Rev. Paul A. Hottinger
Advent: Expectations, Disclosure, Time
November 29, 1998 9:00 a.m. Is 2:1-5;

First Sunday of Advent/A
Rom 13:11-14; Mt 24:37-44

As we begin the Advent season, it would be well for us to consider three basic topics
related to the idea of Advent, which literally means arrival. What the liturgy is really
pointing to is, of course, not the arrival of Christmas, but rather the arrival of the
fulfillment of God’s design for living. And this brings up the issue of expectations. We
need to sense the profound importance that expectations play in human life, both in the
life of individuals and in the life of whole societies. It is my view, I think a very
principled view, that the success of Western society and Western economic systems are
due in large part to the deeply hopeful vision of life planted by biblical faith. This deeply
hopeful vision of life is not found in the Orient, in China or Japan or Korea, or anywhere
else where the gospel has not been planted over a long period of time.
Now cause for concern is that in our own day, in our own country, we see the vision
of Christian faith waning as people dispense with the need for faith or turn away from a
personal relationship to God. And yet even here we can see that there are people who
have given up the faith and kept the vision of hope, which is ironic, and yet a witness to
the power of a hopeful vision. Today in Japan, for example, there is an area that is called
“The Woods of Suicide.” And daily, because of the economic reversals in Japan, there
are scores of people being hauled out to the morgue. In Korea, for example, the police
now have greased some of the bridges so that people cannot climb up on them to jump
off. And in recent months the Hong Kong suicide prevention lines have been burning up
with an unusual amount of calls, I think 23,000 in the last several weeks.
Now these are signs of the times, but they also call us to consider our own
expectations and ask the question: Why have each of us been given the gift of life? Why
have we each been given the gift of life? If we don’t ask this question, perhaps we’ll
miss out on something very important. After all, expectations provide a variety of hope
or despair that either draw us into the future enabling us to endure momentary setbacks,
or they repel us--these expectations--making us unwilling to endure pain or suffering or
sorrow or setbacks. Therefore, we can see that false hopes are very dangerous, even evil;
therefore we need to examine our own!
The second point brought up in today’s readings is the issue of revelation itself, rather
a strange word and misunderstood one. “Apokalypsis” means two things. First of all it
means the disclosure of God, the personal disclosure of God. And it is the biblical view
that God has disclosed himself in various ways throughout time, but never completely-even in Christ not completely, because in Christ God was hidden in the human nature of
Jesus--hidden and then revealed at the same time. But eventually the true purpose of our
lives, true purpose of the world, will be revealed. And it is important that we know that
the true purpose of our life does not exist in this dimension, in this dimension of time, but
that our origin is in eternity and our future is also in eternity. All human events have to
be seen in this light, or we misjudge them. And today Jesus talks about the time of Noah
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when “People were eating and drinking, marrying and being given in marriage.” Is there
anything wrong with eating or drinking or marrying? Of course not, however these very
distinctive needs are not ends in themselves--that we do have to keep in mind.
Everything: our marriages, our families, our children, our jobs, our work, our health or
lack of it, our wealth or lack of it, our relationships--all of these are not ends in
themselves, but means to the end for which we have been created: something we have to
discover, something we have to seek. And if we don’t, then all of these things, however
good they may be, actually become obstacles to our true purpose in life.
Now the word “revelation” has a second meaning; it also means the disclosure of our
own purposes. You may have heard Jesus say in one of the parables, “What is whispered
in the darkness will be shouted from the rooftops.” This refers to the belief found
throughout the New Testament that at the moment of revelation all of our lives will be
revealed to one another. And that’s what St. Paul says in his Letter to the Romans:
“Throw off works of darkness.” What is a work of darkness? It’s anything you don’t
want someone else to know about. He says, “Throw off works of darkness; it is now time
to work for the light.” Definitely from the biblical perspective divine punishment
involves embarrassment and shame experienced by everyone knowing our innermost
intentions and actions.
And this brings us to the third point of today’s readings, and that is the fleeting nature
of time. Time is, in fact, the most limited resource we have. And we hear all kinds of
environmentalists talking today about the limited nature of petroleum or something else
that’s hidden in our earth; but more limited than petroleum or tin or iron is, in fact, our
own time! And it also says in St. Paul’s letter, “The end is closer than it was when we
first believed.” And it is very possible that we have become lax, careless, over involved,
in what are really peripheral matters. Unfortunately there are times when people actually
know that they’re going to die soon. They receive notice from their doctor, but usually
by this time they’re too sick to be able to make any real decisions and choices. It would
be very good for us if we were to imagine that we received such a notice, and then decide
how shall we spend the rest of our limited time on this earth? As Jesus assures us, “The
end will come like a thief in the night when we least expect it.” So how will we live out
this short time we have left? In service to the light!
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Rev. Paul A. Hottinger
Go, You Are Sent Forth First Week of Advent Monday, November 30, 1998
7:00 a.m. Rom 10:9-18; Mt 4:18-22
(St. Andrew)
(GoURSent)

One of the disadvantages of growing up Catholic, or for that matter in any institutional
Church, is that we take many things for granted like, for example, God. The assumption
is that many people will simply know God or simply know how to pray to God or know
how to call on God’s name as if it’s a natural birthright. It is not! People are born into
the world with no clue, actually, of God; and even people who are fringe members of the
Church have more than people who have no notion of Church. And that’s what St. Paul
is bringing up here. God regards everyone more of less the same according to St. Paul;
he has no favorites. A Jew gets no more consideration than the gentile--and visa versa.
However the way St. Paul puts it, we do have to be able to address God; but he says,
“How would anyone ever address God who doesn’t believe in him?” The assumption
that people simply know that there is a God or know how to pray to God is simply an
assumption--it’s a false one. People have to be informed; so he says, “How can they
believe unless they have heard of him?” So people have to be informed about the nature
of God. Now is there some sort of profound desire in the heart of each person for God?
Probably so. Surely St. Thomas Aquinas believed that, and many of the Fathers of the
Church. But it’s also very possible this deep desire can be more or less put on the wrong
track at a very early stage in one’s life. It’s also true that people can become very jaded.
People can become very disappointed. In a child-like way they can begin to pray and
then be frustrated because they have no sense of the mysterious ways in which God
works out their salvation. This can put people off, and actually cause them to ignore
God.

Go, You Are Sent Forth

“And how can they hear unless someone is there to preach?” Now this, of course, is
one of the, what you might say, scandalous beliefs of the Christian Church: that to some
degree the truth of God is entrusted to human beings. There are many people who feel
this is ignorant, stupid, wrong--but it is the belief of the Church; it’s the belief of St. Paul
that to some degree the truth of God is in the hands of human beings, and that God has
made it this way--that he has entrusted to human beings the message of his love, of his
plan, his purpose to bring salvation to the world. It’s not something people absolutely
have available to them directly.
“And how can men preach unless they are sent?” Jesus left his disciples in a physical
way when he returned to the Father. He sent them. He said, “Go teach all nations
baptizing them in the name of the Father and of the Son and of the Holy Spirit.”
Sometimes the Church has this backwards thinking that the real mandate is to go baptize
all nations. It’s not to baptize all nations; it is to teach all nations baptizing as we go. So
he sent his Church. And the liturgy of the Roman Church has always understood this
very fundamental mission. And at the end of every Mass--that’s where the word “Mass”
comes from “Ite, Missa est. Go, you are sent forth.” Bishop Sheen used to say, “If
Catholics would only live the Mass, they would go forth and bring Christ into the world!”
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Rev. Paul A. Hottinger
The Work of Meditation—Beyond Appearances First Week of Advent Tuesday,
December 1, 1998 7:00 a.m. Is 11:1-10; Lk 10:21-24
(WorkMedi)

“Not by appearance shall he judge, nor by hearsay shall he decide.” This morning’s
reading from Isaiah is a very beautiful reading; perhaps we could read it again later in the
day. It’s Chapter 11, first ten verses. It’s a prophesy of the coming Messiah, and
describes someone filled with the Holy Spirit and the gifts of the Holy Spirit. And
related to that, it is the model for everyone who attempts to be a disciple of the Messiah.
In our confirmation we have received the sevenfold gifts of the Spirit; those are the ones
mentioned here. And utilizing the gifts of the Spirit would lead us in a spiritual life-truly spiritual life. What’s a spiritual life like? That’s the question we need to ask
ourselves.

Spiritual authors, the writings of the saints like Teresa of Avila, John of the Cross,
Ignatius of Loyola, talk a lot about prayer. They talk about two different kinds:
meditation and contemplation. I’m not going to go into great detail, but lets put it very
simply. By meditation we mean a form of work; by contemplation we mean a form of
play. And the authors are all united in this one view that work comes first.

Now why does work come first? Because if work doesn’t come first, we will not
really be in the truth. One of the results of original sin is what St. Augustine called a
“darkening of the intellect,” by which is meant that the intellect, which was created to
know the truth, in fact only reaches the truth with great labor--thus the work of
meditation! But ordinarily and naturally we don’t meditate. It’s not an instinctive or
ordinary process or work. Because of our fallen nature we naturally, instinctively,
automatically, mechanically, thoughtlessly jump to conclusions, which we could say
according to today’s reading is “judging by appearance.” A thousand times a day all of
us judge by appearance, and it isn’t almost even something we do; it’s something that
happens within us. Before we’re even aware, a judgment is made from what we see,
from what we hear. It says here that the Messiah “will not judge by appearance nor by
hearsay decide.” We do that every day! How often we reach a conclusion based on
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hearsay--mechanically, instinctively,
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automatically, without even pondering. That’s what meditation is about; it’s about
pondering. If we are to reach any true judgments, it is only through pondering, through
thinking, through meditating on what is piercing the veil of appearance. And this is not
exactly easy; it’s actually work--but highly recommended work for anybody interested in
being a spiritual man or woman--in fact, necessary! After a certain amount of meditation
has been accomplished, then we will have learned how to enjoy the truth in
contemplation --that’s play. The work comes first.

Now some people have noted--sometimes even with disapproval--how very little St.
Teresa of Avila, for example, mentions the Eucharist. How come she doesn’t talk about
the Eucharist? Well, for a very good reason. What are we doing in the Eucharist? Are
we coming to the altar and eating a wafer and drinking a sip of wine? No! Appearances?
Yes! Appearances are wrong! We are in fact feasting on the body, the blood, the soul
and the divinity of Christ. A particle is a feast; a sip is a feast of the great substance and
reality of the Eucharist. But it is not to our senses; nobody can see this. So the very idea
of a sacrament is through the sign we go beyond to the reality of God present. But in a
sense through meditation St. Teresa of Avila and others, John of the Cross, all of them
really, were doing the same thing at every moment of the day. Every moment of the day
became a sacrament of the moment. By not judging by appearances they pierced the veil
and they saw God present because God is eternal, which means always present.
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Rev. Paul A. Hottinger
Storms of Life
First Week of Advent Thursday, December 3, 1998 7:00 a.m.
Is 26:1-6; Mt 7:21, 24-27
(St. Francis Xavier)
(StormsLf)

Today Jesus’ teaching is for his disciples, and he has a difficult teaching. And he
often taught his disciples what would be hard to take if one were not totally dedicated. It
gets to the very meaning of the word “religion.” Religion has to do with “binding
together” the creature with the Creator, the individual with the universal, all parts within
oneself. All three levels are about religion; religion is about binding together.

Now in the teaching of Christ and in religion in general there is a very powerful
maternal instinct, by which I mean a universal concern for all, just as a mother has a
concern for each and every one of her children. Even in the teachings of Jesus and in the
ministry of Jesus there is this very strong maternal element; however, that is not the only
element because there is a point at which salvation cannot be given. Salvation is a gift.
Everything is gift; everything is grace, but nonetheless there is a point in which a gift has
to be taken--and no one can do this for someone else1 And the most caring, loving
mother in the world cannot really save her children who do not make the right decisions
in life. It’s a brutal fact of life, but it is a fact of life.

And so here Jesus is saying, “The very nature of life is that it is a storm! There will be
winds and there will be torrents.” These are not unfortunate interruptions in the ebb and
flow of life--they are the ebb and flow of life! They aren’t misfortunes to be gotten over
or circumvented; they are essential to the very nature of life so that each person must
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make decisions that ground his or her own life in what Jesus here calls “the will of the
Father”--so that one actually puts into practice the teachings one espouses. There is a
difference between espousing or believing and putting something into practice. Putting
something into practice costs, but it also provides something: a solid rock against the
torrents and storms of life. So this teaching given to the disciples is a wisdom teaching!
It’s about what the disciple must do if the disciple really wants to survive. And this may
have been one of the times in which Jesus said something like, “Let he who has ears,
hear.”
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Rev. Paul A. Hottinger
Healing: To Announce the Kingdom First Week of Advent Friday, December 4, 1998
7:00 a.m. Is 29:17-24; Mt 9:27-31
(St. John Damascene)
(HealKing)

It is important as we read the New Testament to pay attention to all the details. We
may fall into the assumption that the point of Jesus’ ministry is merely to bring relief to
the suffering. This is a wholly inadequate understanding of Jesus’ ministry. In fact, if
you study the New Testament carefully, we see that as Jesus progresses, he does less and
less healing. His healing ministry is pronounced at the very beginning of his public life-almost totally abandoned by the end. It is very important that we put this healing
ministry of Christ in its proper context. Now there are those, even theologians, in the
Church who have more or less reduced the healing ministry of Christ to simply a matter
of proving that he was God. Well it was surely much more than that; it was not simply a
matter of proving that he was God, although it has that as one of its details--it does prove
that he had close contact with the source of life--but it’s more than that! First of all we
have to understand that Isaiah the prophet already prophesied that the eyes of the blind
would be opened, and that the legs of the lame would be strengthened, and that the good
news would be preached to the poor. So in one sense Jesus’ ministry is a form of
identification; he is identifying himself as the one who is to come: the anointed of the
Lord.
Secondly, in the very way in which Jesus conducts his life he is revealing, and this is a
very important point, he is revealing the true will of God. This cannot be underestimated.
People, religious people, have a very unfortunate tendency to assume that the will of God
is whatever happens. This is especially true of the Irish: whatever happens is the will of
God! And they talk about “holy resignation,” whatever that means! But you will not
find this in the New Testament. You will not find “holy resignation” in the life of Christ
because for him there are many disorders in the world. These are not the will of God; in
fact it is the will of God to bring order and therefore correction and healing to these
disorders. And they are many disorders. So Jesus’ works are really revelation of the true
nature of God and the true will of God for us.
Thirdly, the whole work that Jesus does is really a work of inaugurating a new period
of salvation, a new level of salvation, a new kind of relating to God. It is also associated
with his announcement of “the kingdom of God being at hand.” The kingdom of God
was always a fond idea. But actually it had only existed in so far as people could
recognize God’s, you might say, wisdom in creation or wisdom in law. But as far as the
power of God at work, it was not manifested until the coming of Christ--so the coming of
the kingdom in power is now here.
The fourth thing, and this is very important, to participate in this requires faith! Now
it doesn’t always require faith of the person who is being healed, at the onset anyway.
Sometimes the person being healed doesn’t have faith, but someone else has faith for
them such as the Centurion’s servant--the servant had no faith, but the Centurion did. Or
Jaris’ daughter--Jaris’ daughter had no faith; actually she was dead, but her father had
faith. Now there is even a time when Jesus Himself went to the pool at Saloam and on
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his own
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inaugurated a healing. He was not even asked for it. He said, “Do you want to be
healed?” “Well, yes, but no one is here to put me in the pool.” There are many different
contexts for healing because there are many different elements that are being expressed.
Usually it’s a response to faith or it’s a listening! And this requires a certain
participation, for Jesus asks these two men, “Are you confident that I can do this?” The
act of faith has many facets; one of them is confidence--and in this case not confidence in
God, but confidence in Jesus. That’s the question. And they said, “Oh yes.” Jesus said,
“Because you have faith it shall be done to you.” Then he said, “Don’t tell anyone.”
Why? Because the point is that now these two healed men, these two sighted men are
now being invited into life with God, not just praising Jesus! There is a difference. They
had no way of knowing that Jesus was the Word of God. They had no way of knowing
Jesus was born of a virgin. They had no way of knowing that Jesus was the Son of God.
They could have only known him as a “healer.” And there are people who get attached
to healers. This attachment does not allow them actually to grow. Any healer that heals,
heals through the power of God; and it’s God we must become related to. It is God that
allows us to grow. So Jesus warns them sternly . . . to no avail because here are two that
don’t get the message--and that too is part of our tradition!
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Rev. Paul A. Hottinger
Harmony and Meditation
Second Sunday of Advent/A
(Vigil 5:00 p.m.) Is 11:1-10; Rom 15:4-9; Mt 3:1-12

December 6, 1998
(HarmonyM)

“Not by appearance shall he judge, nor by hearsay shall he decide.” Today’s readings
are rich in intimations of the very fertile mind of God and the unimaginable plans God
has for a new creation. The images in today’s first reading taken from the prophet Isaiah
are in fact deliberately far-fetched: a baby playing by a cobra’s den as an image of the
new creation, or a child near an adder’s lair. These images recall, of course, another very
far-fetched but important symbol: the symbol of Noah’s Ark. If you will recall the story
of that Ark and that flood, God had repented of the creation itself. That means he
changed his mind. He was sorry that he had created, and moreover decided to do
something about it--that’s what repentance means. Why? According to Scripture,
because of “the violence of the flesh.” And here the flesh means the entire animal world,
but of course animals are symbols of the many facets of the human nature.
Now Noah’s Ark is a symbol of a possibility, literally far-fetched, that all of these
competing forces in the animal kingdom, usually feeding on each other, could actually
come together into harmony and live in peace, indicating of course that the various forces
within the human nature that war against each other and compete with each other for
domination must come into harmony, or human life itself will be washed away, wiped
out, in a flood of violence that can and has destroyed whole civilizations. From this point
of view the Fathers of the Church always saw the Ark as a prototype of the Church, a
community where all types of people must come together--people of different races,
different cultures, different backgrounds, inclinations, talents, qualities must come
together and live in harmony, or they will suffer the flood of destruction that constantly
threatens human survival. Now from this viewpoint we can understand why Isaiah talks
about wolves and lambs getting along or bears and cows as neighbors.
Now the harmony that is indicated here is not only among the many but also within
our own individual lives, for even within us there is this contention and competition for
different goals and desires and inclinations; and this has to be brought into harmony.
Now this is talking about the very essence of repentance, and in this deep and profound
sense the word itself doesn’t really do it; so many times today people use the word
“metanoia,” which comes from the Greek word meaning a whole new way of thinking.
And indeed in Isaiah, the prophet describes the Messiah in this way: “Not by appearance
shall he judge; not by hearsay shall he decide.”
Now if we have to face the most important task we have in regard to repentance or
metanoia it is this: we have to change the way we judge because we judge by appearance
every day all day long! We never stop. We don’t do it deliberately. We don’t do it
purposely or consciously. We do it automatically, mechanically, instinctively and
thoughtlessly; but we do it! We are forming judgments all day long based upon the way
things seem to be. That is not the way a spiritual man or woman can live. We have to
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find ourselves doing this, and in that moment turn to the Lord--the source of awareness,
the source of grace, the source of newness.
Now you might say, “But it’s natural.” But the Bible maintains this naturalness is
exactly like the nature of a lion eating a lamb. It may be natural in one sense, but it does
not represent the best interests of our life or of the future of the human species or of our
salvation in Christ. St. Augustine talked about the darkening of the intellect, which he
said is a direct result of original sin. And by that he meant that we come to the truth only
with great difficulty. And yet we daily think that we know. We jump to conclusions that
are based on hearsay. This is actually unjust, especially toward those about whom we are
jumping to conclusions!
Now the antidote for this very wrong way of living is, of course, the Spirit of God.
“The Spirit of the Lord is upon me,” said Jesus quoting Isaiah--the Holy Spirit whom we
need as a friend and a companion if we are to ever assume a truly healthy human life. St.
Thomas Aquinas says that “grace perfects nature.” Without grace nature cannot be truly
perfect or whole or wholesome, but it’s always wounded and in pain and hurting and
being hurt. So conversion, repentance, is needed to live differently, thus according to the
will and purpose of God.
Now this leads to the third and last point: the power of prayer. We are totally
dependent upon God for any kind of real change in ourselves. There are two basic forms
of prayer: one is work and one is play. The work is called “meditation”; the play is
called “contemplation.” But as all Catholic spiritual writers point out, work has to come
first because until we do the work of mediation, until we have really pondered the word
of God, until we have really thought about the gospel, we have not pierced the veil that
covers reality. We’re living in darkness and we cannot see the light.
An example of what mediation can do for us comes if we think only, even
superficially, about what we are doing today. We come to the Eucharist. Now by
outward appearance we are receiving a little speck or wafer of bread. We are sipping,
perhaps, a bit of wine from a cup; but the faith of the Church says that’s not what we are
doing. The faith of the Church says we are consuming a feast--though it may look small-and the feast is the body, the blood, the soul, and the divinity of Christ! Does this
appear to us? No. It hides behind a veil of the appearances of bread and wine, but our
faith tells us this is the true substance we are receiving. In a similar way, if we meditate
about anything at all, or deeply ponder any moment of our lives, we also can see through,
in faith, the veil that we call reality--that keeps us from God. So if we learn to pray, then
every moment of our day actually can be like the Eucharist itself--seeing through the
appearances of whatever and of whoever in whatever situation, finding behind that
situation the presence of the All Present One, who is God who is eternal. And practicing
this kind of insight, this kind of pondering, this kind of prayer is the perfect way to
prepare ourselves for the coming of the Lord in power.
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Rev. Paul A. Hottinger
New Outlook on Sickness Second Week of Advent Monday, December 7, 1998
7:00 a.m.
Is 35:1-10; Lk 5:17-26
(St. Ambrose)
(OutlookS)

As we read the story of Jesus encountering the Pharisees and the scribes it is important
that we have a certain sympathy for the Pharisees. They are not to appear as evil, and in
this particular case not even hard of heart, but they are men of conviction; and in all
honesty Jesus is violating their convictions. And their convictions were based upon the
word of God as they understood it; so we have to be sympathetic. First of all, the belief
the Old Testament, the Book of Deuteronomy, has is that if you are good, then you will
be healthy and prosperous. In a radical way the Hebrew Bible pictures God to be very
reasonable, which is very different from the myths of the other nations that saw all gods
as capricious. But God, who created the heavens and the earth, the God who called Israel
in covenant, is not capricious, but rather trustworthy, faithful and just--where the word
“just” means not fair but means reasonable--not bound by our sense of reason, but bound
by God’s own sense of reason.
Now once they formed this idea of God which is true: God is faithful; God is
trustworthy; God is just, they then encountered the world with all its problems: sickness,
disease, evils of all kinds in the physical order and the spiritual order and everything in
between; and they then deduced, because of their beliefs, that all these evils were due to
sin. A just God would not allow a person to suffer for no reason. It must be some moral
fault in that person or at least in that person’s parents. Thus they reasoned that all of
what we would call disease or handicaps were actually forms of punishment.
Now Jesus is standing before them and saying, “That’s not true.” It is true that God is
trustworthy. It is true that God is just. It is true that God is faithful, but the deduction is

New Outlook on Sickness

not true that therefore all the maladies of life are due to personal sin. Now this requires a
different way of thinking, a new way of thinking. The Pharisees were not quite ready for
it. At this particular stage Jesus decides to turn the whole matter into an issue of
forgiveness itself. Since, after all, the audience believes sickness and paralysis comes
from sin, he turns it into a moment to give a teaching on forgiveness. But if you follow
his teaching, you will see in other cases that it doesn’t have anything to do with sin in the
first place, at least not personal sin in that sense. Later on it will be St. Augustine who
will use the term “original sin,” meaning the flaw in the human nature itself; and he will
ascribe to that a great many consequences.
But at this point Jesus is saying, “No, we have to look now at God in a different way.”
It even said in the Old Testament that God is mercy. But there was a way in which the
Pharisees, men of tradition as they were, could hear that and not listen; so they, as it
were, took one little teaching and made that their whole theology and ignored the rest.
So Jesus stands before them and tries to open up their hearts and their minds to a bigger
picture. God is mercy, as the psalm says. And God is compassion, and therefore the Son
of Man has authority on earth to forgive sins. Now will this obviate Jesus’ need to suffer
to bring forgiveness? No, but it’s already the beginning of his suffering. He’s entering
into an intimate life with his people, and he is beginning to bear their burdens including
their religious burdens, and trying from within to direct them to the light. And this has to
be done one step at a time . . . in them and in us!
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Rev. Paul A. Hottinger
Beginning of a New Creation
Feast of the Immaculate Conception
Tuesday,
December 8, 1998 7:30 p.m. Gn 3:9-15, 20; Eph 1:3-6, 11-12; Lk 1:26-38 (NewCreat)

Today we are celebrating the feast of the Immaculate Conception of the Blessed
Virgin. This refers to her conception in the womb of her mother, who in tradition is
called, “Ann.”

There are many mysteries in our lives that we cannot really penetrate except through
stories. And today the Scriptures supply us with a story that is very profound. It’s a
story of the original pair created by God at the beginning of earthly life. Now what was
all that like? No one really knows, but we know that human history had a beginning.
And in the story that is given to us there are several very important applications. First of
all, that when God created, everything was good; that in no way did sin or evil play a role
in the creation. And as far as I know this is a unique story in the history of religions, in
the history of cultures, because the various stories of creation that exist in various parts of
the world have some tincture of evil in them, or even worse the creation itself is seen as a
major catastrophe, a terrible mistake, as in the writings of the Gnostics, for example, and
for that matter in certain Eastern religions.

The Bible affirms that God created the world wholly good, but acknowledges that at a
very early stage in the development of the human race evil did enter; and it entered
through human choice. And this has created a chain of cause and effect that is still with
us. It is somewhat humorous if we look at how Adam passed the buck to Eve, and Eve
passed the buck to the serpent; but nonetheless, there is a certain amount of truth in this.
Of course the origin of the whole thing is a lie, and the lie was that God really doesn’t
want you to know good from evil. God really doesn’t want you to have the power that he
has; so the way you get that power is to disobey him, to ignore his word and his direction,
and decide for yourself what is good and what is evil. And in the language of the Bible
this is called “eating the fruit of the tree of the knowledge of good and evil.” It’s the tree
of knowledge that is being talked about, not a fruit tree as the children in this morning’s
Mass thought.

Beginning of a New Creation

Now everyone has experienced the effects of this decision because human beings, the
human race, was created as a self-developing organism; and it chose for itself this
particular path and became fated to this decision. Now if that were the end to the story,
that would not be a very good story; but the whole point of Scripture is that God really is
not going to take this! He is not going to allow his wonderful work to be totally spoiled
forever! While respecting human freedom, he is going to work to remake this creation.
And in Mary we see what? Another new beginning--that is what is meant by the
Immaculate Conception; it’s another new beginning! It’s not tied to the past! It’s not in
line with cause and effect. It’s a new beginning not on the physical order, but in a
profound spiritual sense which affects the mind, the will, the soul, the intellect, the
emotional life that Mary possessed as a human being--she is a creature not at creator.
She is not divine. She is a creature, but she is the beginning of a new creation.

And the fruit of that new creation is her Son, Jesus. And in Jesus the world has a new
life. It comes as a gift. But this new life into which we have been baptized requires of
each of us a choice--in fact many choices, in fact, each day a choice! Will we fall in line
with the heritage we’ve inherited through our physical generation and become part of the
cause and effect world where this happens because something else happens, where
everything has an excuse, where someone can be blamed for everything? Or will we be
part of the new creation, which we have a right to be part of through our baptism, where
we take responsibility for who we are, where we realize what is important is not our past
but our future, not what we have done or failed to do, but what we shall become through
the gift of God? And being responsible for that is living in the kingdom. And the
kingdom has come in some way, some real way, in Christ. And Christ’s advent began in
a more distant way in the conception of his mother--in a new way--in a way that broke
bonds, the chain of cause and effect that has ruled over human destiny and fate.
And this is what we celebrate in union with the saints . . . and with expectation for our
own future growth to future sainthood.
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Rev. Paul A. Hottinger
False Pride
Is 41:13-20;

Second Week of Advent Thursday, December 10, 1998
Mt 11:11-15
(FalsePri)

7:00 a.m.

Today’s two readings have something in common; neither of them are flattering.
Isaiah, the prophet, addresses Jacob as a worm, “O worm Jacob, O maggot Israel.” And
Jesus Himself is actually trying to distance himself from John the Baptist, his own
cousin. And these are for related reasons. In the first case, one of the great problems that
the people of God always had is what we might call “false pride.” Now because pride
does not result in actual overt acts, we often ignore its symptoms; but both Isaiah and
Jesus are very aware of it. In fact the Pharisees, who were Jesus’ main opponents, are
really not overtly guilty of any type of misbehavior; in fact, overtly they are very
virtuous, but inwardly not so. Inwardly they are full of falsity: false attitudes about
themselves, about God, about life. And this corrupts and distorts everything, and
eventually makes them allies of the Romans, who crucify Jesus. So in the long run this
false pride can even lead to violence.
But the problem with false pride is that it tends to regard itself so well. It sees its own
motivations as right, even idealistic. And the same can be said for John the Baptist
himself, who was a kind of a Zealot. Jesus says, “From the time of John the Baptist until
now”-- that’s not a very long time--“the kingdom of God has been subject to violence.”
What does that mean? Have we ever experienced the force of religious violence, the
violence of righteousness, the violence of being right, the violence of being correct?
“And the violent take it by force. And yet,” Jesus says, “this great man, John the
Baptist”--whom he’s not really condemning, but he’s just not being very flattering--he
says, “This
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great man, John the Baptist, there is no greater one in the history of the world; but now
the least born in the kingdom is greater.”
Of course he was talking about born in the kingdom; he was talking about something
very different from history. History is our story. It is about power. It’s about wealth.
It’s about control. It’s about, really, pride. But now he talks about the kingdom. It’s
about God’s influence and plan and purpose and life being made available, but it differs
totally from what we’re used to in history. It’s not life as history has known it; it’s
something else! And of course about this life Jesus teaches to Nicodemus when he says,
“Unless someone is begotten from above by water and the Spirit, he cannot even enter
into this new life, this kingdom of God.” So the necessity of a rebirth, a generation from
above, something we can’t do for ourselves--not with religious zeal, not with the force of
our will, not with good works, not with the best intentions, not with anything that is
really ours! It won’t work. We can try. We can try to use all our forces all our lives to
take the kingdom, but actually the kingdom is not entered. We have to be born into it by
a new birth. This is the gentle but powerful work of the Spirit, but we cannot yield to the
Spirit as long as we are dependent on ourselves.
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Rev. Paul A. Hottinger
Funeral
Gilbert Gaudio
Expectations and Readiness Friday, December 11,
1998
Rom 14:7-12; Rom 6:3-9; Mt 25:1-13
(ExpeRead)

“The moral is keep your eyes open for you know not the day or the hour.” As we
come today to join together in sympathy, commiseration, with the family of Gil we also
are addressed in the gospel of Christ. And the gospel here is about expectations. Life is
a series of expectations for better or for worse. For example, some people find the
Christmas holiday season very joyful; other people find it depressing. But one way or
another, the holiday of Christmas is on our horizon; it cannot be avoided, and for better
or for worse it influences the way we live right now: feelings, moods, choices of our
time, the way we spend our money--all of this is influenced by this particular holiday.

Now from the gospel’s perspective, one of the problems with human beings, with
ourselves, is that the various expectations we have in life are too shortsighted. We’re
always looking to the next moment in our own little lives: the next holiday, the next
anniversary, the next new job, the next new baby, or whatever--which is all important--it
all plays a role in life. But what the gospel is suggesting is that we need to always keep
in mind that the true horizon is the resurrection from the dead, the coming of glory, and
the return of the Son of Man.

Now to keep in mind what is most important in life is a matter of great personal
discipline. Our faith helps us by constant reminders. When the casket carrying the body
of Gil came into this church, I sprinkled it with holy water reminding all of us of baptism.
As we passed through that little room with the pool, that is the baptismal font of this
church. And St. Paul in his Letter to the Romans, the second reading in today’s Mass,
said, “Are you not aware that we who were baptized were buried with Christ?” Death is
part of our basic horizon of expectation. We need to always remind ourselves, not in a
factual sense, that some day we will all die, which people say offhandedly, but in an
emotional sense of awaiting this event, and preparing for it and allowing it to color the
way we live, our choices, the way we spend our time, the way we spend our money, the
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way we live--the way we are. This needs to be colored by this great event--our death-because we believe that death is our rebirth into eternal life with God. And to hope in
this is to live the virtue of hope, a supernatural gift from God, the first fruit given to those
who believe.

Now the great temptation that we all face everyday, perhaps we don’t even recognize
it as a temptation, is to forget: it’s not to pay attention to what is really important, it’s to
allow ourselves to be caught up in things which might be important to some point, but are
not the important event in life. And this throws off everything else! We become like
bridesmaids who are waiting for the very event to which we’ve been invited. But we
become so thoughtless that we don’t even have the equipment we need to fulfill our role,
as in the words of today’s gospel, “like bridesmaids called to accompany the groom with
torches”--but here they are with no fuel! That represents very often the way we are. And
at this moment God is giving us another chance to refocus on what is important: to bring
ourselves to God--if we have been baptized, to renew the promises made for us at our
baptism, or by us, if we were older. If we are not baptized, we are invited to that
baptism, which represents the birth into eternal life.

This brings the gift of the Holy Spirit, and it is the Holy Spirit who is the comforter.
If we need comfort in life, we need the Holy Spirit. If we need companionship in life, we
need the Holy Spirit. If we need help in getting through life, we need the Holy Spirit.
And there is only one way to receive the Holy Spirit--it is through faith in Jesus Christ.
So we come together to support one another, to bring consolation to one another, to open
ourselves to the strengths that come from need, to build up God’s work in ourselves, in
others, and in the world, and fulfill God’s plan so that one day, St. Paul’s words again,
“That God may be all in all.”
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Personal and Collective Responsibility Second Week of Advent Friday, December 11,
1998 7:00 a.m. Is 48:17-19 Ps 1; Mt 11:16-19
(St. Damasus I)
(PerColRe)

Today’s psalm is “Those who follow you, Lord, will have the light of life.” And one
of the most difficult discernments that we make as we try to live the word of God is the
discernment about the connection between personal responsibility and social
responsibility. In the earliest Scriptures there is no distinction at all; there is only a
corporate, social kind of responsibility. Personal responsibility is unknown. Through the
prophets there is a great emphasis on the personal. It says in, I believe it’s Ezekiel, “A
time will come when a man will only suffer for his own sins.” “A time will come,” it
says. It’s not here yet! That time will be the great judgment, the final judgment, the end
of history. That will be the time when a man or a woman will suffer only for his or her
own sins. Until then we are so interconnected that we suffer from each others sins. And
while it is very important that we understand that in regard to our eternal destiny, in
regard to the eternal fate--if you want to call it that--we chose, it is an individual choice
for each of us to choose God or reject God; but meanwhile we are living in a moral
community where we do suffer for the sins of others, and they for ours.
And this has always been the assumption of the various teachings of Scripture. So
when it says, “Those who follow you,” it’s a those--it’s plural! And the address of the
word of God concerning, for example, the law is to the plurality. It’s to the many. It’s
not to each individual as if each individual could satisfy the requirements of covenant!
No, it can only be satisfied as a collective body. God covenanted himself with the body
of Israel, not with individuals who made up that body. In a similar way, in the first
reading
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from Isaiah, it says, “I the Lord, your God, teach you,” in the plural, “what is for your
good. If you,” in the plural, “would hearken to my commandments, your prosperity,”
your plural prosperity, “would be like the river.” And this is true! We can actually judge
this. We can actually verify this. Where social groups and societies really pay attention
to the principles that God has revealed, the principles of justice, honesty, integrity, purity,
and so on, that their social organizations work very well and they prosper. But very often
this is not the case, and very often the believer can’t do anything about it!
And so the believer is in the same place in regard to this issue of prosperity and
vindication that Jesus Himself was. He came as Son of the Most High. He came as a
true and authentic Son of God, and he was living in the midst of those who were not!
And it is through suffering that he learned obedience. Somehow it was his suffering that
led him to that perfect sacrifice of himself. And this is the means of our own redemption.
And somehow a believer has to come to place himself or herself in the very same place
that Christ was. We are living in the midst of people who have rejected God. We are
living in the midst of people who have rejected prosperity. We are living in the midst of
people who do not want the blessings that God is offering. Somehow we’re being asked
to live anyway as authentic sons and daughters of God--and even learning how to please
God by what we suffer.
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Rev. Paul A. Hottinger
Apparition of Our Lady of Guadalupe Second Week of Advent Saturday, December
12, 1998 8:00 a.m. Zec 2:14-17; Lk 1:39-47 (Our Lady of Guadalupe) (AppGuada)

Today is a very great feast in the country of Mexico and among all those people who
have been related in some way to the Indian or native, indigenous, peoples.

Now I would like to say a few words about the whole issue of apparitions. In the
history of the Church the Church never proclaims for sure that an apparition is authentic.
What the Church does is it passes judgment that it is or is not beneficial to the salvation
and faith of the people. In the case of the apparition at Guadalupe the Church has judged
that it is very beneficial to the salvation and faith of the people. All the Church can do in
matters of this type is to judge by the fruits, as Jesus said, “By their fruits you shall know
them.” The fruits of the apparition of Guadalupe are remarkable!

And before I proceed I must make mention of the fact that Guadalupe does not attach
to itself any messages. It is the message that is attached to apparitions that usually causes
a problem in the Church since we believe and teach solemnly and formally that all
revelation is finished at the death of the last apostle. That’s a dogma of the Church.
Therefore when messages are attached to apparitions they became problematic if they
contain content that has not already been revealed, then they cannot be considered
authentic revelations of a public nature. They may be considered private revelations, but
then they should not be published. They are only for the one to whom they are revealed,
not to anyone else. We need to keep that in mind whenever you hear about anything,
anywhere, at any time.

Now there is no message at Guadalupe. There is rather an image in some
unexplainable way impressed upon a cloak held by an Indian convert whose Spanish
name is Juan Diego. Now there were more than one apparition; they took place over only
three days. This is the norm! When you hear people claiming that apparitions take place
over long periods of time, that’s the first reason to suspect their lack of authenticity. But
this
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one took place very quickly over a three day period and involved this impression. Now
what’s the impression? The impression is this: It is an Indian woman dressed in an
Indian costume, and she identifies herself as the mother of Jesus.

Now the result of this is that actually a large majority of native people of the Americas
became Catholic, Christian. This is remarkable because actually the Spanish people who
brought the Catholic faith were not exactly Christian themselves in practice. Many of the
Spaniards enslaved the natives. There were some good priests that came--especially the
Jesuits who set up redactions, that was more or less a type of reservation to protect the
native people--but in other cases some theologians in Spain even argued that Indians
were not truly human, did not have souls, were really simply a form of an animal. So you
can see that this type of approach would not really bring believers to Christ. And had it
not been for the apparition of Guadalupe it is quite unlikely that any larger number of
native people would ever have come to Christ or into the fold of the Church. So, again,
“By their fruits we know them.” This fruit is obviously the fruit of the Spirit of Christ;
therefore the Church recommends and approves of the apparition at Guadalupe, and
recommends that we pray to God through the image of the Virgin of Guadalupe. Now, of
course, the work that was begun by the Virgin of Guadalupe is not finished. We still
need to bring Christ to the people of the Americas. And there are many people today
who do not quite sense that Jesus belongs to them. Whatever we can do to change that
would be a great service to the gospel.
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Rev. Paul A. Hottinger
Rebirth of All Nature Third Sunday of Advent/A December 13, 1998 7:00 a.m.
Is 35:1-6, 10; Jas 5:7-10; Mt 11:2-11
(6th anniversary of the Dedication of St.
Joseph Church)
(ReNature)

“Are you the one who is to come, or shall we look for another?” One might wonder
whether John the Baptist was really asking this question for himself or his disciples--or
perhaps for all of us! Many people live with this basic sense of discontent, with
dissatisfaction with life itself, even sometimes anger--and this has been a factor in the
history of the world since the beginning! But in most cultures there is a basic sense of
fate: that life the way it is cannot really be changed. And therefore among many, if not
most people in the world, a sense of resignation and even pessimism has reigned and is
still reigning.
The Jewish people were taught that history really is not fate, that life is not
inalterable, that God indeed is the Lord of history and shall one day bring completion and
fulfillment to the world. What the Jews were not exactly certain about or sure of was
what the nature of this fulfillment would be. Or another way of putting that is what the
nature of God’s judgment was like. The majority of prophets, including John the Baptist,
focused on divine punishment: the punishment of evildoers that in itself would release
the just remnant, the minority of righteous people, from captivity to the powers of evil. A
small minority of prophets, including Isaiah our first teacher this morning, focused more
on the healing of nature on all levels. If you listen to the reading, I will simply quote a
passage or two: “The desert and the parched land will exult; the steppe will rejoice and
bloom.” This is talking about the restoration of nature itself: the thought or the teaching
that what is really wrong with life on this earth is radical, is fundamental, is so basic that
nature itself is affected. That is something that surpasses the human capacity to change;
and therefore it requires the intervention of God Himself in a way similar to the creation
itself, and thus such terms as the “recreation” or the “new creation.”
Now we see that Jesus in the gospel is agreeing with this second minority point of
view. When John says, “Are you the one, or shall we look for another?” he’s really
asking Jesus for his viewpoint on: “Well, what, after all, is God doing anyway?” because
John came preaching repentance and Jesus came preaching healing--and there is a
difference! And Jesus replies, quoting Isaiah, “Go and tell John what you see: the blind
see, the deaf hear, the lame walk.” What is this reflecting? The intervention of God in a
very powerful and creative way restoring nature itself. So the works of Jesus are actually
a calling card identifying him as the one who is to come and revealing the true but hidden
will of God for the world, for people, for life.
Now this division that existed between the majority and the minority opinion in the
time of Christ, including John and Jesus, still exists today! There are still people who see
themselves as the righteous remnant, who alone deserve salvation and who are waiting
for God to snatch them out of this evil world, believing that they and they alone deserve
divine favor. You may listen to fellow believers, TV preachers and others, and discover
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this view. On the other hand, there are others today, including our pope, who see as St.
Paul did, as Isaiah did, as Jesus did, that the whole of creation is in need of redemption, a
redemption that is beyond our spiritual and moral capacity as we stand--and thus the
basic doctrine of rebirth.
Now the correct doctrine of rebirth is found in the gospels and taught within the
Church. It is not simply an emotional catharsis, an emotional release. It is not simply a
pledge of faith. The true doctrine of rebirth has to do with a profound change in our
nature, the nature of the human life and the nature of the world itself. Toward this end
Jesus taught Nicodemus, “Unless a man is begotten from above, he cannot enter the
kingdom of God.” “Begotten from above” refers to the rebirth. It is necessary for us to
live this new life subject to God’s own dominion and the true will of God, which we pray
for in the Our Father, not the passive or permissive will of God that people are often
resigned to. But the real true will of God is done in heaven among the saints. This will
of God can and ought to be done among ourselves as well and become part of earthly
reality, and can be incorporated on earth through the rebirth of believers, which begins in
the waters of baptism.
Now Matthew summarizes this in this way: “History has not known a greater man
than John the Baptist; but the least person reborn into eternal life in the kingdom to God
is greater than he.” A believer then is asked to, instructed to, look at life in this way.
John the Baptist is the end of something: end of an era, end of a way of life. Jesus is the
beginning of something new: a new era, a new way of life. And it is to Jesus and his life
that we are invited.

2

Rebirth of All Nature

Rev. Paul A. Hottinger
True Will of God
Nm 24:2-7, 15-17;

Third Week of Advent Monday, December 14, 1998 7:00 a.m.
Mt 21:23-27
(St. John of the Cross)
(TWillGod)

As I’ve mentioned before, the signs that Jesus worked were not only to indicate his
Messianic mission, they were not only a calling card showing his identity, but they were
also revealing the hidden will of God. Of course, in this regard there was a problem for
those who already believed they knew the will of God. In today’s reading, the chief
priest and the elders of the people--Jesus was upsetting them. In their minds, if people
were blind, that’s the way God wanted them. If people were deaf, then that’s the way
God wanted them. If people were poor, that’s the way God wanted them. So Jesus was
upsetting the picture they had of God’s will; and therefore they came to him with this
question, “On what authority are you doing these things? How dare you upset what is in
fact the will of God!” Jesus’ point is, actually very subtle, basically comes down to this:
You should know. It should be obvious!

This requires a certain amount of thought. We should really not be so estranged from
the true desires of God. It should not strike us as being odd when we see the will of God
done in our lives. It is our own confusion that we have created that veils us from the will
of God. For example, people say, “Well, that’s the will of God.” Are you really sure?
They often say that about some misfortune: “That’s the will of God.” Do we know that?
That was not Jesus’ way of dealing with maladies, evil, demonic possession. He didn’t
say, “Well, that’s the will of God.” He stepped into the situation, and he spoke a word of
healing or a word of liberation from evil. That’s the will of God!

Now today we celebrate the feast of St. John of the Cross, who talks about the
importance of embracing suffering. John of the Cross is not talking about a passive
resignation to what is the present circumstance. He’s talking about the need that we have
to embrace life as it is. Yes, but through suffering we come to a true knowledge of God,
a true understanding of God, as did Jesus Himself. “Son though he was, Jesus learned
obedience through what he suffered.” Jesus learned something when he suffered in his
human nature. We have the same nature. And Jesus is the way to God, so it is through
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suffering. Suffering is very different from resignation; in fact, in a certain way
resignation is almost a refusal to suffer. It’s almost skirting the whole issue. So we are
not to be resigned to the way things are, but we are to look for what it is that God wants
to do. And we must be willing to suffer in order to effect the will of God, which is what
Jesus taught his disciples: to pray “Thy kingdom come; Thy will be done on earth,”
presuming that God’s will is not done on earth. It needs to be done on earth. It can only
be done on earth by our own change, by our own conversion toward God’s will, and
willingness to do whatever is necessary to please God!

Now in everyone’s life there is a decisive juncture, in many of the saints and most of
the theologians of the Church, that in everyone’s life there is a moment when God
actually clearly reveals his will. At this point to deny God is to blaspheme the Holy
Spirit. At this point to reject God is to commit what is called the “unforgivable sin.”
What we are called to do is to be open and to be ready. The meaning of the season of
Advent is to open ourselves, to ready ourselves, for this moment of revelation of God’s
own will to us, and the moment of grace in which we will be enabled to do the will of
God on earth for ourselves, for God, for the kingdom! We are not to stand there arguing,
completely unprepared by a mind estranged from the true purpose of God in the world, a
mind that has made, you might say, an easy compromise to the way things are, with a
mind that is bent on resignation to all the ills and evils of the world, explaining them
away as if they are the just desserts of sinners in a sinful world. So there is yet much to
do in ourselves and in our world--we need to recognize this.
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The Anawim
Third Week of Advent
Zep 3:1-2, 9-13;
Mt 21:28-32

Tuesday, December 15, 1998 7:00 a.m.
(Anawim)

It is true that in the history of the Bible ideas are introduced, and then they grow very
slowly over a long period of time; in this way you can say that revelation itself is
unfolding. We could even say that in the Church the doctrine of Christ is unfolding and
developing. St. Augustine used the example of seeds. Seed grow; of course they grow
into the plants that they are from, not some other plants--so it doesn’t mean that every
possible growth is good, but there is a growth. And he referred it to the growth of ideas
in the Church. Later on Cardinal Newman talked about the development of doctrine; this
is what we’re talking about.
In a certain sense, in the Old Testament there was a very important idea introduced at
the time of the exile--the idea of the “remnant.” The remnant in its original meant just
stragglers. We’re talking about the exile, which means that the foreign power of Babylon
physically uprooted the Jewish people form their homeland and deported them; but they
didn’t get every single one of them--there were a few left behind called the remnant. And
the existence of the remnant became the basis for some of the prophesies of salvation.
Now this morning we see in the prophet Zephaniah that another idea is developing on
this idea of the remnant: That is the idea of the anawim, which literally means “the poor.”
But if you read Zephaniah clearly you see this just isn’t any old poor. It’s the poor who
are poor because Israel has been exiled, because foreign powers have come to dominate
and occupy the promised land; but even in this they are faithful! So besides being
stragglers they are now also poor but faithful. So this idea of the remnant or the poor and
faithful to God continues to grow. And it is among such people that Jesus actually has
his own relatives; for example, his mother who was such--she was a member of an
unknown family. What was her family name? Who knows! It is not know because it’s
not important. She was poor. She was the poor of the Lord--poor but faithful--Joseph as
well, although Matthew says he was related to the family of David, who was not very
interested in him. So the poor of the Lord! The faithful of the Lord!
Now comes Jesus’ scandalous inclusion of prostitutes, tax collectors, and the poor!
Now how does this happen? Well, if you think about it, what is poverty? The lack of
money? Not only, because if you are very talented, very smart, and very resourceful,
even though you don’t have any money, you can make some. Then you’re really not
poor! But what if you don’t have any resources, and you don’t have any education, and
you’re not too bright, you’re not too sharp, not too able--then how do you get any
money? You can’t! So poverty is more basic than not having something. Poverty is
really not needing something. And when you think about this, you start to bring the
whole idea of the beatitude’s blessing of God to the poor--on people who really aren’t
anything, who deeply lack within their own being even a sense of their own dignity. That
definitely broadens the whole idea of the anawim, the remnant, the poor; and that’s what
Jesus is doing today.

The Anawim

The saving grace for the tax collectors, the saving grace for the prostitutes is that they
responded to the proclamation of John the Baptist.
And the basic idea here is this: that the past doesn’t really matter. And this is not the
way the world thinks. The world thinks the past does really matter; that’s why there are
important people in the world because their past had been especially nurtured, and
cultured, and so on. They come from the right families, or they’ve met the right people,
and they become rightly connected. The past doesn’t matter. Jesus knows that the past
does not matter; what matters is the future! Everything is in the future, and that’s why in
the story of the two sons, the son who says, “No,” and goes regretting his no, is the son
who really pleases God. And Jesus tried to explain to the chief priests and elders that
their whole sense of merit, virtue and worthiness is all wrong because it’s all rooted in
the past; it is not oriented to the future. Much of what could be called religion, then and
now, is a lot of talk like the elder son who said, “Yes,” but really never did. Jesus says
that’s not really what’s important. What is really important is what shall be! The second
son is the one who sees this and who responds. The whole meaning of life really is found
in the future.
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Funeral Jessie Esposito
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Job 19:1, 23-27;

Learning through Suffering Thursday, December 17,
Rom 8:31-39;
Mt 11:25-30
(LearnSuf)

At times we are tempted to evaluate ourselves and others with a partial picture. Each
of the readings today are, in a sense, a teaching from the wisdom of the inspired tradition
of our faith--and they’re admonishing us to be aware that we don’t have the whole
picture. The first reading was from the Book of Job. Job was a man who by outward
appearances had everything anyone could ever want, and then he lost it all--and then he
gained it all back! But the majority of the book is really about his loss and about how he
experienced that loss--loss of family, loss of friends, loss of health, loss of wealth, loss of
everything. And it shows that in a very fruitful life these losses are both temptations to
become bitter, to become cynical, to be despairing; but they are also opportunities for us
to learn the true nature of God.
This is the same thought that St. Paul is reflecting on in Romans when he says, “What
can actually separate us from the love of God? Persecution, hardship, evils of a spiritual
nature, evils of a physical nature? No,we can lose nothing on heaven or earth that can
separate us from the love of God.” And how will we ever know that for ourselves unless
some of the props that hold us up in life are removed as in the life of Job, as in the life of
Paul? And Jesus Himself, of course, “Son though he was, learned obedience through
what he suffered.” This is from the Letter to the Hebrews.
And Jesus Himself testifies in the Gospel of Matthew, which I proclaimed this
morning: “No one knows the Father but the Son, and no one knows the Son but the
Father.” And yet this intimate relationship between the Father and the Son is revealed to
us not through great learning and cleverness, but really in simplicity, especially when we
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emptiness and when we really recognize our need for support and for love, for
compassion. Then we are somehow very disposed, when we are really weary, when we
find life really burdensome--then we are really disposed. To what? To refreshment that
comes from the Son as he reveals to us the Father. And we know that the Son, who is
Jesus, has really come from above, and actually has come into our lives so that he bears
the same life we bear including death itself--therefore what he teaches us, he teaches us
having learned it already in his own human nature.
This Jesus is the perfect example of both what Job learned and also what St. Paul
learned: that in his suffering he learned obedience, in his suffering he learned, in his
human nature, all about the love of the Father. It is important that we recognize that this
great mystery of our faith is that Jesus’ human life could not just absorb knowledge of the
Father in some automatic way. Though Jesus really is the Son of God in the flesh,
nonetheless, the flesh had to learn obedience through suffering. This becomes a very
important teaching for our faith and principle for our life. So there is never anything “not
height nor depth, not powers that be nor the principalities in the heavens, not hardship on
earth, not family, not enemies, not friends--nothing can separate us from the love of
Christ.”
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Rev. Paul A. Hottinger
The 49th Generation: Perfection Third Week of Advent Thursday, December 17,
1998 7:00 a.m. Gn 49:2, 8-10; Mt 1:1-17
(49Genera)

Today we have in our evangelist an example of sacred numerology--that often people
are not aware of the fact, but in the Bible certain numbers are considered sacred. Now it
was never carried to the extremes it was in other traditions--that means outside the Bible;
but in the Bible there are certain sacred numbers, especially number 7, also the number 3.
You notice the interplay of those numbers throughout the stories. God worked for 6
days, then rested. Partly the 6 there represents something unfinished. Sometimes 6
represents something evil as in the Book of Revelation where the three 6’s is the antiChrist. Because 3 being the number of perfection, Jesus was in the tomb for 3 days--then
the glory of the resurrection. There was a man at the pool of Bethesda who had been
there 39 years. Another, you might say, sacred number of perfection is 40; so 39 means a
long time--but not long enough! These were symbolic ways in which the ancient
Hebrews and others tried to understand the importance of numbers. They never carried it
to the level of Pythagoras, however, who was at the beginning of the, you might say,
understanding of geometry. But behind it was this idea that there was something
important about numbers.
Now in today’s gospel itself there are 14 generations between Abraham and David.
Well, actually in history there were a lot more than 14 generations. This is, you might
say, Matthew’s version; and in here we see the divine inspiration. The inspiration does
not insure accuracy in terms of pure simple historical facts. Abraham lived 2700 BC, and
David lived 1000 BC. This is slightly more than 14 generations. Nonetheless, the
number 14 is important--not the actual historical amount of time. From David to the
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Babylonian Captivity, which is about 500 years in this reckoning, is another 14
generations. Then
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from the Babylonian Captivity to the Messiah there’s 14--that’s another 500 years. Now
the point here is that we have 42 generations. Well, 42 generations is 7 times 6, or the
other way around, 6 times 7. In other words, it’s a perfect complement--7 creating
weeks; but God works for 6 days, and he creates the world in its physical form.
Now history has not 6 days, but 6 times 7 generations of activity to bring it to
fulfillment; so now it’s time for the “Sabbath of Sabbaths,” the rest of rests. The
fulfillment of all God’s plans is now going to be contained in the final generation--7
times 7 being 49. That’s the end--the end of God’s work. God brings everything to
completion in Jesus--that’s what it means. So even though we can say that Matthew’s
mathematics is suspect, his theology is correct! All things are fulfilled in Jesus. The
total work of God is in Jesus. In other words, Jesus is the one in whom nothing is
lacking--nothing’s lacking! The whole will of God, the plan of God, and the grace to
accomplish what God intends is totally there. There is nothing missing. Jesus is the 49th
generation--therefore perfection!
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Rev. Paul A. Hottinger
Justice and Security
Third Week of Advent
7:00 a.m.
Jer 23:5-8; Mt 1:18-24

Friday, December 18, 1998
(JustSecu)

Today’s first reading speaks of the fulfillment of the prophecy that there will be both
justice and security in the world. These two qualities are fundamental desires of human
people. We desire a life of justice because we have been made and fashioned in the
image and the likeness of God, who is just. And we desire security which is freedom
from fear. Whenever an angel appears in any of the stories connected with the birth of
Christ, the first word is: “Do not fear.” “Do not fear, Mary.” “Do not fear to take her as
your wife.” “Do not fear.” Fear seems to be one of the fundamental emotions in the
human repertoire. The Letter to the Hebrews says, “The devil kept the world in bondage
by the fear of death.” Fear is part of, you might say, our human heritage; and yet the
word of God always tells us, “Do not fear”--not to be anxious!
Now the kind of justice and the kind of security that is really fulfilled in our life is not
the kind of justice and security that is always tangible. The very story of Jesus’ coming
into our world itself is something that far exceeds our powers of observation or reason.
It’s the very idea of the miraculous. And the idea is that in the midst of life as we see it,
there is something else going on we don’t see. Way back in the Book of Genesis there is
a story of Jacob fighting with an angel. There is also a story of Jacob who sees a ladder
going up into the sky. Of course, it is a symbol. It’s a symbol that there is a connection
we don’t see between ourselves and our creator, and that there is really and truly a
constant communication going on--again, not visible to our eyes, but very real--and that
in

Justice and Security

our lives we often fight with messengers of God rather than receiving them. Joseph in
today’s story receives.
We all need to learn how to receive the messengers of the Lord. They’re not being
received. And especially the First Epistle of John is full of warnings about being
deceived by false messengers, and so on. That is also, unfortunately, part of life. But all
of it should not engender fear because, again, God’s power and God’s truth and God’s
justice and God’s security is more powerful and superior in every way to the various
things that aflict us. And that although there is a certain amount of personal suffering
necessary, which, for example, Mary definitely endured and Joseph definitely endured-they endured especially the suffering of shame--nonetheless, this is actually a very small
price that a believer has to pay to receive the great blessing. It’s not as if we merit the
blessing by the price. It’s that the blessing part exceeds anything we do, but we have to
do something to receive. And both Mary and Joseph indicate this great willingness to
simply endure and to receive and to live with the mystery. And in this they cooperate
with the plan of God to bring salvation and security and justice into the world. That same
kind of cooperation is called for now in each of us. It isn’t as if that given the nature of
the world, justice and security will be established once and for all. No, in every age, in
every time, in every place, there is need to receive. There is need of a willingness to
suffer for justice--a willingness to endure what we might see to be insecure to find that
security that’s God’s gift.
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Rev. Paul A. Hottinger
Virtues Implicit in The Commandments
Advent Reconciliation Service Friday,
December 18, 1998 7:30 p.m.
Col 3:12-17
(Reconcil)

As we reflect on St. Paul’s Letter to the Colossians, it is very clear that he believed
that the Christian life required a great commitment. He proclaimed without the slightest
hesitation that salvation is a gift from God that we receive through no merit of our own.
But today he is saying however, as we receive this now, we have to be clothed with this
new life; and he describes this heartfelt mercy, kindness, humility, meekness and
patience. He challenges us to bear with one another. We are really not living out a
Christian life if we are not bearing with one another. We are not forgiving one another as
Christ has forgiven us. So what he is really getting at has come to be known as the
practice of virtue. And it is the consequence of our accepting the gift of salvation that we
agree to practice virtue, to put on Christ.
And if we think about, for example, the commandments--the commandments taken in
a very basic sense are very minimal; but each one of them is also about virtue. Taken as
a group, for example, the first three commandments are about honoring the true God.
Too often we may interpret this in a very minimal way, thinking, “Well, of course, we
have no idols in our room; so we must not have any false gods.” Not necessarily so.
Truly having no false gods is also a matter of practicing the virtue of humility because
the primary false god in everyone’s life is oneself. St. John of the Cross says that every
sin involves the sin of pride, which he defines as putting oneself where God belongs.
And if we recognize this, we can find we all need to grow in a sense of really putting God
where God belongs--truly in the center of our lives, which means removing ourselves.
And anyone who is honest will admit this is a lifelong task. Jesus Himself said, “Try to
enter by the narrow gate. Narrow and winding is the path that leads to life, but wide and
sloping is the path that leads to ruin,” or “to damnation” as some translations say. Behind
that is the idea that it is very easy to be bad; to follow our nature is not to be virtuous. To
be virtuous is to practice something that is difficult; it’s the winding narrow path that
leads upward against gravity. The pope is talking all the time about evangelizing. Well,
we have to evangelize by practicing virtue first. If we’re not virtuous, we won’t be much
on bearing witness.
The second group of commandments--well, the second area I want to talk about is the
one commandment, the fourth commandment. This is not a prohibition; it says, “Honor
thy father and thy mother.” This is really not meant for children; it’s meant for adults.
And it means, basically, respect the values that they have given us. It presumes they’ve
given us some values. And insofar as they have given values, we need to respect them
and what they have given us. That’s the basic law itself. Now the virtue part: We have
to look at how we deal with our parents, especially as they become older and less able to
care for themselves. They can become a burden, but do we make them feel that they’re a
burden? The practice of virtue here is really to serve them as they served us in our young
years.
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The next group of commandments, five, six, is about respecting what is so essential-life and the transmission of life. “Thou shall not kill. Thou shall not commit adultery.”
Again the laws, of course, simply prohibit murder and adultery; but the virtue is much
more! It invites us to be, it challenges us to be, really and truly pro-life: promoting life
especially among the weakest members of our race, the most defenseless, the poorest-promoting life. And in regard to adultery, it is one thing to refrain from adultery, but as
Christian theologians thought about the virtues here they realized that all of us, married
or unmarried, need to respect our own selves, our own personal sexual selves--therefore
develop the virtue of chastity, which is for everyone, married and unmarried. We are all
called to live in holiness allowing sexuality to be a true and sacramental expression of
God’s love working through us to bring life into the world.
The next commandment, seven, legally simply says, “Do not steal”; but the virtue is
much more: to learn to respect justice and even to think about what it is. If someone has
something and you take it, you say that is stealing; but the virtue really involves thinking
about who has what and why, and does our world and does our society really protect the
will of God, the law of God, the justice of God--again, especially among the weakest
members? Many of us don’t even think about the virtue here of justice; what it means
really to work for justice requires some thought. Again, our Holy Father is constantly
encouraging us to think and do something about justice in our world. When we think
about the blessings God has given us, they are not given to us individually, but to us as a
human race, as a community; and it is our responsibility to work for the blessings of God
to be justly distributed so that everyone can eat, everyone can have shelter.
The next commandment, eight, says legally, “Thou shall not bear false witness.”
Well, that just means don’t lie about someone. But again, as we think about the virtue
here, Christian theologians have always said that this really gaurantees a person has a
right to a reputation. So this means simply don’t lie about someone and get them in
trouble, but it means more: don’t ruin a person’s good name. And actually it means not
only don’t ruin a person’s good name with a lie, it means don’t ruin a person’s good
name, period--even with the truth! It is not necessary. Again, prudence will tell us there
are times when you have to say something about wrong doing. There are other times
when wrong doing is in the past. It should have been forgiven! It should be forgotten!
To bring it up and spread it around is really slander; it’s surely not practicing the virtue
called on by this commandment.
And then the last two commandments are very important. We usually forget about
them. “Do not covet.” You know in many ways most people’s problems are all about
coveting. It’s about wanting what we don’t have. Many people waste a great deal of
their lives and a great deal of their energy trying to get what they don’t have. We see
somebody else has something that we imagine makes them happy. But behind this is
really a very sad thing. It is evaluating ourselves by what we have rather than who we
are. Coveting leads to disaster. We need to be very cautious about what we allow
ourselves to desire. And where you might say, “Well, you can’t help wanting
something”--that’s true; but you don’t have to spend your time and all your effort to get
it. One wise man in the
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East once said, “You can be as rich as you want, as long as you earn all your money with
your left foot.” The problem is how we commit our time, energy and all that we are to
something that’s as insignificant as gaining more possessions. Just some thoughts that
we might consider as we examine our consciences.
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Rev. Paul A. Hottinger
St. Joseph and God’s Plan for Us Fourth Sunday of Advent/A
10:30 a.m.
Is 7:10-14; Rom 1:1-7; Mt 1:18-24

December 20, 1998
(JosephUs)

“Joseph, son of David, do not be afraid to take Mary, your wife, into your home.” As
our music director mentioned before Mass, today the liturgy focuses on this somewhat
enigmatic figure, the patron of our parish, St. Joseph. In fact we know very little about
St. Joseph, which is probably for the better because the evangelist presents him as a man
who has the right qualities to serve God. He is therefore not only a right patron for our
parish, but a true patron for all of us in our walk of faith.
One of the elements that Joseph is confronted with in today’s reading is the element of
mystery in life. And I believe that most of us today are basically uninformed about the
mystery of life, that we believe it’s far more logical and explainable than it really is.
Those scientists who are really at the forefront of, shall we say, physics, especially
astrophysics, are quite well aware of the fact that the data that is entering into the
scientific banks of information is really destroying all the old theories about the true
nature of reality, the origin of the universe, and so on. And science today is really a
competing mix of various theories, puzzles and paradoxes. Underlying this is a sense
that probably we will never really know on this earth a true explanation of how
everything works--and that’s, again, probably for the better.
Behind this is the necessary correlation that we are not in control! This is a practical
correlation that will affect very deeply our own moral and spiritual lives: this
fundamental fact that we are not and cannot be in control of nature, of our world. Indeed
the unexplainable and the wonderous is an intrinsic element within human experience.
And from the standpoint of our faith that is a wonderful thing. Now from the standpoint
of disbelief it might be terrifying to think, to realize, that we can never really explain
anything, know anything.
It may give us a terrible sense of meaninglessness, but the angel addresses Joseph with
this very important admonition, “Joseph, son of David, do not be afraid!” And this is
very similar to what the angel told Mary: “Mary, do not be afraid.” In fact, when God
sends messengers into people’s lives, practically always in the Bible, this is how they
begin: “Do not be afraid.” Our fears are founded on our ignorance of God and God’s
purposes in the world, a lack of acquaintance with the benevolence of God and his
intended good for us. “Do not be afraid, Joseph, son of David.”
But like even Adam before us, we are often tempted to be afraid and to try to wrest
control of ourselves and our lives away from God and in the words of the Book of
Genesis, “to become gods unto ourselves.” In fact, that’s actually, literally, the
description of the purpose of science found in Francis Bacon’s famous book Secundum
Organum, at the very beginning of the scientific era, seventeenth century. “Becoming
gods unto ourselves” means that we decide what is good for us, or what is bad. It is in
the
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metaphor of Genesis, “eating the fruit of the knowledge of good and evil”--and this is the
bitter fruit!
Now with Joseph and Mary we see a reversal of human history. In both of them there
is a willingness and a capacity to respond to God in faith, a capacity that even Adam did
not demonstrate, that the history of the world has not demonstrated. But then came in a
concrete and real fashion in the fiat of Mary: “Let it be done to me according to your
word”--now followed by Joseph, who is making real and concrete this very wonderful
gift we call faith. For faith, as Joseph exemplifies it, is not simply a belief, and it has
nothing to do with knowledge--or a least it’s not primarily knowledge; but it is really a
trust and obedience and commitment--not to anyone, but to God!
Concerning this very important act of faith, Pope John Paul recently described it as an
“act of entrusting oneself to God,” which is a fundamental decision--a fundamental
decision--fundamental--basic--meaning that it will come and affect every other aspect of
our lives. And it’s a decision; it comes freely from our own choice. It cannot be imposed
upon us. It cannot be given to us by somebody else. It can be celebrated and signified in
a sacrament such as baptism, which is a way of signifying, pointing to rebirth, that faith
begins in our lives; but it can’t actually be induced or forced upon us in any way. And
here Joseph is doing exactly that: He is making a fundamental decision entrusting himself
to God; and as the pope points out, this engages his whole person.
And so does the act of faith; this fundamental decision--entrusting ourselves to God-engages the whole of who we are. So we see that both Mary and Joseph are a people of
faith, providing what was not available in the Garden of Eden: a willingness to go along
with God, to make a decision for God and not for self, a decision which is willingly
entailing a very great commitment to God, a commitment that will change and affect their
whole lives and the whole lives of everyone who makes a similar commitment--personal
life, professional life, public life and private life--nothing can be excluded.
Now in our own personal lives, probably our roles, the roles that God has assigned to
us, are probably not going to be as dramatic and surely won’t be as crucial as the roles
assigned to Joseph and Mary. Nonetheless, this is very important, the same qualities of
faith are needed: faith--which is surrendering control of our lives to God, entrusting in
God’s goodness, embracing his purpose in our lives. And it must be pointed out that this,
like every other good thing, can be perverted, and that faith itself can easily be turned
into something which is actually evil. And this was one of Jesus’ great temptations
which we read about when, for example, the devil took him to the parapet of the temple
and said, “Well, since you’re the Son of God or if you’re the Son of God just throw
yourself off because you’ll be saved! God won’t let you dash your foot against a stone-it says so in the Bible.” That is a temptation that we might have to, as it were, invent the
ways in which God is going to protect us, to create for ourselves the conditions in which
God will prove his love for us. This, Jesus says, is against Scripture “for thou shall not
tempt the Lord thy God.”
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In fact, what Joseph teaches us is that what God really wanted him to do was his
original plan. It wasn’t something esoteric or exotic or weird or unusual. God’s plan was
for Joseph to follow through his original intention to take Mary into his home as his wife.
He was already betrothed, meaning that the ratification had already taken place; but they
had not yet come together. So it was not a new plan; it was the old plan that Joseph
himself was about to change because problems had arisen, problems involving shame: the
shame of a woman visibly pregnant before the consummation of the marriage, shame
involving a social stigma that could even involve stoning to death, shame involving what
is blatantly wrongdoing recognized clearly in that religious society. This threatened to
derail Joseph’s original idea. The angel said, “No, go through with your original idea.”
And what does this tell us about the plans of God for us? Maybe it suggests to us that
God’s plans are already deeply planted within our own hearts’ desires, that the greatest
wishes that we have for ourselves, perhaps that already is what God has placed there, and
that perhaps being men and women of faith means not allowing the circumstances of our
lives, our apparent weaknesses, and various problems to stand in the way of fulfilling
those desires that God has already placed there. Perhaps we need to realize like Joseph
that God is closer than we ever thought.
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Rev. Paul A. Hottinger
Funeral
Camile Thorsen
Christ: Present and Coming
Monday,
December 21, 1998
Rom 6:3-9; Lk 12:35-40
(ChristPC)

At this time of year, as the cycles of nature bring to term a year of vegetation and life,
that lies somehow dormant during the winter, the Church reflects on the future coming of
Christ in the fullness of time, and the true presence of Christ already in our midst. These
are two complementary ideas; we need to look at both of them. In regard to the first, the
gospel speaks in a rather, perhaps, shocking way about the coming of the Son of Man in
the fulfillment of history in comparison to a thief who breaks into a house. There is
something unforeseen about a thief breaking into a house, or it wouldn’t happen. There
is an unforseenness in life. On a larger scale, there is an unforseenness, something that
you at least do not plan for, prepare for, expect to be awake and ready for--whatever.
And that’s the meaning, of course, of this gospel; however we can be awake.
Then also we can appreciate the second point, which is that in another way Christ
already has come; we celebrate his birth at Christmas. But it’s not a birth of someone
who lived and died long ago; it’s the birth of one who has come into our world from
another, from the world of eternity into the world of time. And now in time this eternal
one abides, albeit not in physical form, except perhaps to those who believe. And this
“except” this “perhaps” is very important. It means that perhaps the work of God will
continue, and perhaps it won’t. To an extent we have to see it as contingent upon its
acceptance by human beings. This acceptance we call faith. And yes, if the world were
to totally turn against God and totally reject faith, then indeed the work of God would
end, because it
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does not work in a vacuum; and it does not violate human freedom. And in this sense the
whole mystery of the incarnation, becoming flesh of the Word of God, is also the story of
God putting himself at our disposal, making himself somewhat dependent upon the
people he now calls his sisters and brothers. This is a very great responsibility as well as
a privilege. And it’s well that at Christmas, as also throughout the year, we need to keep
in mind this dual reality of privilege and responsibility being called into faith.
When I brought Camile’s body into church I blessed it with holy water which recalls
the font of baptism. St. Paul is reflecting on the font of baptism, the great sign of new
life, when he says, “Are you not aware that you who were baptized died with Christ?”
Baptism is really the end of something and the beginning of something else!
If we have awakened to this new something else, this reality of eternal life, even now
we become its messengers, witnesses, and its beneficiaries. What a wonderful gift it is to
know every day the presence of God, to be accompanied every day with this, his meaning
and purpose, to know that every day is very valuable in the sight of God because it’s
another opportunity for us to witness to God and to do God’s work in the joy of his
presence. So this gospel is written for all of us. We can be on guard not to waste away
the time we have; we might really be ready for whatever happens. “The son of man will
come when we least expect him.”
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Rev. Paul A. Hottinger
Canticle of Zechariah Fourth Week of Advent Thursday, December 24, 1998
7:00 a.m. 2 Sam 7:1-5, 8-12, 14, 16; Lk 1:57-66
(CantZech)

It’s clear from the very beginning of the Gospel of Luke that the evangelist is
proclaiming the good news of deliverance. Now what is meant by deliverance? What is
meant is that human beings are burdened and attacked on all sides by forces stronger than
themselves. At times these forces are concretized in the nations, what the Jews called the
“Goyhim,” the nations that surround the chosen people, who disturb their peace, who try
to take their land, who disregard their justice--which comes from God.
But already in the New Testament we see that these terms are used in ways that
transcend the Goyhim or any historical forces, and they recognized even the power of
death itself as a foe that undermines the ability of people to live in peace and confidence.
Now a later author, the author of the Letter to the Hebrews, will say in a very profound
way, “The devil kept the world in bondage by the fear of death,” in a sense uniting all
fears into that one--that fear means fundamentally fear of death--and recognizing that this
itself is a form of bondage, for it’s a slavery that conscripts freedom. Well already this is
hinted at in this Canticle of Zechariah. And it prophesies that we will be rid of fear and
we will be delivered from the enemy including death, and this will enable us to live in
freedom and holiness.
And that is the important thing because the deliverance of God is a deliverance for
something, not merely from something! We are delivered so that we can live all the days
of our life in holiness for the Lord. Of course to live in holiness means to live in
dedication to God’s justice and mercy in everything we do! Holiness is not something
that
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we can wear now and then take off some other time. Holiness has to be a fundamental
quality that pervades everything, because it sees everything in the light of God’s purpose:
our work, our play, our education, our recreation, the way we make money, the way we
spend money--everything has to become part of this way of holiness. And we are free
through Christ to live this life. And when in those cases where we turn away from Christ,
we cannot! Something will start to enslave us; something will start to control us. And
Christian people in the world who hear this gospel need to be convinced that we need to
turn at every moment of our lives to this Christ who alone is the source of freedom, who
alone is the source of peace.
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Rev. Paul A. Hottinger
Three Christmas Symbols Christmas Midnight Mass/A
11:00 p.m.
Is 9:1-6; Ti 2:11-14; Lk 2:1-14

December 24-25, 1998
(Christma)

“The angel said to them: ‘You have nothing to fear! I come to proclaim good news to
you--tidings of great joy to be shared by the whole people.’” This story we heard read
tonight is very familiar, in fact, probably the most familiar story in the New Testament.
And for this reason, it is probably very difficult for us to actually hear it--as the word of
God, as a proclamation of great joy, as something that ought to move our hearts and
awaken our minds! But it would be beneficial for all of us, if we could, for a while, more
or less forget about all the sentimental value that we place upon this story and all the
nostalgia connected with this holiday, and try to imagine that we are hearing this for the
first time. It is first and foremost a proclamation of good news in the form of a tableau.
Now a proclamation is not a legend. It is not something that is supposed to be repeated
over and over again in the same way. It really should be said in a different way every
time. But this takes entering into it and wondering, as indeed the text says the shepherds
wondered about what all this meant.
There are three very significant symbols in the story. The first most obvious one is
the symbol of the child. Again, the point according to the evangelist, Luke, is not to
think of the sentimental value of birth. The emotional feelings that accompany
childbirth--that is not the point that the evangelist is trying to make. What the evangelist
is incorporating in this story is already the fundamental paradoxes that belong to our
Christian faith. Already he is associating the paradox of divinity and humanity--the
second great mystery of Christian Faith--Thomas Aquinas called the “free mystery of
Christian Faith,” because it stems from the free decision of God to become incarnate.
The first mystery is the Trinity, a necessary mystery based on the very nature of God in
his Eternity. Another paradox--innocence and suffering. This is a paradox that every
sensitive human being meets in life--the suffering of the innocent, the comfort and the
power of the guilty. And Scriptures are replete with references to this unjust condition,
that God must remedy in order to bring about the justice he has already willed for the
earth. And so there is a challenge in this very image of a child that we see not some
distant face or image in the past, but that we see the unfulfilled life and potential in every
person. That is the Christ Child within ourselves! And this image presented by this
gospel is calling forth that child into maturity, into willing suffering that will bring
maturity into the very life that the Child Himself comes to live, ultimately embracing the
supreme paradox of life itself--the unity of life and death. At any rate, it cannot be found
in any sort of clinging to childhood, or to a childish relationship with God. That should
cause us to ponder: Is our relationship with God really a maturing relationship? Is it
really appropriate for our own age, psychologically, emotionally, mentally, physically?
Or are we an adult in many ways, but childish in our way of relating to God, in the
questions we ask, in the things we seek, in what we desire?
The second major focus of this story is the image, the symbol, of the shepherds. Now
anyone who thinks that shepherds are an image of some sort of romantic life has never
been a shepherd. There is nothing romantic about shepherding sheep, about following
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sheep into the pastures and living under the stars. It is a hard and difficult life. But much
more, since the time of the Book of Genesis, shepherds became symbols of the excluded
members of society. You will recall the story of Cain and Abel. Abel was a shepherd.
He was murdered by his farmer brother, Cain. And Cain represents, in the Book of
Genesis, not only farming, but everything associated with what we call “civilization”:
culture, what is artificial in life--the boundaries…the fences…the wealth…the existence
even of private property. All of this tended to exclude certain people, certain groups,
from the benefits of society. And in the time that the Book of Genesis was originally
authored this was a major proplem. The shepherds have always represented the poor, the
dispossessed, and the excluded. And there is something in the Old Testament that is
extremely right about shepherds. Because they stayed in no particular place, they come
to recognize the universality of God; they worshipped the “God of the sky,” the “God of
high heavens,” in biblical terminology. That is the one God, not the local deity of the
various cultures of the ancient world. And so it is to the shepherds that the angels come
to announce to all the dispossessed and all the excluded persons of the world that God is
now moving in a very powerful way to bring about a new condition among human
beings, a condition that Christ will call “the kingdom of God.”
The third symbol is the symbol of the manger. Now again, people often think of
manger as simply another word for a crib. But manger comes from the French word
“mangeoire.” It means trough where animals eat. Now again, it is not the mind of the
evangelist primarily to emphasize the crudity, or humiliation, or even the pitiful condition
of such a home. No, the evangelist is much more theologically minded. Christ explained
later, “Man does not live on bread alone, but on every word that comes from the mouth of
God.” Now Jesus is the Word of God. It is on Jesus that we can live; and thus he is
placed in the mangeoire, in the manger, because his whole life is given as food, which he
will symbolize with bread and wine at the end of his life as he surrenders his life to
God...as he accepts death…as he, in fact, dispossesses himself of the most precious
possession of life itself.
Now in this way, Luke, our evangelist today, is leading us already on a path; and if we
follow that path, we too will come to full stature before God and one another. It is Jesus
who will lead us to let go of all the obstacles that we cling to that obstruct our progress
toward complete freedom, the peace the world cannot give--including among obstacles:
the fear of death, the clinging to life, the unwillingness to forgive, and substituting having
things--possessions, money--for being. And how ironic that Christmas has become such
a commercial success when the essential meaning, the birth of Christ, the Word of God,
is that we need to let go of our need to have, and just learn how to be. The Christ Child
then, in this story, reminds each of us of the unfinished business in our own lives, the
unfinished business in our world, the untapped potential in our own lives, and the true
yearning that we have within us to really be free, and to really live in a godly way. And
indeed the gospel tells us that God has planned this very kind of life for each of us, and
for all of us. It is, in fact, a grand future and it will be realized by each and all of those
who trust and hope in God, rather than in themselves!
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As we continue this Eucharist this evening we are all invited to include ourselves in
what Christ offers to the Father, in the words of St. Augustine, “the whole Christ”
offering “the whole Christ” to the Father, and to allow that decision to permeate every
other decision that we make in our daily lives…in our business lives…in our family
lives…in our personal lives--fulfilling the dying wish of Jesus Himself on this the night
we celebrate his birth: “Do this in memory of me.”
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Rev. Paul A. Hottinger
The Truth Will Set Us Free
Saturday, December 26, 1998
8:00 a.m.
6:8-10; 7:54-59;
Mt 10:17-22
(St. Stephen)
(TrutFree)

Acts

Today we celebrate the feast of St. Stephen, the first martyr. And in the Acts of the
Apostles, it says that when St. Stephen spoke people “ground their teeth in anger”
because they “were stung to the heart.” Now this is really one of the very basic effects of
preaching the word of God. People are really being stung to the heart because the word
of God is a word truly about the human condition and about our own personal conditions.
Now in the past thirty or forty years the Church has officially extended itself in
dialogue, number one, to non Catholic Christian bodies, which indeed we now call
Churches. Before thirty-five years ago we never called anything a Church except “The
Church.” The Church has extended itself in dialogue to non Christian religions such as,
for example, Buddhists. The Church has extended itself in dialogue to even atheists.
This was the will of the Council and also the will of the last three popes. Now the reason
for this is very simple because of the belief that “the truth will make us free.” The truth
has power to attract, and does; but it also has the power to sting--both! And many
people, even members of the Church, do not quite understand this. They seem to think
that being evangelical means that “we are nice.” Well of course we should be nice, but
the word of God is not always nice; it can cut and it can sting. It needs to--because it’s
the truth!
The question might be rightly asked: Do people in general want to be free? If that
question were asked, I think everyone would say “Yes.” But actually the true answer
would be “No.” I don’t really think most people want to be free in the true sense of free,
because freedom requires conversion, which ultimately is a handing over of one’s life to
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God. And most people apparently do not actually want to do this--at least not at the
present time. That’s merely an observation; we don’t see the final situation yet, so we
can’t be too sure; but nonetheless, at this stage in the world history, one can say most
people do not want to do that. And yet that is where the word of God is inviting and also
demanding! So the gospel is an invitation, but it’s also a demand.
And we are quite often in dialogue with this, for example, that our beliefs are
negotiable. There are even people who are in themselves very devout, sincere, and
orthodox, who are afraid that ecumenism, evangelization, dialogue with either non
believers or believers of other religions or other persuasions--they’re afraid that this
itself--is compromising the true faith. Of course they misunderstand the true nature of
the word of God, which is a living thing, a living power; in the words of the Old
Testament it was a two edged sword. It’s a weapon, but only of the Lord.
So we need to be very well aware of our need to be on one hand evangelizing
ourselves and others; but also while evangelizing, converting ourselves, owning our
conversion, our surrender to God, which would then bear fruit in the fruits of the Spirit.
Only that will really enable us to be witnesses as Stephen was to the word of God and his
power, and enable us to preach it, whether to comfort or to sting--but whichever way to
bring the truth that will set us free.
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Rev. Paul A. Hottinger
Family for Society and Church
Feast of the Holy Family/A Sunday, December
27, 1998 12.00 p.m. Sir 3:2-6, 12-14; Col 3:12-21; Mt 2:13-15, 19-23
(FamilySC)

On this Feast of the Holy Family and on this beautiful occasion of the First Holy
Communion of Marissa and Stephen Crotty, it would be very well for all of us to reflect
on family life the way it’s presented in our Holy Scriptures. First of all, we have to
realize that family life is an ambiguous term. We shouldn’t assume we know what it
means. We also should be aware of the fact that in our present society, in spite of the talk
of various politicians, families are not of value--that philosophically, the very nature of
the U.S. republic and other Western cultures are not rooted in family as a basis for social
organization. They are rooted rather in the value of the individual and the irreducible
rights of the individual. This is very different from the teachings of the Scriptures and
the teachings of the Church that stress rather the need for relations as the basis for
society. In a sense we can say that modern society is attempting the impossible: building
a harmonious society based on what is itself the most divisive of principles--the right of
the individual.
Now as family is presented in Scripture, it is an interdependent organism, which
means that each member depends on every other member. That yes, to some extent
parents need to depend on children, children on parents, wives on husbands, husbands on
wives, sisters on brothers, brothers on brothers, and so on. And this is a fundamental
organism that is needed for a well-rounded grounding in life. Further in the family each
person has a very specific role. One of the great strains on modern families is that often,
for example, a wife may have to serve as both mother and father, or perhaps a husband
may have to serve as father and mother. This is a strain on a family organism. We need
to be sensitive to the various strains that families around us are under.
Beyond “role” there is also a hidden, unique individual. No one is only a mother or a
mother and wife, a father or a father and husband. These roles are for service, yes, but
they are not the entire person. There is also a unique individual beneath all this, and
sometimes we can forget this. I remember very clearly my mother, when my younger
sister who is thirteen years my junior was getting ready for college--my mother was not
too happy about this. And I remember her saying to me, “Well, now what am I supposed
to be?”--because she had been so identified with her role as mother. And it was one of
her great, well you might say, challenges and victories to find her own individual
personhood which exceeded the roles she played through family. Each of us is a unique
and singular being created by God and named. This has got to become something we
realize about ourselves and others.
The consequences of these basic principles are that we need to be, not in a political
sense as is thrown around today, but in a real sense pro-family, recognizing that our
society has to become re-oriented so that it can truly help and support and sustain family
life, where it will be available wherever needed: healing and therapy, advice and wisdom
for families that crack under the strain of modern social life.
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Secondly, the preoccupation in our society with rights, has got to be balanced with an
equal emphasis on obligation. A society that does not stress obligations of its citizen will
never achieve harmony, or peace within, or justice.
We need also to become aware of the various forces and factors that threaten healthy
interdependence within a family: forms of what is today called codependence, abuse of
every kind--physical, verbal, whatever.
Fourthly, we need to appreciate the specific roles that we are all called to. And
children also have to come to appreciate the role of being a child, which is an honor but
also an obligation and duty. The specific values that women bring to a relationship need
to be honored. The specific qualities a man brings to a relationship need to be recognized
and honored.
Fifthly, we need to keep in mind that our own individual, unique personhood exceeds
far beyond any role that we can play in the family, and that our families really exist for
the good of the individuals within them to give them a grounding in life--the young that
is--to let them be prepared for the life ahead.
With that in mind we can look at the Holy Family and we can see that they do in this
way model the relationships we can have ourselves. We mustn’t be full of romantic ideas
about how lovely life must have been in Nazareth. It wasn’t lovely--not any more lovely
than it can be in our own homes. There are all kinds of difficulties. Joseph, Mary and
later Jesus, as he grew in wisdom and age and stature, all had to handle the mystery of
one another. We mustn’t think for one moment that Mary really understood everything
going on within her and around her. It says in Scripture she treasured all these things; it
doesn’t say she understood all these things. The same with Joseph; and even Jesus in his
human nature had to learn and grow as it says in Scripture, “He grew in age and wisdom
before God and men.”
The Holy Family exemplified also the need that all of us have, every single member of
a family, to sacrifice for one another. We cannot have anything if we’re not willing to
pay for it! Harmony, peace, and justice within the family requires that we all pay by
sacrificing our own self-will, self-love, self-absorption, and pay heed to the truth that “the
whole is greater than the parts.” In many ways the Holy Family was the beginning of the
Church. Jesus later, as a man, will say very harsh and paradoxical statements about
family life such as, “I have not come to bring peace, but a sword to divide father from
son , mother from daughter,” stressing that the relationships that he experienced in his
home are the very kind of experiences that he wants now to transfer to all men and
women in the most universal of all realities, the Church! And that if family ties, meaning
flesh and blood ties, stand in the way of that, then they must go! Blood is thicker than
water; but according to Christ, it is Spirit that is far greater than blood. Also Jesus said,
“Anyone who does not hate father and mother for my sake cannot be my disciple.”
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Again, the true head of family life must be God Himself; and in this sense Jesus is
speaking in his role as head of the body of the Church, which is the new family of
humankind being created in him. So family life then becomes a springboard to the new
relationship which is the body of Christ: Christ the head, we each the members, each
serving one another and being part of one another, all basing our lives in faith in God.
And if we are living a healthy life, willing to do God’s will above our own, being
subordinate in every way to that will, which it is really the responsibility of the father of
the family to discern and speak in God’s name--thus we have the admonition found in the
second reading.
Finally, in today’s Mass we are all invited, as we always are, to sacrifice ourselves
and our own personal and small whims and wills to something far greater: the welfare of
our own family and the welfare and unity of the universal Church: the family of God
begun in Christ and advanced through the power of the Holy Spirit. As we gather for the
Eucharistic Prayer and stand in honor of the Christ who will come upon our altar through
the power of the Spirit, it’s important that we recognize that we participate in the very
action by offering ourselves with Christ to the Father. Again, as I often like to quote St.
Augustine, “the whole Christ” offering “the whole Christ” to the Father. This is the
meaning of the Mass; this is the meaning of the Eucharist. And then as Stephen and
Marissa come forth for the first time to receive the body, blood, soul and the divinity of
Christ, we too are invited to come forward having made that decision to live for Christ, to
put God above ourselves. We are now committed to work for unity and harmony in our
families, thus justice in our society--one purpose flowing into the other as in our obedient
faith we allow the kingdom of God to come and we do the will of God on earth, as it is in
heaven.
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Rev. Paul A. Hottinger
Suffering of the Innocent Feast of the Holy Innocents Monday, December 28, 1998
7:00 a.m.
1 Jn 1:5—2:2;
Mt 2:13-18
(HolyInno)

In 1942, in the middle of World War II, Pope Pius XII issued a very important
document on the study of Scripture; Divino Afflante Spiritu is the title. And in that he
said that scholars must look at the literary genre--a technical word meaning “form”-about the stories in the Bible, and not interpret them literally--necessarily. One of the
results of that, which is probably the most extreme in the ordinary life of a believer, is the
realization that the genre of the infancy narratives is not historical; that indeed the
evangelists really did not know any of the details concerning the birth of Christ. The
historical facts are: Christ was born--the tradition says born in Bethlehem, and very
clearly he grew up in Nazareth--and that’s about it! The rest of it is what is called
“midrash,” which means it is an attempt to proclaim Christ even as a child already the
savior; and therefore everything has to be interpreted symbolically. Now Luke is actually
easier to deal with than Matthew.
Today we have Matthew’s Gospel, and Matthew’s view is that Christ is the new
Moses. And you will recall the story of Moses, how the Pharaoh tried to kill the babies.
The reason was fear. And Moses was saved and called out of Egypt to become the leader
of the Hebrews. Now for Matthew the same is true of Jesus; he’s the new Moses and
likewise he then postulates Herod to be like the Pharaoh, full of fear and out to get
children. Now historically this is not necessarily true. There is no historical fact that we
see in history that relates to this; however, and I think Matthew’s point is this: that the
fear that Pharaoh had is really a fear shared by all egocentric people. That the problem is
not merely that at one point in the history of the world this happened, but that it happens
often because egoism kills. Egoism kills innocents! And there are real victims and
always have been. And that this is not one of them, but constantly there is a pattern in
the world in the history of humankind: the destruction of the innocent by those with
power to do so in order for them to keep their power, in order for them to keep their
comfort, in order for them to keep what they have and not be disturbed. It is motivated
by fear of change; it is motivated by fear of being displaced by something superior. And
this, as we see it, is historical; it happens even in our own day of course. In this sense we
can look to the Holy Innocents of tradition and see not some unnamed children of the
past, but unnamed children of all ages, including our own, including the victims of
abortion, including the victims of war, including all those who have been destroyed
because of the heartlessness of those with power.
And the second point is--which is very important--the Church has elevated these
Innocents to the place of martyrdom. The point of today’s feast is not that this just
happened, but that those who die innocently are martyrs for Christ because he is the
innocent lamb who came to be slaughtered. And the whole idea of martyrdom is that
martyrdom is a witness. And the point of this feast is that in the early Church there was a
recognition that these innocent children, even though they knew nothing, were
nonetheless true saints and martyrs--that martyrdom does not require conscious and
deliberate choices;
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that is, as far as Jesus was the lamb that came to offer his life for sin, so all the innocent
throughout the history of the world are witnesses and therefore martyrs to Christ, and
thereby an extension of Christ--which is actually a very profound idea!
Recently Pope John Paul stated, and he did not actually give the reason as far as I
remember, but he just stated that he believes that all souls of aborted children are with
God in heaven. Now in the one sense he is trying to do away with the old concept of
Limbo, which came from St. Augustine. But in another sense he was doing more than
that; he was also saying that these children are enjoying the life that Christ came to share
with us. And through this idea of martyrdom is a very important idea that human beings
are called on in their suffering to share with Christ his suffering.
Now it’s always been understood that we cannot share Christ’s suffering if we are
ourselves going to be embittered or angered, dispirited, despairing, and so on. That has
to be done with a certain sort of spirit of generosity and willingness. The point of today’s
feast is that this willingness is attributed to the children just as in the same way we
attribute innocence to those who are baptized with water and the Spirit--that we see the
grace of God working in those who have not yet come to rational decision. And this
shows the priority of grace: that God is working even at this stage of life to bring
salvation and grace, and that somehow this blood that is spilled is not in vain; that it
somehow “makes up for what is lacking in the suffering of Christ,” to use the words of
St. Paul in his Letter to the Colossians. And this has always been a Catholic belief that
somehow this blood of martyrs, the witness of believers, continues and fills up the
sufferings of Christ, an extension of the sufferings of Christ, so that also in our own lives
we might find that our suffering need never be in vain, if only we learn how to make of
ourselves an innocent offering to the Lord.

2

Suffering of the Innocent

Rev. Paul A. Hottinger
Light for the World 5th Day within Octave of Christmas Tuesday, December 29,
1998 7:00 a.m. 1 Jn 2:3-11; Lk 2:22-35
(St. Thomas Becket)
(LightWld)

Today we have a very beautiful and simple reading from 1 John, the First Epistle of
John; and it is so simple and straight forward and yet so easily overlooked. Our author
says, “The way we can be sure of our knowledge of Jesus is to keep his commandments.”
That’s very simple! But this is not simply an exhortation to keep God’s commandments.
What it really is, if you read the whole thing, is a declaration that people who are under
the Spirit and listen become like Christ. Now is this not really the whole meaning of the
sacramental life of the Church? We are baptized into Christ. For what purpose? To
become like Christ, to become a member of the body of Christ. We receive the body and
blood of Christ at the Eucharist. For what purpose? To become transformed into Christ.
We have been confirmed by the Holy Spirit. For what purpose? That the Spirit of Christ
will strengthen us in our resolve to live each day in Christ. This is speaking about a
qualitative change in the human nature. Not one made easily and not one made by
human effort, but by the grace of God.
Now it is very important that we keep this in mind as we discuss all about the
contemporary issues of ecumenism. It says in the Prologue of John’s Gospel that the
light which enlightens every man was coming into the world--“light which enlightens
every man.” This is itself a very ecumenical statement! The light, which is Christ before
he became human in the mystery of the incarnation--before that--already and always
enlightened everyone. There has never been anyone on the face of the earth that was not
invited into the light--never anyone! It has never ever been impossible for anyone to be
saved--never! The light has always enlightened everyone. Now this light came into the
world in the incarnation. St. Bernard of Clairvaux, in reflecting on this great mystery,
says that God went so far as to pitch his tent in the sun so that the dimmest eyes could see
it! That’s quite a statement! The reason, in Bernard’s mind, for the incarnation is so that
the dimmest eyes could see God in the flesh. Because perhaps the enlightenment, which
is available to everybody and always has been at all times, that enlightenment perhaps
was too faint for certain people to see, or even for most. And so now God is really going
to a great length in order to show himself and demonstrate his true nature. This is the
incarnation: the pouring of himself into human life, the irrevocable gift of God’s own self
and love to us. His self is love, of course. God is love.
Now the role of the Church has been always to take the Incarnate Word of God and to
bear it out into the world. Christ upon ascending into heaven said, “Go forth and teach
all nations, baptizing them in the name of the Father and the Son and the Holy Spirit.”
It’s always been the Church’s mission to go out into the world bringing the Incarnate
Word to others, to baptize them--the whole world! And after they’ve baptized the whole
world then to direct and nurture the life which comes from baptism. Thus we have the
sacramental life of the Church; thus we have the community of the Church.
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Now the assumption for many centuries was that outside of this community of the
Church there is no life of God. And even during the time of the Reformation we might
say that the assumption on both sides of that great debate was that outside of our side of
Christianity, there is no life of God. The last forty years the leaders of our Church have
tried to make a great impression on us that this cannot be true. The life of God is not
narrow; it’s not in just one little area. You can’t say, “Well, the life of God only exists
among Catholics, or the life of God exits only among Lutherans, or any group,” because
the life of God is universal; it’s divine--thus the ecumenical movement.
But now we come back to this reading. Yes indeed, it’s universal, and yes indeed,
every man and woman in the whole world is open to the enlightenment of God; but we
have to keep in mind they really are enlightened precisely when they live exactly as Jesus
did. “The man who claims to be in the light of the kingdom hating his brother all the
while is in darkness even now.” So the light must shine; it must effectively transform
anyone to whom it is given. “The man who hates his brother is in darkness. He walks in
shadows, not knowing where he is going, since the dark has blinded his eyes.” Gandhi
was a great promoter of Christ’s teachings, and people used so say, “Well, Mahatma
when are you going to become a Christian,” or “Why don’t you become a Christian?”
And he said, “I never met one!” That’s not his exact statement, but maybe it was true.
Maybe he never met someone who really embodied the teachings that he himself would
read about in the Scriptures. Christianity is not a matter of claiming to be Christian. It’s
not a label that we can wear. It’s a way of life, and the essence of it is life itself! We’re
not the only ones called to the light; everyone is called to the light, and we will know the
light when we see it.
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Rev. Paul A. Hottinger

“His Own Did Not Accept Him” 7th Day within Octave of Christmas Thursday,
December 31, l998 7:00 a.m. 1 Jn 2:18-21; Jn 1:1-18 (St. Sylvester I) (HisOwnAc)

On this Last day of the year when we are beginning the Gospel of John, in a sense by
way of reflection on not only the mystery of the incarnation and redemption--both of
which are included in this gospel--but also by way of reflection on the year. Christ gave
his disciples a mission to “Go forth and make disciples of all nations baptizing them in
the name of the Father and the Son and the Holy Spirit.” And there’s no doubt that the
Church’s mission is this universal all-inclusive mission; but on the other hand, that the
very nature of this work of God is not inclusive in its results.
Jesus Himself reflected on this in the Parable of the Sower and the Seed, a parable in
which he indicated that the results would be abundant but not all-inclusive--there would
be waste! And that’s reflected at the very beginning of the gospel in these words: “He
came unto his own, and his own received him not.” This should not be thought of as
exclusively referring to the physical relatives of Jesus. “His own” does not simply mean
those of Jewish, ethnic origin; it does mean that, but it means more than that! “His own”
of course refers also to humanity itself. This is not about the incarnation of God into
Judaism; it’s about the incarnation of God into human nature; therefore ultimately “his
own” means human beings. “And his own received him not.” But some did receive him,
and those “he empowered to become children of God.” And this is the paradox we live
with, if you want to call it that: the universal call to redemption, renewal; the universal
invitation to become children of God--recognizing that we are not by birth children of
God; recognizing in itself that there is a need for rebirth--which is what this is all talking
about.

His Own Did Not Accept Him

“These are they who believe in his name--who were begotten not by blood, nor by carnal
desire, nor by man’s willing it, but by God.” This is talking about rebirth, a spiritual
rebirth, the sign of which is baptism, and the need for it. Yet, sadly, many seem to reject
this invitation. “His own received him not.”
In a sense, the entire life of Christ and the entire history of the world is almost
recapitulated in this gospel. We are invited, called and required, to continue to live out
this gospel, to continue to extend ourselves as individuals and as Church to the world in
proclamation and invitation into a personal relationship with God through Christ. We
will actually empower people to become children of God in truth, and at the same time
know that very much of the seeds we plant will be lost, trampled under foot, choked by
various concerns--and yet we must continue! And this leaves us perhaps in an
ambivalent sense: partially with joy for what God is doing, partially with sorrow for the
relatively poor response that this really elicits from God’s own--God’s own image and
God’s own likeness placed in every human being.
So looking back at this year, we have to say, “Well, we have done God’s work and we
have failed to do God’s work!” Relatively everything is in the hands of God, and we
cannot actually judge the outcome of this work, nor should we underestimate the
closeness of Christ to everyone if in any way any person is willing to be aware of Christ.
This gospel affirms that “nothing came to be apart from him,” that everything was really
created for him, and ultimately everything must give him glory. We for our part need to
continue, perhaps redouble our efforts, to bring the good news to a world so in need of it.
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Rev. Paul A. Hottinger
Pondering Our Adoption Solemnity of Mary/A
a.m. Nm 6:22-27; Gal 4:4-7; Lk 2:16-21

Friday, January 1, 1999
(MaryMoth)

9:00

“And Mary kept all these things and reflected on them in her heart.” Mary has, since
the beginning of the Church, been seen as an image of the Church. She is the mother of
God and the first disciple of Christ, her son Jesus. She bore the Word of God within her
body; and the Church which is the body of believers is also to bear the Word of God
within itself, and moreover bring that Word into the world--it’s the mission of the
Church. And Luke says of Mary that she reflected or pondered on all these matters. And
as the Church, we too need to ponder and reflect what the meaning of this mystery really
is. That is, of course, what the apostles did; that is what the evangelists did; that is what
all the theologians in the Church have always done. They have pondered; it is out of
pondering that comes action. There is no true action without contemplation; there is no
true action without pondering, wherein “action” means the work of God. The work of the
Spirit requires pondering first.
Now as we ponder, as St. Paul pondered, we come across this idea that he is speaking
of in his Letter to the Galatians--this idea of adoption. Now the idea of adoption that he
is speaking of is not the exactly the same thing as we might think. For example, today if
a child has no parents, that child might be adopted by another family--we call that
adoption. That’s not what Paul is talking about. In Roman society, Roman law, a man of
means always had slaves. Slaves were the labor class of Roman society; nothing went on
without slaves. One of the best jobs a slave could have would be the manager of the
estate--we would say today a business manager taking care of all the affairs--the business
and personal affairs of the master. And it would be even more than a business manager
because in those days those who had wealth didn’t work. Today you can be very sure
that great millionaires and billionaires are very assiduous people who work very long
weeks--not then. Then to have wealth meant to have leisure; they never worked at all, so
all the business was done by slaves.
Now among men of means usually there was more than one wife. It’s called
“polygamy”--very common among people of means, including the Jews. And this led to
many children and much bickering and all kinds of evil designs and intrigue within
households--so much so that often a man could not trust his children, many of whom
were spoiled anyway, and not because of the work! So it turned out that the slave who
managed the estate was often the most trusted person that a man might know, and not
only that--in time they even became friends! And there was something called
“manumission,” that meant that a master would actually free a slave. Of course, you
couldn’t get a better job; so they might stay on as manager. And then if the master really
had love for this slave, he would adopt him as son; and that salve, former slave now a
free man, became the sole heir of the estate--cutting out all the children. This was a
practice not too uncommon--according to the stories, I’m not sure exactly how common-anyway this is the origin of the idea St. Paul is using to ponder what this means.

Pondering Our Adoption

What do we mean when we say we have been saved? What do we mean when we talk
about the redemption of the world? What is that all about? He’s saying, “Well, it’s as if
we are born and we are slaves, that is, we’re not our own master. We are controlled by
various circumstances, various forces and powers in our life. We do our best maybe to
get along, but there are many things we can’t control, can’t have any say over--we’re
slaves. However God now is saying that he is going to adopt each and every believer as
son!” In this case, of course, it has nothing to do with gender; the idea of the adopted son
is the one who inherits everything! Of course God’s riches are infinite, so there can be
more than one. I do believe in Roman law there could be only one adopted son in a
family. Now of course God is infinite. So God is giving his infinite riches, wealth,
power, and position to every single believer, raising us up into his own nature and reality,
which now theology calls the “Trinity.” So now we relate to God exactly as the only
begotten Son, who is Christ, relates to God: knowing God as Christ knows God; living
eternally, the eternal quality of life, which is limitless life, just as God lives, so to speak-just as God exists. This is how St. Paul is trying to talk about the wonder of the
incarnation, its meaning. The wonder of salvation! The wonder of redemption! What
does it mean? It means we are being taken up into God, and that nothing will be held
from those who really accept God, that those who accept God are accepted in the same
way Jesus is accepted, that when God looks upon us, it’s just as the Father looking upon
the Son, that there is nothing held back.
Now, of course, the result of this is that Christian saints through all history have said,
“Well, we really need to take this into consideration in our daily lives. If we are really
relating to God in this way, we are really becoming God’s own children and part of
God’s own life and family, if you want to say that--it’s another way of thinking about
Church: the family of God--well, then that really should flow out into our lives!” And
that’s the idea of the Christian community! The Christian community is the out-flowing
of this adoption, this new life we have. And it would also seem quite appropriate if we
were to develop a very personal relationship with God--even now, even though as it is
now we do not have the vision of God as we will have, called the “Beatific Vision.” It’s
not yet given to us, and yet we need to even now develop a personal relationship with
God based on this intimate invitation to be part of God, to live within the relations within
the Trinity Itself.
So as we reflect on this we can see that it is indeed a mystery that exceeds our ability
to talk about it. And yet in pondering it, in keeping these things in our minds, it will
gradually touch us in various ways. This mystery--it will bring light into our dark
moments. Everyone has dark moments, moments when the circumstances of live are
very negative, when our personal health is threatened, when all kinds of thing go wrong.
That now, St. Paul says, means nothing in contrast to what God is preparing for us, and
he has already begun at our baptism. Keeping these mysteries in our hearts is already the
first step toward being Church, as in her own way the Blessed Mother was Church and
model in discipleship.
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Rev. Paul A. Hottinger
Confusing Religion with Politics versus Our Magi Journey
Epiphany/A
January 3, 1999 10:30 a.m. Is 60:1-6; Eph 3:2-3, 5-6; Mt 2:1-12

“Where is the newborn king of the Jews?” This story of the Magi who came from the
east on a literal level is far fetched, but symbolically it is profound; and in a certain way
tells the story of Christ’s entire life as well as the life of the Church. The term “king of
the Jews” itself is an odd term. It was used as you recall by Pilate in Jesus’ trial: “Are
you the king of the Jews?” Pilate asks Jesus. And Jesus says, “That’s your term.” He
never called himself the king of the Jews. He wasn’t really a king; he wasn’t from a
royal family. Later he explains, “My kingdom is not of this world.” He is speaking of
the kingdom of God, which Pope Paul VI said is the “only absolute in the New
Testament.” The kingdom of God is what Jesus was announcing from the very earliest
moments of his ministry. “The kingdom of God is at hand. Repent and believe.”
But Herod is not able to repent and believe in the kingdom of God because Herod, like
many others in the history of the world, had mixed together and confused religion and
politics. Whenever religion and politics are confused or mixed together religion loses.
Religion and politics are two entirely different human concerns, and they exist on two
entirely different levels. Politics of its nature is practical, local, and material--concerned
with the material well-being of a local people. Religion, if it’s truth itself, must be
idealistic, universal, and spiritual. Now these two are supposed to influence each other in
this way: Religion is supposed to influence politics, not the other way around! Politics
needs religion to inspire it to be just, moral, and principled, which is very difficult if you
think about it for something which is by nature global, practical, i.e. pragmatic, and
materialistic by nature. Too often the flow of influence is backward; and when politics
influences religion, it corrupts the religious impulse creating something that is narrow,
parochial, ethnic, and therefore corrupt. Thus we have so-called religiously inspired
wars, religiously inspired hatred, religiously inspired brutality. All of this is a meanness,
a smallness, spread by allowing culture to influence what needs to be noble, spiritual,
universal, and ideal.
In our reading today, Herod is the epitome of just such a politicized religion. He
could never understand the difference between the kingdom of God and his own
kingdom, between the common good and his own personal advantage. And therefore this
story is placed by Matthew in the gospel to challenge ourselves. We need to recognize if
indeed we are being influenced by our culture and forced into a narrow, parochial, ethnic,
and really irrelevant form of religion.
The Magi, on the other hand, represent the other side. They represent all those who
ever have or ever will rise above the boundaries that culture accepts, which defines the
universal dominion of the one true God revealed in Jesus. That is the meaning of their
journey. And again, this causes us to wonder: Have we really listened like the Magi
beyond the boundaries of our own culture?--which we may not think any longer in terms
of a tribe or perhaps even a nation, but it is nonetheless very limited and very
materialistic

Confusing Religion and Politics verus Our Magi Journey

and very practical and not necessarily at all moral or principled or universal or concerned
with the common good.
And this journey of the Magi, which is also a journey that every believer must make,
this is not a simple matter. It is a journey involving the totality of one’s life, and it means
leaving the familiar. It is very difficult, especially if we’ve identified God or religion or
faith or Church or what’s right with only what I know and am familiar with. And this
journey requires enduring the possibility of danger, even the danger of being lost, and
learning first hand and in one’s own experience how to listen to the guidance of God-however that guidance is communicated. And we know from Scripture the guidance of
God is communicated in strange and unusual ways.
Now anyone who chooses to think of religion or faith as a matter of personal comfort
or peace will be disturbed by the true meaning of the journey of the Magi. On the other
hand, anyone who is ready and able to consider the true gifts that each of us really
possesses, the gifts which we are in fact, through God’s creation, can find in this story a
motivation and an encouragement to offer those gifts to the service of the true kingdom,
which Christ came to establish. And in your pews, I know that there are enough, if not
perhaps the ushers can help you get some more, there are little cards that contain the
Mission of St. Joseph Parish and the Vision Statement of St. Joseph Parish. And in your
prayers in the future weeks I would encourage you to consider these statements, and
consider the gospel and to see whether in your own mind and in your own heart they
resonate with one another and with your faith in Christ.
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Rev. Paul A. Hottinger
Good and Evil
Mt 4:12-17, 23-25

Monday, January 4, 1999
7:00 a.m.
(St. Elizabeth Ann Seton)

1 Jn 3:22—4:6;
(GoodEvil)

Recently I read a magazine dedicated to the theme of good and evil. Unfortunately
not one author in this magazine--each one was supposed to follow that theme and submit
an essay--but not one author asked the question: What is good or evil? Rather
remarkable to think that they would write about what they hadn’t even defined! That is a
very important question: What is good? What is evil? To assume we know what it is, is
a big mistake.
If you recall, the Book of Genesis says that after God created he saw that everything
was good--everything was good! So everything that comes from God is good; in God
there is no evil. Now I wouldn’t say that this affirmation--in God there is no evil--was
really made in the times of the Old Testament; in fact, in the Old Testament people
thought that good and evil resided in God. Jesus said that in God there is only good. But
the Old Testament does affirm that when God created the heavens and the earth and he
saw what he created, he saw everything was good. And between the Old and the New
Testaments we have this affirmation that everything that comes from God and that
everything that is within God is good. So there can be nothing evil that is really very
significant in the large picture.
So then what is evil? Well, since God is good but God is also purposeful, anything
that goes contrary to the purpose for which God has created it, could be called evil. So
evil then, from a biblical point of view, would be anything going contrary to the purpose
for which it was created. Now again, we have to be very careful. People often refer to,
for example, storms with all their destructive forces as a great evil. Sometimes that is
very self-centered. If a tornado destroys your house, you say it’s evil. The storm itself,
the tornado itself, is really not evil. The effect may be evil to you, but in the bigger
picture how do we know? Maybe it’s necessary to have tornadoes, hurricanes, and
earthquakes for the earth to maintain itself. We’re not that smart to know. We say the
effects are very unfortunate, painful, difficult to accept, and so on. We should not
necessarily say it is a great evil therefore, but a force of nature no matter what their effect
on us.
However in today’s reading we do find what we could call true evil: “various diseases
and people racked with pain: the possessed , the lunatics, the paralyzed.” We can assume
that these are evil conditions because Christ spends his time healing them. If they were
not evil, then it would seem that healing them would be foolish. So disease goes against
the purpose of God. We cannot say that it fits into some purpose because Jesus spent his
time opposing them. An eye that doesn’t see is not functioning the way its created to
function; a foot that doesn’t walk, an organ that doesn’t perform properly, a liver that
doesn’t filter, these are evils. They are defects, they are flaws, not intended by the
creator. The very idea of an eye involves sight. The very idea of a foot involves the
ability to support and transport, and so on.

Good and Evil

So this is a way to think biblically about evil. Jesus here is meeting evil first of all on
a physical level, secondly on a mental level: lunatics, people whose minds are not right.
The mind is given to us so that we can be filled with light, knowledge, purpose. Some
people’s minds are so confused, twisted and distorted they cannot even listen. They fill
things with darkness, distortion of reality. This is not in accord with the purpose of the
mind; so therefore Jesus brings healing, clarity, peace and calm to lunatics. The
paralyzed, again, we are created to be mobile; our muscles are meant to work. If they
don’t work, that is evil; Jesus brings healing.
Taking this a step further we can look into the human spirit. The human spirit is given
to us so that we can freely follow the will of God. When we follow a will other than the
will of God, that is evil. That evil we call sin. We can say it’s a moral or spiritual evil.
So evil truly does exist, but it only exists as a defect either in a physical or in a spiritual
being.
So there is no cosmic darkness that is a force that we have to be afraid of. What exists
is good in which however the proper functioning of all its parts has been compromised.
This has brought a great deal of disorder into human lives, a great deal of pain and
suffering. And we see that it is the will of Christ as he understood it to bring healing and
light to all areas, orders, of human functioning. As Matthew says, “He cured them all.”
And risen from the dead he has authorized the Church to continue his work. It will not
be finished until all is right.
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Rev. Paul A. Hottinger
Glad Tidings to the Poor Thursday after Epiphany
January 7, 1999 7:00 a.m.
1 Jn 4:19—5:4;
Lk 4:14-22
(St. Raymond of Penyafort)
(GladTide)

“He has sent me to bring glad tidings to the poor, to proclaim liberty to captives,
recovery of sight to the blind, release to prisoners, to announce a year of favor from the
Lord.” This scroll of Isaiah is believed by most New Testament scholars to have
supplied Jesus’ sense of his own purpose. In Jesus’ own human nature he grew in age
and wisdom. Growing in age and wisdom means that like every other human being he
had to come to a human and personal understanding of what he was supposed to be
doing. The fact that he had a very unique and intimate knowledge of the Father would
not necessarily supply him with a clear blueprint of his own life. St. Thomas Aquinas, in
speaking of knowledge of God, says that knowledge of God and human knowledge--by
the knowledge of God he meant the knowledge that God has--knowledge of God and
human knowledge are so different that one can hardly relate to the other. Well, what
does he mean by that? Well, we don’t know really what the knowledge of God is; it’s not
like our knowledge. So Jesus possessed this knowledge of God, but that didn’t mean that
he in his human nature would really know in a human way what he had to learn in a
human way. In other words, “he was like us in all things but sin.”

He even had to learn about his own vocation. And he learned about his own vocation,
we surmise, through the Old Testament. And we can see, according to the New
Testament evangelists, that Isaiah was the key to the way he came to understand himself.
He came to understand himself as a suffering servant prophesied by Isaiah. And this
reading of this morning’s gospel is the keynote of his understanding of who he was--at
least as it is presented in Luke. “The Spirit of the Lord,” of course, the Spirit of the Lord
had been locked up for four hundred years. This was the Jewish understanding that with
the death of Malachi the Spirit of the Lord no longer descended into human hearts, and
would not until the coming of the Messiah. This is the great significance of this passage
and of course the baptism of Jesus, because at the baptism of Jesus the Spirit descends.

Glad Tidings to the Poor

Last Sunday was the Epiphany, and part of the Epiphany is the celebration of the
baptism of the Lord. This coming Sunday there is the feast of the Baptism of the Lord.
So in a sense during this entire week we are focused on that idea--the baptism of the
Lord, the manifestation of the Lord, the coming of the Spirit. There are usually three
different manifestations mentioned: the appearance of Jesus in the physical body, the
manifestation of the Spirit at baptism, and his first work--the transforming of water into
wine at Cana. Those are the three epiphanies, perhaps the three principle, you could say,
epiphanies. In a sense all of Jesus’ works were epiphanies; they were all manifestations
of the Spirit. They were all manifestations of God at work, and it marked a great
transition from what had existed before that, which is four hundred years of the Spirit not
descending. So this is the mark right now of the Messianic age: the age of the return of
the Spirit, the age of the return of holiness as a power. Holiness can be a power, a force,
in the life of a people that enables them to do God’s will. And this is what the Spirit of
the Lord is doing: enabling now Jesus to do God’s work.

And he has something for everyone because of this first statement: “He has sent me to
bring glad tidings to the poor.” The poor” here does not mean some small minority of
disenfranchised individuals. We tend to think of the poor in modern times as a minority
because we are so rich, basically, in our American culture. But the poor of Jesus’ day
was almost everybody! Almost everybody was poor. Those who weren’t poor were
those who had the military and political power, and it was concentrated in a very, very
few people. And it was believed by St. Paul, for example, that they were in turn in the
control of evil spiritual forces that he called “principalities and powers.” The poor were
the vast majority of the people. So Jesus is coming now in power to bring glad tidings to
the vast majority of human beings who are living a life powerlessly, often a meaningless
life, to bring them good news of who they are--freedom and sight and release and favor
for all who want to hear it, to all who want to receive it.
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Rev. Paul A. Hottinger
Quality of Conversion
Friday after Epiphany
January 8, 1999
1 Jn 5:5-13;
Lk 5:12-16
(QualityC)

7:00 a.m.

In the first reading we have an example of early Christian teaching. When we reflect
on what is the Church, we cannot actually look at what it looks like now; we have to
think about where it came from. Where did the Church come from? It really came from
the original circle of followers that Jesus called forth, called together. And now as we
look on a world-wide institution with millions upon millions upon millions of people, we
might wonder what’s the connection? This reflection has been going on for at least a
century now in a very, you might say, patent way.
The twentieth century is a century in which organized Christianity came to become
embarrassed by itself. This especially happened during and after the First World War.
Now in your own memory you probably have Vietnam, and you may remember the
frustration and the apparent pointlessness of that conflict. But the pointlessness of the
Vietnam Conflict cannot be compared to the pointlessness of World War I. It achieved
absolutely nothing--and at a tremendous expense! Worse! Worse, there was not even an
ideological conflict! There was not even a difference of opinion or beliefs! These were
all Christians killing Christians. And it caused the Church to really ponder: What are
we? Who are we? What are we called to be? The Church began a long soul-searching
self-reflection on what God really wants. And the result of this has been basically an
understanding of what the gospel is calling for is a change in the quality of human life.
This is very different from what for centuries the Church believed it was supposed to
be. For centuries the Church believed that its role was to impart some saving grace to the

Quality of Conversion

soul of individuals who may not actually change right away as long as they lived on
earth. So that the thrust was always quantity--get the largest number of souls saved. And
this way won disfavor because it showed that this kind of salvation wasn’t saving
anything or anyone! What God is really looking at is what the first reading is talking
about: the transformation of the human nature by knowledge of Jesus, that if we come to
know God and the Son we cannot remain carnal! We cannot remain simply rational
animals or even irrational animals. We have to change and be changed! This is the most
important thing. Now if we are willing to start focusing on quality we may not be
successful in quantity. That’s the point.
This reading is about a personal faith that transforms lives, a personal faith that is
really truly possessing of eternal life, and an anticipation of that eternal life in our daily
lives that cannot leave people the same. So this is really what the Church now regards as
its primary focus: bringing the life-changing gospel message and power to bear in the
lives of individual people which then would change the whole of society, a leaven that
will gradually raise the dough of which society is made--a reflection that we need to
return to occasionally. It says at the end of the gospel, “He often retired to deserted
places.”
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Rev. Paul A. Hottinger
Kinds of Baptism
Saturday after Epiphany
1 Jn 5:14-21;
Jn 3:22-30

January 9, 1999
(KindBapt)

8:00 a.m.

Throughout the week we have many references to baptism in the readings of
Scripture, and also in the Liturgy of the Hours. Epiphany is traditionally a time of
celebrating the manifestation of Christ in the human body at baptism through the Holy
Spirit, and also in the miraculous work of transformation to be done at Cana. Tomorrow
we celebrate the Feast of the Baptism of Christ; therefore I’ll not mention that, but there
are four or five different kinds of baptism mentioned in the New Testament. They’re not
all the same; they are, in fact, quite different.
First of all, what is baptism? More or less it’s a dunking that we could vaguely
associate with bathing. It’s a kind of a bath. But it is a metaphor used in vastly different
ways. The first thing perhaps we think of when we think of bathing is cleansing. That is
a valid idea about baptism, but it is only one idea. Now here it says that Jesus and John
were both practicing baptism. People were flocking--what does this mean? Both for
Jesus and for John this is a baptism of repentance. It indicates that a person is willing
now to begin anew! If you think of traveling in a dry, dusty land like Israel, you will
recognize that the body will have all kinds of dust on it. So this is the indication of a new
start, you might say, for the journey. And it indicates a willingness in people, a certain
kind of good will--that’s why it’s called baptism of repentance--but it is not the baptism
that we have in the Church.
St. John says that the Holy Spirit could not be given until Christ rose from the dead.
And if you look at Scripture, you will see that Jesus never imparts the Holy Spirit until he
rises from the dead and he appears to the disciples and says, “ Receive the Holy Spirit.”
Before his passion, death, and resurrection Jesus could not impart the Holy Spirit. Was
grace at work? We cannot say, “yes” or “no.” Grace is always at work! The baptism of
Jesus, recorded here in John, is not a baptism of water and Spirit. There is no Spirit;
there is no giving the Spirit here. It is simply a rite indicating people’s willingness to
change their lives.
Now when we have the sacrament of the Church, that is different. As baptism in
water and Spirit it indicates not only a willingness to change and grow, but it indicates a
power from God: the power of God to begin a new generation of life we’re entering. So
it’s referred to in the fourth gospel: the story of Nicodemus and the generation from
above, sometimes translated being “born again.” That’s actually a pun. “Anothen”
means “again” or “from above.” The idea is it’s life that is not from flesh, from the
biological world, nor is it from ourselves--it is not from our willingness. It’s from God!
It is gift. And it is most certainly grace! That is the baptism that we practice in the
Church. That is the sacrament.

Kinds of Baptism

Now St. Augustine questioned the difference between receiving the sacrament in a
valid way and actually receiving it fruitfully. To receive the baptism in a valid way is
very simple; to receive it fruitfully is another matter. It means wanting what the
sacrament is offering. The sacrament is offering an entirely new life, eternal life, the life
of God’s own Spirit which is endless--no beginning, no end. Do those who have validly
been baptized fruitfully receive this gift? That’s another question. No one can tell.
In the sacrament of baptism which the Church administers, we have an entering into
the death of Christ. St. Paul says, “Do you not realize that you who were baptized
participate in the death of Christ--with the promise that we will rise again to new life?”
And that promise need not be postponed. We are entitled to live that new life right now;
it is the hope of the Church that we will! The Church’s baptism, the baptism of water and
the Spirit, is also an introduction to the life of Christ Himself. It is becoming one with
Christ, becoming a member of his body--thus a member of the Church. Do you think that
the people who came to Jesus here became his followers? Do you think there was any
commitment? Did they become disciples? There is no mention of it. There is no reason
to think they did. But in the baptism of the Church we are called to be true members of
Christ--and followers!
So those are three different modes of baptism. Jesus’ own baptism which I won’t
speak of, baptism of repentance, baptism of water and the Spirit. And there are still at
least two others, namely, which I will just mention briefly, baptism by fire. This is the
baptism that Jesus Himself experienced in his own passion. Very few people in the
history of the world have ever experienced baptism by fire. But occasionally there is
someone you may meet who has been through an experience that would crush and
destroy most people, and yet somehow not only are they not crushed and destroyed, but
they have been so changed they are now capable of incredible life-giving and generation.
That’s baptism by fire. And each of these forms of baptism, and there is perhaps yet
another one, they all have something in common because they all have to do with being
immersed in an experience; and yet they are all very different. It may be well for all of
us to reflect on our own baptism, which is by water and the Holy Spirit, and to consider
how fruitfully we are living out baptism.
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Rev. Paul A. Hottinger
Our Baptismal Vocation Baptism of the Lord/A
First Sunday in Ordinary Time/A
January 10, 1999 9:00 a.m. Is 42:1-4, 6-7; Acts 10:34-38; Mt 3:13-17 (BapJesus)

“This is my beloved Son in whom I am well pleased.” There are many, as many as
five, different uses of the word “baptism” in the New Testament--each of them with their
own specific meaning. Today we celebrate the Feast of Jesus’ Baptism which has its
own very specific meaning; and in one way Jesus’ baptism is utterly unique and only
applies to him, but in another way it’s a model also for his followers. Jesus’ baptism was
different from the baptism of John [the Baptist] and it was different from the baptism
Jesus Himself performed during his lifetime, which is recorded only in [the Gospel of]
John. That baptism, the baptism of John and the baptism that Jesus performed, was
called “baptism of repentance.” And what that means is that it signified the willingness
of people to change their lives, the willingness of people to take a different fork in the
road. It also signified to some the preparation for the Messianic age.
But Jesus’ baptism itself was not a baptism of repentance. It was a baptism of
solidarity with the erring, sinful human race and it was an acceptance of all the
consequences that sin has created in the world. It was an acceptance of those
consequences in Jesus Himself; and it was an acceptance of those consequences with
forgiveness, equanimity and love. For this reason alone it can rightly be seen as the
beginning of Jesus’ public ministry. But also in the baptism of Jesus there is an
affirmation: “This is my beloved Son in whom I am well pleased.” Please note that even
Jesus, in his human nature, needed affirmation. It is human to need affirmation, and the
Father affirmed Jesus in his humanity and through his human body in the act of baptism.
He affirmed that “You indeed are my beloved Son--God from God, Light from Light,
true God from true God.” This is our Creed!
Thirdly, in the anointing of Jesus with the baptism there is also the descent of the Holy
Spirit. Now the Holy Spirit had always been believed active in the life of Israel up until
the time of Malachi, approximately four hundred years before Christ. And at the time of
Malachi it was prophesied that the Holy Spirit would no longer descend upon Israel and
Israelites would no longer prophesy; and there would be no more inspiration in Israel
until the end, until the coming of the Messiah, until the saving grace of God would come
in its fullness. And this is prophesied also in the prophet Joel that a time is coming when
the Spirit will descend and even old men will prophesy. And Matthew is indicating to
the Church, to the believing community, that this prophecy is now being fulfilled in Jesus
Himself; and the Spirit is now descending upon Israel, marking the inauguration of the
Messianic age.
Now we need to look at our own lives, at our own baptism, and see how Jesus’
baptism already models both our calling and our mission. First of all, like Jesus, we are
also affirmed; although we are not affirmed as the “only begotten Son of God,” we are
affirmed as the adopted children of God--and as adopted children co-heirs with Christ to
the eternal life that is inaugurated in the sacrament of baptism. This call to baptism and
to new life is a call to a new way of being, which is the origin of our word “vocation.”

Our Baptismal Vocation

Our vocation as believers, as baptized Christians, is to a way of being that is distinct--that
is the result of the divine action and grace which has come to us in Christ.
Secondly, our vocation to be different from the world is also a mission, a sending.
Why? Because action follows being. As our being is changed, so now that change has to
be extended into action. And this is the mission of the Church--the whole and of each
individual within the Church! Now there is a period between our call to Christ and our
being sent, and this time is a time of growth and maturation. We cannot expect to be sent
suddenly and without preparation into the world as witnesses of Christ, as servants of the
word, to do God’s will. We cannot be sent without preparation! We cannot be sent
immediately; but on the other hand, it may be noted that sometimes people wait forever
before feeling ready to go forth--as if we’re all little, spiritual Peter Pans that never really
want to grow up, and never really want to shoulder this responsibility that derives from
our baptism to really be different--and to be different because we have been touched by
the power of the Holy Spirit, which transforms the human soul.
Now this period of maturation and readiness is called spiritual adulthood; and it is this
period or stage in our growth that is pointed to by the sacrament of confirmation, which
is really part of the sacrament of baptism in a certain way. Again, it does not mean that
the day we are confirmed we are ready, but it means that confirmation points to this
necessary growth that needs to follow. And it also points to the fact that God does expect
his children to become adults in this way ready to live a life that is distinctly godly in the
world.
Now there is no end to the variety of ways in which a Christian may live out this
baptismal vocation. I need not even mention--I could not mention them! Whatever
occupation a person has, whatever profession, whatever lifestyle whether living alone or
in community, whether part of a family or whatever, married or unmarried: these are
different ways in which the Christian vocation can be lived out. One is not necessarily
superior to another, but one may be best for each individual. But one thing is certain, that
in each of these varieties of ways of living out the Christian vocation there will be a
certain similarity. In each case the common good will be preferred to personal
advantage. In every case justice will be more important than self advancement or self
interest. In every case the love of God will be experienced as universal and always.
Now anyone even faintly aware of life in our world knows that this goes contrary to the
very warp and woof of human society where self interest, self advancement, and a certain
exclusivity of concern reigns.
The feast of the Baptism of Jesus is an occasion for all of us to consider where we are
with our own baptism: Whether we are allowing the Holy Spirit to transform us into true
daughters and sons of the heavenly Father? Are we aware of our mission in and to the
world? The whole meaning of the incarnation is that God so loved the world that he
spared not his only Son, nor will he spare his adopted sons and daughters! We are sent
into the world to be leaven that will cause the caliber of social life to rise, and to provide
a conscience within the workings of the corporate and political systems that we are
involved in. Further, do we sense the need to promote and provide orders of service
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within the Church so that the saints may be formed, as St. Paul says? If there is indeed a
crisis of vocations in the Church, perhaps it is a crisis of understanding our own
baptismal vocation, or perhaps it is a crisis of commitment in following through with the
responsibilities entailed in this baptismal vocation.
In the following week, which is designated as “Vocation Week” in the Church, I
would suggest we all pray for discernment, gratitude and zeal for ourselves and for our
community so that we might find, motivate, and sustain those many forms and orders to
service in the Church that in turn form and sustain the service of God’s work, so that we
may all stand in the presence of God and hear this affirmation coming from the Father:
“This is my beloved in whom I am well pleased.”

Our Baptismal Vocation
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Rev. Paul A. Hottinger
Fishermen for the Church
7:00 a.m.
Heb 1:1-6;

First Week in Ordinary Time Monday, January 11, 1999
Mk 1:14-20
(Fishemen)

During this week following the baptism of the Lord we are praying for religious and
priestly vocations. And as I mentioned yesterday, all vocations rest in the call of
baptism--that every single baptized person has a vocation to serve the Lord. However the
Church needs certain ministries, orders, in order to outfit the saints for the work of God-the saints being the people of God. So this week is a time that we set aside for this
process: discernment, gratitude for what God has already provided, and petition.
Now if we look at this story of Jesus, it’s actually a little bit startling! How did Jesus
ever get his followers? First of all, it was not those who came after him of their own
volition. That’s a striking thing. Every religious leader, probably even every leader
period, has followers. I guess that’s the nature of a leader--leaders have followers.
People, many people, just go after someone else. That’s not the kind of person Jesus
chose to be the apostles; they weren’t by nature followers. Perhaps this is the reason why
the Church actually got off on the right foot because Jesus’ chief disciples, his chief
learners, were not really, basically followers. They were leaders, but their leadership
wasn’t exactly too noteworthy--as least from an ordinary observation.
Jesus went to the sea and found some men fishing. Now should we imagine that
because Jesus is divine he had special power in choosing these men. You may think that
way, but maybe that’s not true. Maybe the connection is between the real essence of
apostolic ministry and the nature of fishing. It is remarkable that so many of his apostles,
most of them perhaps, were fishermen. I don’t think it’s a coincidence. And I don’t
think that it was because Jesus Himself was a fisherman--there’s no sign of that at all. So
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is something about this occupation that seems suitable for the work of a priest, for the
work of an apostle. We might meditate on that. A fisherman goes out to where the fish
are. A fisherman has to know exactly when the fish are hungry and when they’re not; in
other words, a fisherman has to dispose himself to the needs of the fish--and use the
hunger of the fish to catch them! If you think about it, that is very much the apostolic
ministry. It is not primarily about feeding people the needs they think they have; it’s
appealing through those needs to catch them for something else!
Another symbol Jesus used was the symbol of a dragnet. He said, “The kingdom of
God is like a dragnet.” That’s the announcement today: “The kingdom of God is at
hand.” This is what Pope Paul VI said is the “only absolute in the teaching of Christ.”
And at one point he [Jesus] said “The kingdom of God is like a dragnet that collects all
kinds of things. Then, of course, it has to be sorted out--what can we keep, what do we
throw back.” In these images and these symbols there are keys to understanding the
word of God.
And also in Jesus’ rather bold invitation to the men he decided he wanted, there is also
a model for the Church--and I’ve often thought this. The Church waits for people to
come and say, “We are interested.” But really the Church--by the Church I don’t mean
the bishop nor do I mean the priest--I mean the people--the Church needs to tell the
members within it who they believe should be fishermen. Perhaps here is a lesson for the
restoration of our ministry.
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Rev. Paul A. Hottinger
With Authority—Not Like the Scribes First Week in Ordinary Time Tuesday,
January 12, 1999 7:00 a.m. Heb 2:5-12; Mk 1:21-28
(Authorit)

“The people were spellbound by his teaching because he taught with authority, and
not like the scribes.” Jesus taught with authority and he acted with authority. Well,
what’s authority? Authority is knowledge. If your computer is down and you don’t
know what to do about it, you have to consult someone with authority, that is someone
who knows your computer. In our world there are all kinds of authorities. We live in a
technological, somewhat artificial, world of our own creation, and therefore we’ve made
ourselves extremely dependent on the authorities that created our technology. Now that
is an analogy.
The entire universe is also dependent on the creative intelligence of God, and Jesus
knew this God; therefore he spoke and acted with authority. He had personal knowledge.
He was not an acquaintance of God. He was God’s own beloved Son. He was the
intimate and personal correspondent with God. That’s what it means “He spoke with
authority; not like the scribes.” Now the scribes represent something else. What were
scribes? They wrote. That’s what “scribe” means. They copied--they copied! They
copied Scriptures. They quoted what they copied. They knew nothing of themselves
except the words--how to write. They were technicians of written language. That’s all
they were! Now in an institution such as Judaism or Catholicism or any form of
institutional religion there will be scribes: people who are technicians of communication
written or otherwise, people who know how to copy, people who know how to quote,
people who know how to look up. This is not the same thing as having authority.

With Authority--Not Like the Scribes

Authority when it comes through faith is very personal. Like all authority it’s
acquired through learning, but in regard to God it’s a very personal kind of learning
because it’s not about something or about many things--it’s about someone! It’s
knowledge of someone. And Jesus had that knowledge, and his public ministry was a
way of articulating that knowledge. That is what he’s doing. As he confronts life as it is,
there is a tremendous tension that is constantly being created between the God he knows
and the world that he knows that the God he knows wants, and what actually he
experiences; and he finds every way he can to communicate. He communicates in words.
He communicates in parables. He communicates in figures of speech. He communicates
in actions.
Today he meets an evil spirit and he knows that it is not the will of God that this sort
of thing should dominate, control, and beset a creature called into glory. So he
commands this evil to depart. He can do this because he is utterly and totally convinced
that it doesn’t belong there. Now because Jesus has come and because Jesus has revealed
the Father to us, there is no reason why any and all of us cannot come to the same
knowledge of God--speaking and acting with authority! And that’s the whole idea that
Jesus had when he said, “Greater things than I have done, you shall do also.”
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Rev. Paul A. Hottinger
Forgiveness, Repentance, Healing, Submission Healing Mass First Week in
Ordinary Time Friday, January 15, 1999 7:30 p.m. Heb 4:1-5, 11; Mk 2:1-12
(Healing)
Every story in the New Testament is full of teachings that are packed into the stories.
And sometimes they’re packed so tight that we can actually overlook them. Now a little
bit of the background: According to Jewish theology, the teachings of the people of God:
God was the giver of everything--good and evil; and whatever befell a person was the
will of God. They did not believe in fate. They did not believe in the stars. They did not
believe in magic. They did not believe in the power of nature. They believed in the
sovereignty of God, period! When it came to sickness they tended to believe that
sickness was for a reason. If you read the Book of Job, you will see this kind of a
thinking. If you read the New Testament carefully, you’ll see how Jesus opposed this-this kind of reasoning!
One of Jesus’ fundamental ideas is that the creation is not finished. It’s because the
creation is not finished, number one, that he often works on the sabbath--he often heals
on the sabbath--the creation is not finished. God cannot rest anymore! God is at work
finishing creation--now! Secondly, he believes that the completion of the creation is now
possible, in fact, is now already beginning--and that is what he calls the kingdom of God.
And he announces to everyone that this is coming; in fact, it’s already present; in fact, it’s
at arm’s length, and people have to be willing to grasp it. Thirdly, in regard to sin: Jesus
believes there’s such a thing as sin and that it is a very powerful force, factor, in the
history of the world. But he believes that God’s attitude towards human beings is an
attitude of compassion and forgiveness, which Jesus Himself embodies and
communicates; in fact, his healing works are ways of saying, “This is the nature of God.”
Again, you’ll find this if you read the four gospels; you will see that this is a constant
theme. The healings of Jesus are signs and works of God, therefore exemplifying the true
will of God toward a sinful world.
Now in contrast, the Jewish people, Jewish theologians, if you want to call them that,
teachers of the law--they believed God’s attitude was one of justice; and therefore they
were aware of the power of God to forgive, but they were doubtful about the willingness
of God to forgive. This is a very profound difference. In many ways Jesus was Jewish,
but in these ways he was not. He was a rebel--with a cause! His cause: the kingdom of
God, the will of God. His rebellion had to do with ideas and attitudes that had been
entrenched in his own religious culture that threw into doubt the love of sinners and the
willingness of God to forgive--and that seemed to justify pain and suffering wherever it
happened to be.
Now, with this as a background we can now enter into this little story about the
paralytic. Jesus is teaching in a crowded house, and a paralytic is dropped down on a mat
from the roof; and Jesus says, “Your sins are forgiven.” Now what is the meaning of that
statement in the context of what I have already explained? Jesus is not saying that the
reason you’re paralyzed is because you are a sinner. That would have in fact gone along
with what a lot of the rabbis believed. Jesus rebelled every time he had a chance against

Forgiveness, Repentance, Healing, Submission

that belief. With the man born blind, for example, the question is raised; and Jesus says,
“This man is not guilty, nor his parents. He was born blind so that the glory of God may
be shown.” And yet there is a connection--there is a connection, and a deep one, between
sinfulness and sickness. It’s not tit for tat. It’s not--well, this disease is because of this
sin. No, but rather--as a whole--the human race is suffering many evils because we have
introduced evil--the evil of sin. And in introducing the evil of sin we have opened
ourselves to many attacks. So there is a connection, but it’s not on a very superficial,
personal level; it’s on a deep level that is really more corporate.
So Jesus has come to forgive sin and to administer the mercy and the compassion of
God. And these two things are inseparable! Now, the scribes, here they are reasoning to
themselves that Jesus is blaspheming because he’s presuming to declare sins forgiven.
Of course, Jesus knows the Father; so he knows the mind of God. He knows God’s
disposition, and he knows that it is God’s will to forgive sins. But he brings up an
interesting question. He says, “Well, what’s easier to say, ‘Your sins are forgiven,’ or
‘Get up and pick up your mat’?” Why? Because these are connected. Our potential, if
you want to call it that, our possibility to live a full and healthy life is related to our being
forgiven. It is! And our being forgiven is related to our repentance, our willingness to
turn to God in conversion. It’s all related, but the point is that in no way does God wait
for us to make the first move. It is God who makes the first move. The first move is
Jesus Himself! He doesn’t wait for someone to say, “I am sorry. I have erred. I have
sinned. I have done wrong.” He comes first and says, “You are forgiven.” That’s first.
Now the capacity of this man to fully live will be dependent upon his ability to receive
that forgiveness, to recognize his defects, if you want to say that, his wrong choices, his
deep faults, his unwillingness to follow God’s direction and guidance--all those things
and more. But he’s on the right path because as Jesus says to him, “Now pick up that
mat, and walk,” and he does! And repentance is a matter of, after all, obedience--it is a
matter of obedience. Ultimately repentance is a matter of our willingness to do what God
asks us to do. And this man shows he’s already on the road to repentance because he
does what Jesus tells him to do. Can we conceive the possibility that he would not? Can
you conceive of him as simply lying there on the mat and saying, “Lift me up! Help me
up!” But is that not what human beings often do?
And this parable, if you want to call it that, is really a story; it is given to us so that we
might really find ourselves in this story. There is a way in which every single one of us
is paralyzed! There is not one of us here who is living life to the full. We have all
sinned, and we have fallen short of the glory of God! And the less we’re aware of that,
the worse it is. St. Augustine says, “One of the fundamental effects of sin is darkness of
the mind.” It means that we just kind of live in unconscious oblivion. We don’t seem to
really be aware of anything. We more or less go from one moment to the next--hardly
any connection between the two. We don’t see where we are in the sight of God. We
don’t hear what God is telling us or asking of us. Frequently we presume that we have
fulfilled whatever it is that God wants us to do because perhaps we are simply capable of
obeying the ten commandments--so we think very well of ourselves. Well, the ten
commandments
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are nothing but a guide. God really is inviting us into life to the full, and to respond to
this requires much more than simply avoiding the grave sins listed in the ten
commandments! And insofar as we’re not entering into this glory of God, this great life
God has intended for us, we are prodigal children. We are wasteful! What are we
wasting? We’re wasting our lives! We’re wasting our time! St. Bernard of Clairvaux
said, “The greatest gift we have is time--no, perhaps it’s the only gift!” So what are we
doing with our time--for the Lord, for the kingdom?
So everyone of us is paralyzed in some way or another. It could be physical; it could
be emotional; it could be mental; it could be spiritual, since we’re a whole being--one
part of us affected by sin in any way will gradually affect all of us! It’s not really
necessary that we know whether our problems are fundamentally spiritual or mental or
emotional or physical, but it is necessary to know that our healing comes from God. And
our healing involves conversion, obedience to God’s will. We have to get up off the
pallet. We really can’t simply sit around and wait for God to lift us up. That is actually
very similar to a heresy called “quietism,” where we just kind of wait for God to move
us. God is moving us all right, and God has taken the initiative; but now a response is
needed.
In the first reading it says, “While the promise of entrance into his rest still holds, we
ought to be fearful of disobeying lest any one of you should be judged to have lost his
chance of entering.” Now this is not written to create some sort of servile fear or some
sort of irrational worry or anxiety, but it is written so that we recognize that we need to
follow God and respond to God, and get up off our pallets and move. So there is this
connection between healing and forgiveness, between healing and conversion, between
total health and our willingness and ability to hand ourselves over to God. Faith begets
obedience; obedience begets submission. Sin is not simply or even primarily or
fundamentally a matter of breaking the rules or commandments; it’s a matter of replacing
God’s will with our own. Tonight I invite you into the Eucharist. In the Eucharist we
have this tremendous capacity to join with Christ in his own submission to the Father; as
he offers his life to God, we are invited to offer our own lives to God: our bodies, our
minds, our souls, everything! Very often I think we hold back from this sort of sacrifice,
this sort of offering, because we’re afraid--we’re afraid that God is going to be too
severe. We’re afraid that God is going to leave us impoverished. This is not true. God
never leaves anyone impoverished. If you want to think about St. Francis, “Il Poverello,”
as they called him, the poor one--that was his own choice! God didn’t take anything
away from Francis. Francis chose to be rid of material wealth, and so with all those who
have chosen that way--that is their own choice. God doesn’t take that away.
In a similar way, God doesn’t take away our health either--he never has. Sometimes
pious people say, “Well, God has given you a share in the cross.” No, not sickness! Not
once in the history of Jesus did he ever say to anybody, “Well, now blessed are you; you
have this wonderful cross.” He never said that! In fact Scripture says, “All were
healed”--every time--it says, “All were healed!” The problem with healing is never on
God’s side. God doesn’t desire or want anyone sick. If God does, there is not one shred
of evidence from the gospel itself. Of course, I don’t personally know the mind of God,
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the New Testament, I will never reach the conclusion that God wants anyone to be sick.
On the other hand, dying and death is part of life; and God does will that. And it is
necessary that we all accept it. We have to accept dying. We have to accept death. It’s
the final healing. But along the way to death we are to be as alive as possible. And Jesus’
great power to heal stemmed from the moment of his baptism. And the moment of his
baptism is the moment he agreed to offer everything to God, and to accept all the
consequences of sin in himself. And he did this as our savior, but he also did it as our
brother. And so we are invited to follow him, to offer our lives to the Father: to accept
our death, our own personal death, as a part of our life, as the completion of our life. And
then we are invited to let God use each of us in whatever way God wants to. And if only
we understood how submission to God in itself would give us such a sense of meaning
and purpose and vitality. Which doesn’t mean you’d never get a headache, which
doesn’t mean you’d never be tired--quite the opposite--quite tired, quite often--but it will
be worth an invaluable prize because the life of God is an invaluable prize. So listen
carefully tonight as the Lord speaks his word to you.
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Rev. Paul A. Hottinger
Memorial
Ray Kramer The Precious Gift of Time
Is 25:6-9; Rom 8:31-35, 37-39; Jn 11:32-45

Saturday, January 16, 1999
(GiftTime)

“Untie him, and let him go free.” It is obvious that the story of Lazarus, whatever we
may make of it, is not a story of resurrection from the dead. Jesus was the first to rise
from the dead. The meaning of the story of Lazarus is different, but it does address our
attitude toward death. Mary comes to Jesus and she says, “If you had been here my
brother would not have died.” Actually a very short-sighted faith--faith yes, but shortsighted! What Mary needed to come to see was that death is not an enemy, that death is
not something that can be or should be forever forestalled, but needs to become a friend,
needs to become something we welcome and accept.
Now Lazarus had been in the tomb for three days, and he was bound in the normal
custom with strips of linen. Jesus says, “Untie him, and let him go free.” In what way do
we bind others and ourselves by the fear of death. The Letter to the Hebrews says, “The
devil kept the world in bondage by the fear of death.” Bondage is a strong word: It’s
equivalent to slavery! And in the class system of the ancient world those who were in
bondage were the lowest level. When we live in bondage to the fear of death, we are in
the lowest possible level of human life. We are not really free. Lazarus had been
brought back temporarily from the dead--this was not resurrection from the dead; this
was not a permanent elevation into glory, but a temporary return brought back so that
perhaps his sisters and the others could be set free from the fear of death. Lazarus was
set free for them.
Now as we contemplate life, St. Bernard of Clairvaux once said, “The greatest gift we
have is time; perhaps it’s the only gift.” When we’re young that gift seems interminable,
but it isn’t. When the settlers first came to this country and they started going West and
they saw the vast tracks of land, it seemed as if the wealth of this country was boundless;
and they wasted and ruined a great deal of it because there was so much. That is a human
problem: When we think there is so much we waste. When we think there is so much
time we waste it. We can waste a great deal of this precious gift--perhaps our only gift-time! The story of Lazarus, I think, is given to us in the Scriptures so that we will not
waste any more of our precious gift of time.
We might imagine what Lazarus did in this period between his first death and his
second. How might his choices have been altered by the loss that he suffered in life? I
once knew a man who had died, according to the doctors. They declared him dead; then
he was revived--then at another time, quite a few months later, declared dead again,
revived again--then a third time, died again, revived again. The third time he was
actually angry he was revived--that’s another story. He changed his life radically. All of
a sudden he realized the giftedness of life. And according to him his first experience of
death was really pretty awful. It was a dark and hellish experience. But then he made a
lot of changes in his life, and he made a lot of changes about how he spent his time; and
his second and his third experiences were wonderful, magnificent experiences. I think all
of
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these experiences are to share; Lazarus’ experience is to share. That’s why it’s in the
Scriptures. We need to appreciate more deeply this great gift of time on this earth,
recognize that it is limited. No matter how young we are, it is limited; we need to make
the most of it and not waste a drop, and appreciate and live to the fullest every moment of
this great gift.
Today we come to pray for a friend, a father, a relative, perhaps an uncle. How do we
honor the dead? The best way we can honor the dead is to consider their qualities; and in
so far as they gave us any gifts, give them to others. However you can remember Ray, in
some way try to hand that on to someone else. That will make of his life a double, triple,
quadruple blessing for whomever he touched in this way and whoever hands this on.
That will multiply the blessing to us, and it will affect each of us as well and those that
we in turn touch. And if we can multiply the blessings that we receive rather than the
hurts, war will no longer be a problem! Each of us will be moving one another into
glory.
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Rev. Paul A. Hottinger
Reasons for Fasting Second Week in Ordinary Time
7:00 a.m. Heb 5:1-10; Mk 2:18-22

Monday, January 18, 1999
(Fasting)

Today people come to Jesus with an objection. Now I don’t know if you’ve ever met
such a person who would make an objection, or think that he or she knew what should be
--there are people like this! And they came to Jesus, and they wanted an answer: “How
come your disciples don’t fast?” Well, there are different reasons for fasting. Fasting
means “not eating,” and it has always been associated with religious discipline. It has
two chief results. Number one, basically, greater control of one’s appetites--appetites in
general--so greater self-control. Secondly, it also happens to provide a certain sort of
mental clarity; and there is probably a physical reason for this: the blood is not being sent
to the stomach to aid in the digestion process, so there’s more blood for the brain, so
people find it easier to think, to reflect and so on. So it has always been highly regarded.
But there is another reason someone might go on a fast--not just for spiritual discipline.
Some people fast because they’re sick, because they’re depressed, because they have no
appetite, because they’re in shock.

Now in this very strange encounter Jesus is saying, “Well, I don’t really believe in
fasting; but there is a time when these disciples will fast when I’m gone because they
won’t want to eat, because they’re going to be sick, they’re going to be miserable.” Now
why does he say this? I think his attitude is this: in life we can either make suffering for
ourselves--we can either create difficulties and call them disciplines, call them
mortifications, call them spiritual helps--or we can simply take the difficulties that come.
And the second was Jesus’ way. And he said it in many different ways: “Today has
enough troubles of its own.” Because we are all going to have times when we don’t feel
like eating because we are not well physically, spiritually, emotionally, mentally; in some
way or another life is going to bring all kinds of troubles. And Jesus’ way is to deal with
that, to deal with the troubles that come with life--not to invent new ones. In fact, very
often when we invent problems, we are doing so to avoid the real ones. Observe
yourself; observe others. We create suffering to avoid the real suffering that life brings!
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Now if we endure the real suffering life brings in the right way, it becomes
redemptive. After all, Jesus Himself did not plan Calvary; he did not plan his betrayal.
This is what life dealt him. But it was the way in which he was able to endure it, not
becoming bitter, not becoming negative, not becoming hateful. It’s this way he had of
enduring it that brought salvation and healing to the human nature. And he expects his
disciples to be the same--not to live a life of artificial spirituality, but to really live life as
it is and to accept all the various forms of suffering that come with equanimity, with love,
forgiveness, and mercy. That was Jesus’ way! It is the way of compassion.

And in reflecting upon it this way, Jesus’ way requires great surrender of our own will
--which the other way doesn’t. That’s why Jesus continues with this remark about the
cloak. You see fasting and prayer can actually make people worse, more determined,
more self-willed, more successful in being who they want to be and doing what they
want. It can work this way. Jesus says, “Well, that’s just like sewing an old cloak with a
new piece of garment. It’s really wasteful and really stupid, because the fact is the old
cloak needs to be thrown away just like old skins--they need to be discarded.” This is a
very indelicate way of saying that our human nature needs a radical transformation, a
total change, a new birth--no fixing what’s broken, no mending, but a completely new
creation! Nothing less--this is God’s way!
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Rev. Paul A. Hottinger
Belief in the Church Second Week in Ordinary Time Thursday, January 21, 1999
7:00 a.m.
Heb 7:25—8:6; Mk 3:7-12
(St. Agnes)
(BeliefCh)

Today we celebrate the feast of St. Agnes, and what I’d like to spend a moment
reflecting on--the faith she professed. Agnes was twelve years old. As I said it’s not her
real name; but revered because of her youth, she became, you might say, famous. [At the
opening of the Mass Father had explained that Agnes meant “little lamb.”]
Now when a person is baptized he or she or the godparents must make a profession of
faith mainly to believe--What? Well, not every single thing the Church believes is
actually stated--in general believing in God who is Father, Son and Holy Spirit; and then
believing in the Church; the communion of saints, which is the Church triumphant;
resurrection of the body; life everlasting, the goal and purpose of faith. So it’s really very
simple the way it’s expressed.
Now in the early Church converts were not given explicit teachings about the Church
before they were baptized--we’re speaking of adults. What they were asked: Do they
believe in the Church and everything the Church teaches? That’s the faith Agnes
witnessed to.
Now in the long history of the Church we have seen periods of time when the Church
had become used by political powers to further ends different from those of the kingdom
of God. We’ve seen periods where even officials of the Church have not respected
people’s conscience. However today we have a different phenomenon.
Today we have people who use the idea of conscience to pick and choose what they
believe. Don’t imagine for a moment that this message is only of, shall we say, liberaltype
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people! It’s also true of conservative-type people! It is a contemporary cultural
phenomenon. It is something that without a great deal of effort and prayer and discipline
we will all get caught up in--picking and choosing what we like: what appeals to us we
accept, what doesn’t appeal to us we don’t accept. But this is actually selling ourselves
short, and it is really not in any way related to conscience. Since the Church--the Church
that St. Agnes witnessed to--professes itself, teaches itself, to be the true Church of
Christ--one, holy, universal and apostolic--then faith must involve believing in the
Church!
Now it’s true not all teachings are held with the same certainty or the same authority,
and there is need for “theological notes,” it’s called, that is a certain way of
understanding the hierarchy of values or the so called “hierarchy of truths” as it’s
sometimes called, where one thing is far more valuable and important than another. This
is true; but on the other hand, there needs to be a general acceptance of the Church as it
is, as it believes itself to be. And there are many movements today that believe
themselves to be sincere and heartfelt, but are somehow very defective because they
don’t approve this belief in the Church; and they substitute--as far as I can tell, although
not verbally--but they substitute belief in oneself. That’s a very different situation, where
“I believe that I am the judge, or I believe that I am the magisterial teaching of myself.”
This is not the faith Agnes witnessed to.
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Rev. Paul A. Hottinger
Optimism: Healing Inner Demons
Second Week in Ordinary Time
Friday,
January 22, 1999 7:00 a.m. Heb 8:6-13; Mk 3:13-19
(Optimism)

Although the first reading was interrupted, (noisy mike) and please don’t tell anyone
that Chuck turned off his wife, nonetheless it is a message of great hope. And the
hopefulness of the gospel message has greatly influenced secular society. Only in one
sense it has backfired because the hope that is contained in Scripture is based on the
promises of God, and the virtue of hope rests on the promises of God. But it’s as if our
society, our culture, has remembered the hopefulness--but forgotten the reason for it!
And so now we live in a society that does indeed have this sense of optimism and a
positive feeling toward the future which originally was planted there by the gospel, but
now it’s not orientated toward God or to the fulfillment of the divine promise. In fact, it
isn’t even focused on anything--except perhaps ourselves. And people who are perhaps
more aware have an uneasy feeling precisely because they sense the emptiness of the
optimism that is so pervasive.
Now the gospel today talks about Jesus calling disciples, and he called them to
ministry. The philosopher Plato believed that, for example, evil was simply a matter of
ignorance. As I understand his teaching, he believed that if people knew what was right,
they would always do it. Christ was not so foolish. Christ knew that in human nature
there were distortions. He didn’t philosophize about the origin of them; he simply
acknowledged them. This is what the New Testament called demons. A demon is a
power, which is in itself good within us, that has become distorted. It’s related to the
passions. Although people today use the word “passion” in a positive sense, it really
does not have a positive sense. Passion is from the Greek word “pathos.” Pathos is
related to words like pathetic, pathology and psychopath. Now it’s not good to be
pathetic. When we study pathologies we are not studying something that is beneficial. A
psychopath is deranged. So there are deranged emotions or forces or energies within
human nature--good in themselves, but not good when they take over the whole of the
person. It’s not simply ignorance. It’s something else at work; it’s a deformation.
For example, Christ Himself is angry in the temple when people were acting as if they
had no idea of where they were, in a house of prayer, and behaved as if they were in the
market place. That made him angry. We call that “holy anger.” Anger can be holy when
it’s a reaction to what is unjust. But anger also can become a passion when it takes over
and speaks before we’re even there, when it uses our mouths, our limbs, to harm or maim
or to kill. That’s why Jesus says, “Any man who is angry with his brother is a murderer.”
Why? Because anger can kill.
Pride is good when it’s based upon our own sense of true accomplishment--we are
rightly proud. But pride can become also a demon and a passion that dominates us.
Perhaps it’s the prince of demons--pride becoming a self-love that knows no limit. And
when we look at something like, for example, abortion we can see what the basis of it is.

Optimism: Healing Inner Demons

It is really, truly self-love that knows no limit, self-will that places personal convenience
ahead of all other considerations.
This is not ignorance in the normal sense of the word. It’s not something that can be
healed with proper knowledge. Plato was wrong, and anyone who follows his way of
thinking--which are many--people who are just optimistic about everything, who will
make everything right with information. No they won’t!
As Jesus knew very well when he called his apostles: powers that dominate human
nature need to be expelled. And he gave his disciples this power: a power to transform
human nature. It is a great power. It is a power we possess! In Christ we no longer need
to be victimized--not by the sins of our fathers, not by the sins of our society, not by our
own weaknesses. Jesus came to bring victory to those who believe in God! And he
achieved it himself, and gave it to others as a gift! And this is the original reason for the
optimism that has so marked the development of our Western culture. It is this belief that
in Christ we have a total triumph over all ills, all forms of wickedness, all distortions
within human nature. And there is no power on heaven or earth that can stand against the
power of God. If we are to first of all bring this healing and health to ourselves and then
to our society, we have to keep in mind where it comes from, and to recognize the easy
mistake we can all make in an excessive reliance upon ourselves.
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Rev. Paul A. Hottinger
The Priesthood of Christ Second Week in Ordinary Time Saturday, January 23, 1999
8:00 a.m. Heb 9:2-3, 11-14; Mk 3:20-21
(PriestXt)

I will pass over the feelings of Jesus’ family as recorded here, and discuss the Letter to
the Hebrews. We have been reading continuously the Letter to the Hebrews, and one of
the statements made during this week was, “If Jesus had remained on earth, he would not
have been a priest.” It’s a very important statement. The priesthood of Christ is a
heavenly priesthood, not an earthly priesthood. The earthly priesthood under the
covenant was hereditary. It belonged to, number one, the tribe of Levi in a generic way;
and then the priesthood of the temple belonged to the family of Zadok, that family
becoming the Sadducees by the time of Christ. Now Jesus was not Sadducee; he did not
belong to the family of Zadok. He had no hereditary role to play in the temple, nor was
he a Levite because he was born of the House of David. David was not a Levite. David
was a Jew--the House of Judah. There’s a difference. So Jesus had no earthly priestly
role at all.
But the Letter to the Hebrews explained how Jesus’ offering of his life to the Father
supersedes all earthly offerings and sacrifices. Not only has he [the author] in mind
primarily the sacrifices and offering of the temple, but he doesn’t say only that of the
temple--he says all! Behind this there is a profound insight into human history:
throughout the human history, people have been finding ways to honor God; and we can
respect these ways. One way in which God has been honored is the giving of tribute or
gift, in particular the first fruits of the field and herd. This is a very nice gesture; but
what the Letter to the Hebrews is saying, “But it’s only a gesture.” At best it’s a symbol
of the inner disposition of the one who sacrifices, but it is not necessarily even that. And
history reports to us that, at the time of Jesus anyway, many sacrifices were performed
simply because it was required. And what does that say of the inner disposition of the
one who offers the sacrifice? Nothing!
Now Jesus comes with nothing but himself to the Father. He is not a wealthy man,
but he has already excluded the importance of wealth in his story of the widow’s mite.
Now in a sense the widow’s mite is already, you might say, a foretelling or a foreseeing
of Jesus’ gift: she gave all she had to live on; he gives his whole life! And in this the
author of the Hebrews is saying, “Well, this is the sacrifice which really gives honor to
God because it’s a total sacrifice, a total gift, a total offering of oneself--and the oneself
who is offering is the Incarnate Word of God, the Anointed of the Lord, the Sinless
One!” So it’s saying that whereas we human beings have always been trying to get to
God and offer prayers and sacrifices and all kinds of rituals--and all this is very nice--it
really doesn’t work because how can human beings ever get to God anyway? It’s saying
that the whole history of religion is fruitless--not pointless, but fruitless!
But in our dire poverty it is God who has come to us. It is God who has sent us a
priest whose direction in life is actually backwards: he has come from God to us. He has
come from the heavenly courts, so to speak, into sin, identifying with us in his baptism
and preparing himself as a suitable gift to reconcile all people to God, to bring all people
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God--which of course happens in his own death because in his death his soul returns to
its creator. And this was the ancient idea of sacrifice: animals were sacrificed so their
souls would be released to their creator. Upon that the petitions of the people were
placed; that’s the idea of a ritual sacrifice. Now Jesus becomes not a ritual sacrifice, but
a true one. And as he returns to the Father he takes with him his own blood as he has
given himself and his life to this task of recommunicating human life with God. This is
what we mean by the “priesthood of Christ.” It’s a heavenly ministry; it’s a ministry that
is eternal --it is going on in this very moment--it shall always go on because it is what
Jesus does in the presence of the Father in his heavenly court. It is this sacrifice that
becomes real to us, present to us, in the Mass. That is why the minister of the Mass is
called the “priest.” We’re not priests by our own right or by heredity. We are priests as
sacraments of the high priesthood of Christ, and we make present through the power of
the Spirit in the form of bread and wine the true heavenly sacrifice of Christ, which is his
own blood that he poured forth before the mercy seat of God. And we distribute the
living bread which is the risen Christ, and this act is not ours; it’s really God’s that we are
privileged to share.
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Rev. Paul A. Hottinger
Facets of Faith—Vocation to Leadership Third Sunday in Ordinary Time/A
January 24, 1999 12:00 p.m. Is 8:23-9:3; 1 Cor 1:10-13, 17; Mt 4:12-23

“At once they left their nets and followed him.” There are many stories in the New
Testament about Christ calling people into discipleship. They are not all the same; there
are different degrees of commitment required. Today we are looking at the origin of
Jesus’ inner circle, his choice companions who formed the apostolic college, the group
we call the apostles, which eventually developed into the ordained ministry of the
Church. Now since we are often concerned about leadership in the Church and the
quality of candidates for this role, perhaps it would be good to reflect on the very nature
of this particular call.
The first thing we notice from the story is that it originates in Jesus’ invitation; it does
not originate in the personal preferences of those who are called--it is not a personal
predilection. It involves response that is in no ways calculated. It says that these men
who were called immediately abandoned their nets, which means their livelihood, and
their father, which means the family, and followed him. You might be with that for a
moment and recognize this is not usually the way we act. This is one of the facets of
faith. Thirdly, they left. This kind of discipleship, that is spiritual leadership, does
require that one leaves what is familiar in order to follow and serve. And I think we can
admit that there is a gamble that is basic to this kind of commitment, a gamble in which
the follower decides to throw in his lot with the one who calls.
Now we might look at the dynamics of the call. First of all, I would imagine, although
I do not know for sure, that Peter, John, and James we acquainted already with Jesus.
After all he was active in the area preaching and healing at that time. He was not
therefore a stranger. When he called from shore they knew who it was who was calling
them, although they probably didn’t know quite for what. Secondly, Matthew tells us
they were fishermen as if it was a very important qualification--strange as this may seem
at first. We have to look at this kind of fishing as non-recreational. They were used to
hard work, meager pay; and they were often away from their families. This is not a
lifestyle of choice for those who have many choices; it’s a way of life for people who
were basically poor.
Jesus will later describe the kingdom of God like a dragnet, a term that fishermen
would understand very well. A dragnet is a net dragged near the bottom of a body of
water, and it collects all kinds of stuff--a lot of it is worthless; a lot of it has to be thrown
away. And there is something very similar between this process of dragging a body of
water and evangelizing! It is: Evangelizing means the collection of all kinds of people,
some of whom actually are not suitable. But it doesn’t matter; it will all be taken care of
in time. Jesus says, “I will make you fishers of men”--capturing all kinds of people in the
nets of God’s invitation to life. It is in a sense indiscriminate--this dragnet. And the
work to which these fishermen will be called will be a work of indiscriminate inviting
people to life and to health. There are no good people or worthy people in God’s mind,
according
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to Christ. There are no chosen! There are no special people; but the call, the invitation,
goes out to everyone.
Now we look now to our own Church, to our parish, to our local Church, to the
universal Church; we see a decline in the ministry of leadership. Last week you heard
Father Pius from Kenya. In Kenya there are 6000 candidates for priestly ordination in a
country of 8,000,000 Catholics. If we were to have the same proportion in this diocese,
we would have 375 candidates instead of perhaps 20! What is the reason for this, or what
are the reasons? Perhaps we don’t know, or perhaps we can guess. First of all, could
there be a lack of a personal acquaintance with Christ? If there was a lack of a personal
sense of who Christ is, if there is a lack of personal relationship, we can be sure there will
be a great hesitation in answering the call to leadership. There is also something in our
society which is not really disrespectful, but which is not exactly biblical. This is a
worldly and cosmopolitan attitude toward Christ that sees him as a very good man, a man
with lofty ideals, perhaps one of the greatest religious leaders of all time; but this is not
the biblical assertion for the belief of the Church that Jesus is the only begotten Son of
God who has come to bring light to those in darkness and salvation to the world. There
is something of a profound mission in the very nature of Christ. And if we understand
Christ wrongly or become confused about his nature, again, response to an invitation to
leadership will be, reasonably, lacking!
Now as St. Paul puts it, “The fundamental belief of the Christian faith is the belief that
Jesus Christ has been raised from the dead.” This and this alone makes Christ a living
presence, someone with whom each of us can relate to, pray to, receive help from--not
simply an idea or a model or an image--but a living presence! And St. Paul adds, “If you
believe that Jesus Christ has been raised from the dead, you shall be saved.” We see
among us a preoccupation, not bad in itself but nonetheless notable, a preoccupation with
ourselves: a desire to find a pleasing career, a desire to find a profession that is suitable,
or work that is not too difficult, that is not too demanding. In itself this is not necessarily
wrong; however, if we allow these preferences or cultural expectations to limit our own
imagination or to condition our decisions, then we may well be limiting ourselves in our
response to God!
Ministry is really not a career opportunity! It’s a life of service to the mystery that we
cannot understand or explain or control, and serving that is very basic to the idea of faith.
Further, we all can find in ourselves, I believe, a desire to see results for our labors. No
one wants to spin one’s own wheels. We don’t want to put effort into tasks that seem
fruitless. And yet, in serving the Lord, the fruit is usually invisible. Rarely do we
actually notice or can we tell the good that is done--another aspect of faith: working
without finding any results!
Now through this reflection we’ve really been dealing only with one topic: the
different facets of faith. Faith is belief, belief in the identity of Christ, belief in the events
surrounding his life, death and resurrection. Faith asks trust, which is a personal
relationship to the risen Lord. Faith asks surrender, where my own expectations and
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requirements of life do not enter into my response or condition it in any way. Faith asks
obedience, whereby we work while the light lasts and leave the results to God. Finally,
faith is commitment. Now in each of our lives these elements of faith will play a role in
some way or another--not in the same way in anyone’s life; but in each of us, in some
way, each of them is needed. I think we can see that the real problem in what we call the
“crisis of leadership” or the “vocation crisis” in the Church is really a crisis in faith! And
the best thing for us to do is to admit that it is something not in our control, not in our
hands; but it is something that we need to be concerned about. And the best thing each of
us can do to provide and to promote the continuation of Christ’s work is to live out our
own faith: again, to live out our own beliefs, to live out a surrender to God, to live out a
trusting reliance upon a wisdom greater than ourselves, to live out obedience to a will not
our own, to live out our commitments--and then to leave the results to the one who has
begun this whole thing in the first place, to recognize what Matthew today proclaims to
us: that in the world shrouded with darkness light has arisen!
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Rev. Paul A. Hottinger
Need for Conversion Third Week in Ordinary Time Monday, January 25, 1999
7:00 a.m. Acts 22:3-16; Mk 16:15-18
(Conversion of St. Paul)
(Conversi)

Today we celebrate the conversion of St. Paul. First of all the story of St. Paul’s
conversion has three versions, two of them in the Acts of the Apostles and one in the
Letter to the Galatians. In substance they’re the same, but in details they differ. This
demonstrates what the Church has taught all along: that the substantial message of the
Scripture is what is inspired--not the individual words.
But in regard to the actual message of this conversion, what is it? Well, first of all, I
have heard people say that they wished that they could have a “Damascus experience,”
presumably referring to Paul’s being struck down, light shining all around, and so on. I
rather doubt anyone would really want an experience like this if they knew what it was!
It’s actually a frightening experience, and one in which Paul found himself to be headed
completely in the wrong direction--the wrong direction being the persecution of the
Church. That had become a passion with him; it had taken over his whole life. Now here
we see how the grace of God works with passions: It redirects them; yet the grace of God
redirects passions into a healthy and constructive way. So although St. Paul was headed
totally in the wrong direction, he was nonetheless filled with enthusiasm for God--as he
understood God. What God came to reveal to him was the way of really knowing he was
mistaken.
The second thing about conversion is--it follows from the first really--is that we all
need a different kind of conversion. Paul needed to see that the way he was serving God
was actually persecuting God! “Why do you persecute me,” Jesus says--Jesus the
Incarnate Word of God, identifying himself with victims of Paul’s enthusiastic devotion
to God. There is a great paradox here. Not everyone needs that kind of a conversion, but
everyone needs some kind of conversion, some way to be redirected in the right direction
toward Christ and toward the transformation into Christ.
Now in the gospel reading it’s also talking about conversion. Jesus is telling the
Eleven, “Go out. Preach the good news to the whole world, and anyone who accepts this
good news will be saved; and anyone who rejects this good new will be condemned.”
Now in Mark’s version, that’s Mark’s version of the great mandate, Jesus is not telling
the disciples to incorporate everybody into the Church--he’s not saying not to either;
that’s not the mandate--he’s not saying to make disciples, followers, of everyone on
earth--not with that text. He’s saying to preach the good news; people who accept the
good news will be saved; people who don’t will be condemned. What’s the point of the
condemnation? What’s the point? It is rejecting the goodness of the good news. It’s not
the failure to be baptized--it’s rejecting the goodness. What is the good news? That God
is acting in the world; that God is bringing into completion his plan; God’s plan is to
bring abundant life to all parts of creation; that God is lifting up, healing, every part of
his creation; that God is a God of love, not a god of evil; that evil in no way comes from
God
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--that is the good news! That was not known by anybody until Jesus, and no one had
ever heard of it until Jesus said it. That is the good news.
Now what is refusing to believe? Refusing to believe the good news is believing that
the world is bad, that life is really terrible. Are there people who believe this? I think
there are: Life is miserable; we cannot expect anything from God; God doesn’t care. And
this is really bad news. If God doesn’t care, then there’s really nothing to hope for.
That’s a terrible way of living; that’s a very negative way of living; that’s a depressing
way of living. And that’s what Jesus is saying: Those who don’t believe, those who
don’t hope, those who don’t focus on the real God will be condemned. Their whole life
will be a waste--and it’s not necessary. He does not say that those who never hear the
good news will be condemned, although many people in the history of the Church
believed that. They didn’t read very carefully; it never says that. It doesn’t say those
who fail to be baptized will be condemned; it says those who refuse to believe. And that
would involve mostly then refusing to hope and refusing to love, since hope is the first
fruit of those who believe, and love flows from a heart that is hoping in God and trusting
in God.
So if you understand then that God is requiring some kind of conversion of every
single person--for some, it may be simply acknowledging that life is a blessing. Just that
might be a profound conversion for some souls, and it may be the very conversion that
God requires for them to come into God’s presence and enjoy everlasting life. For others
it is a call to share more fully in the mystery and the ministry of Christ, to become a
member of the body of the Church, an active living member gathering together to
worship, praise, and witness to the world to the justice and the mercy of God. For others
yet it may be a more intimate sharing through prayer, through ministry, through silence,
through devotion, through a vow, through a very special lifestyle in the gospel. So our
role today is to consider our own needs, where we are and where God wants us to go, and
then to pray for the rest of the world that we might all come to hear and to accept the
good news of Jesus Christ.
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Rev. Paul A. Hottinger
True Children of God
1 Jn 3:1-2; Jn 6:51-58

Funeral

Elizabeth Svoboda

Tuesday, January 26, 1999
(ChildGod)

This morning we have heard two very beautiful readings from the evangelist John. In
the first reading we hear, “See what love the Father has bestowed on us in letting us be
called children of God--in letting us be called children of God!” This title, “children of
God” is something it would be easy to throw around loosely. The Christian gospel is
very different from the many myths of the nations. In many myths the people of a
particular group are called “children of this god or that.” In the Christian gospel there are
no people as such who are born into this world as God’s people. Why? Well, St. Paul
describes it, “All have sinned and fallen short of the glory of God,” and this affected the
relationship between God and all people. And if we are honest and if we are observant,
we see in the world that there is something--you might say, that life or that human life in
particular has a mind of its own. We observe in our own families that children favor
usually one or the other parent. We see characteristics and traits passed down from
generation after generation. Where are the characteristics and traits of God passing down
to his children? They’re hard to find. That’s why we have to be careful about this term
“children of God.” It really shouldn’t be used unless we have a good reason to use it,
unless we see the characteristics and traits that belong to God being exercised by those
we call “God’s children.” Otherwise there is no relationship between what we say and
what is; it’s just talk!
The gospel is trying to proclaim to us the truth that will make us free; it’s not just talk!
We need to reflect upon it. There is, as it were, a mind of its own in life as we know it,
human life in particular. But what the gospel is offering for people is something else: It
is the coming to the mind, the heart, the will of God, and to live as adopted children!
This is a possibility as presented by the appearance of Jesus, the only begotten and only
true Son of God. But he has offered to make us his sisters, his brothers; and he is
eliciting a response from us. This response cannot be given by anyone else. Now for
many of us we were baptized when we were young, our parents wishing the best for us,
inviting us into the Church and into a relationship with Christ. And we recall that
moment today when I blessed the casket of Elizabeth with the water that is from the font.
It is my, and our, and the Church’s prayer that Elizabeth will now--having been baptized
in Christ, having died with him in the death of baptism--now she will live with him
forever. That is our hope.
Now what about the rest of us? What about the rest of the world? The promises of
our godparents are not enough to assure that we will really live as children of God. We
have to answer to God, and we have to say “Yes” to this adoption. To say “Yes” to this
adoption means to incorporate the very life of God into our own, thereby live God’s life.
This is the meaning of the second reading. Jesus says, “One who feeds on this bread
shall live forever”--the bread which is life, the bread which is real food. And that is the
very reason we gather around the table of the Lord--because living bread that has come
down from heaven can become our food. We can feast on this anticipation of the
heavenly banquet, and we can begin to consider what it will be like to live with God in
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what it will be like to live in the communion of saints, and then to begin to live that way
today.
That is the meaning of the Eucharist: to begin to live today life in the communion of
saints, which means we live in the forgiveness which God has afforded us by the death of
Christ. It means we have our own sins forgiven through our own desire for repentance,
and it also means that we extend to others the same gift we’ve received. We live with no
regrets. We live with no bitterness or animosity, because we’re not living our own life.
We are not simply instinctive creatures any longer; we are now truly children of God, and
now we have to live that way.
Now this is a very great honor and a very great privilege, but it also is a responsibility.
There is no greater way of honoring the dead than to incorporate something of their lives
into our own. And I suggest you do that for your friend Elizabeth; but moreover, I
suggest you do that for Christ. We honor his death for us by incorporating his
forgiveness and his desire to bless and to heal all into our own lives; then in the belief in
the resurrection of Christ we hold ourselves and Elizabeth in the hope that one day we
shall also live with him.
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Rev. Paul A. Hottinger
Receptivity to Growth
Third Week in Ordinary Time Thursday, January 28, 1999
7:00 a.m. Heb 10:19-25; Mk 4:21-25
(St. Thomas Aquinas)
(Receptiv)

“To those who have, more will be given; from those who have not, what little they
have will be taken away.” This sounds like another version of the old saying “The rich
grow richer and the poor grow poorer,” which it is in a sense, but it’s not about money or
wealth in any material sense. “To those who have, more will be given.” To what does
this refer? Well, if you think about spiritual qualities--is this not their nature? For
example, understanding? The more understanding one has, the more understanding one
can be given. But if one has practically no understanding, then the little understanding
that one has is really not real understanding in the first place.

The kind of understanding that is referred to here, or any of the other similar spiritual
qualities like wisdom, are really gifts from God; and they come to a person who is
receptive. And I don’t think that we really recognize this too easily. We believe, for
example, that people are born with intelligence. Well, only a certain kind, not the kind of
intelligence the Bible calls understanding or wisdom. This is not the norm. We measure
intelligence today, but what we’re measuring is not a spiritual quality. It’s not going to
help us really in the long run in life.

Love, itself, is another quality that fits this description. The more love one has, the
more love one can be given. If one doesn’t have any love, how can anyone like that
receive love. But love is a gift, and it is given to those who are receptive to it. It cannot
be given to those who are of their nature rejecting, who are by choice refusing the gift.
Those who are always rejecting love, of course, are those who need it most profoundly;
but they push it away, and they don’t allow God or others to love them. And in a deep
sense this is their own choice. It’s an irrational choice, but so is all sin irrational.
Defense of the ego, defense of self, is irrational because the self, the ego, has no
independent existence except in one’s imagination.

Receptivity to Growth

Now today we celebrate the memorial of St. Thomas Aquinas. He was a man of great
love, a man of great understanding and great wisdom; and he constantly grew throughout
his life. He was never afraid of learning something new. This caused scandal in the
Church of his day because of his openness to what was considered, you might say,
modern or worldly ideas, sciences and knowledge. But Thomas Aquinas grew in wisdom
and understanding and love because he always remained receptive to God. He did not
promote himself as the great authority. He did not make of his own judgment a god,
which is so common today where men or even women of great learning and knowledge
seem to think of their own judgment as supreme--or so they give this impression.
Thomas Aquinas was not like that. He remained receptive always to something more, to
something higher, to something better, to something wiser than himself. That’s why he
continued to grow. At the end of his life, as he lay close to death he said, “Everything
I’ve written is straw, fodder for the animals.” He had already started to gain an even
greater insight in wisdom and light before he even died.

And the Church presents St. Thomas, as it presents all the saints to us, as models for
our own growth. We have nothing to fear from the world of knowledge, from science.
The alleged conflict between religion and science is purely fiction. The conflict is not
between science and religion, or science and faith, or knowledge and faith. The conflict
is between one who is receptive to God and who is always ready to learn, and the one
who is egoistic, centered on oneself and therefore frozen at a point in time. “To those
who have, more will be given; from those who have not, what little they have will be
taken away.”
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Trials Are Opportunities Third Week in Ordinary Time Friday, January 29, 1999
7:00 a.m. Heb 10:32-39; Mk 4:26-34
(TrialsOpp)

In this morning’s first reading we see a theological reflection on the value of trials.
There are certain passages of the New Testament that give the impression that salvation
is a gift that is received almost passively. And maybe there are moments in a person’s
life where this is a true description: We are utterly passive; God gives us something. But
then there are other parts of life where we are expected to be more active. The author of
the Letter to the Hebrews is now reflecting on the meaning of trials as moments where
the believer is given the opportunity to become engaged in a struggle, the object of which
is to please God or to be pleasing to God. And he speaks in terms of having confidence
and patience, and remembering and joining our sufferings to those of Christ--and joining
our sufferings to the other suffering people of the world.
Out of this later theologians would develop a whole theology of grace. And I don’t
know if you remember, but at some point in your life you probably heard the words like
“sanctifying grace.” What does that mean? It means being pleasing to God; that’s
what’s brought up into today’s reading. It says, “If he draws back I take no pleasure in
him. If he draws back I take no pleasure in him.” That is the idea of being pleasing or
not to God. Sanctifying grace is being in a relationship to God because we are pleasing.
What gives pleasure to God? That’s a very interesting question. The author here is
saying: A person, a believer, is pleasing to God first of all by living by faith, by not
surrendering confidence, by having patience to do God’s will. It’s very simple, but it
requires a certain sort of struggle.
Now in this struggle, again, St. Thomas Aquinas, for example, developed a whole
theology of grace based on two ideas. Number one, God being the operator--the
operative grace of God--God taking the initiative moving persons through his gift of
grace, which you call in your catechism “actual grace.” Actual grace is God moving a
person by God’s own initiative. But then, Aquinas goes on to say that there’s another
form of grace which he calls “cooperative,” whereby actually God cooperates with us. In
so far as we have a good will, in so far as we are cooperating with the whole plan of
creation itself--which is to bring all things to God, in so far as we are trying to live
according to what nature requires, St. Thomas says, “Well then, God also cooperates with
that,” also known as “actual grace.”
So these terms we have really refer to something that is now being expressed in
today’s reading, namely, a life in which we interact with God: We responding to God’s
initiatives, God responding to ours, where no one particular moment is that significant;
but the whole process is what’s significant--the movement toward God is what is
pleasing to God, but the movement away is displeasing! Now in modern times certain
theologians have used the term “a fundamental option.” What does that mean? It means
that as people make choices in life they are more or less tending in one direction or the
other: They are either going toward God or they are not. And to really understand our
relation with God we
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have to see the general direction. Again, this is being derived from this reading because
it’s implied that we are either moving in God’s direction or we are pulling back.
Now every day bring challenges, and sometimes we don’t really appreciate them. But
we need to look at each challenge as really an opportunity to confirm our fundamental
option to move toward God. Our lives are full of many annoyances, and as such they
would draw away our energy and make us perhaps enjoy life less, sapping us of our
strength, unless we observe that these annoyances are opportunities to please God. These
annoyances usually have a human face on them. Annoying people are an example of at
least a momentary enemy. They are an opportunity to love our enemies. They are an
opportunity to do good to those who don’t do good to us. They are an opportunity to
give without receiving with a mind to please God. And does this require a great deal of
ourselves? Well, yes, but the point is that we are constantly receiving so much from God,
if we know how to be aware of God, that we have a lot to give! And that can be given in
the form of patience. That can be given in the form of forbearance. And this is very
pleasing to God and very meaningful. It is not irrelevant. It is actually leading to and
effecting the transformation of our own characters making them more like Christ. This
transformation does not happen in one single instant, but over the course of our choices.
So in this way we might have a new way of looking at what is perhaps the most annoying
elements or persons in our lives, and perhaps a new way of looking at the things that we
would rather avoid. They’re moments that we can please God in which we can recommit
ourselves to our fundamental option to move in God’s direction. They’re moments in
which we can cooperate with God’s offers and gifts to us, and they’re moments where
God will also cooperate with us, fulfilling our own deepest desires and needs.
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Beatitudes—Our Attitudes and Desires
Fourth Sunday in Ordinary Time/A
January 31, 1999 10:30 a.m. Zep 2:3, 3:12-13; 1 Cor 1:26-31; Mt 5:1-12

Today our gospel is the very familiar and beautiful Sermon on the Mount, or its
beginning: the Beatitudes. On the one hand, these beatitudes are disarmingly simple; but
their simplicity conceals a profound challenge for the believer because they don’t
concern external behavior, which we’re all very interested in. For example, as parents
we are interested in teaching our children how to behave, but do we really understand
where behavior comes from? That’s what the beatitudes are about: behavior emerges
from attitudes and desires.
Jesus is very clear about the love of God; he claims it is unconditional, which means
that God loves simply because God is God. God does not condition his love based on
whether the love is returned or whether someone is likable or lovable or good or just or
moral or proper or polite. God loves his entire creation because God is God and the
creation is his; this is the unconditional love of God. However, on the other hand, our
capacity to receive, to enjoy and to share in the love of God is not unconditional because
we are conditioned! A crude but valid comparison would be a tuner on a radio. The
finest tuner in the world will not pick up a radio station if it isn’t tuned to that wave
length. And if we are not tuned to the right wave length, so to speak, if we’re not tuned
into God, if we’re not directed to God, then our ability to receive, to share, to participate
in the love of God will be obstructed.
Now we’re often very concerned about morality, right behavior, especially this is true
of American people. American people are “can-do people”; we have a very pragmatic
culture. We’re very concerned about getting the job done. But we have to be careful
about thinking of our Christian faith as a job to be done. Not exactly! There is a purpose
involved, but first we have to look at the laboratory that we have to work with out of
which comes our actions and judgments and decisions. The laboratory out of which our
judgments and decisions and actions come from is really our own attitudes and desires.
Can anyone believe that a person with, for example, negative attitudes or bitter and hard
feelings or unexplored, unexamined desires could ever make wise or intelligent choices?
Of course not! We recognize this when the question is posed. And so the beatitudes are
asking us to look at both our attitudes and our desires.
And the first beatitude is the most important: “Blessed are the poor in spirit.” What
does it mean to be poor in spirit? It’s not exactly the same thing as being poor
sociologically because poor in spirit has to do with what Zephaniah, the first prophet we
heard today, called the “anawim,” the poor of the Lord. The poor of the Lord are not
simply poor, but they are not greedy or grasping. They are not “me first,” but they walk
humbly with their Lord; they walk on the earth and they are part of the earth. That’s
what humility means. It means we recognize that at least part of us is earthly, that we
belong to the earth and the earth belongs to us. We need a respectful relationship with
the creation and with the Creator. In short, for the poor of the Lord or for the poor in
spirit their own
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comfort, their own success, their own survival even cannot be and is not the primary goal
of life. No, there is something more. They acknowledge something higher than
themselves and this they serve. So the acknowledgment is not abstract, but very
practical; they serve what is higher than themselves. The poor in spirit! And Jesus says,
“Such as these will inherit the kingdom of heaven.” They are well disposed. And in a
sense all the blessings that he then enumerates derive in one sense from this one: this
loyal, faithful humility.
The second point has to do with our desires. One’s attitudes and desires are choices in
formation. The desire for justice is central here. And Jesus says, “Those who thirst and
hunger for justice will be satisfied.” Jesus is absolutely convinced that God will
eventually, that God will eventually bring about justice upon the earth, upon the earth!
Now perhaps we’ve never thought about it, but this is Jesus’ belief. And he is saying that
for those who really desire what God desires, they are very fortunate, they are very
blessed because God will be victorious. And those that desire what God desires will be
satisfied because God cannot be frustrated forever! God’s designs, God’s purposes can
be frustrated for a time, but not forever. So “Blessed are those who hunger and thirst for
justice, for righteousness, they shall be satisfied.”
Now the desire for justice is a desire for the common good. This means that each and
everyone will be able to share in the abundant life God has created. That means even our
enemies; the desire for justice is the desire for good--even for our enemies! Now that is
not natural! It is natural for us to desire good for ourselves and for our families and for
our friends, but not for our enemies. This is where Jesus reveals, you might call it, the
secret of the kingdom: That for us to be truly godly people we have to desire what God
desires, and God truly blesses the just and the unjust--the good and the evil. Whether
they are disposed to receive it is an entirely different issue and should not concern us
since we should be looking at things through God’s eyes and not through our eyes--or the
eyes of our enemies.
Now justice, in this sense, is rarely found in our own culture or the language of our
own legal system. For example, today we use the word “justice” meaning whatever the
courts decide. We talk about the “Halls of Justice.” What does that mean? The
courthouse. That is not justice in the biblical sense. There is a hint of this idea of justice
in two historic documents. The Declaration of Independence by Thomas Jefferson, not
incidentally a legally binding document in our republic today; but it does speak of this
idea: the inalienable rights written by the author of life into the hearts of humanity. That
is an idea that is biblical: that there is a pattern of order that has its home in the mind of
God and which men of law and society ought to correspond to. That’s really what
Thomas Jefferson was saying. The Declaration of Independence. And also Abraham
Lincoln in the Emancipation Proclamation alluded to a law that exceeds the will of the
people, or the decision of courts, or the legislation of Congress. And it was to that higher
law or justice, in the biblical sense, that Abraham Lincoln appealed in the Emancipation
Proclamation.
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But for the most part we are stuck with a different idea of justice, and so perhaps we
don’t understand that what Jesus is blessing is a thirst and a hunger for something that
exceeds the actions of ourselves or our government. This is the righteousness that is of
God. To thirst for this is to be virtually and eventually satisfied in every way; to ignore
this is to court disaster for individuals and for entire countries. That is the message Jesus
is proclaiming.
Now recently our Holy Father, Pope John Paul II, was in St. Louis, as you well know,
and in Mexico; and he urged the Church to reinvigorate the sacramental and prayer life of
its members so that the gap, he’s talking about a gap, between the faith and daily life can
be bridged. Do we recognize what he is talking about? A gap between what we pray
about and how we live! A gap between what we say we believe and what we actually do.
And again quoting the pope, “Where this gap exists Christians are subject only in name.”
Now this is actually a radical statement the pope is making. We’ve heard of nominal
Christians, nominal Catholics, for example, we meet people who claim to be part of the
community, but they don’t share in its life. The pope is saying, “Well, maybe they share
in its life, but the life doesn’t go anywhere. It doesn’t connect.” The result of our
sacramental and prayer life, our life of worship, must be the creation of and the nurturing
of attitudes, desires, that lead to decisions affecting every aspect of our lives that bring
into the world, into the institutions of the world, into the laws of the world, into the
corporations of the world, into the businesses of the world, into the relationships of the
world, the good will, the justice, the pattern which has its home in the mind of God. And
this is our work! So in a sense there is a job to be done, and we need to reflect quietly on
its accomplishment.

Beatitudes--Our Attitudes and Desires
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Rev. Paul A. Hottinger
Blessings versus Discipleship
Fourth Week in Ordinary Time
February 1, 1999 7:00 a.m. Heb 11:32-40; Mk 5:1-20

Monday,
(Disciple)

There are many different stories in the New Testament, but they fall into certain
categories. And this story could be linked to other stories the basic theme of which is
“Jesus at work among the gentiles.” Mark makes it very clear that this area is not an area
where the Jews live; it’s on the other side of the lake. There are swine, which cannot eve
nr exist in Jewish areas; and there are demoniacs--here is an extreme case of unclean
spirits keeping people in bondage.

This is meant to signify not simply one little experience in the life of Christ, but really
the world as it is. The world as it is in bondage to unclean spirits, and some of the most
savage cases are those that lie [completely] outside the scope of the law itself. This is at
an early stage of Jesus’ ministry. Now in retrospect and looking at the whole of Mark’s
Gospel we see that working at this savage area is actually easier than dealing with people
who are familiar with the law; we’ll pass over that for now. We have the power of
darkness keeping people from the fullness of life.

Speaking of the theme for this year, Pope John Paul says that the theme we need to
follow is the journey to the Father, that we are being lead and drawn by grace to
acknowledge God’s sovereignty--he doesn’t use that word--God’s basic plan and purpose
for salvation already in nature itself, brought to perfection through the gospel. Nature
itself is wounded by sin.

And here Jesus finds a man, basically not a Jew, suffering through the power of
darkness; with great ease he frees him. And in a sense we could think of this as the
beginning of the mission to the gentiles, this and the healing of the Syro-Phoenician
woman, already in Jesus’ day. Later on St. Paul will champion the cause of this
movement and become the great apostle to the gentiles. But it’s already beginning in
Jesus’ own life and ministry.

Blessings versus Discipleship

But then this man wants to follow Jesus, wants to become his follower, wants to be his
disciple, wants to become part of his inner circle. And Jesus sends him away, and there
is also a great lesson in this. Jesus is there as a blessing for everyone, and his ministry
brings freedom to everyone, and his mission is to everyone. It is a universal mission, a
universal call to freedom, to restoration, to life, to liberty; but it is not a universal call to
every single individual to be a disciple. This is something that many of us in the Church
really get confused about. It says at the end of Mark’s Gospel--and Matthew’s as well-“Go out and make disciples of all nations.” This means that no nation, no group, no
cultural heritage, or geographical place should be off limits to the call to discipleship; but
it does not mean that each and every person is called to discipleship! To be a disciple is a
great responsibility. Not everybody can fulfill it. Not everybody is suitable for
discipleship.

And the original notion of Church is the body of disciples, not identical to society as a
whole, but a group within the society--as Jesus puts it who act like a leaven to cause the
whole to rise. The Church has been calling us to a new sense of that mission. The
Church is not to be coextensive with society; it’s a group within society that works
through the power of God for a very special purpose. But the only people who can be
part of this are people who are suitable. This demoniac was not suitable--no explanation
why! Jesus says, “No, you go home. Explain to your family what God has done for
you.” That everyone can do. Everyone can be blessed, and everyone can go home and
explain and proclaim what God has done; but not everyone can be a disciple!
Discipleship is a great responsibility. And Mark tells the story so that we might think
about what it means to follow Him.
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Irony of the Presentation in the Temple
February 2, 1999 7:00 a.m. Mal 3:1-4;

The Presentation of The Lord Tuesday,
Heb 2:14-18; Lk 2:22-40 (IronyPre)

Today’s story is full of ironies. You will recall that at the time of Moses, God took
the first-born male of every Egyptian family, through the hand of the angel of death, as a
punishment because the Egyptians, who practiced idolatry and sorcery and magic, were
hard of heart and believed themselves to be the center of the earth and believed the
pharaoh to be god, and in a sense worshipped nothing higher than themselves, in a sense,
because everything they worshipped was really in and of themselves--and that’s the very
definition of idolatry. So God dealt with them very strongly.

Now a result of that was that God told the Israelites that the first-born male of their
own really also belonged to him, but was to serve him alive. Now the practice of the
sacrifice of turtledoves was what was called “redemptive sacrifice.” The idea of
redemption--the actual literal meaning of it is “to buy back.” The parents bought from
God their own child so that he could live with them and grow up in their home and
usually follow the trade of the father, as opposed to being assigned to the temple. So all
of this is tied into the symbolism of the temple as the place where God dwells. I cannot
express enough how literally this was taken: God dwelt in the temple physically, if you
will; and the center, of course, of the temple was the Ark of the Covenant that was stored
in the inner sanctum called the “Holy of Holies.” Now bringing Jesus, who is the only
begotten Son of God, to the temple to buy him back according to the law is a very ironic
thing. And there are many such ironies throughout the New Testament because it is Jesus
who will become the one who buys back the whole human race and restores us to God
the Father, which is almost the opposite of the original meaning of redemptive sacrifice
which is giving the child back to the parents. Jesus comes to redeem us and give us back
to God the Father, who is the true source of our life.

Secondly the irony has to do with the presence of God in the temple itself. The
incarnation of Jesus--which we celebrated forty days ago, this is the fortieth day after
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Christmas, at least it’s supposed to be--this incarnation of God in Jesus is something that
totally supersedes the very idea of the temple as a physical place where God dwells. The
Body of Jesus is very much a physical thing too, but it’s a living organism not a
geographical place. And in this story these two symbols of presence are conjoined: a
static, ancient, geographical symbol of the presence of God and the living, organic
presence of God--the Body of Jesus in Christ. They come together!

And it is through the power of the Holy Spirit this is recognized. No one else realizes
it, only those the Holy Spirit has touched. And already our evangelist, Luke, is trying to
tell us the role of the Holy Spirit in opening their eyes to the true presence of God in the
living life of the Church. And how people’s minds can be so drawn away from it, can be
drawn away from the presence of God in their very midst in the life of those around
them, and drawn into geographical places: mountains and hills and towns and shrines and
so on. The gospel is alerting us to the living presence of God and to the power of the
Holy Spirit to open our hearts, and what could prophecy mean if it isn’t that the Holy
spirit opens our eyes! In this way all the prophesies of the Lord are fulfilled right in your
hearing. Now Jesus comes into this temple not with his own power; he’s brought by his
parents; he’s brought by his guardians. And still in a very true sense the presence of
Jesus depends upon those who will carry him, perhaps where he is not wanted, perhaps
where he is not welcome--but where he belongs!
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A Witness of Faith
25:6-9; Rom 6:3-9;

Funeral
Lk 12:35-40

George Youhn

Thursday, February 4, 1999 Is
(WitFaith)

One of the great opportunities and privileges of ministering to people is being edified
by their faith, and supported in the very act of ministering. There is a story, a novel
written after World War I, called The Left Hand of God about a charlatan in China who
disguised himself as a priest to escape from his foes. And as a phony priest, as disguised
as a priest, he comes to faith because people believe in what he is doing. It is their faith
that, in a sense, is the seed of his own conversion.

I’m not identifying myself as a charlatan; however, I have also been very much
edified in my ministry. And one person who has edified me very much is George. From
the first onset of his disease until the end, he has always lived in his Christian faith in a
very simple, straightforward way. I went to see him shortly after he learned that the
doctors decided that the treatment was pointless, and his way of dealing with this was
very edifying. He was peaceful. He was tranquil. He was very accepting of this reality
in his life. And throughout his last weeks, George always was a person who was utterly
normal and natural. He did not deny his condition. He did not pretend it wasn’t what it
was; but on the other hand, he did not dwell on the brief duration of his life, on the, you
might say, the short expectancy he now had, but he simply lived each day as another day-a day when he could look out the window and enjoy whatever it was that he could see
whether it was the snow or the birds. I haven’t seen many birds myself, but I think he
remarked one day that he was enjoying the birds. And this I think is a way of preaching
the gospel; in fact, it’s a very powerful way of preaching the gospel.

You mustn’t think for one minute, number one, that ministry is restricted to priests! It
surely is not. And those who brought George Holy Communion and those who visited
him in his infirmity found the same witness of faith I did. Secondly, we should not think
for one minute that we need any certification to be a Christian. What we need is to really
and truly allow faith to sink deeply into our being and to dispel the fear of death. It is not

A Witness of Faith

Funeral

something to do with mental power; it’s a matter of grace to accept the fact that our lives
are brief. We don’t know how brief. They may be 83 years brief, or they may be 8 years
brief. We don’t know how long, but we know they are limited by their very nature. And
we need to live with this sense of expectation that our lives are something like--in Jesus’
own expression--our lives will be like “members of a wedding party waiting for the
arrival of the master, of the bridegroom.” We need to be wide awake, which means not
lost in the insignificant details of life, but aware, alert--not in a physical sense only, but in
a spiritual sense--alert to the possibilities that we have in front of us: to really make
something of ourselves; to be of service to God by serving others; to lift the hearts,
minds, spirits of other people; to be a light shining in darkness. Everyone of us can do
this, can be this. Everyone of us can be what George was--a witness of the faith. And as
we come to lay him to rest we need to be, of course, very grateful for the life he led, for
his goodness and support of the Church.

But also then we have to direct our attention to our own lives, to recognize as St. Paul
says, “We have been baptized into the death of Christ.” That is the very meaning of our
baptism. And when the casket was brought into the church, I sprinkled the casket with
the holy water that recalled his baptism. If we have been baptized, we have been
baptized into the death, and if we have been baptized into death, a death of Christ, then
death should be a friend to us; it should help us live better. We should be at peace with
the limitations of life. This will make our lives so much more important and valuable.
So we acknowledge this brevity of life as a gift which is simply a foretaste of life as God
intends it to be, life as it is expressed by the prophet Isaiah, a life that will be a banquet to
which all are invited--a life that will be a participation in the very Eternity of God. And
equipped with this knowledge that faith gives us, we can aspire to live a peaceful,
accepting life as George did, and recognize that even in the midst of difficulties, sickness,
pain, there is always hope; and God will never leave us disappointed!
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Healing Human Nature Fourth Week in Ordinary Time
7:00 a.m.
Heb 12:18-19, 21-24; Mk 6:7-13

Thursday, February 4, 1999
(HealHuma)

In today’s story we see Jesus sending out his disciples. This is an early mission. It’s
not the final sending; it’s a, you might say, a lesson, a time of learning--an apprenticeship
would be a good title for this kind of period in the life of Jesus’ followers. As
apprentices, what are they supposed to do? They are supposed to preach. Well, what are
they supposed to preach? The need for repentance. They are also expelling demons,
anointing the sick with oil and working many cures. Now we could just take this at face
value and forget about it, or we could actually reflect on the meaning behind this
particular kind of activity, because it seems to me what this activity is doing is actually
expressing a certain kind of acceptance and support of the human nature: acknowledging
its need for reform, its need for healing--also acknowledging the fact that it is hosting a
certain kind of evil that actually does not belong to it.
Now as a modern day people we have to really work hard to overcome any obstacles
in expressions or ways of thinking--for example, terminology like referring to demons,
unclean spirits. We have to really ask ourselves what this is trying to say. I think what it
is trying to say is that human nature is not in itself evil. There is evil in human nature,
but the evil is really a distinct invader; it is an unwelcome guest in what is otherwise
something really good. Now this is not always what people have concluded. The
Gnostics, for example, who were an early heresy in the history of Christianity, and whose
teachings still are with us in various forms, did not believe in the goodness of human
nature--for that matter, the reformers of the sixteenth century did not believe in the
goodness of human nature! They taught about the depravity of human nature.

Healing Human Nature

Even in our own century some very good theologians like Dietrich Bonhoeffer, Karl
Barth--both of them deeply Christian men--nonetheless had a tendency to denigrate, to
negate, the value of human nature. For example, Bonhoeffer talked about “religionless
Christianity.” What’s he getting at? He was getting at a kind of faith that was free of the
human behavior which is associated with the searching for God--as if the human behavior
of searching for God, desiring God is a worthless activity--which is really what he
believed, I think. Same with Karl Barth. And this is a very real influence in the history
of Christianity, but I am afraid a bad one!
What Jesus seems to be saying is: “Human nature is good; it’s wounded; it needs
healing and it needs repentance.” The will of human beings has to be reoriented; it’s on a
wrong path; it’s bent onto itself. People live for self-will and self-love and this is selfdestructive. People need repentance. They need to find a will higher than their own, and
they need to align themselves with this. This is what repentance is about. And where
they find themselves beset by evil, this evil has to be removed from them much as a
doctor would remove a diseased organ, so that the entire body then can heal. In this way
we find Jesus supporting, healing, and caring for what he finds diseased and disordered in
the human nature--but basically supporting it!
And this now has to become part of the way we think of our mission as Church--this
support, caring for what is truly disordered. Now I don’t think we have always come
across that way as an institution. Perhaps we’ve come across as scolding or berating or
demanding. This is not Jesus’ approach. And the Gospel of Mark, again, is written for
us to bring us into Jesus’ perspective.
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The Freedom of Martyrs Fourth Week in Ordinary Time
7:00 a.m. Heb 13:1-8; Mk 6:14-29
(St. Agatha)

Friday, February 5, 1999
(FreedomM)

Today we celebrate the feast of St. Agatha. In the early Church there was a
tremendous respect for martyrs, but perhaps we need to look at the whole mental and
spiritual atmosphere of the early Church. First of all, there was this sense that the world
was being directed by forces that were either malevolent or indifferent to human welfare.
Now to understand something of what they thought, we have to look perhaps at
ourselves. In ourselves we can distinguish some very few events that are truly, freely
chosen. We can only believe that we are free when we do not look too closely! If we are
honest and observant, we will see that very often we are being directed by a law within
us; you can call it if you want the law of habit--for example, we are constantly reacting
more or less the same way. Now the fact that we all differ from one another gives us the
illusion of being free; that’s just an illusion! Some people always react in anger to the
various events of the day. Other people are always afraid; yet others are always worried.
These are not freely chosen responses; they’re habits, and they control much of our
behavior. And there are many others as well; I’m just using a few examples. So we have
to distinguish between freely chosen decisions that we carry through--which are very
rare, and habitual reactions and responses that are really the result of a law that controls
our psyches.
And then third it would be good to also distinguish perhaps random events. Probably
random events are important to note because without random events there would be no
free events either. If everything were controlled by law we would never be free. Now
behaviorist psychologists believe we are never free. They believe all freedom is illusion;
therefore, they are wrong--all freedom is not illusion, but much of it is. We can be free,
but usually are not! The fact that there are random events in ourselves assures us that
sometimes we can be free. We are not always controlled by law, and this we can all
verify.
And so the early Church verified this in its own spiritual practice. And it believed it
was an exact reflection on the nature of the cosmos itself. In the cosmos, in the universe,
there were some rare, free events. These were called miracles, where God directly
intervened and did something. And according to Christian belief, according to Jesus’
teachings, miracles were always for the benefit of human beings. In this they differed
from the beliefs in the Old Testament, and surely the beliefs of other religions and
cultures, where the actions of the gods were considered arbitrary and capricious. Even in
the Old Testament it says that all good and evil comes from God. And it was believed
that God was the author of all these human events.
Jesus differed from the beliefs that are so stated in the Old Testament and differed
from all the myths around him. The prophets already hinted at this, but they never really
explained it. Jesus says that all God’s work is always for human benefit, and only good
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comes from God; but not everything that happens is God’s work! Just as within
ourselves only some of what we actually do is freely chosen, so only some things that
happen in the world are freely chosen by God. Nature itself has habits; for example,
things always fall down--they never fall up. This is what we call the laws of nature.
They’re habits. The habits of nature do not necessarily benefit us, unlike miracles that
are always for our benefit. Unlike the free choices of God that are always for our benefit,
the habits of nature are indifferent, or even sometimes hostile to our world, to our lives,
to our personal goals, as are random events--they’re indifferent or hostile or beneficial;
we can’t be sure ever which.
So for the early Church and for many spiritually minded people in the history of the
Church, the goal has been to become freer and freer of the law of habit, of the law of law,
of our being controlled by our nature. And this is the goal of asceticism. This is the goal
of spiritual practice. Now what is the greatest of all laws? The greatest of all laws is the
law of self-preservation. Then what is the greatest act of freedom? It is giving up one’s
life. Thus a whole cult of martyrdom became central to the spirituality of the early
Church because a martyr was seen as the freest possible person.
Now given those times, given the social conditions, we can see that the martyrs were
the great combatants, the great soldiers, for Christ; and it was through them and through
their witness that Christianity really did become established. Without them probably
Christianity would have just shriveled up and become insignificant. Now you may say,
“Well, how could the Christian gospel, that is preached by Christ and willed by God,
become insignificant? Because we live in a world that is not controlled by God, where
God’s free actions are relatively restrained and rare, where laws governing it are not
necessarily benevolent, that can be either indifferent or hostile, not only to human
welfare, but even to the will of God! And for its social life--for human life, human
culture, to be advanced in the direction of God’s will, the kingdom of God--for human
welfare to be advanced it takes a growth in freedom, which is not easily won. So the
spiritual life is seen as a very difficult life counteracting powers that control us, including
those within the power of negative emotion, but including also powers that control
society, which in those days were named as, for example, the powers, the principalities,
and the thrones--spiritual forces that act in society the way emotions act in us directing
what you might call a mass-psychosis, that is a mass-mindlessness, that allows
everything just to happen, that prevents freedom from ever taking root.
So this is how, you might say, the early Church reasoned and why it honored martyrs,
and why the Roman Church put the name of Agatha in the canon of the Mass. It is my
belief that after the consecration all those names were all martyrs, or at least so the early
Church thought. And the idea is that through their intercession that the Church not only
got rooted, but that human life started to change--practically speaking, that the human
culture actually was afforded a rebirth, and that we all need to imitate the freedom--the
resistance to law within ourselves and the resistance to law within society--so that the
kingdom of God may come and reign.
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Rev. Paul A. Hottinger
Salt and Light, and the Power of the Cross Fifth Sunday in Ordinary Time/A
February 7, 1999 7:00 a.m. Is 58:7-10; 1 Cor 2:1-5; Mt 5:13-16
(SaltCros)

This morning we are going to do something slightly different. As we’ve been
speaking the last four weeks about vocation, our baptismal call, we were speaking about
the gap that can exit, as the pope has pointed out, between our prayer life and our daily
life. After I reflect on the gospel I will invite one of our parishioners, Bill Pendergast,
who is working on one of our commissions, to reflect on how this relates to his personal
life.
“A city set on a mountain cannot be hidden.” Jesus is here observing a fact that he
means as both an invitation and a challenge to his followers. He means that those who
follow God should not be hidden, that those who follow God in the world should be
clearly visible in the world, that faith is not a matter of preparing for the hereafter alone;
it is a matter of now being different from those who do not follow God, even though they
have more power and more influence and more significance in the world. So for the
believer, now is the time to shine; now is the time to bear fruit. And the images he uses
are two: salt and light.
“You are the salt of the earth.” We might forget in our modern times that salt is the
basic preservative. Just look on your cans of canned vegetables or packages of frozen
food. One of the fundamental ingredients is salt, even today. Salt is also used in
preserving meats especially in meat that has been smoked. Now what Jesus is saying
here is that a true believer is a preservative in the world. By itself the world is subject to
disorder. We observe this all the time. We call it “rising crime rate,” or we talk about
how people aren’t safe on streets any longer. We call certain sections of the city a “war
zone.” What is all this about? It’s about the disintegration of order and respect, which to
some degree is a natural result of--what? Human egoism! Where people live for
themselves the fabric of society suffers and is torn apart. Jesus says, “You are the salt of
the earth. If you lose your flavor what can we use to season you?”
The second image is light. “You are the light of the world.” This is actually a great
responsibility: that anybody who follows Christ enlightens the world around herself or
himself. We think that because of us, people around us should have a better life, a lighter
life, a lighter burden, a more hopeful view of the future, a reason to be patient. “You are
the light of the world.” Sometimes some people who believe themselves to be devout,
devoted followers of Jesus, are very morose. They are always fixated on all the problems
in the world--how terrible everything is! Is this being a light? In fact, to be fixated on
problems is not to be faithful to God at all! It’s really being stuck on oneself, on one’s
disappointments, resentments and so on. Faith does not permit us the luxury of taking
failures in life--imperfections and flaws, disagreements and even grave disorders-personally! To be “God-centered” is to rise beyond the level of personal and reacting to
life in all of its darkness and disappointments and even its hostility--nothing personal
there.
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Now St. Paul, in the second reading, talks about conversion to the power of Christ
crucified. This is the only power that actually a believer has: to believe that all the
problems in the world are being taken care of by the mercy and love of God manifested
by Christ crucified. This is not philosophy, and it cannot result in some eloquent
argument. That’s what St. Paul says, “I don’t come with eloquence. I can’t convince you
because of the beauty of my words or the force of my logic.” It’s a gift from God to see
that God has taken upon himself the burden of the world, the sin of the world, the evil in
the world and is dealing with it through the cross--that is by extending forgiveness and
inviting people to conversion, to repentance, to a new life. And herein lies, and this is the
Christian gospel here, the only solution--the only solution to all that ails the human soul,
to all that pulls down in life--the only solution--the power of the cross! In the cross we
see forgiveness and reconciliation manifested. And this is God’s answer to the problem
of sin and the problem of freedom, the problem of evil. Now it’s important that people
who want to be believers do not wait around to become convinced or to wait for someone
else to convince them of the power of the cross. It will never be logical! It is a scandal,
and it is absurd! But it is true; it is revealed to us in Christ, and it can only be accepted in
faith. Through faith then we have a new way of seeing life, a new way of accepting
truth--thus a new way of living.
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Rev. Paul A. Hottinger
Personal Relationship with The Father Ash Wednesday February 17, 1999
7:30 p.m.
Jl 2:12-18; 2 Cor 5:20-6:2; Mt 6:1-6. 16-18
(Personal)

In tonight’s teaching Jesus is getting at the very nub of what it means to be religious.
The word “religion” is from a word meaning “to be connected.” Religion is about
connection--connection first of all between God and creature, and then a connection
between God and the creation through the creature who has become connected. This is
the whole mystery of the incarnation of Christ. He has come into the world to show forth
the face of God, the mercy of God, the nature of God, to effect it in a human way; and for
Jesus that is the very essential meaning of religion itself. And I would be willing to bet
he would say, “In any culture the individual soul must become connected and then
influenced by this God so that the religious person, man or woman, can influence the
world in God’s place, in God’s name, and in God’s power.”
The first gap is the gap between the individual soul and the reality of God Himself.
Jesus grew up in a Jewish culture. Everyone grows up in some culture. Jesus’ religious
culture was a culture of law and temple, and the law taught many good things. It
encouraged many good works. It encouraged very good behavior--exemplary behavior!
It encouraged people to worship God in an open and public way. And all this was good,
but just because people go through the actions required by the law, perform good works,
just because people go to the temple and worship in a community, does not mean that
they have come into contact with God. And so he says, “When you pray, go to your
room and shut your door, and pray to your Father in secret.” He doesn’t say, “Pray to
God in secret.” He says, “Pray to your Father.”
Now “Father” is an image, and for some of us a very beautiful image, for others
perhaps not so beautiful an image; but it was an image that was essential for Jesus. We
don’t really know God unless we experience God as Father. And we can’t do that simply
by going through the actions of the law and the temple; we have to go into our rooms and
shut our doors. It’s not something that can be done for us by others; it’s something that
we have to do for ourselves. We have to go to our room and shut our door, and pray in
privacy and the secrecy of that moment so that the God who is revealed in the law, in the
temple, or for us in the word, in the sign, the sacramental life of the Church, will become
for us a personal relationship. “Father” is a personal relationship; “God” is not! We
have to come into a fatherly relationship with God. We have to know God as Father.
And we have to relate to God in a way that supersedes, goes beyond, the group that
we belong to. It has to become something that emerges from our own spirit, our own
will, our own personal desire for contact--that’s what religion is all about: a personal
desire for contact with the divine! If we never go into that room and we never shut that
door, we will never have that contact. That’s what Jesus is saying. Whatever else we
may do, it may be very fine, it may be very wonderful, exemplary; but it’s all going to
miss the point because it’s not going to be true religion. It’s going to be hypocrisy,
which is not a bad thing! It means a “performance.” The Greek word is the word used
for actors on a
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stage. There can be wonderful actors, and they can have great roles, and they can win
great awards; but that’s not what religion is about. Religion is about personal contact
with a God who reveals himself under the images and through the images of religion as
an external institution: religion and church, religion and temple, religion of the law, and
religion of sacrament--whatever, it’s the same God. And it’s up to every individual
believer to make that God real, to strip away all acting, all behavior which is learned,
which is cautious, calibrated, and to be utterly and totally open and naked in the presence
of this Father.
And then all our actions, which we will derive from the law or from the word, from
the goodness of our hearts--those actions will then mean something else. They will be
really gifts to this Father. And that will change the way we look at everything. It will no
longer matter to us whether we are appreciated. St. Paul calls this the “crucifixion of the
old self.” St. Paul says that’s the very meaning of baptism--the old self is crucified in
baptism. The old self dies. When the old self dies, practically speaking, we are no longer
offended by rejection. It doesn’t bother us if people do not appreciate the good we do
because we don’t really do it for them. We really do it for the Father whom we now
know in a personal way. And if we’re misunderstood, that doesn’t really matter either.
Perhaps there will be some emotions, but we won’t live in those emotions. We’ll see
them as just a mechanism that belongs to the old self that is crucified in baptism. And
we’ll live more deeply within ourselves in a soul that has been reborn in Christ. And this
is a possibility for every man and woman, for every child even. There is no age to which
one has to attain before we get to know the Father.
We begin this season of Lent with this reading precisely because if we are to really
have a fruitful Lent, we have to begin here in that inner room with the door shut.
Outwardly the sign of ashes is the sign of crucifixion and death, and it’s a good sign of
what Lent is about; but it’s only a sign! And whether that sign ever means anything or
creates any growth within us depends upon whether we go into that room and shut the
door. Then the ashes become a sign of what’s really going on inside of us: the death of
the old self, the birth of Christ within us, the very meaning of the Eucharist, the meaning
of baptism, the meaning of every sacrament!
Sometimes people say that the Mass does not mean much to them. I’m sure you are
not among them. “I get nothing out of the Mass,” they say. And this reading would
suggest that if we get nothing out of the Mass, perhaps we’re not praying behind that
closed door. So it’s true when we come to the Mass, we have nothing to offer, and we
cannot offer ourselves because we have not yet decided to die because we have not
entered into our baptism. And of course, if we have not entered into our baptism, we
cannot enter into the Eucharist---except in sign, but not in reality. Jesus is talking about
reality here! Lent is a time for us to make the mystery of our religion into reality within
ourselves.
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Rev. Paul A. Hottinger
Covenant Relationship with God
Thursday after Ash Wednesday
February 18, 1999 7:00 a.m.
Dt 30:15-20; Lk 9:22-25
(Covenant)

Today in this gospel reading Jesus is revealing first of all to the disciples his own
destiny, but to everybody else he doesn’t. But he does tell them that if they want to
follow him, which means that they really want to have a true relationship with God, they
have to deny their very self. How are we to understand this? Psychologists tell us that
human relationships are all about negotiations. Parents negotiate with their children;
sometimes this goes well and sometimes it doesn’t. One of the principle highlights in
early negotiations is called “toilet training.” And things go on from there, well or not so
well. Marriages are negotiated. Spouses agree to certain things between themselves:
There are certain expectations and certain requirements. And sometimes, sadly, these
negotiations break down.

What Jesus is saying is that in our relationship with God, it is personal; but there are
no negotiations! The only way that we can really relate to God and really come to know
the true God, the God who is--not just the images that religious life gives to us, not just
the stories that religious tradition hands onto us, but the living God Himself--the only
way we can get to know that God is in a life of complete and total surrender. Now this is
actually based upon what the Jewish people always believed: that we relate to God in
covenant. And covenant is not an agreement between two equal parties. It’s an
agreement between two totally unequal parties. A covenant type of relationship is one
where the stronger completely determines everything! The weaker simply accepts or
rejects it. In the first reading that’s really what Deuteronomy is talking about: “I have
shown you the way to life, and you can take it or you can leave it--but you can’t
negotiate.” There are no compromises!

Now a person would be foolish to think that a small child is equal in wisdom to his or
her parents, even though his or her parents may not be too wise. And yet, as Christ
would say, the distinction or the difference between our wisdom and God’s wisdom is far
greater.
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And sometimes we are like young children who think they know better than their parents-which actually in some rare cases might be true on the human scene. It is never true in
our relation with God. God has laid out life for us--a blessing and a curse. What is good
for us God knows full well, and what is bad for us God knows full well. One way of
understanding the fall in the Garden of Eden is that Adam and Eve insisted in deciding
for themselves the nature of good and evil--eating from the tree of knowledge of good
and evil--not depending on God!

Jesus says, “If you really want to know the true God, you have to know who you are.
You are a creature. You are the effect. God is the creator and God is the cause. And the
only way to relate to this cause, the only way to relate to this creator, is complete
obedience, complete acceptance, complete submission--not pretending for one minute
that we know better. So our life with God has to be totally different than our life with our
business, where we’re always trying to get an edge, where we’re always trying to
negotiate for a raise, or for a better deal. We can’t get a better deal from God. God is the
source of everything, but demands everything from us. In return he gives us Himself!
Compromising doesn’t work. Christian believers often think that although they may
believe in this in their head, they don’t believe it in their heart. They don’t emotionally
grasp this! They emotionally hold on to themselves. And holding on to oneself feels
like, sometimes fear; sometimes it feels like anxiety. Sometimes it feels like anger or
some other negative presence, and it’s always holding on to oneself. “And what can we
gain by doing that?” Jesus asks. “Whoever would save his life will lose it; whoever loses
his life for my sake will save it.”
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Rev. Paul A. Hottinger
Reason for Fasting
Friday after Ash Wednesday
February 19, 1999
Is 58:1-9;
Mt 9:14-15
(Fasting)

7:00 a.m.

Fasting has been found in practically all religious cultures, but often there is very little
understanding of the meaning of fasting. This is indicated in the first reading from the
prophet. Now in terms of modern day thinking we can explain why fasting is beneficial.
It’s very simple. The body only has a mind thanks to the brain. The brain is in charge of
providing attention, focus, thought; but it’s also in charge of a lot of other things. And
food--the digestion of food is one of the most important instinctive requirements the brain
has to worry about. And when blood is being used for digestion, especially the digestion
of meat, there is no extra blood for the brain. People get sluggish, tired, and find it hard
to focus.
So fasting is an aid to prayer. Now this was already forgotten at the time of Isaiah,
and he is ridiculing the mentality of the people of his time who are praying this way--of
course, I don’t know if they really did, but he’s riduculing them. “We’re fasting and
don’t you see it? We afflict ourselves; can’t you tell?”--as if fasting itself were of some
value to God! It’s of no value to God at all! It’s a value to ourselves. It’s an aid to
prayer. And if we are going to fast and not pray, it’s worthless! To think that God is
pleased because people give up something shows a vast ignorance of God. And that is
exactly what Isaiah is ridiculing--this idea: that God would be pleased by our voluntary
afflictions, that God is pleased if we are in pain, that God is pleased if we are
uncomfortable--that’s not the point! In fact, it’s utterly stupid! So he ridiculed them.
Now it’s a similar problem in Jesus’ day. John’s disciples come and say, “Now look;
John the Baptist and his followers are all fasting. The Pharisees fast. You’re having a
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party!” Jesus answers, “Well, it’s not always appropriate to fast. Fasting has a purpose.
It’s inappropriate now because we’re having a party. This is a wedding feast.” And of
course a wedding feast is a Messianic image. It’s an image of what God is preparing for
the human race. God is preparing a wedding feast. God is actually desirous of people to
be fully alive and abundantly blessed, which does not take away the value of fasting, but
it puts it into it’s proper place. Jesus says, “When the time comes, they will fast.” When
the time came, he fasted. What was it about fasting that was important to him? It was so
he could pray. It was so that he could be focused. It was so that he could be attentive to
the true food, which is every word that comes from the mouth of God. So now the only
question we have to answer is: Is it now time for us to fast?
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Rev. Paul A. Hottinger
Temptation and Freedom
First Sunday of Lent/A
Gn 2:7-9; 3:1-7; Rom 5:12-19; Mt 4:1-11

February 21, 1999 9:00 a.m.
(TempFree)

“At that time Jesus was led by the Spirit into the desert to be tempted by the devil.”
Today’s readings, both the reading from the Book of Genesis and the Gospel according to
Matthew, are a rich source of reflection on the meaning--and even the importance of-temptation in our lives. Sometimes people have an instinctive revulsion from that very
idea of temptation and believe that they should always flee temptation, but this is not
really what the gospel is telling us.
First of all, what is quite remarkable about the Book of Genesis is that it is really
about people--and it’s the first book and the first religious expression to be concerned
about people! Ancient myths were not concerned about people. They were concerned
about gods, goddesses, devas, denizens--various spiritual beings whose basic nature was
not human. But the Bible is about human beings because the inspiration that lies behind
the formation of the people who produced the Bible is that human beings possess a
freedom that makes their choices weighty and significant in the world; and in fact, they,
we have dominion through our freedom over the creation. This is a completely unique
idea, and it is the basis for the Bible and the faith that is expressed in the Bible.
Now freedom given to human beings has created a hazardous condition because not
all choices are equally wise, sensible, or good. And yet the Bible affirms that it is only
through freedom, hazardous though it be, that human beings can be called “the image and
the likeness of God.” So temptation may well lead to damage and loss; however, the
possibility of doing good far outweighs the dangers. That is a fundamental biblical
affirmation and is a commentary on the evil we bring upon ourselves. Further, it’s very
clear that the choices human beings make in their freedom affects not only them, but the
world over which they have dominion.
So let us look for a moment at human choices. Why freedom in the first place?
Human life, human beings, human creatures are the only part of the creation that is not
complete at the beginning. Every other plant, animal and system develops, grows or
evolves according to the potential that lies within it. But the human being grows and
develops according to its own choices; therefore, only human beings actually decide what
kind of being they shall be, what sort of world shall be.
Now God’s original intention, as outlined in the book of Genesis, involved an intimate
companionship. The phrase is found “God walked with man in the cool of the evening.”
In other words, it was God’s intention to be a companion as we completed the work of
creation that he began, that God would be an advisor and a friend and a Father as we
decided what kind of people we want to be and to become. However, in today’s text, we
read about how human beings altered the plan. They were tempted--and Eve and Adam
are symbols of the entire human race--the human race is tempted to want to be equal to
God, which means to decide for ourselves what is good and what is evil--not to learn
from
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the Source of Everything the meaning and purpose of life, which would then tell us what
is good and what is evil, but to invent for ourselves what is good and what is evil. And at
the root of this is a gullible doubt, a gullible doubt about God’s intentions toward us. The
serpent suggested to Eve in the story, “God is hiding something from you. God doesn’t
want you to have what you could have.” And the choice made at the very beginning of
time, that is human time, has affected everything since.
Now any salvation from the woes that humankind has brought upon itself can come
only from an unconditional trust in the goodness of God--and that is not a very easy thing
to have--unconditional trust in the goodness of God! Sin has entered the world--and
remains in the world--through disbelief in God’s benevolence towards ourselves. We
think we know better--perhaps not consciously--but this is the reason for sin.
The gospel presents Jesus as the savior who begins the salvation work precisely by
reversing the choices that have been made up to his day. For example, the tempter
suggests that hunger can be satisfied with bread. But what’s the truth? The truth is that
the true hunger in the soul of human beings can only be satisfied with meaning, with the
truth that comes forth from the mouth of God. The tempter suggests that trusting in God
is incompatible with reason and common sense: “Well, if you’re going to trust in God,
then throw yourself off the temple. Do something dramatic! Let God prove how
powerful he really is.” But what’s the truth? The truth is what is incompatible with
trusting in God is trying to force God to take action. What is incompatible with trusting
God is demanding that God do something. The tempter suggests that power, possession
and pride are the key to happiness and satisfaction in life. What’s the truth? The truth is
that happiness cannot come from anything that is essentially lower than we are.
Anything we can have power over, anything we can possess, anything we can take pride
in, is something less than ourselves--happiness can only come from what is higher than
ourselves. And we can only approach what is higher than ourselves in worship and
reverence and awe.
So as we begin now our time of Lent, our time of renewal, our time of spring, there
are some points we might think about and meditate on: number one, our shared
responsibility for the world as it is. We have inherited a world not of our own making,
but it is of human making, and we shall pass on a world of human making. And what
will be our contribution? Two, salvation can come only through a humanity that is
utterly trusting in the goodness of God. This humanity was born into the world in Jesus
Christ and it continues in those who cleave to him in faith, a faith that is emotional
enough to have force. Three, can we trust God enough to walk again with him in the cool
of the garden? Can we see through the mirage presented by our culture purporting or
promising happiness through success or possessions or popularity? Lastly, are we
willing to really feel the hunger that can be filled only by God?
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Rev. Paul A. Hottinger
Funeral
Happiness through Relationship with God Mary Kathleen Henegan
February 22, 1999 Is 25:6-9; Rom 14:7-12; Mt 5:1-12
(Happines)

“How blest are the poor in spirit; the reign of God is theirs.” These blessings Jesus
pronounces--perhaps we don’t understand them. How can sorrowing be a blessing, for
example, or hungering and thirsting for holiness? But the word, really, “makarios,” in
Greek means “happy as a state of soul”--not happy as a transitory experience, but happy
as a state of soul! And Jesus is very much about bringing people to happiness--not
bringing happiness to people, but bringing people to happiness. And this we have to
understand if we are to follow Christ--what it means to be happy. Most of us are familiar
with transitory experiences of contentment or pleasure or satisfaction; we call that
happiness. This is not the happiness that Jesus is proclaiming.
The happiness of which he speaks is a state of mind and soul, and it’s produced by a
relationship with God. Jesus’ teachings are always about how to relate to God as a
person, how to discover that God is not just an image but a Being, especially a Father.
One of his most important titles for God is “Abba, Daddy.” He wants everyone to come
to understand how God can be a daddy in the very best sense of the word. And we have
to say that because we know that not all our fathers were perhaps the greatest. Some
perhaps were distant; some perhaps were abusive. But what Jesus is introducing us to is
a reality that embodies the very best that we could imagine in the term “Daddy”: a
trusting, loving and supportive God who forgives us our weakness, desires us to fly, who
desires for us abundant life, who desires for us more than we actually desire for
ourselves.
And I wonder whether many of us ever actually meet this God, or whether we simply
hide behind words and images and rituals because we don’t find anything. Shakespeare
said, “All the world’s a stage.” And indeed it is! We all have our roles to play; we all
have our jobs, and that is important. But sooner or later those roles will be over. The
jobs will be terminated. We will retire.
Last week we began the season of Lent with the sign of ashes, a reminder to us that
our days on earth are numbered, that earthly life is not an end in itself. And yet the force
of our lives tends to make an end of life on earth itself. Life on earth is just a transitional
period, a preparation for something else, and first and foremost a time to get acquainted
with the One who is Eternal, our Creator, our Source of life, and the only One who exists
eternally--and in whom we can exit eternally in grace, if we so choose.
Now coming to see what Christ is presenting and offering means allowing ourselves
to be challenged in ways that contradict and contravene the typical values of our society,
and may even to us seem unnatural! And to some extent it is unnatural, as it is unnatural
to find blessings in sorrow or hunger and thirst for holiness. But that is the challenge of
the gospel: to find the Being that makes happiness--a state that we can enjoy regardless
of our circumstances--to relate to, to be in communion with the Eternal One who is
always, so that the ups and downs of life which everyone will experience, will really not
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happiness because it won’t be rooted in something as ephemeral, as transitory, as our
own conditions or circumstances, but will be rooted in the unchangeable, changeless
eternal life of God. This Jesus says is the only way to happiness.
Mary Kathleen has come to the end of her earthly journey. She will now go to meet
the Father: to see the Father; to see the Godhead, if you will, face to face; to know God
as, in fact, Jesus knows God. That is the gift of the heavenly beatific vision.
We for our part must keep in mind the meaning of the sign of ashes. We have to keep
in mind the fact that our lives on earth are transitory, and make a friend of death that it
may advise us each day on how not to waste our time, how not to brood over injuries,
how not to let go of precious relationships, but rather to seek in each person something of
the divine because we are all made in the image and likeness of God, with our flaws, with
our problems, with our quirks, and even with our sins--we are all made in the image and
likeness of God. And as long as we’re here on earth it is God’s will that we try to strive
to live a life that truly reflects the communion of saints, which means full of forgiveness
and mercy for others, which means ready to respond to the weak, to the poor, to the
helpless, including the weakness and poverty and helplessness within ourselves. And this
can only be through the power of God; it is not a human enterprise at all. It is a divine
work. It’s a work to which we are all invited to.
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Rev. Paul A. Hottinger
St. Peter--The Moderating Rock First Week of Lent Monday, February 22, 1999
7:00 a.m. 1 Pt 5:1-4 Mt 16:13-19
(The Chair of St. Peter)
(PeteRock)

Today we celebrate the feast of the Chair of St. Peter. Now the idea of the chair was a
Roman custom honoring the dead. They would have ceremonies honoring someone who
passed away; they would put an empty chair to represent them. This custom began for
Peter shortly after Constantine lifted the ban on public worship; so this is really,
probably, the most ancient custom of honoring the memory of Peter.
Now Peter has always been a great symbol in the history of the Church. A symbol,
first of all in today’s reading, of “rock.” Now at first sight “rock” is not a very appealing
figure. We think of faith as a living thing; a rock is not living. We think of faith as a
vibrant thing; a rock is not vibrant. So why should this image of rock be used? Peter
was, as you well know, a fisherman--not at all sophisticated. Now St. Paul was
sophisticated. St. Paul was the true theologian. And yet apparently--and I say apparently
because we don’t know exactly for sure--but apparently St. Paul was in many ways
alienated from much of the Church during his lifetime. It was Peter who had a certain
sort of common touch. It was Peter who was able to stay the course of the growth in the
Church, and therefore the image of solidity, firmness.
Modern historians are reassessing the role of Peter; and they’re saying that for the last
several hundred years, actually, most people have underestimated Peter’s importance.
Largely this is to the influence of the Reformation that even influenced, you might say,
secular history. But modern scholars are really becoming more convinced of Peter’s
influence, and it was a moderating influence. If you recall, the early Church was all
made up of Jewish people. Gentiles came in; they were invited in, but the Church
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predominately Jewish. Paul’s theology, his brilliant, innovative and original thinking,
called for basically dropping everything Jewish and starting all over again. In many
ways this inspired the Reformation itself, but Peter did not buy into it. And now in
retrospect we can see how wise it was to walk very slowly toward the kind of change that
was required.
Religion, all religion, is conservative in its nature. And it is the responsibility of
religious institutions to maintain a tradition that goes back to some event, some person,
some moment, when there was a disclosure that does not come from human reason itself,
but from some deeper, higher source. Now this does not mean that religions dare to be
hide-bound. If religions become too concerned with tradition, they soon lose contact
with the living people which they are to serve. And therefore we really need to walk a
path of moderation between the past and the future. We have to be authentic; we must be
faithful to whatever it is that is revealed in Christ. At the very same time we have to be
open to bringing that tradition into our culture that is very different, and to people who
have no idea--actually no idea--and no background to comprehend the teachings that
Christ Himself brought. This is a very great task. It is not a task only for one or another
person, but for the whole Church.
Peter represents that task, that willingness to move forward--but wisely. In Rome they
say, “Festina lente! Make haste slowly!” So as we honor Peter we also are reminded of
our own responsibility to maintain and to guard on one hand, but also to be open and
evangelizing on the other. Putting the two together we have a necessary program for
service to Christ and the continuation of his work.
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Rev. Paul A. Hottinger
Jesus as Our Guest
February 25, 1999

Funeral
Theresa Andreen
Rev 3:20-22

Thursday,

There are many different ways to talk about the mission of Christ or the role of Christ
in the history of the world according to the work of salvation. One way we need to focus
on, a way in which the Book of Revelation addresses the issue: Jesus comes to us as a
guest. If you recall the story of the disciples on the way to Emmaus the day of the
resurrection of Christ, you remember that he was their guest. He was invited to stay with
them. Today’s reading began: Jesus comes knocking at the door. This is something that
is perhaps difficult to understand. We do not think with our hearts that Jesus desires a
personal relationship, that the whole meaning of the mystery of the incarnation is that
God wants to relate to us, that God loves the world so much that he sent his only begotten
Son to knock at our door that he might be invited in.

Now this image is important because it says a great deal about Jesus’ own way of
living. When he lived, even in the testimony of his enemies, he was accused of always
being at parties. He was accused of eating with people who were really not appropriate
companions. He was accused of always being in the company of sinners and usually
eating and drinking. And this is all meant to express something of God’s deep desire to
enter into a very personal and intimate relationship with each of us.

Now we come here to commend Theresa to the Lord, I’m sure with many memories,
sentiments, and feelings. And it really depends whether we have made a deep personal
relationship with Christ, whether we sense our sister still with us and still contributing to
our real relationships, or whether we believe she is simply now gone. The gospel assures
us that in Christ we live eternally, that through the offerings of sacramental signs of
baptism and Eucharist particularly, we are given the pledge of eternal life so that just as
Jesus was raised from the dead through the power of the Holy Spirit, we also shall be
raised from the dead, and we shall continue to live in communion with one another. To
some degree we can enjoy that communion even with the departed as far as we know
Jesus. He is the first born of the dead. In him all who live eternally abide. Now none of
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us knows what it will be like when we die; but we can be sure if we have given ourselves
to Christ, we will live and reign with him. As it says in the first reading, we will share
God’s throne. That’s rather a remarkable image!

And further, the gospel wants to encourage us to realize that we need not wait until we
die to meet God, that God really can be met in all events in our daily lives. In the
sacraments of the Church, but moreover even in the meeting of a stranger, we are really
meeting Christ, if we know how to sense Christ’s presence. And if we really had enough
presence of mind and intended to be able to follow through these suggestions the gospel
gives us, then every day would be quite an adventure, just as every day from now on will
be a great adventure for Theresa in the knowledge and the love of God. We might even
now anticipate that very excitement in our daily lives. St. Paul reflects on this when he
says, “Do you not realize that we who are baptized died with Christ. We have been
buried with him; now we live a new life,” at least this is a possibility. Of course as we
come to commend our sister, Theresa, to the Lord, perhaps there is something about her
life that really touched us. We need to honor that. One way of honoring the significance
of the departed is to carry on in their name some way of touching others. This will keep
them close to us in mind, one. Two, if we will honor her mission in life, in some way it
will spread the gospel.
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Rev. Paul A. Hottinger
Pray with Confidence
Est C:12, 14-16, 23-25;

First Week of Lent
Mt 7:7-12

Thursday, February 25, 1999 7:00 a.m.
(PrayConf)

Today Jesus is trying to overcome a very powerful force in his teaching. We heard on
Sunday the story of “the fall.” This is the basis for what is in the Church called the
doctrine of original sin, which means an inherited defect within the soul of human beings
born on earth. It would not apply to human beings in some other possible world, but on
this one, descendants as we are of this particular human family. Now people often think
this is an odd idea, and wonder what it could possibly mean. One of the chief meanings
original sin has is that we inherit a sense of independence from God. This is not
something we choose. It is not the result of our decisions, but willy-nilly it plays a role in
the way we decide and in the attitude we form from early on. It is not taught to us by our
parents or by our culture. It is something within the nature, and it encompasses all
people.
Now Jesus is trying to counteract this. He’s saying, “When you pray you have to pray
with a certain sort of confidence.” Earlier this week, on Tuesday, there was a teaching
about praying not like the pagans who rattle on, who believe that they can convince God
to listen to give them what they want. It’s not a matter of convincing God of anything.
First of all, God’s will toward us is already good--something Eve did not believe! That
was the beginning of sin in the first place--this sort of doubt, this gullibility to disbelieve
God’s goodness, God’s intentions. And this very same doubt, this very same gullibility,
lies at the root of our inability to pray with confidence; and shows itself in three basic
emotions that are very common: anxiety, fear, and anger. Now these emotions are not
the result, again, of a decision or of any kind of choice we make. And they occur in
different peoples lives to different degrees, but in some degree at least one of them is in
everyone’s life. And this is a trace of that independence that we have not chosen but
inherited.
So in regard to anxiety, for example, we tend to be concerned about things in a wrong
way. Now not all anxiety is wrong. Anxiety could be a sort of care that we have for
others, and that would be good. But when we care for others in a way that is independent
from God’s care, that anxiety is doomed; and furthermore it will poison our own state of
mind, thus becoming a serious problem that will further prevent us from praying in
confidence.
Fear is similar. Fear is for ourselves, not for others. “The devil kept the world in
bondage by the fear of death.” To some degree the fear of death is in everyone, but in
some more. In some, death is a big thing. It might be enlarged to include all loss as we
become dependent upon things or persons because of our independence from God. This,
again, poisons the state of our minds, making us unduly slavish toward whatever it is we
depend upon, whomever or whatever.
Then there’s anger. Some people are more sensitive than others to anger and there are
many things to be angry about. Jesus Himself was angry about the abuse of the temple
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space, the disregard for the holiness of that place; but Jesus used his anger in a very
positive and specific way. But often we do not do anything from anger except allow it,
again, to poison our state of mind, allowing it to make us disconcertive about the way
things are in the world. And of course there are many wounds in the world; there are
many things wrong with the world.
And Jesus’ solution to all this is to say, “Yes, indeed there are many terrible problems
in the world starting with sin itself and all the woes sin has produced. And yes, the
creation is incomplete.” And this is really not because God wants people to suffer; it’s
because God has a plan. He has created a creation in his own image and likeness with a
power, capacity and potential to bring creation to completion. This is a very great
responsibility that this part of the creation has not yet quite grasped. “And yes, there are
many worries and many problems in the world, but again, God is in them.” God is in
death. God is in weakness. God is in sickness. God is in the imperfections of life.
So none of these things should disquiet us if we are attached to God the way that
acknowledges God’s sovereignty and goodness and will toward us. And if we really
were convinced in the benevolence of God, then none of these things would really disturb
us. We would not be poisoned by anxiety or by fear or by anger. We would recognize
what is wrong, as God does too; but we would bear with it with God, doing whatever we
can to bring perfection to an imperfect world: to bring forgiveness to a world full of sin,
to bring goodness to a world that is often prone to evil, to bring to a world healing where
there is really sickness. And if we really would then transform our attitudes or allow
them to be transformed by an intimacy with God, we would find our prayers would
become very powerful. And then this would fulfill Jesus’ prophesy here, where he says,
“Whoever seeks, finds. Whoever knocks, enters. Whoever asks, receives.”
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Rev. Paul A. Hottinger
Emotions are Motivations
Ez 18:21-28; Mt 5:20-26

First Week of Lent Friday, February 26,1999 7:00 a.m.
(Emotions)

We know that for Jesus his religious culture focused on law as a way to God. The
law, in their view in its entirety, came from God; and the work of a loyal and obedient
Jew was to learn the law and then follow it. And the law was a way that focused on
justice and mercy and charity and many of the virtues that we ourselves also and all
people would respect and admire. In today’s reading however, Jesus is observing that it
is not really too useful to focus on external behavior alone, that within a person’s heart,
within a person’s emotions, there are the seeds of external behavior, external action; and
if those seeds are of a negative quality, they will eventually mature in into acts of
violence and wickedness. Therefore a true man or woman of God has to become aware
of oneself within.
Now there is a statement that is said today--there is some truth in it--that emotions are
not good or bad; they just are. For example, people find themselves in an angry or
resentful attitude toward a spouse, and in marriage counseling they are urged to be honest
about this and acknowledge that it’s neither good nor bad--it just is. That’s true to a
point. It’s true in this sense: that we don’t ask for or choose the emotions and feelings we
have. In that sense they’re not good or bad; however they are not inert either, nor are
they neutral. All feelings tend toward some action. That’s why we call them “emotions.”
They’re going to emote; they’re going to motivate some kind of behavior. They’re going
to enforce some kind of attitude toward others, and therefore they are very essential to the
kind of person each of us is.
That’s what Jesus points out. He says, “Unless your holiness surpasses that of the
scribes and the Pharisees,” who are only concerned with the external behavior as it could
be observed, as it could be measured, he says, “you shall not enter the kingdom of God
because I say to you everyone who grows angry with his brother shall be liable to
judgment.” In another text he puts it this way: “Everyone who is angry with his brother
is a murderer.” Of course, it’s somewhat parabolic. It’s a little bit of an exaggeration;
but the point is that if anger is not observed, and if one does not deal with it, then there is
no telling what it will result in. And later on one can say, “Well, I didn’t really mean to
say that,” or “I really didn’t mean to do that”; but the point is you never really were
aware of this whole issue welling up within. And therefore Jesus says you have to deal
with anger within yourself. You have to deal with resentments.
Now it doesn’t mean there is never any call for anger or resentment. We are offended
in life. People do treat us badly. We have been cheated. We have been disappointed.
This is not to be dismissed as irrelevant, but now how do we deal with it? If we allow
feelings of being cheated to simply grow within us, eventually it will sour us. It will
make us bitter people, and as bitter people our holiness will never surpass that of the
scribes and the Pharisees--that is for sure! If we have been offended by people, that may
make us angry; and to an extent this is actually as it should be, but then what do we do
with the anger?
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On one occasion Jesus actually took a whip and drove out money changers from the
temple because they acted as if they didn’t know where they were! They were defiling
the sacred space dedicated to prayer. And he took action, and that is good. It was well
planned, you might say. It made a point. It made a statement. It enabled others to
choose whether or not they were for or against it. That’s the role of a prophet! And to
some degree we’re all called to be prophets. But of course that also means using our
anger in a courageous way that may in fact cause further waves, and a true prophet has to
be willing to accept the consequences! So this is very different from simply allowing
anger to smolder within us and make us resentful people or even cold people, unwilling
to love others because of fear of rejection, for example, or hateful people who kill
perhaps even with words or with looks.
So Jesus is trying to say we need to be very aware of what goes on within us; within
our emotions there is a tremendous force for good or evil. We have to recognize what is
really being promoted and to direct those forces toward the choices that are consistent
with God’s law and with the gospel. This way we will acknowledge that we can “lose no
time,” as in Jesus words, “settle with your opponent on the way to court.” Make amends
while there is still time.
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Rev. Paul A. Hottinger
Imitate God, Who is Good to All First Week of Lent Saturday, February 27, 1999
8:00 a.m. Dt 26:16-19; Mt 5:43-48
(ImitateG)

Today we read a text that in a sense clearly sets Christ apart from every other teacher
or prophet in the history of the world. He is deliberately setting himself apart from the
law and its interpretation--and indeed he is, but not only the law--every prophesy, every
teaching that has ever existed. If we study the history of religions we see that people start
with a certain sense of loyalty to a group, that then the events and stories of that
particular group are said to be central to the interest of a particular deity.
Now Israel centuries before Christ recognized the limitations of that type of thinking:
that if there is any such thing as deity, it must be universal. If there is any such thing as
deity, it can be only one being; it would not have been a plurality in any form. This
Judaism recognized. This the Israelite culture recognized.
But Christ is now going beyond that. He is saying, “Not only are you to love your
countrymen, but you are also to love your enemies”; that is, your personal loyalties, your
feeling of belonging to family, to kin, to kith, to country, must be severed if you are to
really ever worship the one true God. And this is not the only text in which he says such
things. He has also said in another text, “I have not come to bring peace, but the sword to
divide father from son, mother from daughter,” and so on. So there are many texts
actually in which this basic idea is promoted, and it is unique to him. And in general in
the history of Christianity it has not been lived out or comprehended--so powerful are the
human emotions of identity and belonging. Christ’s view is that your emotions of
identity and belonging are being transferred to a source totally different from any you
know.
Now what is the basis of actually all religious behavior? It’s imitating something.
Again, the Hebrews recognized long before that the pagans imitated myths or images
presented in myths of gods, goddesses and so on who were arbitrary, capricious, often
unjust. And this therefore led to a religious life that was capricious, arbitrary and unjust-officially, especially as exercised by the state that took its cue, you might say, from these
myths. And Israel established a different order altogether, an order based on a law that
did not come from human minds, but from God. And as far as it went, it was good, but
not powerful enough to bring about this sort of conversion that Christ is now discussing
because, as Jesus says, the reason why you need to love your enemies is that God does.
God is good even to evil people.
Now this is not acknowledged by Judaism! This was totally new: God is good to both
the good and the evil. His sun shines on the good and the bad; the rain falls on the just
and the unjust. God is of such a nature that God always blesses. Now whether people
receive the blessing or not is something else again. That’s their decision. But God just
blesses everyone because that’s God’s nature. God is not a conditioned being who likes
those who like him, loves those who love him, and so on. And Jesus says, “Therefore if
you really believe in this God, you have to become like that. You cannot condition your
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attitudes toward others by their attitude toward you, because that’s exactly what the
pagans do. Pagans love those who love them. Pagans greet those who are their friends,
and so on. And I’m calling you to an entirely different level of life.
Now it is disquieting to reflect that in the history of Christendom, Christianity, we see
this has been ignored almost completely. Then we have to ask ourselves: Then what is
the power of the gospel? It surely is not something that can be inserted into culture. It’s
something that can only come in a personal encounter with the One who is true, with the
One who is good. As Lent is a time of renewal, it needs to be a time of renewal of that
personal relationship with the One who alone can enable us to become like himself.
What Jesus is instructing is not actually of human ability; it’s not a human thing. It’s
truly a divine thing, a divine power. And what he is really indicating is our total need for
the Holy Spirit to energize and to direct our hearts and our minds in a new life that is a
gift from God. It is this new life that we celebrate and acknowledge in baptism.
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Rev. Paul A. Hottinger
Fascination and Fear Transfiguration of Jesus Second Sunday of Lent/A
February 28, 1999 12:00 p.m. Gn 12:1-4 2 Tm 1:8-10; Mt 17:1-9
(FascFear)

“This is my beloved Son, in whom I am well pleased; listen to him.” This story we
read about in today’s gospel is an experience of the holy, or an experience of God. But it
must be said that these experiences are not unique to the apostles, nor are they unique to
those who have been enveloped in the biblical tradition; but experiences of the holy have
existed in all parts of the world throughout human history. There are two rather contrary
qualities about these experiences. One is that they are tremendous, which is a way of
saying they are fearsome--they induce a kind of fear. Another quality is that they are
fascinating, and therefore profoundly attractive. Now Matthew clearly intends us to see
that the vision of Christ was fascinating and attractive, but the word that came: “This is
my beloved Son, in whom I am well pleased; listen to him,” that induced fear in the
disciples!
Why, you may ask? And we need to be with that question because a true religious
experience will do both. And part of the fear, at least from Matthew’s point of view, the
way he writes the story, is that there is now a new obligation, a profound responsibility
that this experience entails to listen to Jesus. It isn’t just a fascinating experience that we
can go talk about, but now it is something that must change the way we live. So we are
both drawn and repelled by God or the divine; we are both drawn and repelled by
holiness--this ambiguous quality that imbues our experience of God.
Now in a sense we should not be surprised that within us there is this ambiguity
because human nature itself is a very ambiguous reality. On the one hand we are flesh;
on the other hand we are spirit. These are not the same kind of reality. When we say we
are flesh we mean we belong to the physical world, and we can be the object of our own
study. When we say we are flesh we mean that we are part of the world that is studied by
science--all the sciences. We are material. We respond to the law of cause and effect,
and that’s the reason why there is knowledge of any kind--because there is cause and
effect. We can study things and we can find things out because they happen for a reason.
There is cause and effect. If there were no cause and effect, there would be no
knowledge.
But the spirit is different. In the spirit there is no cause and effect. In the spirit there
is simply freedom. Nothing happens really because of something else in the spirit; the
spirit is free. And in the human nature these two come together and their combination is
not without troubles. Human beings were not created integrated, meaning human beings
were not created with these two parts working well together.
That is the challenge and the task set before every human being to bring these two into
harmony. And we can say that from the time of the creation of human beings--described
in a poetic way in the Book of Genesis--and the time of Christ, progress in this regard
was nil. And this is the testimony of what we call the Old Testament. The testimony is:
No progress has been made in bringing into harmony the diverse energies and potential
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the human nature. Nothing but conflict! Nothing but failure with very isolated little
exceptions, all of them under the direct influence of God--the intervention of divine
power and grace. So the gospel is written to present us with this scenario for ourselves.
The role of the believer, the role of the community is now to become transformed in
Christ because it is Christ who has brought into perfect harmony the human and the
divine, the spirit and the flesh, the uncreated and the created--one in Being with the
Father--this Christ, Light from Light, true God from true God, the real thing and yet also
created--the human nature--created in Christ--totally identical to our own (save for sin).
Now in the life of the believer it’s like in the life of the apostles; there is resistance
because for centuries the spirit of human beings has been more or less subordinated to the
physical needs and wants and wishes of the flesh. In other words, it has become
conditioned. It has become subject to cause and effect. It is not free; therefore it is in
bondage--it’s another way of saying “not free.” The spirit must either fight for freedom
or become a prisoner of all those powers that cause things in life. And they are many--if
you think about it.
So freedom begins now, according to the words of today’s text: “This is my beloved
Son, in whom I am well pleased,” in whom there is perfect harmony, “listen to him.” He
is the beginning of a new creation and the only possible answer given from the Creator
for the human dilemma of internal and incessant conflict. And so now the disciple is
called to model life in Christ; and this begins, of course, in our baptism, which is another
way of saying it begins with a gift, for baptism is a gift; it is a sacrament; it is a grace
given from God. But even God cannot live our lives for us. This Christians often do not
understand. God cannot live our lives for us! No grace, no power intervening in life can
live our lives for us. We need to choose to bring our lives into unity and harmony with
the Father, and it can only be in this way: in joining with Christ in surrender and in
sacrifice of all that we are to the Father.
And our Church enables us to come to this surrender and sacrifice in the Eucharist
itself. That is the meaning of the Mass. It is a time for us to gather together as “the
whole Christ” and offer ourselves in surrender to the Father. We, the body of Christ,
offering the Body of Christ to God the Father. Now this may seem at first fearsome, and
doubtless it did to the disciples for they were afraid, Matthew tells us; and they fell to the
ground and they refused to look up. But Jesus came and touched them and assured them
and said, “Rise, do not be afraid.” This word is for each of us, for we are not asked to do
anything that has not already been done by Christ. And when we leave this church we’re
not sent out to talk about our experience of God, which we won’t really have here
anyway. We are sent out to influence the world--to allow God rather to influence the
world through us! And only for this reason are we told to “Go in peace.”

3

Fascination and Fear Transfiguration of Jesus

Rev. Paul A. Hottinger
Jesus: The Image of God
March 3, 1999 Is 49:13-15;

Funeral
Georgianna Matas
1 Cor 12:31—13:8; Jn 14:1-6

Wednesday,
(ImageGod)

“I am the way, and the truth, and the life; no one comes to the Father but through me.”
There are many different ways of listening to these words, but not all of them are correct
or helpful or even healthy. They could be used to produce a very narrow, rigid, exclusive
idea of salvation; but the original intent of this text is only narrow insofar as its attempt to
exclude error and distortion. And there are many errors and distortions in people’s
perceptions of God and of life and of meaning.
And Christ Himself came to reveal to us the Father and also to reveal to us our own
true nature because, after all, human beings are made in the image and the likeness of
God; but we may not know what that is or looks like. And therefore, since being in the
image and the likeness of God affords us freedom and power to live according to our own
will, we misunderstand the nature of God or our own nature. We might very well fashion
for ourselves a life that is in conflict with the meaning and purpose of the Creator. Thus
Jesus says, “No one comes to the Father but through me, because I am the image of God.
It’s through me you can see the real nature of God”; whereas through human imagination
and through myth and through many other ways people could reach very other
conclusions.
Take our experience itself: Do we sense in our daily lives that God is a personal being
who desires to relate to us? In today’s text Jesus says, “In my Father’s house there are
many dwelling places.” Do we think of the Father as one who has prepared a dwelling
for us, who desires our company?” I submit that very often, because of the nature of the
life we have created, we human beings on this earth, the nature of God is very distorted
and clouded over. And we don’t have any sense of a God who really wants to dwell with
us, who wants us to be his guest--not only his guest, but actually his very own children in
his very own house! And nothing will make God happier than for us to accept the call to
come to him and to establish this friendship, this relationship.
Thus, very often in fact, our hearts are really troubled. But Jesus said, “If you only
knew the Father, your hearts would not be troubled!” Yes, there are many problems in
the world. Some of them are simply the limitations that belong to a creation that in its
very temporary form is not yet perfect. Part of it is due to problems that human beings
have brought into life. In both ways Jesus has come to bear with us--to bear with us!
That’s the meaning of the second reading, the reading from St. Paul about love. The
great power of love is the power to endure. It endures everything. Love is vibrant. It
isn’t powerful in a worldly sense. So often even our idea of power is based more on
violence or force. Love is not powerful in the sense of forceful or violent--it is not.
That’s not love! Love is all powerful if you think of the power to endure. Jesus has
come into the world to endure our lives totally--with our sins, with our diseases, with our
imperfections, with our unfinished agendas: including bringing justice to the earth and
healing to the sick and strength to the weak. This is our agenda.

Jesus: The Image of God

If we really knew the Father and we knew the Father’s desire for us to dwell with him,
we would be about his business, I think, in a more vigorous way; and the world would
then be affected in a very powerful way. As it is, too often we only discover the love of
the Father at the very end of this long journey. How sad that is that we could have had
the active presence and companionship of the Lord and Author of Life in our daily lives!
And as for that, we could have been transformed into someone who really radiates the
grace and the love of God! And maybe you’ve met such a person; maybe you are such a
person--maybe not. But we are all called to be that kind of person, and it is possible for
us to be that kind of person.
Jesus says, “Have faith in God.” Surrender your anxieties and worries about yourself
and your future and your children and your welfare. “Have faith in God and faith in me.”
Why does he add that? I thought Jesus is God! Yes, Jesus is God. Jesus is also human,
and it is through his humanity that he reveals, that he shows us, the face of God. So we
need to believe not only in God in the general way, in which really sincere people might
differ over the whole world, but then in a more specific way we need to believe in the
God Jesus reveals to us--the true nature of God. God endures all things, loves all things,
supports us in every aspect of our lives, and wants to bring us to him to dwell forever.
Goethe once said that to have friends makes the world an enchanted garden. Well, if
that’s true, how much truer is it to know the true nature of God and to realize we have
been invited into a personal relationship? That would return us to the Garden of Eden, to
the very beginning! And in so many ways Jesus’ whole work is precisely that: to begin a
new creation of the human race, not molded in the forms of the past with so much
selfishness and violence and perversity, but now molded--if you can use that word--not
molded, but inspired, energized, by the love that endures all things, fears nothing-especially death, that really recognizes the invitation of the Father to dwell with him, that
could look forward in a true sense and a real sense to that moment we too can see God
face to face and become as he is.

2

Jesus: The Image of God

Rev. Paul A. Hottinger
The Nature of God Second Week of Lent Wednesday, March 3, 1999 7:00 a.m.
Jer 18:18-20; Mt 20:17-28
(Blessed Katharine Drexel)
(NaturGod)

Today’s reading is very challenging because it really calls us to look deeper within
ourselves. We see that the mother of Zebedee’s sons and the sons themselves come to
Jesus asking for a favor which in one sense we all can understand: to sit at the right hand
and the left of Jesus, to be intimately bound up with him in his reign in his kingdom.
And this would seem to be a very laudable desire. Jesus assures them they don’t know
what they are asking for!
And this is something we really need to meditate on: What is it that we really want?
There is something in all forms of life that seeks to survive. In the human form of life
this survival instinct often also comes across as something rather aggressive and
sometimes egocentric and even destructive. That something that is basically life-seeking
could be life-destroying itself is a wonder of a kind, but it is built within the human
nature; but that’s probably because we don’t know what we really want. We seek, but
not clearly; therefore in a sense, we might end up grasping for straws.
Jesus does not condemn the very idea of wanting to be first, wanting to be important,
as did, for example, the Buddha. The Buddha simply said, “Well, the problem in life is
desires. Eliminate desires; there won’t be any problems.” This is, of course, a very
passive, withdrawn kind of life. Jesus did not urge anyone to be passive, withdrawn. He
said, “It’s okay if you want to be first; it’s fine. You want to be important--good. I will
show you what it really is to be first. To be first means to be the servant of all just like
the Son of Man. The Son of Man has come to be the first, the first of a new creation, the
one
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to whom all knees must bend, and yet not to be served but to serve and to suffer.” Why
to suffer? Because the Son of Man has come to bear the burdens of all; one cannot bear
burdens without suffering.
And this is a new idea of self-importance! It isn’t the usual petty form of selfimportance--but a very grand one. It’s a kind of self-importance that is modeled on
Jesus’ understanding of God. That’s the key: Jesus understands God as the One who
gives, the One who pours forth. And it is really the only way to be happy, and the only
way to be fulfilled, and the only way to be first; and the only way to be important is to be
like God. So this is all about modeling. There are differences of opinion in the history of
religion about the way in which to live because there are differences of opinion about the
nature of God. That’s the key to everything. Jesus comes and reveals not simply a set of
principles or norms or laws or instructions, but he reveals the very nature of God: This is
the way God is! The great potential human beings have is to enter in and be like God, to
become like God, to share God’s own nature which is eternal. This is the invitation, and
I’m sure that the disciples themselves didn’t quite understand what he meant--at least not
when he said it!
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Rev. Paul A. Hottinger
Sin of Omission
Second Week of Lent
Thursday, March 4, 1999
17:5-10; Lk 16:19-31
(St. Casimir)
(Omission)

7:00 a.m. Jer

First of all, by way of comment on today’s reading, the idea of the “bosom of
Abraham” is not a synonym for heaven. Heaven in the Christian sense, heavenly life, is
the life of communion with God and vision of God. It is offered to us by Christ through
faith in him. Prior to Christ there was absolutely no sense at all in Judaism of any
communion with God after death or any vision of God, period! We have to keep this in
mind when we read the Old and the New Testaments. We might also comment that, as
far as I know, there is no sense of communion with God or vision of God in other major
religions either, such as in Buddhism, Hinduism, Taoism, or even Islam! Islam does
have an idea of heaven, but it’s not the vision of God or communion with God as such;
it’s more or less the idea of a nice resort.

So we keep this in mind as we discuss Jesus’ use now of this story. On one level this is
the type of story the other rabbis might have told, so it’s not that unique in this sense of
the times. By Jesus’ time already Jewish thinkers, theologians and teachers, had arrived
at a deduction not found in the Scriptures themselves: that after death there must be some
distinction between the fate of the just and the fate of the unjust. Now this was never
stated in Scripture. Again, if we don’t clearly read the Old Testament as it’s really
written, we might just fall into the assumption that well, they of course believed that! Of
course they didn’t! They believed the dead all descended into a place called “sheol,”
translated into Greek as “Hades,” we would say. Hades or sheol was a pit. And in this
pit the souls of the dead simply more or less live or subsist in a semi-somnolent state. So
there is nothing pleasurable, nothing desirable, nothing wonderful. And basically, if you
read the Psalms, you see this very clearly: Jewish thinking simply tried to avoid death as
long as possible. There is simply nothing to look forward to. You might say it was a fact
of life, but nothing to look forward to.

Sin of Omission

Now by the time of Christ the Pharisees and the theologians had come to the point that
well, if people are really just and they really do God’s work and if they suffer unjustly,
then after they die, then the pit, sheol, will not be a place of suffering; but it will be a
place of comfort. This they called the “bosom of Abraham.” So it’s part of hell, that’s
what’s meant by hell, sheol, Hades, but it isn’t a place of suffering; it’s a place of
comfort. And this was revived by St. Augustine in his term “limbo,” if you remember
that one? That’s where it came from. Limbo is really a place in hell that is not
tormenting, where there’s no suffering or pain; there is basically happiness insofar as it
goes, but no vision of God and no communion with God. Now this is really the terms of
today’s story.

Lazarus, because he suffered in life, now is comforted. As I said, many rabbis might
have said something like that, of that type. But here is the next part: the rich man. The
rich man is in torment--the fires of Gehenna as it was called. And this idea is an idea that
the rich really have so much pleasure in this life that if they don’t use their power to help
others, then they deserve punishment. Now I won’t say that other rabbis said that. That
is really what however the focus here is. We call it now “sin of omission.” So it’s not
that the rich man did anything terrible; it’s that he didn’t do anything good--that’s the
point! So Jewish people at this time believed that the unjust would be punished; this was
already established. But Jesus now is saying in this gospel, “Yes, but you know, the evil
is not necessarily a matter of doing bad things; it could be a matter of not doing good
things when you can, when you have the power, when you have the time, when it really
won’t cost very much at all--and you just don’t! That’s really evil! And that’s what
Jesus wanted his listeners to understand.
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Rev. Paul A. Hottinger
Warp in the Human Psyche Second Week of Lent Friday, March 5, 1999 7:00 a.m.
Gen 37:3-4, 12-13, 17-28; Mt 21:33-43, 45-46
(WarpPsyc)

For years the phenomenon of gravity was a mystery, and to some extent it still is; but
Albert Einstein explained it this way: He said, “There is a warp in space and objects just
fall down in space--down is wherever they’re going.” So the moon is falling down
around the earth; earth is falling around the sun. Well, in a certain sense, the Book of
Genesis is exploring a different kind of a warp--not in space-time, but in the human
psyche, the human soul. It’s a warp that is created by the fall in the garden. In the fall in
the garden the first parents of the human race tried to become like God! One way of
looking at this is they placed themselves at the center of their own goals and interests and
desires--where God belongs! We can call this “self-love.” Self-love is a warp in the
human psyche, and without any conscious decision human beings will fall into this warp
just like the moon falls in its orbit around the earth. It doesn’t take any effort. It doesn’t
take any will. It doesn’t take any planning.

Thus the Book of Genesis then studies through various stories how this works out in
time. And we come to the story of Joseph. Joseph was the beloved of his father, the
second youngest of twelve boys. Now if the other sons of Jacob really loved their father,
they would have also loved their brother Joseph! But they didn’t love their father; they
loved themselves. This is the warp, the warp of the self-love. And the problem with selflove is that once we place ourselves, or allow ourselves to be placed because it’s not a
conscious decision, at the center of our own feeling--of action, of desire--we become
infinitely frustrated because we are created to desire the infinite; therefore we have
infinite, meaning unbounded and unlimited, desires. Only God is unlimited, so only God
can ever satisfy the longings of the human heart! But through this warp created by the
fall in the garden human beings try to satisfy their own desires by placing themselves
where God belongs; therefore they are infinitely frustrated!

Warp in the Human Psyche

So Joseph’s brothers hated with the power of envy the son who brought so much joy
to their father, Jacob. When people allow themselves to be so warped, there is no telling
what sort of evils are created. Everyone becomes a competitor. There is an insatiable
desire for approval, for affirmation, for affection. Envy of those who have and jealousy
for whatever possible love we ourselves possess dominates our lives--and so do many
other vices such as greed, pride, and all those other things that follow.

So the Bible then studies this by just telling stories. And we are enabled then to see
ourselves in these stories--not only ourselves as individuals, but ourselves as, you might
say, as a race. And the point of the stories should be that we really need some very
serious help because left to ourselves this warp will go unchanged and only bring more
and more conflict, more and more bitterness, more and more unhappiness, more and more
emptiness!

Now for all the stories that exist in the Old Testament there really isn’t any solution.
God gives his law, which is something like a pedagogue, something like a tutor that
might help a little bit with a few little lessons; but the law itself does not contain any
power. And human beings left in their own power to follow even the very simple
instructions of God are still in a real sense helpless. Jesus comes with not only
instruction, but with grace and power to change the hearts of the people. But for us to
avail ourselves of the power of Christ we have to consciously and deliberately desire to-and will it--just as Jesus in the desert had to consciously and deliberately resist
temptations of the devil, and therefore reverse the fall in the garden. During this Lent we
need to make all these decisions and these problems and these issues very conscious to
ourselves, so that we can very deliberately decide what path we shall take.

2

Warp in the Human Psyche

Rev. Paul A. Hottinger
Openness to Dialogue Third Sunday of Lent/A March 7, 1999 7:00 a.m. Ex 17:3-7;
Rom 5:1-2, 5-8; Jn 4:5-42
(Woman at the Well)
(Dialogue)

“If you knew the gift of God and who it is saying to you, ‘Give me a drink’ you would
have asked him, and he would have given you living water.” Throughout the stories of
the Bible there is this constant motif, if you want to call it that, or theme of dialogue. In
fact, this distinguishes the biblical idea of God from other ideas that have existed in the
world. For example, we read the sacred writings of the Hindus called the “Upanishads,”
God is called the “Eternal Silence.” Not in the Bible--God is the one who is always
addressing his creation and evoking some sort of response. We could say that salvation
comes in a conversation--very often unbeknownst to the beneficiary!

Now if the Samaritan woman in this story had given Jesus the cold shoulder, her life
would have remained just the way it had been before. And could we imagine how often,
perhaps, we have also given the cold shoulder to someone who is really speaking to us
for God? St. Teresa of Avila, who was a great mystic and who frequently had a sense of
God directly communicating with her heart, nonetheless, sometimes really needed
something that she couldn’t receive in any kind of direct communication. And she would
consult priests. And sometimes there were no priests around. She said that when she
really got desperate, she consulted the washer woman because she said that God can and
will speak through anyone! The point is, We need to be open to others before we can be
open to God. No one can be open to God while being closed to others. That is a
deduction that is unavoidable.

Now in today’s story, Jesus is thirsting--and that’s an important part of the story
because in Jesus, the Word of God takes up human habitation and really and truly
becomes needy! And so the address now from God is actually a request for help: “Give
me a drink.” Now it isn’t that the drink would merit anything--that’s not the point. The
woman at the well did not become worthy because of a drink she extended, but rather her
willingness to even talk is important. If she had terminated the relationship by refusing
to
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help, that would have also ended her communication with God. Again, this is a model
for all believers. The point is, A necessary disposition, a readiness to receive, is prepared
by decisions which are responses to grace in which we open ourselves to others. The
help or the gift or the work done is really simply an opportunity for openness.

Now the story leads up to worship. What is true worship? And that’s an important
question. It’s actually almost odd, but it’s a necessary question to bring up. What is,
after all, the Father looking for? The world is full of sacred spaces. For the Samaritans it
was a mount call “Gerizim.” For the Jews it was the holy temple in Jerusalem. For us
it’s here! Sacred spaces--we need them. They’re psychologically required. But what
Jesus is saying today is that worshipping God in a sacred space is in itself not enough.
We have to worship the Father in Spirit and truth.

Jesus then led the Samaritan woman beyond the boundaries that her culture had forced
upon her. And every culture forces boundaries upon people. We too have our
boundaries. If we stay within those boundaries, we do not really worship the Father in
Spirit and truth. We will always need to gather together to hear the word of Christ and to
celebrate the mysteries of our salvation in the sacramental life of the Church. But does it
stop there? The question the gospel today asks us: “Are our lives a continuation of the
dialogue?” When we leave this sacred space do we go out into the world to worship the
Father in Spirit and truth?
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Rev. Paul A. Hottinger
Expectations
Third Week of Lent
Monday, March 8, 1999
7:00 a.m.
Kgs 5:1-15;
Lk 4:24-30
(St. John of God)
(Expectat)
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Today’s story of the cleansing of Naaman has many little lessons within it. Christ
uses it to show that God’s message, that God’s healing work, went according to a plan
that often fell outside of the boundaries as people understood them. He begins the
question by saying, “No prophet gains acceptance in his native place.” And so this has
something to do with the whole field of expectations.
Now having raised this we can flip back to the story itself of Naaman. And in
Naaman’s time there were or had been several great prophets in Israel. As we see from
the story, even the king of Israel was unaware. The king of Aram was unaware; in fact,
the only people who seem to know anything were the slaves, the simple people. They
knew about the prophet. They had faith. If it were not for the faith of the slave girl in the
beginning, Naaman would never even have heard of the God of Israel, would have never
had any cause to turn to him. And that’s the first thing we need to note: Naaman had no
reason to expect that his slave, this slave of his wife, would know anything; and indeed,
she had the saving knowledge.
Later on, when Naaman came to the prophet and received the instructions, he
rebelled! The instructions did not fit Naaman’s expectation. It was only the reasoning of
the slaves who said, “Well, if the prophet told you to do something hard, you would have
tried. Why don’t you try to do something easy?” So here again, expectations are at the
center of this. Why was Naaman and why were the king of Aram and the king of Israel
blinded to the presence of this prophet? Probably, somehow the way we talk about this,
it had to
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do with their pride. To be aware of God’s work requires that we let go of pride, that we
sense something working that is not of ourselves, and that we seek answers outside of
ourselves. In this sense the slaves were free. They were free to trust in something other
than themselves; thus they had faith. And it was saving faith--not only for themselves
but also for others. Further, it was through them, the saving faith of the slaves, that
Naaman came to be cured. And none of this follows any sort of possible expectation
anyone could ever have had--it goes against it--the expectation that the slaves would be
the ones who would know what to do, the expectation of how it would be done, and so
on!
Now the same applies to ourselves. We may want to make ourselves available to the
healing power of God; we have to first of all seek for it--and not according to our own
expectations! Whatever dreams and imaginations we have about God, the way God
works, this all means nothing . . . or why . . . or how. If we can become humble enough,
there is no end to the possibilities of what God can do with us!
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Rev. Paul A. Hottinger
Forgiveness
Third Week of Lent
Dn 3:25, 34-43;
Mt 18:21-35

Tuesday, March 9, 1999
(St. Frances of Rome)

7:00 a.m.
(Forgiven)

Today the reading is focusing on a very important issue in our lives, and that’s the
issue of forgiveness. Failure to forgive people, especially within families, has caused too
much harm. People who do not let go of hurts suffer tremendously their entire lives long.
So this is not a moral imperative that we are to do because God said so, but rather it’s
something needed for our own well-being, our own happiness and our peace. When we
hold grudges, when we nurture bitterness, when we remember how people hurt us, we
simply are wounding ourselves. We are not permitting ourselves to heal. And that’s why
Jesus is so strong on this topic; I mean, he is always preaching forgiveness. In fact, that’s
the topic--forgiveness is found more often than any other topic in the New Testament!
And yet, he is very strong at the end of this parable; he said, “My Father will treat you in
exactly the same way unless you forgive.”
So we have to see beyond the actual scope in this particular story, which is really
about money, and realize the real debts that we carry about in ourselves before things get
better. Many people go through life with this constant feeling that they have been
cheated, that everybody has let them down, or many people have let them down, or some
very significant person has let them down. It could be a parent or it could be both
parents, or it could be a spouse. These are perhaps the most significant others in our
lives, and therefore the wounds caused by disloyalty or indifference are the deepest. And
people who are living in life always with a sense of having been cheated, you know, in
some instances they may be right--the adage: “Life isn’t fair.” Some people are born into
this
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world through a process that does not really involve love, and they may not have been
nurtured, and they may not have been cared for, and they may not have been wanted! At
the same time it is only themselves that they are hurting when they constantly hold on to
this sense of being cheated.
It also seems to be true that people who have some sort of deep wound attract other
people with deep wounds. So it’s very common for people with a deep sense of, let’s
say, a challenged self-esteem, to mate; and then they continue to inflict on each other
many more wounds because the other person is never enough, can never do enough to fill
that void--unless there’s a healing! This is why Christ teaches this. We need to be
healed. It has to come from God. We cannot expect another person to fill the voids in
our life. Only God can fill the void because it’s an infinite void.
And we are definitely blessed if we had parents who have loved us and nurtured us-we are blessed. And we are very blessed if we have a spouse who really cares for us.
That’s true, and that should be cause for thanksgiving and praise to God. But if we are
not so blessed, we still need to recognize that all love comes from God. And only God
can bring peace to a heart that has been short-changed, so to speak, by the strange
workings of life. And when we come to the point of recognizing that only God can
satisfy us, then we can let go of all of our complaints; and we can give them all to God.
When we are at that point where we can make the decision to give all our complaints to
God, then healing can take place--but not until!

2

Forgiveness

Rev. Paul A. Hottinger
Force of Evil versus Power of Love Third Week of Lent
1999 7:00 a.m.
Jer 7:23-28;
Lk 11:14-23

Thursday, March 11,
(EvilLove)

One of the aspects of Jesus’ ministry was the confrontation of evil. Jesus did not
minimize evil, nor did he reduce it to simply a form of ignorance. Evil is a perversion of
the will of God, and it has a certain sort of power to it. And he uses the idea of an armed
man guarding his possessions to refer to the power that evil has to guard and protect itself
and what it owns. Now each of us has to figure out what this really means. All religious
language tends toward metaphor; almost none of it is literally valid. So what is Jesus
really trying to get at?
I think if we observe our own society, we can see that evil has a very powerful staying
force. And this staying force of evil is kept in place by various emotions, especially fear.
And often fear is rooted basically in our own vulnerability; it’s almost a truism! Because
we are vulnerable we have a tendency to fear. Christ came accepting vulnerability. “Son
though he was, Jesus did not deem equality with God something to be grasped at, but
emptied himself.” He accepted being vulnerable. Again, the Letter to the Hebrews--that
was Philippians--Hebrews says, “The devil kept the world in bondage by the fear of
death.” Again, fear leading to bondage not freedom, to a compulsive or obsessive life of
self-protection! This explains a great deal if not all of the violence that we inflict on our
world and much of the crime. It’s a compulsive or obsessive fear of death. It drives
people to violence. It drives people to irrational measures of self-protection--not to
mention the power of anger and revenge that in certain ways is also linked with being
vulnerable.

The Force of Evil versus The Power of Love

Jesus comes as the Prince of Peace, and yet he says in this particular section of
Scripture that he is stronger than the strong man. Ultimately the power of love and the
power of mercy are greater than the power of violence or any kind of force. This disarms
evil. This is Jesus’ work. Now if we are to be disciples of Jesus, then this also has to be
our work: to disarm evil with nothing but the force of love and mercy! That word today
is called “non-violence”--a modern term, but an apt description of Jesus’ way of showing
us his power.
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Rev. Paul A. Hottinger
All Our Energies Third Week of Lent
Hos 14:2-10;
Mk 12:28-34

Friday, March 12, 1999 7:00 a.m.
(AllEnerg)

We have often heard this command; it is, of course, from the Book of Deuteronomy.
“You shall love the Lord your God with all your heart, with all your soul, with all your
mind and with all your strength.” The basic problem is that human beings don’t do
anything with all of their heart, all of their mind, all of their strength, all of their soul!
We are distracted from wholly doing anything.
People say that they try to pray and that they are distracted, but what they don’t
realize is that life itself is a kind of distraction--life as we take it. This watchword of
Israel called the Shema is the very thing that the Pharisees used to wear in little scrolls on
their foreheads, literally fulfilling the commandment to keep it always before their eyes.
Well, literally they kept scrolls before their eyes, but perhaps not the ideas behind them.
This is a great work: to garner together all our energies in the love of God. It’s a great
work to garner all our energies in any task at all. Some few people accomplish it, for
example, great athletes or perhaps great scientists; once in a while a saint garners all
energies toward one goal, but it’s very rare.
And if we reflect on the purposes for which we spend our time and energy, we find
it’s usually two things: survival or pleasure, or to put it another way: work or
entertainment. But from the standpoint of this teaching, work and entertainment are a
kind of distraction from the real goal of life.
So the point of spirituality really should be, it needs to be, how we can become aware
more fully. Salvation is a gift; it’s not something we do, and yet St. Paul talks about “the
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race.” And he is praying that he will finish the race. What race is he talking about? The
striving toward attention! Attention or attentiveness is another way of talking about a
totality of focus or a wholeness of focus--to be able actually to pay attention to the gift of
God that is being bestowed and offered in Christ.
Now when we try to spend time in prayer, it really ought to be in order to become
more aware throughout our entire day of this gift being offered. For the gift is always in
a state of being offered. The point of last week’s gospel was that in conversations we are
often conversing with Christ, but unawares. The point is that God is always making
contact with us, but are we making contact with God? So spiritual exercises have been
devised by the various theologians--I should say more teachers--in our tradition, just to
help us to stay alert and wake up and become aware of this great gift of God in our midst.
So on one hand, salvation is totally a gift; on the other, it’s a gift we have to become
more conscious of. This is a kind of work--this is a race, in St. Paul’s words, which he
prays he will be able to finish.
And then Jesus wants to make a very important point: There is one thing that is not a
distraction from this great goal of loving God with our whole heart, mind, soul, and
strength. Only one thing is not a distraction: that is loving our neighbor as ourselves.
That’s part of the same basic goal.
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Rev. Paul A. Hottinger
Humility and Forgiveness
Third Week of Lent
8:00 a.m.
Hos 6:1-6;
Lk 18:9-14

Saturday, March 13, 1999
(Humility)

As I mentioned on Tuesday, there is no one topic in the New Testament more
frequently brought up than the topic of forgiveness--the need we have to forgive and to
be free of the injuries, burdens, that being offended bring to us. Now related to the topic
of forgiveness is awareness of the need to be forgiven--this is the topic of today’s
parable--because it is very possible for people not to realize that they need forgiveness.
And it has to do with the way they look at what God is actually expecting.

The Old Testament was based upon law. The law and its teachers, the rabbis, even the
priests, were really instructors in the law; then therefore, one might imagine that by
following these instructions one would be pleasing God. Jesus’ point of view is: That’s
just the minimum! He never said not to follow the law, but he did say that following the
law in itself was not sufficient, as in today’s reading. The Pharisee was really a very lawabiding person. We mustn’t think that he’s exaggerating; he doubtless was the man he
thought he was: titheded ten percent of all his money, went to temple, fasted twice a
week; he also doubtlessly gave generously to the poor. And all of this was good, and
Jesus was not objecting to any of this; in fact, Jesus promoted the idea: “Do what they
say. Do what the Pharisees tell you. Do what the rabbis teach, but don’t follow their
example.” Why? Because the example is in terms of a quality of spirit of something
very wrong, something very flawed.

What we find is the spirit of pride. Now is there a commandment against pride? I’m
not sure; I don’t think so. The fathers of the Church, really interested in the spiritual life,
thought about this, thought about what sin really was. They came up with seven capital
sins, not all of which are really against the commandments. And yet Jesus here is talking
about something that is not against any commandment--being proud, believing in one’s
own righteousness. There’s no commandment that says, “Do not believe in your own
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righteousness”--no prohibition of that! So in one sense, in a legal interpretation of the
law, this Pharisee really was justified. Jesus says, “That interpretation is faulty because
God is looking at more than just observances and behavior externally. He’s also looking
at attitudes, which is in the form of inner behavior.” After all it’s by our attitudes that our
basic behavior is formed, the way in which we truly live--not just what we do, but how
we do it, not what we say, but how we put it! So this is the much bigger area than the
law itself can accomplish. It’s summarized at the end of the teaching where Jesus says,
“Whoever exalts himself shall be humbled.”

To exalt oneself is, of course, what the world’s all about; it’s what life’s about; it’s
about exalting oneself! It’s about using all one’s talents for one’s own good. It is in a
sense perfectly natural. But Christ is saying, “Beware! This can bring all life crashing
down upon you.” God is looking for something more than simply compliance with law-it’s a heart that is like the heart of Christ Himself, a spirit that is so familiar with God that
it responds and corresponds in sympathy with the very Spirit of God. And if you want to
say, paradoxically, this heart is called a humble heart, which literally means a heart that
walks on the earth, on the humus, it’s a heart that’s grounded. It’s a heart that’s actually
being touched with “the creation,” the “stuff” of which we’re made--the “earth.” We
have been fashioned from the dust of the earth. “Every heart that humbles itself shall be
exalted.”
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Rev. Paul A. Hottinger
The Man Born Blind—Continuing Jesus’ Work
March 14, 1999 12:00 p.m. 1 Sm 16:1, 6-7, 10-13;

Fourth Sunday of Lent/A
Eph 5:8-14; Jn 9:1-41

“We have to do the works of the one who sent me while it is day.” In that statement
Jesus laid forth not only his own mission, but really also the mission of his followers, the
Church--that is why he says, “we!” “We have to do works,” we meaning the Church, the
believers, those who adhere to him in faith. And what are the works? As you see in this
story, the works that he’s talking about are not ordinary human activities, but they are
rather creative manifestations of the divine. The work of the Church is to manifest the
divine.
Now the opening of the eyes of the man born blind has two very different levels that
we have to look at. The first is the physical level, almost the more important one;
although they are equally important, really. On the physical level we all have certain
flaws; the saying goes, “No one is perfect.” No one has all the talents, all the abilities
that it is possible to have. And many geniuses have their genius balanced with enormous
flaws in their makeup, in their personalities, or in their character. And the medieval
theologians used to talk about physical evils, such as, an eye that doesn’t see. That’s a
physical evil; an eye is created to see. If it doesn’t see, it’s an evil--not a moral evil, not a
metaphysical evil; but it’s a physical evil. An ear that doesn’t hear, a foot that one cannot
walk on--these are physical evils. There are likewise mental evils: minds that cannot
think or cannot think clearly or cannot think straight, and on and on. And there is no one
in the world that does not have some physical defect.
The point of Jesus’ teaching is that these defects are not derived from the will of God.
And this teaching goes against the teaching he received from his own religious heritage.
As it says in the Book of Job, “Everything comes from God--good and evil.” Jesus says,
“No, that’s wrong!” These defects are not the result of the will of God; much less are
they punishments for sin. As he says to the disciples, “Neither his parents nor this man
sinned. Rather,” he says, “this man was born blind so that the works of God might be
made visible through him.” The creation is of it’s nature unfinished, and now Jesus is
about the work of finishing the creation. And this is then by extension the work of the
Church. The poet said, “God is in his heaven, and all is right with the world.” Well,
that’s not true; all is not right with the world. There is a great deal that is not right with
the world. It’s the work of Jesus and his followers to bring completion to what is
imperfect.
And Jesus begins this work on the sabbath on purpose, because the sabbath was the
day of rest. And the way that sabbath had been understood in his Jewish culture was this
way: Now the creation is perfect; it’s the way God wants it. If you are poor, it’s because
you’re supposed to be poor. If you are blind, it’s because you’re supposed to be blind. If
you’re in misery, you’re supposed to be in misery. The world is perfect as it is. God is
moral and just. The world reflects his moral judgment. Jesus says, “No, the world does
not correspond to the will of God.” The handicaps and sicknesses and diseases of the
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world--these are not due to God’s plan. They are due to the fact that God is not finished.
And therefore on the day of rest Jesus, in the name of the Father, takes up the task of
finishing this great work of creation. And the lesson meant for his followers is clear: The
disciples cannot rest until the creation shines with the glory of perfection, the glory of
abundant life that is the will of God for all.
On the second level, this is a story of opening the eyes of the blind, referring to not the
physical order, but to the world of insight and understanding. In this sense, even Jesus’
disciples--and in particular Jesus’ disciples, you may say--are born blind. They do not
see, they do not have the vision that they need to follow Jesus’ work and to continue it.
And we cannot get this vision from those around us, even our families--good as they are!
This vision can only come from the Light itself. And Jesus is the Light. “Light from
Light,” we say in the Creed. It is from Jesus that comes the power to see the meaning
and the purpose and the possibilities in our lives, and to use the divine power in the way
that Christ used the divine power, fulfilling the prophesy: “Greater things than I have
done, you shall do also.”
In this story of the man blind from birth, the evangelist provided the believing
community with a fresh way of perceiving flaws and defects, travails, and suffering.
These are all opportunities for us to exercise the mandate that Jesus has given us “to work
while the light lasts.” And this invites us to perhaps even a little dreaming: What would
the world be like if all of human resources, if the great intelligences that inhabit this
planet, and the money that is expended by various governments on various efforts, and all
the technology and science were really applied to eliminating the evils that continue to
plague this unfinished creation? If we can imagine what that could be like, we might
have a vague idea of what Jesus has meant for us to pray for when he told us to pray,
“Thy kingdom come; thy will be done on earth as it is in heaven.”
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Rev. Paul A. Hottinger
A New Earth
Fourth Week of Lent
65:17-21;
Jn 4:43-54

Monday, March 15, 1999 7:00 a.m.
(NewEarth)

Is

In today’s first reading we have the prophesy of new heavens and a new earth. We
might look at what that’s all about. Astronomers say that there are billions of stars in our
Milky Way Galaxy and there are billions of galaxies, so there must be some planet
somewhere that would be similar to Earth. And doubtless there are many Christians who
think that’s what is meant--Christians and Jews, since this is from Jewish Scriptures. A
new Earth! A different planet!
What I think really is meant is “new” from the standpoint of those who live on it. The
renewal of the earth really requires nothing other than the renewal of our perception. If
we were to start to look at life the way God looks at life, then the earth itself would
change in a remarkable way! When God created the earth he gave Adam dominion, and
this is something we can see very clearly. Human beings have dominion over the earth.
It’s the way human beings live that determines what the earth is like. And when human
beings get around to accepting the vision that God has for us, and realizing that God’s
desires for us are exceeding our own desires for ourselves, that God’s purposes for us
exceed our own purposes for ourselves, and that God’s way really is far superior to our
way, then we will have a new earth--and it will be different!
This requires, of course, faith. Now faith comes in stages. It says in today’s gospel
reading that the royal official trusted in the word of Jesus, and then the boy got better,
and then they became believers! You might think that this is all one thing, but actually it
is in stages--and we need to keep this in mind. But it begins with trust--trusting in the
word
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leads to healings, which are changes in our nature. Changes in our nature under the
power of God then allows us to really become believers! Slowly God is working in our
world to make us all believers. Perhaps today we might ask ourselves where we are in
this process.
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Rev. Paul A. Hottinger
Funeral
Lillian Sieja
Jesus’ Gift of Life with The Father
March 15, 1999 Lam 3:17-26; Rom 6:3-4, 8-9; Mt 11:25-3

Monday,
(JesuGift)

Sometimes in plays and operas one of the characters proclaims something loudly
enough for the audience to hear, but as if the others on stage can’t. Today that’s
something like this gospel reading where we overhear what we really are not supposed to
hear--Jesus’ prayer: “Father, Lord of heaven and earth, to you I offer praise; for what you
have hidden from the learned and the clever you have revealed to the merest children.”
This is a very challenging reading because it really is speaking of the intimate
relationship that exists between the Father and the Son who are much in love. Now not
every father and son are much in love. But Jesus was very much in love with his Father,
and in his human nature knew God the way that no other person has ever known God,
and therefore in Jesus’ human nature there is now a bridge, a connection, between the
human nature, our own nature, and that of God--because in Jesus the Son knows the
Father in a human way! The intimate knowledge that God has of himself now is part of
the human condition.
And this is actually a stupendous act that is very hard for us to comprehend; it is a
deep mystery, but it’s also cause for great hope for us because it means that we in our
human nature are capable now of knowing God just as Jesus knew God. That is what the
Church calls the “Beatific Vision.” This vision is not the result of learning or genius or
intelligence. The world is full of many learned and clever people; some of them may be
good and some may not be good. The world has seen few geniuses. But the vision that
we are speaking of here is not either the result of learning nor is it something like genius;
in fact, it’s not like anything that we can know--except for Jesus. “No one knows the
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Father but the Son, and anyone to whom he wishes to reveal him.” So it’s through Jesus
and through his revelation of the Father we have this vision. And it is a gift!
And it is given to us, in a way, the way everything is given to children. Children earn
nothing. Children cannot really be said to be deserving. Children are cared for because
they’re children. We care for our children because they’re ours. Children are cared for
because of their great need. And this is the way God cares for us. He cares for us
because we are his. He cares for us because we’re in need. He cares for us because we
can merit nothing, and we can deserve nothing. And his gift of his life is what we call
grace.
We celebrate the gift in the many signs of the church beginning with baptism. And
when the body of Lillian was brought into this church, I sprinkled it with water recalling
baptism. The second reading, chosen by the family, is also about that same thing--the
mystery of baptism. Already at baptism we are being introduced into death so that death
can become a friend and a companion during our life. “We died with Christ so we live a
new life.” This life incorporates death. This life is part of death. This life receives
death. It’s a new life we have in the risen Christ.
This is a gift. We did nothing to earn it. We did nothing to merit it, but if we could
ever really understand it, and if we could ever appreciate it even a little bit, it will totally
change our lives. That’s why St. Paul says, “Live a new life.” His words are a reflection.
His words are a contemplation: whether we really ever let God impress us with his
generosity, if we ever acually try to understand what God is trying to give us? If we do,
we shall never be the same!
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Rev. Paul A. Hottinger
True and False Images for God Fourth Week of Lent Thursday, March 18, 1999
7:00 a.m. Ex 32:7-14; Jn 5:31-47
(TruImage)

In this morning’s gospel reading the evangelist presents Jesus with a very forceful
teaching connecting his own testimony and mission with that of Moses. In some ways
Jesus wanted to distance himself from the ways of the Old Testament; in other ways he
wanted to emphasize the continuity between himself and what had gone before.

Now in the first reading we heard from the Book of Exodus about the so-called
“molten calf,” which is described as an act of depravity. What the molten calf is about is
an image, and images are very powerful and therefore dangerous. How are we to image
God? Don’t ever think that anyone gets by without imaging God, that is a complete
impossibility. For example, there is the image of the “outstretched arm.” That’s a
favorite image from the Book of Exodus. You might say it’s an approved image--God’s
outstretched arm, the image of strength. Throughout both the Old and New Testaments
there are two basic relationships that are developed. In the New Testament there are
three: Father, Son, Holy Spirit. But in the Old there are two: Father and Spirit.

The Father part is relatively easy for us to grasp. It’s a way of saying that God
approves of the image of Father for himself. Jesus modifies it slightly by using the more
familiar term, “Daddy, Abba,” but it’s the same idea. And to think of God as a father, to
imagine God as a father is appropriate because there is a fathering that God is doing, as
well as, if we think of what a father should be anyway, whatever that father should be
doing, that’s what God does: loving, cherishing, protecting, and so on. That’s an image
that’s valid. But even that image cannot completely encompass the nature of God!

So there is this other image: the unpredictable, the image of Spirit, as Jesus says, “That
blows where it wills.” You’ll never know where it’s going to start or where it’s going to
stop, when or where it’s going to begin, when or where it’s going to end, what direction
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it’s going to blow--all of this is totally unpredictable--also very true--and that is an image
too, the image of wind, the image of breath upon which we depend for life--true images.
But that’s not to say that all images are truly good.

Now we go to the Book of Exodus, and there’s the calf. That’s not a true image.
That’s an evil thing. That’s condemned. Why? What’s so bad about a calf? Now you
need to meditate on this. The image of calf is all bound up with the idea, with the
process, of fertility--generating life, feeding us, and in a sense a source of wealth. It’s
associated with the idea of capital: How many head do you have? That’s capital. It’s one
of the original meanings. And this God actually rejects. God is not something we have.
In that sense it is wrong to say, “Our God.” It’s the other way around! If we are faithful,
if we are loyal, then God has us!

And so as we play with it--if I may use that term--“play” with and pray with images,
we need to be very alert to what are the images doing within us. Are they leading us into
the experience that the Bible talks about, an experience of fatherly care and concern, and
love and support, and also a vocation of service prompted by what is unpredictable and
directed by what is invisible with a true loyalty toward that? Then our prayer is leading
us to God. And what if our images, what if our prayers are leading away from that kind
of a thing? Then we’re into idolatry. So Jesus then ends this discourse with the Jews and
he says, “Don’t think I will be your accuser. It’s going to be Moses because you have
placed your trust in him.” So where do we place our trust?
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Funeral
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Robert J. Nelson
Our Choices and Decisions
Lam 3:17-26; Rom 6:3-9; Mt 5:1-12
(ChoicesD)

Friday, March

“Be glad and rejoice, for your reward in heaven is great.” Jesus today is speaking
words of great discrimination. He is trying to redefine what happiness is, what it means
to be blest, even perhaps what we should be if we use the word “lucky.” Our normal
thoughts on being happy or blest or lucky are very different from what Jesus is saying
today. “Blest are the poor in spirit. Blest too the sorrowing, those who hunger and thirst
for holiness, those who show mercy, the single-hearted, the peacemakers, those
persecuted for the sake of holiness, those insulted because of me.”
Now it’s important that as we journey along in life that we have some sense of goal or
purpose, not in the ordinary sense of making it to some age or some economic level or to
retirement--something else--something purposeful! Jesus told the devil, “Man does not
live by bread alone, but by every word that comes forth from the mouth of God.” Jesus
met the temptation to use his power, his ability to aggrandize himself, to make himself
really somebody, and even to help others in a very one-sided way. Jesus resisted these
temptations because he was looking for something else--not to be somebody! It says in
the Letter to the Philippians, “Son though he was, Jesus did not deem equality with God
something to be grasped at, but rather emptied himself.” A person who wants to be
somebody doesn’t empty himself. Jesus did. He took the life of a slave like the lowliest
servant; and thus humbling himself, he accepted death. And in a sense there is a kind of
death in all these things: poverty, sorrow, lowliness, hunger; showing mercy also is a
kind of humbling experience; being a peacemaker is not being a person with power,
being persecuted. So there is death in all of this, and yet Jesus says, “It’s a blessing!”
And he is trying to reveal to us something about the meaning of life and what it could
be, and it’s something totally different from our ordinary experience. Jesus believes that
we human beings are extremely special and important because what we decide really
matters. This, of course, is not only his opinion; it’s the view of the entire Scripture.
From the very beginning human beings are regarded with great honor and dignity
because only human beings have the image of God within them. It is only to human
beings that it could be said that they have dominion over the earth. But as we see from
our own experience and the history of the world this dominion can be for better or for
worse, for good or for evil, for peace or for war. So we have to make choices. And each
of us has to be involved in the choices. Choices require that we make discriminations,
and we decide, and we make judgments. Jesus is coming to us to help us see clearly
what’s entailed in our daily judgments. Too often what we flee from is exactly what we
need, and how what we spurn is really a blessing although perhaps in disguise! And then
weakness has a kind of strength in it, and the strength can be very brittle.
So we make choices and we decide the kind of person we’re going to be; over a long
period of time from our earliest days of reasoning until the day we die we decide the kind
of person we are going to be. And God acknowledges this. If you went to the bank, for
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example, to withdraw some of your saving, and you told the teller, “Well, that’s not the
money I gave you. I want the money I gave you.” The teller would think you were
crazy. Money is money. It doesn’t matter what the serial numbers are. So it is in the
material world. Until people interfere with air, air is air. If people interfere with it, then
maybe it becomes polluted. Molecules of water are molecules of water. Atoms of
helium are atoms of helium--it’s all the same. People are not! You’re all unique. God
acknowledges our uniqueness and God discriminates one from another--honoring us
really. Even in the world of things when something, for example, is unique it’s because
someone made it, some work of art, some piece of furniture--very valuable. Why? Well,
it’s the only one made by so and so, or only one of several. It’s human actions creating
uniqueness. And our whole life is the result of our choices, of our actions, of our
decisions. This is something we need actually to honor and celebrate!
So as we come today to bury a friend, a relative, a loved one, we need to honor this
one’s uniqueness--what made him who he was. And think about the kinds of decisions
he made along the way. What made him a person we respect? What made him the kind
of person who draws you here this morning? It is not that you want to be a carbon copy.
No one can be a carbon copy of someone else, including Christ Himself. We cannot be a
carbon copy of Christ, but we can see in others certain qualities, certain values. We can
incorporate them into ourselves, and we can make ourselves into a work of art that we
can be proud of--and rightly so.
God will discriminate, pay heed, paying attention to what we have done with the
potential he has given us. So this is a reason for rejoicing, and a reason why people
ought not to fear the judgment of God, not if they really spend their time making
something beautiful for God--then we have nothing but joy in our future. God is going to
reward us for what we have done. So this is really a matter of great rejoicing that we are
able to do something with ourselves, with our lives that God Himself cannot do, for God
does not decide what kind of people we are. We do! And there comes a point in our
lives when God acknowledges that.
And so for those who are now surviving, for the rest of us, it’s important that we let
the beatitudes seep into our minds and alter if necessary our perceptions, that we try to
see life through the eyes of Christ because he is the Word made flesh; and his eyes of the
flesh see as God sees. And his words try to form the perceptions for us. If that can make
any day lighter, happier, fuller of anticipation and joy then we are really already
anticipating the divine reward God has in store for those who are faithful.
As Robert’s body was brought into the church, I blessed it with the holy water that
recalls his baptism. In baptism we are reborn as we are given a new life not derived from
biology, but derived from grace that comes from Christ. This is the great seed which
then we nurture in our choices and decisions in life, until we come to the point when we
meet God face to face to become as he is.
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Rev. Paul A. Hottinger
Personal Knowledge of God
Friday, March 19, 1999
7:00 a.m.
2
Sm 7:4-5, 12-14, 16; Rom 4:13, 16-18, 22;
Lk 2:41-51 (St. Joseph, Husband of
the Virgin Mary) (PersKnow)

This morning we have the story of Jesus in the temple. It’s really a beautiful story,
but it’s also arresting. I think any of you who are parents would be shocked if your
children at twelve years old showed such independence, so this is not just a modern
thing. But what’s behind it?
Jesus already is aware of the Father. This is not an ordinary sort of awareness; he has
an awareness of the Father that is very distinct from the man who is fostering him in the
home. This has absolutely nothing to do with the biological nature of his arising; this has
to do with his awareness, his consciousness in his human nature. From a very early time
he was aware of God in a unique way, and no one could understand--including Mary!
And when Mary and Joseph were separated from him and therefore sought him in
sorrow, he more or less rebuked them, telling them, “Why were you wondering where I
was? Why didn’t you know?” So much was he drawn to this discourse with the
teachers! In a sense they marveled, meaning they couldn’t figure out, how he could have
these questions or how he could come up with these answers. So Jesus, in his human
nature, even at a very early stage, had some personal, intimate knowledge of the Father.
Now when we speak of then, knowledge of God, this is what we are talking about-personal knowledge. In a way we would say, “Well, yes, I know her or I know him.”
You’re not talking about facts. You’re not talking about ideas. You’re talking about a
person--personal knowledge. Now as we study our faith, for example, one element in the
study of our faith is called “catechism” or “catechesis.” We learn truths about our faith-that’s good, but that is not knowing God. We learn our Creed, the beliefs of our Church-that’s very good. That’s not knowing God--knowing God as a person--it’s a personal
knowledge of someone. It’s not knowing something about someone, but it’s knowing
someone!
And ultimately this is what we are invited into. Now we will be fulfilled in this only
when we die and go to heaven. This is what we call the “Beatific Vision”; that is, it’s
Jesus’ own knowledge of God in his human nature given to us supernaturally. It’s the
gift of the Beatific Vision. But we do not have to wait until we get to heaven to begin
this, as Jesus did not wait to get to heaven to begin this. He already, in his earthly life,
had this knowledge; and so have the saints. It’s progressive. It begins small and grows,
as do all our personal relationships. They all begin at some point and then grow, deepen,
expand. But if we relate to a person, we have to grow with that person. We have to be
willing to be challenged by that person. We can’t always think that we know what that
other person is thinking or feeling. That other person will always remain to some degree
a mystery, even if you are married to someone for many years, that person will still be a
mystery to some degree!
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So it is with our relation with God. God will always remain a mystery. It’s always a
question of what God is like. We begin to taste. We begin to see, but we never
completely comprehend the nature of God. We never comprehend the love of God, the
wonder of God, but just nibble at this great mystery--hopefully each day growing more
desirous of knowing God better.
But this is not the sort of thing that can be forced, as today’s story shows us. Mary
was stumped, and so was Joseph in their relationship with Jesus on this occasion and
maybe on other occasions--probably! So will we be also as we grow in our relation with
God; we will be stumped! We’ll really wonder: What is the plan? What is the purpose?
But that is part of growing in relationship: it’s to wonder, to question and to wait and to
be patient and to respect what we cannot understand. And as Jesus Himself grew in age
and wisdom before God and man, he was under the care of Joseph and Mary. And as he
grew in his human understanding of God--which led right up to Calvary, right up to his
willingness to surrender everything--as he grew in that, so his guardians also grew in
their understanding of God through Jesus--and so can we! That’s really one of the
fundamental purposes of Lent: So that as Jesus grows in his understanding of the Father,
in his human nature, we grow also in our understanding--through him and through his
experiences--so we all don’t repeat what he does, but learn through him. In this way he
is our savior and we can say he truly is our way and he is truly our life. He is truly our
truth.
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Rev. Paul A. Hottinger
Patterns of Life and Death Fifth Sunday of Lent/A March 21, 1999 9:00 a.m.
Ez 37:12-14; Rom 8:8-11; Jn 11:1-45
(LifeDeat)

“I am the resurrection and the life. Whoever believes in me, even if he dies, will
live.” Today’s story of the raising of Lazarus brings us right into the paradox which is at
the heart of the Christian mystery, the paradox that involves life and death and how
intertwined they are in reality. And further, it asks us to rethink: What is death, after all?
Surely death is separation from what we’re used to: our families, our bodies, our earthly
dwelling--that is true.
But Christ’s point in today’s reading is that our identification with our bodies skews,
distorts, our perceptions of life and death. He is trying to clarify the nature of life and
death. Now we see in this story Lazarus--not really raised from the dead as Christ has
been raised from the dead. Christ is the first to experience resurrection from the dead
into glory. Lazarus is really merely resuscitated, returned into his former life. And this
has to be kept in mind. Lazarus’ being resuscitated is meant to exemplify the thinness of
the veil that separates physical life from physical death.
Now it is told, this story, in a parabolic fashion. That means it is exaggerated. He has
been dead four days--that’s very long. I have known personally a man who died three
times, but only for minutes each time. Four days is meant to push this point, the moving
back and forth from life and death on a physical plain, so that we understand that
physical death itself is not significant to our true well-being, or to our true life. Real
death is something else. Real death is separation not from our bodies, not from our
families, not from our earthly dwellings. Real death, according to Christ, is separation
from God; and from that there is no cure.
And you will remember the other Lazarus, the poor beggar who used to lie at the foot
of the table of the rich man who feasted daily without lifting a finger to help the poor
beggar. And that beggar, Lazarus, died--if you recall the story? And the rich man died.
But they were separated by an impassable chasm because in that case what was being
talked about was not physical death but the spiritual death of the rich man. He had
separated himself from God, and there was no cure for him; whereas Lazarus rested in
the bosom of Abraham in preparation for his own resurrection that would take place
when Christ would come to gather the saints into glory. Real death then is not inevitable.
It is not the result of some biological process, but rather is the result of a careless,
disbelieving life centered on oneself, one’s own plans, one’s own desires, one’s own
welfare--that is real death!
Lent is a time for preparation for Easter--Easter being our celebration of Christ’s
resurrection into glory, not his resuscitation into earthly life but his resurrection into
glory, when Christ crossed over death as separation from God to reunite us with our
Father. And where Christ has gone, we hope to follow. Because of Christ who is the
way, the
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truth, and the life, because of Christ who is the resurrection and the life, we never have to
die--really. We never have to be separated from God.
And the question we need to pray about during this coming week is: Do we sense the
gift of abundant and eternal life that God has already given us in our baptism? I am sure
that we ordinarily don’t think of this in this way, and sometimes even priests don’t think
of this either, or bishops. At funerals you might see holy pictures with the remembrance
of the departed. And I have frequently seen the phrase, “Born into eternal life,” and then
the date of the person’s death. But that is not our belief; that’s not the belief of our
Scriptures. The belief of our Scriptures and the belief of the Church is that we are born
into eternal life on the day of our baptism. So I’m having some holy pictures made in the
event of my own death--I won’t know when that will be--but I’m going to have “Born
into eternal life,” and the date of my baptism because that’s the meaning of our baptism.
The Letter to the Hebrews says, “The devil kept the world in bondage by the fear of
death.” And are we influenced by this fear of death? Are we influenced by the world’s
attitude toward death? The world has a great way of cosmeticizing death--making it look
pretty, a way of actually denying the reality. But physical death should cause us no
concern at all. What we should be concerned about is the possibility of real death which
is separation from God.
Finally, there is much potential in each of us; we might say, “Unlived life!” And as
we listen to this gospel, the word of God is calling forth from each of us that unlived life
because God wants us, desires us, to be fully alive, to lead abundant lives, holy lives,
God-filled lives. And yet often we are bound up, tied up, as was Lazarus, with negative
emotions and attitudes and behaviors and patterns and habits. We need to listen to the
voice of Christ calling each of us forth to life and to freedom.
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Rev. Paul A. Hottinger
Law versus Virtues
Fifth Week of Lent
Monday, March 22, 1999 7:00 a.m.
Dn 13:1-9, 15-17, 19-30, 33-62;
Jn 8:1-11
(LawVirtu)

Today there are two different stories, superficially about a similar case, but actually
very different. They are really opposed in a certain sense. The first story from Daniel is
really about the power of wisdom to bring justice through law. It validates the law as a
way of living that assures people that through the power of the Holy Spirit, the Spirit of
prophesy, the law can be adjudicated in a righteous, objectively correct way, so that those
who are righteous will be vindicated and those who are unrighteous will be condemned.
The story in the New Testament has a very different flavor. In the New Testament
there is no vindication of law itself--quite the opposite. Jesus’ point is that even from
people who follow the law perfectly, there is still something missing. This is the
beginning of a way of thinking that was kept on by the Fathers of the Church where they
dealt with the idea of virtues--virtues and vices. When we look at life through virtues
and vices it’s much different from looking at life through law. A person may keep laws
perfectly, but not really be virtuous--that’s the point. Jesus’ point then to the elders is:
“Well, okay this law has been broken, so I think you all should follow it, but start with
those who have never sinned.” In other words, start with those who are perfectly
virtuous. And incidentally their quoting of Moses’ law is actually incorrect. The law of
Moses said that a man should be stoned for adultery, not a woman! Women were not on
a par with men at all, or subject to the law until the reforms of Josiah in the seventh
century. So they didn’t even know their law well or its history.

Law versus Virtues

The point is that Jesus was not concerned primarily about the law. He was concerned
about something that goes much deeper than the law. He was concerned about true
virtue. And as we talk about our Lenten work, our Lenten fasting, our Lenten prayer, we
must go beyond simply desiring to follow laws. It has to go beyond any sort of
conformity with some external standards. It has to be a transformation that involves the
very core of our being; and as always, Jesus starts the transformation with forgiveness.
Forgiveness is a two-edged sword like the word of God itself. It is an
acknowledgment that we need forgiveness, that we are each flawed in our own way. And
then acknowledging that we need forgiveness, we have to be willing to extend it. And
this is a very different way of living from simply following law. Jesus was trying to take
his followers and anyone who would listen beyond the borders of law into what he would
call--well, I don’t know what he would call it, but we would call it a sort of spiritual
righteousness, righteousness found in the Holy Spirit who directs our lives in virtue. So
as we continue our prayerful meditation during our Lenten time, let us consider who it is
perhaps we need to forgive, or to whom we need to have a forgiving attitude. Strangely
enough, it may even be ourselves!
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Rev. Paul A. Hottinger
Facing Our Woundedness Fifth Week of Lent Tuesday, March 23, 1999 7:00 a.m.
Nm 21:4-9; Jn 8:21-30 (St. Turibius of Mogrovejo)
(FaceWoun)

In seeking the purpose of Scripture, the Fathers of the Church and the Doctors of the
Church have always been concerned about not what is said as much as what is meant;
and there is often a large discrepancy. Today is an example. What is said in the story
from the Book of Numbers is a bit far-fetched--the idea, for example, that Moses was
capable of fashioning a bronze serpent--a rather odd idea if you know anything about
metallurgy. So it’s a very important story, but it’s symbolic.
First of all, it reveals something about human nature. And this is another thing about
Scripture: Very often the Scripture is a recording of people’s response to God. So
although it’s inspired, and you will see this if you really read Scripture carefully,
although it’s all inspired, it is not all from God’s point of view. It often records people’s
point of view! Read, for example, the psalms; as a whole they do not reflect at all God’s
point of view. They are really hymns or laments to God; in fact, God’s point of view is
only found in certain small sections called “prophetic utterances” in the Old Testament,
and then in the New Testament “the teaching of Christ.” So we have to keep that in
mind. Very often the Bible’s point is how people react and how people feel, not how
God teaches them.
In this case the people believe that saraph serpents have bitten them. Now why would
they think God did this to them? Well, the reason is because of a rather primitive feeling
people have that “What goes around, comes around.” Is this true? Only in a coincidental
sort of way. That’s why the Book of Job is written. The Book of Job talks about the
suffering of the innocent. Christ Himself, of course, is the completely innocent, just man
who was crucified and destroyed. That actually is the way life is. That’s the reason why
it’s quite wrong to say, “What goes around, comes around,” because that would be sort of
a complete misunderstanding of the way things work. In fact that is a way almost of
justifying the way things are; whereas Christ was really trying to show us something
different. Likewise, Christ insisted that God was good, and therefore he blessed even the
evil. So we have to be aware of these teachings as they come from the New Testament,
correcting ideas that might come to us from the Old Testament.
So we are stuck with this idea in today’s reading that “What goes around, comes
around.” This is the way people think; it’s the way people feel. And it comes from
what? It comes from a sense of guilt. So when the people said, “Well, God sent the
saraph serpents,” well, of course that meant they felt guilty. And what were they guilty
of? They were guilty of complaining. There are many traditions called the “murmuring
traditions” about how people constantly complain: “God is not treating us right,” and so
on. Then something bad really happens. They say, “Oh, we’re sorry for saying that.”
But psychologically it is true; people do feel that when bad things happen to them after
they’ve been behaving badly, that more or less they deserve it. Whether this is of
theological value or not, it is a psychological fact.

Facing Our Woundedness

So then we have to go to the next part of the story: how God tells Moses to fashion a
serpent out of bronze. And again, not really possible under the circumstances, but what’s
behind this? The idea that what bites us can cure us. So Moses told them to look upon
this serpent. And those who did were cured. A great deal of suffering in life actually is
caused by running away from our problems. This is about facing the bite, the pain, the
injury, the difficulty. And then this becomes symbolic for the evangelist in the fourth
gospel then because Christ now will become the one who is raised up, the image of our
wounded humanity, a humanity that we are in a corporate way responsible for having
wounded! And yet still at the same time, it is by looking upon Christ that we are healed.
We are now in Passion Week, as it began Monday, a time of looking at the wounds of
Christ. This is not supposed to be a macabre exercise; it’s supposed to be something that
leads us to healing. Isaiah, speaking of the suffering servant, said, “By his wounds we
are healed.” There is a time and there is a place for facing direct pain and injury, wounds
of life, recognizing wherever necessary how we have participated in causing them, but
not dwelling on that, dwelling rather on the saving power of God to bring us to health.
And this is what the liturgy tries to focus our minds on during this week.
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Rev. Paul A. Hottinger
Healing for Offense Annunciation of Our Lord Thursday, March 25, 1999 7:00 a.m.
Is 7:10-14; Heb 10:4-10; Lk 1:26-38
(HealOffe)

Today in our newspapers we are often met with stories of people who are suing
someone, and we have heard many stories of abuse and offense of all varieties. We also,
of course, have a constant stream of bad news being broadcast over the television. Now
in the Letter to the Hebrews what the author is doing is reflecting on, in a sense, the
history of the world; and this author sees the history of the world as basically one of
grave offense, but not so much against individuals but against God the creator and author
of life.
Now we can imagine when someone is really offended or hurt, really injured, that, for
example, monetary settlement does not really deal with the injury. So even though it may
be a very high amount of money, it doesn’t deal with the injury. Well, that’s what the
author is trying to say about all the rituals that human beings have invented: Sacrifices
and oblations are forms of payment, but they don’t really deal with the offense itself!
Now I don’t know if human beings could actually imagine what would actually heal the
injuries caused. But according to the Letter to the Hebrews, the only thing that will heal
the injuries caused to the Creator is a new kind of person, a person who really and truly
has a heart that is in sync with, sympathetic to, the heart of God.
And it is this very heart that is created in Jesus, and anticipated to some degree in his
mother and to some lesser degree in the prophets and saints that preceded the birth of
Christ--and to some degree, hopefully, in ourselves! Well, here we have to recognize
that what is needed is something not external, not some sort of external change or some
external payment because that does really not deal with the issue, but something internal,
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change in the very nature--that’s not too strong a word--the very nature of ourselves!
That is really what the Christian gospel then proclaims: God is about the transformation
of human nature.
Now if we were to meditate on this for very long, we would see that--at least it seems
to me--that this is indeed what is absolutely required for any real change to take place on
earth. Unfortunately we often do not really see the radical response that God is, number
one, inviting us to, and secondly, actually effecting for us in Christ: a radically different
way of living human life--not reacting to what happens to oneself, not reacting to the
circumstances of life, but acting from something within: a desire primarily to please not
oneself but God! And how without this kind of change many good things might be
inaugurated, many evils might be addressed, but no real change will ever take place. We
might take perhaps a particular issue and maybe we will talk about it so much that people
will become more aware of it, but will there ever be any real improvement until the heart
itself is transformed by love, where love becomes the motivation on earth? And the
history of the world has shown that we ourselves will never come to this; this is pure gift.
And today we celebrate the announcement that this pure gift is on the way: the
annunciation to the Blessed Mother that she would become the mother of the Word of
God, the Love of God incarnate. As we continue in our Lenten prayer, our Lenten works,
our Lenten fasting, it’s very important that we think about what a great gift this is--how
it’s all gift! We still need to make efforts, but it’s not our efforts that change anything; it
is the gift!
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Rev. Paul A. Hottinger
Challenging Dialogue
Fifth Week of Lent
Jer 20:10-13;
Jn 10:31-42

Friday, March 26, 1999 7:00 a.m.
(Challeng)

Now we have been reading the last few days some very unfriendly dialogues between
Jesus and the Jews. And for the first part we need to be very well aware of the fact that
this dialogue could be between Jesus and anyone. We mustn’t think of it in any sort of
exclusively anti-Jewish way; in fact, what is actually going on here is in a sense very
different.

Since the beginning of time human beings have wondered about the mystery of life.
Human beings have been involved in some sort of religious enterprise. Now the big
question is: What is the mystery of life really like? What is God like, or what are the
gods like, or what is eternity like? Or whatever--some question like that. For the most
part in human history these questions have been answered with human imagination, as
we call “myth”--this is imagination. In Judaism, no! Judaism says, “Don’t answer this
question with myth; don’t answer this question with imagination.” Although you may
use your imagination and need to in thinking about life and God and so on, ultimately
you must rest your belief about God on experience.

And so the Bible began as a record of people’s response to experience. That’s very
different from myth. It’s a record of people’s response to experience. And it isn’t
necessarily very pretty, and it isn’t necessarily very saintly! And from time to time we
can see indirectly from their experience, from the record of their experience, we can see
glimmers of what they experienced, but not directly. We don’t really see their
experience, but rather the record of their response. It’s very important to note this,
because there’s a distance between us and the experience.

Now Jesus has come to further deepen our experience of the Father, and he meets with
all kinds of opposition! Why? Because that’s the way human beings are. We have
formed all kinds of ideas and images, probably from our imagination, about what God is
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like. Then we form convictions, and we consider these convictions very important--even
sacred. But Jesus’ question is: “Well, are these convictions really the truth? Do you
really know what the Father is like?” And of course, he is implying these last several
days of readings, “You don’t! You don’t really know what the Father is like, because if
you did, you would immediately acknowledge that I am from the Father.” And this
dialogue can be transferred to any possible religious or cultural setting, including the
Catholic Church! Jesus is calling us to a deeper realization of the authentic nature of the
Father. And he is saying, “Do you really know what the Father is like?” Well, that’s a
very important question for us to let him ask. And he goes on to say, “Don’t even bother
listening to me; just look. Just look at what I do, and believe in them--believe in my
works.” Why? Because the Jewish idea, the Hebrew idea, is to rest our faith on
experience. So do we allow ourselves to experience what God is about? “For which
works do you stone me?”

Now it takes great faith to be able to challenge one’s own convictions because a lot of
people assume their convictions are their faith. In this case, in all these dialogues, the
convictions were opposed to faith in the true sense of this gospel. So do we allow God to
perform the works God wants to perform? Do we allow ourselves to learn from these
works? Do we allow ourselves to be challenged by experience, or do we close ourselves
in and become very protective or very rigid? These are the questions that this reading
raises. But if we are open, we may be very surprised; but also we may actually come to a
deeper faith.
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Rev. Paul A. Hottinger
Following Conscience Fifth Week of Lent
Ez 37:21-28; Jer 31:10-13; Jn 11:45-57

Saturday, March 27, 1999
(FollCons)

8:00 a.m.

In the great drama of Christ’s passion and betrayal there are many lessons for us in
life. First of all we have to be very clear on the point that the Sanhedrin and the chief
priests and the Pharisees believed that they were doing right--lets never forget it. Even
the Romans believed they were doing right! This should immediately alert us to the
fallibility of human conscience.
We must each follow our own form of conscience. That is true; however it doesn’t
mean that our conscience is infallible. We each have to follow our own conscience
because there can be no higher authority for any human person than the authority of his
or her own personal judgment; however we are responsible for that judgment--be it right
or wrong!
We start with the Romans, for example. Of course they thought they were doing what
was right--but for what? Right for holding onto power. There was no higher value; that
was it! And from that very low horizon, of course, they were right. They had to deal
with revolutionaries, troublemakers; they had to show force in order to maintain power-true enough given that context of moral thinking, but that moral thinking was very low.
From the standpoint of the Jewish Sanhedrin the issue is slightly more elevated. It
isn’t the maintaining of a new empire, or domination over others; it’s simply pure
survival. And what were they hoping would survive? We justify a great deal even in our
own history to survive. That’s all Caiaphas said, “So what if someone dies; after all, it
will save the nation.” Have we ever used such thinking? Of course we have.

Following Conscience

The point is, of course, that Christ respected a value far above all these. It isn’t the
maintaining power and domination, surely. It isn’t survival either. Jesus’ value leads to
God: being righteous, being holy, doing what God asks, which involves, of course,
becoming that person who really and truly and objectively can radiate the qualities of
God. Can human beings do this? Yes, we are created with the potential in the image and
the likeness of God to radiate the very qualities of God. Such as what? Such as
unconditional love of all in the world--including enemies!
So Jesus’ conscience was informed with a much more profound sense of what is
possible, what is right, what is needed. He saw that he could, needed to, should, ought to,
and wanted to, incorporate in his behavior, in his person, the very qualities of God. This,
of course, is the purpose of the incarnation--the Word becoming flesh--so that the flesh
becomes a human vehicle of communication, revelation, manifestation, of the divine in
the human world. But this did require Jesus’ deliberate, voluntary, willing choice and
decision to go along with whatever this would entail; and whatever it entailed was his
complete surrender of his human, earthly life. And in this way he began a new creation
to which we are invited. But, of course, there’s a great cost to ourselves when we
actually follow the path that is marked out for us.
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Rev. Paul A. Hottinger
The Veil Torn at Jesus’ Death Holy Week Passion Sunday/A, March 28, 1999
12:00 p.m. Mt 21:1-11; Is 50:4-7; Phil 2:6-11; Mt 26:14-27, 66
(VeilTorn)

“At that moment the veil of the sanctuary was torn in two from top to bottom.” Many
people look to the Bible for facts or for information. The Bible is not primarily a book of
facts or information; the Bible is a book of meaning. The inspired authors, such as the
author of today’s passion narrative, are giving meaning to the events in life. The death of
Jesus on the cross is one of many deaths, one of many deaths by crucifixion. What the
Bible wants us to understand, what the evangelist wants us to understand, is the ultimate
significance for us of this death. And the way Matthew puts it, “The veil of the sanctuary
was rent in two from top to bottom.” This is a way of talking about the meaning of
Jesus’ death.
If we look to the Old Testament for the origin of the veil, the curtain, we see that
Moses covered his face with a veil because when he spoke to God he radiated such light
that it disturbed the people. Gradually the veil was put up to separate the tent of meeting
from the rest of the camp; in other words, it was limiting public access. When the temple
was built at the time of Solomon, again, a veil was erected in the sanctuary to separate
the holy of holies, the inner sanctum, the mercy seat of the Lord, from the rest of the
temple. And into this inner sanctum only the high priest, only once a year on Yom
Kipper, could enter with the sacrificial blood, whose purpose it was to atone for the sins
of the people. And thus we see that in the Old Testament the temple, the law, and the
priesthood, provided a limited and indirect access to the mercy and the presence of God.
And this is what has changed with the death of Christ. In his death that veil is now
rent because Christ returns to the Father to personally appeal for all those who trusted, all

The Veil Torn at Jesus’ Death

those who believed in him, all those who cleave to him in faith and who recognize in the
treatment that he received a grave offense and a grave injustice against God--a pattern of
injustice and offense and violence that has existed with the human race from before
history began. Jesus now is the way to the Father. In Jesus’ death there is now public,
inclusive access to God--not limited by any culture or any organization or any way of any
kind.
We study other religions; the term “way “ is very popular: “Dharma” in Sanskrit,
“Dhamma” in Pali, “Tao” in Chinese--these all mean the same thing, “the way.” In the
gospel Christ is the way. He is the Dharma. He is the Tao--for everyone, for all of us.
And it is through him that we have a way to life. And so Christ is the way and the true
life.
This day begins a very holy week for our Church. I hope and pray that it will be a
week of prayer for yourselves, for each of us. Next Sunday we will gather to celebrate
the resurrection of Jesus, his victory over death. We will be invited to renew the
promises of our own baptism. But for that to mean anything, we have to come prepared.
So I would hope that during this week we prepare ourselves by prayer, perhaps by
fasting. The Pascal fast begins with the Mass on Holy Thursday and ends after the Vigil
Mass on Holy Saturday evening. It’s a long period of time. We probably can’t go
completely without food, but we can do our best, each of us in whatever way we can, so
that the meaning of Christ’s death can be impressed on our own souls and we can make a
free and deliberate decision how it will affect our own personal lives.
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Rev. Paul A. Hottinger
The Suffering Servant
Is 42:1-7; Jn 12:1-11

Monday of Holy Week

March 29, 1999
(Sservant)

7:00 a.m.

“A bruised reed he shall not break, and a smoldering wick he shall not quench.”
These readings are taken from the prophet, Isaiah; and they represent probably Jesus’
own understanding of himself. In Jesus’ human nature he needed to learn, as we all need
to learn. In perusing his Scriptures, which means the law and the prophets, the writings,
there are many different images, many of them actually conflicting. We are faced with
the same situation. But there is evidence that Jesus chose this one deliberately. It’s a
description of what is called the “suffering servant.” And in Christian time it has been
associated also with the idea of the anointing of the Messiah of God, although originally
it was a distinct idea.
Now we see that this idea of a servant who does not even break a bruised reed is the
image of a very gentle force. A bruised reed--if you go through tall grass you bruise the
reeds; you can see where someone has made a path through the uncut grass. It says, “A
bruised reed he shall not break; a smoldering wick he shall not quench.” So we need to
really think about the point of redemption. What is God about? What in Jesus’ own
human nature, human awareness, is he about? Not that we actually know, but we need
to, I believe, think about it. What is redemption? What is salvation? What is about to be
accomplished here?
There are many images of righteousness that are found in the law that really don’t
apply to Jesus’ work. They are images of God’s justice; they are only partly useful in
understanding what Jesus is doing. Surely the power that Jesus exhibits is not a power
that is analogous to any kind of political, military, or for that matter, social force. It’s
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something very different. It’s power all right in the way that St. Paul talks about love
being that power to endure all things. What is actually stronger than that? It’s the power
to endure all things, the power to suffer all things, all injuries. This is Jesus’ power; it’s a
gentle one. We need to be aware that God is trying to bring about something different in
the human nature and think about what it is that has to change.
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Rev. Paul A. Hottinger
Funeral
Sean Michael O’Boyle
In Sympathy and Support Tuesday,
March 30, 1999
Lam 3:17-26;
Mt 11:25-30
(Sympathy)

In a few short days the Church will begin the solemn remembrance of Christ’s passion
and death and resurrection. Through these events we have all been led to the believe in,
to understand, the compassion of God, the love of God, that does not disdain our
sufferings; he joins them. This is important to remember today; it’s important to
remember every day of our lives. There’s no burden we carry, there’s no pain we feel
that was not borne and carried by Jesus as he entered into his own agony and death. And
he did this for no reason than to accompany us on this journey of life.
Our minds may tend to question why things happen, but will never give us an answer.
When God spoke his Word to us, it was not a word made up of many words; it was the
living person of Jesus who came to accompany us, to live our life, endure our death, and
take us beyond into resurrection.
While on earth Jesus said some very peculiar things such as, “Blessed are you who
mourn; you shall be comforted.” It may seem rather strange that he ever said, “ Blessed
are those who mourn,” but of course, he was speaking to a small incipient community of
faith. The mourning are blessed precisely when we gather around them in support. We
share the pain; and we do whatever we can do in thought and gesture, with sympathy and
support, to be one with them. This is God’s way, and in faith we turn to the Father.

In Sympathy and Support

Rev. Paul A. Hottinger
Betrayal of a Relationship
Is 50:4-9; Mt 26:14-25

Wednesday of Holy Week

March 31, 1999 7:00 a.m.
(Betrayal)

I have been told at times by someone that he or she doesn’t see the need for the
sacrament of penance or reconciliation “I don’t ever do anything wrong,” I hear. Well,
of course, that’s wonderful; but then one wonders what sort of criteria one has. As we
were reared, of course, we learned the Ten Commandments which is a good place to
start. That’s where God started with the Hebrew people twelve hundred years before
Christ; however the Ten Commandments do not encompass the entirety of Christian life.
In today’s gospel reading the issue is betrayal: “Is it I, Lord?” Well, in a certain sense
each of the disciples was asking that question knowing that it really was “I,” because
each of them betrayed Jesus at some point in some way or another. And these betrayals
are not something that can be described easily, defined. You will not find lists of this in
some sort of pamphlet on how to confess; it’s something very different.
In the way John in the fourth gospel, the evangelist, talked about it in yesterday’s
reading he said, “Judas left, and it was night.” That’s an image of being embraced by
darkness, deliberately leaving the light. Now there’s no commandment that forbids this
exactly, because the commandments never really got to the point of a personal
relationship. Judas had. All the disciples had. It is only when you reach a personal
relationship that you can betray.
If we are like the people in the Old Testament, we stay far away from the mountain,
afraid to be close. We’ll never betray anything; we don’t have anything to betray. Jesus
became human precisely to draw us close, to draw us into the heart of the Father, to
redeem the flesh of unregenerate human nature by giving it the Holy Spirit as its new
soul, new force. And it is when this is rejected that real betrayal happens. And the
Church intends us to reflect on this during this week as we approach the sacred triduum.
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Rev. Paul A. Hottinger
Willingness to Start Again
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Ex 12:1-8, 11-14; 1 Cor 11:23-26; Jn 13:1-15

April 1, 1999

7:30 p.m.
(HolyThur)

Tonight we begin a very sacred moment in the life of our Church, and I invite you and
encourage you to use tonight, tomorrow, and the next day as perhaps a mission; for
indeed, it is a mission. The Church gathers to be with the passion, death, and resurrection
of the Lord so that we as Church can be sent forth in renewed faith--and that’s the very
purpose of a mission!
Now as we reflect on tonight’s readings, it is important to remember that, according to
our Catholic faith, Jesus is the Word of God incarnate, made flesh, human. Now none of
us knows what another feels or thinks. We cannot know what Jesus was really thinking
or feeling during his passion on the way to his death except insofar as he indicates it by
gestures and words. Reflecting on Jesus’ human understanding of God, St. Thomas
Aquinas said that he believed that during Jesus’ agony in the garden, during his passion,
Jesus lost that unique sense of the Father that marked him out as a very different sort of
person. Technically it is called the “beatific vision.” It means the human perception of
God the Father. And we know that Jesus perceived the Father in a way that no one else
has ever perceived him. And he said, “No one knows the Father except the Son.” St.
Thomas says that during this time of his life he lost, he was deprived of, this knowledge
of the Father, this vision of the Father. In that sense he really became like us even in
ignorance of God. It’s an astounding thought! You may say, “It’s only theology!” But
it’s a very prayerful and moving theology that might really help us in our own personal
struggles and trials to realize that for a time even Jesus had to rely on his memory. Even
Jesus had to rely on his hopes!
Now the issue of his death: according to St. Paul, as it was read tonight, “On the night
before he died, Jesus took bread.” It was matzah; it was the unleavened cakes of the
Passover, and we will have something like matzoth tonight. We will consecrate them
through the invocation of the Holy Spirit and the remembering of the sacred words of
Christ. He took this bread, this matzoth, and he said, “Take and eat this. It is my body
given up for you.” Now when Jesus said that, he was really saying that he was getting
ready to give up his body. He was expressing a willingness to die--and for a purpose. It
was for you.
To understand this, of course, it helps to know something about the Jewish, Hebrew,
idea of sacrifice. In the Jewish mind, every animal lived only because God had breathed
life into it. The human being had a special human soul called the “nephesh,” but all
living creatures had “Ruah,” which means breath. And the breath did not belong to the
creature; the breath belonged to God! Now when any creature died, that breath went
back to God because it belonged to God. The entire sacrificial system of the temple was
based upon this belief. The priest immolated animals so that the spirit of the animal
would return to God, its owner; and upon that spirit the priest would place the petitions of
the community.
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And Jesus’ words: “Take and eat; this is my body which will be given up for you,” he
is saying that he is becoming the victim, that it will be his spirit that will return to the
Father, that he wants his disciples to have an offering that will be an infallible source of
help, of aid, of intercession; and thus he places himself in harm’s way, so to speak. He
allows himself to be taken; he becomes a sacrifice.
Now we can never understand Jesus’ teachings until we look at life though the eyes of
a victim. His taking this position, his making this decision, makes a powerful statement
about violence, about human life, about judgment, about justice. And the early disciples
of Christ all believed that because Jesus had done that, that they believed totally in their
own forgiveness. And not only that, but that they were no longer obliged in any way to
continue to execute those who violate the law. This is a dramatic moment of transition
away from the Torah given to Moses. And it’s further explained in the next statement:
“Take and drink; this is the cup of my blood, the blood of a new and eternal covenant
poured forth so that the sins of the many may be forgiven.” And “sins of the many” is an
Aramaic way of saying, “the sins of all.”
There is no topic in the entire teachings of Christ that is repeated more often than the
topic of forgiveness. The world will never change--it will never improve--until people
start forgiving. And forgiveness means that we surrender our right to vengeance, our
right to revenge. And this is a profound decision that each of us and any of us who have
ever been injured, hurt, by anybody in any way, needs to make.
The Letter to the Hebrews describes this as Jesus entering into the holy of holies in
heaven. According to the mind of the Jewish people, God dwelt in heaven on a seat
called the “Kaporet,” meaning the mercy seat. And a copy of that was in Jerusalem in the
temple in the inner sanctum; there it was --empty! But it was a symbol of the presence of
God. And only once a year, only the high priest could enter into that inner sanctum and
pour out the blood of atonement on Yom Kippur. Kippur is the same word “Kaporet”-atonement. The Letter to the Hebrews says, “Now Jesus having died has gone to the
Father, and he pours forth his blood. And that’s an eternal sacrifice, and he is an eternal
priest--high priest.”
That blood is the very same blood that is consecrated on your altar when the priest
evokes the Holy Spirit over the gifts. That sacrifice of Jesus’ life that he made is the very
same sacrifice that appears on your altar through the power of the Holy Spirit. He has
placed himself in our hands, that we will have something to offer to God that will bring
us infallibly an answer, a hearing, a response. And he remains eternally interceding for
his people. And our faith must grow to the point where our feelings of perhaps despair or
despondency or depression or isolation or abandonment can be seen for what they are-really the attacks of darkness because God will never abandon those who believe in
Christ.
Now when Jesus takes up this journey, it’s not an easy journey--not for him, not for
anyone--and he knows it. He has already said that the path that leads to life is “narrow
and winding and few there are who choose to follow it.” But he wants all of his disciples
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to come along. And in a gesture, an extraordinary gesture actually for a teacher, for a
master, he begins to take them with him--he baptizes their feet! Perhaps you never
thought of the washing of the feet as a baptism, but it is. Baptism comes in many forms.
There was the baptism of John, the baptism of repentance. Jesus Himself practiced
baptism in the Jordan; it was a baptism of awaiting the Messianic age. Later the disciples
will be baptized in the Holy Spirit at Pentecost. And after that they will be baptized in
blood when each of them, save one, gives his life for Christ. But for now Jesus chooses
to baptize their feet. Why? Because his doctrines, his teachings are not just ideas. It’s a
way of life. It’s a walk!
And there is a great obstacle on this way of life, and it’s our own human pride. Jesus
seeks to unseat that pride with an act of extraordinary humility. And Peter is quick
enough to be offended. He should have been. What Jesus is doing is not something any
ruler or king or master should be doing. He is throwing away his preeminence, his
power, his authority; and he is getting down and serving. And Peter protests. Jesus
persists because each of us needs to come to realize that pride is nothing but love that has
been conditioned by ourselves by self-love. It’s wanting to be served not wanting to
serve. It’s wanting love, yes, but on “my terms, to suit me, my way, my way or no way!”
Of course, we cannot follow Jesus up the narrow path to life with that kind of pride.
The only power that can sustain us is the unconditioned love of God. Jesus wants to
wash away all the dust of the past so really and truly each of us tonight can start again,
just as Jesus’ disciples had to start again at that moment, later on in the evening, and later
the next day, and on and on. True Christian life is always a matter of being willing to
start again.
In a few moments we will continue with the “mandatum,” an ancient liturgical
practice of washing the feet. I would invite the staff to come forward first, and I will
begin; and then I would invite everyone to come forward. Will it take a long time?
Perhaps. How long did Jesus spend in the garden?
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Rev. Paul A. Hottinger
Veneration of the Cross Good Friday April 2, 1999 7:30 p.m.
(VenCross)

Stations of the Cross

In a few moments we will engage in a very ancient tradition, the veneration of the
cross; but for this to be a fruitful, meaningful event in our own personal lives I think we
need to reflect on why we do it and what it is we are doing. We have just experienced
many readings, all pointing to this mystery of our redemption. And none of us can really
understand the whole of it, nor do we have to; but what Christ asks us to do is live it with
him. Perhaps someone has asked you at a time, “Have you ever been saved?” Well, I
appreciate that question, although I wouldn’t ask it. I wouldn’t ask it because my
understanding of salvation is an on-going process. This is what is indicated throughout
the Scriptures. So it would be better to ask the question: Are you being saved? . . . Not
have you been? But I appreciate the question because at least the person who asks this
question knows that salvation is not a matter of simply joining a church or once in a
while dropping in for prayer. It is something more than that. It does require
commitment! However it is not a commitment that can be given simply once in one’s
life. That’s why the “Have you been?” is not quite right.
The commitment that God asks of each of us is a commitment to live our daily lives
from the standpoint of his cross, to allow what he suffered to influence us, our intentions,
our decisions, our priorities, our attitudes. And if we really read these booklets, The Way
of the Cross, carefully, quietly, we will find every phrase applying to ourselves at some
point or another in our lives. Sometimes perhaps we do remember the cross of Christ and
bring it into our daily work and our daily decisions and our relationships, and other times
perhaps we forget and we act in such a way as to victimize someone, thus adding to the
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suffering of Christ; although that is also a wrong way of saying it because, of course,
Christ already suffered all and everything that ever was or shall be done against the
dignity of man, the dignity of the human race and the honor of God. Nonetheless, my
point was that we really do add, each of us, to the passion of Christ when we forget what
it is to be a victim.
Now the veneration of the cross is an act of love! To love the cross--apparently a very
difficult idea to love something that is the source of so much suffering, but that is the
very idea that through Jesus’ sufferings we have been liberated for a new life. We no
longer have to hand on to our children and future generations the same world we
received. We do not have to! Each of us and all of us together can change our lives
through the power of Christ’s Spirit dwelling within us. But we have to remember. And
we won’t remember unless we begin to love the very source of our freedom.
So as we proceed, I would ask you not to simply file up because somebody else in
your pew is filing up, but to take time, to make this a time not when you once and for all
accept Christ, but a time when tonight you accept Christ with your whole heart, with your
whole mind and your whole soul--and tell him that you want--tonight--you want to
always remember what he has done so that you, so that we, can be free, so that we can
live a new life, so that our world really can be perfected, so that we all can become
perfect as our heavenly Father is perfect! . . . When you are ready--not before--I invite
you to approach the cross.
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Rev. Paul A. Hottinger
Creation and Re-creation in Christ
Easter Sunday
Acts 10:34, 37-43; 1 Cor 5:6-8; Jn 20:1-9

April 4, 1999 9:00 a.m.
(Re-Creat)

“On the first day of the week Mary of Magdala came to the tomb early in the morning
while it was still dark.” Today’s setting of the proclamation of Christ’s resurrection
bears a great resemblance to the setting of the story of creation in the Book of Genesis.
This resemblance is not accidental; it is on purpose because the gospel is proclaiming that
with the resurrection of Christ there is a new creation beginning. It is the first day of the
week; in the story of creation it was the first day of creation. It was still dark; in the story
of creation it was before the light. In today’s setting there is an empty tomb; in the story
of creation there was a formless void. The raising of Christ from the dead is the
beginning of something that is totally and radically different from the creation we are
familiar with.
St. Paul said, “Are you not aware that you who were baptized were baptized into
Christ’s death? You were buried together with him so that you can live a new life.”
What is this new life? What is this new creation?
Many people who believe themselves to be Christians are unfortunately involved in a
very lukewarm and distant relationship with God. This is largely because we often do
not allow Jesus to lead us to the Father. And if we do not allow Jesus to lead us to the
Father, we don’t know the Father! It says in the fourth gospel, “Only the Son knows the
Father and anyone to whom the Son wishes to reveal him.” But often we think we know
already what God is all about.
The first and biggest mistake is that we think God is the one who controls everything:
The world is the way it is because that’s what God wants. Sometimes people use the
phrase, with me anyway, “the man in charge.” When I first started to hear this I had no
idea what was meant! I am still shocked that people really believe that God can be
referred to as “the man in charge” or “the man upstairs.” God is not the man in charge or
the man upstairs. This is a very unchristian way of thinking. Indeed Christ Himself
taught his disciples to pray, “Thy will be done on earth.” Now why should anyone pray
for the will of God to be done on earth if the way things are, are the way God wants
them? Jesus’ point was that the way things are, are not the way God wants them except
by way of very rare exception, the most visible of which we call miracles. But ordinarily
the will of God is not done on earth because the kingdom of God has not been established
in power. Sadly, one of the reasons why the kingdom of God has not been established in
power is the lukewarmness of the faith of many believers.
Recently Pope John Paul issued a teaching which is very related to this issue, although
you may not think so. He said that Christians should no longer oppose the theory of
evolution. What does this have to do with God? Well, it has a lot to do with God. What
the theory of evolution says is that a great deal of what happens in the world and in life is
due to chance. God may be the source of all possibilities as Christ said, “With God are
all possibilities.” But that does not mean God determines how things work out; he is not
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charge, in control, in this way. Thus, as the pope says, teachings on evolution are very
compatible in this sense with the teachings of Christ.
Now this becomes very relevant to each of us whenever something happens like, for
example, we get cancer or someone in our family comes down with cancer. Now people
come to me and say, “Why did God give me cancer?” or “Why did God allow my family
to have this problem?” Well, the answer is very simply that God is not in control of these
circumstances. Cancer is the result of a random change in the cell. We can pursue a
lifestyle that reduces our chances of getting cancer or aggravates our chances of getting
cancer, but it always remains a chance. That is the way the world is.
Now you may say to yourself, “Why would God create a world like this where people
can suffer?” Innocent people can get cancer--of course, the vast majority of people
believe themselves to be innocent! But there is a very important reason for this. God
created Adam, meaning the human race, in his own image and likeness and endowed him
with the feeling of “I,” a free will, and a power to make a contribution to the creation.
Now if nothing was left to chance, there would be nothing to contribute; there would be
no freedom. We would be prisoners in a grand machine. But as it is, there is a lot we can
contribute because a lot is not determined.
Secondly, if the world were perfect as God created it, then it would be in fact immoral
to exercise freedom, even if we had it, because we would be detracting from what was
already perfect. So God has made a world where every human being can make a
contribution toward the perfection of the creation, and in this we all can find the real
purpose for our existence. Those of you who are not yet decided on what you want to do
with your life, it is important that you think about this: How can God most use you to
make a contribution to life, to the world?
Now the dialogue that God established between humanity and himself was abruptly
ended by what we now call “original sin.” The history of the Old Testament is a history
of God trying to reestablish communication with people, and it was a long, hard road. In
Christ this dialogue is reestablished in perfect harmony and justice. But as we know, the
world was already warped by following its own purposes and plans and did not enjoy or
embrace the perfect harmony and justice in Christ but, rather, crucified him. But God did
not take this lying down; he raised Christ up--and that is the meaning of our Easter
celebration. Christ has been raised up so that we can live a new life!
Now St. Paul says that in baptism we are grafted onto the person of Christ, and we are
given a promise that we can live a perfect human life eternally; that is, we can live in
God a perfect human life. This is God’s promise. Everyone baptized receives this
promise, but this is not magic. God gives us a promise, but he also asks a promise from
us. He asks us to remove everything in our lives that obstructs the work of this new
creation: the harmony and the justice that comes from his grace, essentially pride and
selfishness of every kind. And we need to deliberately and consciously make this
decision, not only once in our lives but every day, as we go to work, as we deal with our
neighbors, as we
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rear our children, as we go to school. Every task, every relationship, must be imbued
with the grace and the power of this new creation if we are to be true disciples and
witnesses of Christ. And if we don’t consciously and deliberately do this, we’ll get
caught up in the old creation with its warp and its misery. Speaking about this matter our
father, St. Basil, said, “We receive this saving baptism only once because there was only
one death and one resurrection for the salvation of the world, and baptism is its symbol.”
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Rev. Paul A Hottinger
Continuing Work of the Holy Spirit
Acts 2:14, 22-32; Mt 28:8-15

Easter Monday

April 5, 1999 7:00 a.m.
(WorkHySp)

“On the day of Pentecost Peter stood up.” The stories of the early Church, the Acts of
the Apostles, are primarily about the work of the Holy Spirit continuing in the very thing
that Jesus did during his ministry. The clear point is that the Holy Spirit transforms the
Church into witnesses and missionaries who then carry out the same work that Jesus did.
And without this Holy Spirit there would actually be no contact between us and the event
of Easter. Without the Holy Spirit, no matter what happened, it would be something that
existed beyond our experience. In a sense whatever happened on Easter morning is
beyond history; it is really not recorded in history. It was not witnessed by anyone
except those chosen to be witnesses, and they became witnesses by the power of the Holy
Spirit. And the Church continues to exist and will always continue to exist only in the
Holy Spirit.
The first day of the week Jesus appeared; that would be Easter Sunday evening.
When he appeared the first thing he did was to breathe on his disciples and say, “Receive
the Holy Spirit.” Faithfulness to the Holy Spirit must become the distinguishing
characteristic of the Church; without the Holy Spirit there simply is no continuity; there
is no contact; there is no principle of authenticity; there is no inspiration.
Now, of course, the Holy Spirit works within the human nature; and as we all know
from our own experience the human nature is flawed. So unlike the work of Christ, the
work of the Spirit works through the flaws of humanity. The Church, which is the body
of Christ, is flawed by its own human sinfulness; and this we have to keep in mind: that
the transformation is not complete but on-going. But always and in every time the Holy
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is renewing the Church, and it is through the Pascal mystery of Christ. St. Peter made a
point that they were witnesses; that is true.
But the Holy Spirit can make each of us witness because the event of the resurrection
is not primarily an historical event. Of course it is true that something happened, but
whatever happened is really not recorded by history. What happened? It is the
possession of the experience of the Church. And as we are the Church, that event can
become part of our lives in a deeper and deeper way through the power of the Holy
Spirit; thus we become also witnesses and also missionaries--that’s the point. We are
really not going to be witnessing; we’ll not be missionaries unless we allow the Holy
Spirit to authenticate in us the experience of resurrection. We have to be able to be
believable witnesses of how God raised up what was fallen.
And it begins with our power to forgive. This is why Jesus said on the first night,
“Receive the Holy Spirit. Whose sins you forgive, they will be forgiven.” So as we
meditate during this week on the work of the Spirit, it really begins with the resurrection
of Christ, we need to allow the Spirit to lead us also to forgiveness and to whatever other
work that needs to be done so we can become authentic witnesses through the Holy
Spirit.
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Rev. Paul A. Hottinger
Expectations and Perceptions Easter Tuesday April 6, 1999 7:00 a.m. Acts 2:36-41;
Jn 20:11-18
(Expectat)

In the Acts of the Apostles we have a description of the Church’s earliest
proclamation and the reaction or the response of the audience. “What must we do? What
must we do?” And Peter says, in the English translation, “You must reform and be
baptized.” Unfortunately the English doesn’t really carry the whole meaning of what he
said. What he said was, “You must completely change your way of looking at life.”
That’s what the Greek word actually means.

Now this is something that is very, shall we say, difficult for people to grasp: that the
way we look at life is really incompatible with reality itself. On the surveys that our
parish put out there were some questions, “Well, why doesn’t Father just tell us what to
do? How come he’s talking about Scripture?” Well, because it can’t be said what to do-except everything has to change! And it has to change in a way that is on the one hand
compatible with reality, but also compatible with oneself. And this is a process; it’s not
going to happen overnight!

In the story of the appearances of Jesus there is an indication of how people’s thinking
and how their expectations are off kilter. For example, we do think about our lives in
terms of our bodies. Is this really necessary? Only insofar as we are living on this
planet--but not really necessary! There’s a reference to Mary Magdalene saying, “Where
have you put him?” What’s that supposed to mean? Jesus had died. What she was really
referring to was the corpse--not him! We do this at funerals. We do it even in our
funeral rite. At the end of the funeral Mass we say, “Now let us take him or her to his or
her place of rest.” Well, we’re not! We’re not taking him or her to a place of rest! He or
she has gone already; all we have left is the shell of life. At the seashore when we go to
collect shells, we don’t refer to them as “fish!” But we do with ourselves. This is a way
of thinking. Is it a major thing? It’s only indicative of the way we don’t really see or
think about reality.

Expectations and Perceptions

Then Jesus appears in his physical body raised from the dead--which incidentally was
not necessary. The whole meaning of eternal life means life in God, and it didn’t require
that Jesus rise from the dead at all. However given the fact that we are attached to our
bodies, this was perhaps the very best way to announce the meaning of resurrection, the
meaning of eternal life in glory: for Jesus to rise from the dead. So there he is, but Mary
doesn’t see him! Why didn’t she see him? Why did she think he was the gardener? I’ll
be willing to bet that nobody’s guessed that she didn’t expect him! Our expectations can
actually gravely limit what we are able to perceive.

There is a story of some sort of native tribe in South America, the Island of Morning
Sun--it’s off the coast of Argentina--in the days of Captain Cook. Captain Cook arrived
off the coast of Argentina in one of those sailing ships--a frigate or whatever they called
them--and in a small boat went ashore. And the natives thought that they were gods
because they thought only gods could cross the great water in this little boat. They tried
to explain to them that they didn’t cross in this little boat. They came in that thing--big
ship--lying off shore. Well, the natives had seen this; they had seen it but because they
didn’t know what it was--they had never seen one before--they didn’t connect it with a
vessel that carried people, and they had no idea it was associated with the arrival of these
Europeans. Expectations!

Well, the meaning of “metanoia,” the word that St. Peter used, at least in the Acts of
the Apostles’ reading is that we have to start looking at things totally differently, thinking
about ourselves differently, thinking about life differently, expecting differently; then we
will see God--everywhere!
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Rev. Paul A. Hottinger
Need for On-Going Conversion
Acts 3:11-26; Lk 24:35-48

Easter Thursday

April 8, 1999 7:00 a.m.
(On-Going)

In the stories of the resurrection of Christ and the activity of the early Church directly
following the resurrection of Christ there are, again, references to repentance for the
forgiveness of sins and conversion, that sins may be wiped away. Now it's important that
we understand that repentance and conversion is an on-going process. It’s not something
that happens once in our life.
There is today in the world a brand, if you want to call it that, a brand of Christianity
called “evangelical Christianity.” Now, of course, this is a very broad term; it could
include many people. But among those who call themselves evangelical Christians there
are quite a few who propose that once a person has repented, they are assured of
salvation. Now actually nothing could be further from the truth. And no one who is
familiar with the New Testament can believe this, and yet it is explicitly taught by many
people claiming to be Christians--the “assurance of salvation” it’s called. It’s especially
taught by people who claim to be “born-again” Christians. Again, the doctrine that we
are reborn in Christ is universal. We do not live the “old man,” as St. Paul called it, in
the old self, but in a new self, a new person that is created in Christ. This is very true.
But then there is a certain group who call themselves “born-again,” and more or less
believe that they and they alone are assured of salvation.
In the New Testament, in the Acts of the Apostles, in the gospels, in all the epistles-especially the epistles of Paul and Peter, James and John--there is emphasis on an ongoing conversion. Paul himself, incidentally, was afraid, so he said, that after having
saved others, he himself would be lost--because he recognized the need for on-going
conversion.
The problem is this: We all get used to ourselves; and insofar as we are used to
ourselves, we don’t recognize the need for on-going conversion! For example, there are
people who are just, to put it very bluntly, uncharitable. They’re always criticizing.
They’re very sarcastic. They mean to hurt other people’s feelings all the time. It’s
actually a habit. Well, a habit like that is vicious. But people with this habit don’t really
see it this way. They may see themselves as just being blunt, or they may see themselves
as being honest, or they may see themselves in some other way. And therefore they more
or less water down the gravity of the situation pretending that they don’t need to let the
grace of God into that part of their lives, but the grace of God is not in that part of their
lives; in fact--I assure you! The grace of God is always referred to in the fourth gospel as
a light. Well lights completely dispel darkness. And that is one example of darkness.
There may be many, many different examples that one can find. The point is that we get
used to certain things in ourselves, and then we think, “Oh, that’s okay.” Well, that isn’t
really okay!

Need for On-Going Conversion

It is true that God accepts us as we are; but it is also true that as God accepts us as we
are, we are expected to cooperate with God’s grace. And God’s grace leads to virtue as
opposed to vice. There are many kinds of vices, including a lack of charity. A vice, of
course, is also a habit. A virtue is a habit. People may do something that is extraordinary
good on an occasion--that doesn’t mean that they are virtuous. Or they may do
something extraordinarily bad on an occasion--that doesn’t make them vicious. Virtue
and vice are habits. We need to develop habits, that is, virtues of the soul that reflect the
Spirit of Christ. This is what on-going conversion is about. But in order to be able to do
that, we have to recognize where Christ is not actually manifested in our lives.
St. Paul gave us a clue, you might say, when he listed the fruits of the Spirit. The
reason I brought up the lack of charity is that it’s the first fruit--charity. Another one is
kindness. Another one is gentleness, and there are several others--in fact, I believe,
twelve. The point is: We have to be aware whether or not our lives are manifesting
habitually, as a matter of course, these fruits of the Spirit--that wherever we find darkness
instead of the Holy Spirit, we need to bring that power of darkness to Christ for on-going
repentance and conversion, which we need to grow in the Spirit.
Because of this, all of the saints have always said that it is impossible--it is
impossible to be static in our life in Christ--impossible! We are either advancing, or
we are going backwards. And unfortunately it isn’t only “born-again” Christians who
believe they are assured of salvation just as they are. There are many people in our own
community who seem to think that they don’t need to advance, they don’t need to grow,
they can just stay how they are. This is a sad delusion. Jesus was raised from the dead to
raise us up also--to help us radiate the grace and the love of God in everything we do, in
our thoughts and in the way we treat each other!

2

Need for On-Going Conversion

Rev. Paul A. Hottinger
Fruits of the Spirit
(FruitSpt)

Easter Friday April 9, 1999 7:00 a.m. Acts 4:1-12; Jn 21:1-14

We continue to read these very exciting episodes in the life of the early Church in the
Acts of the Apostles. Today there is a story of Peter and the other disciples, John in
particular, who raised up a cripple, restored him to new life. And the evangelist intends,
of course, for us to realize that the same power that worked signs in Jesus, is now
working signs in the apostles, his followers, the Church.

Now it is very important that we who are also the Church continue that same work,
and, of course, we are in many ways; but we need to continue and to be more excited
about this ministry, and not to think primarily about physical healings--although they are
also important and they do continue. If, for example, if you go to any shrine you will see
all kinds of crutches that are left behind by people who have been cured. This continues
to happen in this very day, and will to the end of the world.

However we also have to be very aware of the need for inner healing, because actually
inner suffering is worse than external suffering. To be emotionally crippled is really a far
greater burden than to be physically afflicted. Frequently the greatest pain and suffering
endured by people who are physically ill is the emotional, spiritual, side to their burden.
The real suffering is the spiritual pain, not the physical. People can endure a great deal of
pain if they find some sort of meaning in it or if they believe, for example, and realize
that it is something that has to be endured for a while, but it will gradually recede as they
get stronger. But some pain can be totally destructive if it’s a matter of losing one’s
hope, if it’s a matter of having no meaning in life.

That kind of suffering is not the kind of suffering Jesus endured. Jesus never suffered
an utter lack of hope; he never suffered from not knowing love; he never suffered a lack
of joy! That was not his suffering. What he gave up was any claim to self-love, self-will.
This is what he surrendered really to the Father. However in our prideful human nature
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we claim our own rights to self-love and self-will and thereby actually afflict ourselves
with much useless suffering, not redemptive suffering--useless suffering, which is a lack
of love, a joylessness, impatience, a lack of kindness.

This will, of course, immediately call to mind the fruits of the Spirit: charity, joy,
peace, patience, kindness, goodness, self-control, fear of the Lord--you are familiar with
these fruits as St. Paul mentions them. But the lack of them, of course, is a great
suffering. And there are many people who, although they hear the gospel of Christ and
believe themselves to be incorporated into Christ, share none of his joy. What a sad
truth! How could there be joyless Christians on earth? There are! They have never
connected to the real power of the Spirit to raise them up for reasons that are beyond
anyone to understand--this is a fact.

And we cannot be really resting on our laurels until we are praying and trying to share
the joy of Christ, first of all, with those who are believers. St. Paul says, “If I have faith
to move mountains, but have no love, charity, I am a noisy gong.” Now it’s very
common for people who are joyless, who are lacking in charity, who do not have the fruit
of the Sprit, to project this on other people--to blame. They blame others for this because
they live in unloving families or because their parish doesn’t provide them with whatever
it is they want, and so on. It’s a typical little ploy.

But what we really have to see is the truth. God brings all things to those who love
him, and God wants us to be full of abundant love now, not just later when we’re in
heaven--then too--but now, even in the midst of the shortcomings of our lives, in the
midst of the pain that is caused by our own limitations: physical, emotional, mental,
whatever, we still are supposed to be full of all the fruits of the Spirit--and we can! This
is our Easter present from God. And we turn away from this present at our own peril.
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Rev. Paul A. Hottinger
Life in the Spirit Second Week of Easter
Acts 4:23-31; Jn 3:1-8

Monday, April 12, 1999 7:00 a.m.
(LifeSpir)

Today we have what is really a pun in the Gospel of John, and this is not the only one
where John has a play on words. Some people may not appreciate these plays on words,
but it is part of trying to think clearly about the meaning of the gospel. Another way of
putting this is that the literal meaning is not necessarily the real meaning.

Now there is a phrase in Greek, “gignethen anothen,” and it could be translated,
“begotten from above,” or it could be translated, “born again.” Anothen” means both
“from above” and “again.” “Gignethen” could be either “begotten” or “born.” So here’s
the play on words: Jesus says to Nicodemus, “Unless someone is begotten from above,
that person will never see the kingdom or reign of God.” And, of course, Nicodemus
misunderstands. He said, “How can a person be born again? Can you return to the
womb of your mother?” Well, why does Jesus even bring this up, or why does the
evangelist play with these words this way? Well, of course, the reason is that what Jesus
is talking about is an entirely new kind of life.

Elsewhere he has already said, “No one puts a new patch on an old garment.” And
yet, very often what people do in regard to their faith or their relation with God is that
they try to patch up what is torn in the fabric of their lives. They go to God and they
really, sincerely want some sort of healing or some sort of help. What Jesus is saying in
today’s teaching is that well, certain things really can’t be mended. The life we have
from the womb, the life of the flesh, can’t be mended. What is really needed is an
entirely new kind of life. And that is what he is offering in the life of the Spirit.

Life in the Spirit does not arise in the normal course of events. It is not the product of
evolution, and it does not come to a person simply because he or she has been born. Life
in the Spirit comes to a person only in the personal, conscious relationship with God.
Spirit begets Spirit. Life in the Spirit comes into people only when they accept an
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invitation from a personal God to contain God’s own life, which is eternal. Now, of
course, this has many ramifications, consequences, in our lives which, of course, is what
the whole New Testament is about. It’s about exploring what this new life is. And it has
qualities that are completely unsuitable for life in our world, since life in our world is
very competitive, dangerous, and we need to be also competitive and aggressive and very
cautious in order to survive in our world. But that world is not the kingdom of God--it’s
very different.

The kingdom of God is something altogether different, and Christian believers are
invited into this life and are given the responsibility of growing in this life, which is the
life of God, and bring this life of God to bear in the world. And this is a very mysterious
thing--how this happens. And to be really living in the life of the Spirit we have to
become very aware of the unpredictable nature of God. That’s the next section: “The
wind blows where it wills. You don’t know where its coming from; you don’t know
when it’s coming. You don’t know why it stops or when it’s going to.” To live in the
Spirit is to live a life of “attention,” awaiting what is not yet and being willing to respond
to the unpredictable will of God. This then is the will of God, and it can be rooted in
people as they live this new life.

So as we continue our week in the Lord, we, perhaps, can think about this and realize
that being born again is not an experience--it’s not an experience! Some people today
talk about the born again experience. They are misreading this entirely. It’s a process.
It’s a process of something entirely new being started in us and then being nurtured and
growing through the graces and purposes of God that we can’t understand--and yet we
are asked to be aware so that it is a willing, voluntarily process within us.
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Rev. Paul A. Hottinger
God’s Harmony and Victory Second Week of Easter Thursday, April 15, 1999
7:00 a.m. Acts 5:27-33; Jn 3:31-36
(HarmonyV)

This morning’s gospel reading is a continuation of the dialogue with Nicodemus. And
you will recall that Jesus had told Nicodemus that unless a man be begotten from above,
he will not see the rule of God. Today there is a reference to what is involved if we don’t
accept rebirth. Of course “what is above” refers to Christ who has come from above as
revelation of the Father. But it also refers to those who are begotten from above. So in
every believer there is what you might call this plane or this level of meaning which
corresponds to, which is perfectly sympathetic to, the Son. On this plane a believer lives,
finds meaning in life, makes all his or her choices, so that everything a believer does is
then in obedience to the Son.

However at the very same time there is in each of us an earthly plane because we have
all come from the earth. Before we became adopted children of God, we were simply
earthly beings. That life also has a hold on each of us. And therefore what this is talking
about is an on going struggle that exists in every person, every believer, as long we live
on this earth. The earthly plane, in a sense, is battling the heavenly plane within each of
us. The meaning of life as the Son reveals it will be constantly in conflict with life as the
world knows it. And it isn’t as if we can simply ignore the world or the world’s
influence on us. That would be very foolish. We are constantly being influenced by the
earthly plane, but we have to be aware of this.

Now the gospel is not given to us so that we can separate ourselves from the world,
the earth; in fact, “God so loved the world that he sent his only Son that the world may
have life.” This is what we always have to keep in mind. The whole purpose of Jesus, of
the revelation of God in Jesus, is to redeem everything, all of us, as a totality. But the
redemption, our being completely brought into the grace of God, requires that we allow
for the struggle between the meaning of God, the Word of God, and the world to take
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place, and for God to be victorious in us. So we should not think of this as something
that is going to tear us apart. It is not something that is going to tear us apart, but really
bring us healing. It’s not something that is going to leave us completely divided, but it’s
actually something that’s going to overcome the division that is already there and bring
us into harmony and unity.

But for this harmony and unity to really work it has to be from God’s point of view,
not from an earthly point of view. There is no redemption from an earthly point of view;
it is only from a divine point of view. So this is why we use the word “enlightened”; we
are enlightened by Christ. St. Paul says, “We live a new life”; that we have to come to
terms with in our daily lives and our daily struggles. We can’t expect them to disappear,
but we can expect victory for God because in the resurrection of Christ, God has gained
complete victory over every form of death.

And so the Christian believer then needs to live with this utter sense of the eventual
triumph of good. There is absolutely no question within ourselves or within the world of
the eventual triumph of good. The only thing we have to keep in mind is we can, we
have the power to, renege on our baptismal promises because God never takes away our
freedom. For as long as we trust in God, as long as we believe in God, as long as we give
God our wills, we can be utterly sure of the triumph of God’s love over everything, of the
redemption of the whole world. And we can be utterly assured we will live with God
forever in our redeemed humanity.
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Rev. Paul A. Hottinger
Abundance of Resources for God’s Purpose Second Week of Easter Friday,
April 16, 1999 7:00 a.m. Acts 5:34-42; Jn 6:1-15
(Abundanc)

This sign that Jesus works speaks to every kind of hunger and every kind of want. We
are often tempted to believe that our resources are too meager, that for some reason “I
can’t do,” or “I don’t have,” or “I can’t.” Now what may be too meager could be talent
or it could be intelligence or it could be a matter of money: “I don’t have enough
money,” or whatever! But this experience of wanting, of being in need, is a very
common, universal human experience. And it is to this that the sign is addressed. In the
story a mere five barley loaves serves as sufficiency, and not only sufficiency but
actually as abundance--but only because it is placed in God’s hands!
Now one of the constant problems in human life, including and especially in Christian
life, is our constant attempt to do everything by ourselves. We don’t quite recognize this
as the sin that it is! We think the sins that we confess--these are the violations, for
example, of the ten commandments. Well, we don’t realize that in the Christian life
doing things by oneself is, actually, also a sin because we have died to the old self and
the self-centered person that nature has made us so that we can live a new life which is in
Christ. And if we are to live in Christ, then all of our resources: our intelligence, our
ability, our time, all of this is abundant in Christ. We have abundant time to do what God
wants us to do.
Now do we have enough time to do everything we can think of? No, but that’s not
necessary. We have abundant resources to take care of all the things God requires us to
take care of. Now is that everything we can think of? No, but how relevant is all that but
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to live with Christ? This is a very simple message; it’s a message many believers never
really quite hear!
And when the five thousand had eaten to the full and they had been completely
satisfied, there were twelve baskets full left over. The twelve baskets full represent, of
course, the gathering of the twelve tribes. This is a sign of the gathering of all the nations
at the end of the world already predicted, prefigured, anticipated, at this moment in the
life of Jesus. And the care that was given the fragments, of course, in my opinion, the
opinion of many biblical thinkers, is that this refers also to the care we give to the
Eucharistic elements, that in the Eucharist this abundant life is being shared with us every
day!
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Rev. Paul A. Hottinger
Discerning God’s Time Second Week of Easter Saturday, April 17, 1999 8:00 a.m.
Acts 6:1-7; Jn 6:16-21
(GodsTime)

Today our evangelist tells us the story of the early Church. It is clear that the boat
represents the bark of Peter. And the apostles, of course, are the early Church; they, in
fact, were the early Church. Now the point of this story is that Jesus was not ready to
join them, but they didn’t let that stop them; they took off anyway. And this is what we
might call a failure in discernment.
As a Church, as an institution, as a parish, even as families in Christ, as individuals in
Christ, we need to discern readiness for our departure. Indeed, we do have to make the
journey from this place to that place; in this case it was the journey toward Capernaum,
but it doesn’t matter; life is the journey. But in life, if we are going to be believers, we
need to get the Lord’s direction. And God’s schedule is not our schedule. As one of the
eighth graders pointed out in his interview for Confirmation, “We are like independent
extensions of God.” That is a very deep and true description of human beings. This is
from an eighth grader, and indeed in a public school attending our religious instructions.
He has a very deep insight into what the situation is: “We are independent extensions of
God.”
And in our independence we tend to create, invent our own design, our own purpose,
our own schedule; but this is not what we are called to do. We’re called to discern God’s
purpose, God’s schedule, God’s time for everything--so if we are filled with fear, as they
were? . . . The impression we are given in this text is that they were afraid because they
saw Jesus walking on the water, but the other evangelists claim that they were afraid
because of the storm, because of the winds--and perhaps both are true. They were
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probably afraid because of the storm, the winds; but they were also afraid because of this
extraordinary apparition of Christ coming toward them.
Nonetheless, the idea is our lives are often full of fear because we have left the port
without Jesus in the boat. We set off on our own trip. And this happens, as I said, as
individuals, as families, as parishes, the institution of the Church itself. And we are
being called to listen, to discern, what God is asking us to do. And what God asks us to
do will not cause fright or anxiety, and we will have time, and we will have resources to
do what God expects us to do. And when Jesus joins us, low and behold, there we are at
our destination!
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Rev. Paul A. Hottinger
Recognizing Jesus, the Stranger Third Sunday of Easter/A April 18, 1999 7:00 a.m.
Acts 2:14, 22-28; 1 Pt 1:17-21; Lk 24:13-35
(RecJesus)

“With that their eyes were opened, but he vanished from their sight.” Whenever we
gather at St. Joseph for staff meetings, pastoral council, various commissions and
committees, we always begin with a reflection on the upcoming gospel. Last Monday we
gathered for pastoral council, and we went over this gospel. And one of the women said,
“This gospel reminds me of the Mass. It’s got everything the Mass has: Liturgy of the
Word, Jesus teaching them for seven miles.” Now that’s longer than a homily at St.
Joseph’s! Then she said, “There’s the Breaking of the Bread, the sacrament.” And then
she said, “They go out and they share their experience with others, the apostles.” And I
thought to myself, “That’s really good! Why didn’t I think of that?” In fact, the word
“Mass” itself actually means, in Latin, “sent forth.” So the three parts of the Mass are the
word, the sacrament, and the mission to go forth and to take what we have received to
others. At this time of year the Church asks us to reflect on the meaning of Baptism,
Confirmation and Eucharist. Today the readings focus on Eucharist.
Now Jesus was walking, according to this story, and he joined up with some men who
were discussing, perhaps maybe arguing, and surely questioning what is going on, what
is the meaning of these events. And I wonder if sometimes we really recognize how
important it is that we do question and wonder. That’s part of our journey into faith: to
question, to wonder, to discuss--nobody has all the answers--nobody has all the answers!
Now if you look around here or at any Mass you’ll see all ages except there’s one
particular age group that tends to be very thin--from about the time people graduate from
high school until around upper twenties--very thin! Why is this? People have noted this.
Well, there may be various reasons. One may be that at this time of life people aren’t
that interested in hearing God’s view of life--that’s possible. But maybe another part is
that maybe people at that point of life have a lot of questions, and no one really shares
with them their own search. Perhaps we present to other people an idea that we figured
everything out already; we’re perfectly satisfied; we don’t have any more questions.
A young man, an eighth grader in our parish who is going to public schools, a very
bright young man--I interviewed him for Confirmation. He said to me, “You know,
we’re like independent extensions of God.” This is an eighth grader! No one ever told
him that! This is an insight that he has into what the meaning of our life really is: We’re
independent extensions of God. And I thought, “That is really good!” And I told him so.
Now the problem he was alluding to and what we were discussing was that we, as
independent extensions of God, can and often do create or invent our own purpose to life.
What the word of God is about is not our inventions that we make up, what we live for;
it’s about God’s purpose in creating us in the first place. And these disciples weren’t
sure what that was. And that’s okay not to be sure, but at least they were discussing; they
were questioning. And Jesus, in a sense, was drawn to them by their discussion; and then
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spent seven miles to talk about God’s purpose: why all the events had taken place that
had. And that’s something we all need to learn. That’s the word; that’s the purpose of
the Liturgy of the Word.
Secondly, we have the sacrament of the Breaking of the Bread. It says in this text
today, “They recognized him in the breaking of the bread.” Now polls today--and I’m
not sure we should believe them--but polls claim that many Catholics don’t believe any
longer in the real presence of Christ. In other words, they don’t recognize Christ in the
Breaking of Bread. Is this true? I don’t know; it may be true. Others say--maybe some
of the same say--“I don’t get anything out of the Mass!” Well, this text suggests first of
all that the disciples are not passive spectators at something Jesus is doing. It says, “Did
our hearts not burn as he explained the Scriptures?” So they were involved, deeply
involved, in listening to Jesus; and then they invited him--a stranger--they invited him to
stay with them. So they reached out to him.
Now do we do this in our own lives? If Catholics have a hard time recognizing Christ
in the Breaking of the Bread, perhaps they need to look at two aspects of their lives, of
our lives. Number one, are we actively trying to understand God’s will, God’s word; or
do we think we already know it? We reduced everything to perhaps a few
commandments, and that’s that! Number two, are we open, hospitable, inviting people
who are strangers? The Bible is full of examples about how God visits people through
the stranger. If we don’t reach out during our daily lives to find Christ in the stranger, it
may become very difficult or impossible to recognize him when we gather for the
Breaking of the Bread.
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Rev. Paul A. Hottinger
The Heavenly Reality of Signs Third Week of Easter
7:00 a.m. Acts 6:8-15; Jn 6:22-29

Monday, April 19, 1999
(Heavenly)

There are some interesting contrasts in today’s two readings in regard to people’s
response to signs and wonders. Stephen, filled with the Holy Spirit, worked many signs
and wonders and created animosity and opposition. We may wonder, “Why?” Jesus
worked signs and wonders. In this particular case it's referring to the feeding of five
thousand with the loaves and the fish. And people are very positive toward him. They
seek him out, but he says, “You’re seeking me out for the wrong reason. You didn’t
really see the sign; you just had your fill.”
So what is the purpose of the signs and wonders? They are to indicate to us the true
nature of God’s will, which is that we live a life of abundance. However the sign in this
case is a sign of something greater than what is material. The abundance of the loaves,
for example, is a sign not of a lot of food--it is a lot of food--but it’s a sign of something
else. It’s a sign of the capacious love of God that invites all people to the heavenly
banquet. So the people here, Jesus is saying, “You’re following me because you think
you’ll get another free meal. You’re following me because you’ll see something
amazing. You’re following me because you want to see fireworks,” which is another
way of saying, “You’re not really seeing what I’m doing. You’re not seeing the signs-the signs of something else!”
We have to look always at what Jesus does not simply for its own, you might say,
intrinsic value, for example, that God always wants people to be healthy--that’s true, that
God wants people to be fed--that’s true, but see it as a sign of the life of the kingdom in
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which health is not simply a physical state, but it means connection with God, where
being full is not simply a matter of being content, but is really a matter of being filled
with God--and this is really true happiness--a heavenly reality!
And that heavenly reality can visit us on earth. Indeed, it is the role, the mission of
the Church, to anticipate even in the sacraments we celebrate this wholeness, this
happiness, if only for a moment to contemplate the presence of the kingdom of God in
our midst, to have perhaps even for a second a foretaste of the peace that comes from the
Spirit of Christ.
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Rev. Paul A. Hottinger
The Meaning of Signs Third Week of Easter
Acts 7:51-60—8:1;
Jn 6:30-35

Tuesday, April 20, 1999 7:00 a.m.
(MeanSign)

Today Jesus--by today I mean today’s reading--Jesus is being challenged by his
listeners: “What sign are you going to perform for us to see so that we can put faith in
you?” And you will realize that Jesus performs no sign in response to that question. And
we look for a moment at the very idea of signs. What is a sign? First of all, a sign is a
word in action--a sign is a word in action. The prophets in the Old Testament often
preached in signs. “Actions speak louder than words.” That’s the idea. That’s the first
idea of signs.
Secondly, in Christ signs take on more than a prophetic meaning. They take on a
meaning that the kingdom of God and the promises of God are now being realized. So no
longer are they prophesying; but now they are realizing, making real, making actual, the
promises of God. This is the whole force of Jesus’ remark to John the Baptist’s disciples
who questioned him about, “Are you the Messiah?” He doesn’t answer that. He says,
“Go and tell John what you see. The lame walk; the blind see; the poor have the good
news preached to them.” These are signs that the Messianic kingdom, the kingdom of
God, is now upon us. It’s here in force; it’s at work--the second purpose of signs.
The third purpose of signs: Signs are given so that anybody can make a connection-anybody can make a connection between the sign and God. However this connection is
never given to the eye itself or the ear itself; the connection is through the soul, so it can’t
be forced. So the request cannot ever be satisfied. What sign are you going to perform
for us to see so that we can put faith in you? Well, the answer is: “I already did!” Jesus’
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whole life and ministry was all that, all the signs that people could use to make the
connection with God.
But these people didn’t. Why didn’t they? Well, they never had connected anything
to God; so Jesus said, “It was not Moses who gave you bread.” They connected their
history, their religious background, their tradition, to Moses. So what? Jesus said, “It
wasn’t Moses. It was my Father, my heavenly Father, who gave you bread.” No one
could force anybody to see this.
And sadly, there are people who probably believe that they are believers, but they
don’t ever make these connections. The world’s actually full of signs, signs that we can
use to connect ourselves to God, signs of God’s love for us, signs of God’s caring
concern, signs of God’s justice--all kinds of signs! But do we see them, or are we
waiting for something else? Are we waiting for something to happen to prove to us
something? That actually isn’t the faith; that’s skirting faith; that’s going around faith;
that’s avoiding faith. Jesus says, “Look, I am the living bread. I come down from
heaven. And no one who comes to me shall ever be hungry. No one who believes in me
shall ever thirst.”
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Rev. Paul A. Hottinger
God is with Us
REACH Mass for Confirmation
Wednesday,
7:00 p.m. Rom 8:14-17; John 14:15-17
(REACHCon)

April 21, 1999

One of the things you will notice is that sometimes it is very hard to do what is right.
We can be very weak, and we don’t always want to do what is right.
There is a story of a man who was given a paycheck one week, and it was a hundred
dollars too much. But he didn’t say a word about it. Do you think that was right? Do
you understand it was a hundred dollars too much? He didn’t say anything! Do you
think that was right not saying anything? What do you think? Is it right not saying
anything about a hundred dollars too much? What do you think? Would you give money
back if you got a hundred dollars too much? A hundred dollars! Yea, okay. Well,
anyway the paymaster in this particular instance noticed the mistake. So she didn’t say
anything either, but the next week she gave him a hundred dollars less. So he went to the
paymaster and said, “Hey, this is a hundred dollars too little; you shorted me a hundred
dollars.” What do you think about that? Now it’s for himself. Is that honest? What do
you think? Is that honest now? And the paymaster said to him, “Well, you didn’t say
anything last week.” You know what the guy said? He said, “Well, you know, I can
overlook one mistake, but not two!”
So at times it’s very hard to do what’s right--very hard to do what’s right. But we are
not alone in the world. We have the Holy Spirit in the sacrament of Confirmation in
particular, but really starting with the sacrament of Baptism, which we remembered a
moment ago with the water. We’re baptized in Christ; we live in Christ. We’re not
alone. We’re never alone no matter what happens. The Holy Spirit has been given to us.
We are
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strengthened by the gifts of the Spirit, which are wisdom, understanding, counsel. We’re
guided. We’re directed. We’re helped all the time--that we have to keep in mind. We’re
not alone. The Spirit is with us.
That’s the main thing we have to keep reminding ourselves because it’s very easy for
us to forget and to think that we’re the only ones who have problems or we’re the only
ones who have terrible decisions to make. No, we all have problems; we all have been
tempted to do what’s wrong, to take the easy road. But the right road is often difficult.
We can do it because God is with us, always with us--the Holy Spirit. See?
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Rev. Paul A. Hottinger
Being Open to Revelation in Scripture
Third Week of Easter
Thursday,
April 22, 1999 7:00 a.m. Acts 8:26-40;
Jn 6:44-51
(RevScrip)

Today we have two more stories both of which point to a personal relationship with
God. In the first reading we have the story of the Ethiopian eunuch, who was a Jew!
And this is a strange phenomenon that we do not understand, but there are Ethiopians
who are Jewish. And that doesn’t mean that there was a colony of Jews and a few
Ethiopians joined. No, there are whole groups of Ethiopians who are Jewish, and no one
is quite sure how that ever happened; but it did. And it is already attested to in the Acts
of the Apostles, and perhaps it was also attested to in the Book of Kings with the
reference of the Queen of Sheba visiting Solomon.
But here we have an Ethiopian who is reading the word of God out loud. And this is
the traditional way of reading the word of God--out loud, with the whole body. One does
not read the word of God with the mind alone, but with the body. So it is body, mind and
spirit that is going to be reading the word of God. But the Ethiopian doesn’t understand
it. Philip says, “Do you know what you are reading?” He says, “No, how can I?”
People do not understand the word of God just because they read it. It doesn’t explain
itself! It has to be explained. That’s a very important point: A lot of people don’t
understand it. There are entire churches that exist today that don’t understand this. They
think if you have a Bible, and you open the Bible, and you read the Bible, then you know
what the word of God is. This is false. The word of God has to be interpreted. That is
what this text says. That’s why we have the Church. The Church is to teach and to
interpret the word of God.
And it’s very important that we understand the need for the word of God in our lives.
Now this is very difficult for some, especially people who perhaps grew up years and
years ago. For many reasons, which I can’t go into now, we in the Church got away from
the word of God. This error in practice was recognized by the Vatican Council. People
need the word of God. We need to learn God’s point of view, so the speak. God’s self
disclosure--we need this to direct our lives because without it we will end up really in
idolatry. If human beings were capable of just turning up on their own with the truth of
God, then revelation wouldn’t be necessary at all. If revelation is necessary, then we
have to learn what it’s all about. It’s really not too hard to figure this out: If revelation is
necessary, then we have to learn what it is. That’s what the Vatican Council proclaimed:
We really have to learn revelation.
Now, of course, revelation has many ways of reaching into our lives. In the ancient
cathedrals of Europe, of course, the people could learn the story of revelation through the
stained glass windows. And there were many different stories and there were many
different ways, you might say, the word of God could be presented. But none of them
were quite the same as actually understanding what is written--reading and then
understanding what God has revealed in the word. That’s what is important. Why?

Being Open to Revelation in Scripture

Because we need God’s direction, God’s guidance. We will not come up with all of this
on our own.
So as I said, people who were reared perhaps in the 30s or 40’s, they might find this
strange because in those days there wasn’t the focus. Even the word of God in the Mass
was in Latin, although it was often, on Sundays anyway, re-read in English; but it was in
Latin. Many priests weren’t even trained in how to interpret the word of God until--well,
until the Vatican Council insisted on it. So we understand that our Church is fallible in
this sense: that in practice we can veer away from what is really good and worthy and
important.
But the Holy Spirit is also alive and active in our Church in bringing us back to what
is needed. As the Holy Spirit inspired Philip to talk to this Ethiopian and explain to this
Ethiopian, so the Holy Spirit was working, and is always really working in the saints, in
the prophets, to bring us back to what we need to have to do in our Church. So the Holy
Spirit led Pope John XXIII, for example, to call a Council so that the bishops would
really reflect on, “Where are we now in our ministry, our apostolic ministry?” And then
they looked and they said, “Well, there are some things very seriously wrong. One of the
worst is that our people don’t know the word of God! Our people have to start learning
the word of God.” And so they began with a much enlarged lectionary where we read
both the Old and the New Testaments. And also they decreed that henceforth, insofar as
the priest is capable, the homilies should be based on Scripture and explain the Scripture
because without this there can be no understanding.
So In this sense the story of the Ethiopian eunuch is also a story of ourselves. We too
may be reading Scripture but not understanding it. But through the power of the Holy
Spirit and through the inspiration of his divine Spirit, we will be given teachings that will
explain really the love of God and the will of God for us. And this is what is alluded to
then in the second reading: how God sent Jesus in order to draw all people to himself in a
personal relationship that will live forever. This is God’s offer and he will never forsake
us.
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Acts 9:1-20; Jn 6:52-59 (St. George, St. Adalbert)
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“Saul, Saul, why do you persecute me?” I’m sure this particular phrase was not lost
on St. Paul himself. In it Jesus reveals the intimate connection between himself and his
disciples. Jesus had died and was raised from death; and Paul had been persecuting
Jesus’ followers, those who believed in him. But Jesus didn’t say, “Saul, Saul, why do
you persecute them?” He said, “Saul, Saul, why are you persecuting me?”

And this is the very basic understanding the Church has of itself. The Church is the
body of the risen Lord. And this is not merely a metaphor! It really goes beyond a
metaphor! This is a mystical truth that every member is really a part of the body of the
risen Lord, and what we do to members of the Church we are doing to the risen Lord: be
it persecute them, be it offer them healing or service or love or hate--whatever it is--we
are doing that to the risen Lord!

In the gospel Jesus says, “My flesh is real food, my blood real drink.” Jesus offered
his physical life as a ransom. That we know, but do we ever think, “For whom?” For his
people, for his Church who are the members of his risen body. He offered his life on one
level of life, the level we always identify with, so that he could live on a higher level-and he has already brought us to that higher level. Through Baptism we are born again
and begotten from above. In Eucharist we are fed with this new life. We have this blood
of Christ running through us, knitting us to the true vine that is the Church.

When we come to the Eucharist we receive not only Jesus, the risen Lord, but we
really receive his entire body. The Church made up of many members, many of whom
perhaps we don’t even like--we have to receive one another in the form of bread and
wine. As we receive the true body, blood, soul and divinity of Christ, we receive his
entire risen body; we receive the entire Church. And then we are sent forth to live out
this new life.

Jesus’ Body: The Church

Rev. Paul A. Hottinger
Funeral
Robert Augustine
Purpose in Life
Wis 3:1-9; 1 Thes 4:13-18; Mt 5:1-12

Saturday, April 24, 1999
(PurposeL)

“The just man though he died early shall be at rest.” These words were originally
penned centuries ago when the idea of dying early meant to die in one’s twenties. A
person was considered to have lived a full life if he or she reached forty. We know today
that that is greatly changed. But the point of the reading is that we cannot measure life
with yardsticks which are physical in nature: how long, how rich, how anything, but
rather we need to look at the quality of life. And even this word has been co-opted by
our materialist culture to mean something materialistic: the quality of life meaning,
basically, comfort or comfortableness.

The quality of life in the Scripture actually refers to something else. And this
something else is what we need to be aware of. It’s not something that can be actually
described very clearly, but for one thing it depends upon a sense of purpose. Human life
differs from all other forms of life we know of because it is capable of assuming a
purpose. The teachings of the Old and the New Testaments all assume that God has
created the possibility of life having a purpose only if people will accept it. This is, of
course, associated with the idea of vocation. And the gospel teaching is that every
human being has a vocation. Everyone has a purpose. Everyone is called to some form
of ministry or service.

Now this can take many different routes, and in a sense each of us is probably
expected to become an artist devising our own way of serving this purpose, of acting out
life as God does, because human beings are made in the image and the likeness of God.
So we are capable of living our lives as God does: making something, if you will, out of
nothing, making something real out of what is merely potential. That is the great work
that lies before every person on earth. We’re born into the world a packet of potential.
What do we do with it?

Purpose in Life

Funeral

Your presence this morning gives testimony that Bob was someone who really meant
something to you. Although he was not of this parish, and I’m not acquainted with him,
it is obvious to me through you that he was a very responsive person; that is, that he gave
his life to the Lord, that he saw meaning and purpose in his life.

And the way we can honor that meaning and purpose is to find our own. It’s to
recognize that there can never be a time when our lives are not important. There can
never be a time when the lives of others are not important. Each day gives us an
opportunity to make something for God. To advance even a little bit the cause of God’s
kingdom in our world. If there is anything people today need to believe, it is that indeed
we as individuals can make a difference; and of course that difference becomes
multiplied when we band together in a community of faith.

So we honor the memory of Bob and we extend to each person here condolence, that
as the Letter to the Thessalonians says, “not like those who have no hope.” Condolence
in the Christian community is not simply sympathy, but it is “suffering with” because we
believe in a purpose that extends to each of us a hope that in God’s plan all of our efforts
and all our good works will go before us: our faith, our hope, and our love will find utter
fulfillment in the heavenly life that God has prepared for us, and that nothing we suffer,
nothing we endure, is of no use if we add that to the suffering of Christ--for out of
compassion and the desire to live with and suffer with others, Christ offered his life for
the redemption of the world.

We come together this morning to offer the Eucharist, an unbloody extension of that
sacrifice on the cross. And as we eat the body and drink the blood let us be reminded of
the living presence of the one who beckons us to our future.
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Third Week of Easter Saturday, April 24, 1999 8:00 a.m.
Acts 9:31-42; Jn 6:60-69
(St. Fidelis of Sigmaringen)
(RenewMnd)

In today’s reading that we have from the gospel, we see that from the very beginning,
even in Jesus’ own earthly ministry, there was dissension among the disciples; and there
were disbelievers among the believers, those whose faith just went so far and then they
left. In this text it says, “It is the Spirit that gives life; the flesh is useless.”
Now the term “flesh” here is a term sometimes people don’t understand. It really
refers to “human nature.” “Human nature is useless,” is what it means. What he is
speaking about is new life that is being offered by God. And this new life is to take root
in our human lives, even in our human bodies that then become temples of the Holy
Spirit. But we have to be willing to allow God to remake us; so St. Paul says, “Be not
conformed to the world, but be transformed by the renewal of the mind.” So if we are
really to be a place where God works and our bodies are to become temples of the Holy
Spirit, our minds also must be renewed.
Well, how are they renewed? They are renewed through the word of God. How are
they changed? Well, the way our minds ordinarily work is they simply absorb ways of
thinking from the culture we grow up in. Furthermore our own emotions, our feelings,
are very subjective. Each one has his or her own feelings. They’re very subjective
reactions to life, to various events, to people, and so on. This is all part of the human
nature; it’s not part of the spirit.
One of the problems in our tradition is that people thought of the flesh as primarily the
human body, and especially sexuality. So they were vigilant about body and about
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sexuality, but they were not vigilant about the mind that was really being programmed by
the culture around them. Nor were they vigilant about their own personal feelings which
they all took at face value as if they were infallible sources of truth. This is not the way
to live a spiritual life.
The saints have shown us another way. We have to be very vigilant in regard to our
minds, what we think, and to allow the word of God to teach us anew. That’s why Christ
said, “Unless you become like a child, you cannot enter the kingdom of God.” Well a
child has to learn everything from scratch--so do we in the Spirit. We learn how to think
from the word of God, not from the world around us! That’s part of living a true spiritual
life.
A lot of people do not like this--the disciples today didn’t like it. Jesus was telling
them that the way they perceive life was wrong; they had to rethink things. They said,
“This talk is too hard to bear! Who can take this?” And many of them walked away.
And people still do this! They want to hold on to what they think is themselves: the way
they think, the way they feel, and so on. This is just living by nature. It isn’t really what
we are called to be!
So Jesus then turns to the Twelve and he says, “Now do you want to leave too?” Peter
speaks for the Church, those who really are believers. He says, “Lord to whom shall we
go? You have the words of eternal life. We have come to believe and we are convinced
you are God’s holy one.”
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Good Shepherd First Communion Fourth Sunday of Easter/A April 25, 1999
10:30 a.m. Acts 2:14, 36-41; 1 Pt 2:20-25; Jn 10:1-10
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Well, now, young ladies, preparing to receive First Holy Communion, you look very
nice in your dresses. But a young four-year old out in front said, “Oh look, Mommy, that
girl is getting married!” And, of course, why would she think that? Because you are in a
nice white dress. Do you know what the original dress was? Actually the original white
dress you wore on the day of your Baptism. Actually the priest wears a robe like that too.
This white robe is the origin of your dress. See? A white robe starts at Baptism, First
Communion, and then wedding. And until I was seven years old boys used to wear white
suits. Then I got gypped! I was in the first class that boys didn’t wear white suits. I was
very upset because I used to have a big wardrobe. My grandmother and the ladies of the
neighborhood made the outfits for all the different roles I was playing. I would go to
their homes, and one of my favorite roles was “FBI agent.” I told them I was going to
take all their fingerprints, and they actually let me do it. I kept records of all the
fingerprints of all the neighbors. I don’t know if that would go over today, but in those
days it worked.
Now today we hear Jesus talk about being a Good Shepherd. And I think Jesus must
have known a lot about shepherds and sheep because usually we talk about what we
know--don’t we? Father Jerome, when he talks sometimes he brings in his field which
was engineering. He might say something about that in relation to the Bible, the
Scriptures. Well, Jesus seemed to know about sheep. And what he knew about sheep he
wanted to talk about in relation to our relationship with God because he said sheep really
know the shepherd. And in a very similar way you have to know Jesus is the shepherd.
So as you receive First Communion today, it’s very important that you recognize that he
is trying to open to you a personal relationship. He says that a sheep never follows the
voice of a stranger, so you have to get to know what Jesus sounds like. Not only a voice
the way I have a voice, but a sense of direction in your life because Jesus wants you to be
safe. As a shepherd he wants to protect the sheep; that’s very important.
Now boys and girls, we all have homes; and in a sense a home is like a fold of sheep.
The sheep also have a home. It’s a little pen, or a big pen if there are a lot of them. And
the shepherd leads the sheep into the pen so they can be safe just as you go home at night,
lock your doors, go to your room, and sleep safely. See? In a similar way sheep are
taken care of by the shepherd.
But sheep can’t spend all their lives in a pen any more than you can spend all your
lives at home--can you? You have to go out. You have to go to school. You have all
kinds of things to do and places to go--right? Well, Jesus wants to go with you! If there
is one thing I want you to remember about today it is that you don’t just receive Jesus
while you’re here in church, but you receive Jesus so that he can go with you
wherever you go. And you have to believe that whenever you have a need, you can call
on him and ask for guidance. See? Because he’s your shepherd, and he will care for you.
Now
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sometimes we don’t listen to Jesus. Well, that’s our problem; but Jesus always is with us.
Okay?
And as you come today, you are going to receive the body, and blood, and soul and
divinity of Christ for the first time, and I hope it is the first of many times, that you get
into a very good habit of coming to Mass every week and receiving our Lord every week.
See? So that this is a growing relationship.
I don’t know if you have ever had anybody you like but they didn’t like you. Did that
ever happen to anybody here? Did you ever have somebody who you really liked and
she or he didn’t want to be friends, or she or he didn’t like you ? Did you ever have
anything happen like that? Not yet? Did you ever have anything like that? Nobody?
You did. Okay, well, we do sooner or later. Somebody you really like, you’d like to be
friends with, but they aren’t interested because things don’t work out. That happens. But
let’s not have that happen with you and Jesus because Jesus really wants to be your
friend. So please don’t turn your head from him. Accept his invitation. Okay? He
wants you to come into a personal friendship. Okay?
Now when you have a friend, of course, you want on occasion to talk with him or her.
Isn’t that true? Isn’t that right? You couldn’t have a friend you never see--could you?
That person wouldn’t be a friend for very long. We need to pray. Okay? Every night or
morning or both. All right, say a prayer to Jesus and ask him to be with your throughout
the day and throughout the night. Whenever you are in need pray to Jesus and ask him
for direction. If you ask for help, it will come. You’ll get an idea in your head what you
should be doing. Okay? Jesus is your shepherd, and I hope this is the beginning of a
very good friendship. People need friendship; people need relationship between you and
him and also within our community where you will be coming all the time, and we will
get to know you better and you’ll get to know us better, and everybody gets to know
everybody better, and then we can really live the life Jesus gave us. Okay?
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God Relates to Us as Shepherd Fourth Sunday of Easter/A
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April 25, 1999
(GodSheph)

Today the gospel is using figures of speech: a gate, a shepherd, a fold, the sheep.
These are figures of speech that are revealing, according to Jesus, the true nature of God
and the true nature of our relationship with God. Now sad to say, many Christian people
do not take these figures of speech very seriously. They seem to think that they are
optional or superfluous perhaps. But, in fact, if we overlook the figures of speech in the
New Testament, we are really overlooking revelation itself.
And if we were actually able to know the nature of God or the nature of our
relationship with God, then the Bible and Christ and the Holy Spirit would be totally
superfluous and irrelevant. Do we really understand our neediness? Do we really
understand how we need the help that is given in Christ, the self disclosure, the
revelation of God to us. This began centuries ago in various fragmentary ways, but came
to a head, to a completion, in Jesus Christ.
At times I’ve heard Christian believers talk about God as if the Bible never entered
their minds. For example, they refer to God as “the One who is in control of everything.”
That’s not what the Bible says! The Bible does not regard God as the supreme control
freak, or the supreme manipulator.
Today the Bible is presenting God in Christ as a shepherd. Now the first thing you
know about a shepherd is that a shepherd has a personal relationship with the sheep. The
sheep know the shepherd in some sort of instinctive way. And this means that we need to
develop a personal relationship with God, that we know God in a personal, instinctive
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way--not as some distant being far away, but as an intimate part of our own lives with
whom we can have a very personal, very real relationship.
Secondly, the pastor, the shepherd leads the sheep in and out. Some people’s idea of
religion is all basically comfort. They want to be protected and they want to be
comforted, and that is part of what the shepherd does for the sheep. The shepherd leads
the sheep through the gate into the fold, but the sheep do not stay there. Sheep cannot
live their entire lives in the fold any more than we can live our entire lives within the
enclosure of a community or an institution. Our roles in life require that we go out, as a
sheep has to go out to find pasture; and the shepherd goes with the sheep.
And if we have a personal relationship with Christ, we can take Christ into every
aspect of our lives. There will never be a time when we are far from Christ: our work,
our play, our pleasure, our pain, the relationship with our children, the relationship with
other adults. All will have this quality: that we are connected to God’s own inspired
direction. This is the kind of life Jesus is pointing out which is not only possible but
necessary if we are to have life in heaven one day.
And if we live in this world, and if we live in this Church, and we do not develop a
personal relationship with God, we are losers. If God is distant from us, it is because we
have pushed God away. It isn’t because God has left or abandoned us. And the result of
a life that is spent distant from God is a life that is not really living, and is surely not
living abundantly! Now we may have to actually pray a little bit from this teaching, but I
think if you do pray about it, you will recognize that God is inviting you into a wonderful
adventure. Please don’t pass it up!
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Baptism in the Holy Spirit
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Monday, April 26, 1999
(BaptHySp)

Today in the Acts of the Apostles we have the episode of Peter encountering Baptism
in the Holy Spirit in others. First of all let us say that the term “baptism” is used in many
different ways in the New Testament. There was the baptism of John in the Jordan which
was called “baptism of repentance.” That means it was meant to display a general good
will or intended willingness to change one’s life. Then there was the baptism that Jesus
Himself performed, that he did. Jesus was also a baptizer. And there was a difference
between the baptism of John and the baptism of Jesus. It’s hard to explain exactly what
the difference was, but with Jesus there was something about a Messianic anticipation;
there was something about a preparation for something to come soon, an anointed people.
Of course, after Jesus’ death and resurrection, then the Church practiced yet another
baptism, a baptism into the death of Christ, the third way baptism was used. Now in the
Acts of the Apostles there is a fourth different way of talking about baptism: Baptism in
the Holy Spirit. So the term “baptism” is really a generic word meaning a dunking.
But this particular baptism is the one that I want to talk about today: Baptism in the
Holy Spirit. This is not to be thought of as a sacrament. A sacrament, as you remember
is a sign. This is not a sign. This is a reality, a reality of being immersed in the Holy
Spirit! Now if we talk about Confirmation, we talk about the Holy Spirit. But
Confirmation is a sacrament. It is a sign of the Holy Spirit, and it’s a sign of the gift of
the Holy Spirit, but it is not the same thing as the Baptism in the Holy Spirit. Baptism in
the Holy Spirit is an experience.

Baptism in the Holy Spirit

This experience was always thought by the early Fathers to be a very essential
component of initiation. In other words, they believed that until you really experienced
being drenched in the Holy Spirit, you weren’t fully initiated into Christian life. The idea
that there could be a Christian who had never actually experienced God, to Fathers was
absurd! It’s not absurd to us today. We think this way. We think, “Oh well, oh yes,
there are all kinds of real Christian people who never experienced God.” Now why is
this? Why do we think this way? St. John Chrysostom, in fact, spoke wistfully of the
earlier age of the Church because he was aware, even in his day, that things had been
much more intense at a younger stage of Church life. In fact, he referred to the Church of
his own day in a rather unflattering way. He said, “It’s kind of like an old lady who has
lost her glow.” So that’s not very flattering!
So when Pope John XXIII spoke of a new Pentecost he was referring to reintroducing
Baptism in the Holy Spirit to the entire Church. What Pope John XXIII meant was that
he recognized that it is absurd to think there are people who have never felt the power of
the Holy Spirit. It doesn’t make any sense; there is something really missing in the life of
anybody who is not immersed in the Holy Spirit. So this is really this whole idea of a
new Pentecost. That is the reason he called the Second Vatican Council. It was to open
up people. And the primary goal of the Second Vatican Council, if you remember, was
to renew people by, number one, opening up again the word of God, teaching the word of
God, secondly, helping people celebrate the sacramental life of the Church. Not just
going through rituals, but celebrate the sacramental life of the Church. This is still our
hope. And we still are praying for a new Pentecost!
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An Admirable Woman Fourth Week of Easter Thursday, April 29, 1999 7:00 a.m.
Acts 13:13-25; Jn 13:16-20
(St. Catherine of Siena)
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Today, as I mentioned, we are celebrating the memorial of St. Catherine of Siena, who
was named a doctor of the Church in 1970 by Pope Paul VI; and she had already been
canonized in the 15th century, scarcely a hundred years after she died. She was born in
the beginning or the middle of the 14th Century, which was a very hard time in Europe.
The climate changed the beginning of the 14th Century causing great hardship: many
crops failed; many people starved; there were many plagues.

Catherine was born the youngest child of twenty-five. At age 6 she began to have
mystical visions, which is actually not unusual. Those who are mystical, who have been
chosen by God for a supernatural gift of this type, are usually chosen very early; and then
their entire life is a result of this very special gift, which does not mean that God cannot
work in a person’s life at any particular time. Of course God can and does. But for those
who are chosen to have a very unique role in the life of the world and the Church, most
often these gifts manifest themselves very early.

Now, of course, Catherine’s parents had in mind for her what we might say a normal
life of wife and mother; and they were trying to arrange her marriage--I think on more
than one occasion. But she resisted because she had this deep sense of being called to
something else. Now this something else turned out to be greatly important in the history
of Italy and the history of the Church. She became very involved due to her mystical
experiences in the affairs of the world. And this is a very strong mark of Catholic
mysticism or Christian mysticism as opposed to Oriental mysticism. Oriental mysticism
is a form of withdrawal from life, but Christian mysticism is not. All the great mystics
became very involved in the order of society around them, usually the source of great
consternation, controversy, often serious conflict--sometimes merely with the Church,
but sometimes with the secular society--in Catherine’s case both.

An Admirable Woman

St. Catherine of Siena

At that time the popes were living in France due to many political factors and also due
to the weaknesses and aspirations of the various popes. Catherine confronted--I think it
was Gregory XI--and she convinced him to return to the see of Rome, where he
belonged. It is also said that she would often confront him--which was quite unusual at
that time, especially for a woman to confront a pope; and it said in her biography that he
welcomed her criticisms, which is hard to believe.

Nonetheless she was involved in many political conflicts, including with the
government of Florence, and she did cause a certain mending to take place among
various towns and areas. Her arrival in Pisa in one particular case, in fact, caused an
entire revival in that town--spiritual revival, religious revival. She worked with people
who were in advanced stages of cancer. This was one of her special ministries. She also
worked with people who were suffering from the plague, which, of course, was very
dangerous because the plague is contagious. Eventually she found herself in Rome
invited by the pope to help him reorganize the Church in Rome. And around this time of
year she suffered a stroke and died.

So we remember her as a great woman, a great feminist in the Christian sense, that is,
a feminist who is willing to go beyond all boundaries set by culture, but in service of
God, in service of others, in service of the Church, in service of peace--not really in
service of oneself.

2

An Admirable Woman

St. Catherine of Siena

Pope St. Pius V Fourth Week of Easter
13:26-33; Jn 14:1-6
(St. Pius V)

Friday, April 30, 1999 7:00 a.m.
(StPiusV)

Acts

Today we celebrate the memorial of St. Pius V. And a few comments perhaps are
needed so that we have some idea of the history of the Church. First of all, we’re very
fortunate to live in an era that we do in the sense that our pope is a very holy man and
world renowned as a religious leader. He is doubtlessly the most well known religious
leader and the most influential religious leader in the world.
This has not always been the case. Up until 1870 popes were, besides bishops of
Rome, they were also the kings of Italy, at least central Italy. And this embroiled most
popes in politics, which detracted from their religious leadership. It also attracted to the
papacy men of less than, you might say, the most ideal motivation. So there were two
problems. First of all, some completely unworthy scoundrels became popes largely due
to their political influence and the economic influence of that office. Secondly, some
men who were not really scoundrels but were very worldly became pope. And that was
actually very common. And they promoted wonderful things like art, music, architecture,
but not always the gospel.
But, of course, from time to time the Holy Spirit intervenes in the Church. When
things are really desperate, of course, people listen to the Holy Spirit. Actually the Holy
Spirit is always intervening, but people aren’t always listening. Well, about the middle
of the 16th Century things were so basically bad that they decided to elect a saintly man
as pope. And this actually at that time was not very common. And this is the man who is
called Pius V. He was a Dominican, and he wore a white habit. And that’s why to this
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day popes wear white cassocks. They never did before; it’s the Dominican habit. Now
Pope Pius V was the pope that put into effect the teachings of the Council of Trent,
including the Roman Missal that was used up until 1962, the Breviary, and then the
Catechism that has only been recently revised. (This homily was interrupted by the
dripping of wax from the Pascal Candle onto Father’s vestment, and the subsequent
difficulty in extinguishing the flame.) Anyway, I think we should keep in mind Pope St.
Pius V in our rest of the Mass today.
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Rev. Paul A. Hottinger
Take Jesus into the World First Holy Communion Fifth Sunday of Easter/A
May 2, 1999 12:00 p.m. Acts 6:1-7; 1 Pt 2:4-9; Jn 14:1-12 (TakeJesu)

Boys and Girls, you look very nice today all decked out in beautiful dresses and suits,
and I hope you wear them every Sunday until you wear them out. Do you intend that?
No? Why not? Now who can tell me what the date is? What’s the date? May 2, 1999-isn’t that right? May 2. 1999. You want to remember that for the rest of your lives. It is
a very important date, the date of your First Holy Communion. Do you think your
parents remember the date of their First Holy Communion? Why don’t you just ask them
for a second? I bet the answer is, “No.” How many “Yes’s”? Yes. What is your date?
May 9. What year? You don’t know. April 19, 1958. Any others? How about you over
there? No? Not at all. Mine was April 28, 1957. That was a long time ago; wasn’t it?
In those days, of course, we had all the children at one Mass. My mother couldn’t come;
there wasn’t enough room. It was 8:00 in the morning. And if we missed it, we missed
it; and that was the end of that! And we all had a little rosary and prayer book; remember
that? Only three--and a scapular. And that was very nice.
But you know sometimes, Boys and Girls, rosaries, books, and all these things--very
nice that they are--can be a distraction, because the really important thing today is that
you are receiving Jesus. Not that you are having a party, and I hope you do, not that your
friends are coming, and I hope they do, not that you are going to get, perhaps, an
envelope, and I hope you do. That’s not what’s important. What’s important is--what?
You are receiving First Holy Communion. What is First Holy communion? Jesus--that’s
correct; you are receiving Jesus’ body, blood, soul, and divinity.
And that’s what’s important to remember: It’s a personal thing. Jesus is coming to
you personally. He’s knocking at your door and saying, “I want to come in.” And you
have to say, “Yes” or “No.” You have to say, “Yes” or “No.” Now I think most of the
boys and girls today are going to say, “Yes”; but I wonder if they are going to keep
saying, “Yes!” See, that’s the thing about our faith. It’s not enough just to say once in
your life, “Yes.” We have to say, “Yes” all the time! Just like your parents who are
married--they can’t just get married once and say, “Well, I already said this. That’s
enough of that.” Can they do that? They have to constantly want to be married! They
have to constantly say, “Yes” to each other, to the needs of the other person. See? And
that’s what you have to remember: that every day Jesus wants to come to you, and he
wants to stay with you.
Now you know what the word “Mass” really means? You had help studying the
Mass--right? What does the word “Mass” really mean; do you know? Want to guess?
Nobody guess? Okay. Well, that is very good; you’re right it does mean that. But that’s
not what the word means. The word “Mass” means “Go!” “Go!” “Leave!” Why?
Because you received Christ to take Christ out of here into the world. See--Christ does
not want to stay here. Do you understand this? Christ does not want to stay here. He
wants you to take him out of here to every single person you meet: into your schools, to
your
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classmates, into your friendships, into your homes--he wants to be in your homes! He
wants to live there! And he can’t live there unless you take him there--not just you, but
your families, all those who really have power to take Jesus into the world, into life. You
see? That’s your mission! That’s why in the old Latin Mass it said, “Ite, Missa est. Now
go; take Christ into the world!” And that’s your mission today: take Christ with you.
Remember every day that Christ want’s to be with you.
If you have a problem--everyone has problems--you need to pray to Christ. Jesus
wants to help you. He wants to guide you. He wants to direct you. Pray to him! Pray in
the morning; pray in the evening. He wants to help you. He can help you. If you want
to know what to do--you are puzzled, you’re troubled, you wonder, “Where should I go?”
Pray! Jesus will lead you; he is the Good Shepherd. He’s the Good Shepherd. And you
and I too, and all of us, have to learn how to listen. And he directs us on the path of life.
You understand?
So this is a very important day for you because you are coming into a personal
relationship in a very deep way for the first time. Now have any of you ever had a friend
that you never heard from? Never had them talk to you--if you have a friend who never
calls, never comes over, never writes you, then you have a problem if you have a friend
like that. What would you say about a friend like that? I’d say that kind of person isn’t
really a true friend. If they never think of you, never call you, never drop over, never
play with you, never want to visit with you, I don’t think that’s a true friend! That’s what
we call an acquaintance. And it’s good. We should have lots of acquaintances, and
that’s fine. That’s not a friend.
Now, Boys and Girls, don’t be an acquaintance to Jesus! Don’t be an
acquaintance--be a friend! Pray to him always, every day--and come to him every
single week in the sacrament of the altar, the sacrament of Holy Communion--every
week. As Catholics, we are supposed to--it’s a requirement of our Church to come to
Mass every week. You are now given the privilege of receiving Jesus every week. And
you’ll be a friend to receive him, and take him out of here.
And remember if you talk to your friends or your enemies, the people you like and
you don’t like, remember Jesus is also in them. Did you ever think of that? Today you
should. From now on think of that: Jesus is in them. If you have an argument with your
parents--they want you to do something you don’t want to do--remember, Jesus is in your
parents too. Did you ever think of that? Jesus is in your parents. Jesus is in your
neighbors. Jesus is in everyone--and especially today in you.
And especially in you he is now kind of deputizing you. You know what a “deputy”
is? Did you ever here that word? Of course, you don’t watch “Wyatt Earp” any more; I
know that. What’s a deputy? Nobody ever hear of a deputy? What’s a “sheriff”? Do
you know what a sheriff is? No sheriffs around here? What’s a sheriff? Never heard of
the word? What’s a sheriff? A policeman? Yes, a county policeman--that’s right, the
head of the county police. And what does he do when he needs assistance? He makes a
2
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deputy. Right? It means an assistant. Well, Jesus is going to make you his assistant
today. He actually doesn’t give you a badge as such, but he makes you his assistant.
Jesus says, “Now you go out in my name and you bring the best you can into the world:
the way to talk to people, the way you act--that’s the way you will bring my stamp, my
likeness, my love into the world.” That makes you very important--it certainly does; it
certainly does! And that is, why we celebrate this day of your First Holy Communion.

Take Jesus into the World

First Holy Communion

3

Rev. Paul A. Hottinger
Jesus is the Way
Fifth Week of Easter
Monday, May 3, 1999 7:00 a.m.
1 Cor 15:1-8; Jn 14:6-14
(Sts. Philip & James)
(JesusWay)

The Church teaches that Jesus has two wills. You may think this is an abstract
theological principle, but it’s actually very practical because Jesus is completely divine
and completely human; so he has to have a will in his human nature and a will in his
divine nature. The will of his divine nature is, of course, one in being with the Father;
and that’s what this dialogue is about. Jesus is one in being with the Father, and in this
particular text he is speaking for the Father; that is, he is speaking out of the divine will
not out of the human will, which is usually the case especially in the first three gospels.
In the first three gospels Jesus speaks out of his human nature, his human experience-here no; he is speaking out of the divine nature.
And he says, “I am.” This is the clue because when God drew Moses to the burning
bush, he identified himself as “I AM.” The very center of all that is, is the personal
consciousness, the root, the ground of everything that is, personal consciousness of God,
the eternal “I AM.” Jesus now reveals himself as the “I AM,” because he is speaking for
the Father; the divine will is speaking. He says, “I am the Way.” Now the “way,” of
course, is a term used especially in the oriental religions--“Dharma” in Sanskrit,
“Dhamma” in Pali, one of the key words found in Hinduism, “Samkhya,” and in
Buddhism; in China it’s called “Tao.” It’s the same idea--the “way.” But here in these
religions it’s thought of as perhaps some sort of body of knowledge, or some sort of
wisdom, or perhaps even a lifestyle. But Jesus said, “No, I am the Way.”
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The only “way” is a personal encounter with God; and God comes to us through the
humanity of Jesus, but, of course, is not restricted to the humanity of Jesus. The second
person of the divine Trinity is all present and can and does speak whenever and wherever
in whatever way he chooses to. But nonetheless it is always God who is the way. God
Himself has come to us--that’s the point. The way is not something that we have to find
as much as we have to be still about it and let the way find us. This is the truth; Jesus is
the Truth. The truth is not some sort of objective statement that we can make and put on
paper. The truth is a living being, the eternal living being of God. And this is the life.
Life is not merely something that has evolved on this earth; we call that life, but life is
something more. It is the eternal one who is God. This is the Life. This life has come to
us, and this life is inviting us into an eternal, personal, unending relationship. And until
we have that deep and personal relationship with God, we are falling short of the
invitation that God is offering us.
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Rev. Paul A. Hottinger
Christ’s Peace
Acts 14:19-28;

Fifth Week of Easter
Jn 14:27-31

Tuesday, May 4, 1999

7:00 a.m.
(XtsPeace)

“I do not give it to you as the world gives peace.” So what is Jesus talking about: the
peace that is his farewell gift? Well, the peace that the world, of course, always desires is
basically the cessation of conflict. And conflict can cease usually when one side in a
conflict completely overwhelms the other; when one side is totally defeated and beaten
down, then there’s peace. That is usually how the wars of this world end.
But Jesus gives a different kind of peace because Jesus’ peace is really derived from
love. Love does not end conflict; love endures conflict. And the peace Jesus gives us is
the peace that enables us “to endure all things,” to use St. Paul’s phrase. “To endure all
things”: that’s the power of love. So Jesus’ disciples were not exempt from conflict
because love does not take conflict away, nor are Jesus’ disciples exempt from the
ordinary anxieties of life.
They are only exempt from useless anxiety, and this part of wisdom is determining
what is useless and what is not when it comes to anxiety. If we had no anxiety at all
perhaps we wouldn’t even get up in the morning. We are supposed to have some drive in
life. Concern is a form of anxiety. In some languages it’s the same word. “Sorge,” for
example, in German. It means an anxiety that is a “caring for.” This sort of anxiety is
not useless because, again, it comes from love. So love brings the power to endure and it
brings a certain kind of anxiety: an anxious concern for oneself, one’s family, and then
beyond that, all of God’s children. Love, peace, does not take away this anxiety, but in
fact it motivates. But it’s not the kind of anxiety that causes us to be upset, because when
we are upset, when we are worried--although I reaize these words might be used in
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different ways by different people--but often this means that we are blind to ourselves.
This is useless anxiety: to rely on oneself, to believe that everything rests on one’s own
ability to cope. And if we reflect on many of our worries in life, they are derived from
our habit of depending on ourselves, wanting to end the conflict, wanting to find the
solution to our own problems, or the problems of our own family members.
The peace Jesus gives is a promise that all will turn out for those who love God. A
promise, for example, that St. Monica, relied on very heavily as she constantly prayed to
God for her son, Augustine, so that he would eventually turn his life over to God.
So are there worries in life? Of course. Do we have family who are straying from
what is healthy and true? Yes, of course. About all this Jesus says, “I give you peace.”
You may rest assured: all will work out for those who love God. How God does this?
That’s up to God! When we really live in the Spirit of Christ, we must not be stressful or
fearful. Stress and fear are not of the Lord. So we surrender to God in faith and trust,
and we rely, as the opening prayer of today’s Mass said, on the promises of God’s love.
Relying on them is the virtue of hope.
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Rev. Paul A. Hottinger
The World’s Hatred Fifth Week of Easter
Acts 16:1-10; Jn 15:18-21

Saturday, May 8, 1999 8:00 a.m.
(WdHatred)

“If you belonged to the world, it would love you as its own.” Today this gospel
reading is using the term “world” in a very specific way. Sometimes the word “world”
means something else; sometimes it means the same thing as the term “creation.” “God
so loved the world; God created the world,” and so on. Here it doesn’t mean creation as
much as it means that part of the creation that has rejected God. And this is a fact of life
we cannot dismiss.
Unfortunately our institutional Church cannot deal with subtleties--as an institution, as
a group. We as a group can’t be too subtle; we tend to go to one extreme or the other.
When I was growing up, I was reared in a rather defensive attitude about the world: Be
careful of the world. Beware. Beware of Protestants--I was taught. I mean we weren’t
taught that they were all evil or going to hell or anything, but just beware--they were full
of false doctrines. Don’t listen too much to what they say. Don’t go to their churches-we were taught this. Be careful of Jewish people--not because they were going to hell-that’s not what we were taught--but they don’t know the truth of Christ--don’t get too
close.
Now all that changed in the last thirty years partly because of a renewed sense in the
Church of a need to evangelize, to get the word of God out to the world and, therefore,
take a different attitude toward the world--not negative, but positive, embracive. And
this is the result of many great saints, really, who have promoted this; however, the rest
of us who aren’t great saints sometimes get confused. And we think that the Church’s
attitude toward the world has shifted to one of complete acceptance. Well, it can’t; we
can’t completely accept the world. There is an element in the world that rejects God and
the ways of God. And ironically the world today, which apparently we’re embracing, is
far more dangerous than the world I grew up in--in many ways.
So whereas we do not want to have a fortress mentality, a defensive mentality, where
we are afraid of everybody who is not like ourselves--that would not be very good-nonetheless we have to be firmly rooted in Christ. And realize that if we are firmly
rooted in Christ and the teachings of the Catholic Church, the world will hate us; that is, a
portion of people will reject what we stand for. Why? Because they reject Christ. Can
we take this? Well, if we are real disciples, we have to take this. We have to learn how
to take hatred and opposition and rejection--that’s part of being a disciple!
And if we think we are true disciples by simply accommodating everybody, then what
we are really doing is mixing truth with falsehood and we’re really letting go of the great
gospel we can give them. We’re not really preaching the gospel--not witnessing to Christ
at all. We’re witnessing to something diluted. And this, unfortunately, is the impression
one gets sometimes about the institutional Church. I’m not speaking of its leaders, but I
do speak of its members. Some of us tend to be rather diluted in the way we think, first
of all about life, about the way we receive the teachings of the Church--which, mind you,
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I don’t mean that we have to be slavish and take everything literally without thinking
about it.
We are to think about and try to understand in our own way what the Church teaches,
but we need to accept all the Church’s teachings, all authoritative teachings, in a very
receptive way, in an obedient way. And that is the basis of what we believe and what we
take to others, because after all, it is the Spirit of Christ that imbues the Church. It is the
Spirit of truth that abides in the Church. And this is the promise of God; it’s the promise
of Christ. And many well-meaning people have separated from the true Church in its
fullness. This does not mean they are evil, but it does mean they are mistaken. And part
of the responsibility of being a Catholic is to be grounded in the fullness of truth--not that
anyone of us knows all the truth--we need to be grounded in the fullness of truth, which
is Christ, and to draw people into the fullness of truth in an inviting way, a friendly way,
but a firm way--realizing that we will be rejected by certain parties, perhaps even in our
own families.
Certain people in our own families will find Christ at this particular time in their lives
undesirable. Well, so what! Many of the great saints spent much of their lives rejecting
Christ. Look at St. Paul. Look at St. Augustine. Look at many of the saints. Much of
their lives were spent rejecting Christ, rejecting Christ; but because of the will of God,
and because of the grace of God, and because of their eventual decision, they ended up in
Christ and full of grace. So we shouldn’t have any sort of illusions that the members of
our families are like the Blessed Mother--they’re not. None of us are.
And we need to be very well aware of our capacity to reject God in large ways or
small ways. And if we’re aware of this, then we are seeking each day to be faithful and
realize that faithfulness is something that needs to be sought. And along the way,
faithfulness will cost us something. It may cost us friends. It may cost us members of
our families, but this is part of the way it is to really be a disciple of Jesus. “If the world
hates you, it is because it hated me. They will respect your words as much as they
respected mine.”
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Rev. Paul A. Hottinger
Mother’s Love Images God’s Love Sixth Sunday of Easter/A May 9, 1999 9:00
a.m. Acts 8:5-8, 14-17; 1 Pt 3:15-18; Jn 14:15-21
(MomsLove)

“If you love me, you will keep my commandments.” There have been many
controversies in the history of the Church about what is really required for salvation, and
it is clear from today’s reading that faith alone is not enough. That is an idea that became
popular during the reformation that salvation is by faith alone. Many preachers today
proclaim this, but number one, “alone” is not in the Bible. St. Paul says, “. . . a person is
justified by faith . . . .” He never says, “faith alone”!
Today Jesus says, “What is really needed is the practice of love.” Love here is not an
emotion or a feeling, but it is a practice and a decision that is a choice to be “for others”
and especially one’s enemies. And one’s enemies are especially in one’s own household.
In another text Jesus says, “I give you a new commandment. Love one another as I have
loved you.” This focuses more clearly on what kind of love he’s speaking of, the kind of
love he has for us, a love that is totally unconditioned, not in any way dependent on our
response, a love that reaches out in forgiveness, a love that endures insult and injury and
even death! And this is the love he hands out to his disciples as a commandment! Now
how can we do that? Of course we cannot on our own power, but Jesus shows us the
way. In another text Jesus asks a good question: “What merit is there if you love only
those who love you?” Unfortunately many people love only those who love them.
Now can we know what kind of love Jesus was speaking of? I think we can. On this
Mother’s Day perhaps we need to look at our mothers’ love, which I admit in some cases
may be less than perfect; but in many of our experiences the closest touch we have with
unconditioned love of God is the love our mothers have for us. When we fail they accept
us in spite of our failures. If they don’t, they have probably been so wounded, they can’t.
But usually mothers accept us even in our failures. Mothers care for us even when we’re
sick. When we’re in trouble their concern for us is doubled. This is love that is very
much like God’s love for us. And in a certain way the love of a mother for her child is
one of the greatest images that we can have of the love God has for us. And in some
cases the love our mothers have for us is so strong and effective that it creates health and
motivates achievement.
Now there’s a downside to this. The downside is that the rejection by a mother leaves
such a deep wound that many cannot recover or do not recover or recover with great
difficulty. And this is the point of the prophet, Isaiah, who says, “Even if a mother
should forget her children, I will not forget you.” So that God’s love is beyond that even
of our human mothers; great as it is, it is frail. But God’s love is not frail and will never
forget or neglect the children he has created.
Now we look again at our mothers’ love; we see that it’s threefold. It’s love in action,
the constant caring for the young, for the helpless, the caring for the needs--all needs:
physical needs, emotional needs, spiritual needs of children, and sometimes even the
adult
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members of a household. But it is not only love in action; it’s also love in speech.
Mothers speak well of their children. And often regretting perhaps some flaw, some gaff,
some terrible mistake, even some crime, yet nonetheless they speak well of their children.
And this itself is also a very important aspect of love: speaking well of others. And
thirdly, mothers think well of their children. And this is not because they’re ignorant of
the problems their children cause. It’s not because they’re ignorant of the flaws or the
failings or the misbehavior or even sometimes the ugliness of their behavior, but
nonetheless they have an affirming way of thinking about their own because this is the
gift they give.
Now Jesus is saying to his disciples: “This is the kind of love you must have. And not
just for your own.” Or another way of putting it is, “Well, actually everyone is your own
because I am going to connect you one to another with a mystical bond that even
surpasses the bond of mother and child.” Now perhaps you think to yourself, “Well, I
don’t do hateful things to any of my neighbors or my co-workers. And I definitely don’t
do hateful things to members of my own family.” And that may well be true, but what
about speech?
Do we speak well of others? Many of us do not. We speak poorly of others. We
criticize others, and spread unpleasant information about others especially if it’s true.
And I have heard people say, “Well, it’s true, after all.” Well, so what? It is still
uncharitable, it is unloving, it is against God’s law for us to speak poorly of other people
with no need. St. Paul says in his Letter to the Ephesians, “Say only the things people
need to hear.” That is an exercise in the practical love of which I’m speaking. This is an
exercise in charity. Say only the things people need to hear. Now no one needs to hear
bad news about their friends, co-workers, fellow parishioners, neighbors, sisters,
brothers, mothers, fathers, whatever! We have to be very careful of how we talk about
other people if we want to fulfill Jesus’ commandment to “Love one another as I have
loved you.”
And thirdly, we can only do this if we learn to think well of other people. Do we ever
think this is actually an exercise of our Christian responsibility to think well of others?
Now you might say, “Now this is completely ridiculous because I know that these people
are bad or have done evil things.” And that may well be true, but we are not supposed to
love only those who love us. And this does not mean, of course, that we overlook evil or
much worse justify it; but we are to love people who do evil even though they do evil,
and think of them as God’s children in need of help and saving grace. And the way to
achieve this, of course, is to pray for them. And when you pray for your enemies, and
you pray for those you have conflicts with, you will see that your attitude toward them
changes, and your thoughts toward them change, and very often your relationship with
them will change--very often--and will be actually a result of your prayer! Now, of
course, people can reject grace, so there’s nothing magical about this; but if they are open
to the grace of God and you pray for them, very often your relationship to them will
change and they will improve; and it will be because you prayed for them.
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Now recently we’ve all experienced the tragedy and horror of Littleton, Colorado, and
how some young men, whom adults all respected, became mass murderers. Now here is
the key that the adults were deceived. They thought, “Oh they’re such polite young men.
They even say, ‘Yes Madam’ and ‘No Sir,’ and so on.” But their friends all knew. Their
friends all knew the truth about them. But they didn’t say anything! So there is a time
when loving others requires that we say something to the right people. This is not the
same thing as gossiping. It is not tattle taling. It is accepting responsibility for others
because we are all one. We’re bound together, at least potentially, in the one single body
of Christ. And even the greatest sinner is potentially connected to Christ.
So as we consider these matters we are really considering how God is inviting us to
live a fuller life, how our lives have already been graced by, for one thing, the love of our
mothers, how we have already seen the way, and how we need to take that now and
expand it in our own lives and realize that in our own innermost thoughts we are already
beginning either to care for others or to neglect them. And as we allow our thoughts to
become influenced by the gospel of Jesus Christ, we are called to conversion, to
recognize what forces of darkness often try to influence our inner spirits, to pull us down,
to make us negative about other people that will divide us from them. And this makes
sense out of the very Greek word for the devil which is “diabolos,” literally “the one who
divides.”
Now Jesus offered his life in order to obey, in order to follow the all embracing love
of God. The all embracing love of God embraced both victim and villain, crucifier and
crucified, and extended forgiveness to all and healing to all. And this is the mission of
his Church. And in a very powerful question when Jesus’ mother and family came to
visit him and he was told, “Your mother is outside and your brothers and sisters, who
want to see you.” And he said, “Oh, who after all is my mother?”--almost sounding as an
insulting question. And then he answered it himself. He said, “Anyone who does the
will of my heavenly Father is sister, brother and mother to me.”
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Rev. Paul A. Hottinger
The Spirit Paraclete: Personal and Indwelling
Sixth Week of Easter Monday,
May 10, 1999 7:00 a.m. Acts 16:11-15; Jn 15:26-27—16:1
(Paraclet)

Today in this Gospel according to John we hear the word “Paraclete.” And the word
“Paraclete” is a very personal word; it’s sometimes translated the “comforter,” but it
means the personal and deep relationship with the Spirit. The term “spirit” in Greek, of
course, is an “it” word; it’s a “thing” word; so we talk about the Spirit as an “it.” But
Paraclete is not an “it.” Paraclete is a person. And the point is that Jesus’ ascension,
which we will celebrate on Thursday, is really a preparation for a new kind of intimacy.
That’s the whole thrust of the readings of John that we’ve been reading the last several
days. Jesus’ ascension, which we could call his physical disappearance, is meant to bring
a new level of intimacy between the believer and God, a deeper sense of a spiritual
companionship and a deeper sense of spiritual comfort--thus the word “Paraclete.”
Now it’s obvious that many people do not sense this yet, though we have to recognize
that we are all called to it. There is a way we can dismiss intimacy with God as
something that is appropriate only for a few select individuals. This is not the meaning
of these texts. Intimacy with God is not something for a few mystics; it’s for everybody
to grow in a sense of God being in them, as yesterday’s gospel says, “I in you and you in
me.”
Now it’s obvious that there are, and have been, and always probably will be, some
very charismatic leaders. And very charismatic leaders may do a great deal of good in a
sense that they may excite people, lead people, and teach people. And Jesus Himself was
doubtlessly such a person--very charismatic--had a powerful way of teaching, healing,
and so on. But the thrust of this reading is: “It is better for you if I go. It is better for you
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you don’t have a charismatic leader that you can hang on because then you can become
more open to the Spirit that will reside in you, the Spirit of truth that resides in you can
guide you in a way that no leader can guide you.”
Now in 1958 Pope John XXIII called for a new Pentecost. This is what he was getting
at: that the Catholic Church would experience a renewal in a personal, spiritual
companionship with God. People would no longer think of God as some distant being,
but that we would grow in a sense of God being within us and directing our lives, filling
our lives, bringing comfort and direction and guidance every day. This is what Pope
John XXIII called the “new Pentecost,” and it would be good if we would reflect on this
and pray for the renewal of our parish and the renewal of our Church, that this May 15
might be a time for people to come and open their hearts to this gift God wants to give.
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Rev. Paul A. Hottinger
Jesus’ Departing Gift The Ascension of Our Lord Thursday, May 13, 1999
7:30 p.m. Acts 1:1-11; Eph 1:17-23; Mt 28:16-20
(DepartGt)

“Go, therefore, and make disciples of all nations.” What would you say to your
dearest friends if you could say something at the point of your death? If you had the
presence of mind to really think about it, it should be something that summed up your
whole purpose in living. You would try to hand on to your loved ones some kernel of
yourself.
Well, this is what Jesus did. He is not, of course, dying; but he is departing. He is
returning to the Father, and he will no longer enjoy the sort of companionship that he has
to this point enjoyed; and he says, “Now you go, and make disciples of all nations.” He
did not say, “Go, teach all nations.” He said, “Make disciples of all nations.”
What’s a disciple? A disciple is a learner. So he said, “Go, make learners of all
nations.” This is very important because to be a learner is a very special way of living.
To look at life and to try to learn something: that’s a very special way of looking at life.
It means that we don’t know everything. It means we don’t have all the answers. It
means there are questions we have to learn the answers to. And when it comes to life, the
answers end up to be our choices and ourselves--we’re the answer to the question: What
is life? Well, the way I live is my answer; the way you live is your answer. And Jesus is
telling his disciples, “Go, and make everyone a learner.” Help to stimulate this basic
insight: this basic idea that life is worth living, and we have to seek what life is all about.
Nobody has all the answers. It’s not all cut and dried. The search itself is so essential.

Jesus’ Departing Gift

Now in regard to this, our Church has always established a novena; the original, the
official novena in the Catholic Church is the nine days of prayer between Ascension
Thursday and Pentecost, because the only thing--not thing--the only cause that the early
Church believed worth praying for was the Holy Spirit, the Paraclete, the Spirit as
companion in this life of learning. We can get a glimpse into what Jesus is trying to say,
how he sees value in life as a search. Then he says, “And teach them everything I’ve
commanded you.” But there is no point unless they are really wondering already--the
spirit of wonder--the question!
Now it just happens to be that in our parish of St. Joseph, this Saturday, we will have a
Life in the Spirit Seminar. For what? Only one reason: to prepare us to receive in a
deeper way than perhaps ever before the gift of the Holy Spirit--the one thing the Church
has always prayed for! Now we can pray for anything--that’s true. But the one thing the
Church has always prayed for is the Holy Spirit. So to prepare ourselves we will have a
seminar this Saturday. You’re all welcome. We start at 8:30 in the lower level.
But even if you can’t make it this Saturday, the next nine days are nine days to
prepare ourselves for the feast of Pentecost. And that could just be another day, another
Sunday; or it could be a day we really start to look at this great gift that Jesus sent after
having returned to the Father. If you could send something to your family upon your
death, what would that be? Something trivial? I don’t think so! Therefore, what Jesus
sent us is nothing trivial, but the soul of the Church itself, the Spirit of God Himself, and
someone meant to be your constant companion.
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Rev. Paul A. Hottinger
Pride that Hides
Sixth Week of Easter Friday, May 14, 1999
Acts 1:15-17, 20-26; Jn 15:9-17
(St. Matthias the Apostle)

7:00 a.m.
(PrideHid)

I have read what are more or less complaints about this reading; they say, “How can
love become the object of a command? No one can love on command,” so they say. Of
course, they don’t understand the nature of love.
Love is first of all a choice, a decision; it’s not merely a feeling! It involves feelings,
but it itself is not a feeling. In other words, it’s not a consequence; it’s a cause. It is very
important that we understand what Jesus is saying. Now sometimes people say, “I just
wish I could accept other people.” In other words, “I wish I could love people,” since
loving people means accepting them as they are. And people will say this, “I just wish I
could accept other people.” Well, why can’t you? It’s a choice! It’s not a feeling!
If there is one reason why people cannot live out this gospel, it is pride--the most
hidden of all sins! Some sins are very crude. Some passions of the human heart are very
crude, and therefore easily identifiable--but not pride. Pride is very clever. It can
masquerade as almost anything else. And I have known people to confess the sins
they’re really not guilty of just to avoid what they are guilty of--pride. Pride is also love,
but it’s love directed to oneself.
And what Jesus is saying is, “Love one another as I have loved you.” Now Jesus
surely loved himself--but not first! For Jesus his first love was the Father. And because
he loved the Father first, he was willing to offer himself in sacrifice. And this is the kind
of love he is commanding his followers choose, and it is a decision: Put the Father first!
And when we put the Father first we will discover we can accept everybody because we
love
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the Father first, not ourselves. It is most important that we understand that really in a
sense it is very simple: Self-love is the only thing that comes between us and God! It’s
also important that we keep in mind that self-love, pride, can masquerade and does as
many other things. It could pretend to be religious conviction or principle or many other
honorable and laudable qualities.

2

Pride that Hides

Rev. Paul A. Hottinger
Joy from the Holy Spirit Seventh Sunday of Easter/A
Acts 19:1-8; 1 Pt 4:13-16;
Jn 17:1-11

May 16, 1999 12:00 p.m.
(JoyHlySp)

Nathaniel Hawthorne, who was the author of The Scarlet Letter and The House of the
Seven Gables, once said, “If you ask people whether they’re happy or not, and they think
about it for a while, they’ll conclude that they’re not.” Is this true? Nathaniel Hawthorne
of course was a Christian, after a fashion. He belonged to a particular Christian group,
but a joyless one! And joylessness is a scourge and a contradiction within any Christian
life. Jesus, before he left to return to the Father, said, “I want my joy to be yours, and I
want your joy to be complete.” And great saints were all great joyful people. Perhaps
we need to reflect whether or not we have really let the gospel, the good news of Christ,
sink into our hearts.
Now what really is the cause of joy and happiness in life? Well, this gospel suggests
one reason. One basic reason why Jesus could be joyful was that he had accomplished
the task God had given him. There is nothing quite like the satisfaction that comes from
having done something well. And, of course, the most important task of all is living well,
living a life worth living. A life worth living is a life with a purpose. And all human
beings have to find a reason for living. Cows don’t. Dogs don’t. Cats don’t. But human
beings do. It is both a blessing and sometimes maybe it’s a curse, but it’s a requirement.
Now how do we find it--a reason for living? We find it from God, the source of life,
who invites us into a companionship. That’s what Jesus is referring to here, a
companionship--“What’s mine is yours and what’s yours is mine.” So our purpose in
living is the same as Jesus’. How we live it out is a matter for our own personal
adjustment and interpretation, but it is the same objectively. And if we are living it out,
we are raised above what often dominates our lives, that is, our circumstances.
Now it’s true some of us have better circumstances than others. For example, some
people, some of us here, are burdened with bad health. It’s hard to be happy when we’re
sick--true. Some of us have parents who are old and who have many difficulties, who
can’t care for themselves, who are a constant concern. And we have children with
special problems, or we have a hard time making a living, or on and on--all kinds of
problems. But these are merely the circumstances that we find ourselves in; they are not
the basics of who we are.
And when God’s gospel comes into the world, the good news of Christ, it announces
that we have a right to be happy and a right to be joyful. The Declaration of
Independence said, “The pursuit of happiness is a fundamental right”--but not its
attainment. The gospel tells us more. It tells us we have a right to be joyful in God, a
right to be joyful in life--regardless of our circumstances--because God establishes with
us a relationship of friendship: “What’s his is ours and what’s ours is his.”

Joy from the Holy Spirit

Now if we personally find something lacking in our joyfulness, then we need the gift
of the Holy Spirit to help us, to lift us up. Next week we celebrate the Feast of Pentecost.
The Feast of Pentecost is an annual reminder that we have been given the gift of God’s
own Spirit, that we can live out even on earth the heaven that we are invited to. One
saint said, “The way to heaven is all heavenly, and the way to hell is all hell.” I think it
was Catherine of Siena: “The way to heaven is all heavenly.” Through the power of the
Spirit of Christ we can foretaste now on earth what is meant for us in all eternity-happiness with God.
And we need to; and we need to pray for this Spirit for each other and for ourselves.
And furthermore, the Church as a whole needs the Holy Spirit because we are expected
to reflect this joyful message to a [the] world. And if there is one reason why perhaps the
world doesn’t listen, perhaps it’s because the Church doesn’t seem to be filled with the
joy of which it speaks. The only solution to this void [is] the Holy Spirit, the gift of
Pentecost! Back in 1958, when Angelo Roncalli became Pope John XXIII, he prayed
that the Catholic Church would experience a new Pentecost. And every year since the
earliest days of the Church, the nine days between Ascension Thursday and Pentecost
Sunday have been nine days of novena--praying that the Holy Spirit would renew us in a
way that is needed now as much as ever!
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Rev. Paul A. Hottinger
Pray for the Power of the Holy Spirit Seventh Week of Easter Monday, May 17,
1999 7:00 a.m. Acts 19:1-8; Jn 16:29-33
(PrayPowe)

A note about the first reading from the Acts of the Apostles: Paul asked the believers
in Ephesus, “Have you been baptized in the Holy Spirit?” And they responded, “We
didn’t even know there is a Holy Spirit!” “Well then, how were you baptized?” he asked
them. “With the baptism of John.” Now call to mind, John the Baptist practiced baptism
in the Jordan that Jesus Himself submitted to--and many people submitted to. And this
was a sign of repentance, of renewed life, of desire for prudent willingness to follow God
in this life. But this is clearly not what Paul was practicing. He was practicing a Baptism
of regeneration, which means the beginning of a new life; thus he develops his entire
teaching concerning the Baptism of dying and being brought to a new life in Christ--thus
the doctrine of rebirth which is essential to Christian faith. But moreover, today he says,
“Well, have you been baptized in the Holy Spirit?” We can see that in this early stage in
the development of the Church, baptism in the Holy Spirit is an experience that was tied
very closely to the sign of baptism by water.
In our Church today, in our experience, these two are not so closely connected. And
this disassociation is one of our basic problems: that people can be baptized into Christ
and yet not really experience the power of the Holy Spirit. Now in our Church’s teaching
on sacraments we teach there is a difference between the sign and the grace. A sign is a
sacrament; there are seven sacraments, and they each give a grace. However the graces
which our sacraments are trying to bestow on us are not necessarily given all at once--or
if I should put it this way: aren’t received all at once. The grace, the power of God, the
way
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God wants to and can move us, has not been fully received by any of us. During this
week we pray that the Holy Spirit will continue to move us, that the Holy Spirit’s
influence will deepen within us, that we’ll be enabled to be witnesses to Christ through
the power of the Holy Spirit--not through our own power--through the power of the Holy
Spirit.
Now in this particular event, when Paul laid his hands on these believers after
baptizing them with water--this laying on of hands is really what we call today the
sacrament of Confirmation. In Confirmation the bishop lays his hands on the candidate
and anoints him with the holy chrism. It’s the same gift. But in this particular case that
gift was immediately met with a very active reception. And they began to speak in
tongues and prophesy--signs--not only signs, but examples of the work of the Spirit! The
prophet, Joel, had promised that: that when the Messiah comes, both the old and the
young will be able to prophesy and speak in the Spirit.
So we pray for our Church; we need to be renewed in this power of the Holy Spirit, so
that we can really manifest the grace and power of God to the world. Pray this week each
day; say a special prayer to the Holy Spirit that we will be open to the gift we have
received.
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Rev. Paul A. Hottinger
Jesus’ Prayer for Unity
Seventh Week of Easter
7:00 a.m. Acts 22:30, 23:6-11; Jn 16:20-26

Thursday, May 20, 1999
(JesuPray)

Today we are continuing the high priestly prayer of Jesus which is part of his farewell
address to his disciples prior to his departure, the death and resurrection. Now this is
expressing what we could call “Christian mysticism.” Christian mysticism is the belief
that there is a profound sense of unity possible not only between the individual and God,
but among all those who are in the faith.
Now this is very different from mysticism of an oriental nature such as in Hinduism or
Buddhism. These traditions or religions are often called mystical, but they’re very
different from this; and it’s important we see the difference. In Eastern mysticism the
belief is that everything is one already; everything is already one, or at least all spiritual
being is one. There are various versions; I don’t want to go into details. But their point
is that we live an illusion of diversity, and we merely have to dispel the illusion and we
will be in the truth.
But this is not what Jesus teaches. Jesus teaches that in fact we are divided one from
another through sin. The Eastern mystical view does not account for sin or free will. But
Jesus accounts for it; he believes in free will. He believes that we can be totally united or
we can be totally divided, and it’s our choice. He has made our unity with each other
possible, but now we have to want it.
And this prayer is in a sense overhearing, deliberately overhearing, his prayer to the
Father in which he is saying, “I will pray.” This is his intercessory, priestly, ministry that
he will carry on until the end of time. He will pray that we will become one, that we will
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repent of our divisions, that we will repent of our pride and all those things that divide us
one from another. And then we will recognize that unity with God is only possible when
we have unity with one another in the faith. There is no such thing as an individual unity
of one individual with God having no concern for anything else or anybody else. It’s
impossible according to this prayer.
So Jesus is already one with the Father. He began as the Word of God before the
world began. He is always the Word of God. He is always God from the beginning,
from before the beginning--eternally. He takes on human nature to bring us to the Father.
He has come to us, and now he returns to the Father and will continue to intercede that
we will be faithful to this new possibility of unity.
But in a sense we have to acknowledge it will be a long haul before we attain the unity
he is praying for, that we really recognize all the obstacles that we have established
through our own sinfulness, pridefulness, and allow the power of the Holy Spirit to bring
us into reconciliation and unity. So this is Jesus’ prayer, and in these days before
Pentecost we need to make his prayer also our own.
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Rev. Paul A. Hottinger
Do You Love Me as I Love You? Seventh Week of Easter Friday, May 21, 1999
7:00 a.m. Acts 25:13-21; Jn 21:15-19
(DoLoveMe)

Today we hear the familiar story of Jesus and Peter after Jesus’ resurrection when, in
a sense, Peter is being rehabilitated--or that’s a word that is used because he denied Jesus
three times, and now has three opportunities to affirm his loyalty and love. Now that’s
only the surface of it. In the fourth gospel misunderstandings are always of great
significance. Nicodemus misunderstands the nature of rebirth; Peter misunderstands the
nature of love.
Now what Jesus really is asking him the first two times is using a Greek word that
means “Do you love me in a totally unconditioned way?” This word is used of God’s
love for us, that God loves us not because we’re lovable, not because we are worthy, not
because of anything--but because God is love, period! And that’s really what Jesus is
asking the first two times: “Do you love me as I love you?” Don’t forget that Jesus had
given a command prior to his death and resurrection to his disciples: “This
commandment I give you. Love one another as I have loved you.” That’s that kind of
love. And Jesus now turns to Peter, “Do you love me as I love you?” And Peter, now
not only representing himself but really representing the Church, misunderstands the
question and answers with a different word. He says, “Jesus, you are my dearest friend,”
which of course doesn’t really answer the question: “Do you love me as I love you? Do
you love me in an unconditioned way?”
And here I think our evangelist, John, wants us to think as Church: Do we understand
the question? John is implying that we usually don’t--that we don’t even think about it!

Do You Love Me as I Love You?

What God is really offering to his Church is the capacity to become divine, actually in
the words of some of the Eastern fathers “to become God.” Strange to our ears, but that’s
what they said, meaning this: to love with no strings attached. It’s not a human thing; it’s
quote “totally supernatural”; it’s totally divine, but this is what God is offering. And of
course we can be transformed in this way only if we desire to be. And Peter in this
dialogue indicates not only no desire , but no awareness of what’s being offered! And as
I said, he does represent the Church then and now. That’s the way things really are when
we, the Church, don’t really know what God is asking of us or offering to us.
Now the third question Jesus asks Peter is a different verb; it’s Peter’s verb. He says,
“Well then, are you going to be my friend?” And then it says, “Peter was hurt because
Jesus asked him three times.” Of course he didn’t ask him three times at all! He asked
him something else the first two times! But in Peter’s mind it was the third time because
he didn’t notice what was really being asked. Well, Jesus accepts this; he accepts Peter’s
friendship. He accepts Peter’s good will; he accepts the Church’s friendship and the
Church’s good will. But that isn’t the ultimate purpose of his coming; it is not just to
accept our friendship and our good will. It’s more. And this gospel then is concluding
with the sense of great anticipation: When will the Church really wake up?
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Rev. Paul A. Hottinger
Jealousy and Competition Seventh Week of Easter
a.m. Acts 28:16-20, 30-31; Jn 21:20-25

Saturday, May 22, 1999
(JealComp)

8:00

We can be sure that the stories that are part of the New Testament are not merely
episodes from the life of Jesus and the disciples, but they are also episodes from the life
of the Church throughout time. Here we have Peter actually minding someone else’s
business. Now Jesus says, “What is that to you? Your business is to follow me.” This is
not necessarily an easy thing for us to understand, but we are all very different in some
essential ways. And while each person has to learn some very basic lesson about God,
about relying on God, and so on, the basic message is slightly different for each person.
If you reflect on it, you will see that this is also true in a very natural order--in the
natural order, for example, among your children. If you’ve ever watched children grow
up, they don’t all have to learn the same thing. Some naturally tend to follow wise
advice; others have to learn the hard way. Some children are more disposed to be
considerate of other people; others pay scant attention to other people or their needs or
their rights. And in fact, it is probably true to say that everybody is imbalanced in some
way, so that we all have to learn something about life. Some people even have to learn
how to care for themselves because they spend their entire life being preoccupied in an
unhealthy way with others’ concerns.
Now this also reflects that there was in the early band of disciples a certain sort of,
what you might call, jealousy, where the beloved disciple, perhaps, was thought of in not
such friendly terms by other disciples who did not feel so close to Jesus. But even there,
this is a matter of personal feelings. Are they that important? Should they be that
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important? Are they an essential characteristic of the kingdom? Should they be allowed
to obstruct God’s work? In this passage Jesus is saying, “Let’s overlook these personal
matters. Let’s get on with business, the work that God has given us.” So these are
reflections not only, as I said, about the early Church, but also about ourselves. And one
final remark: St. Ignatius Loyola, who was a great teacher in the ways of spiritual growth,
said, “Do not compete against others, but rather compete against the person you can be.”
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Rev. Paul A. Hottinger
Pentecost: Past, Present, and Future Pentecost Sunday/A
Acts 2:1-11; 1 Cor 12:3-7, 12-13; Jn 20:19-23

May 23, 1999 10:30 a.m.
(Pentecos)

“And they were filled with the Holy Spirit and began to speak in different tongues as
the Spirit enabled them to proclaim.” One thing to note on this feast of Pentecost is that
there is no gospel reading about Pentecost. The gospel of Jesus Christ reaches its
completion with his return to the Father. The gospel of Pentecost is actually being
written right now in your lives, and this is surely one of the meanings of the words,
“They spoke in different languages.” We are all speaking with our lives about our values
in our faith. And it is through the Holy Spirit that our lives can reflect the same truth, the
same beauty, the same holiness, that was first intoned in the gospel of Jesus Christ. It is
said that the feast of Pentecost is the birthday of the Church--meaning what? Not that
this day itself is so special really, but that what this feast speaks about--the Spirit is
always giving birth to the Church, creating the Church. This is the work of the Spirit.
And it really began Easter Sunday evening, as the gospel says, when Jesus first
appeared to his apostles gathered together and breathed on them the Holy Spirit, the
breath of God. And the Spirit transforms whatever he touches. Now let us look for a
moment at this transformation. St. Thomas Aquinas says, “Grace perfects nature.” Our
nature is the raw material that God works with in bringing about his kingdom. What was
the natural state of the apostles as they gathered Easter Sunday evening? This was not a
pretty picture! They weren’t posing for holy cards! They weren’t kneeling there praying
the rosary! They were huddled in fear and guilt, which was becoming more and more
intensified as stories circulated through the other disciples about Jesus being alive. Don’t
forget: they had all betrayed him; they had all abandoned him. And they barred the
doors: it says, “for fear of the Jews,” and I wouldn’t be surprised for fear also of the
return of Jesus--their not knowing what was expected!
And Jesus appears to them, and he says, “Receive the Holy Spirit. Whose sins you
forgive, they are forgiven; whose sins you retain, they are retained.” This is an apt
description of our Church. This is an apt description of our families. When we forgive
one another, our sins are forgiven; when we don’t, they aren’t. The forgiveness of God is
not some sort of abstract, juridical decision from some distant God. The forgiveness that
Jesus talked about has to be lived out in our relationships. And we make them real
through that forgiveness--we make this a reality that affects one another--or we don’t!
And when we don’t, we are retaining sin. And sometimes in our families we retain sin.
We don’t forgive. Sometimes in our Church we retain sin. We are not really living in
the Spirit of Christ. And the worst thing about it is when we retain the sins of others,
we retain our own! Jesus already made that very clear when he taught his disciples how
to pray: “Forgive us our trespasses as we forgive those who trespass against us.”
And so the creation of the Church is really, at its very basic level, the beginning of
people learning how to live in forgiveness, not holding one’s mistakes and bad conduct
and bad choices against one another, but being willing to begin anew. This is the
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beginning of the Church, and it continues; and it needs to always continue. The event
described in the Acts of the Apostles, again, the apostles were huddled in fear and the
Spirit came--again, the passion of fear, the primary quality mentioned. St. Paul, on the
road to Damascus, was full of anger and hatred for the Church; and he wanted to wipe it
out, and the Spirit came to him. In every case the Spirit transforms the emotions and the
feelings that are there, the raw material.
So what feelings do we bring? What is the raw material we give the Spirit to work
upon? In our society we tend to want to anesthetize ourselves, to kill our pain, to
eliminate our negative emotions. And there are many potions and pills to do this. But
then, if we eliminate passion from our lives, we give the Spirit nothing to work with. So
what do we bring to our worship? The Spirit is always being given; the Church is
always being created! Like the apostles, we need to gather. Although it’s true St. Paul
was only with a couple fellows on the road to Damascus, usually when the Spirit moves,
he moves in a gathering, a gathering where people are intense enough to be feeling
people --whatever that feeling is: fear, guilt, anger, love, desire, whatever.
And it’s important we recognize that when we gather to worship, we don’t gather to
get something--as if we go to Church the way we go to the gas station. We go to the gas
station to get gas; we go to the grocery store to get groceries. We don’t come to Church
to get something that way. We gather in an active and even passionate worship
participating mentally, emotionally, and physically in praise of God and listening to God
and in joining Christ in his self-offering. If we come to worship merely to observe others
singing, praying, offering themselves, then we will give no opening to the Spirit for his
divine action. Christ can move through the closed doors of a room, but the Spirit cannot
move through the closed doors of our hearts because our freedom cannot be violated.
And the last point is very important. The Spirit’s actions are in no way limited to the
times we gather for prayer--not at all! But when we pray, we need to pray with the
expectation that some day, somehow, somewhere, the fire of the Holy Spirit and the
energy of God, that we read about in the Acts of the Apostles, will become released in
our own lives!
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Rev. Paul A. Hottinger
Possessions Are for the Kingdom
Eighth Week in Ordinary Time
May 24, 1999
7:00 a.m.
Sir 17:19-27;
Mk 10:17-27

Monday,

In this particular reading Jesus is speaking about the difficulties of entering the
kingdom of God. In this one particular example there is a very devout, and we could say
very serious young man who has kept all the commandments; and yet something is
holding him back from a complete commitment. In his particular case it’s his
possessions, and we have to be able to be wise about this idea of possessions. It isn’t that
necessarily money or wealth is an obstacle to spiritual growth. One wise man put it this
way: “You can make as much money as you want as long as you only use your left foot.”
The problem is the amount of time, energy, and commitment that goes into becoming
wealthy or maintaining wealth in this world. It’s an extensive chunk of commitment, and
it might very well take away the time we need for other things. And so Jesus observes
how hard it is for the rich to enter the kingdom of God, but also how hard it is for others
to enter the kingdom of God if their interests and if their time and if their energy is going
in a different direction.
We might ask ourselves, “Well, why do people accumulate money anyway? Why do
people accumulate more money than they can spend or could possibly need?” And then
we will start really looking at the issue. People use money in order to attain some kind of
a power in this world. Now the Church has always taught that this power is a power that
could be used for good, and therefore there’s nothing intrinsically evil about money or
power or wealth--but it has to be used for good. It is very easy for people, for any of us,
to fall into a trap of “using money for myself,” because in our society, in our culture, in
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our system, these are all called “private possessions.” But in the gospel’s understanding
of things there is really nothing private. What we possess we possess for God’s purpose.
What we have we have in order to serve the kingdom, the needs of the kingdom.
And really that’s what Jesus is telling this young man: “Take all your possessions and
put them into service in the kingdom.” And this made him very sad. Well, why did it
make him sad? Because apparently he really didn’t want to serve the kingdom! He had
never really asked about that. He said, “What must I do to possess eternal life?”--as if
eternal life would just be another possession, another thing I have, another thing that
serves me and my welfare--and that’s the very problem! It’s the whole perception of life
itself! And so Jesus said, “Well, if you really want to go beyond where you are, you’re
going to have to change in a deep way. You’re going to have to let go of your entire
world, your entire perception of who you are, and you are going to have to realize that in
the sight of God you own nothing! Everything is just on loan for service. And insofar as
you think you possess it, you have to give it up, or give it to the poor; and then you really
find what treasure is. And all of us have to learn this in one way or another.
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Rev. Paul A. Hottinger
Secular Influences on Religious Faith Eighth Week in Ordinary Time Thursday,
May 27, 1999 7:00 a.m. Sir 42:15-25;
Mk 10:46-52
(St. Augustine of
Canterbury)

Today I would like to take a moment to reflect on the reading from the Book of
Sirach. The Book of Sirach is in our Old Testament and is part of the body of literature
that we often neglect. The Old Testament has three sections. The first part is the part we
know the best: the historical books--primarily the Pentateuch or the “Torah,” it might be
called in Hebrew. Then the second part is the prophets. We read the prophets in
particular in Advent and sometimes in Lent. But the third part we often neglect. The
themes that are found in the third part of the Old Testament, called the “writings,” are
themes which are secular in nature: poetic and philosophical--as opposed to strictly
religious or cultic.
And the point is this: that the development of the community of Israel was in danger
of becoming overly rigid, overly concerned with its own practices, laws and customs,
overly introspective; and the inspiration of these books of wisdom or writings all try to
bring the mind, the heart, and soul outside of the community into life as God has created
it, with the basic theme that all life is good, all life is full of beauty, and that God’s will
and God’s design can be found outside of the tradition, outside of the law, outside of the
prophets! In fact, there is nowhere where the will of God cannot be discovered. So in
this sense it is a universal, catholic, and you might say ecumenical viewpoint--if you
want to use that term. And it is meant really to enrich and expand the vision of the
people.
Now it is noteworthy that this particular book was excluded from the Jewish canon
when that canon, meaning the list of official books, was formulated after the time of
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when Judaism was becoming very defensive. But the Fathers of the Church found this a
powerful witness to the universalism of Christian faith, although it was written long
before Christ. And so we see that our faith perhaps needs to have various influences or
stimulations. In this particular book--if we go and read it--in this particular section we
will see that the reflection on nature itself is a prayer, and perhaps we need to reflect on
that in our daily lives.
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Rev. Paul A. Hottinger
Drawn into a Personal God
Trinity Sunday\A
Ex 34:4-6, 8-9; 2 Cor 13:11-13; Jn 3:16-18

May 30, 1999 10:30 a.m.
(TrinityS)

When the teaching concerning the Trinity is brought up among many believers the
whole matter is dismissed as being hopelessly abstract and complicated. Well, of course,
the mystery of God is a mystery; it’s beyond any kind of complete understanding, but it’s
not hopeless! The first thing we have to realize is that it’s not a matter of words; it’s not
a matter of numbers; it’s not a matter of shapes--it has nothing to do with triangles.
The Eternal God is personal. And the only way we can understand the nature of
God is in a personal relationship with God. Now in the personal relationships we have
with one another, with our families, with our friends, words can help. But it isn’t all a
matter of words, and that is what we have to keep in mind. In fact in this very moment,
in this liturgy, we are being enveloped by and into the Trinity. The meaning of our
Baptism, our Confirmation, the Holy Eucharist all has to do with God, the Triune God,
enveloping us into himself.
And what God reveals about himself cannot be figured out; it cannot be the result of
our own research, our own investigation, our own imagination, our own myth making-not at all. But what God reveals about himself comes from God Himself. And the
disclosure of God to us has taken place over a vast number of years, in many different
ways, in a very piecemeal fashion. But in Jesus Christ the revelation of God comes in
one total and complete, if I may say so, package--the Word of God completely
enfleshed, embodied, in Jesus of Nazareth! This is our Catholic faith.
When Jesus of Nazareth, who came to teach us and to bring us the revelation of God-accomplish for us salvation--returned to the Father, he did not leave us orphans, but sent
the Holy Spirit to abide with us. Now at this very moment the Word of God is teaching
us. The Word of God has drawn us here this morning. “No one comes to the Father
except through me,” Jesus said. And Jesus gathers us together as a community so we can
raise our hearts and minds to the Father. And the Spirit is alive and at work at all times.
In moments of silence the Spirit translates into our own personal life the experience
of what the Word of God is supposed to mean for each of us, in a very personal way,
at this particular time--that’s the Holy Spirit! For the Holy Spirit to do this, of course,
we need silence, and so we do have moments of silence in our liturgy.
And then as we open our hearts to the Father, we don’t always know what to pray for.
As St. Paul says, “We do not know how to pray as we ought. The Spirit also aides us
there by making even groaning, prayer--as the entire creation groans awaiting fullness of
redemption, the redemption of our bodies.” So the mystery of the Trinity is not so much
an abstraction that you have to think about, rather it is a reality that you need to recognize
you have been brought into in your Baptism, your Confirmation and in every Eucharist,
as you are enabled through the Spirit to offer Christ to the Father and to offer yourself.
And now, in silence, the Spirit will teach each of us!

Drawn into a Personal God

Rev. Paul A. Hottinger
World Without God!
Memorial Day
Monday, May 31, 1999
Zep 3:14-18; Is 12:2-6; Lk 1:39-56
(The Visitation of Mary)

9:00 a.m.

This morning’s opening prayer urges us to be open to the Spirit, as Mary was in taking
care of the needs of Elizabeth. There is no shortness of need in our world. We live in a
century that has been a matter of extremes. We have developed technologically to the
greatest levels in human history; but spiritually, morally, culturally we have become very
deprived. Pope John Paul, speaking of our own time, refers to the “culture of death.”
Now it’s not as if the culture of death was just invented, but it is that the culture of
death has become all the more prevalent because in many ways the leaders of the world
today are not men or women of honor or virtue or high principle. That’s partly the
problem. Now you might say, “Well, they were never of high principle.” There’s some
truth in that too, but there was a seeming awareness in past ages of the values of, for
example, the gospel--at least this was true in Europe. But it was also true in other
cultures--perhaps not the values of the gospel, but the values of peace, for example,
values of justice. In China, in Southeast Asia, there were cultures bases on very high,
lofty principles. Now many people perhaps didn’t live by them all the time, but they
were there. In our own time they are actually denied and even ridiculed, and this, of
course, only advances the culture of death.
Secondly we have now a technology that puts at the disposal of anybody tremendous
means to destroy life. That’s a second aspect that we have to be aware of. So people in
their own traditional, you might say, human weakness now have untraditional, modern
weapons of destruction on small scales and on large scales. And this is the culture we
live in; Pope John Paul calls it the “culture of death.”
There is a sort of bitter irony in all of this--and particularly in the present conflict in
Yugoslavia. The beginning of the 20th Century was marked by wide-scale optimism that
modern technology alone and reason alone, without the need for revealed religion,
without the need for God, without the need for grace, that “man,” so to speak--that’s what
they called the human race back then, “man”--man and reason and technology would
bring a new age of peace and prosperity to all nations.
Now the first clue that this was wrong was called “World War I.” Ironically World
War I began in Serbia. And it began because of the religious intolerance, partly--even
perhaps completely. The Catholic duke from Austria, archduke, was visiting--Austria is
a nearby country--and recently the king of Serbia had signed a concordat with the Holy
See permitting the Catholic Church to actively work within Serbia: promote the gospel,
expand, teach, and so on. Well, apparently this was against the wishes of the rather
nationalistic group that saw Roman Catholicism as an enemy, as they saw Islam as an
enemy. And this is much of the motivation behind the assassination of Archduke
Ferdinand. Of course, as you probably know from world history, one thing led to
another; and pretty soon the world was at war.

World Without God

Memorial Day 1999

Now the armistice of World War I was really the origin of Memorial Day--May 30--it
would have been yesterday. And that day was a day of victory for certain western
powers, but it was a day of utter, total defeat for others; and the armistice that followed-the terms of it were very unjust. And this caused tremendous bitterness in the defeated
people, especially Germany. And this bitterness was fertile field for the doctrines of
Nazism, exploited very effectively by Adolf Hitler. Had it not been for the armistice of
World War I, Hitler would have had no audience--or a very small audience. As it was he
had a vast, hungry and bitter audience.
This, of course, then led to World War II. World War II was, as you well know, an
alliance between the United States, the United Kingdom, and the Soviet Union. The
winning of World War II gave the Soviet Union tremendous advantage. It was able to
spread Communist ideas into China and further to the east into Korea and south into
Viet-Nam, which led to the Korean War and war in Vietnam--eventually. Of course
there were many other political and social factors at work, but it’s all connected to
intolerance, to injustice, to an unwillingness of people to forget and forgive, to get along!
And this whole trajectory began in Serbia.
And now we have come full circle; we’re back to Serbia! And I think what the Lord
is trying to tell us is that we really have to change our ways. We have to stop being
willing to sacrifice other people to get ahead--even in the national sense. We have to
even become unwilling to sacrifice ourselves in violence if we are to serve the Prince of
Peace. This is a very tall order, but it’s very clear in the gospel; it’s clear in the teachings
of our pope that we have to become heroic people in witnessing to the nonviolent,
peaceful justice that Jesus Christ proclaimed with his voice and with his life.
And as we do this we pray for all those who have fallen in battle; we pray for their
repose. And we pray that as Pope Paul VI said before the UN when he first came,
“Never again!”
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Rev. Paul A. Hottinger
Why Be Virtuous?
Ninth Week in Ordinary Time
7:00 a.m. Tb 2:9-14; Mk 12:13-17 (St. Justin)

Tuesday, June 1, 1999

Today we begin the Book of Tobit. It would be good for us to pay attention to the
Book of Tobit. It belongs to the so called “secondary canon,” that is regarded as inspired
in the Catholic Church but not in other churches. It is of its nature a novel. It belongs to
the third group of Old Testament literature called “writings.”

Now why does the Church regard a novel as inspired? Actually the man, Tobit, never
really existed--Job didn’t either! These writings are, however, very important because
they deal with problems, religious problems, that people have. And in a sense Tobit’s
problem is very similar to Job’s, but it’s phrased differently.

Tobit is a man who has spent his life honoring God and being virtuous. He not only
follows the law, but he goes out of his way to help other people. On the feast of
Pentecost he has a wonderful meal prepared, and he is there with his son; but he doesn’t
want to eat it just with his son. He sends his son out to find someone to share this meal
with. Of course, it takes place during the exile, so they are not home in Judaea. They’re
not in Israel; they are in exile. And his son comes back reporting that one of the kinsmen
has been murdered.

Now Jewish law says that a Jew should be buried. And yet it was a very common sign
of disrespect to allow the body of a foreigner just to the elements; in fact, in some places
it was the law. Well, Tobit takes it upon himself to hide the body, go back to his meal,
finish his meal, then at sunset to bury it according to the law. Now his neighbors scorn
him because they think he’s stupid to go out of his way to honor the law, when in fact
he’s putting himself in jeopardy, because apparently he’s done this before and escaped
with his life.

Why Be Virtuous?

Then something happens--he is sleeping at night and some bird droppings give him
cataracts. And then he can’t see, and this goes on for quite a long time. He can’t even
work any longer. So his wife has to go to work. And this will continue in the next
couple of days.

The point the book is getting at is the issue of if I really do a virtuous thing or if I live
a virtuous life, then how come I don’t experience blessings? The Book of Deuteronomy
says that if you obey the law, then blessings will be yours--right here, right now. And
many of us have this idea that if we live rightly, then things will all work out. But that is
not really true. It’s almost as if there is a sort of unspoken agreement that God makes
with us--a deal, that if we serve him, he will serve us. But that is not really the deal. And
even in the Old Testament before Christ it was obvious that this was not the deal. I
shouldn’t say it was obvious; it wasn’t obvious--that’s why they wrote the book! They
wrote the book to get people to think about this, to look at this issue: Why should I be
virtuous?

And the answer is not so that my life will be better, so that I will escape disease, so
that I will escape accidents, so that I will prosper, so that I will have money. Those are
not reasons to be virtuous, to follow God. There has to be another reason because when
it comes to all the problems of life they come in this random fashion. And they hit
everybody at some time. Everybody or every family at some point has a very serious
illness. Everybody or every family at some point has problems with employment or with
very serious interpersonal problems, disharmony, even violence. Nobody can be exempt
from these problems of life. So why should we be virtuous? Many people today say,
“Well, I shouldn’t be virtuous! What’s the point!” But that’s what this book is trying to
get us to think about and to find a reason for.
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Rev. Paul A. Hottinger
Lace Life with Prayer Ninth Week in Ordinary Time
7:00 a.m. Tb 6:11; 7:1, 9-14; 8:4-7; Mk 12:28-34
Companions)

Thursday, June 3, 1999
(St. Charles Lwanga and

We are continuing reading from the Book of Tobit; unfortunately we don’t read it
continuously, and there are sections that are missing. Actually Tobit is somewhat
humorous. In yesterday’s selection we heard that Sarah had seven husbands, but each
one died on the wedding night before actually the honeymoon even started. Eventually,
after the seventh one she starts to wonder, “Is there something wrong with me?”--and
then proceeds to decide to hang herself. But she reasons with herself. She says, “Well, if
I hang myself, then that will be a discredit for my family and people will look down on
my father,” and so on. So she decides not to hang herself.
But meanwhile, her cousin, Tobiah, is on his way to visit her and on the way--Tobiah
of course is the son of Tobit. And Tobit was, as I mentioned, a very virtuous man who
risks his life to do virtuous deeds, and moreover he prayed! A lot of this has to do with
prayer! On the way Tobiah is met by an angel in human form whose name is Raphael.
And Raphael tells him quite a few interesting things; but he also says, “And I’m going to
stay with you for a while because you’re going to need my help.”
So he reaches then the home of Raguel. And Raguel is the father of Sarah. And
Tobiah asks for Sarah’s hand in marriage. And Raguel says, “Well, I’m willing to give
her, but I have to warn you. Seven men have already been her husband, and they all died
on the wedding night before the honeymoon began.” So Tobiah, however, is convinced
that the Lord is on his side, so he decides to go through with the marriage, and he does.
And it’s complete and he goes off with Sarah to the honeymoon, and Raguel goes out
into the yard and starts digging his grave. This will be the eighth husband he has to bury.

Lace Life with Prayer

Well the point of the story is, of course, that it wasn’t really Sarah’s fault. It’s the
whole point in the Book of Tobit to consider the nature of evil, and how evil becomes
entwined in our lives, and how evil touches the life of even the virtuous, and that those
who are blameless suffer. That’s the basic point.
However now, the next point is that Tobiah is very well aware of the need for God.
So on the one hand, it wasn’t really Sarah’s fault that she lost seven husbands. It wasn’t
the husbands fault either--not directly. It was really the work of an evil demon. However
it was partly their fault because they never prayed. They really didn’t rely on God. They
really didn’t put their lives in God’s hands. So on one hand, they were innocent; but on
the other hand, they were not completely faithful either.
But now comes God’s answer to the prayers of Tobit. So there’s another lesson here:
intercessory prayer. We pray for our families. We pray for others, and these prayers are
heard. Raphael is a response to the prayers of Tobit. Now Tobiah and Raphael together
enter into the family of Raguel, who are feeling, of course, very much attacked, very
much vulnerable. But with confidence--they come with confidence because they are
people of prayer--Raphael himself is an angel.
And now on the very night of the wedding, the very honeymoon itself, Tobiah rises
from the bed for this prayer. It’s a very beautiful prayer--a consecration to God. And the
lesson is very clear that if we are really dedicated to God and if we constantly remind
ourselves that we are God’s, and depend upon God through prayer, we will be protected.
This does not mean we’ll be exempt. This does not mean we’ll be privileged! But we
will be protected, and we will find our way; and God will be with us.
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Rev. Paul A. Hottinger
Jesus Challenged Then—and Now
Ninth Week in Ordinary Time
June 4, 1999
7:00 a.m. Tb 11:5-15; Mk 12:35-37

Friday,

“The majority of the crowd heard this with delight.” It might be a little difficult for us
to understand but the early preaching of Jesus and the preaching of the apostles was often
the focus of a great deal of conversation. We have the term “the good news” because
indeed the teachings of Jesus were new, and they really attacked the rigid orthodoxies of
the rabbis; and so the people found this quite delightful because in a sense Jesus was
“showing up” the established authorities.
But, of course, Jesus’ teachings are sometimes rather uncomfortable, not only for the
authorities but for everybody! He does upset apple carts--sometimes even our own! And
perhaps this is one reason why we don’t hear the same sort of controversies in our own
assemblies. Partly we say, “We heard that before,” although I really wonder whether we
did! Did we hear it? We hear the words, yes, but did we really ever let the ideas
penetrate into our minds and show us precisely what God is trying to teach us?
The fact is, as human beings, we absorb the culture around us easily without any
effort! This has always been true; and probably always will be true. Human beings
absorb the culture around them, the language around them. If you grow up speaking
English, it’s easy to speak English; but along with English comes the English culture.
Jesus grew up Jewish; it was easy for him to speak Hebrew or Aramaic--if that was
the language at that time--and along with it a culture. But he didn’t simply live that
culture. He was a very distinct person, an individual who knew the Father in a very
personal way. And he would use his personal knowledge of the Father to reassess all the
things he had been taught. And sometimes that meant going against the authority of his

Jesus Challenged Then--and Now

own culture and
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religion--and he did so then courageously, and he would be argumentative, not on silly
things, not on personal things, but on substantial matters pertaining to God and the reality
of God.
And the people were sometimes with it and sometimes against it because sometimes
he was appealing to their better instincts, and they knew it and they went along with it.
But other times he was challenging even their way of living, so even they sometimes
grew upset with him, just as the rabbis often were--because he not only challenged the
“authorities,” he challenged the whole way people thought and acted. And that
sometimes is very uncomfortable. In today’s reading they are reacting with delight
because the object of his teaching, whom he’s making uncomfortable, is the authorities.
At other times it will be themselves who are the target of his remarks.
So now perhaps we need to think about this: Do we let the gospel really penetrate and
show us where the culture we live in is contrary to what Jesus teaches. It’s so easy for us
to say today, “Well, after all that was a long time ago! And this is just an old fashioned
way of looking at things.” That may be partly true at certain points. Some of what ends
up in the gospel is from the culture of the times when it was written, but not all of it!
Sometimes the very things we want to push aside, as if they were just old fashioned, are
in fact the very message Jesus was trying to get through to us: that we really don’t know
how to regard God, that our ways of thinking and feeling need inspiration. We need light
that is not our own; and this is a gift God is trying to give us--and yet we resist so often!
So often the so called “good news” seems like neither news, nor good!
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Rev. Paul A. Hottinger
Proclaim the Works of God!
Ninth Week in Ordinary Time
Saturday,
June 5, 1999 8:00 a.m. Tb 12:1, 5-15, 20;
Mk 12:38-44
(St. Boniface)

Today we hear the conclusion of the Book of Tobit. For review, the Book of Tobit
was a novella--that means a little novel--written to inspire wisdom and appropriate
attitudes toward life and God, in particular in regard to the issue of good and evil. Tobit
was a man of great virtue; but he suffered greatly in life, not only in spite of his virtue,
but even because of it. This is something we have to think about. Virtue, being good and
doing what is right, not only does not exempt us from problems, from suffering, from
conflict and disease, but it even accentuates problems and conflicts in our lives.

So here’s the story of Tobit. Now Tobit never ceased praying--believing in prayer.
And God answered his prayer, but he took his time. God sent an angel, Raphael, in the
form of a human person to accompany Tobiah, Tobit’s son, on a journey, the purpose of
which was for Tobiah to acquire a wife. I won’t go into details--those of you who have
been here all week know the details. Now Tobiah comes home with Raphael, but he has
no idea this is an angel sent by God. He just knows that Raphael is a very wise man who
really can help out. And here Tobit now is receiving his son and Raphael. And Raphael
says, “A kings secret it is prudent to keep, but the works of God are to be declared and
made known.”

That is the fundamental responsibility of a believer to make known the works of God!
This is in answer to the problem of evil moreover. Already the book--and not only this
book but also the Book of Job and others--has eliminated the idea that evil comes as a
punishment. In other words, I get sick because I did something wrong--that has been
eliminated! That was an idea that many Jewish people had; but this book says, “No. No,
evil comes in spite of virtue--even because of it.” However, here’s another side of this:
The works of God are to be declared and made known. So evil progresses in the world
precisely in the degree to which the works of God are not declared and made known!
Therefore one of the causes of evil in the world is the passivity of believers.

Proclaim the Works of God!

Believers come even to Mass and they don’t proclaim and declare the works of God!
What do you think hymns are for? Exactly that--proclaiming the works of God! People
come; they don’t even pick up a hymn book--this is passivity! They’re lost in their own
prayers! Well, that’s actually not the purpose of gathering as an assembly of believers!
It’s not to be lost in our own prayers! It’s to declare the works of God; it’s a public act.
Visitors should be able to come into our assembly and hear the works of God proclaimed
and see in the worship of the people some sign of the presence of God. And if they come
to see people who are just kind of lost quote, “in their own thoughts,” this is no witness at
all! It is no witness at all--this is what this book is talking about.

“Do good and evil will not find it’s way to you.” Passivity is not just coming to
church and not singing. Passivity is something that extends throughout life. Many
people have problems due to the fact that they never do anything! They sit often
paralyzed by fear, worried and anxious about what is going to happen next. This is
saying, “Don’t sit and worry about what’s happening next! Get up and do good, and evil
will not find its way to you!” You take an offense against evil if you want to stop it!
This is the word of God! Save us from passive Christians! Passive Christians do nothing
to further God’s purposes in the world or to stop the spread of evil, and they actually
contribute to it by their passivity--both in the church and outside the church.

“Prayer and fasting are good.” Tobit was a man of prayer, and he was rewarded for
that. “But better than either is almsgiving,” being generous with our money. That tells
you really where your values are--“accompanied by righteousness,” of course. You have
to really be a righteous person in order for your gifts to be of any value. It’s not a matter
of becoming meritorious, “holier than thou” in the sight of others. This is a matter of
pleasing God. And St. Thomas says, “First you have to be in the state of grace,” that is
righteous. That comes from faith and Baptism. Then you have to spend yourself. This
defeats evil in the world. This brings goodness. “A little with righteousness is better
than abundance with wickedness.”

2

Proclaim the Works of God!

Rev. Paul A. Hottinger
You Are Sent Forth The feast of The Body and Blood of Christ/ A Graduation
June 6, 1999 12:00 p.m. Dt 8:2-3, 14-16; 1 Cor 10:16-17; Jn 6:51-58

First of all, I’d like to make a deal with all the graduates: If you look at me during the
homily, I won’t call on you; but if you space out, then I might.
Today I would like to talk about the relationship of our Catholic school to the
Church’s mission. We do not have a school primarily so that you can get along with life
and do well; although we do hope you get along with life and do well, it is not the reason
we have a school at St. Joseph’s. We have a school at St. Joseph’s because it’s part of
our mission to make disciples, and our school is part of our mission. Another way of
understanding our mission is to relate it to our liturgy. At the end of our liturgy we are
dismissed: “Go in peace to love and serve the Lord.” That is the mission; we are
gathered together really to be sent forth just as you have been gathered together for eight
years, or however many years you’ve been in our school, so that you can now be sent
forth. This is the purpose for which you have been gathered and formed--to go forth! So
in a sense the school is the Church itself in miniature; and everything that goes on in
Church in some way goes on in the school, but on a small scale--or should--or could.
Now on the smaller scale, the liturgy itself, which we celebrate this afternoon, is the
life of the Church. We are gathered together by a power that is greater than ourselves;
we are drawn together by a magnetism that does not come out of ourselves, but rather out
of the call of God. Sometimes we may not actually know why we come, but we are
drawn; and it is the Spirit of Christ that is the origin of this draw, of our calling. And as
we are gathered together we are formed by the word of God that speaks to us in the holy
Scriptures and in the word of the homily--that is the purpose: to form a people. Then we
are fed by the body and the blood of Christ whose feast today we celebrate: The Body
and Blood of Christ. And then we are sent forth. And that sending forth is very
important--the part of the Mass people understand the least and appreciate the least!
We are not gathered here to stay here; we’re not gathered here because this is the most
important thing we do as Christians--not at all! We’re gathered here so we can be sent
forth; in fact, the word “Mass” comes from the word for dismissal in Latin: “Ite, Missa
est.” That’s where the word “Missa” comes from. Now many people do not comprehend
this. They come to communion and they walk out of church; they don’t realize that they
can’t leave yet because they haven’t been sent! They don’t understand the purpose of
being gathered. It’s not just to get something, but it’s to be formed by someone--and it is
to be transformed into a new reality that is also the body of Christ.
St. Paul constantly used “the body of Christ” in two ways, deliberately, not because he
is confused, not because he wants to be ambiguous, but because he wants people to
understand the Body of Christ is the sacrament, but it is also ourselves! We are also
the body of Christ. Through the sacrament itself we are made the body of Christ. And
it’s as the body of Christ we go forth--it’s very important we keep that in mind. A
woman

You Are Sent Forth

once told me that her father always told her whenever she left home, “Don’t forget who
you are.” That’s very good advice from a parent to a child: “Don’t forget who you are.”
And who are you when you are the body of Christ? Not as an individual--you are part, a
member, of something much greater than yourself.
And as you go out into the world, into high school, no matter where you go--even
Benet, should you go to Benet--you will meet temptation! And temptation will come in
three basic forms: number one and principally, egoism. The great temptation here:
human beings put themselves first, which contradicts the whole idea of being part of the
body of Christ. I cannot be first because Christ is first; God is first! And I must find my
place within the body as a member, part of the whole, but not mistake myself for the
whole--but we do! This is the great and the most common human temptation, and you
will meet it everywhere; and you’ll see it in yourself if you look. This is the primary
reason for violence in the world and for every form of divisiveness--this egoism--and you
will find it!
The second thing you will meet in the world as you get out is pettiness. Pettiness is
really one of the worst qualities a human being can have, but it’s hard to rid oneself of
pettiness because we are small. We are born small. We come by pettiness naturally. But
Christ by his power and by his love tries to help us expand our hearts and our minds to
include everybody and every need. And if we really have a conscience, that means we
connect our actions and our decisions with the needs of everyone and the good of
everyone.
The third thing you will see as you move out into the word is indifference. Many
people just don’t care, and they’re told by the culture they don’t have to. But if you are
really susceptible to the formation that you have received at St. Joseph School, you will
care. And sometimes caring will make you angry. Don’t fall into the trap of thinking
that Christians are always supposed to be “nice”! Christians are supposed to be effective!
That may require your being angry. Sometimes parents confess in the confessional that
they’re angry with their kids, and you know what I tell them? I say, “It would be a sin if
you weren’t because if you’re never angry with your children’s bad behavior, then you
would be indifferent--and that would be a sin!” And it is; and you will see it--callous
indifference!
But you need not be overcome by these challenges and temptations. But the fact other
people don’t do what’s right and don’t live by principle, should not thwart your life
because you do not live your own life. As St. Paul says, “It’s Christ who lives within
you.” And so you know what is possible, and you know what the good news is all about;
and so you now can go forth.
And for all of us it’s the same thing. We are gathered together today as we always are
for the same reason we have a school: to be formed by the word of God, to be fed by the
bread that brings eternal life, and to be sent forth to be a witness and to be an example of
what Christ is in us.
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Rev. Paul A. Hottinger
Serenity and Suffering
8:30 a.m. 2 Cor 1:1-7;

Tenth Week in Ordinary Time
Mt 5:1-12

Monday, June 7, 1999

The word that comes to mind is serenity. St. Paul is talking about consolation. What
does he mean? I think he means a sense of peace and serenity even in the midst of
conflicts because if we are really dedicated and committed to the Lord, then conflicts will
be--they’ll exist, but we’ll be living on a deeper level, and it won’t matter to us, it won’t
be the most important thing to us that others disagree.
Now it’s not always easy to get to that level; it requires a certain amount of suffering,
actually, to induce us to go to that level because it’s easier to live more superficially and
to believe that if we serve God and we serve others, everything will be happy. But it
doesn’t really work out that way. So to some degree suffering helps us move a little
deeper to a level where we can be at peace and have serenity in spite of the fact that
things aren’t working well.
I think that one of the problems with emotions is that when we are, you know--like
last night a lot of people were full of emotion, which is nice, but I’m afraid that emotion
doesn’t lead to serenity. And I’ve seen this in various movements like Cursillo or
Charismatic Renewal or other movements. There is something very wholesome there; it
does draw people to God, but by itself that kind of movement, especially when it involves
a lot of people--that kind of draw isn’t very deep.
And I think what happens in suffering is suffering makes us individually go deeper
into Christ and into the Spirit. And serenity is a very personal thing. This is very
individual. I don’t think a community can have serenity; it’s personal--it’s individual.
And there is

Serenity and Suffering

something about individuality that is very spiritual. Individualism, as we find it in our
culture, which tells everyone to go their own way--that’s different. That’s very divisive,
almost diabolical--but there is something very spiritual about this very personal,
individual serenity that I think is really the fruit of the Spirit and is the result of really
surrendering to God. Conflict and suffering actually spurs us in that. So blest are those
who suffer.
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Serenity and Suffering

Rev. Paul A. Hottinger
Mind Directs Actions
Tenth Week in Ordinary Time
7:00 a.m. 2 Cor 3:15-18—4:1, 3-6;
Mt 5:20-26

Thursday, June 10, 1999

It would be difficult to say there are more or less important parts of the gospel, but
from a standpoint of the spiritual life, this section we’re reading now in Matthew is of
paramount importance. Yesterday there was the section on basically the priority of the
mind, and this is a continuation. “If a man looks lustfully on a woman he commits
adultery.”

The whole idea is that the mind is the real laboratory from which all human judgments
and actions come. And if there is to be any sort of holiness, there must be a holiness in
the mind first. And those rather strange things: “If your eye is the cause of your trouble,
gouge it out.” Of course, this presupposes that we understand that the eye cannot be the
cause of the problem. The cause of your problem is in your mind, likewise with your
hand. If your hand and your foot is the cause of your trouble, cut them off.

And of course, this reflects the mentality that’s found in the near east even today. In
Moslem countries a thief has his hand cut off. That’s where the expression comes from:
“It will cost you an arm and a leg.” That is actually the punishment for great crimes in
Islamic countries. Now Mohammed, to show how compassionate he was, says, “You
should never take an arm and a leg from the same side.”

But Jesus is much different. He looks back into the mind as the source of the
problem. It’s not an arm or leg, but the mind that directs the arms and the legs and the
eyes and everything else in the human body. And so again today he’s talking about
murder. He says, “It’s not enough just not to commit murder; you have to be just and
loving in your very thoughts about your neighbors. You have to be watchful over your
emotions. “Everyone who grows angry with his brother should be liable to judgment;
any man who uses abusive language shall be answerable,” and so on.

Mind Directs Actions

What Jesus is trying to reveal is the real meaning of this life we’re living, this earthly
life. What is life really about? It’s preparation for life with God. It’s preparation for the
Beatific Vision, which means looking at life as Christ looks at life. That’s what the
Beatific Vision is. And we have to adapt ourselves to Christ’s way of looking, seeing,
and feeling, and thinking in preparation for our eternity. So that’s why St. Paul says, “It
is no longer I who live, it’s Christ who lives in me.” And insofar as Christ is not living in
me, that entire time of my life is a waste--complete waste, worthless, meaningless, of no
value whatsoever! The only meaning and purpose of life is to prepare ourselves for the
vision of God, which already can come upon us, even now it must come upon us as we
look at life, as we look at our enemies, as we look at the needy. We need to look at them
the way God does.

St. Paul often refers to this as a kind of training exercise, and he compares it to the
training of athletes. And if you know anything about athletics, you know that it is very
rigorous. To become a champion requires rigorous work--daily exercise, strict discipline
over oneself! And Paul is saying the same thing in the life of Christ--rigorous exercise.
Strict discipline is needed over what? The mind, the emotions, so that it is Christ who
can live within us.

But ultimately this is not mind over matter because it’s not we who do the work of
transformation. It is the Spirit of Christ, but we have to let the Spirit of Christ do it. In
order for us to let the Spirit of Christ to do his work, we have to recognize precisely
where the work has to be done. That recognition is known as repentance.
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Rev. Paul A. Hottinger
The Sacred Heart of Jesus
1 Jn 4:7-16;
Mt 11:25-30

Friday, June 11, 1999

8:30 a.m.

Dt 7:6-11;

Today we celebrate the feast of the Sacred Heart. The Sacred Heart, as a feast,
actually is not very old. It goes back to the time of St. Margaret Mary Alacoque, a
French mystic and nun, who lived in the 17th century. Now we have to remember what
is the 17th century? It was a time of religious conflict--terrible religious conflict--the so
called “War of Religion,” which was more about politics; but it was called war of
religion. And the Church itself was in many dire straights--but all of Christianity was!
One of the big issues that had come about at the time of the Reformation was this
issue of what is really essential to be a Christian? During the Reformation Martin Luther
had said, “Man is justified by faith alone.” Well, St. Paul did say that man is justified by
faith, but he didn’t say, “Alone”! And the Old Testament--I believe it was Micah--said,
“The just man lives by faith.” So there is nothing wrong with saying that. And there is
nothing wrong with saying, “Man is justified by faith”; but there is something wrong
with saying, “faith alone”! Well, what does it mean to be justified? It means to be put in
a right relationship with God--that’s what St. Paul meant. And I think the translation
from the Old Testament is really, “The just man lives by faith.” So St. Paul was really
kind of quoting the Old Testament.
Now two things: first of all, in the Protestant way of teaching, salvation itself, which
really means our final destiny with God, more or less collapsed into merely a matter of
being justified: If you’re justified then, as it were, automatically you’re saved--which
takes away process. Justification has to do with the beginning of our relationship with
God--getting into a right relationship. But then if we are going to live on earth as
justified men and women in the life of the Church, obviously, at least from a Catholic
point of view, we have to grow! And that growth is called “sanctification.” And as we
are sanctified, we grow in Christ-likeness; and that should bear fruit. There are many
texts--I can’t name them all--where it says, “You must bear fruit.” And this is the general
Catholic view. Why do we have to bear fruit? Well, the fruit we have to bear is, of
course, love itself.
Now Martin Luther had gotten all, more or less, mixed up with this issue of faith
versus works. And the works he is speaking about sometimes were not works of love at
all. They were just works, such as, for example, fasting for it’s own sake, prayer, or
almsgiving, or anything else--all of which are good if they’re done for love and if they’re
done as an expression of love--but by themselves, of course, they don’t prove anything.
So in one sense Luther was right: Works by themselves prove nothing. But in another
way he was wrong when he said that we are justified by faith alone, because once we are
justified we need to bear fruit in works of love, in acts of love, in expressions of love, and
a life of love.

The Sacred Heart of Jesus

And that is what God was really communicating to St. Margaret Mary. It was the
essential element of love in the gospel, that ultimately what it is all about is that God
loves us for no reason. The unmerited love that God has for us--that is the stress, you
might say, of this whole revelation of the Sacred Heart: that, in Jesus, God took upon
himself a human heart so that he could love people with a human heart that could be
broken, that could suffer. This is all part of the Catholic understanding of the
incarnation. It isn’t just that God took on a human nature so that God could expiate sin
or endure punishment, which is more or less the Protestant emphasis. So this is more
God took on human nature so that God could love us with a human heart, even though a
human heart could be broken, even though a human heart could know sadness and grief.
And all this is part of what God did for us and for no merit on our part.
So in one sense it’s agreeing with Luther: Works by themselves are meaningless. But
it’s not agreeing with Luther because it’s saying, “But you have to go beyond faith
alone.” Faith has to lead to hope, which has to lead to love, which is the unconditioned
compassion of God. And that is something we are invited--and really compelled--to
share in! So that’s what the Sacred Heart communicated, and was a symbol of God’s
love.
It was an enormously successful thing in a public sense. You know, there are many
private revelations that remain private. But this one, because of the need at the time,
became a powerful image and status reclaiming for Christ and for the Church many,
many souls. So we not only celebrate today the eternal and enduring love of God, but
also we pay attention to the fact that God entered time, not only in Christ, but also in the
time of St. Margaret Mary, and will enter through his chosen ones to bring the message
of love--once again, in a different form. Before St. Margaret Mary I don’t know where
the image ever came from of the Sacred Heart. At least at that point it came into our, you
might say, our repertoire of religious symbols--and will remain a choice symbol of God’s
love for us.
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Rev. Paul A. Hottinger
Cure Every Disease and Every Illness
June 13, 1999 9:00 a.m.
Ex 19:2-6;

Eleventh Sunday in Ordinary Time/A
Rom 5:6-11; Mt 9:36—10:8

“Then he summoned his twelve disciples and gave them authority over unclean spirits
to drive them out and to cure every disease and every illness.” Today we have in the
gospel of Matthew a description of the very first mission of the Church. And the very
first mission of the Church is to attack evil in all its forms and to bring total healing to
the human family: physical, emotional, and spiritual.
It is very important that we note that the picture of the world that is drawn in the
gospel is not a world in which God is controlling everything, but it’s a world in which
God’s will has been suspended as the world itself and its inhabitants are attacked and
occupied by the forces of evil. This is Jesus’ own mind and vision. Now it’s important
we understand therefore that sickness does not come from God. This[idea that sickness
is from God] is a pious thought that is promoted by certain believers who are not familiar
with the teaching of the New Testament. We can see that the twelve disciples were
empowered to cure every disease and every illness, which would not be the case if the
illness and disease were from God. They are really from a world besieged by evil which
does not correspond at all to the will or purpose of God. Jesus taught his disciples to
pray that the will of God would be done on earth. There is only one reason for this: that
is the will of God is not done on earth! The affairs of life, the events of life: illnesses,
disease, wars, tornadoes--all these things are not acts of God; they are not willed by God.
Now it’s important that we say this because when people are beset with illness they
often feel abandoned by God. And I had a dear friend who was very well educated
theologically and who contracted terminal leukemia. Before she died she asked me,
“Why did God do this?” This was not her rational mind speaking; she knew very well
that God did not do it, but part of an illness is to feel abandoned. And this is the spiritual
component in disease. And so Jesus was sending out his disciples not only to cure the
body, but also to cure the spirit that felt abandoned by God in the midst of illness.
The essential idea of today’s gospel is that the disciples are to take an active
initiative in combating what is wrong with the world--not to accept it--but to combat it
because it is wrong; it is contrary to the will of God. Now out of this has come a very
appropriate tradition in the Christian Church of promoting health, medicine, medical
treatment--and rightly so! Pope John Paul II often speaks of the need for Christians to
take initiative and rectify many of the ills of our world, our culture, and our society.
However, too often believers are very passive in regard to all these matters. Even
problems in one’s family--people are very passive. They say, “Well, what can I do?
What right do I have to interfere?” Well, we not only have a right to, but we have an
obligation to combat evil and to find effective and appropriate ways to do so, and we are
empowered to do this! Jesus gave the disciples authority over unclean spirits, which has
to do with all of the wickedness and evil that can beset a human soul, and power to cure
all illnesses and diseases.

Cure Every Disease and Every Illness

Now worse than remaining passive, which many Christians do, some Christians
actually blame God for all the evils and illnesses--that the Church, in fact, was formed to
dispel and banish. Now this is a very dangerous position to be in. When we start to
blame God for the illnesses and evils of our lives and the lives of others, we cease to be
an ally. We cease to be a collaborator, and we really become an adversary; and that is
spiritually dangerous, and it will wreak havoc with our own spiritual destiny--and we
have to be aware of it!
And so this brings us to three questions. Number one: Do we have a sense of the
power that God gives us? God gives his Church--we are the Church--real power to
combat evil and to heal!
Number two: Do we have a sense of the responsibility that God shares with us in
calling us to this mission? Insofar as we have accepted the call to Christ, we are
different from the rest of the world! We have a mission described in today’s gospel.
Thirdly: Is there any practical step that any one of us might take to promote this
mission? It is unlikely that anybody here does not know someone who is suffering from
something. And even in physical illness the emotional suffering of feeling abandoned or
feeling separated from others is actually one of the greatest burdens. And this burden can
be halved by sharing it. And if we allow ourselves in compassion and sympathy to
encourage others to share their burdens with us, we are already taking a step toward
bringing healing. And this is something each one of us can surely do!
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Rev. Paul A. Hottinger
Offer No Resistance Eleventh Week in Ordinary Time
7:00 a.m. 2 Cor 6:1-10;
Mt 5:38-42

Monday, June 14, 1999

We are continuing Matthew’s teaching, that is, the teaching found in the Gospel of
Matthew, where Jesus is explaining to his disciples the nature of the spiritual life, or the
nature of life in the Spirit of God. And it has some surprises, especially for people who
have not thought very deeply about what it means to please God, to become a godly
person, to pursue holiness.
Many people have an idea that there’s something, a sort of vague goodness, that God
requires of people: not offending others, for example; keeping the commandments, for
example; being polite; being civil, and so on. And these are all admirable qualities, but
this is not what Jesus is talking about. To a high degree all that was already contained in
the law; and Jesus came to surpass the holiness of the Pharisees, to surpass the life of
law. So the kind of life he’s talking about is something that goes way beyond what we
would call our “human nature.”
And here, in today’s text, he focuses exactly on the human nature and the law of the
human nature, which we call the “law of survival.” All living things strive to survive.
All living things have a desire and a need to survive; it is part of nature. And here Jesus
says, “But for those who want to follow God in a true life of holiness, in a true spirit of
godliness, that very nature itself must be transcended. “Offer no resistance to injury.”
That’s unnatural! Because it’s unnatural it requires the greatest concentration, the
greatest attention, the greatest will-power--something that goes totally beyond the human
nature, which St. Paul called, “the flesh.” The flesh, of course, wants to always resist
evil; it wants to fight back!

Offer No Resistance

And Jesus says, “No, if you are to live a spiritual life, a true life in the spirit, you have
to go beyond the flesh with all of its natural instincts, and live a life of true, conscious
freedom--that’s what this is about--true conscious freedom. Freedom is not only freedom
from outside; it’s freedom from inside. It’s freedom even from the need to continue
living because one’s sense of being is not in oneself any longer! Now one’s sense of
being is in God. And if one lives in God, then this is how one responds: offering no
resistance to injury, turning the other cheek, not in any way resisting the beggar or the
borrower.
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Rev. Paul A. Hottinger
We Must Be Countercultural
Eleventh Week in Ordinary Time
June 15, 1999 7:00 a.m. 2 Cor 8:1-9; Mt 5:43-48

Tuesday,

Today we are continuing Jesus’ discourse to his disciples in which he reveals the
hidden wisdom that is contained within him, which all of his actions and all of his
teachings reveal: what it is to be a true child of God, what it is to be a true man or woman
of Spirit.
You will recall yesterday there was a very difficult teaching: “Resist not evil.” And
this, of course, goes right in the face of human instinct, which is like the instinct of all
living beings to preserve itself. Today he turns and he flies right into the teeth of human
emotion when he says, “Love those who hate you. Love your enemies. Love those who
hurt you. Pray for those who persecute you.” This is just as unnatural as yesterday’s
teaching was: “Resist not evil.” There’s something great at work here in the
transformation of the human nature, the bringing about a new kind of being that is
directed by, in contact with, in communion with, the divine Spirit, so that not human
emotion nor instinct determines action--it’s something else.
Now it’s obvious this is countercultural; that is, it goes against the grain not only of
human nature, but of human culture. And so for a Christian Church, for a Christian
community, there is a necessary component of counterculturalism, that is, standing
against the values which are publicly acclaimed or broadly espoused. And this, of
course, is very difficult; but as Jesus says, “What merit is there in simply affirming those
who affirm us?”

We Must Be Countercultural

Now what Jesus is really asking for is that we really allow our emotions, our minds, to
be deeply affected by his Spirit. And this is not something that happens overnight.
When he says, “You must become perfected as your heavenly Father is perfect,” this is
not something that we actually do; it is more the plan of our being here on earth. That’s
why we’re here. If you have ever wondered why we go through what we go through, it is
to become perfect as our heavenly Father is. So all of our trials, our struggles, our
difficulties, and our conflicts, have meaning in this context: they’re all bringing about
something new within us. And perhaps realizing that will bring a certain sort of peace to
us in the midst of our troubles.
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Rev. Paul A. Hottinger
Ecumenism: Be Open and Discriminating Eleventh Week in Ordinary Time
Thursday, June 17, 1999 7:00 a.m. 2 Cor 11:1-11; Mt 6:7-15

In today’s letter St. Paul is urging, with a bit of sarcasm, his listeners to fidelity to the
gospel that they have received. He says, somewhat sarcastically, “It seems that you have
endured rather well when someone preaches another Jesus, or when you are given a spirit
different from the Spirit you received.” So if we take a moment to think about what he is
talking about, we are encouraged to be open-minded and ecumenical. The Church
teaches that, for example, there are many Christian people who do not share our faith,
and yet who share many of the elements of our faith. This is an openness to our sisters
and brothers in Christ who are not Catholic.
Also we are taught to respect all the religions of the world, for each of them has a
particle of truth, some facet of the splendor of truth, that all human beings are capable of
being drawn by God, and indeed the Word of God, which became flesh in Christ--even
before becoming enfleshed in Christ, enlightened and enlightens every person. This is
one thing to keep in mind: this openness to the truth--that the truth is not ours; it is
greater than ourselves, that we can find in others a basis for common agreement and
cooperation--very important.
But now Paul is saying, “In all this you still have to be discriminate! You have to be
discriminate! And we know that there are many ideas that float around in our culture.
We live in a world now where communication is so instantaneous that ideas across the
globe become ours and visa versa. There are no boarders any longer when it comes to
knowledge, when it comes to opinion, when it comes to belief, when it comes to value.

Ecumenism: Be Open and Discriminating

And there are many conflicts in regard to the ideas and values and opinions that exist in
the world today and are held by many people. And as followers of Jesus we have to be
discriminating and attentive that we really follow the Christ preached by the apostles, that
we don’t simply reformulate everything in some modern guise or some personal guise
that might be suitable to ourselves right now but is really not valid and true.
And this is not something we do as individuals. The authentic Christ is alive and at
work in the community of believers. When Jesus taught his disciples to pray one thing he
taught them was to pray as a community. He said, “Our Father,” not “My Father.” One
element that has always worked against authentic Christian faith is this idea that God is
“My God.” God isn’t “My God.”
If we gather for worship and we’re not praying together, we are really not part of the
authentic tradition. The authentic tradition is that the community together worships God,
is instructed by God, that God deals with the community. Individuals belong to God
through the community. We become one with Christ in Baptism that incorporates us into
the body of Christ. That’s why we pray, “Our Father.” And we pray for “our daily
bread,” not just for my personal needs. We need to pray for each other. This is
authentic; this is what Christ taught. We need to listen to the Spirit that we all have
together, not just what “I think.” So we need to be a listening people. But we don’t only
listen to our friends, and we don’t only listen to those who agree with us, we listen to the
whole tradition. We get a sense of Christ who is the same “yesterday, today, and
tomorrow.”
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Seek Heavenly Treasure, Heavenly Light
Eleventh Week in Ordinary Time
Friday, June 18, 1999 700 a.m. 2 Cor 11:18, 21-30; Mt 6:19-23

“And if your light is darkness, how deep the darkness will be.” Often Jesus teaches in
contrasts. Today the contrast is between two different kinds of treasure: earthly treasure
and heavenly treasure. Now we know what earthly treasure is, but we don’t know what
heavenly treasure is. But the key is: “Where your treasure is, there your heart is also.”
Put a different way by an eastern teacher, “You can have all the money you want as long
as you earn it with your left foot.” That’s another way of saying, “Where you treasure is,
there is your heart.” If all our energy goes into what is corruptible, that’s where our heart
is. We put our heart and our soul into what is ephemeral, what is passing--not that in
itself there’s anything wrong with it, but it’s passing; it won’t stand by us. But this is
indeed what we often find ourselves doing, and the reason is [in] the next section all
about the eye and the light. Jesus says, “The eye is the light of the body.” In a physical
sense that’s true; it is through the eye that light affects the brain, which allows us to
perceive.
Now the last statement, “If your light is darkness, how deep the darkness will be,” this
is the continuation of the comparison. Just as there is earthly treasure and heavenly
treasure, there is physical light and then there is a heavenly light. But how often we are
lacking that heavenly light, how often we just don’t see what heavenly treasure really is!
And when we are making choices in the darkness, how deep the darkness really is! Now
we can see examples of this throughout our own lives and in the lives of people around
us.

Seek Heavenly Treasure, Heavenly Light

So the light is something we need to seek, not to assume we have. One of the great
problems, it seems to me, in Christian life is we assume we have light! We assume we
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Seek Heavenly Treasure, Heavenly Light

know! We assume that our intentions are good--better--we assume our intentions are the
best! But this is not at all to be assumed. We need to seek the light; and if we don’t, how
deep our darkness will be!
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Rev. Paul A. Hottinger
Work for the Kingdom of God Eleventh Week in Ordinary Time Saturday,
June 19, 1999
7:00 a.m.
2 Cor 12:1-10;
Mt 6:24-34
(St. Romuald)

“Seek first his kingship over you, his way of holiness, and all these things will be
given you besides.” This is a continuation of the wisdom teachings that we’ve been
reading in the Gospel of Matthew the last several days. And they often have to do with
money or time. Today they focus on worry and anxiety. If you will recall when we
talked about money, we said, “There is nothing really wrong with money as long as you
only use your left foot to acquire it.” That was a saying of a wise man. Again, it has to
do with how much of ourselves we put into this particular enterprise.
Today Jesus is looking more at the motivation of anxiety. Many people are motivated
to work, basically, by anxiety or fear--fear of wanting something, fear of what they might
be needing, worry over how they will get along. Now this is not to say, “One should not
work.” In fact, Jesus believes people should work, but first of all for the will of God to
be done on earth, for the kingdom of God to be established over oneself as a collaborator
with God in the great work of continuing the creation--bringing form and justice to the
earth, which every single person can do in some way or another. Some of us can do it in
a more dramatic way, more public way, others in a more private, more discrete, way. We
all can do this in our daily tasks at work--we all can do this. We can bring God’s mercy,
God’s justice, God’s point of view, so to speak, into our daily lives.
And Jesus’ point is that we have to get over the idea that we are really a separate
thing. We are really not a separate thing. This is an illusion that is created actually by
sin--our separation from God and others. The creation is one thing. The creation is one
organism; physicists are proving this every day. The latest theory is that every single

Work for the Kingdom of God

subnuclear
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particle is really the same thing; it’s just, you might say, a different size. Everything in
the physical world goes back to one primordial origin. Biologists are proving that all life
is all part of the same basic fabric. Every living thing has basically the same genes.
We’re all one thing. It’s all one grand organism: the creation of God!
Separation comes from the spiritual side, from the fact that we all have our own wills
and we often do not align our wills to God; in fact, our human race has chosen to alienate
itself from God. And this problem of sin is really the root of our own great worries and
anxieties. We allow the world to tell us who we are; we do not listen to God. We allow
the world to tell us what we need; we do not listen to God.
Now St. Paul says, “All things work out for those who love God.” And that’s what
Jesus is saying here: “Are you not more valuable than the birds or the grass?” So we
have to have a sense of how God has made us part of this whole of creation. And when
our interests and wishes and concerns and anxieties are for the whole of creation, that is
the establishment of the kingdom of God, then all things will be accomplished. Thus
before Jesus taught us to pray for our daily bread, he taught us to pray that the kingdom
of God would come and the will of God be done on earth. This needs to become our true
wish, our true concern, and our true anxiety.
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Rev. Paul A. Hottinger
Called to be a Blessing Twelfth Week in Ordinary Time Monday, June 21, 1999
8:30 a.m. Gn 12:1-9; Mt 7:1-5
(St. Aloysius Gonzaga)

Today we hear in the Book of Genesis about the call of Abram. And the call of
Abram is really the beginning of three great religious traditions: the Judaic, the Christian,
and the Islamic. All three look back to Abram as the father. Now one of the things God
says to Abram is, “You will be a blessing, and all nations will be blessed through you.”

Now it’s very interesting that outside of the three great religious traditions, that is,
other religious traditions, they are often scandalized by this very idea of a certain people
called. In other words, the Hindu people do not imagine themselves as called. The
Buddhists don’t imagine themselves as called. The Chinese, Japanese, other places in the
world--there’s no sense of calling. That is very unique to what we call the biblical
tradition: Judaism, Christianity, Islam.

Now there is a bad way of interpreting this, which is probably why it scandalizes
others; and that would be to say, “Well, we are called; they are not!” But that isn’t what
the Bible says. What God says to Abram is, “You are called to be a blessing, and through
you all nations on earth will receive blessings.” So the idea is the calling of God is to
bless. Now why God does this, of course, is beyond our ability to figure out, but he has
chosen this way to bless through a specific people who are called into covenant. And
covenant is an idea of personal relationship, of collaboration.

Now it would be really good if all Christians and all Jews and all Moslems would
really think about this, you know: how are we called on to be a blessing, and how can we
be a blessing to all nations? Because if we’re not being a blessing, if through our being
called others aren’t being blessed, then we’re failing in the very idea of election in the
first place! So we are chosen; we are chosen to be a blessing.
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Rev. Paul A. Hottinger
There is Always More Twelfth Week in Ordinary Time Tuesday, June 22, 1999
8:30 a.m.
Gn 13:2, 5-18; Mt 7:6, 12-14
(Sts. John Fisher and Thomas More,
St. Paulinus of Nola)

Today we have in the first reading a description of the last peaceful settlement that
ever took place in the Middle East. Of course things change, and one of the things that
changed in the Middle East was the climate, so Lot got stuck in an area which later
became totally desert, so too bad for him!
But today I’d like to look for a moment at the gospel Scriptures. Jesus is encouraging
people to struggle. Now this can be misinterpreted, as anything could be misinterpreted.
He says, “Enter by the narrow gate. Wide and easy is the path that leads to damnation;
many choose that path. But narrow is the gate that leads to life; how winding and narrow
the road, and how few ever find it.” Now again this could be used wrongly to imagine
some sort of an elite core of saved people. And it is used this way by some people. I
don’t think there is any passage in Scripture that couldn’t be misused. But on the other
hand, I think what the passage does mean is that we are always to be looking in life, that
we are to have our eyes open, that life is meant to be a search, and that we oughtn’t think
of ourselves as very satisfied and satisfactory.
And we see this in the lives of the saints. The saints were people who were very much
in love with God, and in one sense very much relaxed and at peace. But on the other
hand, they were also always looking for whatever God was leading them to. If it was a
way of serving or if it was a way of proclaiming God’s message of love in some new
way, they were looking for it. So the gospel does not ever encourage any kind of static
idea, or any sort of sense of, you know, everything has been done. And the reason why
it’s
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important to note this is that in religious life in general there is a tendency toward a static,
rigid kind of life or awareness.
Religious life is very much influenced by the mystic intuitions of certain people in
particular. That is, certain souls are born with a certain sort of intuition of the unity of all
things, and these people naturally tend to be religious leaders. But one problem with
them is that they tend to often talk about their own experiences as if they’re absolute.
Well, they may be in a sense more dramatic or more remarkable than ordinary people’s
experience, but I don’t think they’re absolute. They are not ultimate. I don’t think
anybody on earth has yet had the ultimate experience, save perhaps for Christ Himself
having this sense of Father that we call the “Beatific Vision.”
But other than that, human beings on earth are still striving, on the journey, on the
way, always something more; and I think it’s important to keep that in mind. So if we
start to think that we have already had the ultimate vision or the ultimate revelation or the
ultimate experience, we might become very self-satisfied. And this gospel is really
trying to urge us onward.
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“Called and Chosen by God”
Birth of St. John The Baptist
Thursday,
June 24, 1999 7:00 a.m.
Is 49:1-6; Acts 13:22-26; Lk 1:57-66, 80

In the Scriptures those people who become very significant in the history of the
salvation of Israel are frequently marked at birth. For example, you will remember that
Abraham’s wife, Sarah, was without children until old age; and then she bore a son,
Isaac. Today we have a parallel in the birth of John the Baptist of a mother past the age
of normal child bearing. And, of course, this is simply a way of saying that this man is
born not in the natural course of events, but as a special gift. Now the prophets, Jeremiah
and Isaiah, have even a greater sense of election because they are quoted as being aware
of being chosen from the womb.
Now we might wonder if these events are to be related only to these few people:
Jeremiah, Isaiah, John the Baptist, Isaac; or is this rather a way of saying that God has a
purpose for everyone? And everyone is really called from the womb for something,
perhaps not some historically verifiable mission, but nonetheless, for something very
important! Of course it is true that we are all born according to the rules of nature, but
somehow we have to find the work of God working through nature--not that God is only
at work in exceptional cases, but that God is working in every case, that God is the author
of nature itself, and that nature itself has to have a purpose even though it’s hard to
discover. And perhaps that’s our real prophetic role: as baptized into a prophetic people
and anointed with chrism even in our Baptism, anointed again in our Confirmation, we
are anointed to be prophets. We are anointed to speak for the Lord and to find the Lord’s
workings in everyday events so that each of us can have a true sense of vocation, not

“Called and Chosen by God”

because the circumstances of our arising was that unusual, but rather because the creation
itself is an extraordinary, unexplainable, miraculous event coming forth from the heart of
God.
And the heart of God is an all inclusive heart that willingly embraces all life. And as
John the Baptist was sent to make a people suitable for the Lord, that means ready to
accept the Lord, I think this mission is also for each of us. What better way to understand
the meaning of a life than to work in order to make God accepted, to work to alert people
to the presence of the miraculous and the mysterious and the sacred in the profane and
ordinary events in life, to alert the forgetful to the wonderful history that our Scriptures
tell us of God’s constant care and constant concern so that we will not forget. Now,
Jeremiah, of course, tried to get out of this by saying, “I am too young.” Moses was the
same, Isaiah the same. We perhaps could say, “I’m too young,” or “I’m too old,” or “I’m
too this,” or “I’m too that!” But I believe the call is for all of us.
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Rev. Paul A. Hottinger
Jesus Wants to Heal Us
June 25, 1999
8:30 a.m.

Twelfth Week in Ordinary Time
Friday,
Gn 17:1, 9-10, 15-22;
Mt 8:1-4

There are many facets to Jesus’ healing works. Today the gospel focuses on two in
particular. First of all, the leper comes to Jesus with faith: “If you will to do so, you can
cure me.” So the leper has faith in Jesus’ power, but what’s conditional in the leper’s
mind is the willingness of Jesus to heal! So there’s a lesson to this because that’s where a
lot of people are. They believe in a God who can do whatever God wants, but they really
doubt God’s willingness to help them.
And if we look at the world, going way back into different cultures, one of the great
problems has always been this sense of “fatalism.” It’s not a lack of faith in the sense of
the belief that there is some power who can help. That’s pretty universal. Atheism is
uncommon. Agnosticism--even if it exists, is a modern phenomenon--I’m not sure it
even exists deep down inside people. But there is this doubt: “Does God want to help
me?” And this is a great burden. And I think in dealing with sickness--physical
problems are definitely terrible--but worse is a feeling that: “I am abandoned,” or the
feeling that: “God doesn’t want to help me.”
So Jesus ministers in this way: he says, “I surely do will it.” And that should be taken
as a universal: that Jesus wills to heal us. Now as far as the ability of God to touch us,
this seems to be more conditioned than perhaps we care to think about. How close are
we to God? So if we’re going to have to doubt one or the other, it’s better to doubt the
power than to doubt the willingness, if you want to take today’s reading as a source. God
wants to help! His desire for us is totally wholesome. However given the world with the
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freedom we have as individuals, the dominion we have over the earth, and how
everything is connected to everything else, that makes things very complicated.
Secondly, Jesus also wanted to prove something to the priests. It’s very interesting;
he says, “Don’t tell anybody.” In other words, he doesn’t want this leper to go out and
brag to everybody about how he’s been healed or to proclaim this at all, but he does want
him to show himself to the priests because Jesus wants the priests to see that he is
demonstrating this healing power. That’s very important.
If you go back and study leprosy and how it excludes people from the community,
Jesus has the power to re-unite people. So the healing here is not just an end to leprosy;
it’s much more! It’s about affirming people. It’s about God’s love and desire to reach
out. And it’s about our need for community and how sickness--now, legally, leprosy, but
really in a sense all sickness--cuts us off. And God wants to bring us into communion.
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Rev. Paul A. Hottinger
Follow After Me
Thirteenth Sunday in Ordinary Time/A June 27, 1999 9:00 a.m.
2 Kgs 4:8-11, 14-16; Rom 6:3-4, 8-11; Mt 10:37-42 (Confirmation of Adam
Wegloski, and the First Communion of Alex and Jake Wennstrom, and Adam and Aaron
Wegloski)

Today as we listen to Jesus’ words, we may think they are rather harsh: “If you love
your father and mother more than me, you’re not worthy of me.” What he is talking
about is a new sense of family.
Now in Jesus’ day, and this is hard for us to understand, but in Jesus’ day families
were very different from the way they are today. They were very rigid structures--very
rigid structures! In wealthy families there were usually more than one wife, which meant
that children were not really brothers and sisters in the full sense, but only half brothers,
sharing one father but not the same mother. Frequently they were in competition with
each other for the family wealth. And this made for a very unpleasant life for many of
them--especially for the losers! Sometimes wealth went to the eldest brother, but very
often it went to the sons of the favorite wife; and this could change as time went on.
In addition to that, whatever family you lived in, that determined precisely what you
were going to be. You did not grow up in a family of carpenters and become a plumber.
You did not grow up in a family of plumbers and become an artist. You didn’t grow up
in a family of artists and become a teacher--that was not done. And furthermore you
were obliged to follow in the religious practice of your parents; in fact, that’s actually one
of the fundamental reasons for the commandment to “Honor your father and mother,”
which means to follow in their religious traditions. And it was not unknown to execute
children who veered into the worship of other deities! And this was sanctioned by the
law in the Old Testament.
Now Jesus is coming and saying, “There has got to be something more important than
family loyalty. There has got to be something more important than family tradition-and it is: personal relationship to me if you want to be my follower!”
Now today we live in a very different world. We live in a world where families are
very weak; and family structures do not support, very often, the weakest members.
Dealing with homeless people, I’ve never interviewed a homeless person who didn’t have
family. Well, they do have family. They have parents. They have children. They have
spouses, but they’ve been turned out. Is this the fault of families? Is it the fault of the
homeless? Who knows! But they’ve been turned out. The system just can’t bear all the
burdens.
We live in a different world today, but at the same time Jesus is still talking about a
new kind of set of relationships, which is what the Church is. The Church is a new
community of relationships, and therefore a new family. And Jesus really intended,
when he walked the earth, to set up a new family system with a new “Papa.” That is how
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he looked at God; when he called God, “Abba,” he meant “God is the Papa of the family
I’m founding.” And no matter what your background, you are sisters and brothers of
each other, and you have to take care of each other; and you can’t be living in
competition, but in mutual support.
And Baptism is the initiation into this new community, this new family. We’ve all
been baptized. Today Adam will be confirmed in this faith and in this community and
given the gift of the Spirit, because Jesus knew that our new community, our new family
of Church, needs guidance, direction and enlightenment that does not come from human
nature but from the Spirit of God. And that’s the meaning of Confirmation. And then
Jake and Alex and Aaron will join Adam in the Eucharist for the first time. And
Eucharist is God’s way of feeding his new family and extending to them the being that
Christ Himself has. As we eat the body, the blood, the soul, and the divinity of Christ,
we become one with Christ and become like him in the degree to which we allow
that transformation to take place!
So today, Adam, we celebrate with you; but also we challenge you to live as much as
you can as Christ, opening your heart and your mind to the Spirit. And Aaron and Alex
and Jake, again, we invite you to the table of the Lord so that you will be fed with the
bread of life, so that this bread might transform your lives giving the basic sense of
meaning and purpose so you can clearly be God’s child and live a godly life. There will
be never any end, never any end, Aaron, to your happiness with God. There will be
many challenges, many problems you will meet in life; but never forget you are a brother
of Jesus and that we are your brothers and sisters, and we owe you support--you owe us
support. We can never forget our need for each other. If we keep that in mind, then
we will be able to live as Christ taught us.
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Rev. Paul A. Hottinger
Ending Well
Funeral
Is 25:6-9;
Rom 14:7-12;

Marie Voskocil
Mt 5:1-12

Monday, June 28, 1999

As today we come to bury Marie, it is appropriate for us to reflect on the meaning of
life. According to Scripture, life is a gift from God; and it’s a gift that needs to be not
only received but used. Shakespeare once said, “All is well that ends well.” And that
reflects a very deep Christian belief: all is well that ends well. Life is a gift; it is given to
us. It’s to be used; it’s to be lived! And every day is important!
Now it’s possible for us to forget this, to go through our daily lives being preoccupied
with small things. It’s a typical human problem, a typical human temptation. Jesus today
speaks to his disciples about something very different from daily human issues--but
connected to them. Indeed he speaks of a sense of poverty, which could mean being
aware of how we are missing something, being aware of what we’re lacking. This is a
common experience. And then he says, “Blest are they--blest are they who recognize
what they’re missing, what they’re lacking, because the kingdom of God is theirs.” It’s a
way of cutting through the messages of our society and realizing the only one that counts
is how all things end.
The kingdom of God is God’s plan for us: the ultimate purpose for the creation itself
that we come to enjoy and live in the rule of God--living God’s own life, which is eternal
life. For blest are we if in our sense of what we’re missing, lacking in life, we recognize
that all that is important is gift and it is given and we are blessed to receive it. And thus
it is also with sorrowing, grieving, hungering. These are not pleasant experiences, and
yet they’re very common. But in all this Jesus says, “Blest are you who hunger. Blest
are you
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who sorrow, because your hunger and your thirst will be satisfied, and your sorrow will
be comforted in this great work of God which is already at work among us who have
faith.”
And this is, of course, why we need the Church. We need the Church which is a
community of faith so we can live in relationship with each other. And if we learn from
Christ, then our family lives too can become domestic Churches where these beatitudes
are lived out and realized in our every day experience.
So all is well that ends well. And we come today at the end of Marie’s sojourn on
earth, and we praise God for the gift she was for us and to us. But also in order to honor
her life and her virtues, we need to incorporate at least one of them into ourselves. That’s
a very good way of remembering someone. Take a virtue, something that she represents
to you; incorporate it into your own life. This is a way of remembering her and honoring
her and continuing her influence in this world.
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Rev. Paul A. Hottinger
View of Importance Thirteenth Week in Ordinary Time Tuesday, June 29, 1999
7:00 a.m. Acts 12:1-11; 2 Tm 4:6-8, 17-18; Mt 16:13-19 (Sts. Peter and Paul)

Today we celebrate the solemnity of Saints Peter and Paul. Now any visitor to Rome
knows that St. Peter has been far more important to the people of that city and basically
to the Church than St. Paul in terms of devotion. St. Peter was buried on Vatican Hill,
and that is the site of this enormous basilica and of the residence of the pope. St. Paul
was killed outside of the walls of Rome; and there is a nice basilica there, but that’s about
it! Nothing around, nothing too significant--not too many people go there.
Now in contrast to this, modern historians up until very recently had done just the
opposite. They’ve paid all of their attention to St. Paul and very little to St. Peter. For
example, it would not be at all unusual to read an historian say something like, “If it
weren’t for St. Paul, there would be no Christian church.” Now a believer, of course,
might think to himself or herself, “Well, of course, God could find someone else to
spread the Church if it weren’t for St. Paul.” But historians don’t think that way;
historians just try to figure out how things really happened or what really went on, and in
this way they have claimed that the Church depends on no one more than St. Paul. In
fact, they would even say, “Including Christ! And it is St. Paul who really created the
Church--spread it, made it a viable institution.” That is until very recently. Now mind
you, when I say, “historians,” I’m not talking about necessarily believers either. I’m just
talking about secular historians.
In modern times, in the last year or two, quite a few studies have come out which are
really refuting the importance of St. Paul. And in refuting the importance of St. Paul,
there is a great theological significance for the Church because it’s also saying that it was
not Gentiles who made up the lion’s share of the early Church. This, of course, has been
the opinion of many historians; it seems to be false. Latest studies point to the emerging
fact that the early Church was predominately Jewish and remained so for a very long
time. And in many ways this explains why the Catholic Church is the way it is: its
preoccupation with all of the images and institutions of the Old Testament, such as
priesthood, sacrifice, temple, law, and so on, and how they were all transformed in
Christ.
Now it is impossible to explain how all of this could have emerged from a purely
Gentile culture, and so this latest historical view does make more sense. It explains why,
for example, in the early Church there was a great interest in understanding the Eucharist
as a sacrifice that replaced the temple. Don’t forget, the temple was destroyed by the
Romans in 70 A.D. We see Justin Martyr and others seeing in the Eucharist a sacrifice of
a totally new order that replaces and supersedes the sacrificial cult of the Jewish culture
and religion. We see terms like “priesthood,” which is really an Old Testament concept
being brought into Christian ministry and assigned to a very specific rank within
Christian ministry. We see the use of vestments very similar to the Old Testament
temple being fashioned for New Testament priests and bishops, and on and on. So the
idea then that
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really our basic religious traditions are very firmly rooted in the Old Testament is being
rediscovered by modern historians. And this, of course, only points to the great
importance of Christ Himself in reorienting his own religious tradition.
And there are three basic ways we can think of in which he did this in regard to the
law; and the basis of Old Testament life was law! Jesus changed the attitude of law in
three ways. Number one, he taught that contrary to the ideas of the law itself, we cannot
rid ourselves of sin and live in a hermetically sealed community. This was the ideal of
the Jewish culture. Sin was to be totally excluded and the people were to live a sinless
life. Jesus said, “Well, that’s not really possible.” We have to recognize the
persuasiveness of sin and weakness and accept it. This was the thrust of the parable of
the wheat and the weeds. In many ways Jewish practice was nothing other than ripping
up weeds! And Jesus said, “If you keep ripping up weeds, you’re going to destroy the
fruit itself.
Secondly, Jesus taught a profound difference in regard to the attitude and
responsibilities of the community towards sin and judgment. In the Old Testament the
community was obliged to judge sin and punish sinners. Jesus said, to the contrary, “Let
him who has no sin throw the first stone.”
Thirdly, and perhaps most importantly, Jesus taught an entirely new attitude about
God Himself. Now already the prophets had said, “It is mercy I desire not sacrifice.”
And Jesus embodied this in his entire way of living. He constantly stressed the need for
forgiveness. He constantly extended forgiveness to sinners and brought healing to the
sick, and he brought good news to the poor. So in this way Jesus transformed his own
culture and his own religion, and that is the basis that St. Peter took to Rome. And it is
really the basis of the Christian Church we know.
So we honor both these men because they were both martyrs for Christ. Their
importance will be constantly reevaluated by secular historians, but in faith we hold them
up in honor; and we attempt to follow our own mission to spread Christ as they did.
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Rev. Paul A. Hottinger
Asking Jesus to Leave?
Thirteenth Week in Ordinary Time Wednesday,
June 30, 1999 7:00 a.m. Gn 21:5, 8-20; Mt 8:28-34 (1st Martyrs of the Church of
Rome)

“When they caught sight of him, they begged him to leave their territory.” This story
is told to emphasis the fact that Jesus was not universally accepted. And we might ask,
“Why?” Well, perhaps we need to look at the symbolism of the swine. Swine are
unclean animals, and they’re unclean because they eat what people eat. So for people of
the law, it was considered completely inappropriate to have swine living in areas
inhabited by people because they would eat the food meant for people. And this is the
reason they were unclean. So they symbolize a disorder in the world of the animal
kingdom. In other words, they don’t know the proper food chain. Cows, for example,
eat grass. That’s fine because people don’t, so cows, cow meat, beef is clean. But pigs
eat corn and grain, but that’s people’s food. So the Jews forbade swine in areas inhabited
by people.
Now the Gadarene area here is not within the boundaries of Israel or Israeli law. And
the swine are, you might say, a correlative in the physical order of demons in the spiritual
order. So demons belong with swine because demons are to the world of the mind and
the soul a disorder as swine are a disorder in the physical world of animals and food.
Now these people were swineherds. They were people who kept swine. Symbolically
then they represent attachments to disorders in human life, in human culture.
Now we can see very well that we can become very attached to a way of life that may
be actually a disorder. We may be attached to various desires, things, jobs, people who
are disordered and cause, actually, internal conflicts in regard to the will and purpose of
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God in our lives. And for this reason if we are going to remain attached to this, then
we’re going to ask Jesus to leave because sooner or later, as Jesus comes into our lives,
he encounters or we encounter in him a need to decide what will have priority, what will
come first. And if what we are used to or what we’ve always done or what we’ve always
wanted is really first, then we’ll have to ask Jesus to leave--and we do! And we need to
think about the areas we ask Jesus to leave in our own lives
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Rev. Paul A. Hottinger
Test and Trust
Thirteenth Week in Ordinary Time Thursday, July 1, 1999
7:00 a.m. Gn 22:1-19; Mt 9:1-8
(Bl. Junipero Serra)

Today we have the beautiful and well-known story of Abraham, and how God tested
him by asking him to sacrifice his only true son, his only full son, Isaac.

Now we might try to be very philosophical and sophisticated and wonder why God
has to test anyone. Doesn’t God actually know what is in a person’s heart? Didn’t God
actually know what Abraham would do? Well, this is a very good question, but we have
to go a little bit deeper into our human nature to get an answer. The answer is that in a
sense God knows all possibilities, but that what we actually do in any one moment is
only decided in that moment; so our lives actually grow and are really formed in the
judgments and the choices we make in actual time.

This is very important to say because the mystical mentality that we find in the east,
for example, does not believe this. The mystical idea is that everything already is
finished; it’s all complete, and in a sense time has no reality. But the Bible doesn’t
believe this. Yes, God knows all possibilities; everything begins with God, but in our
daily lives we make decisions that do affect who we are and do affect how we turn out.
And it’s not simply a matter of knowing; it belongs to a different level of being. And so
Abraham became something in this event that he hadn’t been before.

And this is the very notion of trial. In a trial we become something we weren’t before.
There are real changes that take place. And so that is why all the challenges of life are
very important. So we might imagine that if we were really challenged, we would
definitely do what is virtuous, what is faithful, what is true. But we really don’t know
that until the challenge arises--then we find out what we really are like. And not only
find out what we are really like, but actually decide what we are really like!

Test and Trust

And so this is the story of Abraham and his willingness to serve God and to allow God
to be everything for him. And this is why he is referred to as the “Father of Faith,”
because he did not hold back. And the very nature of sin is the nature of holding back,
and that’s why the Book of Genesis talks about this fall in the Garden.

Human beings are created in the image and the likeness of God, which means we are
capable of being partners with God, friends and participants in the work of creation.
Again, this is contrary to the mystical intuitions of the east that think there is only one
reality and one will, and so on. No, there are as many wills, truly, as there are human
beings made in the image and the likeness of God. Why did God allow this? For reasons
that are beyond our capacity to understand, but we have been made this way. It is a great
privilege, but it’s also a great responsibility now to decide things according to God’s will.

But Adam and Eve didn’t trust God, and that lack of trust is basically what has made
up human history. Abraham did trust God; and therefore he is the Father of Faith, the
father of trust, the father of a new way of living.

And Jesus is, of course, the son of Abraham and the fulfillment of the promise, as St.
Paul points out in Galatians. So today we celebrate Christ the high priest, the one who
ultimately trusted God in all things with his life, with everything he was. And in offering
himself and surrendering himself to God he became the means of reconciliation for the
whole world.

Now in each of our lives, we too have to follow in the way he leads in actual events
when we surrender ourselves to God in utter trust, really believing that God will care for
us and bring us through to the glorious heritage he has promised. So this is both the act
of faith and an act of hope and it abides in a Spirit of love which is from God too--the
Holy Spirit.
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Rev. Paul A. Hottinger
Jesus Came to Call Sinners Thirteenth Week in Ordinary Time Friday, July 2, 1999
7:00 a.m. Gn 23;1-4, 19; 24:1-8, 62-67;
Mt 9:9-13
(CallSine)

In the stories that we read in the New Testament about Jesus and his encounters with
various people, there is a wealth of information about Christ and how he thought and
what he taught.
First of all, we have to recognize that Jesus was very much a Jew; he was not a
Buddhist--there’s a big difference right there! Buddhists teach that there is no self, that
the perception or the feeling people have of being a person is an illusion, that our
individuality does not really exist at all. It’s simply a figment of our imagination and
really something to be done away with; therefore there is no personal responsibility in
life. None of us has any true free will; we’re all just part of some grand living organism
which has a will of its own--we have no say in anything. That is freedom according to
the Buddhists.
Now Jesus follows a very different tradition, a tradition that says that every single
human being is made in the image and likeness of God, and therefore is constituted as a
free agent. As a free agent every human being is responsible for herself or himself. How
each of us turns out, what becomes of us, is really our own responsibility. And that
responsibility is worked out in relationships, therefore the need of a community. That’s
the basic Jewish view.
Jesus agrees wholeheartedly with this; however, in his view--and I am interpreting--in
his view the understanding of responsibility in the law is too minimal; it doesn’t go deep
enough. It makes assumptions about what is right and wrong and good and bad based on
too many external and superficial factors. For Jesus, to be good is to be godly since
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God is good”--he says that. To be godly is to be utterly merciful and accepting of all and
everyone. Therefore if one’s idea of what is right and wrong and good and bad makes
one look down on others--even though their behavior may be deplorable--but if an idea, a
belief about what is good and bad, leads one to look down on others and to think oneself
better, then that idea itself is false. It’s not false because there’s nothing good about it;
it’s false because it doesn’t go deep enough, and ultimately the truth is one thing. The
truth is one simple reality!
And so Jesus tells the Pharisees, who are, after all, don’t forget, they are basically
good men; they’re dedicated, devout, hard-working, have many virtues--but they lack
godliness because they look down on people, whose behavior is, of course,
objectionable--true. They don’t look at them in terms of what Jesus would have, a sort of
divine sympathy or compassion, meaning trying to look at life from within, within each
person’s own experience.
So Jesus says, “I have come to call sinners.” He has a mission, and he wants to bring
people whose lives are basically all amuck, all astray, all a mess--he wants to bring them
into the love and the order and the purpose of God. And that’s what he is going to do,
and he’s not going to let people stop him because of their haughty, high and mighty
attitudes. Now you’ll see, as we know very well, that his resolution will bring him to the
cross.
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Rev. Paul A. Hottinger
The Church: A Living Organism Thirteenth Week in Ordinary Time Saturday,
July 3, 1999 8:00 a.m. Eph 2:19-22; Jn 20:24-29 (St. Thomas the Apostle)

Today St. Paul in the Letter to the Ephesians is reflecting on the very nature of the
Church. And he says, “You are no longer strangers; you are no longer aliens. You
belong to one another. You are fellow citizens of the saints, members of the household
of God.” Now he is describing a living reality. He uses words that are appropriate
ordinarily for buildings, but he says, “This is a living building.” And he says, “It’s taking
shape as a temple in the Lord.” Perhaps we might think about this.
This letter encourages us to think of ourselves as being formed, not having been
formed! That’s an important distinction. Jesus’ teachings were often teachings about
transformation, about changes that take place when we submit to God’s will, when we
accept the good news that God is totally favorable toward us. And Paul now is reflecting
on that, saying that as we accept God into our lives, we are knit together into a living
edifice. And he says, “It has as it’s foundation the apostles and the prophets.” That’s a
very important point. The living temple of God has its foundation in living beings. The
apostles are still living; they’re living with God, but we are one with them. We are
fellow citizens with the saints; we are fellow citizens with the apostles, and they are the
foundation of the building that God is making of us. So it’s a living, organic reality.
As opposed to what? It is not a dead thing; it is not set in stone. And the foundation
is not the words of Scripture, but the living testimony of the apostles--a very important
distinction always made within the Catholic Church. The living testimony of the apostles
is the origin of the living teaching of the Church, which does grow. I’m describing
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something that is growing. The Church grows. We grow. Everything is in movement.
In this way, there is a proper way to think of the truth as growing, as it becomes
elaborated. And this is the work of the Spirit. And it is the responsibility, the continuing
responsibility, of the apostles to watch over and guide the Church--and they do--through
their successors on earth, the bishops. And St. Peter continues the primacy given by
Christ through his successor on earth, the bishop of Rome. This is a living reality. It’s
not a dead letter; it’s not set in stone.
And this is very important because there are many people who seem to want to be
authentic Christians, and yet they cannot accept the idea that the Church is a growing
reality. They want to think of the truth as something that is utterly and totally set once
and for all, that cannot grow and develop. That’s not the truth as the Church has ever
understood it--not Paul, not the Fathers of the Church, not the councils, not the popes, not
anybody! That’s not the way we understand Church. We understand it as a growing
organism.
And, of course, in order to grow, it has to be properly cared for. And that is the
responsibly of the living magisterium of the Church. And there can only be one! There
can only be one living authority in the Church; there can’t be several. So Vatican I
teaches that the popes and the bishops of the present-day Church, whatever that is, are
really exercising the ministry of the apostles, including St. Peter, as they continue their
guidance and guardianship of the Church.
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Rev. Paul A. Hottinger
Child’s-eye View of God
Fourteenth Sunday in Ordinary Time/A July 4, 1999
10:30 a.m.
Zec 9:9-10; Rom 8:9, 11-13; Mt 11:25-30
(ChildEye)

“I give praise to you, Father, Lord of heaven and earth, for although you have hidden
these things from the wise and the learned you have revealed them to little ones.”
In this gospel the evangelist, Matthew, is trying to give us, as it were, a bird’s-eye
view of Jesus at prayer. But, of course, this prayer is not so much a real prayer because it
is really done with the purpose of revealing to us, the Church, something important about
ourselves.
It reminds me about a book written some years ago titled something like “Everything I
Ever Needed to Know, I Learned in Kindergarten.” Now at first that may seem rather
silly, but it really isn’t. What are the things that we insist that kindergartners learn?
They are, upon reflection, the most important things, for example: how to respect others,
how to be concerned about manners, how important it is to be polite, how we have to
learn how to ask forgiveness when we offend someone, how we have to be careful of
other people’s feelings. All these are things we teach children, but often don’t practice
ourselves!
Now in addition to these we might also add the joy that children have at discovery, the
delight they take in learning. This last year I myself enjoyed teaching the kindergartners
how to count from one to ten in five different languages. And they were quite thrilled
with this, and wanted to do it over and over and over again. Now I didn’t try that in the
eighth grade, but if I had, they wouldn’t have been so thrilled and they wouldn’t have
wanted to do it over and over and over again! What is it about us that changes how we
let go of the wonder and the awe that is our natural birthright, and become jaded and
bored with what is in fact, and always will remain, a marvelous and mysterious
existence? We let go of some of the more important and healthful natural human
elements in our nature as we become more awkward, self-conscious and even selfabsorbed. This runs into adulthood and often never leaves us.
Jesus says, “Unless you become a child you will never see the reign of God.” The
reign of God is hidden from some. I remember an agnostic scientist--author of many
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books; he didn’t believe in God. He didn’t really marvel at the mystery of the universe,
but he marveled at the cleverness of his fellow scientists when they discovered
something. Now there is something very wrong with this way of looking at life. What
children know is that nothing really comes from us. Everything is gift. It’s not
articulated that way by them, but they know it; and then we forget it as we become
learned and clever and quite full of ourselves.
So Jesus now tells us that we need to start relearning how to live as a child, that our
adult consciousness is too artificial. “Only the Son knows the Father,” he says. The only
way anyone will ever come to know the true God is as a child. God is not an equal to us,
nor a business partner, nor any other possible way of thinking about God: just a relative,
acquaintance--these are all wrong. This will never get us into the relationship with God.
Only as a child will we ever know the Father. And that requires that we begin to perhaps
let go of some of what we’ve learned, some of our cleverness.
Jesus says, “Come to me you who are burdened, and I will give you rest.” Now what
kind of God do we pray to? The real God that Jesus reveals to us who will give us rest?
The God Jesus reveals does not require us to kill ourselves to be pleasing to him. If we
find ourselves killing ourselves, it’s not to please God. It’s perhaps to please ourselves or
to acquire whatever it is we think we need, or perhaps that itself is all part of our
cleverness and not really necessary. One of the great illusions we grow up with is that
“The grass is always greener on the other side.” That if happiness exists, it is to be found
elsewhere. Happiness is not to be found elsewhere. Happiness is to be found exactly
where we are, because that’s where God is.
Today we celebrate the anniversary, really, of the Declaration of Independence and of
our inalienable right to pursue life, liberty and happiness. But what is that pursuit of
happiness? For Jesus it is knowing God as a child knows God. So he says, “Come to me
and you will find rest.” And when we find rest then we will know we have found God.
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Rev. Paul A. Hottinger
God is Shepherd 14th Week in Ordinary Time Tuesday, July 6, 1999 7:00 a.m.
Gn 32:23-33; Mt 9:32-38
(St. Maria Goretti)
(GodSheph)

“They were lying prostrate from exhaustion, like sheep without a shepherd.”

We use the term “shepherd” so often in the Church; it’s important to realize our usage
is very different from the Bible’s usage. The term “shepherd” as a distinguishing term
comes, of course, from David. David was, literally, a shepherd; and he was called from
his job, being a shepherd, to become leader and to some extent savior of his people. So
shepherd referred to the role that David had caring for the people as a whole. It was not a
religious term; it didn’t refer to some sort of spiritual guidance. It was a total sort of
direction and protection and caring. And if you read all the stories about David, you see
that he carried out his responsibilities in a very total way, although he was flawed as an
individual. He was a political leader. He was a spiritual leader. He was a prayer leader.
He was a priestly leader; he offered sacrifice; he made all the decisions in regard to the
cult. He was the high priest before there was a high priest. He was also the chief
liturgist, and on and on.

So the word “shepherd” had a very varied meaning. It was never applied to the priest
in the Old Testament--never. But it was applied to kings. Kings were expected to have
this all-encompassing interests of the people at heart. They were to care for their
physical needs, their spiritual needs; every need was their responsibility. And through
the prophets, Ezekiel and Jeremiah, we see God complaining about the lousy job that the
kings were doing. “They are not shepherding my people. They are not feeding the
sheep; they’re fleecing the sheep,” and on and on--making complaints.

Then comes the great prophecy: “I shall shepherd my people.” So this is the prophecy
we find in Ezekiel that God is going to enter a new relationship, no longer relying upon
human beings to do this great work of caring for the people. We see now in Jesus this
prophecy is fulfilled: Jesus is the Word of God now actively caring for all the needs of
the
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people. He heals the sick of all of their illnesses, not just occasionally but always. He
cares for everything. He feeds the hungry--literally--five thousand at a time, four
thousand at a time. And he teaches the good news; he preaches about the kingdom of
God. He does give spiritual teaching. He in fact completely revises the way in which the
Torah is to be interpreted. He re-interprets and fulfills the prophets. He utilizes the
teachings of Wisdom and Proverbs in a new, unusual, creative way. So this is God at
work shepherding his people.

Now it’s very important that we don’t lose sight of the fact that it is God who
continues to shepherd his people. We do use the term--and it’s very flattering--we use
the term for bishops in canon law. The bishop is the pastor of the diocese. Well, that’s
very nice, but we can’t forget the fact that really it is Christ who is the pastor of the entire
Church. In English we even use the word “pastor” for parish priest, although that’s not a
canon law term; that’s not a legal term. And, of course, in the Protestant churches the
word is used for all kinds of ministers, but we have to keep in mind to a great degree this
is nothing but flattery because it’s actually God who pastors. It’s God who tends the
sheep. And while he uses human agency--and we do need good servants--but those who
do God’s work are merely that; they’re merely God’s servants. The power, the wisdom,
the knowledge, the enlightenment that is needed to pastor God’s sheep all comes from
God.

And this is the work of the Holy Spirit. And we don’t need a title in order to carry out
this work because God, God’s Spirit, is everywhere and will touch everyone who is
willing to exercise this sort of shepherding over others--in any way: physically,
spiritually, emotionally, in every way God wants to care for his people. And this we
have to remember and never lose sight of who it is who is to shepherd.
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Rev. Paul A. Hottinger
Give as a Gift Fourteenth Week in Ordinary Time Thursday, July 8, 1999 7:00 a.m.
Gn 44:18-21, 23-29; 45:1-5;
Mt 10:7-15
(GiveGift)

“The gift you have received, give as a gift.”
Now this mandate from Jesus is not really meant only for some small group of
apostles, but really for all the disciples, all those who follow him--that includes
ourselves! “The gift you have received, give as a gift.”
We have received many gifts, and these gifts really do make us obliged to return to the
Lord. And we return to the Lord by giving to others--that’s how it works! The whole
New Testament, more or less, wipes away the whole cultic idea of offering sacrifices.
Why? Because it’s replaced with the idea of spiritual sacrifice. What is the spiritual
sacrifice? It’s a gift we give to others. Now many people feel that this is not something
they can do; this is false. We all can do something, and we are all different.
Today the pope, John Paul II, is talking a lot about evangelization: the need for the
Church to reclaim its fundamental mission. By this he means that all members of the
Church have a role in proclaiming Christ and sharing Christ, and that we have to
recognize our need to share this with the entire world--not simply to be around so that
people can come to us, but to go out to them. There are many different ways of doing
this, as many ways as there are people.
Recently I heard a very interesting story. A woman who is an acquaintance of mine is
agnostic. To the best of my knowledge she doesn’t believe in God; she doesn’t believe in
any kind of afterlife, any kind of future reward or punishment for life on earth. So, of
course, she also happens to be pro choice. She sees nothing wrong with abortion. So
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when she was driving by in Westmont recently, she saw these protesters there in front of
the clinic--so called “clinic”; and she thought, “Well, I’m going to speak to them for a
moment.” So she stopped her car and she said, “Now I don’t really want to get into an
argument, but did you ever think about what happens to these children after they are born
when they are not wanted? Have any of you ever taken any of them into your home?
And this one man was there and he said, “Oh yes, I’ve taken three of them.”
Now this woman is actually, by telling this story, she is actually preaching the gospel-unwittingly. Unknowingly, she is preaching the gospel! Why? Because this man gave
as a gift what he had received! And he not only gave as a gift what he received to the
three children, he gave it to her as well because she now found it so moving she tells
people about it. That’s giving a gift! And we all can do this; we just have to find how!
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Rev. Paul A. Hottinger
Clever as Snakes
Fourteenth Week in Ordinary Time
7:00 a.m.
Gn 46:1-7, 28-30; Mt 10:16-23

Friday, July 9, 1999
(CleverSn)

“You must be clever as snakes and innocent as doves.”
Now you might wonder, “What’s so clever about snakes?” They have very small,
little brains. They’re not even as intelligent as cats, and cats aren’t too smart. So why
does Jesus say, “You must be as clever as snakes”? Well, snakes are very good at one
thing--getting away! If you’ve ever tried to chase a snake, you’ll know that. A snake has
a way of getting away.

And Jesus is warning his disciples about, basically, the viciousness of people. He
says, “You have to be aware that you are like sheep among wolves.” People are vicious!
And I think very often we do not do a very good job of trying to tell our children this.
We tell them in the wrong way; we make them afraid! This is not the point. Now we tell
children, “Well, don’t talk to strangers; never return a greeting.” This is very sad; it just
develops rudeness! What we do have to tell children is that the world is full of vicious
people--which is the truth. And they have to be prepared for it. They have to be
prepared for it so they don’t become like the world--because they will if they’re not
trained.

And the way to train people, the way to train ourselves, the way to train our children is
not avoidance. We cannot avoid contact with people who are vicious, with people who
are evil--impossible--physically, socially; they’ll be there! But on the other hand, we
have to practice a certain sort of spiritual discipline by which we recognize exactly where
we are. We have to recognize the wolf-like qualities of those who are wolves, and
maintain a sheep-like quality among ourselves. We are “like sheep among wolves.”

Sheep are not vicious. Sheep are not aggressive. Sheep do not attack. Sheep do not
take advantage of others or prey on the weak. And Jesus intends his followers to be like
that. At the same time he knows we’re going to come into contact with others, and he
knows that we will be persecuted. And so he’s warning, “You will be persecuted. Now
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don’t worry about it. Don’t let this fact of life disturb your peace of mind. It is the Spirit
of your Father who will speak in you when you are brought to court, and this will be an
opportunity for you to witness to God. At the same time you have to maintain your
innocence; be as innocent as doves. Don’t become like the wolves you live with.”

That would be, of course, the natural, human, instinctive response; it would be to
adapt to the situation: fighting fire with fire, violence with violence, meanness with
meanness. And left to our nature that’s exactly what will happen; that’s why Jesus is
giving these instructions: “Don’t follow the lead of your nature, which is to adapt and to
survive; but be as innocent as doves and as clever as snakes,” because a snake knows
when it’s not wanted and knows how to disappear.

And that’s something we need to teach ourselves--how to know when we’re not
wanted and how to disappear because, after all, we could make a great deal of, you might
say, we could make a great mountain out of a molehill in our daily lives. And Jesus,
while preparing his disciples for conflict, for imprisonment, for persecution, even for
torture, he says, “They will flog you”--that’s a form of torture--even then he says, “But
know how to get away.” Don’t just create conflicts. Don’t make a mountain out of a
molehill. Don’t you be the one to create the issue. If the issue is created, and the issue
really is Christ’s, “then your heavenly Father, the Spirit of your Father will be with you.
And then you have nothing to worry about, nothing to fear.” But don’t let it be you who
has the issue.
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Rev. Paul A. Hottinger
Growing and Groaning
15th Sunday in Ordinary Time/A
7:00 a.m. Is 55:10-11; Rom 8:18-23; Mt 13:1-23

July 11, 1999
(GrowGroa)

“We know that all creation is groaning in labor pains even until now. And not only
that, but we ourselves, who have the first fruits of the Spirit, also groan within ourselves
as we wait for adoption, the redemption of our bodies.”
This text is taken from the Letter of St. Paul to the Romans, and along with the gospel
it underlies a very important teaching in the Bible: that we are involved in an on-going
process of creation.
This is very different from the belief of all other religions. The mystical religions of
the east, of example, say that time is irrelevant; it’s in fact an illusion; all that matters is
eternity. The Scripture affirms that time is very important. Something very important is
happening every day as we are called into newness of life; we do grow and we do
develop for better or for worse. So every day is precious; time is precious. And over
all of this God reigns as Lord of History! That is not actually a biblical term, but it is in
fact a very apt description of the God of the Bible: the “Lord of History.”
Now this means that we have no business judging right now how things are doing,
how we’re doing, how others are doing, because any judgment which does not take into
consideration the entire picture would be very false. We don’t know how everything
ends up! As Shakespeare said, “All is well that ends well.” Now Christ comes and says,
“All will end well, but meanwhile let all those who have ears, hear. Hear about growth
and how needed it is.”
So he speaks about the parable of the sower and the seed. In this parable, of course,
it’s all about failure; and we can say even God’s failure! People say, “Well, do you
really mean that?” Well, doesn’t Jesus mean that, that the sower goes out and sows seed
and a lot of it is wasted? It fails to produce. That’s the way the world is. The will of
God is not done in all the events of life, and not everybody hears the word and bears fruit
for the Lord. This is a fact--an observation! And Jesus is teaching the people all about
this because we have to begin to look at life as an on-going enfoldment of God’s purpose
so that we don’t end up like those seeds--walked on and ruined on the footpath, or
choked in the thorn patch. So life does have its failures. God is not in control of all the
events of life because God has given each human being free will. This also is a biblical
teaching contrary to the teachings of eastern religions, which do not believe that all have
free will and responsibility. So there’s failure in life, but the point of the parable is:
Don’t look at the individual failures because the harvest is rich, the harvest is full,
because ultimately there is victory and success for God and God’s purposes--and
everybody is invited to share in this success--everyone is invited! So it’s an inclusive
invitation, but it is not an inclusive result--necessarily--very clearly this is Jesus’ own
teaching.
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Now we look at the next section: St. Paul’s view on this. He talks about the groaning
of creation. We probably think it is only we who groan, we who suffer, we who feel
pain. St. Paul says, “All of creation is in pain.” This is a profound idea because the
creation itself has been made subject to futility. The way it is now isn’t the way it is
meant to be--it’s futile! It will never amount to anything the way it is now. The way it is
now is simply on the way to something else.
Another way of saying this is that God is creating a new creation from the old one,
and he uses the words that refer to birth pains, childbirth. Childbirth brings pain with it.
Why does childbirth bring pain with it? Because there’s new life and there’s no room for
it, and so there’s a lot of stretching and pushing--and that can be very painful. So with
the creation--God is bringing new life into the creation heretofore not imagined, not seen
or foreseen by anyone, by any human being; and there’s no room for it! We already have
our lives full; we’re already full of life! Well, God is bringing new life. Where’s it going
to go? It’s going to stretch us and push us, cause pain--not only us, but Paul says, “All
creation!” The whole creation is giving birth to something new; and although it’s
painful, it’s glorious! So he ends with this thought--actually he begins with it, but I’m
ending with it--“I consider that the sufferings of this present time are as nothing
compared with the glory to be revealed for us.”
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Rev. Paul A. Hottinger
Christ’s Peace
Ex 1:8-14, 22;

15th Week in Ordinary Time
Mt 10:34-42—11:1

Monday, July 12, 1999

8:30 a.m.

It’s very important when we discuss the gospel that we pay attention to the meaning of
words. Today, for example, Jesus is saying, “I did not come to bring peace.” Well, of
course, he is the Prince of Peace; so, of course, he came to bring peace--but not a certain
kind of peace, not a peace that’s an absence of conflict. That type of peace is cheap and
inauthentic and ultimately dishonest--where people hide their conflicts, hide their
divisions, hide their differences, and pretend that it doesn’t matter.

No, for Christ, for Jesus, there were a lot of things that mattered. Truth mattered. He
came with a very distinct idea of what God wanted in the world. And he wouldn’t sit
down at the table with someone who said, “Well, it doesn’t matter to me at all what God
wants,” or “Values are merely subjective,” and say, “Well, I agree with you.” Jesus
would not! In this case he would rather set a father against his son. He would rather set
a mother against her daughter than to allow this sort of blasé attitude that “Well, nothing
really matters. Everything is a matter of opinion. Values are just like taste!”

But, of course, this idea is very popular today; it has been ever since Rene Decartes in
the 17th century. This is really what has made modern philosophy and modern culture
what it is: this utter subjectivism about values, that values are just tastes. So even when
we talk with politicians, with philosophers, with scholastics, when we talk about things
like peace, we’re not talking about the same thing! We talk about the “common good,”
for example. Well, that’s some term used in Catholic thinking all the way back. Thomas
Aquinas used it; the popes use it. Aristotle, I think, used something like that, some term
like “common good.” It means something very specific, but in modern terms it means
something different. In modern terms “common good” probably means something like
“the maximum freedom for each individual.” That’s not what is meant in papal teachings
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or the teachings of Thomas Aquinas. It means something else: a consideration for the
welfare and goodness of all people: rich, poor; strong, weak, and so on. So terms change.

And Jesus is not, of course, promoting violence in any way. He’s not promoting
belligerence. But he is saying, “We have to know what we believe, where we’re coming
from. We have to be open to God’s will and to the meaning and the power of the
kingdom,” which is an objective reality greater than we are, actually, because it’s rooted
in God and God’s plans. And we can’t just more or less live in a world where none of
these things matter. But that, of course, is the type of peace the world wants; the world
wants the type of peace that, “Well, we’ll all follow our own little personal way, and you
can have your beliefs; but just don’t bother me with them.” See? No, we’re called to
evangelize, to bring the good news of Christ into the world. That will cause conflict
maybe even in our own families--so be it! It must be this way!

So Jesus ends up then saying, “Anyone who finds himself will actually lose himself ”;
this is a paradox. So the world really is all about self-promotion. Promote yourself.
Survive at all costs. Get ahead. Become prosperous--whatever! Do your own thing!
Well, this is, of course, ultimately a worthless philosophy. But Jesus says, “Anyone who
brings himself to naught for my sake, will find who he truly is.” We are really all
individuals made by God, called by God, created by God for a very special place in the
kingdom; and we’ll only find that in Christ.
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Rev. Paul A. Hottinger
God’s Mercy and Judgment 15th Week in Ordinary Time Tuesday, July 13, 1999
8:30 a.m. Ex 2:1-15; Mt 11:20-24
(St. Henry)
(MercyJud)

There is a religious movement or you might even call it a church called the “Full
Gospel--Full Gospel Ministry, Full Gospel Church.” One of my priest friends says, “The
only problem with it is it isn’t the full gospel!” And that’s true. The full gospel is very
complex, and the Church has had trouble, actually, over the long centuries it has existed
in keeping in mind all aspects of the gospel. It’s too easy to focus on one and forget the
others.
In the present era, it is very hard for us to listen to today’s gospel about judgment. We
have recently been stressing another element which is in the gospel about the gentle
mercy of God, the universal wish of God, desire of God, for all to be saved. That’s all
very true, but also true is this teaching about judgment. And it’s especially hard for us to
listen to in our culture because we stress in our culture the subjective.
And many people of even good will have this idea that: “Well, all religions are good.”
This is basically false; not all religions are good. Some religions are terribly evil; they
lead to evil. “Ultimately,” St. Ignatius of Loyola says, “you have to discern whether
something is good or evil in terms of where does it lead you?” If religion, for example,
leads people to mass suicide, then it’s evil--exactly! So we have to look at where things
lead us. And a lot of religions, a lot of philosophies, a lot of well-meant, well-intentioned
teachings and beliefs lead people into self-destructive behavior; therefore they’re evil.
Now Jesus is today talking about the responsibility people have to open their eyes and
look. We talk today about evangelization. John Paul is often talking about the
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responsibility of the Church to share the good news; it’s a very important focus. We need
to be revitalized and newly motivated in this enterprise of evangelizing the nations; that’s
what the Church was formed to do--to evangelize the nations, to go to the corners of the
earth with the good news. But this particular text is talking about a little different
element: the responsibility of people to look for the truth. That’s a little different. And
Jesus is saying, “Woe to you because here right in your very face have been signs of the
power of God, and you’ve closed your eyes! You don’t listen! You don’t care! You
don’t respond! You don’t ‘repent’”--is the word.
Repentance, metanoia in Greek, really refers to a complete change in perspective, a
change in goal, a change in life itself, really! But it does begin with thinking. The word
“noia, nous” means actually “mind.” It begins with the mind. We have to start thinking
differently, looking differently at life. And Jesus worked signs, miracles, so that people
would see life differently; and then when they didn’t respond, he said, “Woe to you. It
will go very bad with you. It will go better with Sodom and Gomorrah”--he didn’t say,
“Gomorrah”-- he said, “better with Sodom than with you.” Sodom, of course, was a
symbol in the Scripture of the destruction that comes to a society that has nothing good
about it. It was a city that destroyed itself, according to the biblical interpretation of its
end--destroyed itself because it had no desire to serve God or please God. So we have to
keep that in mind: the responsibility that we all have to look and to respond.
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Rev. Paul A. Hottinger
Try Christ’s Yoke Fifteen Week in Ordinary Time
Thursday, July 15, 1999
7:00 a.m. Ex 3:11-20; Mt 11:28-30
(St. Bonaventure)
(TryXYoke)

“Come to me, all you who are weary and find life burdensome; I will refresh you.”
Jesus in today’s reading is portraying himself as the master whose requirements are
very easy to fulfill. In the ancient world the concept of a yoke, for example, was used not
only for oxen but also for servants. A servant was said to be yoked to a master. And
Jesus says, “Well, my yoke is very gentle.”
And I think it is important that we realize that Jesus is gentle, but also is master. And
I think we have a hard time keeping these two ideas together. Jesus does provide comfort
and refreshment and is gentle and humble of heart, but he is also the one who has to be
directing us. If we really are to find rest in Jesus, in Christ, if we are really to experience
how easy the yoke of Jesus is, we have to put the yoke on, which means we have to
submit to his authority. And this goes really contrary to the very fiber of our beings as
we are born, and it’s contrary to the very nature of our culture; so it has to be a very
deliberate choice.
And it needs to be something more than simply avoiding sin. Too many Christians
think that they are following God, and they simply avoid sin. This is not really true. We
are following God when we submit to his yoke, when we allow Christ really to be the
master of our lives, which means that we do not make decisions without consulting Christ
--about anything, about anything important; that we seek the wisdom of the Holy Spirit in
our daily lives, in our business lives, in our family lives; that we do not separate a
religious part of us and think, “Well, this part will be for God and I’ll have this little
compartment
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ready for God, but the rest of my life I will decide what I will do.” This is not taking on
Christ’s yoke. This is being free of a yoke and trying to be master of ourselves.
But if we are master of ourselves, then our yoke will not be easy and our burden will
not be light. We will make of ourselves a burden far too heavy to bear because that very
way of living is not part of God’s plan. Yes, indeed life is wearying; but a great deal of
the weariness of life is due to the fact that we do not take on ourselves God’s purpose
because we expend so much energy trying to do what we want to do, and then life does
become burdensome.
So Jesus is offering us a new way of living: to take upon ourselves his yoke, his
authority, to submit ourselves to his purpose and wishes--believing, of course, that the
result will be very beneficial; that we will find that his yoke is easy, the burden of our
lives will be light once we are living our lives in union with him and his will; that we will
find true refreshment.
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Rev. Paul A. Hottinger
Protected by the Blood of Christ 15th Week in Ordinary Time Friday, July 16, 1999
8:30 a.m. Ex 11:10—12:1-14; Mt 12:1-8
(Our Lady of Mt. Carmel)

Today in the Book of Exodus we read the story of the Passover; of course Passover is
very important for us to understand because Christ’s whole saving work was
accomplished during Passover, and he himself used the Passover meal as a way of
interpreting the meaning of his work--his work being ultimately the giving up of his life
in love and in surrender and in sacrifice, and he used the elements of the Passover to
interpret his life and death as a sacrifice for sin.
Now if we go back to the original story there are some very interesting points we
might overlook. First of all, the idea is that God saves those who are victimized by sin,
by oppression. The Egyptians, in this particular story, are totally against God. And the
gods of the Egyptians are, you might say, God’s rivals. This is in the mentality of the
people who wrote this. They did not think at that time to simply say, “There is only one
God.” But they thought of them as real gods, but rivals of the true God.
Already, yesterday, if you read, God had revealed himself to Moses as “I am who
am,” the ground of all being, the basis of everything. In other words, the Lord who was
revealing himself to Moses, giving him a mission, is not saying, “I’m just one of many
gods--but I am the ground of all being; I am the origin of everything.” And this, of
course, is very different from simply saying, “I am a god,” because this is the reality, the
fundamental origin of everything, the creator of heaven and earth. And now the idea is
that God is going to punish the Egyptians, but he will save the Israelites through the
blood

Protected by the Blood of Christ

of the lamb that is to be sprinkled on their doorposts. And this is the image of the blood;
that’s what I’m getting at.
Now Christians took the Eucharistic blood, which is the wine we take at Mass
transformed into the body, blood, soul and divinity of Christ--that is now our protection,
that’s our protection from destruction because the belief is that God will eventually bring
justice into the world and those who oppose him will be destroyed. So we now cover
ourselves with the blood of the lamb, the lamb now being Christ.
But we might want to take it upon ourselves to pray in this manner, to cover ourselves
with the blood of the lamb. This is praying protection. Now evil cannot be identified as
simply the work of men; in fact, it says in Ephesians that our real battle is not against
flesh and blood, but against the powers and principalities. So in other words evil is
something that goes beyond Pharaoh and his legions. Evil has a spiritual reality. We
need to cover ourselves with the blood of Jesus. This does protect us. So we have the
symbol in the Scriptures of the Eucharist that we now celebrate on our altar. But we also
need to consciously connect all these things together, covering ourselves with the blood
and therefore praying protection on ourselves and our families.
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Rev. Paul A. Hottinger
Bread for the Journey 15th Week in Ordinary Time
8:00 a.m. Ex 12:37-42; Mt 12:14-21

Saturday, July 17, 1999
(BreadJou)

In today’s first reading, as in yesterday’s, there’s reference to the Passover. And the
Passover ritual of the Hebrew people, of course, is the basis for our Eucharistic
sacrament, the ritual elements within it. Yesterday the focus was on the blood, the blood
being a sign of favor put on the lintels of the doors to protect the Hebrew people.
Today we focus on the bread. The bread was unleavened bread. And in the western
Church, the Latin Church, we’ve always used unleavened bread. The eastern Church
uses leavened bread for various reasons, I don’t want to go into now, stressing something
else; but the unleavened bread of the western Church is a reminder to us that we are on a
journey--that’s the whole idea of unleavened bread. It’s unleavened because it didn’t
have time to rise; there is a matter of haste in the preparation of the bread. So the very
image that the liturgy is trying to keep in mind is that we are moving on a journey
directed by God, a journey that we do not really feel ready for. We’re being compelled
into it!
And there are many stories of how the Hebrew people later on said, “Do we have to
keep doing this? Can’t we stop? Can’t we go back?” These are called the murmuring
traditions, murmuring being a biblical word for complaining. “And the people
murmured.” And sometimes we too murmur, we complain, about this journey; it’s like,
“Well, can’t we just stay,” or “Can’t we just get there,” or “Can’t we go back where we
were?” At any rate, the very nature of this call we have to follow Christ is at times very
uncomfortable.

Bread for the Journey

And we have to make room in our spirituality, our understanding of our faith, for
discomfort, for awkwardness, for feelings of not being ready, for impatience--and even to
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some degree for regret that we ever started this thing! But the whole history of Israel and
their exodus from Egypt has always been held by the Church as an image of our exodus
from a basically meaningless life. And meaninglessness of life is what St. Paul was
referring to last Sunday in the reading where he said, “All creation is made subject to
futility.” And if we simply live everyday and forget about seeking God, and if we seek
our own comfort--and even if we have the spirituality and the prayer life where our own
peace is primary, where our comfort is primary--we will really not find the kingdom of
God. The kingdom of God is not discovered by taking care of ourselves. This natural
tendency of our nature is futile; that’s what St. Paul meant: “It’s futile.”
What gives life is God’s call and God’s power, and God’s power moves us onward
always to the unexpected, to stretch us, to stretch our souls to include, basically, all
others that God has called into his body that “all may be one.” And it will not be a
comfortable thing to be so stretched that we can really be really and truly one with all of
God’s people; but this is God’s will, and he feeds us on our journey with the bread that
gives life.
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Rev. Paul A. Hottinger
The Necessity of Evil 16th Sunday in Ordinary Time/A July, 18, 1999 12:00 p.m.
Wis 12:13, 16-19; Rom 8:26-27; Mt 13:24-30
(NecEvil)

“Jesus proposed another parable to the crowds saying, ‘The kingdom of heaven may
be likened to a man who sowed good seed in his field.’”
Jesus spoke in parables to create the need for people to think. He did not give them
easy answers, but he proposed parables that have within them the answer to a mystery or
a problem that is common in life.
Today’s mystery that he is discussing is the mystery of iniquity, the mystery of evil.
Why is there evil in the world? Why does God allow evil? And even young people often
are confronted with this mystery. Evil could come in many forms and shapes: human
acts, or it could be acts of nature, or it could be flaws within systems, and so on; but evil
exists in the world. And the question is: Why? Jesus’ answer is because without evil
there would be no good. Now this is not a very easy answer to understand.
For a moment we need to look at the actual image of what is called in your text today,
“the weeds.” It’s not really the best word; the word could be called “darnel” or “tares.”
Darnel is really a wild grass; it is of the wheat family. However because it’s wild the
food part of it blows in the wind and is therefore not suitable for harvesting. But because
it is of the wheat family, it takes nutrition out of the soil and robs the other wheat of the
benefit it could have; so it’s very undesirable. So the image is of two very similar
looking plants growing side by side, one of which is very useful, providing food for
human life, the other which is useless--but which not only is useless, but robs life from
what is good. Thus there are good people in the world who bear fruit for God, and there
are evil people who take but never give.
So this is the image of evil in the world. And Jesus says that God’s purposes are
thoroughly good, that God plants only what is useful, purposeful, nutritious, that all
things godly are of this type; but God is not the only actor in the world. The enemy
could be translated the “devil,” or it could be translated “evil people,” or it could be
translated “cancer,” or any other thing--anything that does not correspond to the purpose
that God has in mind. Now the existence of the enemy is important, that there is an
enemy--that is, there is this capacity to contradict the will of God. And this possibility is
absolutely necessary because if it weren’t there, there would be no freedom. We really
don’t think of cats or dogs or monkeys or zebras as free, but without freedom we would
be just like cats or dogs or monkeys. We would live an instinctive life, but we would
have no real true choices. So good and evil must coexist in the world; the coexistence
allows for freedom and allows us to make choices about what kind of person we
become. So there is a powerful reason for this.

The Necessity of Evil

We are born into the world very incomplete, just a bag of potential. And as we grow
in reason we become capable of choosing the kind of person we are. Now it’s very
obvious that we all live in different circumstances, but the force of Jesus’ teaching is that
the very circumstances in life more or less cancel each other out in the long term, the
long run. Sometimes we have very negative conditions to live with. We have health
problems. We have family problems. We have financial problems. We have people
problems. We have problems with the neighbors. We have social problems. These
complicate our lives, make our lives more difficult; but they do not determine what kind
of person we are because the problems constantly change. As we grow with both good
and bad conditions ultimately we are the result of our own choices.
So that means that there are predominately good people in the world and
predominately evil people in the world; that’s all part of God’s way of permitting us to
choose the kind of person we shall be. We many not like the fact that there are so many
criminals in the world. The Psalms are full of laments: “Why do the evil prosper? Why
don’t the evil get sick? Why don’t the evil go bankrupt?” These are the laments of the
Psalms; and they are also the laments of ourselves at times. In the long run something
very important is happening. We are becoming people we choose to become, not people
someone else made the way we are.
Now if we look more closely then at each of our own personal lives, we’ll see that
what is true in general is true for each of us. In each of us there is both good and evil.
Good people make terrible mistakes; sometimes evil people do heroically good things.
The point is we can change; as long as we’re living on this earth, we can change. And so
we are again called on to have a very positive attitude toward ourselves, and after
that a positive attitude toward others; in spite of their failures, in spite of the weeds
growing in the field of their lives, they can make choices, and they can choose to become
what God has called them to be. And because of the possibilities in life because “all
things are possible with God,” meaning to live in hope--powerful hope about ourselves
and about others: never giving up on others or the world, never thinking that everything
is lost--it is not lost; it cannot be lost because as long as we are growing we’re capable of
change.
And when there has been offense against ourselves and when there has been great
failures and flaws in people’s lives, it’s important that we bring to those forgiveness
because as we bring forgiveness to ourselves and to others and as we continue believing
in others, hoping for their own best interests, we are actually emulating God Himself.
And this is the ultimate virtue: to become like God in what we want for ourselves and
others.
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Rev. Paul A. Hottinger
Complete Trust in God 16th Week in Ordinary Time
7:00 a.m. Ex 14:5-18; Mt 12:38-42

Monday, July 19, 1999
(ComTrust)

“The Lord himself will fight for you; you have only to keep still.”
The Fathers of the Church used to peruse the Old Testament to find symbols of the
spiritual life; and of course, in a sense, the greatest of all is the image of the exodus,
which is our departure from life as we’ve known it as we head for life as God intends it.
Now along this way we experience the very same difficulties that the Hebrew people
experienced in their physical journey from slavery in Egypt into ultimate freedom in the
promised land.
Now let’s state, first of all, that the biblical view of life is very dynamic. That means
that life is seen as made up of necessary changes. And this is in contrast to the mystic
view of the East where it is imagined that there is already some sort of, you might say,
mystical perfection available in some timeless level of existence, and all we have to do is
depart, remove ourselves, from the world as we know it to enjoy this mystical happiness
and perfection. This is not the biblical view. The biblical view is that life is dynamic: it
involves choices and changes, and the challenge is for us to listen to God. And this, of
course, is always a challenge. It was a challenge for the Hebrews; it’s a challenge for us!
As you can see from this story, the people in their triumphant exodus from Egypt are
easily thrown into fright by the slightest provocation. Don’t forget that already many
signs and wonders had been worked to show forth the power of God in calling them onto
this journey. But then it’s very easy to forget all about that and to worry about the
present moment, and what am I going to do, or what are we going to be? And every
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possible negative thought and feeling emerges. “It would have been better to serve the
Egyptians in slavery than to die in the desert.” And these negative thoughts and these
negative feelings are, of course, obstructions to following the way which God is leading.
And we experience these ourselves. We experience all kinds of doubts and negative
feelings and thoughts about life, which are all really trying to unsettle our sense of peace
in God’s power to lead us where we need to go. And this “where we need to go” is
something God knows and we don’t, which is why we call the journey the “journey of
faith.” It’s a journey in which we need to trust in God’s guidance. And we can be
thrown into panic as easily as the Israelites. We may laugh at this story, but we really
shouldn’t because it’s about ourselves!
Moses speaks to them: “The Lord himself will fight for you.” And if we really
depend upon God, we’ll recognize this too. But, of course, the Lord will fight when it’s
necessary and in what way it’s necessary--not necessarily when we want. And the Lord
will not fight for our personal wishes and whims and desires--no, but for his will to be
done. So the journey involves, of course, surrendering our own preferences and wishes
and desires insofar as they don’t fit into the purpose of God. And this is all a process of
learning how to trust that God’s ways in fact exceed our own in the ability to bring us
happiness--but it must start with trust! “The Lord himself will fight for you; you have
only to keep still.”
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Rev. Paul A. Hottinger
A New Family: The Church 16th Week in Ordinary Time
7:00 a.m.
Ex 14:21-30—15:1;
Mt 12:24-50

Tuesday, July 20, 1999

This is yet another indication of Jesus’ intent to found a new family. There’s
reference here to his brothers. Some people find this always problematic since in our
Church we have the teaching that the Blessed Mother is ever virgin, therefore could have
had no other children. But, of course, there are various solutions to this. Number one,
Africanus, a doctor of the early Church, suggested that perhaps Joseph had been married
before and had other children; this is very possible. He is always pictured as older than
Mary. But even so, in the ancient world people did not live in isolated units as we do
today; but rather the families more or less stuck together, brothers living near each other
or in the same compound with their wives and children--all part of one basic larger unit,
larger family. And the Aramaic word for cousins and brothers is the same word,
“achim.” And so people wouldn’t really distinguish exactly what relationship people
were, and those children living in the same household would be called “achim.”
Nonetheless the point of the gospel is that Jesus is perfectly willing to let go of these
“achim” and create a new family, that the whole idea of family loyalty, which at that time
was a pillar of the social order, is something Jesus found to be an obstacle to the work
that he had to do. And if you peruse the New Testament, you will find many references
to the breaking up of families. “I’ve not come to bring peace, but the sword to divide
father from son and mother from daughter, father-in-law from son-in-law, mother-in-law
from daughter-in-law.” You’re familiar with these sayings; and there are many others
actually if

A New Family: The Church

you look, because Jesus’ point was that people have to recognize there are many mothers
and many brothers and many sisters in this world--but there’s only one Father!
That when it comes to the word “father,” he said, “Call no man ‘father.’” Now this is
often mistaken in a sense of religious title; it has nothing to do with a religious title.
When he says, “Call no man ‘father,’” he means we need all to recognize that we have
one and only one source of life. And by the way, in the ancient world it was believed
that life came from the father. They did not know that it was a combination. They
believed the woman was simply a fertile field for the life that came from the father. So
when he says, “Call no man ‘father,’” he’s saying that all fertility comes from God, all
life and all potential comes from God. We have only one source, and therefore we are all
one family; and therefore we are all sisters and brothers and mothers to each other.
And the idea of mother is important as well because a mother is a nurturing and caring
figure in all societies. And Jesus is extending to his disciples the role not only of brother
and sister but mother as well, that we are to nurture and care for one another as we
recognize our unity in the family that God has created--the one single family!--and
recognize that all other forms of loyalty are false.
And if we reflect on this, we will see that this is the beginning, of course, of the idea
of Church, that even we ourselves do not really think so clearly about Church in this
way--maybe in some small way. So that Jesus really does intend something very vital
and very deep: a sense of belonging that has no boundaries.
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Rev. Paul A. Hottinger
Do Not Cling 16th Week in Ordinary Time Thursday, July 22, 1999 7:00 a.m.
Ex 19:1-2, 9-11, 16-20; Jn 20:1-2, 11-18
(St. Mary Magdalene)
(NotCling)

“Jesus then said: ‘Do not cling to me, for I have not yet ascended to the Father.’”
There is a kind of love that is clinging, and there is a kind of religious devotion that is
clinging. And clinging love is marked by fear of loss which is the absence of trust--if one
can analyze emotions. And, of course, emotions are not necessarily rooted in reason.
Nonetheless, Jesus takes this moment to try to help Mary to find a new quality in her
love--one that’s based on perhaps greater trust and maybe greater expectations. It was to
the disciples that Jesus said, “It is better that I leave. You will look for me, but you will
not find me. And it is better that I leave so that I can send the Paraclete.”
Now the whole mystery of the incarnation is that God uses a human vessel to contain
his revelation, word, and love, and that by relating to Jesus in his humanity we are truly
relating to God. This is the meaning of the incarnation, and it’s out of this incarnation
that comes the sacramental life of the Church. And yet even there Jesus said, “It is better
that I leave and go to the Father so that I can send the Paraclete,” because our faith needs
to mature; and our love and devotion to God needs to mature beyond merely relating to
God through the humanity of Jesus. It has to mature to the point of receiving the Holy
Spirit within our souls.
Now the word “Paraclete” means three things: companion, comforter and guide. This
is what the Holy Spirit does. It comforts us; it companions us and guides us from within
so we don’t have to cling to externals. From one point of view even the physical body of
Jesus was something external. And now that he is preparing to go to the Father, he has to
tell Mary, “Don’t cling to me.” There is a time for everything, and there was a time for
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relating on that level; but now there is a time for letting that go so that something deeper,
more intimate, more penetrating can take place. Jesus’ resurrection and ascension to the
Father is the prelude to the sending of the Spirit.
Every believer now has to follow all these different stages of faith. We have to learn
how to meet God through the humanity of Jesus--through the humanity of Jesus extended
even in the human brothers and sisters that he has on earth. We have to learn how to
begin to have contact with God through the sacramental life of church, but we have to
move through those stages to a more deep understanding of the abiding of the Spirit
within us--to the gift of the Paraclete, who is comforter and companion and guide--so that
within ourselves and within our experience we will know God. And only then can we
bring what Jesus brought to others and fulfill the mission he gave us. That is what he
was preparing the church for in this encounter with Mary Magdalene.
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Rev. Paul A. Hottinger
Bearing Fruit for God 16th Week in Ordinary Time Friday, July 23, 1999 7:00
a.m. Ex 20:1-17; Mt 13:18-23 (St. Bridget of Sweden)
(BearFrui)

Today in the story of the sower and the seed we see that the meaning of the seed has
shifted. At first when we hear the story it seems that the seed is the word of God, the
message of the kingdom; and it bears fruit in some places and not in others. But this is a
little more profound. This is looking at the seed as human beings, because if you think
about it, the gospel itself--when we say the gospel prospers, what does that mean? It
doesn’t mean the gospel itself grows. It means people hear it and they grow. The grow
of the kingdom is the growth of people. The kingdom is about people, about people
recognizing the true meaning and purpose of life and responding to it; and therefore
bearing fruit for God. That’s what the kingdom is about.

So as we think about this we have to realize that it is we ourselves who are the subject
of the parable. God is talking about us. Each of us is a seed. But unlike seeds of wheat,
we actually determine where we are planted, where we grow, when we become fertile,
because that’s the way the parable is described. Are those who allow worldly anxieties to
choke off the growth within them, are they simply victims? Not really. Somehow
they’ve allowed themselves this position. Are people who go through life without any
understanding of who they are or the meaning of God, are they merely victims? Well,
they may not be totally culpable, totally blameworthy; but on the other hand, we are
obliged by our very nature to seek meaning, to seek purpose, to wonder. And if we never
seek and we never wonder, we are really not responding to our true nature. And so it
goes on as it goes through the different elements in the parable.

Now one such person who really bore fruit was St. Bridget. St. Bridget was born, we
might think, well, as a queen--she wasn’t actually born as a queen, but she became a
queen, lived a noble life. And most people would account this as positive--but not
necessarily, because many people who are born into wealth actually waste their lives. So
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we have to get over the idea that the circumstances of our lives make them good or bad-they do not--it’s what we do with them. And what we do with them is either a thorn
patch or hardened road. It’s what we make of our lives and our circumstances.

Now Bridget, after rearing eight children and after the death of her husband, became
very concerned about the health of the Church. One of the problems at that time was
actually that the Church had become too rich. The popes had become more powerful
than any king in Europe, and this led to extravagance and many abuses. So she resolved
that she would do what she could do. She founded a religious order called the
“Bridgettines.” This order for men and women lasted way into the Reformation and was
one of the most authentic communities in the Church which always had a moral compass
and a spiritual compass focused on authentic Christian life. One of the purposes of the
Bridgettines was to work with the laity to combine a life of prayer and contemplation
with the life of work. One result of this was the “Devotio Moderna,” which created
celibate communities of laymen and laywomen who worked at daily tasks in the world
and then gathered together for prayer, food and rest.

She went to Rome on a pilgrimage, and then she died there in 1373. And probably
Bridget never thought that her real importance in the world would be what happened at
the very end of her life. And today we have this very great tendency to look forward to
our retirement as a time of, you might say, resting and enjoying oneself, which is not
wrong--necessarily. However when it comes to meaning and purpose, perhaps it’s the
end of our lives that really tell the tale.
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Rev. Paul A. Hottinger
Our Greatest Desire 17th Sunday in Ordinary Time/A
1 Kgs 3, 7-12; Rom 8:28-30; Mt 13:44-52

July 25, 1999
(GtDesire)

9:00 a.m.

“The Lord appeared to Solomon in a dream at night. God said, ‘Ask something of me
and I will give it to you.’”
It may surprise us to realize that the Bible takes dreams and dreamland very seriously.
Many modern people think that dreams are just irrelevant, meaningless experiences--not
so with Scripture. To a great extent what becomes of a person is due to one’s dreams-one’s deep wishes and desires that often are unconscious.
Today we have a story of God trying to make conscious for Solomon what he really
wanted for himself. And this gives us the opportunity to ask ourselves the same question:
“What do we really want for ourselves?” This may call to mind stories that we find, for
example, in “A Thousand and One Arabian Nights,” about the genie out of the bottle who
is compelled to grant three wishes. Those stories however are always circular. The first
wish gets people so much in trouble they need the second one to help them get out of it,
and finally the third one puts them back where they started. This is not the idea found in
the Bible where history is linear, where there is real progress, where people are expected
to grow and develop. Solomon has one wish only--not three.
So what would your one wish be if you could have it? I’m sure many things cross
your mind: long life, health, family, money, love, friendship. But is you reflect on this,
what we really want most is what we don’t have. For example, if we have financial
problems, we want money. If we’re lonely, we want friends. If we have eight children,
we’re not going to ask for more children!
What does Solomon ask for? Solomon asks for something we think we have! He asks
for the understanding of the difference between right and wrong. What a surprising
request! Why would anyone ever ask that? We know the difference between right and
wrong! We’re quite sure; Solomon isn’t! He says, “I am a mere child, and I do not
know.” This is the opposite of the attitude of Adam and Eve in the garden when they
decide to eat from the tree of the knowledge of good and evil. That means to take into
themselves the knowledge of good and evil; that means to make up for themselves, to
decide for themselves, what is right and what is wrong. Solomon realizes he cannot do
this; and therefore--and therefore--he is called in Scripture the “wisest of all kings”--just
for this one reason: He knows what he doesn’t know! He knows that he does not
understand the difference between right and wrong. Well, why is he so foolish, or rather
why is he so wise? Solomon realizes, at least in this context, that the knowledge of right
and wrong is really true wisdom, and that involves knowing the purpose of everything.
Now we might imagine we know right from wrong because we know some basic
rules, some commandments. But that isn’t the whole story. To really know what we
ought to do with ourselves, we have to know what is our purpose. Why have we been put
on this
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planet? What is the purpose of life? This is what the Bible insists: that everything has a
purpose and that that purpose is what determines what is right for it. Conscience is
merely a capacity to learn. It is not a ready-made sense of anything. There are no innate
consciences. Consciences have to be formed. And this formation is an on-going process
because we’re always meeting new problems and new issues, and we need to be open-and this is a point in the Scriptures--we need to be open to God who can form us and
teach us. As Jesus put it: “We have only one teacher--the Holy Spirit.” We need to be
open to the Holy Spirit so we can learn what is the true purpose of every event in
our lives, so that then we can understand right from wrong--and then admit it. And, of
course, this requires the desire which Solomon had, the desire to learn.
Now the Bible is not morally neutral, as many people are today. You hear the term
“relativism.” It’s really a misnomer; it’s really “neutrality” that people are claiming:
“What is right and wrong is all a matter of opinion and taste.” That’s neutrality. The
Bible is not neutral! One of the fundamental values in our society, if not the fundamental
value is personal autonomy: “It is my life. I have a right to do with it as I chose.” This is
very American. Such a value is unheard of in the Bible. Quite the opposite, in the Bible
what is stressed is “personal responsibility,” or even we could use the word “personal
obligation.” The very idea of the covenant is the idea of obligation. And personal
responsibility is not only for myself, it’s also to the community. In an unequivocal
way God requires that every single relationship is governed by caring and justice.
And if there is any relationship that is not governed by caring and justice, that is
displeasing in the sight of God. And this the Bible states clearly, unequivocally,
throughout it’s entire length.
So then the next question we might ask ourselvesis: “Do we really desire--do we
really desire--to understand what God wants of us? Let’s not assume we do. Let’s ask
the question. Do we really want to know what God is requiring of us? Or on the
other hand, is it really our own personal wishes that dominate our lives? That’s very
different. And our lives end up in a very different place depending upon which of these
is true. Is it God’s wishes for us, God’s will for us, God’s desires for us that dominate
our decision making, or our own personal whims and wishes?
Now beyond this, we have to be also aware of the needs of commitment because all
the understanding in the world will do nothing if we’re not committed. Now this is
something that has been debated for years. It is becoming clearer and clearer that the
ancient Church was always right, that children make a commitment at a very early stage
in their lives--even before they can understand, that children commit themselves even to
moral action--or they decide not to commit themselves. And this has been tested. And
you can read about these extraordinary studies in the “Scientific American.” They are
trans-cultural and involve large numbers of children in all different sociological
backgrounds. The truth is that children decide at an early stage to commit themselves
to moral action even before they know what it entails, or they choose not to. Now
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about this, all we can say is no one can force anybody, child or adult, to commit to moral
action. Parents cannot force children; churches and states cannot force adults; nobody
can force anybody. This is a free choice!
It’s also important that we keep in mind that we can change our minds. And that’s
really good that people can at some point in their lives revert from disastrous choices to
good ones, and of course, possibly, visa versa. Now commitment to a moral action is the
core of the character, and it’s the responsibility of each of us to develop character. But
beyond that, as a community, we have responsibilities as well, and our primary
responsibility is to be consistent. Parents and teachers and church and all those who
have authority need to speak with one voice the word of God. We have to encourage
a consistent ethic of social responsibility of caring because if we do not even children-and this has been proved as well--even children committed to moral action will become
confused. For example, if they’re reprimanded in school for cheating or for shoddy work
and parents defend them, then the children just become confused, and they end up not
being able to act at all. So consistence is absolutely essential--consistence among
parents, school, and church.
With this in mind, then we can understand what Paul was saying in the Letter to the
Romans when he said, “We know that all things work for good for those who love God,
who are called according to his purpose.”
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Rev. Paul A. Hottinger
Idolatry
17th Week in Ordinary Time Monday, July 26, 1999
Ex 32:15-24, 30-34; Mt 13:31-35
(Sts. Joachim and Anne)

8:30 a.m.
(Idolatry)

In the Old Testament there are stories which on the surface are far-fetched, and yet
they have a hidden meaning. One of them is in today’s reading, the story of the golden
calf. It’s simply beyond belief that actually the people could have formed a golden calf
as they’re on this journey to the Promised Land. I mean, creating something like this
requires a shop, a foundry; it requires tools. It requires skill; it requires all kinds of
things like this. Now even in the story Aaron says, “Oh, well, we just threw this in the
fire, and it came out.” Well, so much for the story! But what’s it about?
Well, what it really does reflect is the truth that people later on in the land of Israel did
start to worship idols. “You have made a god of gold for yourselves,” is the text that’s
really perfect. And there’s two things here: number one, the gold. Gold is a marvelous
thing even physically because it doesn’t tarnish. You can put it in a box; you can bury it
in the ground, and a hundred years later it’s still gold. It hasn’t melted. It hasn’t
tarnished. It hasn’t changed it’s shape. It’s rather remarkable. You can’t do this with
silver, with iron, with any other metal, only gold--maybe some other metal I don’t know
about, but not that I know of--not commonly in use in the history of the world. So it has
this element to it--very desirable. It became, of course, a symbol and a unit of money in
most cultures for this reason: it was stable. And there’s really nothing wrong with gold.
It’s one of the metals that’s found in the earth. But what the text is saying, “You’ve
made a god for yourselves out of this metal.” The metal is a gift of God; it’s a creation of
God. It is not God!

Idolatry

Secondly, the form: the calf. What does the calf represent? It represents, of course,
herds; it represents fertility. Is this a blessing? Of course, it is. If you’re a herdsman, if
you’re a rancher, you want a big herd. You want to have livestock; that’s why you raise
animals. So it’s a blessing, but is it God? No, it’s a blessing; it’s a gift. So here it is, the
fundamental sin that’s being spoken of was confusing the gift with the giver of the gift,
calling the gift the “giver,” looking at the creation as if it is the ultimate!
The Bible is constantly insisting that the true nature of God is beyond our senses, is
beyond our grasp, is beyond our understanding; and we have to have this openness to the
beyond. If we’re not open to the beyond, if we’re willing to settle for what we can see
and touch, we’re out of it. We have no sense of God anymore in our lives; we have cut
God out. And that is why idolatry is such a grave sin. In idolatry we settle for something
within our own sensual, sensitive, tactile, sense-based world; and we say, “That will be
the highest possible thing.” Well of course, anybody can see that anything that is
touchable, that is visible, that is audible, is actually in our power, because we really are,
as it says in the Book of Genesis, “We really have dominion over the earth! We are
really the ones in charge.” So that means we’re in charge of God, which is an indirect
way of saying, “We are God!” That’s the real sin of idolatry.
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Rev. Paul A. Hottinger
God Sends Only Blessings
17th Week in Ordinary Time Tuesday, July 27, 1999
8:30 a.m. Ex 33:7-11; 34:5-9, 28; Mt 13:36-43
(GodOBles)

“Let everyone heed what he hears!”

Sometimes we hear these familiar stories and we don’t really quite grasp the point
they’re trying to make. The point today’s story is trying to make is that the division
between the righteous and the evil doers, the judgment of God, will take place most
definitely, but not until the harvest time! And the harvest time is the end of the world.

And this is something we have to keep in mind because somehow, I don’t know what
it is, whether it’s culture, or whether it’s just the natural way people think, but they’re
always trying to figure out why God does this or that. And they reason backward,
especially if something bad happens: “What went wrong? Why did this bad thing occur
to me,” as if in this world events are morally caused by other events.

Now it is true that God is always blessing. Jesus says that! In fact, “God blesses both
the good and the bad.” The just and the unjust get blessings--that’s true. “The rain falls
on the just and the unjust. The sun shines on the good and the evil.” That’s true. But
what is not true is that the evil are punished now. The parable is saying, “No, the evil
will be punished--that’s for sure--but not until the harvest.” That’s important. Things
happen, untoward things, sad things, terrible things; tragic things happen all the time.
And that’s completely irrelevant to a person’s moral qualities; that is, the quality of
righteousness or faith or goodness has nothing to do with it!

We all suffer a little bit of tragedy in life. Some people suffer more than others. This
is for reasons that have to do with the random nature of life in this world. And the
random nature of life in this world seems to be--as much as we can tell because we’re not
God--but seems to be about the only way we can have freedom in the world, because the
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opposite of everything happening by random nature is everything already being caused.
Well if everything is caused, where could our freedom play? How would it work? So as
it is, we have a world in which our free will does have importance; we can make
decisions. We can actually help God establish the kingdom, and that’s what we’re called
to do--or we can fail to do that totally; we can live only for ourselves, which would be
evil. Eventually all this will be judged, but not now.

So the events of daily life are not caused by God. For this reason, Jesus taught his
disciples to pray:“Thy kingdom come, Thy will be done on earth as it is in heaven,”
meaning that in heaven, yes, the will of God is done always. Heaven is a place where
God dwells with the saints, but on earth, no. On earth we are subject to all kinds of other
issues, other forces, the force of evil, the force of accident, the force of random events in
nature. So if we keep this in mind, then we will not wrongly deduce God’s ill-will or
displeasure with us because bad things happen.

I’ll simply add one little story I heard of a man who as a boy--when he was a boy,
maybe he was seven, eight years old, maybe nine years old, something like that--he had a
little brother, and the little brother was the darling of the family. Everybody doted on this
brother. And this boy, who was older, was envious of the attention the brother got, the
toys the brother got, and so on. So one day he prayed to God to take his brother away.
And within one hour the boy was run-over by a car, which this boy, nine years old,
thought was an answer to his prayers, which then he felt bad about. And it took him
years to recover from this because he thought, well, God answered his prayer. This, of
course, you say, “Well, that’s a foolish child thinking!” But a lot of us have a foolish
child within us, and we need to be aware.
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Rev. Paul A. Hottinger
Activity Rooted in Prayer 17th Week in Ordinary Time Thursday, July 29, 1999
7:00 a.m. Ex 40:16-21, 34-38; Jn 11:19-27
(St. Martha)
(RootPray)

This gospel reading has often been used and misused in the history of the Church to
show the superiority of the contemplative life over the active life; but such a proof was
not in the intention of the author, Luke. And in fact in the early Church there was no
such thing as two different lives: one contemplative, cloistered from the world, the other
actively engaged in the world. But rather the early apostolic ideal was a combination: a
life of prayer focusing on the presence of the risen Christ in the community, celebrating
the sacraments especially Eucharist, but actively engaged especially in the ministry of
evangelization--also, of course, the ministry of healing.
Now times change and in the history of the Church there arose this idea that to simply
pray was superior to actually being active in the world. But in fact the greatest
contemplatives in the Church were very active people, for example, St. Teresa of Avila
herself, perhaps, if I may say, the queen of contemplatives. She became very active the
end of her life organizing and reorganizing and reforming the Carmelite Order--her
friend, John of the Cross, the same. In fact, all the great contemplative mystics in the
Church were also very active servants, bringing new vision and new spirit to the
institution.
On the other hand, there is a reason for this sense. And the reason is this: that there is
in life itself and also religious life the possibility of compulsive activity. And
unfortunately being religious does not prevent a person from being beset with this
problem. And even it would seem certain religious kinds of people are especially beset
with this problem, that their desire to do good and their desire to help people is not really
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rooted in a true sense
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of vocation, a true understanding of what people’s needs are, or a true understanding of
the mission of the Church, but is simply a more or less blind need to be active or to be
needed.
Now two things can be said about this. First of all, that when the activity of the
Church--workers in the Church--when that activity is not guided and directed by prayer
and contemplation and reflection on the word of God, it soon ceases to be God’s work
and becomes our work, human work--and can go off in any possible direction. And there
are many examples of this in the history of the Church: great enterprises begun perhaps
with great intentions, even the purest of intentions; but the work goes astray because the
word of God is not the foundation, because contemplating God’s presence and purpose in
the world is not what drives and directs the enterprise.
The second thing is that we also--by “we” I mean those who are active in the Church-can become a little bit messianic, meaning we can think that things depend upon
ourselves when in fact they don’t. God does ask each of us to do our part, but that’s it.
The work of God’s kingdom is God’s work. And it is precisely a proper life of prayer
that keeps things in perspective and allows us not only to follow God’s direction, but also
to rely upon God for all the results, so that things will really turn out according to God’s
will and not our own.
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Rev. Paul A. Hottinger
Linkage with the Old Testament Sacrifice 17th Week in Ordinary Time Friday,
July 30, 1999 8:30 a.m. Lv 23:1, 4-11, 15-16, 27, 34-37; Mt 13:54-58 (St. Peter
Chrysologus)
(LinkOTSa)

As I have been thinking about Sunday night’s talk, which is for the Theology on Tap
on Eucharist, I’ve had all kinds of different thoughts about how to tie the Eucharist into
the Old Testament and into our history. One of the things that has occurred to me from
today’s reading from Leviticus is how sacrifice, the word “sacrifice” and the ritual of
sacrifice, always involves food.
Now this would not normally be necessary; I mean we could think of sacrificing other
things besides food, but not in the Bible. It’s always edible and kosher! So, now pagans
would, for example, have libations to the gods--whatever that means--it means they
would pour out wine or other elixirs into the earth, but not the Jews; they never did that.
The Jews--for the biblical people it was always food; sacrifice was always associated
with food.
If you think about it, of course, that’s very significant because food, the very idea of
food itself, is transformative. First of all, we depend on food; we depend on food to live.
And food itself is a medium through which nutrients come from the soil, really, into our
bodies, which are from the earth--in terms of the Bible “from the dust of the earth.” And
there is some almost literal truth in that. So our bodies need to be replenished by the
nutrients that are in the soil. Food is that medium, so food becomes a sacred thing. And
it becomes then the source of great thanksgiving that we have it. So the most basic idea
of sacrifice is to acknowledge the holiness, the sacredness, of food--which, you know, in
our
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society is something hard to do anymore. We waste food. We don’t acknowledge its
significance, but it is a holy thing. It is the medium which God has established for us to
live.
Now I don’t want to go on forever, but the next point that comes to my mind is that
when we talk about Jesus being sacrificed that only makes sense in terms of the
Eucharist. In other words we say, “Jesus died on the cross for sins.” And that is a
sacrifice, but the Catholic tradition always links it to the Eucharist, which is given as
food. Now in the Protestant tradition that is not done; that linkage isn’t there. But then if
there is no linkage there, there’s no linkage to the Old Testament either, where sacrifice
is always associated with food.
Only Jesus is a different kind of food. Instead of being food, a medium by which our
material bodies are nurtured from the earth, he is “the bread that comes down from
heaven,” to nurture something else, a heavenly domain within us. So in one sense if we
don’t know the Old Testament, I think we are never going to understand the New. So
that’s something to keep in mind as we think about our sacraments and how they work.
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Rev. Paul A. Hottinger
Adult Conversion: Choosing God’s Will Seventeenth Week in Ordinary Time
Saturday, July 31, 1999 8:00 a.m. Lv 25:1, 8-17; Mt 14:1-12 (St. Ignatius of Loyola)

Today we celebrate the memorial of St. Ignatius of Loyola. Ignatius is, in my opinion,
one of the great saints of the modern Church; by modern I mean in the last four hundred
years. He is a model of what we could call “adult conversion.” In this way he is similar
to Augustine, only with one big difference: Augustine was not really baptized as an
infant. Augustine really grew up outside of the Church, and then as an adult converted;
but Ignatius like most Catholics was baptized as an infant, but he really didn’t live a true
Christian life. It’s not that he was a great criminal; it’s not that he was an evil man, but
he really didn’t care about God. God was not an issue. He lived a very courtly life, and
it was basically a good one for him. He was surely not poor, and there was surely no lack
of excitement in his life. Then he was injured in battle and had to recuperate over a long
period of time. During this long period of time the Spirit of God was with him. The
Spirit of God worked on Ignatius over a long period of time gradually showing him that
prayer and thoughts of God and service to God left him with a sense of joy that nothing
else would do. And eventually he became convinced that he had never really decided in
his adult life to serve God. And then he made a decision as an adult to give his life over
to God, and he became also a great teacher and founder, of course, of the Society of
Jesus.
Ignatius’ work influenced not only the Church in terms of the establishment of the
Society of Jesus, but also he became a great spiritual director through his writings. One
of the great contributions Ignatius of Loyola gave to the Church is this idea that God has
a plan or purpose for every individual. Now the Church didn’t always articulate that idea
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clearly, and maybe today there are people who don’t really believe that. There is a
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tendency to take flight into generalities, generalities like, for example, avoid offending
God, keep the commandments, things like that. But Ignatius said, “No, that wasn’t really
what Christian life was about. It was really about handing one’s own will over to God so
that one’s own destiny could be fulfilled, believing that every single human being has a
destiny in the mind of God.
Now Ignatius was also acutely aware of free will and, sadly, aware of the fact that
many people simply never choose to follow God’s will and never, therefore, choose their
own destiny. And this, of course, results in great unhappiness. Now if we look at our
world we will see no lack of evidence of great unhappiness. Ignatius would say--I
believe I’m not misquoting him or misinterpreting him--“Much unhappiness in the world
is due to the fact that adult Christians never really decide to do the will of God, that they
don’t really choose their own destiny; they never really find their proper place in the
great dynamic of the kingdom of God. Not finding this they also don’t find the great joy
that is in store for all those who do.”
So Ignatius remains a great teacher for all of us. He is a patron, if you want to call it
that, of what I would call “adult conversion.” He is a reminder that we all need to seek
the will of God in our lives and spend a sufficient amount of time doing so.
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Rev. Paul A. Hottinger
Abundance and Sharing 18th Sunday in Ordinary Time/A
10:30 a.m. Is 55:1-3; Rom 8:35, 37-39; Mt 14:13-21

August 1, 1999
(AbunShar)

“There is no need for them to go away; give them something to eat yourselves.”
Today Jesus is teaching his disciples about how to deal with human need. And quite
naturally the disciples simply wanted it to go away. They say, “Send the crowds away;
they can take care of themselves, buy their own food.” But Jesus tries to help them see
their own power, their own resources, which they have overlooked. He says, “There is
no need to send them away; give them something to eat yourselves.”
Now throughout Scripture--for example, the first reading today from the prophet,
Isaiah, for another example, the second reading from the Letter of St. Paul to the Romans,
but really throughout the entire Old and New Testaments--there are many declarations of
God’s desire to fill his people with good things, to feed them with rich foods, to
provide for them abundance of every kind. There is a reason for this. We can get into a
mode of thinking about life in terms of the scarcity of resources, the scarcity of gifts, the
scarcity of life. And this is not true; it does not correspond to the reality God has created.
God has created life, and he has created life in abundance; and his desire is that all his
creatures be filled with life to the full. St. Irenaeus says, “The glory of God is the human
being fully alive.” It’s important that we hear this word and listen to these prophecies
because they speak for us the true intention God has. And we have to be clear about that,
or we may become jaded, diminished, and even paralyzed in our capacity to respond to
life.
But secondly, we also must look at our own resources, meager though they may seem.
Our resources are not insignificant. Today we have the story of five loaves and two
fishes and five thousand men, not counting women and children. What does that really
convey? Well, throughout Scripture there are many stories about how a little bit of
something goes a long way when that something is given to God. And this is just another
one of the many stories. And the point is that our meager resources are a crucial
ingredient in the blessings God has given to the world. To put it another way, God is
saving the world through and with us, not without us or in spite of us. All of us and what
we have and what we can do are all important; we’re all important to God.
So we have to keep these two things in mind: first of all, the true intentions of God,
which are utterly and totally beneficent, benevolent, and magnanimous; secondly, our
own personal resources, although we may not measure them as great, can become great
when offered to God in service.
Now this mystery we celebrate today in the Eucharist itself. The Eucharist is meant
to be, number one, an anticipation of the heavenly banquet of abundance to which
God invites everyone. It is both an anticipation of this banquet and a means to attain it,
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because in the Eucharist we are also invited by God’s grace to offer ourselves and our
talents, our abilities, our money, our resources, all that we are, all that we have--we are
invited to offer that to God in union with Jesus’ offering of himself. And this makes all
the difference in the world; thus, it is no longer ourselves in our own isolated, individual
lives, but rather it is the body of Christ together which has the richness and the
abundance of God Himself. We become one, therefore, with the sacrifice of Christ.
Joined then with Christ, we are assured the victory in our struggle not only for survival,
but to fulfill God’s plan to bring himself into everywhere, so that in the words of St. Paul,
“God will become all in all.” And renewed in this confidence we then are invited to go
out into the world to make a difference.
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Rev. Paul A. Hottinger
We Won’t Sink Eighteenth Week in Ordinary Time Monday, August 2, 1999
7:00 a.m. Nm 11:4-15; Mt 14:22-36 (St. Eusebius of Vercelli, St. Peter Julian
Eymard)

The stories in the New Testament are not only stories about Jesus and his disciples,
but they’re also stories about the risen Christ and the early Church; and they’re also
stories about ourselves and our journey of faith!

Yesterday we heard the story of the miraculous feeding of the five thousand men not
counting women and children. Now, of course, it doesn’t say there were any women and
children; there probably weren’t. But the miraculous feeding was a sign of the
abundance of God’s love and his desire to help people on the material level first.

Then directly after that Jesus insists that the disciples go into harm’s way. Now it’s
not really too smart to take off in the evening onto a sea; that’s putting yourself in harm’s
way. But Jesus, it says, “insisted” they do this because it is not simply enough that we
eat the bread that God provides. In the story in the Book of Numbers the people ate what
God provided and then complained constantly and bitterly because it wasn’t enough; it
wasn’t good enough; it wasn’t substantial enough. And Moses cried to God because he
felt burdened by these people--these people who did not perceive that the God, who
provided manna, was sustaining them for the present so that he could lead them into the
future into something which would be much greater. But they weren’t willing to wait for
the future; they wanted now to be filled.

In a similar way, the crowds in Jesus’ time pursued him not because they perceived in
him the benevolence, the goodness, of God manifesting itself, but rather because they
could get something. And it was something rather than someone they were looking for;
that’s why Jesus rebukes them in various texts. “You’re not looking for me because you
saw the sign but because you had your fill.”

We Won’t Sink

Now Jesus has concluded the disciples were very special--teaching a lesson it would
be hard to put it into words. It was a story of being sent out to sea and being frightened
in the dark. And it says, “Jesus came to them walking on the water.” Now we know that
saints can levitate; this has been experienced. So the idea of a physical body actually
being lighter than the air is not beyond even today’s experience--although it is unusual.
But the point is that Jesus came after having lifted himself up in prayer. He was
absorbent by the presence of the Father, and with this in mind he was able to rise above
the tossing of the waves.

This is meant metaphorically. The most important element is the metaphorical
element of the power of prayer to lift up those--all of us believers--above the waves and
the storms that necessarily are part of life. So Jesus sends his disciples out just so he
could go and rescue them. And he rescued them through his own humanity that had been
lifted up in prayer and contemplation of God. He was firmly anchored. He was firmly
anchored in the power of prayer.

And Peter, for a moment, did in fact believe in Jesus and did in fact respond to him,
but then he fell back on his own senses. And this, of course, is the experience of the
Church--now our own experience. We believe momentarily, and then we fall back on
our own senses and we sink. And Matthew tells the story so that we’ll eventually get the
message that we can rise above the waves of life. And we do have in Jesus a solid source
of strength and protection. And this is not meant only for us personally, but it’s really
meant for the church. The Church is the boat, the bark of Peter. And in our Church
there’ll be many problems, disputes, upsets, scandals, discord, heresy, disorder,
disobedience. But none of this need sink us; in fact, it won’t sink us because Jesus is
with us.
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Rev. Paul A. Hottinger
Power and Presence of God
7:00 a.m. 1 Kgs 19:9, 11-13;

19th Sunday in Ordinary Time/A August 8, 1999
Rom 9:1-5; Mt 14:22-33
(PowerPre)

“After the wind there was an earthquake--but the Lord was not in the earthquake.”

Two qualities associated with God throughout time in all cultures are power and
presence. Both the readings, the first and the third readings--the first reading from the
Book of Kings and the third reading from the Gospel according to Matthew--are about
power and presence.

Now for human beings, since we are at least partially physical in our nature, it is very
easy for us to confuse the power of God and the presence of God with something
physical: physical power, physical presence. The first reading from the Book of Kings,
the Elijah cycle, was part of the ongoing revelation or self-disclosure of God to his
people, trying to gently separate them from physical ideas of power and presence. So
Elijah experienced the wind-crashing rocks--but the Lord is not in the wind. And after
the wind there was an earthquake--but the Lord is not in the earthquake. And then there
was fire--but the Lord is not in the fire.

We are told by our insurance companies that events that our outside our control are
“acts of God.” This is in line with all the superstitions of the world in which God is
thought to be in control of the world and therefore the author of floods, earthquakes,
storms; and we might add train wrecks, auto accidents, heart attacks, cancerous tumors.
It is really a superstition, meaning a misplaced value, to believe that God is the author or
cause of these events. They are caused by the laws of nature, which we can scarcely
understand.

The point that the Scripture is making with Elijah is that the events of nature are
not evidence of the divine presence nor the divine will. This needs to be sought after,
and this is something Jesus taught quite consistently: “Seek and you will find.” The true
power of God, the true presence of God, has to be sought after. It does not come in some

Power and Presence of God

sort of grand display. The Lord was, however, in a tiny whispering sound. One
translation calls this “the sound of silence.” If we can understand what is the sound of
silence, we can also understand something about the power of God and the presence
of God.

In the gospel reading, Jesus departs from his friends and sends away the crowds. He
sends his disciples out into a boat and then ascends the mountain to enter into the power
of silence, to enter into the presence of God that cannot be so easily felt or sensed.
Meanwhile his disciples are in a boat on a lake foundering, tossed about by the waves.
And I am sure the evangelist, Matthew, intends this boat to represent the entire Church
throughout time; we are the disciples. The boat is the bark of Peter. And those who
follow Jesus are quite often foundering in the tumult of life, the waves, the turmoil that’s
caused by the many forces working upon us. Jesus comes to them anchored and rooted in
something that cannot be sensed by the ordinary senses. They think it’s a ghost!

Now Peter responds as we would--as we do--initially focusing on Christ, somehow
discerning his true identity in the midst of the confusions and turmoil of life, and
going to him in faith--and successfully--for a while. But then he withdraws his
attention from Christ, takes another look at his own situation, focuses on himself and his
problems and the world around him--and he sinks. And this, of course, is a model of
ourselves. We also do trust in God, and we do move toward him in faith. And at times
we do sense the power of prayer to root us, to anchor us, above the tumults and the
turmoil of life. But also, we do lose our focus and we do sink! And thus Jesus’ very
gentle question--or you might even say rebuke--of Peter is really meant for the whole
Church: “O you of little faith, why did you doubt?”
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Rev. Paul A. Hottinger
Responsibility of The Chosen 19th Week in Ordinary Time Monday, August 9, 1999
8:30 a.m. Dt 10:12-22; Mt 17:22-27
(ReChosen)

Today we have the reading from Deuteronomy, Chapter 10, which is an expanded
form of what is called the “Shema” or the “watchword” of Israel. “Hear, O Israel! The
Lord is your God, and you shall serve him with all your heart, with all your strength, with
all your mind.” And that is what Jesus quoted when he was asked, “What is the greatest
commandment?” He quoted the Shema. And this is an expanded version of that; we
might say almost an explanation of it. It has to do with the central responsibility of the
Israelite. And it is to be mindful of God and God’s will in all matters.
And in this particular reading the issue is brought up of being the chosen. Now, of
course, this has been misunderstood so often because they don’t read this chapter. It says
here that “Yet in his love for your fathers the Lord was so attached to them as to choose
you, their descendants, in preference to all other peoples, as indeed he has done.” That’s
the idea of election; the Israelites are the chosen people. But later on it says--right after
that--“Therefore, circumcise your hearts, and be no longer stiff-necked.” Further on he
says, “who has no favorites.” God has no favorites. So the idea of being chosen is not a
matter of being a favorite! And this is where the problem always came in.
Being chosen entails responsibility to be aware of God, to bring God’s will into all of
one’s activities, and all of one’s decisions--not only as individuals, but as a group, as a
society! Israel was a confederation of twelve different tribes; all of them were to
organize their social life on the basis of God’s will--not their own personal preferences-not anything else but God’s will! And that involves, for example, executing justice for
the orphan and the widow. Why? Because it’s God’s will, not because it’s their orphans
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their widows--it’s not a personal thing. It’s a matter of what God wants; it’s God’s
orphan; it’s God’s widow. Befriending the alien--Why? Well, because the alien also
belongs to God because there’s only one God.
Now other people didn’t think that way at that time. Still people don’t think that way
or feel that way. They think, “Well, there’s ours and there’s theirs. It’s us and them.”
Now for God, everyone belongs to God. So we have to “befriend the alien, feeding and
clothing him.” That’s what God does. “So, therefore, you too must befriend the alien,
for you were once aliens yourselves.” So to learn how to treat others as we want to be
treated, that’s the consequence of being the chosen. And, of course, the Church is the
new Israel of God. We are likewise chosen; we are part of the election, but this bears
with it the responsibility that we too live this awareness of God’s will for ourselves, for
our families, for our society.
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Rev. Paul A. Hottinger
Life as Tremendous Potential 19th Week in Ordinary Time Tuesday, August 10,
1999 7:00 a.m. 2 Cor 9:6-10; Jn 12:24-26
(St. Lawrence)
(LifePote)

There are a few images in the Scriptures that encapsulate in a very powerful way the
whole meaning of Jesus’ life and teaching; this is one of them!
Now when it says that those who love their lives on this earth lose them, this of course
is not exactly a unique idea! All religion is based on the idea that there is something
more to life than meets the eye, something more to life than merely surviving. So if a
Buddhist heard this, a Buddhist would say, “Well, that’s what we believe; that’s what the
Buddha taught: Do not cling to life; do not promote yourself; let go of all desires, and this
is the way to bliss.” But Jesus doesn’t stop with that!.
And this is what’s very important, and this is what makes Christianity very different
from all other religions. He speaks of life as being full of potential. A person’s life is
like a grain of wheat, and a grain of wheat has a great deal of potential. It can become
food. His life became a grain of wheat given as food, ground up in his passion and given
as bread to his followers. A grain of wheat or an acorn is full of potential. An acorn
doesn’t really become food; it becomes something else, but it’s nonetheless potential for
life. The point is that what we see, the visible world, is really just a casing that contains
within it tremendous mystery and potency for life and that we are to think of ourselves in
this way! What we observe is simply the casing, but what is within--not within the
physical body necessarily--but within the life to which the body is in service--that life is a
tremendous blessing that needs to be developed.
Now the Buddha never said that! Mysticism doesn’t say that. It more or less bypasses life as if it’s of no point at all. And religious people sometimes do that; even
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Christians sometimes do that thinking they’re being religious saying that life doesn’t
matter, nothing matters. They just pray and more or less survive.
But that’s not what Christ is saying here. He’s talking about the tremendous potential
that is within us! We have to recognize it! We have to be planted. Being planted
involves dying, but also involves giving life. It involves becoming that being that God
intends us to become. So every single day has tremendous importance. We do not
become timeless in the mystical sense if we follow Christ. We rather honor time and
recognize that every day is another day of possible growth toward whatever it is that God
is calling us. We recognize that every human person is a tremendous potential for life as
an image and likeness of God, and therefore gives us a way not to transcend daily life,
but to honor and to value daily life as a great gift--but also as a great responsibility. So
Jesus left his disciples with a great way of looking at themselves and looking at life and
looking at death.
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Rev. Paul A. Hottinger
Finding the Good 19 Week in Ordinary Time
Thursday, August 12, 1999
7:00 a.m. Jos 3:7-11, 13-17; Mt 18:21-35—19:1
(FindGood)

Again we view God through the gospel; it brings us to the issue of forgiveness.
Forgiveness is not a matter of feeling; it’s a matter of choice. But it’s an important
choice that we need to make, if we are to be free.

First of all, for some strange reason the human brain seems to remember bad things
better than good things. For example, if you want to discuss something with your
neighbor, why don’t you take up the topic of the weather and see what comes up? It
won’t be all the pleasant days you’ve had this summer! It will be all the awful days, the
hot days, the miserable days, the draught, the hurricane on the east coast, or the tornado
in Salt Lake City. Why is this? Something about the human brain just holds onto what is
negative. So it is in our relationships with each other. We tend to hold onto bad
experiences much more than good ones.

It’s also true with our relation to the Church. Once a man explained to me why he left
the Church--because some priest had said something to him once that was, let’s say, not
flattering. So I said, “Well, did anyone ever do anything good for you?” “Oh, yes,” he
admitted. “Oh, I knew all kinds of wonderful people.” So I said, “All kinds of wonderful
people you can forget about, but there is one bad experience you can’t!” And that is the
way human beings are. And out of this we keep accounts which are all negative, and
they can become a very great burden. The more we remember these negative
experiences, the more we hold onto them, the more poisoned our soul becomes.

What is behind this is actually original sin. The closest we can get to original sin is
the feeling and the belief that we all have that we know how things should be. Another
way of putting it is that we think we have a right to judge life, other people, perhaps even
ourselves, as if we have some way of knowing what life is all about. Now how will we
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know that? We don’t. We took that as our own possession in original sin. And it’s a
terrible burden!

Christ lived in a different way. He let go of all the things that were negative. And not
only did he do that, but he even found positive things in very negative situations and
negative people: sinners, public sinners, people who were really confused--even illness-he found some virtue in it! In people who were, you might say, set on self-destruction he
found value and beauty and goodness. And salvation always involves finding what is
good. And Christ came to save us, to find what was good in us, not to find what was bad.

And this is what, really, forgiveness is about. It’s about finding what is good in life,
and ourselves and in others, and forgetting about what is bad--letting go of it. It doesn’t
mean that we judge it to be good. It doesn’t mean that we declare it not to be evil; that’s
not our business either. We simply let go of it because it’s a burden we don’t need. It
weighs us down.

Now the Fathers of the Church, especially St. Basil and St. Gregory, had this
expression. They said, “The role of salvation is to become God.” Now some people
think that sounds odd; perhaps it does. But becoming God, of course, does not really
mean becoming a god. If God is the Being which is the ground of all being and which
gives up all things, pours itself out for others, to be God means to be utterly and totally
forgiving and to live in total lightness holding onto no burdens, letting life be. And that’s
what Jesus is trying to tell Peter today, “Not seven times; seventy times seven times.”
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Rev. Paul A. Hottinger
Blessings and Responsibilities 19th Week in Ordinary Time Friday, August 13, 1999
8:30 a.m. Jos 24:1-13; Mt 19:3-12
(Sts. Pontian and Hippolytus)
(BlesResp)

“I gave you a land which you had not tilled and cities which you had not built, to
dwell in; you have eaten of vineyards and olive groves which you did not plant.”

The first reading from Joshua--we don’t read it too often--but it’s a very beautiful
reading really. It’s a summary--it’s a recital really--of the many wonderful acts of God.
Now why did this summary exist, or why was it developed in the first place? It was
developed as part of the worship of Israel, the gathering together for worship; and part of
the gathering was always a recital of the wonderful acts of God, the great acts of God. So
this leads us directly to the idea in the Old Testament of what is the idea of worship?
Primarily worship is gratitude to God for what God has done.

Now we live in a culture in which this whole idea is very much clouded over. We live
in a culture that accentuates the individual: the individual’s rights to do whatever. The
individual is the center of his own life. And that is really going against what the Bible is
trying to get us to see, that we are all beneficiaries; we are all beneficiaries--not just me
personally--but all of us are beneficiaries of what God has done. First of all, there is the
whole idea of the creation itself. God is the creator.

Then in regard to Israel, Israel was chosen as a special body of people, a group of
people, in order to do God’s work, to witness to justice, primarily, to live the life of the
Torah. But God didn’t simply give them this responsibility and say, “Now here, this is
your responsibility.” First he blessed them; the blessing came first. And now this is a
recounting of the many blessings. So there is a relationship between blessings and the
responsibility to God. And the point is that we have all been tremendously blessed in
life. And these blessings now bring us a responsibility to witness for God, to share with
others what God has given us, to share verbally the goodness of God, to share our faith in
God, to share justice and to witness for justice in our society.

Blessings and Responsibilities

And this can only happen if we really are empowered by a deep sense of gratitude. In
fact the word “Eucharist”--we are going to share the Eucharist--“Eucharist” means
gratitude, gratefulness, thanksgiving. And yet it is very easy for us to fall back on first of
all, you might say, self-congratulations for our benefits and blessings. We can say,
“Well, look at how hard I worked for all this. Well, we may have worked hard; and
that’s good. But the fact that we are able to work hard, the fact that we have the talent,
and the fact that we have the opportunity and the potential to work--that’s all a blessing.
So we have to keep in mind what God has done for us, how we are God’s beneficiaries.

Now we look around the world; we see people who have been excluded from God’s
blessings. And we see this is an offense against God’s will; so we’re called to work for
justice, again, by what we say, how we speak, and what we do. Now none of us are
omnipotent. We can’t single-handedly reform everything and reform our culture. And if
we try to do it, we would probably do more harm than good; but we can nonetheless
work together for justice--and we need to!

As we continue today we need to be aware of the blessings we’ve received. Another
point I might say is we also have to be aware of the fact that we can get focused
sometimes on all our problems. We need to forget our problems and look at our
blessings. And with that motivating us we actually sense how good we have it, how
blessed we’ve been, and how responsible we are now to do whatever we can as a
community to witness to God’s justice in the world.
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Rev. Paul A. Hottinger
Jesus Blessed the Children 19th Week in Ordinary Time Saturday, August 14, 1999
8:00 a.m. Jos 24:14-29; Mt 19:13-15 (St. Maximilian Mary Kolbe)
(Children)

“The kingdom of God belongs to such as these.”
It’s very interesting to understand how Christ dealt with children. He did not teach
them. He blessed them.
Underlying this is a great sense of the goodness of children and, therefore, the
goodness of human nature. This is a traditional teaching in the Catholic Church, that
human nature is basically good. It is a teaching we do not share with many of our
separated brothers and sisters. The teaching of the reformers was different, that human
nature is intrinsically corrupt and evil. But in the Catholic view human nature is
basically good, although flawed--flawed true--but good!
Now children begin life actually with a great deal of sympathy and empathy for
others. This has been shown and seen; you yourselves must have seen it at some point.
If children do not have sympathy and empathy for others, it’s because somehow they
have been deprived of the basic caring that everyone needs. They’ve been abused;
they’ve been neglected. But if they’ve been cared for at all, they have this natural
sympathy. In fact, there is a beautiful picture I saw once of an adult crying and this twoyear-old trying to share his blanket with this crying adult--I think it was his mother. This
shows that children have sympathy. This is something we need to develop and recognize
and nurture. What children really need is nurturing.
Now it’s also been shown, and the Catholic Church has always said, that at some very
early stage children start making decisions. And research recently has shown that among
a large group of children there has been a decision made to be good--not that they
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knew what it meant. But here were seven and eight-year-olds saying that they had
decided they were going to do whatever was right, although they may not know what it
was. This is the work of reason and an exercise of free will. Not all children made this
decision because it is the work of their free will. They are not compelled to do so. And
according to statistics there could be no relevant factor, such as sociological background,
ethnicity, race, religion, economic status. None of these things were relevant to this
decision that some children made--in fact, I think most children made--to be good. But if
a child doesn’t make this decision, then this person will go astray; and by this time a
child is already becoming a young adult.
Thirdly, children need to be formed in a proper idea of what is right and wrong. This
is why adults are important. The parents, the Church, and the school, needs to work in
harmony with each other in giving a proper formation to children.
So we now have three areas to look at: number one, the intrinsic goodness of children
and their spontaneous sympathy for others; number two, their own choice to be good or
not to be good which they make on their own; number three, their formation. Now the
community needs to support the growth of children, and we do so by being first of all
good examples; secondly by nurturing, caring, which is a way of modeling what we want
children to be; thirdly by being always consistent. So Jesus blessed the children, and we
need to bless the children and let them grow as strong, faithful, and spiritual adults.
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Rev. Paul A. Hottinger
What’s Holding Us Back? 20th Week in Ordinary Time Monday, August 16, 1999
7:00 a.m. Jgs 2:11-19; Mt 19:16-22 (St. Stephen, King of Hungary)
(HoldBack)

We can see in today’s two readings three distinct ways of following God. The issue in
the first reading was basically recognizing who God is. This is associated usually with
the first, the second, and the third commandments. Who is God? What is God really
like?
Now we see that at the time of the judges people were following other gods. What
does that mean? It means that they had lost a sense of who they were as God’s people. It
means that they had taken priorities different from the priorities of God, the Lord, the
One who had rescued them from Egypt, the One who had settled them in the land of
Canaan. Now when we read about the Baals and the Ashtaroth, these are symbols of
fertility. And they indicate that the kind of religion that the people were practicing was
very materialistic. Now we mustn’t think that this is simply an interesting retrospective
on some past people. This is constantly possible. People are very capable of forgetting
about God’s priorities, about caring more about heads of cattle or their modern day
counterpart, money in the bank. And this is what was happening.
In the second reading, in the gospel, we have a young man who is beyond that in one
sense; and then in another sense he isn’t. He has many possessions, but he does
acknowledge God and who God is. And Jesus doesn’t tell him not to have strange gods.
He doesn’t mention that, doesn’t bring up the first commandment, doesn’t bring up the
second commandment, doesn’t bring up the third commandment. He starts with the
fourth: “Honor your father and your mother; do not kill,” and so on. This man is a very
ethical person. He’s kept all these commandments. He’s done everything right, but
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Again, this is not just an interesting remark about some fellow who lived long ago.
It’s where we might be right today! Ethical? Yes. Moral? Yes. But, perhaps,
something is holding us back. Yes, we recognize who God is; and basically our priorities
are right, but maybe we are still not free to really follow Jesus. And notice! He tells this
man to go sell what he has and give to the poor, and then come and follow him! This is
just a matter of preparing oneself by getting rid of the baggage that’s holding one back.
Now his baggage happened to be possessions. Someone else’s baggage might be
something quite different. But wherever we are with the Lord, the Lord is always calling
us into a greater freedom. And that will always lead us to treasure in heaven. And so we
might just ask ourselves where we are in this walk of faith?
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Rev. Paul A. Hottinger
Total Love for God Healing Mass 20th Week in Ordinary Time Friday, August 20,
1999 7:30 p.m.
Ru 1:1, 3-6, 14-16, 22; Mt 22:34-40
(St. Bernard of Clairvaux)
(TotaLove)

We have heard this many times, this story about Jesus and the lawyer. We’ve heard it
so often, it probably doesn’t cut into our consciousness. It doesn’t make us really think.
It seems simple, but is it really? Jesus says, “You shall love the Lord your God with your
whole heart, with your whole soul, and with all your mind.” Does anyone ever do that?
Did anyone but Jesus Himself ever love God with his whole heart, his whole soul?
I might even say it would be unnatural to direct our entire attention to one thing. We
are always being distracted. To think that our entire desires, all our desires could really
be focused on one single object, to think that all our feelings could really be related to
one particular object, that all our thoughts would be all about one thing! So we have to
first of all realize that what Jesus is asking us is something very difficult and even
unnatural; but, of course, we don’t believe it’s impossible because if it were impossible,
Jesus wouldn’t ask it. It may be humanly impossible, but “with God nothing is
impossible”--that Jesus said! And so we have to make the difference, the distinction, in
our minds between what is possible in ordinary human affairs, ordinary nature as we’re
used to it--that’s one thing. The other thing, what is really possible with God? Those are
two different things.
Recently I read a very shocking article about religious belief among scientists. Only
forty percent of all scientists questioned have any religious beliefs, where religious belief
is defined as believing that God is someone who responds to prayer. Only forty percent!
Where the second constituent part of faith is the belief that after we die there is
something more--only forty percent! And what’s worse is the more noted, the more
famous, the more well-known scientists become, the more surely they are atheists! Now
who do you think is pulling the strings, setting the tempo of our society? You can be
sure it is the smartest people, the brightest people; and it seems that they are by and large
atheists. The smarter, the more atheistic!
Now how could this happen? Well, of course, there is one thing to note that faith is
gift. It’s another thing to note that faith has to do with something other than what we can
experience as natural. And if we are going to exclude from our vision anything but what
is natural, if nature as we see it and know it and touch it, if that’s going to become the
only thing we’re ever going to look at, then we will all become atheists because in nature,
as we know it, God--although the foundation of nature, the author of nature--God doesn’t
show his hand but rather conceals himself and hides himself not to protect himself, but to
protect you, to protect us, to protect our freedom! Scientists are dealing with nature as
we can all know it, and not one of their proofs is valid unless it can be repeated by
anybody. That’s one of the very principles of science. Every proof has to be able to be
repeated; therefore, it has to be according to nature as we all can experience it.
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Jesus said, “With God are all possibilities.” When God comes into our lives, it’s
something else again; it’s a personal communication. It does not operate according to
any kind of law; it is not predicable. Jesus said, “God is like the wind that blows where it
wills. We never know when it’s going to start, when it’s going to stop.” So it is with
God. We cannot predict God’s work. It is of it’s very nature something that will forever
elude those who believe that everything that is knowable, is knowable by law, knowable
by something that can be demonstrated and proved. God will forever recede from any
sort of demonstration or proof.
God wants to come to us in the privacy, in the secrecy, and in the freedom of our own,
individual hearts. But God is a jealous lover. We have the Scriptures to attest to this.
And God really does want a return of his love, and he wants a total return. That’s what
this says, “with your whole heart, with your whole soul, with all your mind.”
Now another interesting statistic is fifty-three percent of adult Americans go to church
at least once a month. Well, that’s nice; but is that what Jesus said God wants--to go to
church once a month? He said, I will repeat for the third time, “You shall love the Lord
your God with your whole heart, with your whole soul, and with all your mind.” He
didn’t mention the temple. He didn’t mention the synagogue. He didn’t mention the
church. The only reason we should ever come to church is that it’s part of a way we have
of worshipping God and loving God. The love of God is the only sensible, meaningful,
purposeful reason for coming to church.
We can gather together with others, acknowledge our weaknesses--that’s called
contrition; we begin every Mass with contrition. We need to be contrite because we have
not loved God with the totality of our heart or our soul or our mind. We need to
acknowledge that, and we need to acknowledge that failure to love totally makes us
rather poor worshipers, poor disciples, and poor lovers of God. That’s something we
have to come to acknowledge. Contrition is one of the fundamental purposes of prayer.
And one reason that there may be so much atheism growing in the world may be partly
our own fault because perhaps we do not make a very good showing of what faith is all
about. Maybe our divided hearts, our divided minds, our divided souls, are a very poor
witness to the God we claim we believe in--giving atheists all kinds of ammunition to
say, “See, look at that. I’m not going to be like that.” Perhaps!
So we come to acknowledge our brokenness and our failure to really do what God
asks us to do; but we also know that God, although jealous and demanding of total return,
is also forgiving. Jesus stressed forgiveness so often; in fact, he spoke of forgiveness
more than any other thing! So repentance is followed by forgiveness.
And that’s why we are enabled to praise God, and that’s why we are enabled to be
thankful. But again sometimes we don’t praise God. We can; we could; we’re able; we
don’t! Praising God requires that we forget about “myself.” I can’t be preoccupied with
myself and praise God--impossible. I have to forget myself if I want to praise God.
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Thanksgiving is very similar. I can’t give thanks and also constantly complain about
what’s wrong with my life. Of course there’s lots of things wrong with your life; there’s
lots of things wrong with my life; there’s lots of things wrong with the world! One
reason why many of the atheistic scientists gave for not believing in God is there’s so
much evil in the world. There’s only evil in the world because human beings have
brought it into the world! There’s only evil in the world because sin has brought evil into
the world--human choice. But there’s also so much good in the world, and there is so
much to be thankful for. We cannot allow other people’s mistakes or our mistakes to
spoil the beauty. And the Church has always taught that sin does not take away the
fundamental goodness of life, and so we always have a lot to be thankful for including
ourselves, our families. Of course nobody is perfect! Of course there are all kinds of
even serious problems, weaknesses, faults, frailties, even crimes, forms of abuse. But
none of this takes away the fundamental goodness of life, and we need to be thankful if
we are to be people of prayer, contrition, forgiveness, praise, thanksgiving.
All of this is part of being a praying people. We have come here tonight to pray, to
ask God to help us. But prayer cannot just be petition; it has to be the other elements I
already mentioned: contrition, praise, thanksgiving. If we are open tonight, we have no
idea what God can do, for it says in Corinthians, “Eye has not seen, ear has not heard, nor
has the human mind imagined what God has prepared for those who love him.” So there
is no limit as long as we keep in mind “You shall love the Lord your God with your
whole heart, with your whole soul, and with all your mind.”

Total Love for God
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Rev. Paul A. Hottinger
The Rising Tide of Atheism
21st Sunday in Ordinary Time/A
9:00 a.m. Is 22:19-23; Rom 11:33-36; Mt 16:13-20

August 22, 1999
(TAtheism)

“Blessed are you, Simon son of Jonah. For flesh and blood has not revealed this to
you, but my heavenly Father.”
The reading of today’s gospel is the perfect format to discuss a recent article in the
“Scientific American” on the subject of the rising tide of atheism in the United States.
Now this rising tide of atheism is primarily true of the intellectual elite--in the United
States. Basically, the United States is a very religious country--53 % of adults are
practicing some form of religion at least once a month. That is actually high by world
standards: Russia has only 8%. The only countries [for which we have data] more
religious than the United States are Ireland, Poland and Portugal. But among those who
are considered scientists, there are only 40% who even believe in God at all - that is, a
personal God who responds to prayer, or that there is something after death. Those are
the two questions posed to them. 40%!
However, they are not the elite. The elite members of the National Academy of
Science are 90% atheists--you might say the brainiest of the brainy in the United States!
Among them, 95% who are engaged in the study of biology are atheists! The rule is this:
the higher one goes on the pyramid of fame and notoriety--the more acute the disbelief.
The article also mentions the same is true about income: the higher one goes with income
--the more acute the disbelief. Now this should be shocking because these elite people
are the ones who influence Congress! That’s what the National Academy of Science is
founded to do--to influence our legislation, to influence our society!
However, in regard to all these things there are three things you have to keep in mind.
First of all, that even the word “intelligence” has already been corrupted by a
materialistic culture. What do we mean by an IQ test? What is that? It is nothing other
than a measurement of skill in dealing with the material world. Spiritual intelligence
cannot be measured and is apparently of no interest to educators. That’s one thing we
have to keep in mind.
Secondly, we have to keep in mind that we live in an age of specialization. And this
has a certain sort of negative effect. As more and more people get involved in
specialization, they lose the broader picture. But it is precisely the broader picture that
has led philosophers in the past to the intuition of a grand intelligence behind everything,
because everything works so well together. And if we focus too clearly on one little
thing, we lose the intuition on how everything works together.
But thirdly and most importantly, as St. Augustine prayed to God: “Lord, I have
sought you outside of myself, while you were within.” The God who reveals himself in
and through Christ, through the prophets of Jeremiah, John the Baptist, Elijah, the God of
Abraham, the God of Isaac, is a personal presence--not just an idea! Not just a mind.
Not just an intelligence--but a personal presence! And if you recall a few weeks ago we
heard about Elijah standing at the mount. And there were storms and there was wind and

The Rising Tide of Atheism

lightning and thunder, and God was not in any of that. God was in the small, still sound
of silence. The God of Abraham and Isaac, the God of Elijah and Christ was found
within the silence of our hearts, not out in the world.
So now we need to recognize that perhaps this is a wake-up call. The world out there
is very fascinating--it really is. Now we can love it; we can own it; and we can control it.
But the gospel today is saying it will not reveal to us the truth. Truth does not come from
“flesh and blood.” That includes our brains. That includes our eyes. That includes all
the instruments we can create to study the skies. That includes the microscopes where
we can study what is not even visible to the eye. That includes the cyclotrons by which
we break down matter to its finest constituent parts. This will not reveal the truth. The
truth does not come in “flesh and blood.” The truth comes in Jesus’ words, “from my
heavenly Father.” And this is the truth that will make us free. It comes in a personal
revelation. It comes through the teaching of the Church--the fellowship of believers
through time--stretching back to Christ.
Now, do we really recognize what faith is and do we allow faith to help us make our
choices? Or have we allowed the world to mesmerize us, to hypnotize us into following
its agenda? Or the agenda of our society which is being set, more and more, as I said
before, by atheists--by disbelievers. For example, take this summer. Did you spend any
time doing something that reflects your values? Did you take more time for the family?
Did you take time off for a day at the beach or a picnic or something special because you
really believe in the importance of those you love and want to spend time with them? Or
did you allow the need for money, or whatever, to set your agenda? Do we really
understand the meaning of life in following Christ? These are important questions for
believers. There is a story of a little boy who came up to his father with a fist full of
money. “How much do you make an hour, daddy?” he asked. His father said, “Why
would you want to know that?” He said, “Well, I think I need an hour of your time.” In
the Old Testament, the word “racha” is a great insult. Translated as a “fool,” it is defined
as somebody who professes a belief in God, but when it comes to the choices of life, he
leaves God out of it. We live in a society where the richer and the more famous a person
is, the more godless.
The question for today: Are we going to allow godless values to direct our own lives?
And we need to be sure of one thing: if we do nothing deliberate, they will--because we
are part of something bigger than ourselves! And that will rule our lives unless we insist
that is doesn’t. Belief in Christ is not a “patch that can be sown on an old garment.” It is
an entirely new vision--new life, with entirely new perspectives and priorities.
According to William Provine at Cornell University, and this may shock you but this is a
quotation: “Our modern understanding of evolution implies ‘that ultimate meaning in life
is nonexistent’”! And this idea, more or less, dominates higher education in our country
today. Christ, however, teaches otherwise. We need an increased clarity about the
difference between the way of Christ and the way of our world, about the differences
between the way of wisdom and the so-called “intelligence” of our world. And then we
need the courage to live by Christ and his wisdom.
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Rev. Paul A. Hottinger
Meeting God’s Expectations 21st Week in Ordinary Time Monday, August 23, 1999
8:30 a.m. 1 Thes 1:2-5, 8-10; Mt 23:13-22
(St. Rose of Lima)
(GodExpec)

Today Jesus’ remarks are rather harsh, but I think it’s important to realize that God
expects more from those to whom more is given. And by the more in this particular
context it means more by way of intelligence, educational opportunity, leadership skills.
And the people who are the butt of his objections were the leaders of the people, the
teachers. And yet they did not use their natural abilities, their skill, or their position
really to guide people onto the path that God had chosen for them; so they weren’t good
servants.
And I think this is true not only of the Church and leadership in the Church, but it’s
true of society as well. Those who have more, God expects more from. And that “having
more” could be having more anything: more resources, more ability, positions within
business, education, politics, government, every area. Wherever those people are who
have influence, God expects from them something: leadership, direction. And if they’re
blind guides--if they use their office, their power, their position, their ability, their skill,
really for themselves, then they fit this description of blind guides. And they will not be
blessed by God; this is what Jesus is saying. So we need to keep in mind that we are part
of a process we’ve been called into, a process of ministry.
St. Rose of Lima is the memorial today. St. Rose--that wasn’t her name, incidentally;
Rosa was like a nickname; she was so beautiful they called her “Rosa.” But her real
name was Isabel, Isabel de Oliva. And although Isabel was a very lovely lady, she could
have had practically anything she wanted probably out of life: nice family, marriage, and
so on;
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she gave it up. She served the poor. That’s heroic! Perhaps God doesn’t want that of
everyone, but she’s an example of leadership, the kind of leadership God is looking for-not someone promoting oneself, but promoting the good of the whole. This takes
sacrifice. This takes courage. This is what real leadership is all about.
So we’re involved in this; we’re invited into this. We all can give our little
leadership--however small the area we may influence. We can be good leaders; we can
be good shepherds to some extent.
And we have to recognize that life on this earth is really not what it’s all about. This
is just a trial; it’s a time for us to be prepared. The term “after-life” is actually a poor
term. There is no after-life; that’s real life when we die and when we are glorified by
God. That’s real life! This is fore-life; it’s just a preparation. And we have to keep in
mind every day that we will be prepared for something.
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Rev. Paul A. Hottinger
We Have to be Enabled to See 21st Week in Ordinary Time Tuesday, August 24,
1999 8:30 a.m. Rv 21:9-14; Jn 1:45-51
(St. Bartholomew The Apostle)
(EnabledS)

“I solemnly assure you, you shall see the sky opened and the angels of God ascending
and descending on the Son of Man.” The “seeing” that is spoken of here is not seeing
with the optic nerves of our brains and nervous system. It’s something else, another kind
of seeing. For the gospel to be effective, we have to have this other kind of seeing;
otherwise we’ll get caught up in ordinary seeing.

Now ordinarily what people are concerned about is the circumstances or the
conditions of their lives. And this is understandable. If you’re beset with some sort of
disease or chronic pain, that is going to affect the way you feel and the way you live. If
you’re very poor, you don’t know where your next meal is coming from, that is going to
affect the way you live; in fact, it will dominate the way you live! You won’t be able to
think about anything else except where the next meal is coming from. So the Church has
always understood that these matters have to be taken care of as best as possible. Jesus
Himself spoke often of feeding the poor. It isn’t just because he thought, “Well,
wouldn’t it be nice to feed the poor.” It’s the fact that how are the poor going to be able
to really live if they are always worrying about where the next meal is coming from. So
the idea that there are certain things that have to be taken care of in life is true enough.
But that isn’t the essence of the gospel! That’s just we get that out of the way so we can
get into the gospel.

The heart of the gospel has to do with the seeing he’s talking about: a quality of
living, a quality of being, a quality of soul, that itself changes the way everything is for
us--even the way the world is! In this way we talk about--and the gospel talks about, and
the Book of Revelation talks about--the transformation of the world. How is the world
going to be transformed? Through earthquakes? No, no it’s not. Earthquakes are
physical things, changing of the continental plates. Great hurricanes? No, those are
physical things, wind,
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rain. It’s not talking about physical change. It’s talking about another kind of change
that has to do with this seeing that Jesus is mentioning to Philip.

And we will see great things, but we will only see these great things when we learn
how to look. And I must say that isn’t easy; it isn’t easy for anyone. Christ said that the
kingdom of God is not like a patch one sews on an old garment. But that is indeed what
we always try to do. All of us do this. We try to simply take a gospel teaching, a gospel
idea, something that we hear, something we experience, we kind of fit it into life as
we’ve known it before. That isn’t going to work. The true heart of the gospel isn’t going
to fit into our lives as they have grown up from life because our lives as they’ve grown
up in the world are dominated by physical vision, physical experiences. And that’s part
of life, but it’s just, you might say, the threshold. Real life is something else. And that’s
really what we’re called to do.

And we celebrate today the feast of St. Bartholomew, one of the apostles of whom we
know nothing! We know nothing about this poor man--I shouldn’t say “poor man.” But
this man--we don’t know anything about him. We just know his name. And there is a
legend that he died in India, but we don’t know if that’s true. But he is the symbol of
Christ’s work among people and how Jesus always used people to do his work, to
continue his work. And those people in the very beginning, the apostles, had to be
touched and changed from within; and so do we!

We are also called to be apostles in the world. We all have an apostolate somewhere
whether we recognize it or not; whether we do anything in it or not is something else
again! We all have it. We need to carry on this work, and we have to let Jesus touch us
to show us how to see.

2

We Have to be Enabled to See

Rev. Paul A. Hottinger
Stay Awake: Be a Useful Servant 21st Week in Ordinary Time Thursday, August
26, 1999 8:30 a.m. 1 Thes 3:7-13; Mt 24:42-51
(UServant)

In today’s gospel reading we have another reference to a constant teaching of Jesus:
that in God’s will human beings serve a useful purpose--useful to God--not only to
themselves! That is the very idea of the servant. A servant does not serve himself or
herself. A servant serves a master.

And I would say that this idea is almost completely absent from modern day
Christians: the idea that they are put here on earth to serve in some useful way the
purposes of God, the purpose in which they themselves might not understand at all!
Many Christians, even their teachers, priests, and ministers, have reduced Christian ethics
to simply a matter of avoiding sin. A person is pleasing God if he or she avoids sin!
This, of course, is extremely negative and an inadequate understanding of Jesus’
teachings. A person is not pleasing God simply if he or she avoids sin, especially if sin is
understood simply as a matter of commandments and prohibitions. A person pleases God
when a person is useful, dedicated, committed, to work for God! And if you peruse the
gospels you will find reference to this on every single page, and yet it is very easy for
Christians on a whole to simply ignore all of it.

Partly this is one of the unfortunate side derivations, if you want to call it that,
derivatives, of the Protestant Reformation. In the Protestant Reformation the role of the
individual conscience was exaggerated, blown all out of proportion, separated from two
things: number one, the living, corporate conscience of the Church, which is also called
Tradition. The living, corporate conscience of the Church--that is Tradition. And in the
Protestant Reformation the individual conscience was severed from that, made
independent totally from that. Secondly, it was also severed from the demands and needs
of the greater society. Recently Margaret Thatcher, former Prime Minister of the U.K.,
said, “There is no such thing as society.” That reflects this mentality. There is no such
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thing as society; we’re only all individuals. Salvation is all an individual thing. Each of
us has to save ourselves in an individual relationship with God. And in regard to that,
incidentally, we’re totally passive. We’re merely recipients. That is basically the
Protestant idea.

And it’s very unfortunate because it cuts us off from the active, involved, committed
life of service that this gospel is talking about: pleasing God by being constructive,
pleasing God by serving, building up the household of God. Now, of course, you might
think about this, there would be millions upon millions of ways in which this could be
interpreted as there is as many people as there are, there are that many different ways of
serving. However, it is also very easy to ignore the whole thing.

And this leads to a phenomenon which is so common today of Sunday Christianity:
people coming to church on Sunday and participating in some form of worship and then
going back to their life completely unaffected by that Sunday worship! Jesus, on the
other hand, is encouraging his listeners to “Stay awake!” Stay Awake, not be lulled into
sleep! And we could consider a life of routine as a life of sleep. When we simply go
through the motions every day of the same basic job, the same basic life, the same basic
habits, we are not awake! We are asleep! Jesus says, “Stay awake, therefore! You
cannot know the day your Lord is coming.”
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Rev. Paul A. Hottinger
Thoroughly Modern Monica 21st Week in Ordinary Time Friday, August 27, 1999
8:30 a.m. 1 Thes 4:1-8; Mt 25:1-13
(St. Monica)
(MoMonica)

Now this morning we celebrate the memorial of St. Monica, who is really one of the
more interesting, if I dare say, of the saints. Monica’s life was anything but dull! But
Monica, like many Christian woman of that time, had been married to a pagan man with
rather poor morals. Now there are many people today in a similar situation; so Monica is
like a woman for today! She had a husband and she was concerned about his spiritual
welfare because first of all he did not know the Lord, was not baptized, did not have
faith, did not live a very good life. She prayed, and prayed and prayed and prayed! And
he came to the Lord.
Then she had a son who followed more or less in his father’s footsteps, not that he was
a bad man--he wasn’t--he was actually a good man, but not exactly on the right track. In
fact, he followed his way, away from his mother’s good direction, into a Christian heresy
called “Manicheanism.” Again, Augustine typifies many people today. Many people
today are finding their way into heresies--various kinds of them. In fact, a lot of what is
today called “New Age” would be similar in some respects to Manicheanism--but only in
some respects.
So here we have it--a very modern family--pretty screwed up really. But Monica was
a woman of faith. She never gave up. She prayed for her husband; she prayed for her
son. Both came to Christ--Augustine, of course, in a pretty big way! Augustine made a
friendship with St. Ambrose, who at that time was bishop of Milan and a very significant
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force in the Church at that time. At any rate, to make a long story short--I shouldn’t use
that expression, but--Augustine did come to the Lord.
And Monica is honored today because she persevered in prayer. Now many parents,
many sisters and brothers are concerned about their own families--and for good reason!
But just look at Monica. She constantly persevered in prayer. She didn’t give up.
Today’s story in the gospel is about bridesmaids. And the point is not about being
good, and the point is not even about being filled with faith. It’s a story about being
awake and alert. The fact is we’re not! We need to be awakened. And a person like
Monica is a perfect example of a woman that stayed awake. She was alert, and through
her other people woke up--and that still can happen today.
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Rev. Paul A. Hottinger
Atheism is a Choice
21st Week in Ordinary Time Saturday, August 28, 1999
8:00 a.m. 1 Thes 4:9-12; Mt 25:14-30
(St. Augustine)
(AtheismC)

Today we celebrate the memorial of St. Augustine, who is truly a man for our time.
Augustine came very late in his life to a living faith in Christ, not for lack of good
example at home, but for an unwillingness on the one hand, and perhaps simple
confusion on another.

Now recently a survey has been completed among the top intellectual leaders of the
United States, especially the members of the National Academy of Sciences, from which
it has been learned that the vast majority of them are atheists. When asked why, two
answers come up all the time. The first is, “Oh, I never really believed in God. I just
couldn’t accept all that supernatural stuff.” This emphasizes that atheism is a choice!
Since it’s so prevalent among this elite group of intellectuals, one might think it is the
result of research; but the answers do not bear that out. The first answer is, “I never did.”
Now “never” is a long time of course, so it means that even as a child these professed
atheists did not believe in God. They didn’t believe in “all this supernatural stuff!” So
here is an attitude of disbelief and an attitude of, you might say, not accepting mystery,
not accepting the unexplainable. So it’s an attitude that has to do with life, with God,
with reason, with a lot of other things; but it’s a choice.

The second answer given--and this is where we get to St. Augustine--is many said, “I
just can’t believe in a God who would allow a world to be so full of evil.” Now in regard
to the second answer Augustine had the same problem. And for this reason he joined a
heretical group called the “Manicheans,” who thought they had an answer to this question
of evil. In his deep, prayerful reflecting on life, on God, on Scripture, Augustine finally
realized that the reason there is evil in the world--the only reason--is because of human
freedom! And that indeed a world in which human freedom is respected is a world in
which evil must exist. This was the intellectual hurdle that Augustine had to get over
before he could enter into the Catholic Church and accept the God of revelation.

Atheism is a Choice

And I believe in this regard, of course, we all have a role to play in our world because
many people are very confused on this issue. They blame God for evil or believe that if
God were really worth anything he would create a better world. And this is failing to
understand the fact that we human beings have dominion over the earth. This is the only
part of the world we know, and this is the only part of the world there is evil as far as we
know. So it’s our problem; it’s not God’s problem. It’s not the world’s problem; it’s our
problem. We have dominion, and we have established this reality that we’re living in.
Augustine finally realized this.

Now, of course, modern science, as far as I know, does not admit freedom at all. As
far as I know, modern science disregards the idea of human freedom and believes that
everything is the result of some law even if we don’t know what it is. As Augustine
learned, that attitude toward life would lead to despair and ultimately, as we see in our
own day, atheism.

Now as Christian believers it’s important that we share our faith. In your own work, in
your own daily contacts with people, you are meeting people who are practically
speaking unbelievers, disbelievers, or atheists. And you can do something to bring them
to the light. This, of course, requires that you bring the light to yourself in the first place.
Do you recognize the responsibility we have as human beings for our world? And
accepting that responsibility, you accept your role in bringing some improvement to the
world as we know it by a witness of a virtuous life, by acts of goodness that will give
glory to God, by openly sharing your faith with others. In this way, you too will be like
Augustine--a missionary for Christ. And there is no one who is unable to play this role in
some way.
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Rev. Paul A. Hottinger
Conformity 22nd Sunday in Ordinary Time/A
Jer 20:7-9; Rom 12:1-2; Mt 16:21-27

August 29, 1999

10:30 a.m.
(Conformi)

“Do not conform yourselves to this age but be transformed by the renewal of your
mind, so that you may discern what is the will of God, what is good, pleasing and
perfect.”
This text is from our second reading from the 12th chapter of the Letter to the
Romans. St. Paul brings up a very important issue--the issue of conformity. Human
beings are conforming animals. Although born without instinct, in the sense that bees
have instinct, or ants or dogs, we do have an instinct. The instinct is to conform to those
around us--and indeed this is part of the learning process. We want our children to
conform themselves to our standards; and it is this way we teach basic manners,
language, family values, social customs and many other things.
St. Paul is not against conformity itself, but rather he says, “Do not conform yourself
to this age”--by which he means the world at any particular stage of it’s constant flux.
The world is in flux--it is constantly changing. But each generation, at a certain point,
conforms itself to the world as it is at that time. And this begins at a certain point in late
childhood. Children conform themselves to the age in which they are living so well--so
completely--so automatically; and then they wonder why their parents are so slow to
catch on to the way they should be thinking, should be acting, and should be doing. Now
the reason why their parents are so slow could be that the parents have conformed
themselves to a different age. But hopefully, the reason is that their parents are not
conforming themselves at all, but are being transformed by the renewal of their mind in
Christ.
When we allow ourselves, as we all do, to be conformed to a particular age, we are
first of all becoming dated. But we are also sowing the seeds of our own self destruction-even though it is true that a certain amount of conformity to a particular age is absolutely
required to survive in this world. But it is also the seeds of our own self destruction
because the world itself does not contain a clue to the meaning of life or the purpose of
our existence. It knows nothing of the nature of happiness or what human fulfillment
really is.
St. Paul then continues, “But be transformed by the renewal of your mind.” The real
issues in life cannot be answered by life, but something that goes beyond life to the
source of life, which is, of course, God. The natural mind cannot grasp God without
God’s connectivity, which is called “grace.” Grace creates something we call
“conversion” or “transformation” or “repentance.” The Greek word is “metanoia.”
Christ relentlessly preached about the need for this renewal, this conversion--without it
we can never understand the ways of God! Thus Christ rebuked Peter for not thinking as
God does but as human beings do.

Conformity

Now this kind of renewal or conversion has nothing to do with memorizing the Bible
or learning anything by rote. It has to do with letting God become our teacher. Jesus
said, “Call no man teacher; there is only one Teacher among you--the Messiah.” This
process of conversion is not instinctive--as is conforming. It is a conscious process
initiated by God’s grace; but it must be accepted freely, willingly and deliberately. The
payoff is that through this process we can actually discern what is the will of God--which
the natural mind cannot. We can actually discern what is good--which the natural mind
cannot.
Now, of course, there are great costs. This is the pearl of great price and the pearl is
worth everything. At the very heart of the gospel is the paradox brought up in today’s
gospel: “The one who finds his life only loses it; the one who is willing to lose his life
will indeed find true life.” But this “true life” is not a result of the biological mechanisms
that placed us here in the first place. It is a different kind of life--indeed, God’s life!
Again, the natural mind cannot grasp this paradox.
Now everything that is worth anything really depends upon our cooperation with God
in this process of conversion. And every day of our lives God is initiating anew a process
by which our lives can be renewed. Beyond that the world has everything to gain from
the devotion, the faithfulness, the obedience of disciples who take up the cross and follow
in this path of transformation. This is why Jesus said, “You are the light of the world.”
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Rev. Paul A. Hottinger
The Prophet Within 22nd Week in Ordinary Time
7:00 a.m. 1 Thes 4:13-18; Lk 4:16-30

Monday, August 30, 1999
(ProphetW)

“No prophet gains acceptance in his native place.”
You might have heard the question: “What is an expert?” The answer is, “Anyone
from out of town!” There is some very sad truth to this. A prophet gains no acceptance
as a prophet in his native place; he gains acceptance--not as a prophet.
This is partly because we do not listen to the prophetic voice within ourselves. We
should realize that God is always addressing us and that we often don’t hear. The real
interests of God are very simple and very practical. Now it may be true that certain
people are called to great heroic acts, but not everyone is; but everyone is called to
something--something very practical, something very simple to do for God, to make
oneself and this world more pleasing to God. But we often don’t want to listen to this!
We want to exclude God from within ourselves, and therefore we have to exclude God
from all those with whom we are familiar. We don’t want to listen to what makes us
uncomfortable, to what goes against the grain; so no prophet gains acceptance.
At the same time a people often will listen to other people, make prophets out of those
who aren’t prophets. And certain figures can gain complete followings, and if you really
study the reason it’s that these people have a knack for making people feel comfortable-just observe yourself. Observe what is called the “subliminal television.” Is this vested
in making people comfortable or uncomfortable? Is it created in order to help people to
change and be more pleasing to God or stay the same and justify the way they are? If
you understand this question, if you can answer it, then you will understand this reading!

The Prophet Within

Rev. Paul A. Hottinger
Like a Thief in the Night 22nd Week in Ordinary Time
7:00 a.m. 1 Thes 5:1-6, 9-11; Lk 4:31-37

Tuesday, August 31, 1999
(ThiefNit)

Today we’re speaking of the end of it all. St. Paul’s Letter to the Thessalonians--his
first letter, at least that we have--we could say this is really and truly the beginning of the
New Testament because Paul was the first author. Now in this letter Paul is preparing the
Thessalonians for the eventual end of the world, which he believed while he wrote that
letter to be coming very soon. He later changed his mind. But even here he is saying,
“As regards specific times and moments we do not need to write you; you know very
well that the day of the Lord is coming like a thief in the night.” So his idea is that, of
course, no one really knows for sure when; but it will come when people least expect.

Well, two thousand years later it’s still true. And the Church has really moved the
focus from the end of the world per se to the end of our own personal worlds on this earth
because that’s really more important, more existential, more relevant. In that sense this is
literally true; our own personal end on this earth will come “like a thief in the night,”
when we least expect. Strangely, I have even been with people who suffer from cancer,
who although in one part of their minds know they’re dying, in another part don’t expect
it! There is something about human life. It clings to life even though rationally,
reasonably, we can see life by its very nature is limited, finite, and terminal. But this is
something we often like to forget and live in a sort of amnesia throughout our life. And
this is sad because it often causes us to make wrong judgments, to call wrong shots, to
make poor choices.

Paul wants the Thessalonians and us to keep in mind the shortness, the briefness, of
life. He says, “Just when people are saying, ‘Peace and security,’” which is after all
basically what instinctive nature seeks--instinctively everyone wants that; we all want
security. The point is we can’t have security on this earth. It’s impossible; it’s not in the
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realm of possibility. True security and true peace can only come from a different
dimension which Jesus, of course, calls the “kingdom of heaven.” “Ruin will fall on
them with the suddenness of pains overtaking a woman in labor.”

So this is really part of life, and we need to make this part of our everyday awareness.
And if we really live each day with this sense, we would be awakening--that’s what he
refers to later. He says, “We are to live awake and sober.” Awake and sober doesn’t
mean not sleeping in bed, because later on he says, “whether awake or asleep”--that
means physically awake or asleep--but what would be awake in another sense. Awake
and alive and sober--he doesn’t mean not drinking wine or liquor--he means being aware
of oneself, not being intoxicated by life! That’s a great intoxicating force--life itself!
And people become addicted to life! And they want more and more of it even though it’s
killing them.

Paul has a different idea--the gospel of Jesus Christ. It delivers us from this kind of
addiction and allows us to live freely--each day a gift--not to worry about the day after,
but to live each day recognizing that we are here on earth just for a while; and this is a
time for us to make a gift of ourselves to God. And if we are so drunk with life and so
addicted and so caught up in choices we don’t make, and we let life lead us instead of us
leading life, that would be a very sad thing, when indeed, “like a thief in the night,” the
Lord comes; and before we have actually done anything with our lives, they’re over.
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Rev. Paul A. Hottinger
Example of Growing in Knowledge of God’s Will 22nd Week in Ordinary time
Thursday, September 2, 1999 7:00 a.m. Col 1:9-14 Lk 5:1-11
(ExGrowKn)

In today’s reading from the Letter to the Colossians, Paul is revealing how he prays
unceasingly that his disciples, his followers, will attain full knowledge of God’s will.
It is wonderful to find out from time to time that people are doing exactly that.
Yesterday I received a card from a lady, one of our parishioners, who said that she was so
happy to be part of St. Joseph Parish; and it was the very best parish, and not because of
our beautiful liturgies or because of our fine singing or anything like that, but rather
because she has had some rather difficult times and all her neighbors who were St.
Joseph parishioners came to her aid without even being asked! Women made her food so
she could be free to take care of her husband who is very sick. Children came over--and
she even named them and what grade and school they are attending--and they just mowed
her grass and cared for her yard, did all kinds of chores--again, without being asked!
And this is a sign that people are growing in wisdom and understanding that the way to
please God is by caring for others--and doing it apparently out of love, not out of some
sort of gain or desire to gain. And so when we see things like this, and when I hear
things like this, it is very gratifying because at times one wonders if indeed people are
growing.
And Paul wondered whether people were really growing. But he says that he prays
unceasingly. So we all need to follow Paul’s example and continue to pray unceasingly
that we’ll all continue to grow in this way to attain full knowledge of God’s will through
perfect wisdom and spiritual insight.

Example of Growing in Knowledge of God’s Will

Rev. Paul A. Hottinger
Funeral
Joseph Gioioso Learned through Suffering
Wis 3:1-9; Rom 6:3-9; Mt 16:21-27

September 2, 1999
(LearnSuf)

“Whoever would save his life will lose it, but whoever loses his life for my sake will
find it.”
At the very heart of the gospel there is this paradox about finding and losing. And
each person needs to enter into that paradox in a personal way, if life itself will be
received as gift; otherwise life can become simply frustration or life will be simply a
battle or life will be simply a problem. But if life is to be a gift, then one must enter into
this paradox of the gospel.

Now the purpose of a homily is not to eulogize the departed; but in many ways Joe is
a very good example of something, and I would like to point that out. Joe was a very
good example of “Catholic Humanism,” which means the coming together of two
different orders: the order of faith and the order of knowledge. These are really distinct.
Knowledge does not necessarily lead to faith--not at all! Ninety percent of the members
of the National Academy of Science are atheists! They’re very knowledgeable. They’re
very bright. They’re very brainy, but they do not have faith! On the other hand, there are
many faithful people who are very ignorant; they don’t understand anything about life-not in a way they could ever articulate. And yet faithful people also have a wisdom
learned through suffering which often goes, as I said, unarticulated, and therefore, sadly,
unused by others.

Now Joe was a man who put these two together. He was a man of faith, a man who
suffered, a man who learned through suffering as did Jesus. The Letter to the Hebrews
says, “Son though he was, Jesus learned obedience through what he suffered. Somehow
and for some reason, it is through suffering that the human consciousness becomes
purified of its, perhaps, self-centeredness, its egoism--which it comes by naturally. Of
course this is an effort that requires cooperative response. In this way it’s very unlike
other knowledge. The world of science and the world of knowledge is very different. It
enters through the senses. It requires a certain amount of effort to obtain it, but one is not
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really in relationship to the objects one studies. But in faith, the only way one can have
faith is to be in a personal relationship with the object of love, the object of faith, the
object of belief --who is God! And Joe put these two worlds together. He was a
knowledgeable man, a Doctor of Philosophy, taught psychology, counseled people--at the
same time a man of faith, a man who learned through suffering.

And in some way we all are called to be both of these. We are called to be as
knowledgeable as we can be about our lives, about the world; and we are called to be a
people of faith, a people who learn through suffering--which is inevitable--how to be,
how to be faithful, how to be loving, how to be obedient, how to be truly deep and
compassionate--thus like Christ! But the more we know about life, the more we can
teach that to others, not only through our example, but through words, through books,
through the various means we have at our disposal.

Now each of us is at some point in both these areas: the world of knowledge and the
world of faith. We’re all in both of them somewhere. And as we come to say Good-bye
to Joe, we need to recognize that his work is left unfinished. The work is never finished,
the work of which Jesus spoke. He said, “I only do what I see the Father doing.” That’s
the work of the Church, and that’s our work; it’s never finished. But for everyone who
inspires us, who touches us, who moves us, we have a responsibility to carry on that same
touching, that same moving to others. In this way we act as leaven in a clump of dough,
and thus the kingdom of God grows.

Sometimes, perhaps, we look at the bad side of things or the imperfect side of things
or the unfinished side of things too much and think, “Oh, how slow we are or how we’re
failing or how we have so far to go.” But on the other hand, at a moment like this we
need to also look at the other side: how much God is accomplishing within us, through us
and among us. Joe was a great gift and he showed many of us how life itself is a gift and
how to live. For that we need to give thanks to God and continue to live out our
gratitude.
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Rev. Paul A. Hottinger
St. Gregory Lived the Gospel 22 Week in Ordinary Time Friday, September 3, 1999
7:00 a.m. Col 1:15-20; Lk 5:33-39
(St. Gregory the Great)
(GregoryG)

Today we celebrate the memorial of St. Gregory the Great. St. Gregory was pope of
Rome at the beginning of the seventh century. Now I know most of you don’t know a
great deal about history, but in the first thousand years the Church had terrific troubles
with what we could call the temporal rulers of the time and also with these tribes that
were coming down from the north; they were called “barbarians,” many of which are
represented among ourselves today because we are the descendants of the barbarians.
Nonetheless, in the time of Gregory the barbarians were making so many incursions into
Italy that there was no social order at all--or very little, very little security. The
theoretical authority was the emperor in Byzantium, which is modern day Istanbul. But
the Byzantine authorities were unable to maintain public order, so more and more the
popes became in charge of the public order in Rome and its environs--central Italy,
basically.
Now Pope Gregory became pope during this time of great tumult, but he didn’t allow
the problems to overcome him; but rather he set about to overcome the problems. He
happened to have been born into a very wealthy family, whose estates were rather vast.
He turned the family’s fortunes into what you might call a public source of welfare for
the poor. He canvassed all the people of Rome--you can call it a census--and he
discovered who did not have the means to support themselves. And he made a list; it was
a rather large one. And through his own estates in the south he set up granaries, olive
groves, and vineyards, so that every single person would get an allotment of flour and oil
and wine each day.

St. Gregory Lived the Gospel

Now this was, of course, living out the Church’s idea of social justice and also
anticipating the banquet which is the heavenly banquet of which Jesus is alluding to in
today’s gospel. Why didn’t his disciples fast? Because they were anticipating the joys of
heavenly life. Now traditional religion is not really anticipating the joys of heavenly life.
Traditional religion is trying to make the best out of what we know through concentration
and attention and prayer and discipline and fasting--make the best out of life. Jesus said,
“Well, I’m not here to make the best out of life. I’m here to give you a new life.” And
the Church has always kept this hope and this vision in its heart, but there were many
eras when it was very difficult or impossible to live it out.
For a short time during the time of Gregory the Great, it was lived out at least in some
places. Gregory, of course, did not simply act as a civil ruler, but he also sent
missionaries to England; and really the conversion of England is due primarily to that
mission. Gregory also began codifying all kinds of records and documents and writings
and teachings and music. We used to refer to a certain kind of chant as “Gregorian
Chant.” It actually wasn’t. But the idea is Gregory began promoting chanting, although
what he promoted was very simple. It was not like the complicated chant that is still
around. He was also one of the four great Fathers of the West with Jerome, Augustine
and Ambrose.
So Gregory’s work, of course, was never finished; and much of it was destroyed after
he died. But the point is it is an image for us, and it’s important that we keep in mind
that Jesus’ gospel is really not about making life better as we know it. It’s about an
entirely new kind of life, and from time to time we are supposed to gather together in
anticipation of this new life.
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Rev. Paul A. Hottinger
Funeral
Michael Buhtanic
Suffering and Refreshment
Job 19:1, 23-27; 1 Thes 4:13-18; Mt 11:25-30

September 3, 1999
(SuffeRef)

“Take my yoke upon your shoulders and learn from me, for I am gentle and humble of
heart. Your souls will find rest, for my yoke is easy and my burden light.”
Whenever we come to say good-bye to a loved one, regardless of the circumstances,
there is pain involved. Sometimes that pain is mixed with relief. Sometimes that pain is
mixed with shock, but it’s always painful to let go of a loved one.
Now in the first reading from the Book of Job, we have an ancient example of what
we might call innocent suffering, or the suffering of the innocent. There seems to be
something placed within human beings that we think it wholly proper for the wicked to
suffer--but not the innocent! Psalms are full of laments that the wicked prosper while the
just are troubled. The Book of Job, of course, is the most dramatic of all the Old
Testament examples of suffering of the innocent.
And the reason why these laments and these stories are told is that it is an issue that
we all need to deal with, and God has a reason in inspiring these stories to help us deal
with these issues--but not because God is the cause of the problem! And that has to be
emphasized especially from the standpoint of the New Testament where Christ assures us
that indeed God blesses both the good and the bad. So all God does is bless people.
“The rain falls on the just and the unjust. The sun shines on the good and the bad.” God
is a blessing God because God is that kind of God. God is a God of compassion and a
God of mercy, so then why is the world the way it is?
This is an existential, philosophical, theological, religious problem that all people
ought to deal with. And it comes down to this: that human beings have been placed in a
world that according to the Book of Genesis was good, but human beings have not really
followed the purpose or the plan of God in living. As a whole in a sort of universal way
we have set about to create our own world. This is both in a positive and a negative
sense. And in the negative sense, part of this is the fact that we have made up our own
laws and our own rules. We’ve decided what’s good and we’ve decided what’s bad. We
haven’t listened to God or allowed him to change us. That’s the first thing.

Suffering and Refreshment

Secondly, we’ve often been lacking in the kind of intelligence and compassion that
would really help us to overcome many of the flaws that belong to nature. We could do
better. We do make progress, but we could do better!
Now today we come to bury Michael, who suffered greatly. We need to keep him in
mind every day that we will deeply appreciate the gift of life. No one knows how long
each of us shall live. This is indeed hidden, so each day needs to be the best day that we
can give to God because what can we do with our lives except make them a gift to God, a
gift of love, compassion and service, to act as Jesus did insofar as we can extending our
hearts to those who suffer, being truly present to those who are troubled, and in all cases
sharing our faith, our belief that this life now is really just a preview.
Some people use the word “after-life” to describe life after death; perhaps we should
call what we are living in now “fore-life.” It’s not quite life. True life begins with the
glory of God, and in faith we need to share this with others, with all who suffer--not as a
bandaid or an aspirin that takes away pain or makes light of suffering, but as a deep and
profound hope that extends to everyone in some way a reason for living. To our eyes, of
course, that could be many injustices in life; and there are really and truly I’m sure
injustices in life. Part of our responsibility is to do what we can to rectify them. Life is
not fair--true enough--Job knew that. And every day there will be opportunities; each of
us has to do something about them.
The Book of Genesis begins with this beautiful plan for the human creation to be a
partner with God--made in God’s own image and likeness, able to carry out partnership
in collaboration in the work of creation. This work is not yet finished. We need to
continue each day in God’s name and in God’s power. To all of us God extends, through
Christ, this invitation: “Come to me, all you who are weary and find life burdensome, and
I will refresh you. Take my yoke upon your shoulders and learn from me, for I am gentle
and humble of heart. Your souls will find rest, for my yoke is easy and my burden light.”
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Rev. Paul A. Hottinger
Communal Dialogue 23rd Sunday in Ordinary Time/A September 5, 1999 7:00 a.m.
Ez 33:7-9; Rom 13:8-10; Mt 18:15-20
(CommDial)

“If your brother sins against you, go and tell him his fault between you and him
alone.” How different life would be if we lived by this instruction. There would be no
gossip; there would be no talk about other people. Now Jesus is very serious about
communal life, a life of harmony and peace among people. His very idea of Church is
the idea of a family that is founded on the Fatherhood of God. This family needs to learn
how to get along as do our own nuclear families. Jesus’ first assumption is that when
there is an offense the offender may not be aware of the offense. This is very
possible. We usually don’t make this assumption. We assume if someone offends us,
that that person did it deliberately, was intentional, mean or malicious. Jesus says,
“Don’t assume that. Go tell him his fault.”
The second assumption Jesus makes is that communal harmony requires active
participation by all parties, including the offended. There are no hapless victims in a
real living community. The one offended must take action: “Go and tell,” Jesus says.
Too often we simply give up before we start any form of reconciliation and we nurture
our wounds. This happens in parish life; it happens in business life; it happens in family
life. But when it comes to a family founded on the Fatherhood of God, it must not be so!
And, of course, the very idea of Church is a new possibility for all forms of community in
the world.
Now this new form of community is based on listening. “If he listens to you, you
have won him over.” How rare is true listening! And what a strange kind of winning this
is! We’re used to the kind of winning associated with sports, games. But for Jesus
relationships are not supposed to be a game, and therefore the winning isn’t that kind of
winning. It is surely not imposing one’s will on someone else. It is simply gaining
access to the heart. It is the opening to a dialogue within which God’s will may
become obvious.
Now God’s will is discerned in a process. It involves prayer; it involves reflecting on
Scripture, but also involves listening to other people. According to the ancient traditions
of the Church, no one discerns the will of God all by himself or all by herself--no one can
do this. We have to listen to others. Those who refuse to listen therefore are really not
part of the community. And this is a very tough, difficult teaching--but it follows: Those
who refuse to listen are not living the community’s life. And so Jesus ends up saying,
“Then treat them like a Gentile.” A Gentile is not a member of the Jewish community
life; they’re outsiders. If people don’t listen, they’re outsiders to communal life.
This leads to the third assumption that without listening there is actually no
hearing; without hearing there is no faith. That’s a question St. Paul poses when he
said, “How can they believe if they have never heard? Faith comes from hearing.” The
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will of God can only be discerned though a proper listening to others. In the story of
the martyrdom of St. Stephen in the Acts of the Apostles, the author shows that the crowd
before carrying out its murderous purpose stopped their ears and began shouting to
drown out the word of God. At the end of the Gospel of Mark Jesus sends forth his
disciples with the mandate: “Preach to all nations. Those who believe will be saved;
those who refuse to believe will be condemned.” It is very clear to the ineluctable logic
of Scripture that the condemnation that falls on the unbeliever begins with refusal to
listen to others.
Now Jesus is speaking with great confidence, a confidence we probably don’t share, a
confidence that really the will of God can be found in dialogue. Of course this
involves that we recognize that listening is a two-way street. It is not only that others
should listen to us, but that we should listen to them. There needs to be an honest search,
not a secret assumption or belief that I already know the truth and the other person should
learn it from me. We can see in our own society today that this sort of communication
has broken down. When politicians speak, they speak past each other. There’s almost
never a case of people really listening that we observe in the public forum--almost never!
Nor do we see this on television, on CNN or any of the other shows, that people really
listen to each other; rather it seems that what they really want is to be listened to, to be
heard. And they have to get their piece in before the next commercial. So there’s no true
search for truth at all.
We also have to keep in mind when we listen and as we listen we have to be aware of
our own touchiness. Sometimes we are offended because we are touchy, not because
someone has done or said something that is really and truly offensive, but rather because
we are touchy. And our touchiness is part of us that still needs healing. It is still the
residue of egoism that we’ve inherited from original sin.
Belief in Christ ought to inspire us with confidence as Christ had himself that we as a
people can dialogue our way into truth, thereby learning to listen to others we can
discover and discern the will of God. We should be confident we can do this as Church
whether it’s parish or international institution. And we should recognize that we have a
real responsibility in a sense to teach the rest of the world how to do this--if we believe in
Christ--and this is what Christ believed!
As we listen to others and as we engage with others we always have to be aware of the
danger that we will try to impose our own will, or someone else will try to impose their
own will on others. And we also have to be aware of the possibility that we will be
inordinately sensitive to those who think, feel, and act differently from ourselves. But if
we actually do this as an act of faith, if we engage others in faith, and we have the
confidence inspired by Jesus Himself, then we need to keep in mind what St. Paul kept in
mind in the Letter to the Romans when he queried, “If God is for us, who can be
against?”
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Rev. Paul A. Hottinger
Dignity of Work 23rd Week in Ordinary Time Labor Day Monday, September 6,
1999 9:00 a.m. 2 Thes 3:6-12; Mt 25:14-30
(DignWork)

We see in the beginning of the Church the development of an idea about labor and
work and its value. In the very earliest Church, reflecting on the first reading from the
Letter of St. Paul to the Thessalonians, there was not a very good idea of work. And this
is largely because Christian people believed that the world would be ending very soon.
Having read the Old Testament they came to the conclusion that with the resurrection of
Christ there was the beginning of the end. And so many people more or less sat around
waiting for the end; they were not really set on doing something with their lives. And
this St. Paul corrects. He said, “This is not a right way of living.”
Now in time as the Church became stronger and more influential in society it
developed what we have called the “work ethic.” This is based upon two things: first of
all the belief found in the gospel that we are expected to do something with the
potential God gives us, that work is not an option, that work is a responsibility because
human life is basically a potential. It has to be developed. We grow and we actually
fulfill our potential in the work we do. This gives honor and dignity to all forms of
labor, and in the Christian tradition especially two particular roles: teaching and healing.
Those are the two most dignified roles, but also many others--in fact all others! During
the Middle Ages the idea of the guild developed which was to develop a certain sort of
rightful pride in work, and it was the beginning of what we might call “quality control.”
The members of the guild would be trained properly in the practice of their particular
skill or art, and that would guarantee the quality of the product produced by that guild. It
would also raise the standard of living of the members. And this was something the
Church encouraged. In fact the Church was one of the great employers of all of the arts
throughout the Middle Ages, especially in the building of the great cathedrals which were
really the great feats of that period.
Now we live in a modern time where the whole idea of the work ethic seems to be
dying. And we’re living more in the period of a “retirement ethic” where people think
that work is simply a nuisance and they can’t wait to finish. They can’t wait to get home
on the weekend; they can’t wait to retire eventually with their little nest egg. And this is
because in our modern period we have lost this sense of the value and dignity of work,
not necessarily through our own fault; partly it’s the result of the Industrial Revolution
which separated us from our work and in a sense turned many people into automatons.
Now, of course, the industrial age is also over, and we’re entering a new age-whatever that’s going to be--of very high level technology. Hopefully, however, we will
recognize the influence of labor as John Paul has stressed so often since the beginning of
his pontificate. This is for two reasons because not only does labor help us fulfill our
own potential, but it is also a contribution to a common good. Now unfortunately since
the advent of the Protestant Reformation the idea of the common good has gone down
hill. In fact, Margaret Thatcher once said, “There is no such thing as society.” Well, if
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there is no
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such thing as society, and that is after all I’m afraid a rather basic Protestant attitude, well
then there can be no such thing as a common good. Furthermore you will see in juridical
language in the United States there is no concept of common good--none at all! And this
is a sad lacuna in our way of thinking about ourselves and the way of thinking about
culture.
Now we all have a contribution to make to life and to the common good, and this
gives dignity to everyone no matter what--how humble the task they perform or how
great! One of the sad things about modern times is that the actual value of work is being
replaced by the value of success--and moreover the value of money! There are even
some churches that actually worship success rather than God. Notice! Observe for
yourself! One writer, Robert Bellah, speaking of the results of Calvinism said that
money has become what is truly sacred. “The only thing more sacred than money is
more money.” Now it would be bad enough if this were the belief of atheists or agnostics
or unbelievers, but it also is an idea promoted by many churches. Just, as I said, observe
for yourself! Now as Catholics we need to be very clear about where we come from,
what our beliefs are, what our values are. Pope John Paul is a very clear teacher of these.
One of the things we need to regain is a respect for ourselves, a respect for work, and the
recognition that as workers we are images of God still creating--partners in a great work!
We are reaching for a goal which we can’t really understand. We leave that in God’s
hands.
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Rev. Paul A. Hottinger
Danger of Seductive Philosophies 23rd Week in Ordinary Time Tuesday, September
7, 1999
7:00 a.m.
Col 2:6-15; Lk 6:12-19
(SeduPhil)

Today we have a very beautiful reading from the Letter to the Colossians. In that Letter
to the Colossians the author warns us about the dangers of seduction. He’s not speaking,
of course, of sexual seduction, but intellectual seduction--being seduced by false ideas-and how this will really corrupt our faith. Now at that time the reigning seductive
philosophy was a philosophy about cosmic powers. That is no longer in vogue. The
strange thing about human beings--there is always some seductive philosophy around.
It’s always false; it constantly changes, and people keep falling for the new one!
One of the present-day seductive philosophies is the idea which is called
“materialism.” And believers usually don’t give this credit for its true seductive
properties because it seems so stupid--to a believer--the idea that there is nothing at all
except matter! It seems so far-fetched that believers just shrug their shoulders and go on
with life. But this is not such a good idea because it does have a seductive quality, and it
has dominated, the National Academy of Science, for example. And that’s the cream of
the crop of intellectuals in the U.S. Ninety percent believe that!
Now very often parents say to me, “Well, you know my son was a very good person
and a very good Catholic, but he went away to university and now he’s a non-believer.
He has lost his faith.” Seductive philosophy!
And why is it seductive? It’s seductive because it implies that guess who is almighty
and absolute? We are! In materialism there is nothing superior to human beings, and
this is the seductive quality of it. They can actually argue away in their own minds the
grand
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design of everything, the beauty and the inter-relatedness of life, the order of the physical
world. All this they can argue away, “Just happened,” because believing that puts human
beings in complete charge. They have to honor nothing higher than themselves, believe
in nothing greater than themselves. And they acquire, really, the right to become God.
Now Francis Bacon, who wrote “Secundum Organum,” which is really the beginning of
the scientific method said, “Through science men will become gods unto themselves.”
Thus we see this is very successful--this seductive philosophy.
And if we have children at home, it’s very important we talk about these things, these
ideas. They are not simply abstractions. They are the very life-blood of our society.
And one of the reasons why materialism and atheism had such a success in our country is
[because] believers had not taken it seriously. They have not paid attention to ideas.
They have shrugged it off and gone on with life, and we see now the consequences. The
author of today’s first reading, a disciple of St. Paul apparently, knew better and wanted
to share that wisdom with us.
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Danger of Seductive Philosophies

Rev. Paul A. Hottinger
Our Image of God 23rd Week in Ordinary Time
7:00 a.m. Col 3:12-17; Lk 6:27-38

Thursday, September 9, 1999
(OurImage)

We worship God through images. Jesus is presenting an image of God in today’s
gospel. How does it resonate with the image that each of us possesses? How does it
resonate with the image that various institutions present? I would say that, for example,
our Pope John Paul presents the image of God that Jesus presents, that God is
compassionate, a God who moves out to embrace the world.
But not always, perhaps, has the institutional Church presented this image of God.
“Do not judge least ye be judged,” but at times, perhaps, the Church has presented the
face of a judgmental God. Even the word “salvation”--what does that mean? Well, the
word “salvation” actually has to do with “salus.” In Latin it means “health,” health in the
complete sense: physical, spiritual, eternal health--salvation. But there are churches that
talk about not salvation, but “being saved”--that’s a different word; it’s a different image.
Being saved from what? Being saved often from the image of a punitive God, a judging
God.
Jesus presents a different image here. He says, “Be compassionate, as your Father is
compassionate.” He’s presenting the Father as the essence of compassion, meaning that
the coming of the Son into the world to share the world’s life is an act of compassion:
“suffering with”--not being punished for the world. These are images; they’re very
important! And it’s very important for us to work with them and to allow God to purify
our images of God through the teachings of Christ as we find them in the Scriptures;
otherwise we may end up with a very false image of God--and that is idolatry!

Our Image of God

Rev. Paul A. Hottinger
Remove the Plank 23rd Week in Ordinary Time
7:00 a.m. 1 Tm 1:1-2, 12-14; Lk 6:39-42

Friday, September 10, 1999
(RemPlank)

One thing that we can be assured of is that human beings take their own perceptions
and judgments as to what is objective reality, that we do not easily realize that each of us
has a peculiarly biased view of life, and that bias has to do with a preference for
ourselves, a preference of how things seem to us or how they please us or displease us-our likes, our dislikes, color, the way we perceive other people and situations and
ourselves.

Now this is what Jesus is getting at when he says, “How can you remove a speck from
your brother’s eye when you have a plank in your own?” The plank, of course, is this
bias, where we simply without any thought or hesitation accept whatever it is that
appears to us to be true. And Jesus is warning us about this because, of course, we
cannot really be real, and we cannot live in the real world, if we’re going to remain in this
very biased, prejudiced, attitude. Don’t forget: Jesus’ point is always to bring people to
the Father, to bring people to the kingdom, to open up within them new possibilities that
they have never imagined.

This requires a certain amount of change, and the change has to start in the very way
we perceive life. And it has to start with the removing of the plank, the plank of selfpreference, the plank that simply assumes that our likes are likable and our dislikes are
dislikable, that our emotions reveal something of truth or the real world. All this is false!
If we really looked objectively at things, then we could start to help others. But we can’t
help others until we help ourselves. And that’s the point of this teaching: that a disciple
really starts to work on himself not on others. How often we deal with issues and we deal
with people and then want other people to change. Jesus says, “Well, you have to really
start this changing process with yourself!”

Remove the Plank

Rev. Paul A. Hottinger
Everyone Can Produce Good Fruit! 23rd Week in Ordinary Time Saturday,
September 11, 1999 8:00 a.m. 1 Tm 1:15-17; Lk 6:43-49
(GoodFrui)

Today Jesus is speaking on practical matters. Practically speaking, what is it to follow
him? It is to produce good fruit. And good fruit has to deal with the result of one’s life.
The gospel is always comparing human beings to plants. Now if we think about this very
long, perhaps it would be disturbing. And I think Christ intended it to be disturbing
because we keep plants for their blossoms and their fruit, just as we keep sheep, for
example, for the wool they produce. And every time Jesus uses examples to compare
human beings it’s with something useful: plants that bear fruit, animals that give wool or
meat or milk or something. And the point is, of course, that the human beings are put on
this planet not just for their own benefit, which apparently is what most of us think, but
we are put here rather for God’s benefit. We are put here to bear fruit.
Now Jesus makes this observation that “A good tree produces good fruit, a bad tree
produces bad fruit.” That, of course, is obvious. But, of course, that’s not the whole
point. That might have been the whole point of the religion he inherited. Good people
are good; they will be rewarded. Bad people are bad; they will be punished.
But Jesus went beyond that because he believes that everybody is capable of
producing good fruit, so therefore he believes in the transformation of what is bad, which
we could call conversion. He believes that no one is really hopelessly a bad tree or a bad
plant. He recognizes that there are bad plants, but he doesn’t speak in such a way as
simply to say, “Well, they will be eliminated.” When he speaks, he speaks in such a way
as to indicate that people can recognize their lack of fruit, their lack of purpose, and come
to him and be changed and transformed.

Everyone Can Produce Good Fruit

How? By putting his teachings into practice. What he’s saying is by putting his
teachings into practice, a bad tree can become a good tree. By putting his teachings into
practice a person is actually building a house on a rock that will not be blown away in the
ravages of time. Now failing to listen to him, then we would go on our merry way
bearing bad fruit or no fruit at all and building a life on sand that will be blown away in
the ravages of time. And this is a choice that everyone has to make when we listen to
Jesus’ teachings--seriously listen to them--and actually put them into practice. This goes
far beyond simply saying a prayer now and then. It goes beyond any form of ritual. It
has to do with actually practicing what Jesus teaches!
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Everyone Can Produce Good Fruit

Rev. Paul A. Hottinger
Forgive Others from Your Heart 24th Sunday in Ordinary Time/A September 12,
1999 7:00 a.m. Sir 27:30—28:1-7; Rom 14:7-9; Mt 18:21-35
(ForHeart)

“So will my heavenly Father do to you, unless each of you forgives your brother from
your heart.”
Of course today’s parable is really not about money at all, but it is about debt; and it is
about keeping accounts. All human beings are equipped with a remarkable memory
when it comes to what others owe. This is because our memories are very much linked
to our emotions; and when we are hurt, disappointed, let down, or rejected, there is a
strong emotional component to that experience, and so we remember it. The opposite is
not true, however. When we disappoint, let down, or reject others, there is really no
emotional component at all; and we’re really not even aware of it!
Thus we end up with a world where people are holding one another in debt, and
that’s what this parable is about--mostly it concerns family. For example, “Well, my
mother really never was there for me. She was always concerned with the Bridge Club,”
or “She was just concerned with all the other children.” Or “My father was very distant,”
or “He never came home from work. He never took me fishing.” Or it’s my wife. “She
is really all wrapped up with her children.” Or my husband. “He is wrapped up in
something else.” And these are real disappointments, but they’re our disappointments!
The persons who disappoint us: the father, the mother, the wife, the husband, or the
children are not necessarily aware at all that they have failed. They may believe
themselves to have done the best they could do! So we have a world full of people who
feel cheated, and no one is even apologizing! And this eventually progresses into a
general feeling that life owes us. And people can really and honestly believe that they
contributed more to family, to relationships, to work, to whatever, than they’ve ever
received; and therefore they are owed!
In truth it takes spiritual insight and faith to see this, but human desires are infinite
because we have been created to desire God. And as long as we look to people or to
things to fill this infinite desire, we will be disappointed no matter what others do or try
to do for us. Therefore as long as we do not look to God, we are in a “lose-lose”
situation! And in a sense no one is to blame except in all truth ourselves for looking in
the wrong place, which is not to say that children don’t have some reasonable
expectations that they can have for being cared for and so on. This is true: there are
reasonable expectations we all can have for one another, but even when these are
satisfied, there remains a deep yearning for something--and therefore a sense of being
cheated. As long as we don’t recognize our great need for God, as long as we don’t
recognize how the responsibility ultimately is with ourselves for being blind spiritually,
as long as we hold other people responsible for our own unhappiness, we are indeed
holding that happiness away. We are in fact handing ourselves over to the torturers, and
that will never let up until we change.

Forgive Others from Your Heart

Now Jesus is indicating in this particular lesson that God keeps accounts too, only
they’re very different from ours. We segregate all the various people in our lives, and we
don’t ever connect things. We have everybody on a different page. “Well, things are
fine with my father, but not with my mother. Things are great with my wife or husband,
but not with my children. Things are great with my children, but not with my
grandchildren,” and so on. This parable is trying to say, “Well, actually nothing is
separate.” And if we really had the sense that God has of insight into life, we would
recognize that we’re all debtors because everything has been given to us! And the
sense of being cheated is really false because we have life and we have the opportunity
and the invitation to enter into the fullness of life--the abundance of the kingdom. And
this is far greater than anything we can lose, and therefore we need to forget about what
we’ve lost; that is, we have to cancel the debts we hold against others.
In this way we change the way we look at life. We change our own feelings, and we
begin to grow in a sense of gratitude, which this poor soul in the story did not have. He
had no gratitude even though he had been given everything! Everything he owed was
forgiven, but he had no gratitude. He had no sense of gift. He kept this other fellow who
owed him a mere fraction on a different page; he didn’t connect it at all. So he was
handed over to the torturers to experience and to feel the very condition that he had put
his neighbor into.
Now cancellation of all debt is possible if we participate in the kingdom; and it has to
be a free, deliberate, conscious decision. If we refuse to, as this man did in the story,
then we put ourselves into an endless torment until we pay the last penny. What does
that mean? It means until we become totally debt-free through our own power, our own
effort, our own achievement--another way of saying until we become perfect through our
own power, through our own achievement. And this is highly unlikely! So we need to
recognize then how our ordinary feelings are often illusions and traps created by a web of
deceit that is very common in our world--it causes useless suffering! Freedom from this
is actually cheap and easy: to forgive everyone! And life in God, from within in a very
deliberate way, leads to new life.
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Forgive Others from Your Heart

Rev. Paul A. Hottinger
Produce for the Master of the Vineyard
27th Sunday in Ordinary Time/A
October 3, 1999 9:00 a.m. Is 5:1-7; Phil 4:6-9; Mt 21:33-43 (Vineyard)

“He looked for judgment, but see, bloodshed! for justice, but hark, the outcry!”
The role of the prophet is to convey the message that comes from the heart of God
into the heart of God’s people. The purpose is really an intimate sharing of God’s own
nature with the people [whom] he has chosen to be his own. Now in today’s first reading
from the prophet, Isaiah, God is sharing a message of profound disappointment--and even
more than disappointment, bewilderment! “What more was there to do for my vineyard
that I had not done?”
Now none of us really is a stranger to disappointment, but do we ever think of God as
being profoundly disappointed? Probably not! Probably because our ideas of God have
been formed with such adjectives as “almighty”--we probably don’t think of God as
actually being at the end of his wits. But this is exactly what the prophet is saying: “God
is at the end of his wits and bewildered by the results of his creation!” Now we have to
take in mind the biblical view of the creation starting with the Book of Genesis, in which
the creation is created in such a way as to become a partner with God. One part of
creation, the human part, is indeed the image and likeness of God, therefore with
tremendous potential and power. And this part has been given, according to the biblical
view, dominion, meaning control over all the earth.
Now from the point of today’s prophetic message, God sees that he has done every
possible thing God can do in this partnership that the creation is, but there is no response;
so God is bewildered. That is the fact built on for today’s gospel reading about the
vineyard. From the earliest days, the Church understood itself to be the new tenants that
the master had given the vineyard to because the former tenants have been so careless,
lazy, and basically improvident! That is, they have failed totally to provide the produce.
Once again, behind this is this very idea that there is a purpose to everything.
Christian life, life itself, has purpose. And it beckons us to ask the question: What can I
do? What can I do to end God’s bewilderment? What can I do to fit into the purpose for
which I have been made? Now this question itself is very hard to ask, especially living as
we do in our culture that never asks this question. We live in a culture that is really based
on an entirely different point of view, a point of view which is that everything has arisen
by chance. This is the reigning academic, scientific viewpoint. Everything has occurred
by chance and time. There’s no purpose to anything. There’s no meaning to anything.
And unless we deliberately take our own lives to hand, we’ll end up being influenced and
even controlled by the very culture in which we live.
In our culture all of our economic and political systems are based upon assumptions
that substitute acquiring things for being. Well, if you think about it, this is exactly what
motivates the world we know, and also substituting “doing what I want” with being free.

Produce for the Master of the Vineyard

These are two entirely different things: doing what I want and being free! But in our
culture being free is just a matter of doing what I want. Even the Buddha, six hundred
years before Christ, knew this was wrong because we don’t determine what we want.
What we want becomes a tyrant that rules over our lives until we become free.
Now if our culture happens to be right, mind you, then life really is an accident;
there’s nothing to be grateful for. There’s really nothing wrong with abortion, for
example, because life is just chance; it happens and it’s going to unhappen! It had no
intrinsic worth and nothing else does either. Without our own effort this web of
deception which underlies modern culture will eventually veil each of us from the truth.
Now for people of faith there are consequences to faith. The first is we have to
acknowledge that we have a purpose and yes, we can make a difference. Perhaps I can’t
make a difference by myself, but we can make a difference. But if we can make a
difference, then I need to be committed to work with others for the kingdom of God-in the terms of today’s gospel, “to produce.” Now this does not mean doing something
different from what you normally do in life, but it means a way of doing what you do in
life. It has to do with the quality you bring to your work, the quality you bring to
your family, the intention that you bring to everything you do. This can produce
something. St. Paul uses the image of the body of Christ referring to the people of God,
people of faith, who form one single organism, who live one single life. And this is, of
course, God’s work working through free human beings. In today’s reading, St. Paul
mentions that we need to surrender all our anxieties. If we really believe life has a
purpose and we really believe we are called into cooperating with God for God’s
purpose, then there’s really no room for our own anxieties. We have to do our best, and
then leave the results to God; that is one of the consequences of faith.
Ultimately we have to recognize that what we call life, what we experience as life, is
not real life. Real life is the gift that comes through Christ, and it is really God’s life,
eternal, with no beginning and no end, given to us for no reason except God’s own love.
Likewise, biological death is not the end, but the beginning of something far better. This
does not negate our daily lives, but gives them great significance. It shows us that every
single day and in every single choice we are capable of serving God and yes, improving
the earth, and thus producing for the master of the vineyard. And if we live this way the
result will be, as St. Paul says, “the peace of God that surpasses all understanding.”
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Rev. Paul A. Hottinger
Funeral
John Bowles
Bread for Others
3:1-9; Rom 8:14-23; Jn 6:51-58

Monday, October 4, 1999
(BreadOth)

Wis

The time of laying to rest a loved one is a special time, a blessed time, in our lives.
There is, of course, always an element of grieving; there’s always an element of loss, but
there’s also a grace. And God can be very close at such a time because for a moment the
chatter of life stops and we can really confront in a personal and emotional way the
reality of our own mortality. This mortality is, of course, a matter of fact that no one
denies; and yet, emotionally we go through a great deal of denial in regard to this great
truth that we shall all pass away from this earth.
Now there are various ways of looking at life. It’s quite shocking to understand that
according to the “Scientific American,” ninety-five percent of all the biology professors
and doctors who belong to the National Academy of Sciences are atheists. Ninety
percent of all members of the National Academy of Sciences are atheists! Now these are
not stupid people, but faith is not a matter of intelligence--or at least not the intelligence
we are normally speaking of, an intelligence that we measure with IQ tests and grades
and award with various prizes.
And faith is a gift from God that comes to us in a personal relationship. It is a kind of
knowledge, but it’s more the kind of knowledge that we have of a person the way we
might say, “Well, I knew John.” He was a person. And God is personal; and the only
way we know the reality of God, the reality of eternity, the reality of the divine, is
personally. And throughout life we are given many opportunities to become acquainted
with this personal reality which is eternal from whence everything has come that is and
on which everything depends. But it does not come through our senses. It cannot be the
object of research. It’s not that kind of knowledge. It’s not a fact that we can control and
manipulate. God is a being, a personal being, who we can only address and only enter
into relationship with in a sense of utter humility recognizing exactly how dependent we
are, and also recognizing that with a deep sense of gratitude for this great gift of life.
Again, there are many people today who do not believe that life is a gift, and they do
not believe it is intrinsically valuable. They find nothing wrong with promoting the
killing of human beings if there is something wrong with them. They see nothing wrong
with the taking of life in the womb if, for some reason, it does not seem in the best
interests of the family or the mother to promote, to nurture, and to maintain that life.
Ultimately, these issues can never be decided in a court of law or in a classroom or in a
discussion. They are profoundly personal questions that can only be resolved in a
personal relationship with God.
Now we would be, indeed, very sad people if God were something we would have to
seek on our own and through our own power try to discover what God is all about, but we
don’t because God has sent us his own Son, the Word made flesh, Jesus, who is the
Christ. Jesus comes to us as nourishment. He says, “I am the living bread that has come

Bread for Others

down from heaven”--the living bread that is indeed from God and is God. And this living
bread comes to bring us life, not biological life but life eternal, the life which is God.
And toward this end Jesus has surrendered everything, holding nothing back from this
utter and total donation of self.
And if we are ever to come into a true relationship with God, we too have to hold
nothing back in our reciprocating donation of self. That is indeed the very purpose of the
sacrifice of the Mass: for us to present ourselves with Jesus who is an offering to the
Father. We, as part of his mystical body, continue what he began, becoming part of that
very gift which is still the bread of life; and we become part of the bread of life. And this
gift is given for the life of the world. And we too must then, to be consistent with this
faith, live our lives for others.
And this is the great joy of the saints. And this is the great joy into which John has
now been invited, the Pascal banquet, the everlasting, heavenly banquet that this
Eucharist on earth is a foreshadowing. So as we console one another with our faith, it’s
important we also allow the words of this gospel to challenge us to live yet more
authentically what the gospel proclaims and to allow our lives to really be an appreciation
of the great gift God has given us and made of us for others. John has now passed from
this life. He continues to pray for us. That’s one of the roles, you might say one of the
jobs, the saints in heaven have is to keep us in mind so that we might find our way
through the darkness and temptations and confusions of this world to what is really true,
what is really valid, what is really worth living for. Once Christ said, “The one who
feeds on this bread shall live forever.”
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Rev. Paul A. Hottinger
Compassion 27th Week in Ordinary Time Monday, October 4, 1999 8:30 a.m.
Gal 6:14-18; Lk 10:25-37
(St. Francis of Assisi)
(Compassi)

The word that pops out of the gospel today is the word “compassion.” And we are
celebrating the memorial of St. Francis of Assisi who was definitely a man of
compassion.

I think Jesus told the story because the man who had asked the question, “What must
I do to be saved?” didn’t really understand what compassion is about; and therefore he
didn’t understand what love was, the love that God is. He was a man, probably sincere,
and when Jesus asked him the question, “What does the law say?” he answered exactly
what the law said. But the law cannot teach compassion. The law is a matter of
obligation and duty.

Compassion goes beyond that because compassion has to do with suffering. Literally
the word means “to suffer with.” And that is the love of God; the love of God suffers
with us.

And the love of St. Francis suffered with people. He gave up a life of privilege and
wealth to suffer with the poor. He was concerned with homelessness. There were a lot
of homeless people in his day--St. Francis’ day. And he was concerned about this. He
was concerned that the homeless lacked a sense of dignity and worth. He was concerned
that the homeless had no meaning and purpose in life. And his response was not actually
to give them a home; it was to join them in homelessness!

And that’s what compassion is about--suffering with. It’s not really much of an
answer, but that’s really what God did in Christ. He didn’t really solve our problems; we
still have them. He didn’t end any wars; we still have wars. He didn’t end poverty. He
didn’t do any of that. He just came and joined us. That’s God’s way! That’s
compassion!

Compassion

Rev. Paul A. Hottinger
Real Reconciliation
27th Week in Ordinary Time
8:30 a.m.
Jl 1:13-15; 2:1-2;
Lk 11:15-26

Friday, October 8, 1999
(RealReco)

Today in our gospel reading we have another reading about harmony and
reconciliation--about the need for unity. Now too often I think our understanding of
reconciliation is primarily aimed at God; whereas for Jesus, God and human
reconciliation cannot be separated. They are one and the same reality. “Forgive us our
trespasses as we forgive those who trespass against us.” That’s the whole unity of the
two. God can’t and won’t forgive those who don’t want to give forgiveness. The
mending of our relationship to God is a mending of our relationship with others, and so
on. It’s not like they are two separate things. It’s one thing; there is one fabric. There is
God and God’s creation, and God wills to live in communion with the whole. And when
it’s ruptured, it’s ruptured. It needs healing; the healing has to be on all sides.

Now it’s very easy for us not to see this point. It’s very easy for us to categorize and
to eliminate certain things. We’ll say, “Well, I have my perfect peace with God and all
of humankind except for....” You know, it’s like, well, that doesn’t matter. Well, for
Christ really everything matters. And it’s a matter of the strength. Today he is talking
about strength in unity. Think of a family. Families sometimes do get divided. Divorce,
of course, is the scourge of our own time; but even besides divorce there are
disagreements, misunderstandings, that kind of plague certain families. And, of course, it
weakens them. They are not really able to serve each other. And I have even seen that
where there is great division and great lack of harmony, what follows is often all kinds of
physical illnesses. I’m not saying it’s a tit for tat cause and effect, but somehow the
strength of the family is drained away: physical strength, emotional strength, mental
strength, spiritual strength. It’s all connected somehow. This is what Jesus is getting at.
His presence in the world--freeing people from their enslavement to sin, to evil spirits, to
all kinds of maladies--that itself is the finger of God. Why? Because God is restoring;
he’s building up. And he says, “The one who gathers with me will be strong.” There’s
strength in unity

Real Reconciliation

just as in our families. “But the one who does not gather with me is scattered,” and
therefore weak.

And so that’s why there’s such a need for us to work for reconciliation. It has nothing
to do with whose fault is this? See, that’s the problem. We fall back on that: “It’s not my
fault; it’s really that person’s fault because she’s the one that said such and such,” or
“he’s the one who did such and such.” But the point that Jesus is making is not that at
all. It’s not who is guilty. If you notice Jesus almost never talks about guilt, but it’s
what’s the problem? The problem is the disunity. Okay, it’s everyone’s job to put it
back together, to work for the unity; this is the finger of God at work. Whoever does that
is using God’s power; whoever doesn’t do that is causing God’s work to fail, or at least
not helping it succeed.

Now we have in our Church the sacrament of Reconciliation, which is a beautiful
sacrament, but we have to be careful we don’t substitute the sacrament for the reality of
reconciliation. So that could happen. St. Augustine goes into the whole issue of Baptism
--how Baptism even if it’s validly given, it’s not necessarily fruitful. And he says that
it’s not fruitful among heretics or among people who have rejected God. Oh, yes, they
received Baptism all right, but it’s fruitless. Well, the same can be true of reconciliation
even more easily. If people aren’t really willing to be mended, well then, what’s the
point of the sacrament? So we really have to be looking at the reality behind this. And
Jesus is pretty hard on us when he says, “Okay, if you are praying at the altar and you’re
giving your gift, and you remember that somebody has something against you, you better
go get reconciled.” Then in another case he says, “Well, if someone has offended you,
you better go tell them.” So it doesn’t matter whether we are the victim or the cause of
the problem; if we want to be with Christ, we have to make the effort to be reconciled.
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Rev. Paul A. Hottinger
Mary’s Discipleship 27th Week in Ordinary Time Saturday, October 9, 1999
8:00 a.m. Jl 4:12-21; Lk 11:27-28
(St. Denis and Companions, St. John
Leonardi)
(MaryDisc)

“‘Rather,’ he replied, ‘blest are they who hear the word of God and keep it.’” Some
people believe that this is a statement that in a sense minimizes the role of the Blessed
Mother, but indeed it does not, because there was no one who heard the word of God and
kept it more than she did. But it is a way of blessing her not because of her physical
maternity, not because she happened to be the one to physically nurse Jesus, which is a
rather typical way people think and did then too. That’s why this woman called out. Not
for that reason is Mary blessed, but for a different one.

Now we know that in the history of Israel the true queen was not the wife, the consort,
of the king. The true queen was the mother of the king. So they did honor motherhood
much more than being a wife. So it was very natural for this woman to call out this
statement of honor, of praise: “Blest is the womb that bore you and the breasts that
nursed you.”

But Jesus is always about something different, not about normal human thinking, not
about normal human family life, surely not about tribe or clan or kith or kin. That’s not
his interest. His interest is about forming a new family under the Fatherhood of God
where every single person young or old would truly be a sister or a brother to each other
and would come to know God as “Abba,” as Daddy.

And his mother was the first to be part of this family, in time even antedating Jesus’
own arrival. But of course in the work of God, time is not relevant. So Mary, even in her
consent to the angel Gabriel, was already a disciple of the child she would bear. This is
not a logical, sequential way of thinking; it is a mystical, timeless way of looking at
God’s work. But Mary remains for us the great disciple who heard the word of God and
kept it. But in this she is not to be--and God does not want her to be--unique, but the first
of many to come to really know who they are in Christ.

Mary’s Discipleship

Rev. Paul A. Hottinger
Wholeness through Marriage
Robert Rheintgen and Rebecca Cluster
Saturday,
October 9, 1999 Gen 1:26-28, 31a; 1 Cor 12:31-13:8a; Mt 5:1-12a (RobeckyR)

This is a very wonderful occasion for me because I actually know the couple getting
married. I always meet them first, but I don’t really know them.
One of the big burdens that we have living in our modern world is that our culture
itself doesn’t seem to have an idea that there’s a meaning and purpose to everything,
other than what we might pick out that is. And it’s hard for me to imagine why this is.
Never before have we peered so deeply into our own world and our own nature, whether
in the grand scale of the universe itself or the tiny scale of subatomic particles. And yet
in all this the miracle is everything works! The miracle is we have a world. The miracle
is we have life. And yet many of our greatest minds do not think that this is reasonable to
believe that all of this stems from intelligence, that it’s all purposeful, that it has been
created by God for a reason. That is the proclamation of today’s readings and, of course,
of our faith.
There is not only meaning to life in general, but there’s meaning to marriage. This is
important to believe if we are to get through the various difficulties that will necessarily
come up. Marriage is not simply an arrangement that human beings have invented, for
example, to get over loneliness or something like this. But it is actually a plan of God,
that God made man and woman for each other, that God made man and woman from an
original idea of wholeness so that together they may achieve wholeness. This is the idea
of Holy Matrimony. And to know this is the beginning of a clue that it is worth the
sacrifice, it is worth suffering for this attainment God has in mind of wholeness.

Wholeness through Marriage

Life itself is not easy; it was not meant to be so. Christ Himself said, “The way that
leads to life is narrow and winding.” And he added--perhaps strange to our ears--but he
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added, “and few there are who choose to follow it.” All the struggles and challenges of
life are for a reason; the choices we make form us. The choices we make actually create
the person we become. So although we are creatures of God, we are also creatures of
ourselves. God starts us out with all the potential; we decide how it should be actualized.
Becky and Robert have decided to actualize themselves with each other to form a new
reality out of their own fragmented lives. And they are coming to the Church today full
of hope and faith in each other in God. But as all of you who are married already know,
it is not easy to live a married life.
The results of our history, that we call in our Church “original sin,” create egoism,
which is a constant source of conflict among people. However, we have been redeemed
by Christ; therefore it is possible to live a life of true self-giving and love. This is what
St. Paul is celebrating in the second reading from his Letter to the Corinthians, the
possibility that truly we can live a new life. And that reading we could mediate on at
some length!
So it is a very special occasion for all of us here to be invited to your wedding. We
are all very happy for you. But we are not simply going to wish you well; we are going
to support you with our prayers, with our good wishes, with our own hope and faith. God
is the origin of all things, and God has really drawn Becky and Rob together. It is our
prayer and hope that what he has begun, he will complete.
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Rev. Paul A. Hottinger
Our Response to God’s Invitation
28th Sunday in Ordinary Time/A October 10,
1999 10:30 a.m. Is 25:6-10a; Phil 4:12-14. 19-20; Mt 22:1-14 (Response)

“The servants went out into the streets and gathered all they found, bad and good
alike, and the hall was filled with guests.”
All parables are meant to shock, and the shock being implied in today’s parable is
having to do with our idea of good and bad. Why should the bad be invited to the feast?
Now all of us, young and old alike, have an idea about what is good and what is
bad. This is what sets human beings apart from other organisms. No other life-form has
a sense of good and bad, only human beings. But at the same time, the Scriptures have
always warned about how unreliable human judgment really is. Scriptures have always
said that human judgment needs to be informed by the word of God. So that the ideas we
have about right and wrong and good and bad are not something thaqt comes from
personal tastes or prejudices or traditions or feelings. Every once in a while this comes
across very strongly, for example, when the rich young man comes to Jesus and
addresses him, “Good Master,” Jesus rebukes him for that and says, “Who is good but
God alone?” On the other hand, again from the very beginning of our Bible, the stress is
made that God is the creator of everything and God makes nothing bad; therefore
everything is really good because God made it. It’s good by participation in the
goodness of God but not apart from him.
Now these truths are hard ones to come by. We tend to compare ourselves with others
thinking I’m better or I’m worse. And people are filled with a sense of inferiority or
guilt, or superiority and conceit--very easily! A woman once told me that she didn’t
come to church because she was better than all the people she saw coming to church.
Well, better in what way? I can assure you only according to her whimsical idea of what
is better!
Now it is with this as a background that the gospel says that everyone is invited to the
feast, the good and the bad--the good and the bad from their point of view--the good and
the bad from our point of view! From God’s point of view everyone is good, at least
potentially and the most evil can be redeemed. That’s the first point that the gospel
wants to make. The second point is that from the very beginning of our biblical tradition
the word of God is talking about an invitation that God has given that needs to be
responded to. And this response has to be personal. It has to come from within
ourselves. It has to be free, willing.
Now in the Old Testament there were the chosen people, the people of Israel. They
were chosen and they were marked by the sign of the covenant. In the New Testament,
there are the chosen people marked with the sign of Baptism. But being chosen is not
the same thing as responding to God. If we are baptized, we are chosen. Are we
responding to God? That’s a different question. That’s what the parable is trying to say.

Our Response to God’s Invitation

In the Old Testament, there is this phrase people don’t understand: “I am a jealous God.”
What does that mean? We associate jealousy with possessiveness and pettiness. But it
doesn’t mean that. “I am a jealous God” means that if we are to honor God, we have to
put God first. God because of God’s nature cannot be second. If we are really to
worship God, then God has to be the first value in our lives. Putting God second is not
worshipping; putting God second is something else.
Now being chosen involves a mission. People of Israel in the Old Testament had a
mission and we, Christians, have a mission; but being chosen does not assure that
mission will be accomplished. Nor does being chosen assure that we will eventually
arrive at the goal that God has put before us, which is symbolized by the banquet. So the
parable is calling on the chosen to consider the quality of their response--and their
attitudes! The man who came to the banquet without the proper garment had a bad
attitude. He came, yes, but he didn’t really come ready and prepared to live in the
kingdom. He had other designs, you might say.
Lastly, we might for our reflection look at the symbol of the banquet itself. The
banquet is a symbol of God’s own desires for us, and we could specify three specific
ways. Talking about the banquet we have: one, God’s desire for all people to come
together; two, God’s desire for all people to enjoy life--this ultimate enjoyment of life
is God’s intention for all of us; three, God’s intention for us to be filled. The New
Testament particularly, but even the Old, is full of symbols of abundance because it is
God’s will for all to be filled with abundance.
Now in regard to this, those who turn down the invitation are losers. They think
they know what life is for, but they really don’t. By turning down the invitation they
condemn themselves to the ultimate deprivation: the loss of the banquet, the division and
the separation from the community God is creating, the ultimate ability to enjoy life, and
are left with utter and total emptiness!
Now throughout the Bible, there are the murmuring traditions where people complain
about God and God’s ways. In one case God speaks through the prophet, Jeremiah, and
he says, “You people say, ‘God’s ways are not just.’” And God goes on and says, “Is it
really my ways that are not just, or is it your ways?”
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Rev. Paul A. Hottinger
No Proof for Mystery!
7:00 a.m. Rom 1:1-7;

28th Week in Ordinary Time
Lk 11:29-32

Monday, October 11, 1999
(NoProofM)

One of the things about today’s gospel is it’s perfectly contemporary, not the
reference to the Ninevites, perhaps, or the queen of Sheba, but the rest of it is perfectly
contemporary.

Perhaps one of the conceits we have today is that we are so different from our past,
but indeed we’re not that different! Take, for example, the primacy today of science. In
itself there is nothing wrong with science; however the quality of truth is limited. We’re
in the same boat that the people who Jesus was speaking to were in. This is the boat that
has to do with looking for a sign, looking for proof, looking for verification, looking for
evidence. And in itself there is actually nothing wrong with this as far as it goes;
however it applies to only the surface of reality. Only the surface of reality really can be
investigated. Only the surface of reality will yield any evidence. Only the surface of
reality is visible. Our senses and the part of our mind and soul that is attached to the
senses cannot penetrate the depths of being, cannot behold the ground of being. It’s not
possible. And if in our own minds we establish as truth only what we can perceive with
our senses, then we will miss the truth except in it’s most superficial form.

Now unfortunately many of the great minds of our own time have done exactly that.
They seek a proof. They seek verification of their theories, and if they don’t find any
evidence through their senses, then they don’t believe. But what we have to see is that’s
not really new. This was the case also in Jesus’ time. Science may be new. It’s just a
new method of being skeptical and just a new method of trying to narrow things down,
whittle things down to a little, tiny scale that we can handle; but the truth, the reality, is
far beyond the ability of our minds and souls to comprehend. We are living in the midst
of mystery, and it’s an evil age that refuses to see!

No Proof for Mystery!

Rev. Paul A. Hottinger
The Evidence of Order—and Love?
28th Week in Ordinary Time Tuesday,
October 12, 1999 7:00 a.m.
Rom 1:16-25; Lk 11:37-41
(Evidence)

Today the reading from the Letter of St. Paul to the Romans is a perfect followthrough to yesterday’s gospel reading. If you recall yesterday Jesus said, “This is an evil
age. It seeks a sign.” This has to do with a certain form of blindness whereby people
demand proof, demand evidence, for what is really being revealed in the order of the
universe and in the care and concern that manifests itself in various unpredictable ways.
Today St. Paul is considering the people who deny the existence of God and who
substitute the worship of various images, such as images of snakes, beasts and the like.
And we might say that that is very similar to the worship of nothing at all, so that there is
a certain sense of continuity between ancient pagan idolatry and modern cosmic atheism.
They’re very similar because they deny the same thing--the reality of the living God.
Now, for example, if you go to the library here in Downers Grove or any library,
you’ll see all kinds of books gathered and put in order. And no one would assume that
the books arranged themselves! You may never see the librarian, but you know that
some librarian was at work--and not only one librarian, but many hands--but moreover a
mind behind the many hands to organize everything into order. Well, in a similar way if
we look at the order of the universe, the order of chromosomes, for example, or genes,
it’s absurd to imagine that they arranged themselves and yet function in a very orderly
way. This is what Paul is getting at. He’s saying that it’s not a matter of enough proof;
it’s a matter of something else: seeing through external reality to something underlying it.
True enough,

The Evidence of Order--and Love?

you can’t prove it; but as Paul is saying, “How foolish not to see it--the order that makes
everything work!”
Now there’s another step in this process, and that is the love and concern that is
actually less in evidence in our world. Order is in evidence--love not necessarily,
because love requires something else. For us to experience love, we have to experience
people who are loving. So for this very essence of God to be revealed, in a sense the
human heart must be given over to God.
That’s where the mission of the Church comes in. We need to be the kind of people
who reveal to others the heart of God. That’s why Jesus ends the gospel the way he does.
After explaining the relative worthlessness of the Pharisees, he adds, “If you give what
you have as alms,” that is if you share what you have with others, “all will be wiped
clean.” We are really and truly ambassadors and representatives of what we believe.
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Rev. Paul A. Hottinger
Handling Controversies 28th Week in Ordinary Time Thursday, October 14, 1999
7:00 a.m. Rom 3:21-29; Lk 11:47-54
(Pope Callistus I)
(Controve)

Today we celebrate the martyrdom of St. Callistus I, Bishop of Rome in 222. This is
therefore before the time of Constantine and during the time of many persecutions. The
life of Callistus is a very important example of how the Church has always dealt with
many great controversies.
The controversy at the time of Callistus was this: Can the Church forgive those who
have betrayed the gospel during persecution or committed some foul crime like murder or
adultery which are obviously against the manifest will of God? Can the Church forgive
those who have already been baptized--with all their sins forgiven--and yet who later
commit such egregious sins? And that was the great controversy at one time in the
history of the Church. And most of the intellectuals and teachers answered this question,
“No, no the Church cannot do that. The Church has no right to do that because they have
denied their Baptism and therefore they have reneged on their baptismal commitment and
they’re lost--period! We’re sorry, but we can’t do anything about it!” Tertullian,
brilliant man, one of the early doctors of the Church, followed this point of view--ended
up outside the Church, as did many others. This was one of the first great break-aways
when a large number of lay people and priests and bishops left the Catholic Church and
formed another Church called the “Montanist Church”--or at least we call it that. They
probably didn’t call it that. They probably called themselves the “true” Church. And
they probably imagined that it was the Catholics led by Callistus that were really fallen
away. I’m sure that’s what they thought.
Now there was another man, Hippolytus, who became anti-pope because Callistus
ended up in prison; and then this priest, Hippolytus, decided he would become bishop of
Rome--without being properly elected. And he became, again, an opponent of Callistus
and an ally of Tertullian. Well, eventually Hippolytus also got put into prison, and both
he and Callistus ended up in some sort of a, I think, work camp in Sicily. And it’s there
that they were reconciled. So also Hippolytus later became considered a saint. He
reconciled himself to Callistus. Tertullian ended up outside the Church.

Handling Controversies

Now we can take several lessons from this. Number one, the Church has always had
controversies and always will. Number two, the brightest, most educated people are not
necessarily those who are right. Number three, a literal reading of certain passages of the
Scripture does not lead to the whole truth. Number four, the Spirit of truth abides within
the body of the Church as a whole and in the long run is enunciated correctly by the
bishops in union with the pope.
Finally, there is another little addendum. And that is that Tertullian, even though he
ended up outside the Church--like Origen, another brilliant theologian of that period of
time--the Church continues to use their writings, the writings that they issued prior to
their departure. Now I think this shows the true Catholicity and, you might say, openmindedness of the Church. Pope John Paul in a recent address quoted Origen. As I say,
Origen ended up outside the Church. That doesn’t stop the pope from quoting his
writings from before that period of time. That is extremely open-minded. So when
Origen was active as a Catholic theologian his writings were accepted, and therefore they
still must be.
Now we have today in our Church continuing controversies of all kinds: people who
believe in rigidity, people who don’t believe in forgiveness, people who think that
Christ’s way is a hard way--they do not believe in compassion--and of course they truly
and sincerely believe they are right--there’s no doubt about it. But this is not the way of
Christ, and is not the way of the Spirit; therefore it cannot be the way of the Church.
There are people who have left the Church, sadly, because of some position they’ve taken
that is contrary to what the Church believed. Some have left willingly; some have more
or less been invited to leave--the same result. But in regard to all their writings prior to
that point we do not dispute those writings. They remain as part of the heritage of the
Church. That’s why it’s a great sadness when they leave. In all of this those who are in
charge of the pastoral office have always sought reconciliation of opposing points of
view and have always been very pained when that reconciliation has been made
impossible. We continue to pray in union with Pope Callistus for peace, reconciliation
and truthfulness in our Church.
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Rev. Paul A. Hottinger
St. Teresa’s Mystical Prayer 28th Week in Ordinary Time Friday, October 15, 1999
7:00 a.m. Rom 4:1-8; Lk 12:1-7
(St. Teresa of Avila)
(Mystical)

Today we celebrate the memorial of St. Teresa of Avila, one of the great saints in the
history of the Church--not as if all the saints aren’t great--but unusual, profound, and one
who was able to write and articulate her profound, beautiful and moving experiences of
God.
Now first of all we call St. Teresa a “mystic.” This word found in the Catholic
cultures of Spain and medieval Europe means one thing; now in the modern times it
means something else, and the words are practically totally unrelated. For example,
today people talk about the mystical cultures of India. This has absolutely nothing to do
with St. Teresa or anything she was about. St. Teresa was, of course, Catholic rooted in
the apostolic tradition. And the apostolic tradition is rooted in the biblical tradition going
back to Abraham.
And in this tradition, in our biblical tradition, the reality of God transcends all the
ways we can think about God. Now some ways are better than others; some ways are
totally false, and that’s why we have the commandment against idolatry. But with all the
other ways that are appropriate, still they cannot grasp the reality of God. God defies
logic, and God defies the categories of our own minds. Now most people, most
believers, are very willing to let that be; but there are certain ones who are called to enter
into the mystery of God in a deep emotional, intellectual, prayerful journey. And this is
what in the Catholic culture is called a “mystic.” A mystic, of course, cannot be unduly
concerned about the normal things that concern human beings, such as, survival, life and
work. They have to have a great deal of time to dedicate to prayer and the interior life.
That’s what mysticism means in the Catholic sense.
Now our faith is always mediated. That means God comes to us; we don’t go to God.
That’s the first fundamental principle of revealed religion, of the revelation of Scripture.
God has come to us. We would flounder forever if we had to try to get to God; we would
never be able to do it, so God comes to us. God comes to us through others, through the
community itself. Ultimately the experience of God cannot be an individual thing
because

St. Teresa’s Mystical Prayer

God mediates revelation through the community of faith. That is the origin and nature of
the Church. St. Augustine says that the Church goes back to the Garden of Eden. Most
people don’t understand what he means, but at least it goes back to the family of
Abraham--the mediation.
Now our experience of God is mediated primarily through Christ Himself. And when
we in the Catholic Church talk about heaven, we mean the Beatific Vision. What does
that mean? It means to know the Father as Jesus in his human nature knew the Father.
That’s the Beatific Vision; that is the ultimate idea in our Church, in our faith, the
ultimate idea of union with God. We cannot get closer to God than Jesus was. And the
gift of eternal life means that Jesus, that is, God through Jesus, gives us the gift of his
own relationship to the Father. And this begins through the apostolic preaching; that is
the desire for it is awakened, and then it is inaugurated really in Baptism. That’s the
meaning of Baptism: we become part of the mystical Christ--there is that word mystical
again--that is, we are joined into the reality of Jesus’ humanity.
Now St. Teresa’s life was basically centered on this, the humanity of Jesus--how she
could enter into a deep relationship with that, how the mind of Christ could really
become her mind. And she understood this in many different ways. One way she
understood this was as a marriage between herself and Christ. That was something in her
imagination--how it helped her enter more deeply into this union. Nonetheless, in some
sense what she did she did not only for herself, but for all of us. And if you read “The
Way of Perfection,” if you read “The Interior Castle,” you’ll be, I think, very moved by
the sense of how peaceful, how free of concerns and anxieties and fear of death St.
Teresa was. And if we spend a little time in a similar way we also will benefit greatly--to
recognize actually as St. Teresa put it--and this is my final comment--she said,
“Unfortunately we spend all our lives in the basement.” She says, “You’ve heard of this
image of the interior castle”; it’s an image of the soul. She says, “Most people spend
their entire lives in the basement where there’s hardly any light, where it’s damp and
uncomfortable. But,” she said, “if you’d only take some time in prayer to go up the
stairs, you would find a fabulous mansion full of light and beautiful furniture; and there
you could dwell in great peace.”
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Rev. Paul A. Hottinger
Whoever Blasphemes the Holy Spirit . . . 28th Week in Ordinary Time
Charismatic Day of Renewal
Saturday, October 16, 1999 3:00 p.m.
Rom 4:13,
16-18;
Lk 12:8-12
(St. Hedwig, St. Margaret Mary Alacoque)
(Blasphem)

This is a very controversial text: “Whoever blasphemes the Son of Man will be
forgiven, but whoever blasphemes the Holy Spirit will never be forgiven.” Now there is
really no one who has ever definitively taught what this means, but the Christian
community over the centuries has reflected.
Now in the first place, “Whoever blasphemes the Son of Man”--well, who is the Son
of Man? Jesus is the Son of Man. And Jesus is being very gracious saying, “Whoever
blasphemes me will be forgiven, but whoever blasphemes the Holy Spirit will not be
forgiven.” But I thought that the second person of the Trinity and the third person of the
Trinity were all the Trinity and God is God! Well, yes, true enough, but here something
rather subtle is meant. After all, people have heard the name “Jesus” who don’t actually
have a clue who Jesus was. In faith we believe Jesus is Son of God, the Word made
flesh. We know that only in faith; that’s a gift--faith. There are people who have not
received the gift of faith, but they’ve heard the name and they know that people claim
that Jesus is their Lord. And it may well be that observing these people who claim Jesus
is Lord, observing how they live, they might think, well, Jesus is not for real; or if this
guy is Lord, I don’t want anything to do with him! And that may lead them to blaspheme
the name of Jesus, the name of the Son of Man. And Jesus says, “Well, that will be
forgiven.” Why? Because it’s really done out of ignorance, out of lack of faith, or out of
bad example of others.
But he says, “Whoever blasphemes the Holy Spirit will not be forgiven.” Why?
Because the Holy Spirit is invisible, and the Holy Spirit is not just a name. The Holy
Spirit is God, the unpredictable God, the God who blows where he wills, comes when he
chooses, leaves when he chooses, moves when he chooses. This unpredictable God
cannot be seen, heard, or touched in the true sense, although the power and grace of the
Holy Spirit can be experienced. But the experience of God is not immediate. We believe
in our Church that all experiences of God are mediated experiences. And they’re really
mediated through Christ. The Holy Spirit is an invisible force that exists in the world and
presents itself somehow to our wills--but very quietly, personally, in a way that cannot be
predicted--and enables us to know Christ and become one with him.
Now Jesus says, “He who blasphemes the Holy Spirit . . . .” In other words, the Holy
Spirit is that cause of my knowing at this particular minute that this is what God wants of
me, or this is who God is. In other words, it is the very source of any real personal
knowledge of God, the cause of it. You might say the very grace that allows us to
acknowledge Jesus. When we acknowledge Jesus as Lord it’s only in the Spirit. So
when we are talking about the Spirit, we are talking about something very real although
not visible.

Whoever Blasphemes the Holy Spirit .

..

And so whenever any of us--and I personally believe, although it is not a doctrine of
the Church, but I personally believe that at some time in a person’s life the Holy Spirit
will come, address each person personally, invite each person into a relationship, a
saving, salvific relationship. Whether or not that person outwardly has ever heard the
gospel of Christ, I think the Holy Spirit comes anyway. After all it says in the Prologue
to John’s Gospel that “The light which enlightens every man was coming into the world.”
That is even before the Word became Jesus, even before the Word of God became flesh,
the second person, that is the light, the light of God was already blinding. So God has
many avenues into the soul of the human person, and the one who really causes anyone to
come up and encounter God is the Holy Spirit. And when we blaspheme the Holy Spirit,
we are actually rejecting the real truth and the very possibility of our experiencing God.
Now theologians have thought about this. St. Thomas Aquinas had two ideas about
what it really means to blaspheme the Holy Spirit. He said the first one is presumption:
in other words, I say, “I don’t really need to pray. I really don’t need to ask God for help
because it’s my due. I got it coming. I am so meritorious anyway.” That’s the sin of
presumption. St. Thomas says that that’s a sin against the Holy Spirit because the only
way we really can come to God is as sinners and as creatures, as sinful creatures in need.
We’re all needy; this is the truth. If we are to be truthful we have to be humble, we have
to stand on the ground. That’s what “humus” is, the “ground.” We cannot be floating in
our own arrogance. So he says that’s the first one. The second one he says is despair
when I say, “There is nothing God can do for me; I’m so bad.”
Now what do these two things have in common? If I say, “I’m so good; I’m so
meritorious; I don’t need to pray; I got it coming,” or if I say, “I’m so terribly bad God
can’t help me,” both of them are centered on me! I’m not thinking about God. I’m not
trusting in God, looking at God, depending on God, obeying God. I’m just thinking
about me! I’m so good. I’m so bad. Well, faith is about getting out of “me.” Hope is
about getting out of “me.” It sees beyond even what is visible and what is even probable
to what is possible with God. Jesus said, “All things are possible with God.” So,
presumption and despair are sins against the Holy Spirit.
Now in reading one day I ran across a third one. I wasn’t taught this in the seminary,
but I ran across it--a third form of blasphemy of the Holy Spirit. This showed up in some
of the manuals that were used in seminaries after the Council of Trent. Manuals were
very simple approaches to theology prepared for that small group of priests who were not
also scholars--which was the majority, of course! So instead of making them read St.
Thomas Aquinas or St. Augustine they would write these manuals in which they would
quote various people and put it all together, make it all simple for them. And in one of
these manuals I was reading, it said that a great number of moral theologians, approved
by the Holy See, said that they had the opinion that a third sin against the Holy spirit, a
form of blasphemy of the Holy Spirit, was oppressing the poor! Now that did not come
from St. Thomas; I don’t know who first said it, but it became very well accepted at a
certain time way before Vatican II.
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Oppressing the poor! Why? Think about it. What are the poor? The poor are those
who have nothing but God. I mean, violence is pretty bad, and our commandment from
Christ teaches us to be peaceful. He is the Prince of Peace. He says, “Turn the other
cheek. Walk the extra mile.” But oppressing the poor is far worse than simply not
turning the other cheek or not walking the extra mile! Oppressing the poor is to really
slap God in the face! So they said that this is blaspheming the Holy Spirit.
Now, as I said, these are not dogmatic definitions, but they are the opinions of
theologians who have thought and reflected deeply on this passage and who have shared
their thinking and their thoughts with the Church. And I present them to you, these ideas,
for your contemplation, so that we might realize that in a sense every day, not only do we
have the opportunity, as was mentioned many times today, shared today, but we have the
opposite opportunity to blaspheme the Holy Spirit, to deny the very presence, the very
life of God. Now I don’t believe we do that, and I don’t think we need to be wondering
and becoming very worried and anxious about this text; but on the other hand, I think we
have to recognize that when we come to God, we have to come to God freely. And God
will never force us to accept him because God always comes gently. Isaiah says that
when the suffering servant comes, “A bruised reed he will not break; a smoldering wick
he will not quench.” So you should be waiting for fireworks, but be attentive to the
gentle zephyr of the Spirit.

Whoever Blasphemes the Holy Spirit .
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Rev. Paul A. Hottinger
What Belongs to God?
7:00 a.m. Is 45:1, 4-6;

29th Sunday in Ordinary Time/A
1 Thes 1:1-5b; Mt 22:15-21

October 17, 1999
(BelongsG)

“Then repay to Caesar what belongs to Caesar and to God what belongs to God.”
This, of course, is a big question: What does belong to God? And it’s just like the
gospel to proclaim something very provocative and then drop the whole thing with no
explanation!
It has always been a principle Catholic biblical interpretation to connect all the
various parts of the Bible, letting each enlighten the other. By itself this is really
beyond explanation, but we could reflect on a few other parables and stories referred to
recently.
Two week ago, you will recall, we read the parable of the vineyard. And the point of
the parable of the vineyard was that we are created to produce something for God.
The purpose of our life is not just to exist; the world wasn’t created for us really. Life
isn’t for us. Life is for God and for God’s purposes, and we are to produce something.
And those who don’t produce are unfit. But, of course, the parable didn’t ever say what
it is that we are to produce--something! Last week we had a parable about the kingdom
represented by a banquet. And in that parable, as you will recall, the bad and the good
were invited. This was to ward us away from thinking that what God is looking for is
simply a nice person, a good person, a law abiding person, a religious person--like, for
example, perhaps one of these Pharisees. No, that’s not what it’s about.
So today, what does belong to God? Well, perhaps it’s easier to think about this
through another parable, which you are very familiar with, the parable of the talents.
You will recall, there were three persons each given a different amount of money. The
master went off and returned at some point. And each of these persons was supposed to
render an account. As you recall, the one with the greatest amount had doubled the sum
and was given a great reward; the second with a lesser amount doubled that and was
given a great reward. The third with a much smaller amount buried that amount in the
ground and returned exactly what had been given. And this person was judged very
harshly, if you recall.
Now the harshness of that was the shock. Each parable has a shock in it. That shock
was how harshly the master dealt with this poor, forlorn person. Why? Because in our
natural human sympathy we deal quite delicately with our own poverty. In fact, most of
us are in cahoots with this person, this person who buried the talent, which is a unit of
money as I might remind you. Why? Because, of course, this talent represents
something. It represents what God gives us, our qualities.
And most of us when we look at ourselves, we don’t see a whole lot. We see a lot of
qualities in other people. So when it comes to God’s work, we figure, well, they can do
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it. I can’t do it. After all he came from a great family, and look at the great education he
has. She has great looks and a wonderful personality. She can do it. He can do it. I
can’t do it; my family is dysfunctional. My father was a drinker and my mother never
got schooling. I don’t have a good education. I’m not good-looking. I don’t speak well;
therefore, I will not give my qualities out. I will not invest them. I will not risk anything.
I am going to bury everything in the ground. And secretly there might even be a little bit
of anger in there that I have been given so little. And then when I have to render an
account, I’m just going to give back what I got: “Here you are. This is all you gave me,”
as if it’s, of course, the master’s fault that I don’t risk, as if it’s the master’s fault that I
don’t value what I have and what I am. That’s what this is about: “and to God what
belongs to God.”
God actually is the true owner of ourselves. We are God’s property, possession,
persons, children. We belong to God. And God expects produce and return on his
investment. And the only way that can come about is if we value ourselves even though
in comparison to others perhaps we don’t have what others have in personality, in looks,
in talent and abilities, in qualities. Maybe we don’t! But the kingdom of God will never
advance if only those with a great deal of blessings work at it because there are too few.
Everybody has to contribute something--that little something. And that little something
is not so little anyway. But the point is, even if it were, it has to be invested; it has to be
risked. Here I must add that shame is a powerful force that obstructs our willingness to
invest ourselves, but shame does not come form God. Strangely, it comes from our pride.
So these gospel teachings are really about investing and risking who we are and
what we are. And it’s assuring us that the results and the rewards are great! Who would
not invest any amount of money if they were assured it would be doubled? Well, the
gospel is saying, “Well, actually, more than that!” In the parable of the sower and the
seed the return is thirty, sixty, or a hundredfold. That’s a great return! Talk to your
investment counselor! And that is what God is promising us, but of course we have to do
the risking and the investing of ourselves.
It begins with an appreciation of who we are and what we are and recognizing that
our flaws are nothing! They don’t stand in the way of anything, that all has been
redeemed. And perhaps we don’t come from the most exemplary family. So? And
perhaps we don’t have the greatest ability to articulate. So? And perhaps we really don’t
know a lot of things we would like to know. So? And perhaps we don’t earn as much
money as we would like to. So? We have to start where we are and give, give of
ourselves on every level--on every level give of ourselves. And the return will be great
because we will be giving to God what belongs to God!
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Rev. Paul A. Hottinger
The Holy Spirit according to Luke 29th Week in Ordinary Time Monday, October
18, 1999 8:30 a.m. 2 Tm 4:9-17; Lk 10:1-9
(St. Luke)
(HySpLuke)

Today we celebrate the feast of Luke, the evangelist, also called an apostle in certain
writings although he was not one of the twelve apostles. We do take his Liturgy of the
Hours from the Common of the Apostles, but that’s using the word “apostle” in a broader
sense. He was not Jewish at all; all the twelve were Jews. And his writings, Acts and
Luke--what we call “Luke”--those two books actually form one, single idea. And this
one, single work which is called “Luke-Acts” is very important because it is the only one
written by someone who was not a Jew--the only New Testament writing we have [for
sure].
Now the first part which is what we call “Luke, the Gospel of Luke” portrays Jesus in
a unique way. Now you know he is dependent in many ways on Mark and Matthew--not
on John, but Mark and Matthew. He follows Mark’s chronology. But he isn’t concerned
with all that Mark and Matthew are concerned with because they are Jewish Christians or
Christian Jews concerned about how to understand Jesus within the context of Judaism,
how to reinterpret the law, how to reinterpret the historical, liturgical, legal prescriptions
of the law. But Luke is not concerned about that at all.
Luke is interested in presenting Jesus as the savior of the whole world. And his
principle focus is the good news for the poor. As Luke understands Christ, Jesus is
primarily the first Christian. Now that’s not exactly the way the others would think of
him. You see, if you are going to think of Christ as the Messiah, well, you don’t think of
yourself as a Messiah. If you’re thinking of Christ as the teacher, you don’t think of
yourself as, therefore, a teacher. But Luke’s idea is that Christ is the first of many of his
own kind, that he has come to be the model of human life. And this is the beginning of
something we later came to call the “imitation of Christ,” where spirituality and faith is
really a matter of modeling ourselves on the very actions, words, and life of Jesus
Himself.
Therefore now the second part, the Acts of the Apostles, is really about how the
Church is supposed to be and was initially the continuation of Jesus’ own mission! And
if you read the Acts of the Apostles, you will see that the apostles go about doing exactly
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what Jesus did--and not only apostles in the sense of the twelve, but all kinds of people.
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So this is a broadening of the idea of apostle. “Apostle” in Greek actually means “a
missionary”--so in that sense we can all be apostles.
Now traditionally the Church uses the color red for Luke which has two purposes:
usually it marks martyrdom but not necessarily, also the Holy Spirit--so we wear red on
Pentecost. Well, there’s no tradition of Luke being martyred that I know, but of course
he was inspired by the Holy Spirit.
Now some people have identified Luke with a person named “Luke,” who happens to
be mentioned in some of Paul’s writings, but whether that’s the same Luke or not we
don’t know--I mean there was probably more than one person, you know, named Luke.
And we don’t know if this man’s name was actually Luke either. We name the gospels;
they didn’t name themselves. They’re anonymous. So we call it “Luke.” Whether
there’s any relation at all to the man named “Luke”--who knows? Just as we don’t know
if the man named “Mark” mentioned in Timothy is related to the evangelist Mark--we
don’t know that. Matthew--the same thing--is Matthew the tax collector the author of the
Gospel of Matthew? We don’t know. John--the same thing. We don’t know who wrote
any of the gospels.
The point is we received these gospels through the power of the Holy Spirit, and it’s
the Holy Spirit that [who] inspired, first of all, the authors to produce the writings. The
Holy Spirit inspired the Church to accept them, and the Holy Spirit is inspiring us now to
understand them. So the role of the Holy Spirit is so very vital; and this is something, of
course, Luke capitalizes on--the role of the Holy Spirit. He begins the Acts of the
Apostles with the descent of the Holy Spirit on Pentecost. And he carries out the whole
history he writes all in the power of the Holy Spirit; it’s all about how the Holy Spirit
moves the Church. So in this way, Luke is one of the great, you might say, protagonists
of the Holy Spirit’s continued and continuing activity in the Church. And it’s really Luke
who has alerted us to our grand vocation to be Christ and to continue his work in the
power of the Holy Spirit.
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Rev. Paul A. Hottinger
The Anguish of Baptism
7:00 a.m. Rom 6:19-23;

29th Week in Ordinary Time Thursday, October 21, 1999
Lk 12:49-53
(AnguishB)

“I have a baptism to receive. What anguish I feel till it is over!”
One of the characteristics of the Catholic faith is that we have a sacramental system.
Unfortunately, I’m afraid that in our practice we do not really think about what a
sacrament is. A sacrament is a sign, and a sign refers to something other than itself. But
often we think of sacraments as “things,” things we get! And if you talk to most
Catholics they probably have some vague idea of grace that is supposed to come from the
sacrament, but they don’t really think about what is the meaning of the sign.
Take, for example, Baptism. Do we associate Baptism with anguish? I doubt it, but
Jesus did. Well, why? What does Baptism mean? What did it mean for him? Now we
have this font in our church--which is very nice. But you know what makes it very nice,
makes it very unrealistic. It’s very clean, filtered water. Once a month a cup of bleach is
put in there. We have filters; we have heaters; we have pumps.
That’s really not the Baptism Jesus endured! His Baptism, in sign, was in the Jordan
River--and those of you who go on the pilgrimage will go to the Jordan River. It’s dirty!
It’s silty! The silt makes everything very slippery. You can hardly stand up. It has a
moving current. The word “baptism” itself refers to “immersion.” Now what is all this
about, this immersion in this current of dirty, silty water? Well of course silt, as you
know, is a sign of fertility, potential, growth, life. But the current is also a sign of
movement and danger. And so in a certain sense, the immersion of Jesus in the Jordan is
a sign of his complete immersion into the dangers and the potentials, the possibilities, of
life.
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And we are baptized in the name of Christ as his followers because he is trying to lead
us into life, the totality of life with all of its dangers! He did not come to filter our water!
He did not come to bleach us, to anesthetize us, to cushion us, nor really to comfort us!
He came to accompany us in the dangers and the vitality and the potentials of life.
But in order for us to benefit from the gifts God has given us we really have to enter
into them; we have to be immersed in life! And from time to time we have to remind
ourselves that discipleship begins with this immersion. And if we take sacraments just as
things, vaguely communicating something we don’t even think about, we’re going to
miss the whole point. “What anguish I feel till it is over!”
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Rev. Paul A. Hottinger
Spiritual Conflict within Ourselves
29th Week in Ordinary Time
Friday,
October 22, 1999 8:30 a.m. Rom 7:18-25; Lk 12:54-59
(Conflict)

Today we have a reading from the Letter of St. Paul to the Romans. What he is
describing is a conflict that exists. He describes it as a conflict between his inner self,
which identifies with his mind which he says, “desires God’s will,” and the rest of him,
which he calls his “members,” which follows a different law altogether. He calls it “the
law of sin.”

Now this actually is part of the teaching that led to the development of what we call in
our Church the “Doctrine of Original Sin.” That means that there is a law operating
within human nature that is different from the law of God. Now since God is the creator
of human nature we would assume that human nature ought to operate according to the
law that God placed there. We assume this to be true of cows, bees, goats, worms and
every other living thing. It works the way it was created to work, but not human beings
because we are endowed with free will; and way back in the very beginning of human
history human beings chose to operate on their own terms, not on God’s terms. And this
became part of our history. And even, incidentally, Darwin says that every member of a
species contains the whole history of the species within it. That’s a very good description
of original sin because sin, that is having our own way, is part of the history of our
species; and it’s in each person.

Now what Paul is talking about is this inner conflict. Now any life that is really on the
path to God is going to be full of conflict because of this original sin, which operates
within our nature, and then the opposing, the contrary, will of God--which comes to us
first in the Spirit through appreciating the gospel and the grace of God. First it becomes
clear to our mind, and we accept it in our innermost self where we are freest; but then it
takes some time for it to spread into our entire being! And it works progressively just the
way that one goes to the gym, and first of all uses a slight weight and develops a muscle
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and then uses a heavier weight. So progressively we grow in our ability to decide to
choose freely to do God’s will throughout our entire being.

Now the problem is that most people really don’t like conflict. They don’t want
conflict. They claim they believe in God and they love God, but they actually never want
any conflict; they never want any struggle. Well, Jesus said that “The road that leads to
life is narrow and winding, and few there are who choose to follow it; whereas the road
that leads to damnation is wide and easy, and many choose to follow that.” So we see the
fundamental problem in the world is the lack of willingness to endure conflict and to
grow from conflict. But that is the way of everyone who really seeks to do God’s will.

So we have to realize in our own lives that if we’re ever to achieve complete freedom,
we have to start somewhere. We start by pleasing God in small things, and there are
many parables about this--pleasing God in small things. We respond to a grace we
receive to actually do what God would be pleased with. Now if we just blow that off and
we never bother to respond to grace, we will remain forever locked into this hopeless
condition where inwardly we say, “I love God,” but outwardly we never do anything God
wants!

So now Paul describes himself as a prisoner. Well, at that stage in his life, that’s how
he felt. Sometimes we might feel the same way; at other times we may feel more free.
Nonetheless, if we’re really on the right road, we’re always growing; and that’s what we
have to keep in mind--the need for constant growth. And sometimes there may be
reversals! Well, we keep going. That’s the whole idea. We make mistakes. We fail, but
keep going on this narrow, winding path that leads to life.
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Rev. Paul A. Hottinger
Flesh and Spirit 29th Week in Ordinary Time Saturday, October 23, 1999 8:00 a.m.
Rom 8:1-11; Lk 13:1-9
(St. John Capistrano)
(FleshSpi)

Today we have a reading from the Letter of St. Paul to the Romans in which he
introduces two key theological terms “flesh” and “spirit.” Now since St. Paul introduced
these terms to Christian discourse, we should have an idea of what he means by them.
First of all, the word “flesh” was used in the Old Testament, “basar”; and it meant
basically “living beings insofar as they are mortal.” So he refers basically to what we
would call the “animal kingdom.” The animal kingdom is the flesh; the animal kingdom
comes and goes, is born and then dies. That’s the point.

For St. Paul the word “flesh” took on a very different meaning. It referred not to the
animal kingdom in general, but specifically to human nature. And not human nature as a
totality, but human nature in it’s rebellion against God. Now if you think about what he
is trying to say, he is saying that human life, human existence, has taken on itself a life of
its own, and a life that is autonomous from and independent of God’s fundamental plan
and purpose in the creation itself. God is the creator--true. But now the human nature
works not according to God’s plan, not according to God’s purpose or God’s will, but of
its own intents that, you might say, invents its own meanings. It does what it wants to do
instead of what God created it to do. This he calls the “flesh.” He says, “It tends to
death” because it has really made itself part of the animal kingdom rather than part of
God’s kingdom!

The kingdom of God has as its fundamental quality the eternal life of God; God is
giving those in the kingdom God’s own eternal life. But the flesh rejects this! The flesh
is not interested in this! The flesh has its own designs. And they tend to be very shortsighted, something that can be satisfied in the present moment, not long-ranged at all,
bent primarily on survival, which incidentally has a by-product of creating an enormous
amount of competition. Competitiveness and violence are the result of the shortsightedness, and the sense-based theme of the human nature that has rebelled against God
and lost the
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spiritual vision of the meaning of creation, purpose of creation--which is pleasing God
and living in mystery, which cannot really ever be explained perfectly in human terms.
So this tends towards death in many different ways. First of all, because there’s no
meaning in it. So there is no ultimate purpose in it; it’s just living and then dying.
Secondly, it creates tremendous problems and pressures as each individual being
competes with every other individual being for survival, for wealth, for power, for other
things that are in short supply; more death is created, more unhappiness, less peace.

Now in the “spirit,” of course, that is human nature too; but now redeemed in Christ.
The spirit refers to what God originally intended us to live as. It doesn’t mean without a
body; it’s not that use of the word. Spirit means the human being alive in Christ, alive in
the Holy Spirit, living a purposeful existence; not intent on surviving at any cost, but
intent rather in pleasing God; not taken up with the things of the senses, the
entertainments, the pleasures, what could be immediately grasped; but rather intent on the
mystery that can’t be grasped, realizing that in a sense the mystery is grasping us. This is
living in the spirit. And this he says, “tends toward peace.” It’s not a peace we can
acquire or attain for ourselves; rather, it’s a peace which is a gift. This is what we also
call “grace.” The differences cannot be exaggerated.

Now believers are called to live in the spirit. And he said, “You are living in the
spirit, if you’re living in Christ.” But, of course, we live day by day with those who don’t
live in the spirit; and this has its own challenge and its own troubles. But nonetheless, we
have to keep reminding ourselves of who we are and that we have been redeemed by
Christ; and so therefore we can tend toward life and peace in the spirit.
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Rev. Paul A. Hottinger
Greatest Commandment 30th Sunday in Ordinary Time/A
5:00 p.m. Ex 22:20-26; 1 Thes 1:5c-10; Mt 22:34-40

October 24, 1999
(GreaComm)

“Teacher, which commandment of the law is the greatest?”
What is first to note about this question is that it happened at all! Among these rabbis
at the time of Jesus many held that all laws were equally valid; that if you broke one law
of any kind, then you broke the whole law. So the question made little sense. But of
course the question does make a lot of sense if we engage in moral reasoning. Some
values are more important than others. And that’s what this question has to do with.
What is the highest value?
And Jesus here does not invent some new answer, but simply quotes the Book of
Deuteronomy, Chapter 6, where it says, “You shall love the Lord, your God, with your
whole heart, your whole mind, your whole soul.” Now that was considered very
important in the history of Israel. It was called the “watch word” or “Shema” of Israel.
And it said that you shall always keep this before your eyes, and so the Pharisees would
write it on a piece of paper and hang it on their forehead--literally keeping it before their
eyes. But that’s, of course, not what was meant. What was meant was keep it in mind,
keep it before the eyes of your moral judgment so that there will always be this sense of
primacy involved in regard to loving God. So the first point is the primacy of love.
The second is the totality of love with your whole heart, your whole mind, your whole
soul. In regard to the first, the primacy of love, very few people would argue with this;
within or without the Church very few people would argue with this. In regard to the
second, very few people can live with it--the totality that is required! Why? Because we
do not do anything with the whole of our mind, with the whole of our strength, with the
whole of our soul because we are not in control of the whole of our mind. We are not in
control of the whole of our heart, the whole of our soul and the whole of our strength.
We make choices in spurts. We either progress slowly towards some goal, or we regress,
or we go in circles; but we never do anything totally.
And what needs to be seen is that being totally in control of oneself is actually a very
worthwhile and necessary goal that we need to work toward. To be totally conscious of
ourselves and totally in control of our strength and heart and soul and mind is something
similar to, analogous to, working out in the gym. When a person begins in the gym he or
she begins with small weights. And the progress of working out with small weights [is
that] gradually muscle is developed. And as muscles develop it becomes possible to put
heavier weights to work; and that then develops more muscle, and so on,--in a
progressive way.
And this is the way we also grow in holiness; it is in a similar way--progressively.
We begin by using what little control we have of ourselves, of our minds, our souls, to
please God, to do something that is in fact invited by God’s grace: the grace that comes
to us daily to do something, to say something gracious, uplifting, beneficial to others or
to
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ourselves; or to refrain from something malevolent, ill-willed, ill-spirited--when we do
the opposite. Now as we cooperate with grace, gradually we become more conscious and
more able to do. And the goal is that eventually we will be able to love God with our
whole heart, soul and mind and strength.
The third point that is implied in this particular teaching is that the love of God is
inclusive of all. And this is also not obvious. It was not obvious to Jesus’ soul-mates,
although this second part of “love your neighbor as yourself” was also in the Old
Testament: Leviticus, Chapter 19. I understand that there was one Jewish author who put
this together with the first commandment. But the point is that Jesus was only asked one
thing, “What is the greatest commandment?” He refused to give just one! He insisted
that the second was like it and had to be included, which again is not obvious because
one might think that if one loves God with one’s whole heart, mind and soul, that that
would be so exhausting that one would have no more time and no more energy for
anything else. Well, Jesus’ point is that we love God precisely by loving others, that to
love means to include all in ones desires for good, for blessings, for union! So to love
God means really ultimately to desire union with God. To love others is the same: to
desire union--the ultimate spiritual idea of love. And union with everyone is included in
union with God. We cannot have any kind of private “me and God” relationship. That
does not exist in the Bible. It is not possible. To love God involves loving all those who
God loves. And this is inclusive of the entire creation!
And it is also inclusive of oneself! And some people really do have to look seriously
at this because they really do not have a proper regard for themselves. They regard
themselves as basically somehow defective. And it is true all of us have flaws, but we
are fundamentally good and therefore we are fundamentally lovable. And that needs to
be affirmed clearly in our minds, if we are ever to make any progress toward holiness.
There is no holiness without love of self. There’s no pleasing God without love of self.
All this is contained in these two commandments.
Now love, so described, has social consequences as well. And the Old Testament was
not unaware of this. There were certain people especially vulnerable, and they had a
special, you might say, entitlement to the care and the concern of the community. Who
are those particularly? The orphans were entitled to special consideration. Now, sadly,
in our own time love has been so identified with money that there are many people, and
even politicians, who seem to think that all we need to do for the poor is give them
money. All we need to do in order to care for those who are vulnerable is to give them
money. This is a far cry from what is truly needed. According to Scripture the
community of faith cannot foist off to some impersonal government the responsibility of
caring for its own vulnerable members. The first Scripture reading this evening reminds
people, “You were aliens yourselves once before.” The more we receive in life, the more
we are responsible to give back. Indeed, eventually we must make an account for all of
it. As we try to exercise Christian stewardship in our lives, we are really only
symbolizing the account we must make at some point of our entire lives.
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Rev. Paul A. Hottinger
The Greatest Commandment Third Grade Mass with My Class 30th Sunday in
Ordinary Time/A
October 24, 1999 12:00 p.m. Ex 22:20-26; 1 Thes 1:5c-10;
Mt 22:34-40
(GreatCom)

First of all, may I see the hands of all the third graders who are here--third graders.
Okay, now which of you are going to help with the homily? I thought you were going to
give the homily today. No, no, not you? Okay. Well, actually it wouldn’t be too hard,
would it?
What is the big question today in the gospel? Joe, what is the question today? What
is the one, what is the one basic commandment? Isn’t that right? And what does Jesus
say? Right, which is? That’s right. And the first thing that we might just pass over too
quickly is that there is a greatest! You know, a lot of people don’t get this point; that
not all commandments are equal. Sometimes I’ve talked with children and they seem to
think that everything is equal, that every little mistake is the same value. No, it isn’t.
Some commandments are more important than others, and the most important
commandment has just been stated by Charlie over there! Now what is your name?
Lawrence. Lawrence said, “You shall love the Lord your God with your whole mind
and your whole heart.” So that is pretty important to remember; that there is a most
important commandment, and it has to do with love coming from the whole of us.
Now I think that probably most of us love pretty much, but not always with our whole
mind and heart. For example, let’s say your Dad and Mom say, “Okay it’s time; you’ve
got to rake leaves.” And you say, “Well, all right, but I don’t really want to!” Is that
whole hearted? Is that what’s meant by whole hearted? No! No, no. If you say, “Well,
I will, but I don’t really want to,” that’s not whole hearted; that’s half hearted. You get
it? “I’ll do it, but I don’t want to do it--begrudgingly! And that’s the way a lot of us are.
We love, more or less, but begrudgingly. And God said, “No, the first commandment is
to love with all of your being, with all of our heart, with all of your mind and strength.”
This is not exactly easy; in fact, in some cases, Casey, it’s totally impossible! At certain
moments in your life you just can’t, because you don’t have all of your heart to work
with. You’re too tired. You’re distracted. You’re in pain. You’re miserable. You’re
hungry--whatever--lots of excuses, but you don’t have all your energy; you’re not all
together at you’re disposal! But the goal here is that we will martial all of the energy,
powers of our bodies and minds and hearts and souls and bring them all to one purpose,
and that purpose is to love God with our whole being! That’s the first thing that this
means.
But the second thing: Jesus, you know, was kind of sly. Did you ever notice this,
Conor? Are you sly? You don’t know? Well, let’s put it this way. If someone ever asks
you a question about one thing, do you ever answer two things? Conor, would you ever
do that? No, you wouldn’t do that; then you’re not very sly. That’s what Jesus did. This
guy said to him, “What is the greatest commandment?” And he didn’t give him the
greatest alone; he added another one--slipped it in there! What was the second
commandment he slipped in there? Do you remember it? That’s right, Casey, “to love
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your neighbor as yourself.” He slipped it in there. He said, “You know, that’s
included!” In other words, this love he’s talking about, this love with your whole heart
and mind and being, includes loving others--which you might not know right away! You
might think, “Well, if I’m to love God with my whole being, I can’t have any room in my
heart for anybody else because all my love goes to God. And you read some poems
sometimes and you get the idea that the poet--or a song, and you hear this: “I love you. I
love you with all my heart, with all my soul; and there’s no room in my heart for anybody
else.” That’s the way some people think! But Jesus said, “Well, no. Loving God with
your whole being does not mean you don’t love others too. It’s all included!” God’s
love is all inclusive!
It’s total: heart, mind, soul, body, and all inclusive--that means it includes everybody.
Including whom? What person is included you might forget about? “Love your
neighbor as” whom?--as much as? Guess; you don’t guess? “Love your neighbor as
YOURSELF.” Yourself! You’ve got to include yourself in this! You’ve got to include
yourself in this all inclusive love which must come from the totality of your being. And
that’s the way we please God!
And Jesus even goes on to say that all laws are based on this. If you do this you are
including everything in your life--everything is following God’s law! That’s a powerful
teaching--a very powerful teaching--and not an easy teaching! Not an easy thing
because, as I said before, we usually don’t have all of our strength at our disposal.
We have to work toward that.
And to work toward that--how do you think we work toward anything? Any of you
ever go to the gymnasium? Any of the older children go to the gymnasium? Any of the
adults ever go to the gymnasium? Then what goes on in the gym? People have all these
weights and what do they do with them? They work out. How do you start? Well, yeah,
you warm up; but how do you start when you’re just beginning? With real big weights?
Little weights, right? You start with little weights and you keep on until you get enough
strength to go to the next weight. Did you ever see weights? We’re going to take you on
a tour, go out and see, go in a gymnasium. There are all these weights. There’s little
ones and there’s medium sized ones and there’s big ones. And you start with the, Brian,
the little ones, right? You start with the little weights. We gain some muscle strength,
and then go to the next one, the next one, and the next one. And that’s how we love God
too. We allow ourselves to be open to his power, his grace; and we actually respond in
one little way. We do something that pleases God in a very small way and we gain
strength. That’s the formation of the soul. That’s what it is; it’s just like gaining
weight--muscle weight--not like gaining fat. It doesn’t happen automatically; you have
to do something to get it. We respond to God’s grace, we gain a little bit of spiritual
strength. This little spiritual strength makes us able to do more to please God, and we
gradually grow in this way, in pleasing God and in fulfilling this commandment to love
God with our whole being.
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Eventually, we get to the point of our lives where we really can love God with all
of our being, our heart, mind, soul and body. And then we are truly where God
wants us to be; we are living saints! That’s what it means to be a saint. And we’re all
called to do that--to become saints. And it’s very simple; all you have to do is follow this
gospel! But you have to do it step by step like anything else in life. You’re not going to
become a saint overnight. You’re not going to become a saint suddenly. You become a
saint gradually, one day after another, pleasing God in small things--gradually we
become stronger and please God in larger things. So the love of God is total. The love of
God is all inclusive--nobody can be shoved out of it. And the love of God grows
progressively. Is that enough to think about for the week? All right!

The Greatest Commandment
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Rev. Paul A. Hottinger
God Is Not Finished 30th Week in Ordinary Time
7:00 a.m. Rom 8:12-17; Lk 13:10-17

Monday, October 25, 1999
(NoFinish)

This morning we have another in a series of healings that Jesus performs, but this one
is different from many of the others because, first of all, the woman did not ask Jesus to
heal her.
Now usually either the person who is to be healed or someone else in that person’s
name comes to Jesus with a request. And then usually healing has something to do with
the faith of the person who has asked. So this is the role of both faith and prayer in the
healing process, but not here; here there is no prayer and there is no faith! Rather, Jesus
simply chooses her to make a point.
And the point is that God does not want suffering. People are not suffering because
God wants it that way, nor are the misshapen and diseased members of the human race
that way because of the creation. It’s rather something else that has intervened and
contravened the purpose of God. In this case it’s described as a spirit that drains her of
her strength; however the point is it is not God’s will!
And as the sabbath is the day God rested, it has a very special significance because
Jesus is saying, “God cannot rest any longer as long as people are suffering.” And so in a
sense he is using the fact that it is the sabbath to make a special point: that the creation is
really continuing, that God is not finished, that we are quite wrong in assuming that the
way things are, is the way they ought to be--not with ourselves, not with others, not with
the world. We have a long way to go before God is ever finished with what he began.

God Is Not Finished

Rev. Paul A. Hottinger
Await with Patient Endurance 30th Week in Ordinary Time Tuesday, October 26,
1999
7:00 a.m. Rom 8:18-25; Lk 13:18-21
(Enduranc)

“Yes, we know that all creation groans and is in agony even until now. Not only that,
but we ourselves, although we have the Spirit as first fruits, groan inwardly while we
await the redemption of our bodies.”
Both readings today are speaking about process. Jesus says, “To what shall I liken the
kingdom of God?” He compares it to a shrub growing from a little seed; then he
compares it to yeast making dough rise. Paul is speaking about the groaning that he and
we experience as we await the redemption of our bodies.
Now for the history of Scripture the whole idea is that some basic consequence of sin
has made the physical order itself chaotic and disordered. And this is an interpretation
that needs to be dealt with very delicately because we’re not exactly sure what it means.
But there is an intuition that the integrity of life as God intends it has been obstructed by
human sin and willfulness. This means there is a deep connection between the physical
order and the spiritual order. They’re not two separate worlds at all, but one affects the
other. This is a key to understanding many aspects of healing. Sometimes the healing of
a person’s spirit or soul comes through relief that is given to the body, and sometimes it’s
the other way around. But the whole of creation has been affected by the choices that
human beings have made, and especially their choices of relating or not relating to the
Creator, the source and the ground of the creation.
Now Paul acknowledges that redemption has begun already. And he acknowledges
that already we have the Spirit within us which is first fruits, the first harvest. But he also
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acknowledges it’s not finished yet, and cannot be! We might think it’s something like a
meal that we prepare. Now when we cook--and most of you have probably cooked in
your lives--you know you can’t hurry along the preparation of a meal. If, for example,
you turn up the heat too much in the oven, you will not speed up the cooking process as
much as you’ll ruin whatever it is in the oven. There will be too much heat. The outside
will get burned; the inside will not be cooked. Cooking is a process that takes time. And
the same with redemption; it’s a process that takes time, and therefore Paul underscores
the idea of waiting. We await the redemption of our bodies. We await the redemption of
the physical order. We await all things coming together the way God originally intended.
And it’s very important that we recognize how important this waiting is; and how
even we help the end come about by our hoping, that hoping is one of the ingredients
that’s going to make the meal turn out properly. This entire process of what St. Paul is
talking about requires patient endurance. That’s how he ends his little section here. It’s
an endurance that itself helps us grow. We grow in our endurance. If you want to put it
this way: we ourselves are being cooked! And the endurance is the heat. In this way we
are being prepared for this glorious freedom that belongs to the children of God.
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Rev. Paul A. Hottinger
Funeral
Mary Ryan
3:1-9; Rev 21:1-5c, 6b-7;

Message of Life
Jn 14:1-6

Wednesday, October 27, 1999 Wis
(MessageL)

“I am the way, and the truth, and the life; no one comes to the Father but through me.”
These words could be interpreted in a very narrow, rigid way; it would be wrong and not
in keeping with their original meaning.
We are living in a culture where the intelligent people, the intellectuals, are
increasingly claiming to be atheists. And this could be alarming to people of faith, or
perhaps it’s actually a good sign. Why? Because if we are really to come to the Father,
it has to be through Christ. And human reason, even if it were to admit the existence of
some ultimate cause, could never know God as we can know God through Christ.
According to the Book of Genesis, when God created heaven and earth he placed on
earth his own image and likeness. And this crown of creation we call the “human race,”
imbued with this enormous potential to create as God creates. Especially we create
ourselves as we come into the world as pure potential! Now the freedom implied in this,
of course, can be used for either good or evil; and we can by observation see that it is
often used for evil.
To clarify even more pointedly what God is really all about, God sent his very own
Son, the Word of God, the self-expression of God, into the flesh; and we call this human
expression of God’s own life--we call this “Jesus”! Jesus’ life is the Word of God. The
way he lived is the Word of God. Everything about Jesus is a message. And this is to
help us see that everything about each of our lives is a message. And what is the message
we are writing into life? What is the message each of us is giving to the world? Is it a
message of joy? Is it a message of faith? Is it a message of good news? In Christ it
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can be. In Christ we can learn the good news that we can only know through this gift of
God’s own revelation--that God is the kind of God who comes to suffer with us.
And every once in a while we meet someone who really has this message written into
her very nature, her very bones, you might say! Such a person was Mary Ryan! She
suffered much, but with great dignity and without complaining so that one could really
see a message in her life. It is a message of “God with us.” God with us in our suffering.
And it’s a life where joy could really radiate through pain and suffering and weakness.
This is, after all, the very message of Jesus Himself, the message writ with his life, writ
on the cross. And we can know this God in no other way except through Jesus Christ.
“No one comes to the Father but through me.”
So Mary proclaimed something with her life. We all do. Perhaps in her honor we
might examine ourselves to see what it is that we are giving to the world, what kind of
message. We might say, “But we have so many problems.” But so did she! St. Paul
himself used this theme often. He said, “I glory in my weakness for when I’m weak, I’m
strong. It is Christ who lives in me.” This was the kind of witness, this was the kind of
message that Mary lived and was. No better advice ever came from anyone than from St.
Francis of Assisi who told his brothers--he said, “Preach always, and when necessary use
words!”
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Rev. Paul A. Hottinger
Attention to Scripture vs. Subtle Changes Thursday, October 28, 1999 7:00 a.m.
Eph 2:19-22; Lk 6:12-16
(Sts. Simon and Jude)
(SubtleCh)

If we are attentive to Scripture, we may discover that what we always thought to be
true is really not what Scripture says--there being a subtle difference. For example, in
today’s reading from St. Paul’s Letter to the Ephesians, it refers to the idea of a temple.
He says, “Through him the whole structure is fitted together and takes shape as a holy
temple in the Lord; in him you are being built into this temple to become a dwelling place
for God in the Spirit.” The idea here is that the community is the temple; the Church as a
community of people is a temple, each individual being a stone fitted together with Christ
as the capstone.
Now if you recall--if you’re old enough to remember this--the old catechism said that
each of us is a temple of the Holy Spirit. And probably no believer would deny that,
except subtly it’s not exactly what St. Paul means at all. It’s quite different in fact from
what St. Paul means. What St. Paul means is that God’s Spirit dwells in the relationship
of believers who dwell in faith. So it’s a very relational concept. But if we say that each
of us is a temple of the Holy Spirit, that’s not relational. That’s what the Baltimore
Catechism said. That’s what the Council of Trent said--as far as I know the catechism of
Trent. And it sounds very similar, but it isn’t--it’s different!
Now we might take this moment then to reflect on changes that take place. There are
always those who have an eye to how the Church needs to progress and adapt to various
circumstances. The fathers of the Church were all in this way very progressive and were
great adapters--St. Augustine in particular--all of them really. St. Thomas Aquinas
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adapted the Church’s teachings to the philosophy of Aristotle, for example. So there are
various currents, cultural and intellectual, that the Church has to adapt to if it has a
message it has to get across. Then there’s another group of people in the Church who are
aware of the dangers of too much adaptation or some sort of maladaptation, and so they
are basically guardians of the tradition making sure that no one throws the baby out with
the bath water, that no one really alters in any significant way the fundamental message
of Christ. Both these groups of people have to be at work in the Church for the Church to
continue to do its mission and yet remain faithful to its charge.
What we have to be aware of is that some of the worst changes take place with no one
noticing them. They aren’t deliberate. They’re subtle. Subtly we allow ourselves to
become convinced of a particular way of thinking because everyone around us thinks that
way. This happens as automatically as a child is formed in a particular language; it’s that
simple. And gradually over the centuries the Church allowed itself to become adapted to
a very individualistic way of looking at life. And today we are almost horrified--very
alarmed anyway--at the extreme forms of individualism we see all around us. But it
didn’t just happen! It’s been growing for over five hundred years! And often with no
one noticing.
Now the only remedy for this is attention, attention to the message as it’s laid down in
the beginning of Scripture. If we really read Scripture with attention and we are attentive
to what’s going on around us, that will create a certain kind of friction. And in that
friction, there can be much growth and much enlightenment.
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Rev. Paul A. Hottinger
Real Meaning versus Empty Practices
30th Week in Ordinary Time Friday,
October 29, 1999 7:00 a.m. Rom 9:1-5; Lk 14:1-6
(RealMean)

Today we celebrate the anniversary of “Black Friday,” as they call it--also a Friday,
October 29, 1929--when the stock market crashed; and that began, more or less, the great
depression. Well today, of course, if we look around, we see that the great depression is
the last thing on people’s minds. People are engaged in great prosperity--well and good!
But ultimately what really matters most in society has nothing to do with depressions
or prosperity. It has to do with the values and the qualities that make up what we call
“civilization.” And in many ways our country, although leading the world in military
power and economic prowess, nonetheless, is retreating from the true nature of
civilization. And if we look for a cause for that, it’s not hard to find; basically the rulers
of our country are materialists, people who really only think about what is in front of
their face, what can be sensed.
Now the gospel is calling us to a different kind of life. And we could say that even the
institutional Church is not attentive enough to the life that Christ is teaching. In today’s
little story Jesus was with the leaders of the institution of his own day and they could not
answer his questions because they had not thought deeply about the law and its purpose
and its meaning. And so often we are in the same place really. We might imagine that
we are not like the Pharisees when in so many ways we are. “At this they kept silent.”
And how often we are silent when the real issues of life are raised! “This they could not
answer.”

Real Meaning versus Empty Practices

And so this is also true of ourselves, that we cannot answer the questions of our
young: issues of vocation, the meaning of life, the meaning of marriage. So often the
young do not even trust their elders enough to ask the real questions they have. And so
we have a need to be very attentive to this story because Jesus is trying to say, “What is
the real meaning of your practices? Why do you do what you do? What does it do for
you?”
The question about the son or the ox, of course, has to do with caring. He is in a sense
juxtaposing following the law versus caring for someone. It’s an alternative approach to
the same question raised in the story of the good Samaritan. What is really important? In
this institution we need to become more aware of these questions and how we would
answer them, not bringing silence, but be prepared to give an answer.
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Rev. Paul A. Hottinger
Who Are We Trying to Please? 31st Sunday in Ordinary Time October 31, 1999
9:00 a.m. Mal 1:14—2:1-2, 8-10; 1 Thes 2:7-9, 13; Mt 23:1-12
(WhoPleas)

“All their works are performed to be seen.”
Today Jesus is teaching the religious leaders and his own disciples about the great
danger of believing in appearances. Things are not as they appear to be. And as the
wisdom of the Old Testament states: “Not by appearances does God judge.”
This brings up the issue of who really am I? God is only interested in the real self
beneath all appearances, beneath all subterfuge, beneath even our own selfdeception. There are people who have a knack for presenting themselves as they want to
be presented. These people, because of this knack, usually become leaders: politicians,
leaders in business, leaders in Church--because they can appeal to a wide group of
people, because they change how they appear. Jesus is saying, “Be careful!”
Secondly, our impressions of others are often very faulty. We only see the surface,
and we only know people from one angle. And I am quite surprised how often even
married couples after ten years of marriage confess how they really don’t know the other
person. It is, after all, very difficult to know oneself and to know another person; but St.
Teresa of Avila makes it very clear that knowledge of self is bound up with knowledge
of God! We can’t have one without the other.
Contrasting then to the world of appearances, there is the world of substance--the
real stuff lying underneath what we sense to be true. This is the real self in each human
being at the core of who we are, and this is all God cares about. We have to care about
that too. Who are we in God’s sight?

Who Are We Trying to Please?

Now it is very possible for people like in today’s reading to give an impression of
themselves as being good, holy, loving, etc.; but inwardly, they really aren’t! That’s the
point of today’s message. The opposite is true too. We might have impressions of
people we don’t think care about us, are not personally interested in us, are not our
friends; but in fact, they are very benevolent, that is they wish us very well. And,
although perhaps not blessed with a great personality, they are caring people. We must
be very careful not to judge people by their appearances. Personality is not a soul. We
need to be concerned about the soul, not the personality.
Now who we really are is something we decide. We decide this by deliberate, inward
decisions. The only question we really need to deal with is: Whom are we trying to
please in the decisions we make about who we become, what kind of person we are?
Who are we trying to please? Ourselves, or is it others, or is it God? According to the
teachings of Christ, only one of these choices will really lead to happiness.
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Rev. Paul A. Hottinger
Praise God throughout the Day
All Souls
8:14-27; Mt 11:25-30
(PraiseDy)

November 2, 1999

8:30 a.m.

Rom

See how easy and spontaneous you gave praise to God this morning when I invited
you to. Well, God is inviting us to do this all the time, to raise up our hearts to the Lord
to give him praise. That’s what Jesus is saying in today’s Gospel. He is giving the
Father praise, and too often we don’t do that. We may do it in the Mass at a certain
moment, but the rest of the time we don’t. But praise is really meant to be an integral
part of Christian life. And we can make it part of our life; in fact, the meaning of our
rituals--we’re to really incorporate all the rituals we practice in church into our daily life
in some way. How can we do that?
The praise Jesus is talking about here is praising the Lord because he finds so much
joy in the simple, the childlike. And he says, “You’ve hidden from the wise and the
learned.” Well, I believe myself that there are two sides of each of us. There’s the
simple, childlike side and the wise and learned side. Now sometimes we have to
deliberately choose to live out of the childlike side and to raise our hearts to the Lord and
to give him thanks!
And there is something about our culture that doesn’t want to do this. It’s very
peculiar, but if you go to a ball game--I mean people can scream and holler and yell and
carry on, but you come to church--oh no! We’re going to be very quiet and stiff! Now
my ancestors came from Bavaria--at least half of them--and if you go to Bavaria, oh my,
you can have the most wonderful time in the beer gardens and the people are as friendly
as can be! But then go to church with them--different matter--stiff! So what are we
really incorporating into our lives?
You know, do we really hear the gospel? Do we understand really what God is asking
for us? Really? As St. Irenaeus says, for God the glory of God is ourselves, us, fully
alive! That’s really what God wants: for us to be fully alive! And if we have any regrets
when we come to lay our friends to their rest, it’s that well maybe they didn’t quite get
fully alive yet. But even that is not something that is irremediable because we can grow
even past death. That’s our idea of purgatory in the Catholic Church. We grow after we
die. We continue to become more fully alive! What do we have to regret? We have to
regret not being fully alive. That’s what God regrets! That’s what we ought to regret.
We ought to regret every day that we are not lifting our hearts up to the Lord! That’s
regretful and regrettable! And when we come to the end of our lives, when we look back
--I’ve heard it said--nobody says, “I wish I had spent more time at the office!” We’re not
put here in life to work; we’re put here on earth to learn how to raise our hearts up to the
Lord and to give thanks for the many blessings we have.
So let’s not save lifting our hearts up to the Lord only for the preface of the Mass, but
let’s make it the preface of every day, how we begin every day! And as we move into the
ritual of the Mass we go from the preface, which is lifting our hearts up to the Lord, to
the Eucharistic prayer in which we what? Commemorate all that God did to save us, how
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offered up his only Son, how death was nothing--God did not shy away from death, but
became one of us and offered himself in death as a perfect offering. Why? Well, to lead
us through that same mystery of death so we won’t be holding back but moving through
to real life--the eternal life of God! And we offer ourselves with Christ in the Eucharist.
And that really should be part of what we take out of the church when we leave; we
have offered ourselves and now we live as a living oblation. And hopefully we will
connect with that mentally during the day. I don’t know how to tell you how to do it; for
each of you it will be a different method, but think of what we did! We go on then to the
communion part of the Mass when the living Christ--the living Christ--encounters us,
comes to us with his body, blood, soul and divinity. He is nurturing us as part of his
body, which of course we are part of through Baptism. So he is nourishing that
relationship with his body.
Every once in a while you might hear of somebody who has to have a limb amputated.
I know one of our parishioner’s brother--or was it brother-in-law--brother--brother-in-law
just had a limb amputated. Pretty sad, you know, to lose part of yourself. Well, why?
Well, you know why people have to have limbs amputated? Because the blood isn’t
getting through and keeping it alive properly. Something has gone wrong with it so it
starts to die. Well, in a sense we need the blood of Christ to be running through our
entire lives all the time, as well, so that we will really be healthy and we won’t become a
gangrenous part of the body of Christ--an awful, ugly thought! But actually, that’s what
sin does.
And sin is not just necessarily breaking a commandment. You know, it’s not being
“fully alive”; it’s failing to lift our hearts up to the Lord, failing to give thanks. It’s living
always on the clever side of ourselves which is really what we have made. The clever
side of ourselves, the learned side of ourselves--that’s all about us, but the simple,
childlike side of ourselves is really about God. We need to remind ourselves who we are.
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Rev. Paul A. Hottinger
Don’t Judge Others 31st Week in Ordinary Time Thursday, November 4, 1999
7:00 a.m. Rom 14:7-12; Lk 15:1-10
(St. Charles Borromeo) (DontJudg)

Today we have two readings, both of which allude to a similar problem; and that is,
sitting in judgment. In St. Paul’s Letter to the Romans he is scolding, really, the
Christian congregation because they are sitting in judgment on each other. And that is
very similar to what was happening in Jesus’ own day in his ministry when the Pharisees
and scribes were murmuring about Jesus and how he was spending his time with those
who were sinners--outside the law, those people who had lived such deplorable lives that
they were not really admitted to any kind of communion with the chosen people.
Now Paul emphasized the fact that we are to give an account of ourselves, not of
others. This is very hard for us to get through to our own minds. We have been put on
this earth to bring completion to ourselves, to offer ourselves in whatever way we can in
service to others, to make of ourselves an offering to God, participating in Jesus’ own
offering of himself. That is what it means to be Christian, to follow Christ.
This is very different from judging other people. Jesus Himself didn’t do that, but
rather regarded the flaws, fallacies, sins of others as something that needed healing,
forgiveness, understanding, recognition. And underlying all that, he had an acceptance of
the individuals themselves regardless of their particular problems and mistakes and
wrong judgments. Partly what is behind all of these problems is that the human mind
itself is very frail, and its judgments are very faulty. And so Jesus could quite well
understand and St. Paul could also quite well understand how both those outside the law
and inside the community could be quite wrong about things.

Don’t Judge Others

But the point is that if we are really to be motivated properly by divine charity, by
love of others, then we have to accept people in spite of all of their mistakes and wrong
judgments. And, in fact, it is in becoming more accepting--in this very process of
becoming accepting of others, forgiving others--that we are growing in true holiness.
Without it we’re not growing in true holiness; and that itself should be cause for alarm
because some day, as St. Paul says, we will render and account for ourselves.
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Rev. Paul A. Hottinger
Take Initative
31st Week in Ordinary Time
8:30 a.m. Rom 15:14-21; Lk 16:1-8

Friday, November 5, 1999
(Initativ)

Today we have a parable that some people find very difficult to understand because it
seems to be promoting a sort of immoral behavior; but, of course, we understand that
parables are always meant to shock--always. They’re always involving some sort of
exaggeration, and it’s up to the individual listener to wrestle with this and to make sense
of it.

Well, here, what’s the real point? The master is giving credit to an employee for
being enterprising. Okay? Not really for being devious, but for being enterprising.
Why? It says, “The worldly take more initiative--the worldly take more initiative than
the other-worldly.” So the world has always been divided between the worldly and the
other-worldly. The worldly are those people who have their eyes set on whatever this
world can offer, primarily money, power, pleasure, comfort--all those things associated
with physical life. The otherworldly are people who recognize in some way that that
couldn’t possibly be the end-all of life. They have this general intuition that there must
be something more; it just can’t be how much we can accumulate. That couldn’t be the
purpose of life; it couldn’t be just having as much comfort as possible. There’s too much
pain in the world. The otherworldly have always been seeking meaning, and they’re
seeking something more in life. But Jesus now is criticizing them because they don’t
take any initiative!

And I think we need to--as my mother always used to say, “If the show fits, wear it!”
We need to examine ourselves. So if we’re among the otherworldly--and I imagine
everyone here is, where we recognize that the purpose of life is not simply accumulating
a great deal of money or wealth or influence or just having the greatest possible time or
the greatest amount of pleasure, all that sort of thing. We know that couldn’t possibly be
the meaning of life. We see a lot of people suffering; we know that there is a struggle
involved. But how much initiative do we take? How much initiative do we take?

Take Initative

Today our pope is talking about evangelization. This is a matter of taking initiative,
getting the message across. Now this is something probably most of us can’t do much
about. Among very educated, intellectual people what is very popular today is basically
atheism or its cousin agnosticism, which is more or less the same thing! It’s just a belief
that the world “just happened.” It’s a total absence of meaning. Well, partly this exists
because there hasn’t been much initiative taken on behalf of believers to address this
issue in the halls of academia! So that now evidences a lack of faith, a lack of meaning, a
lack of belief.

And, of course, if we want to look around the world and say, “Well, how come all
these awful things are happening?” Well, often the reason is absence of belief, a vacuum
of meaning. If people’s lives have no meaning, well, then they start to do irrational and
destructive things. And one of the irrational and destructive things might be getting a
gun and shooting others or getting a gun and shooting oneself or taking drugs or living a
promiscuous life, which is self destructive with no thought to the future. And this is
going on all the time. Partly it’s because the people who have faith have kept it to
themselves, and they haven’t taken initiative!

So this gospel is encouraging us now to find ways--clever ways. This guy was clever!
He didn’t come and beat anyone over the head; that’s not real evangelization; that’s not
beating people over the head. It’s being clever. It’s finding a way in the door and taking
initiative to do it.
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Rev. Paul A. Hottinger
God’s Values
8:00 a.m.

31st Week in Ordinary Time
Saturday, November 6, 1999
Rom 16:3-9, 16, 22-27; Lk 16:9-15
(GodValue)

“You justify yourselves in the eyes of men, but God reads your hearts.”
This and other teachings of Jesus were not intended to win popularity contests. There
is among people a tendency to want to be well thought of. There is a tendency among
people to want to be well liked and approved of. As we see in the teachings of Jesus,
religious practice itself does not take this away. In fact what Jesus is constantly doing is
bringing religious practice into judgment, meaning this: to discern whether or not
religious practice is actually leading to a holy life or not. And in many cases a religious
practice is just that: it’s just a practice; it’s not leading anywhere.
And in today’s reading Jesus is pointing out one very common way in which this
could be true. If religious practice leads us to justify ourselves, for example, whereas in
our hearts we really are something different from what we pretend. Every religion, not
only Judaism, not only Catholicism, but every religion has many external forms that are
supposed to be helpful in bringing about that unity which is the essence of religion--unity
with God. But as we can really understand if we look, we can practice all those practices
and not achieve unity with God. For example, we could practice external forms of
devotion: genuflecting, bowing, kneeling, whatever, but not inwardly have any sense of
devotion at all--no sense of respect for God, for God’s presence among others. What
man thinks important God holds in contempt. We are supposed to submit ourselves if we
want to become holy to God’s judgment, not our own. So self-justification is quite
irrelevant. And what is also irrelevant is our attempt to justify others or to criticize them.
This is all human judgment. It’s irrelevant.

God’s Values

What’s relevant is divine judgment and how are we in the sight of God? Do we hold
important and valuable what God holds important and valuable? Or do we rather prefer
our own set of values and likes and dislikes? In the second case we’re not really living a
holy life. What is our attitude toward money? This is what is focused on in today’s
reading. Do we recognize that it is something that is really lent to us by God for our use,
but also that we need to make an accounting for how we use it? Do we recognize that if
we are not trustworthy in our use of money, we are not pleasing God and we’re not
leading a holy life, that money is very much a part of our holiness or lack of it? Do we
recognize that it’s very important that we be just even in slight matters because if we are
unjust in slight matters, we become unjust in greater ones; and that the human mind has a
tendency to trivialize many matters that are actually important insofar as they lead to
matters of greater importance?
This means, and another way of putting it is, there is really nothing unimportant when
it comes to what God values. Whatever God values is important even in small things. So
if we reflect on these matters, perhaps we will find reasons to ask the Lord for help,
insight, and the power of conversion.
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Rev. Paul A. Hottinger
Preparedness!
32nd Sunday in Ordinary Time/A
Wis 6:12-16;
1 Thes 4:13-18 Mt 25:1-13

November 7, 1999 10:30 a.m.
(Prepared)

“The foolish ones, when taking their lamps, brought no oil with them, but the wise
brought flasks of oil with their lamps.”
This parable is a parable about preparedness. The year 2000 has everyone thinking
about preparedness. It brings with it expectations of possible disruptions and havoc; but
in fact the worries that people have about the coming year 2000 are trivial in contrast to
the concerns brought up by the gospel, mainly the coming of the kingdom of God and
divine judgment. These are matters for which we should be well prepared.
Now in regard to the coming of the kingdom and even divine judgment, on the one
hand, it is true to say that it is already coming; but, in another sense, it is not yet here. So
this transcends the black and white thinking which comes to us so easily and requires us
to ponder the paradoxical nature of God’s working in our world.
This parable has a very important message for the institutional Church. According to
Jesus, his little band of disciples, which was the beginning of the Church, was never an
end in itself! The Church is not an end in itself. The Church is created for mission, and
apart from its mission it has no real purpose. You might say, “Apart from our mission
we’re expendable.” The mission of the Church is to participate in the establishment
of the kingdom of God on earth.
Now toward this end some members of the Church are wise and some are foolish.
The foolish ones are not really prepared for mission, for their work of welcoming the
kingdom of God, of welcoming the bridegroom, of hastening or enlightening the advent
of divine

Preparedness

kingship. This does not mean that they are bad people. Too often we think about
ourselves and others as being either good or bad. This is not the issue. It’s rarely an
issue with Christ. The issue, as Jesus sees it, is not good or bad but rather wise or
foolish.
Now what is this wisdom that the wise possess? Well, as you can see from the
parable, the wise virgins are people who are prepared. They are ready to make a
contribution to the coming of the bridegroom. The foolish, on the other hand, believe
that they can borrow everything, that everything can be supplied by somebody else. In
fact the foolish believe that the Church is “somebody else” and that “they can do it”
[carry out the mission], or that they [the Church] can give me what I need. But the wise
realize that we are the Church; and we, called as we are into mission, are God’s
chosen means to bring about God’s own will and purpose in his creation. And this
work will be done by God’s chosen means, or it won’t be done. Now Jesus intended this
parable as a wake up call for those who need some time to prepare. For those of us who
have ears, let us listen!
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Rev. Paul A. Hottinger
Decision to Disbelieve vs. Openness and Willingness 32nd Week in Ordinary Time
Monday, November 8, 1999 7:00 a.m. Wis 1:1-7; Lk 17:1-6
(Disbelie)

“Because he is found by those who test him not, and he manifests himself to those
who do not disbelieve him.”
The Book of Wisdom is a secular book; that is, it is not concerned with the religious
traditions or laws or rituals of Jewish people but more with the secular wisdom of the
world, but with this slant, that it is concerned with truth that has its origin in God and
which is accessible to the human spirit, to the human heart, when and only when that
heart is open!
In regard to this there is reference to disbelief. Disbelief is a decision to be closed to
wisdom, to be closed to truth. There is an interesting study, which I’ve already referred
to several times, in the “Scientific American” on the “growing tide of atheism” in the
United States. And when various scientists were quizzed about their atheism half of them
said, “Well, I never believed.” Now let me remind you belief and disbelief are decisions.
So here they’re saying that even as far back as they can remember they never believed.
So decisions people make they make sometimes very early in life and they stay with
them.
Now what would motivate a decision of disbelief? Well, it could be scandal referred
to in today’s gospel, bad example among believers. That could be one of them. Or the
absence of good example, that could be another. Or it could be, even in a small child, it
still could be pride, especially in a very bright child--it could be. And that’s very
believable because most of these people later on became very bright adults, so they were
probably bright as children. Or it could be something else.

Decision to Disbelieve vs. Openness and Willingness

But then there was a second reason given. The second reason was not, “Well, I never
believed,” but rather “How could there be a good God in a world like this?” Well, here
this is not as much a decision as it is a matter of ignorance, an ill-conceived idea of who
God is and what God’s will is and so on.
But in both cases there is this very strong component of choice. And this is what the
Book of Wisdom is talking about. God manifests himself to those who don’t disbelieve
him. In other words, there needs to be a spirit of openness and a willingness to learn.
This is what is, in fact, wisdom--openness to learn, willingness to learn. There is a way
in which intelligence and knowledge can contravene true wisdom, and we have to be
aware of this. Even if we don’t consider ourselves highly intelligent, nonetheless, what
we think we know can contravene what perhaps we need to learn.
Now in a sense in continuity with the Book of Wisdom comes the gospel warning
about scandal, and then also saying that faith is more than just openness. Jesus said, “If
you had faith the size of a mustard seed, you could say to this sycamore, ‘Be uprooted.’
and it would be.” So faith begins perhaps as openness and it’s supposed to progress and
grow. It grows into loyalty. And it grows into obedience. And then it grows into this
empowering and effective conviction. “Be uprooted.” Now there are many things in our
lives which need to be uprooted, and when we grow in faith they will be.

2

Decision to Disbelieve vs. Openness and Willingness

Rev. Paul A. Hottinger
Living Temple
Dedication of the Lateran Basilica Tuesday, November 9, 1999
7:00 a.m. Ez 43:1-2, 4-7; 1 Cor 3:9-11, 16-17; Jn 2:13-22
(LiTemple)

We are in many ways a prisoner of our senses. And this is obvious if we read the
ancient myths where the people of ancient times pictured God and gods and goddesses as
beings something like themselves but better, mightier, smarter, meaner, more powerful.
This, of course, has led to the modern-day claim of atheists that God didn’t create man,
but man created God. Of course, there is some truth in this. The truth is this: in many
ways we have created something we call “God,” something in our imagination; and we
have to remember this.

Now contrary to this process of creating God there is another process at work called
“revelation,” whereby God progressively, over many centuries revealed--that means
disclosed--his very nature, starting with a chosen few, gradually expanding, and of course
finally sending his very own Son, Jesus, to human life to reveal the true nature of God.
So now Jesus is the temple not made by human hands. And it’s very important that we
allow ourselves to keep in mind that all the images we use, and the signs we use and even
the sacramental system of our Church, are all external signs of an inner reality; and we
have to keep in mind that inner reality.

Long before the time of Jesus there had been a big dispute whether or not the Hebrew
people, the Jewish people, should even build a temple. Eventually one was built. This
temple was later destroyed and then rebuilt. And by the time we get to Jesus Himself we
see that people’s ideas about what the temple was had already become very confused.
And Jesus now is, according to today’s gospel reading, full of zeal for what he calls “my
Father’s house.” So he understands the temple, then, as to be a place of prayer. It’s to be
a place where people come into contact with the inner reality of the one he called “my
Father.”

Living Temple

But people were about many other things in that temple, especially the rituals of the
law. Don’t think for one minute that all this selling and buying--doves and sheep and
oxen--was for secular purposes. It was for religious purposes. They were fulfilling the
law which required all kinds of various rituals and sacrifices, all external signs of
something they were forgetting all about. And so Jesus drove away the external signs to
remind them of what it was all about.

We too need a whip of sorts in our own world of imagination, in our own religious
sensitivities, that we don’t allow externals to get in the way of the inner reality that
sacraments and sacramentals are supposed to signify. We need to deepen our awareness
of why we come into a house of prayer, a house of worship, a church. What is it really
for? For example, as we come into the baptismal room there, there’s a font which is to
remind us of our baptism. Do we take a moment to think about Baptism, or do we just
mindlessly cross ourselves with water? What purpose would there be to mindlessly cross
ourselves with water? It’s to remind us of our Baptism and the commitment that Baptism
signifies to live a new life.

Sometimes when we celebrate Confirmation, I have a feeling that parents and
students, candidates, are more concerned about the bishop than they are about the Holy
Spirit. The bishop is simply the outward sign of Christ’s presence. The Holy Spirit is
what’s signified. That’s what we should be concerned about.

At our daily Mass or Sunday Mass do people, do we, really keep in mind whom we
are receiving under the form of bread and wine?

Externals are wonderful, and we in our Church have a wonderful sacramental system;
but let us always keep in mind that it is pointing to something else: the inner reality of
God’s grace, power, and life which is given to us as a gift, which we carry about within
ourselves as earthen vessels so that we can be, ourselves, the temple not made by human
hands.
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Rev. Paul A. Hottinger
Already in Our Midst 32nd Week in Ordinary Time Thursday, November 11, 1999
7:00 a.m. Wis 7:22-30—8:1; Lk 17:20-25
(St. Martin of Tours)
(OurMidst)

“Do not go running about excitedly.”
The question posed to Jesus today is a good one: “When is the reign of God going to
come? Of course, to the Jewish minds the reign of God would be something inaugurated
with a great deal of secular and political and military fanfare, because they imagined the
reign of God to be something quite tangible. And surely in Jesus’ day it would be
contrasted very clearly with the reign of Rome. The reign of God would replace the reign
of Rome. And in a certain sense, it may have even been synonymous with the return of
sovereignty to the people of Israel--something like that, although rather vague in many
ways.
Jesus, on the other hand, insisted that the reign of God is something not exactly
tangible, something that is in fact already present “in our midst.” It does not say, “within
us,” but “in our midst.” There’s a difference. If it said, “within us,” it would mean
perhaps in some mystical sense found by withdrawal from the world in a world of
contemplation and prayer. That’s not what is meant. “In your midst” is relational. It
means the reign of God has already begun among us as we relate to one another in peace
and justice, in love, in trust. In hope and work for the future the reign of God has begun,
not of course fulfilled yet. That’s true. There is an element about the reign of God or the
kingdom of God--the same thing--that is unfulfilled. But because it’s unfulfilled does not
mean it isn’t really present already.
And this captures something of the very unique teaching of Jesus: that we have to be
willing and able to perceive the work of God as it begins in a very delicate and small
way. It’s almost as if, if we wait until we see the work of God and the reign of God
established in power, it’s much too late for us to be part of it. It’s already passed us by at
that point. Rather, the reign of God, according to Jesus, is something that is already
present in a way that a plant is present in a sprout or even a seed. And it needs to be
nurtured and cared for, and that’s the work of the disciples. Jesus tells the Pharisees,
“It’s neither ‘here’ nor ‘there.’” It’s not a matter of geography. It is not a matter of place
or culture, nor for that

Already in Our Midst

matter history or time because the will of God is universal, eternal, and that way
unchanging.
To the disciples Jesus says, “A time will come when you will long to see but will not.”
And this I think most people today can identify with. Perhaps we would long to see more
signs of the victory of God, more evidence in a world that seems to be contrary to the
very ideas of the gospel. But Jesus says, “You will not see it. And they will tell you he
is to be found in this place or that.”
“He” being the Son of Man or we could add his mother. And there are so many
reports of apparitions and always have been. There aren’t one or two. There are
hundreds and thousands of reports. And this does not really challenge whether or not
they’re true or false. It just says, “Don’t run about excitedly.” Another way of putting it
rather subtly is, “They aren’t for you.” St. Thomas Aquinas had that view of all personal
revelations. He said, “Just keep them to yourself.” Keep personal revelations to
yourself; don’t share them with others. And when you hear about other people, just
forget about it. Why? Because the kingdom of God is already “in our midst,” in our
relationships, in the work we do together, in the life we share. This is where we ought to
have our focus. And the work undone still has to be done, the work of justice, the work
of defending life, and really more importantly even than that, turning the world toward
God. This is our mission, and this has to have our focus--not reports of phenomena that
may or may not be true, that may or may not help us. Why? Because ultimately even the
gospel is already complete.
The work of God has begun and we must now cooperate with it or else we can forget
about the whole thing. If we were to need another message, then there’s something
wrong with the first one; there’s something lacking. And that is contrary to faith. But if
we have everything, then why don’t we just use what we have and go forward and not
simply wait for something else to happen to move us, to inspire us. “The kingdom of
God is already in your midst.”
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Rev. Paul A. Hottinger
Prepared for End-Times
32nd Week in Ordinary Time Friday, November 12,
1999 7:00 a.m. Wis 13:1-9; Lk 17:26-37
(St. Josaphat)
(PreEndTi)

If we look through Scripture, we find quite a few references to the end-times. And if
we reflect on the matter, we can be very sure, even in our reasoning, that there will
eventually be end-times; but we simply have no way of knowing when that will be. And
even Jesus Himself in his own human nature did not know when that would be. He says,
“No one knows, not even the Son, only the Father.” So this is something to reflect on
that Jesus in his human nature, although he had intimate knowledge of the Father, did not
know the time or the day that all would come to an end. Which is just as well, it
probably isn’t very good for human beings to know that.
Nonetheless, we are to live with a sense of preparedness. And there are many
parables and many teachings about being prepared. This is one of them. Being prepared
has nothing to do with being in the right group! “Two men will be in the same bed; one
will be taken and the other left.” Proximity to people of faith has nothing to do with
being prepared. Being prepared is a personal matter, a matter in which each individual
must take an initiative. “Two women will be grinding grain together; one will be taken
and the other left.” It’s not a matter of knowing the right people or being part of the right
group; it’s a matter of being personally ready, internally disposed.
Now these remarks about the past, about the time of Noah and the time of Lot--there
are several references to such events in the gospels. And it has to do with being able to
see beyond the daily events. There is a way in which we can really get caught up in daily
events. Here what is mentioned is “eating and drinking, taking husbands and wives,

Prepared for End-Time

buying and selling, planting and building.” That has to do with the ordinary strategies
that we all need to employ in order to survive.
But we are not placed on this earth just to survive; there’s something much more
important--seeing that is the point. Seeing that allows us to become prepared and then to
live a life of purpose, to live a life of meaning. And when we live a life of purpose and
meaning, then it really doesn’t matter when the end will come.
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Funeral
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Jesus Is the Way
Wis 3:1-6, 9; Rom 6:3-4, 8-9; Jn 14:1-6

Saturday, November 13, 1999
(JesusWay)

“I am the way, and the truth, and the life; no one comes to the Father but through me.”
This message would not necessarily be well accepted in every country in the world.
Recently our Holy Father, Pope John Paul, was in India; and there were people protesting
his presence, his message. It was this one: “I am the way, and the truth, and the life.”

This word “way” has many different translations. In Sanskrit it’s “Dharma.” In Pali
it’s “Dhamma.” In Chinese it’s “Tao.” Jesus is saying, “I am the Tao, I am the Dharma;
I am the Dhamma.” Those are troubling words; they should be, anyway, to us and to
people who practice other ways of being religious. It sounds so exclusive. It sounds so
inflexible. What does it mean?

Well, in order to answer that question we have to look at life as a whole and question
the meaning of life. Why are we here? And not only why are we here, but why are we
here for so long? Whenever we meet a person who is really full of the vitality, the grace,
the Spirit in Christ, we recognize something very precious. We call that person a “saint.”
But unless I’m seriously mistaken, no saint becomes a saint overnight! An anonymous
homily from the second century says, “No honest person becomes rich overnight.” It’s a
similar concept. No honest person becomes rich overnight--even Bill Gates didn’t
become rich overnight, exactly. It took time. His plans had to germinate. He had to
remain faithful to his basic purpose. And that’s all for the passing glory of technology.
We’re talking about something else: the meaning of life.

The meaning of life, according to the gospel, is to go where Jesus went. And when
Thomas said, “Well, we don’t know where that is,” Jesus said, “I am the way.” So in a
sense he is saying, “You don’t really have to know where I’m going. You only have to
know how to get there. And you do know how to get there because I am the way. I am
the way to get where I’m going.” So to become like Christ is exactly the

Jesus Is the Way

whole purpose of life. And if people are living longer and longer lives in our world today
due to the better medical care, better nutrition, and so on, all the more time we have to
become greater and greater saints. As we see the world progress, we know that we need
more and more holiness in our world, more and more Christs, so to speak, who can offset
the growth of more and more selfishness, more and more self-love, more and more
egoism.

And so we see in Terese and in all of those who have gone before us who have
listened to the gospel, allowed the gospel to work in them, we see a sign of the way. In
this way we become sacraments of Christ to one another. Why shouldn’t we be? St. Paul
reminds us in the second reading that we are all baptized into Christ and we are to be
Christ for each other, and we are to some extent to be the way for each other and to each
other since Christ is the way. And this means we have a great responsibility of being a
good example.

And if a saint isn’t born overnight--“No one becomes rich overnight”--we can say that
this whole process of living a holy life is made up of many, many small decisions.
Everyone who becomes a saint, who really makes something of themselves in Christ, has
made many, many decisions in life to put others first, to learn how to love oneself rightly-not being taken advantage of, for that would be against the common good, but also being
of service to others, extending oneself, and allowing the concerns of God to become
central to one’s own. This is the life of a saint. This is the way, which is Christ; and to
this way we are all invited.
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Rev. Paul A. Hottinger
Everyone Must Invest in the Kingdom 33rd Sunday in Ordinary Time/A
November 14, 1999 7:00 a.m. Prv 31:10-13, 19-20, 30-31;
1 Thes 5:1-6;
25:14-30
(MustInve)
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“For to everyone who has, more will be given and he will grow rich; but from the one
who has not, even what he has will be taken away.”
As in all parables, there is a shock element, and in this one there is a double shock:
number one, the appearance of unfairness of giving the little that the poor man has away
to the one who has more; number two, the harshness of the sentence.
Dealing first with the second point, we have to recognize who Jesus is trying to teach.
There is need to invest in the work of the kingdom. Last week we heard the story of the
wise and foolish virgins. The foolish virgins who were unprepared for the work, for the
mission they were given, were excluded from the feast. This seems harsh, but in reality
life is not an end in itself. We are not put on earth just to live and enjoy ourselves. We
are put here for a purpose. Everyone is given a vocation, and everyone is given a
mission. We are called, and we are sent.
However, we undervalue and underestimate the impact that each ordinary person has
on the world, on society, on the culture. We imagine that there is this small group of
movers and shakers who have power. They are clever; they’re intelligent. They have
money; they’re influential. They have clout; we don’t. And so we are very willing to
allow those with clout to make all the decisions. And we imagine that the kingdom of
God will be established in a similar way. The saints, the scholars, the prophets--they will
do the work of the kingdom. But this is not Jesus’ strategy. It may be true that in society
there are a few movers and shakers. But the kingdom of God is different. It requires the
investment of every single person, however humble his or her gifts may be. And Jesus is
trying to make it very clear in the parable that not only are we called, but we are required
to invest ourselves in the building of the kingdom of God. Why? Because, actually,
there aren’t that many Mother Teresas around. If we rely on people like Mother Teresa
and other great saints, people who are anointed with great prophetic gifts, people who
have the wherewithal to found religious orders and inspire religious movements, the
kingdom of God will never get off the ground. Jesus knows this full well, so he requires
even the most ordinary people to recognize the gift they’ve been given.
The other issue, the fairness issue: how fair is it to treat this poor man so harshly? He
is rather strongly condemned: “You worthless, lazy servant!” the master says. Let’s look
for a moment at that issue. Well, first of all the servant himself admits that he is
controlled by fear! But when we are controlled by fear, it is really our own choosing.
Not only was fear involved here, but I think a little anger! You can hear it in his voice
when he says, “Here it is back,” as if to say, “this measly little amount you gave me--so
much less than other people got!” There is such a thing in life as passive aggression. It
doesn’t mean we actually do anything or say anything; we just don’t cooperate. And
that’s

Everyone Must Invest in the Kingdom

anger at work. And I think there is anger in this fellow. And it comes from a lack of
appreciation of the blessing that he had, a tendency we might all share in from time to
time, a feeling of being cheated. “Everybody else has it easier than I do. I got the short
end of the stick.” And however easy these attitudes are to come by, Jesus finds them
worthy of condemnation. That is ingratitude, and it’s an insult to the giver of the gift. So
when we underestimate ourselves, when we don’t recognize the goodness and the
blessings God has given us, we are insulting the giver of the gifts, our Creator. And
furthermore, we actually are the ones who condemn ourselves to a joyless, unhappy and
impoverished life. It’s a matter of attitude.
Now, of course, this story really is about units of money. Talents were, at the time of
Christ, units of money. But that’s only the story. It’s really not about money--not
primarily. It’s primarily about qualities, the qualities that we have within ourselves. If
you think about it, joy, for example, or happiness, is exactly that type of thing. Those
who have get more when they share. The more you share your joy and your
happiness with others, the more joy and happiness you have. But if you hold
everything in to yourself and you don’t share, then you end up with nothing. It’s really
quite the opposite from the way it is with money. So now Jesus is saying that when it
comes to the real goods of the kingdom, and in some sense even in regard to money, the
more you give away, the more you get; the more you keep, the less you end up with.
The good news is we can always change. We can recognize our ingratitude. We can
recognize our under appreciation of ourselves and of the gifts God has put in us, and we
can make a choice to invest ourselves in God’s business. And then, we too will be called
with this wonderful invitation: “Come, share your master’s joy.”
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Rev. Paul A. Hottinger
Joining the Culture 33rd Week in Ordinary Time Monday, November 15, 1999
8:30 a.m. 8th Grade Chapel Mass 1 Mc 1:10-15, 41-43, 54-57, 62-63; Lk 18:35-43
(St. Albert the Great)
(JoinCult)

Today we have a story from the Book of Maccabees. I don’t suppose you’ve heard
this book read too often. It is only read about every two years. The Book of Maccabees
is a history of Israel not too far before the time of Christ.
Now what was happening in the world? The beginning of the great European
empires. Who was the Macedonian? Alexander the Great--he moved eastward and
established empires throughout modern-day Israel, Syria, Iraq, Iran, into even India. And
after Alexander died this empire was cut into about four pieces and ruled over by his
lieutenants. And one of the lieutenants was called Antiochus, and his son was Antiochus
Epiphanes. This is the man being spoken of today.
Now the basic idea of the rulers of that time was to homogenize the people, to
homogenize the culture. Mark, what does that mean to homogenize? Do you ever drink
homogenized milk? Peter, what does homogenize mean? “Homo” in Greek means “the
same”--”genesis” means “origin.” It means to mix things together so it’s all the same.
Homogenized milk takes cream and skim and mixes it together in a bond so that the
cream is part of the milk. Naturally, it separates. Homogenizing eliminates the
separation. That’s what they were doing with culture. They were eliminating the
separation.
Now one of the most important aspects of Jewish life was the separation from the
world of the Gentile. The nations, “Goyim,” were considered unclean and displeasing to
God. The Israelites had a covenant with God, and their role in life was to develop a
society that was in a very special way pleasing to God because it followed the law. Now
originally this was the law of justice. The first stipulations were what? Elizabeth, what
were the first ten stipulations of the covenant? Ten should be a clue at that. What we
call the ten commandments, they’re the first ten stipulations. They are of a moral nature,
in other words, how to treat other people--at least from four onward. The first three were
of a moral nature, how to act in regard to God, to recognize the one God, not to have
false gods, not to abuse the name of God, and so on.
Now this all had a purpose. The point was that God wanted a society that would
actually work, and society only works when it is just. Okay. That’s the basic idea. And
then the whole world could look and say, “Oh look at this society; it actually works.
People really are prosperous. People really are happy. There is peace. Now let’s copy
them.” That was the whole idea. That’s the idea of being chosen.
They were chosen to be a light to the nations, but they failed in many ways to live this
higher calling. And they still were doing what other people were doing, especially
worshipping other gods--especially in worship of nature. That’s primarily what other
gods are about. It’s about nature, or it’s about society. There’s two forms of idolatry.
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Worshipping nature is the more common form; then worshipping the state itself is
another form. In Mesopotamia that’s what they did. Babylon, for example, worshipped,
basically, the state of Babylon. That was god. There was no higher reality than the
government itself, the state itself, the king himself. Egypt was similar. In Egypt it was
said that pharaoh was god. So that’s the idea. In Israel that wasn’t the problem; the
problem was nature worship. They worshipped fertility. They worshipped productivity
in the fields and the farms, and so on. So they fell into idolatry, and they therefore were
eventually--what happened to them? What is the history of Israel? Have you studied this
yet? What do you think? Frank, do you have any idea? Okay. Well, the history of
Israel is that it went though a period of great prosperity, then downward. It was invaded
by foreign powers, became dominated by other countries.
Now at this late stage of this domination there were groups from within Israel--Jewish
people now. They were saying, “You know, the real problem is not that we’ve been
unfaithful to God”--which is the real problem; which is where the problem is! The
prophets kept coming and saying, “You know, your problem is you are not faithful to the
covenant.” But these people said, “Oh no, that’s not true! That’s not our problem. Our
problem is that the Gentiles have been right all along, and that our tradition is stupid, and
that it’s ridiculous to try to live by these idiotic commandments! So let’s forget about
them.”
Now partly--there is some truth in everything; isn’t that right, Mark? Even the worst,
most obtuse person has some truth. Right, Kate? So there was a little truth in this. The
little truth is this: that at that time the emphasis had been put on the external differences,
not internal. What would be an internal difference? If you are going to talk about a
people, a culture, a life--Jeff, what’s an internal difference? Do you have an idea? Their
beliefs! Yeah, their beliefs and convictions and values--that would be internal. But they
weren’t sticking to that. They were concerned with external differences. What would be
obviously an external difference? How do you externally differ from others? Yeah, or
the way you cut your hair, the way you eat and dress--things like that. So they were
focused on the external. One was the sign of circumcision, obviously external; another
was the dietary rules. So that became too important.
Jesus was constantly violating them himself, if you remember. In the gospels Jesus is
always breaking the sabbath. Right? That was an external thing. Right? He did this all
the time to irritate people. He violated the rules of hygiene because it says everything in
your body--all the fluids are impure; they’re unclean. So Jesus, for example, when this
man was deaf, he actually stuck his saliva in his ear. This is very unclean, especially
from a Jewish point of view. It breaks the holiness code. He did it on purpose. He was
trying to antagonize people who had put too much emphasis on external forms of purity.
Jesus put more stress on internal forms of purity and internal forms of impurity! For
example, he said, “What comes out of the heart is what’s really impure, essentially:
lustful thoughts, angry, murderous intentions, greed. That’s what he said is impure.
That’s internal--not spit! You see the difference? Not that spit is necessarily--there is a
point to the fact that spit can carry germs. So you’re not supposed to spit all over the
place! Right? You have
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been told this? I hope? You are aware of this? You’re not supposed to spit. That really
is not hygienic. You’re also not supposed to sneeze and let your sneeze go all over the
room because it’s full of viruses and bacteria. So there is some truth to the Jewish law,
but there is too much force on the external part of it.
Now at this particular time, at the time of Antiochus Epiphanes, Antiochus was
homogenizing the culture; and he said, “Now I want everyone to conform to the external
rules of the Gentile world. So we are going to build a gymnasium like all the Greeks
have. And you’re going to go to the gymnasium, and you’re going to do all that the
Gentile people do. And you’re going to eat the food of the Gentiles; you’re going to have
pork. Now what was wrong with pork? Yeah, but why was that considered invalid food?
Right. True. Why? That may be true. But there is another reason they thought it was
unclean, because pigs would eat the grains people needed to live on. So they thought
pigs were invading the human food chain! So they thought that the pig was out of line,
not properly orientated. They also forbade crab, shrimp. Why? Why can’t they have
shrimp? I forget your name. David, why couldn’t they eat shrimp? Well, for some
reason, oysters, all these things with shells--they considered them dirty animals.
Actually, are they dirty? I think they are. They’re scavengers. So they were right about
that. They didn’t know how to clean crabs, so they were also considered unclean. But
there was too much emphasis on this.
So at this time now, there was this desire in the culture to spread the Gentile ways
among the people. And there was a group from within Judaism that said, “Let’s do this
because we will then be able to be prosperous because we will be like our neighbors.”
Okay.
Now if we take away the conditions of that particular time and update them to the
modern time, and we realize that it’s true they were emphasizing externals too much, we
are really in a similar condition today. Christ did emphasize how a believer was to be
different from an unbeliever. True, he did not focus on externals, not on washing hands
and this sort of thing; but he did emphasize being different. And we are all tempted not
to be different. Why? Because part of human nature is to be accepted by others, part of
human nature is to want to be thought of as part of the group--just exactly what is going
on there.
Now in order to be accepted and be part of the group these people were willing to
reject their entire tradition, and that’s happening right now! People are rejecting their
entire faith tradition to be one of the group. This happens in major ways; it happens in
minor ways. An example of a major way--got any? Any ways in which Christian people
would live in such a way? Brian, can you think of something which would be majorly
away from God’s way, God’s will as defined in Christ? Well, let’s say something that
someone might be tempted to say or to believe or to embrace that would be contrary to
Jesus’ teachings although very popular in the culture. Profanity would be perhaps one
example. Okay. Heresy may be another one. What else? How about attitudes toward
sex? In the Christian tradition we regard sex as a sacred thing, but our society doesn’t.
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It’s a playful thing; it’s just a leisure activity. And people are very much tempted to just
regard sex as a leisure activity, a pastime--not a sacred duty, not a power given to us to
procreate in God’s name. See? That’s another example. All the life issues: abortion,
euthanasia, examples of people who say, “Well, I’m a Christian, but I believe in this.”
Well, we can’t believe in it and be truly Christian. We are really selling ourselves--just
as these people did before the time of Christ--when we don’t believe in the values, the
internal values, the convictions, the teachings that Christ gave us. So, are we then
different from these people? Well, we’re not different in our temptations. Whether we
are different in our response, that will remain to be seen; and each day we will make an
answer.
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Rev. Paul A. Hottinger
The Time of Visitation 33rd Week in Ordinary Time Thursday, November 18, 1999
7:00 a.m. 1 Mc 2:15-29; Lk 19:41-44 (Dedication of the Basilicas of Sts. Peter and
Paul, St. Rose Philippine Duchesne)
(Visitati)

Today Jesus shows himself to be within the prophetic tradition by foreseeing the dire
results of infidelity. This, of course, was the central message of all the prophets: that
infidelity will lead to self-destruction.
Today Jesus is weeping over the city of Jerusalem because it failed to recognize the
time of its visitation. If you think about this idea of visitation, there was a story in the
Book of Genesis, an old, old story about the cities of Sodom and Gomorra. These cities
were considered so inhospitable that there were not ten just men living there--you will
recall. And God sent angels, representatives, messengers, to see how bad these people
really were; and, of course, they were treated very badly, in fact abusively! And Sodom
and Gomorra were both destroyed. Now whether this was truly cause and effect, or
whether this was a story that developed under the divine inspiration to explain a natural
occurrence, we do not know.
But the idea is there that for society to exist somebody has to be working for justice.
There has to be. God said to Abraham, “Well, for ten just men I will not destroy the
city.” Later Jesus was to say, “You are the salt of the earth.” And salt, of course, is a
preservative. There has to be someone working for justice for society to stand. And
there has to be someone working for justice for peace to be possible. And the story of
Sodom and Gomorra and the story of Jerusalem are really reminders that it actually can
happen that no one notices the moment of visitation, that no one is really recognizing the
need to be aware of God’s justice, of God’s will--to work for it, to be salt of the earth.
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It is not a matter that God does not care--it’s quite the opposite; God cares to the point
of sending his very own Son in Jesus--but rather it is the unwillingness of human beings
to receive what God wants to give. You might say that this is the true malice or
wickedness of the human heart: a refusal to receive, a refusal to recognize the time of
visitation.
Now as believers, each believer has a responsibility to recognize the time of visitation,
to read the signs of the times, to be that just man or that just woman who will show the
way to peace. And in this way every believer becomes salt preserving perhaps for a
future time when a larger number of people will begin to recognize and appreciate who
God is and what God can do for us, what God’s will is and what the purpose of existence
is.
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Rev. Paul A. Hottinger
Explanation of the Temple 33rd Week in Ordinary Time Friday, November 19, 1999
8:30 a.m. 7th Grade Chapel Mass 1 Mc 4:36-37, 52-59; Lk 19:45-48
(ExTemple)

Today there’s two readings and they both focus on the temple in Jerusalem. So maybe
it’s a good time to describe what the temple was and why it was important. First of all, if
we go back to the very beginning of this people, this Israelite people, that’s a very
distinct group of people--where do you find them originally? Matthew. In the land of
Israel. Well, yes, you could say--but not originally. Originally they’re called from
somewhere else. Right? The land of what? They were called from the land of Egypt.
Right? And they came down to Egypt from Israel. But before they were in Israel, they
were in the land of Ur--wherever that is! Actually, we don’t know. But Abraham was
called from the land of Ur. He came into modern-day Israel, okay?--called then
something else, and then they came down into Egypt where they became enslaved-right?--for about 450 years. They lived without citizenship. They lived without rights.
They were more or less forced to labor for nothing. That’s the story of the captivity of
the people.
Now when God heard their cries he responded, and he led them forth through the
mediumship or leadership of the great prophet with an Egyptian name. It starts with an
“M.” Moses. Right. So Moses leads the people out. Now Moses received on Mount
Sinai the law from God--okay?--which really was not a law primarily. It was really a
relationship called what? What do they call a relationship between the people and God in
the Old Testament which Jesus renewed in his blood calling it the new “blank?” Old
“blank” and new “blank.” Covenant! Correct! So here we have the covenant
relationship, and it’s defined by certain stipulations which have to do with the moral
character of the people. They would respond to God by living a moral life, developing a
moral character. We call those ten stipulations in general the ten commandments. Okay.
Now the ten commandments were written on two different tablets--okay?--two
different tablets, not one to five on one tablet and six to ten on the other. You often see
pictures of this--but all ten on both. Why? Because a covenant is a relationship between
how many parties? Ryan? Two parties. And, okay, so if you have a relationship
between two parties, something like a contract, you have to have what? You have to
have papers. Right? And each person has to have their copy. Right? Well, God didn’t
take his copy; that’s why there were two of these: God’s copy and the people’s copy. But
both of them were together, and they were carried in a little boat called the what? The
Ark of the Covenant. Right. The Ark of the Covenant was this little boat carried on
poles, and this is where it was believed that in a certain, special way God resided. Not
that God is physical. God is spiritual, therefore everywhere. And yet they believed that
this was very special because here were the tablets containing their copy of the
agreement, the covenant, God’s copy of the agreement--both together in one place. This
was the Ark of the Covenant. Very important!
Now for centuries, that is for two centuries, this is the way things were. Now David
gets the big idea--who is David? What’s your name? Sebastian, who is David? That’s
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correct, that’s correct. David was a young boy, became king of Israel. Okay, now David
gets the big idea: “I think I will build a temple.” So that’s sounds like a great idea
doesn’t it, Pat? Wouldn’t that be nice? Build a temple. And what does God say? Is God
happy about this? Don’t make it up if you don’t know it. Matthew, what does God say?
Well, he says--he speaks through the prophet, Nathan, and he says--to David--he says,
“You are going to build me a temple?!” So it’s kind of like, who is building whom a
temple? God says to David, “Look, it is I who have done everything for you. You don’t
do anything for me! You’re simply supposed to follow”--what? The covenant.
And did David follow the covenant? Not always. No, he didn’t. Like when didn’t
he? Actually, you see that’s hard for us to understand, but killing Goliath was not
violating the covenant because Goliath was seen as an enemy of the covenant. What else
did David do? Sebastian? Yeah, he took somebody else’s wife; her name was
Bathsheba. Right? And that was not the worst of it. What else did he do? Richard?
Well, if you steal someone’s wife, then you have a problem with the husband. So what
did he do? He killed him--he had the husband killed. Didn’t he? Don’t you remember
this? Uriah, the Hittite, was the husband. You’re Mike, right? Don’t you remember this
story? So he tells the soldiers--he says, “Well, listen, send Uriah up front where the
fighting is worse, and then pull back and let him die.” And that’s what happened. Was
God pleased about that? No! And then David gets the big-shot idea that he’s going to
build a temple. Well, God is not impressed! So what happened? Does the temple get
built in David’s day? Michael? No, not while David is king.
But eventually it does get built. Isn’t that right? When? The next generation. The
time of Solomon. What’s your name? Is it you, Jeff? You are Ray. And you are?
Matas. Matas and Ray. Okay. Now Solomon then does build a temple and this becomes
kind of like the center now of the, you might say, the Jewish focus. That’s where they
focus all of their attention--on the temple--because what do they put into the temple?
What is in the very center of the temple, the very most important part? What’s there?
Sebastian? Well, yeah, but what’s in the shrine? What do you think? Sarah, what do
you think? What was--yes? Yeah, the tablets! Right? Although they were really copies
because the original had been lost by that time. Anyway, well, that’s David’s story.
Okay, now, this temple becomes a symbol of the people’s relationship with God.
And, of course, when enemies took over, what did they do? Destroy the temple--of
course, they did! Why? That was a way of saying, “Look, your God has no power; look
at what we can do!” You see? So they destroyed the temple.
Now at the time of the Maccabees, Judas Maccabeus was fighting to regain freedom
in the land of Israel--right?--for the Israelites. And when they did regain it, what did they
have to do? Restore the temple! That’s exactly what we read about in the first reading.
Who read that? You did a very good job. What’s your name? Sean? Good job! So,
okay, we have the temple restored. But now we transfer from the restoration of the
temple to the time of--oh, incidentally, actually, they often destroyed the temple, but the
last time when the foreigners took over they didn’t really destroy it. What they did is
they
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placed an idol, a false god, in the temple. So they desecrated it. They used it for
themselves. It was almost worse than destroying it. You understand? So then Jews had
to rededicate the restored temple.
Okay, now we move up to the time of Christ. Here we have the temple. Jesus--does
he go to the temple? Yes, he does. He prays in the temple. Now in today’s gospel he
goes there, and he gets very angry about something. What’s he angry about? Well,
actually, it’s not outside; it’s actually inside. You see, the temple is a big thing. It’s a
very grand edifice. It had walls--see?--some of which you can still see in Jerusalem.
And it had courtyards. It’s not like one building; it’s many buildings. And then the holy
of holies, which is the inner sanctum, the inner part--that’s very small. That is almost
never entered except once a year by the high priest. But the outer parts--yeah, they have
all kinds of--in fact, it’s kind of like stockyards. They have all kinds of oxen, bullocks.
And then they have aviaries full of what? What’s in an aviary? Birds! What kind of
birds? Doves and? Pigeons. Right? And what do they have these for, Pat? No, that’s
not why. Fred? Yeah, they have them for sacrifices.
And you see what’s happened they took a symbol, the idea of offering something to
God, and they turned it into, you know, a business and a program. So that they thought,
well--see it was a very nice thing, for example, when you start off you have a ritual, you
kill an animal and eat it, and you bless God, thank God for the food--right? Shouldn’t we
do that? That’s a nice idea. Isn’t it, Sebastian? We thank God for this food; we pray for
more food. We say, “Now tomorrow we need more food. Don’t forget.” And then we
bless it, and we eat it together. And that’s a very sacred thing. Right? So food is sacred,
and that’s very right and good. But see what happened was pretty soon they almost
turned it into a business because they said, “Well, if it’s good to offer prayers and
sacrifices for one thing we’re eating, let’s offer a hundred of them!” You see? Multiply,
multiply, multiply. See? More is better--that’s the idea. So pretty soon the temple turns
into a stockyard. They have all kinds of animals. People come and they buy these
things. See? The richer you are, the more you can buy--meaning what? Pat, what does
that mean if the richer you are, the more you can buy. What’s your name? Tony, yes,
Tony, what do you think? What does that give the impression? That the temple is a
business! Absolutely right, and futher more, Colleen? Sebastian? And the more money
you have to spend, the closer you can get to God! That’s the impression; isn’t it? Yes!
You can get better sacrifices. Well, if you get better sacrifices, then you are more
pleasing to God! See how they thought? Now the poorest person could buy the cheapest
thing. What was the cheapest sacrifice you could get? Pigeon. Even now they are
cheap. See? So herein we have this thing. And everything now is all a matter of how
much you can afford to sacrifice. See how it is; it’s all--we’re quantifying something
holy. Quantifying--you understand? Measuring. This is not right. We can’t measure
these things.
Furthermore, they did something even worse. They said, “Well, you can’t buy the
sacrifice with your money.” What kind of money did they have? When Jesus said,
“Show me a coin,” whose image was on it? Caesar’s! So they had Roman money.
Right? They said, “Oh, you can’t use that here. We don’t want your Roman money.
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Jewish money.” Well, where are you going to get Jewish money? What’s your name?
Tim? Tim, where are you going to get Jewish money? No, no banks! Well, just--they
just happened to have it! They had all the Jewish money! So therefore they said, “Well,
you have to buy our money first; then you can buy the sacrifices.” And who is making
all this profit all along? Yeah, but who were they? Well, actually it was the priestly
families--the priestly families--right. So, see this was a great deal for them. You
understand? So Jesus says, “This is really an abuse of something very sacred. It is
supposed to be a house of prayer. You’ve turned it into a den of thieves.” Why?
“Because well, first of all, you’re taking people’s money, exchanging it at”--I don’t know
if you’ve ever traveled. Anybody ever travel outside of the United States? Where did
you go? Mexico. Okay. Where did you go? Canada. Well, Canada. Where did you
go? Canada. England. Well, England is a better example. You go to England; you buy
British sterling, pounds. Right? For US dollars. Right? And at what rate? At a certain
rate. Right? Now you are leaving, and you have too many pounds. You go to sell them
back. Do you get the same rate? Absolutely not! The same thing happened here. You
want to buy Jewish money, it’s one rate. You want to buy back--you have too much--you
want to buy back, that is another rate. So they were taking advantage of the people. You
see? They were cheating the people--“den of thieves.” And they were turning sacrifices
into a business. So Jesus comes in with a whip and he kicks them out, overturns their
tables, and makes a big show of this. Why? Because he wanted to really impress them
on how they were abusing something sacred. See?
Now what we need to keep in mind is that it is not only they that can do this. We
could do this too. We could abuse something sacred. We have to remember when we’re
talking to God we do not measure or quantify anything. You understand? This is very
important. The gifts of God are not quantifiable. Grace is not a quantity. See? When
we respond to God our love of God is not based on something that we can measure. It’s
based upon an interior disposition. And you don’t know anybody else’s disposition. And
sometimes you don’t know your own! So we need to pray for purity and sincerity within
ourselves so that what we do is really done for the most pure reason--to honor God!
Now there are a lot of temptations. For example, sometimes maybe, you are, oh
you’re just the most angelic young lad. Why? Because the teacher is right there! Right?
Or because you are at home, Ryan, and you just think, “Well, I am just going to be the
best student right here at the table where my mother is watching.” See? Tim, but then if
your parents are gone, it’s a different story. You see? That’s acting as if you can
measure externally what it means to be good, what it means to be obedient, what it means
to be holy. You cannot! It’s interior! And if it’s really interior, then when you’re home
with no one around you’re going to be the exact same person you are when someone is
with you! It is really coming from within you. You understand this? So you really have
to ask yourself: What are you really like when you are all by yourself, when you have
opportunities to do anything you want to do? Are you really honoring God? Because if
otherwise, if you simply say, “Well when my parents insist I go to church, well, I’ll go to
church with them, and I’ll stand there and I’ll say the prayers and I’ll go up to
communion because that’s what we do; that’s what our family does, but inwardly it
doesn’t mean
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anything to me,” then you are just like those people in the temple that Jesus kicked out.
See? You’re doing everything externally. Everything is a matter of show, of external
signs. You understand this, Pat?
So we have to keep in mind when we worship God, we have to have the interior
disposition that God sees, and not the external. When we do good works, Jesus says,
“Don’t let your right hand know what your left is doing.” Why? What happens if your
right hand knows what your left is doing? Ray? [Father is clapping.] I congratulate
myself. Look at how good I am! You see? That’s what it meant. But if your right hand
doesn’t know what your left is doing, you do things secretly. See? God says, Jesus says,
“The Lord who knows what is done in secret will reward you.” So we really seek to
please God, not our parents. Not that you shouldn’t seek to please your parents, but
that’s not the same thing. You understand? And now at this age--you’re 7th graders-you have to start to realize how different it is to please your parents. That’s very
different from pleasing God because your parents can never know what is going on inside
of you, but God does. And the older you get, the more you can get away with from the
standpoint of your parents. With God it’s just a matter of God always knowing what you
think and what you feel and what you’re doing. And to seek to be a holy person, a holy
man or woman, is to inwardly, sincerely desire to serve God at all times. That’s what it
means to be a true follower of Jesus. So that’s something we need to think about.
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Rev. Paul A. Hottinger
The Temple: Past and in the Making 33rd Week in Ordinary Time Friday,
November 19, 1999 7:30 p.m. Healing Mass 1 Mc 4:36-37, 52-59; Lk 19:45-48
(TempleMk)

Today both readings are about the temple, as the temple was one of the central images
and symbols of divine presence among his people for centuries.
But it was not always so. In the beginning there was no temple. God called Abraham
and Sarah to begin a family of faith. Many, many years later their kin went down to
Egypt for food and stayed. They were not given citizenship. They did not become
Egyptians. Soon they were in bondage, forced labor, a life of slavery. From this God
redeemed them. And “redemption” is actually a word that has to do with slavery; one
redeems a slave. God redeemed the people and brought them out of Egypt and made
them his own people. He was their God; they were his people. And they had no temple.
They worshipped him in the desert. They worshipped him under the sky. They
worshipped him under the cloud. They worshipped him in the tent. But they had no
temple.
And then centuries after that the young David--brash, brilliant, lucky as he was-became king. And he decided he was going to build the Lord a temple. And the prophet
found out about this, Nathan. And at first the prophet thought it was a great idea, but
then he consulted the Lord. And the Lord was not pleased! And the Lord said to David,
through the prophet: “You are going to be the one to build me a temple! Do you not
realize it is I who have done everything for you?” And this is a very important question
that the Lord poses to David and to all of us too. “Do you not know that it is I who have
done everything for you?”
This idea of a temple, which is all too worldly--of course, everyone else had one; and
that’s why David wanted one. He wanted a great kingdom like the great kingdoms of the
world! He wanted a palace like kings and Pharaoh had. And then he had to have a
temple attached to the palace so that everyone would know that his kingly authority was
attached to God. Of course the reason he wanted everyone to know this and the reason
he wanted this put in cedar and stone was that already his kingly authority had receded
from God because he did not keep the covenant. And for everyone who ever understands
the writings of Scripture, the meaning of faith, the meaning of covenant, it’s a matter of
human beings obeying God and living by God’s terms, and thereby enjoying the freedom
of the sons and daughters of God. It’s a great bargain! And yet it’s a bargain that people
have so rarely been willing to make!
But Solomon did build a temple, and Solomon did many other things. Some of them
were complete abominations. He had a thousand wives. And that wasn’t really
condemned by God, mind you, but it was condemned that he would worship the gods of
his wives--they came from all over, every nation and culture--because God is a jealous
God and God wants all of our attention and our worship and our love and our faith. So
Solomon did not please God, but he did build a temple.
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And that temple had, of course, a long history up and down. And it had been
destroyed several times and profaned. And the first reading from the Book of Maccabees
is about the dedication of the temple after the Maccabean authorities under Judas
Maccabeus had defeated the power of the Seleucid empire and, at least for a time, rebuilt
the temple and rededicated it. And that’s in today’s reading.
Now Jesus was in that rededicated temple, but he was not happy to be there. By the
time Jesus entered the temple, of course, it had become like a stockyards of old Chicago.
It was full of all kinds of bullocks and goats and birds, pigeons, to be sacrificed. People
came there and they bought the animals to sacrifice, and then gave them to the priests for
that ritual of offering. Of course it is important to note that they required that the people
exchanged their Roman coin for Jewish shekels. And apparently they were not doing it
fairly because Jesus says, “You have made a ‘den of thieves.’”
But more importantly they had missed the whole point of the meaning of the rituals
and the sacrifices. They are at root a beautiful symbol and gesture of our willingness to
offer ourselves to God. But they’re only that! Now gesture is wonderful when it’s
sincere, but somewhere along the line they forgot what it really meant. And this can
happen with all kinds of religious practices including the sacraments of the Church. We
can forget what they mean, and then what value do they have for us? Yes, they have an
internal value, an intrinsic value in themselves, true, for all those who believe; but they
are all signs of faith! And if we lose our faith or if we don’t pay attention to our faith or
if we don’t look at the actions of the Church’s sacraments, sacramental life or rituals, as
being expressions of faith, then what good are they for us?
One of the big problems here at this time was quantifying--quantifying--a relationship
with God. “Well, did you offer a turtledove, or did you have enough money for a goat?
Could you afford a bullock?” But, of course, in the eyes of God, God couldn’t care less
about what it is you could afford to offer. What really matters is the heart of the one who
offers. And that Jesus made very clear when he talked about the “widow’s mite.” In her
heart she offered her whole income to God. Well, that’s an offering! That’s a sacrifice.
That’s offering oneself. That’s the meaning that all these rituals are supposed to point to.
Now we in our lives, what are we doing? Do we try to quantify our relation with God?
Do we think that what really matters is how many prayers we say or how many hours we
spend in prayer? Is that really what we think is important? Or is it something else?
Jesus speaks of need to pray with faith, to pray constantly, but also to pray with a sense
of sincerity, behind closed doors where only the Father who knows what is done in secret
will be able to hear. Do we know why he said that?
This temple was a grand place. It had courtyards and it had many different buildings,
and it had all kinds of wonderful, precious stones and gold and beautiful wood and so on.
It was meant to be a house of prayer, but it had been turned into a marketplace and a “den
of thieves,” and a place where people could really show off how much they could afford
to give to God.
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Now Jesus said, “Destroy this temple; in three days I will rebuild it.” He was not
speaking, of course, of that temple. That was destroyed, and it was never rebuilt. The
wall is still there. It’s the “wailing wall.” Jewish people still go and they pray there. But
the temple that was rebuilt, of course, was the temple of his own glorified body raised
from the dead. And that is the capstone, the corner stone, of a new temple not made of
human hands in which all of us are called to be “living stones” knit together resting on
the foundation of the apostles and prophets. How about that temple? Are we really
knitting ourselves together? Are we allowing the Spirit to be our one single source of
unity? Are we learning how to cooperate with people we don’t understand? Are we
learning how to discern the ways of the Spirit? Are we doing what we’re called to do?
These living stones are, of course, our own living bodies, our enfleshed spirits, our
ensouled flesh--however you want to put it--body, soul, and spirit--one living being. But
not one of us is complete in ourselves; we are not created to be complete in ourselves.
We are created to be part of a living edifice. And we have to come to realize ourselves as
something part of something greater than ourselves. And our society says, “No, you’re
supposed to be the center of your whole life, and you’re supposed to spend your whole
life doing what you want, taking care of your wishes and desires.” And this is the way to
certain misery. It’s easy, but it’s miserable! And Jesus said, “The road that leads to life
is winding and narrow and few there are who choose to follow it; but wide and easy is the
path that leads to ruin. Many there are who chose to follow that.”
Are we really being part of this temple where the Spirit of God can live--in a selfconscious way? Are we cooperating physically? Do we practice physical discipline and
virtue over our own bodies? Do we care for ourselves? This world is full of sicknesses
that are caused by too much of lots of things: too much work, too much drink, too much
smoke, too much food, too much pop, too much sugar, too much strain, too much stress!
And the result is sickness! And where does it come from? Not viruses. Not really. And
not bacteria. Not really. It comes from “too much,” because we are not really caring for
the temple. We have another agenda. We are filling ourselves up because we are so
desperately empty!
This strategy will never work because the emptiness within us is supposed to be there.
It is supposed to be filled by God and only by God and nothing else. No Thing else!
Nothing else! And no person else! God and only God! And sometimes in some cases
God calls on certain people to be part of the sacrament of Holy Matrimony where God
touches them through a spouse, other times that is not part of God’s plan. This is not a
matter of personal preference; it cannot be! It’s a matter of what God calls us to. And
the world is full of so many unhappy people because what God calls them to is not what
they want. Well, which one has to change?
We all have minds. Our minds are part of the make-up of the temple. Are our minds
really full of noble and holy thoughts? And do we really nurture them with spiritual
reading, with spiritual music, with anything that will actually ennoble and encourage our
life in grace? Or rather, do we simply throw down the bridge over the moat and let any
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old thing come in? If we do, if we are not good custodians of our minds, then I’m sure
they’re full of a lot of garbage, a lot of impurity, a lot of nonsense, a lot of rubbish. How
can we become a holy temple in the Lord when our minds are full of that?
We are also spirits; in fact, the core of our being is a spirit of free will. That’s the
power to choose. And what, after all, do we actually choose? Do we really exercise our
freedom, or do we allow ourselves to be pushed through life by whatever thing happens
to be moving us at the moment? Perhaps we try to please those around us so we will
have some peace and quiet. Or maybe we want to get ahead, or maybe our real love is
money. Or maybe we really just want to be needed for whatever! We can only really be
children of God when we live as children of God, and that means when we exercise our
own free wills to want what God wants. Then we’re like God. We’re not like God when
we do whatever we please because if you ever can see yourself, you will see that you
don’t decide what it is that pleases you. That’s determined by some other factor of
course, some wish or want or desire, some habit or thought or attitude. The only way we
can be free is to want what God wants; then we are truly free. Then we are really living
stones, part of a real temple where God can reside
So there are many facets in the temple, the holy temple, that God is building among
us. And none of us is a finished product, or we wouldn’t still be here! Either we need a
lot of work on ourselves, or we have been called to work with others--or both! In one
way or another we are here for a reason.
Along the way it is very important we recognize that God is not a God of pain. God
does not want us to suffer for it’s own sake. Suffering, of course, is a component of all
growth. And if we are really to cooperate with what God wants for us, we do not decide
how much or how little we will suffer. But the only kind of suffering that is really good
and holy is the suffering that is in accord with God’s will, a suffering that brings growth
in our spirit, in our souls, in our minds, even in our bodies. St. Paul compares this with
the suffering of an athlete who strains every muscle of his being and even reserves every
unit of energy in order to win a little crown. So sometimes suffering is necessary; often
it’s useless, but we need to know the difference. We need to know when our suffering is
useless, when it serves no purpose, when we are not growing from it, when it’s not
abided by anything God wants of us; but it’s simply something that is the result of our
own bad choices or the bad choices of those around us: crimes, sins against us or against
others, of our own making or someone else’s. God really wants us to be fully alive. And
so it is with that absolute certainty that God wants us to be fully alive that we come to the
Lord in prayer. I ask you all to close your eyes. [Prayer followed for healing of various
ailing areas: physical, mental, emotional.]
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Rev. Paul A. Hottinger
Marriage: A Foreshadowing of Beatific Vision 33rd Week in Ordinary Time
Saturday, November 20, 1999 8:00 a.m. 1 Mc 6:1-13; Lk 20:27-40 (Marriage)

“The children of this age marry and are given in marriage, but those judged worthy of
a place in the age to come and of resurrection from the dead do not.”
This is an opportunity to consider what we mean by the sacrament of Marriage or
Matrimony. We can believe that Matrimony is a sign of God’s presence and life. It has
three goods according to tradition, according to St. Augustine. The first is the good of
children. Well, obviously, this is not necessary in the eternal life of heaven. It is
something that pertains only to the biological realm of earthly life.
Secondly, there is the good of faithfulness which is understood as exclusivity. Well,
this would not apply either to eternity because this exclusivity is not due to limitations of
the nature of love, but rather due to the limitations in the nature of time. We know this
already because no one would say, no right thinking person would say, that if a widower
and widow got married they would be unfaithful to their former spouses. No one would
say that if they were right thinking! Love is not exclusive in that sense that it can love
only one. It is rather time that does not permit us to give ourselves completely to two or
three or more at the same moment. This is the reason for exclusivity, but in eternity this
limitation does not exist.
Thirdly, there is the good of permanence, “bonum sacramenti,” as St. Augustine calls
it. Well, of course this is a sign of the permanence of God’s communion with us and
God’s fidelity to us and God’s love for us. St. Paul talks about this in the Letter to the
Ephesians when he says that marriage reflects the relationship between Christ and his
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bride, the Church. In this way every marriage is meant to be a foreshadowing and a
foretasting of the kind of love that every soul will eventually have in union with Christ,
with God really, in the beatific vision through Christ. Once the reality is enjoyed the
foreshadowing, obviously, is no longer needed.
So Jesus says that children who are judged worthy of a place in the age to come and of
resurrection do not marry. But that does not mean that the goods of marriage, that is, the
intimacy, the profound sense of belonging, intercommunion, that these are lost--not at all.
But they are simply raised to a new and more universal level which is really the property
of the Church triumphant, the heavenly Church, that abides in Christ in peace and love in
perfect harmony in eternity.
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Rev. Paul A. Hottinger
Faith in Action
Feast of Christ the King Last Sunday in Ordinary Time/A
November 21, 1999 12:00 p.m. Ez 34:11-12, 15-17; 1 Cor 15:20-26, 28;
25:31-46
(FaithAct)

Mt

“‘I assure you, as often as you did it for one of these least brothers, you did it for
me.’”

We have been hearing many parables. One theme which is constantly repeated is the
theme of accountability. It’s another way of saying that life has a purposeful character to
it. And there has to be accountability, and that’s inevitable.

Now this particular reading is not exactly a parable, but it relays the idea that
accountability is based upon the whole of one’s life. Individual choices and decisions are
important precisely as they contribute to the whole quality of oneself. This is the
importance of our deliberations in life, because in our deliberations we’re choosing what
kind of man, what kind of woman, we are becoming. Now it is clear that for all of us
here today we are not finished yet, but perhaps this would be an ideal time to take some
sort of look at where we’re headed. What kind of a person are we actually becoming?
And, of course, within this story it is clearly warning that those who are heedless will
find judgment and accountability very painful.

Now the second point brought up in today’s story is that Christ identifies not only
with the least of his brethren, sisters, but especially with the least. Now primarily and
originally this really meant those who were working in his name to establish the
kingdom: his missionaries, his apostles, his disciples, his workers. This, of course, is
emphasizing the absolute importance of the mission of the Church which is to proclaim
the good news and to work for justice and peace. But there is a second meaning that the
Church, the Catholic Church anyway, has always found in this from the very earliest
days, a fuller meaning. And that is that in a certain sense Christ not only identifies with
those who preach and work in his name, but actually he identifies with all those who can
be called “least”--so a general identification with the suffering. This interpretation is
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found in the fathers of the Church and has always been accepted. This means that to
neglect the suffering is really to
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neglect Christ Himself. In the Middle Ages theologians also speculated that the
unforgivable sin also involved, among other things, the oppression of the poor.

Now all this really is about the real meaning of faith, but as we might call it in today’s
reading, “faith in action.” Faith has many facets to it--here faith in action. But the way
the story is told deliberately produces a secular effect--a secular effect--because it
completely breaks away from any kind of religious affiliation, any kind of ethnic or
cultural affiliation. It’s not salvation for the Jews. It’s not salvation for the Catholics.
It’s not salvation for any particular group identified that way. But rather, it is salvation
for those who actually live out faith in action. Another way of putting this is that when
faith goes into action it has to result in love, and that therefore love becomes the sole
criterion for judgment.

Now if we look in the Acts of the Apostles, there is a very interesting story about how
the Holy Spirit just alighted on some Gentiles who had never really confessed Christ,
who hadn’t really been taught anything, who weren’t being baptized, but there already
the Holy Spirit alighted on them. In a similar way love will alight on anyone who is
ready whether they heard the gospel or not! Everyone is capable of responding to Christ
in the least of his brothers and sisters. Ignorance of the gospel, the creed, a failure to
have received the sacraments: nothing stands in the way of a person who is really open to
love. So love becomes the sole criterion upon which not only Christians but all human
beings are to be judged and held accountable.

But also we might add for ourselves now that love is also or should be the sole
criterion by which we judge the value of our own faith, our faithfulness, our prayer life,
our participation in the life of the Church. In other words, the question is: Does our faith
lead us to a real commitment to and solidarity with the continuing work of Christ? In
other words, is it faith in action? This is the only question we really need to ask
ourselves on this feast of Christ the King.
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Rev. Paul A. Hottinger
Relationship Neutralizes Fear Thirty-fourth Week in Ordinary Time Tuesday,
November 23, 1999
7:00 a.m.
Dn 2:31-45; Lk 21:5-11
(St. Clement,
St.
Columban, Bl. Miguel Pro)
(Neutrali)

It says in John’s Gospel that Jesus was no stranger to human nature. And today’s
reading is an example of how he was very aware of human anxieties and the role that fear
plays in the lives of most people.
They were, of course, focused on the beautiful temple in Jerusalem. And this is not
uncommon for people, religious people, to focus on the building in which they worship.
And Jesus is pointing out that this is to a great extent unfortunate because that building is
going to be destroyed and not one stone will be left on another. And indeed this took
place in the year 70 AD, approximately forty years after the death of Christ. And he
seemed to have a deep sense that that was going to happen because he wept over
Jerusalem. He had a sense of what was going to happen because he realized that people
had turned away from God, that they had not focused on the great “visitation” as it is
called in Scriptures, and how it is that people can focus on the externals of a particular
religious tradition and miss the visitation.
Ultimately what Scripture is talking about is an invitation from God to the human life,
to the human nature, to human beings: an invitation into a relationship that neutralizes the
fears which in a sense come with a predicament, our human predicament, being very
finite, vulnerable, limited beings with consciousness of reality, death, danger. This
naturally leads to fear and anxiety. But a relationship with God neutralizes this anxiety
and transforms this fear. But it will never work if people focus on the externals whatever
they are and whatever the religious tradition: the temple, the offerings, the pictures,
whatever!

Relationship Neutralizes Fear

And then he goes on further to warn people about the fact that history will bring many
unpleasant and disturbing events, partially of human origin: wars and insurrections-partially not of human origin: earthquakes and plagues and famines. So it is to be
expected that many disastrous and tragic events will take place.
And the only possible remedy for us is to know God and to allow God to shepherd us
through these events whether they be large-scale events that involve many people or
small events that involve maybe even only ourselves. Sometimes, incidentally, the small
events can be even more fearful because we undergo them alone. But Christ’s view is
well, not really; you’re not alone. And that’s the message. It’s a constant message
throughout Scripture. We have to learn how to listen, and we have to learn how to relate.
And this is not a matter of external things or buildings or anything else that could appeal
to our senses. It’s from a different dimension all together. And this is what really counts.
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Rev. Paul A. Hottinger
Thanksgiving Is an Action
Thanksgiving Day Thursday, November 25, 1999
9:00 a.m. Sir 50:22-24; 1 Cor 1:3-9; Lk 17:11-19
(ThankAct)

“Was there no one to return and give thanks to God except this foreigner?”
Indeed, giving thanks is a profoundly biblical motif. From the very beginning of the
founding of the people of God, giving thanks was considered a fundamental
responsibility, and in fact has always been associated with the basics of worship itself. In
the Bible, worship is primarily thanking God for what God has done and is doing for the
people. Therefore, “thanksgiving,” which in Greek is “Eucharist,” the name for the
sacrament we shall share soon, is not a matter of sentimentality. It is an action, and it
involves movement. It involves giving. It involves awareness.
Now to delve more into what the Bible means by thanksgiving, perhaps we might start
by saying what it isn’t or what it’s the opposite of. It’s the opposite of “feeling cheated.”
Feeling cheated is a very easy feeling to come by in life because all of us have been
disappointed by someone at some point. We have had our hopes dashed; our plans have
turned to naught; those we have counted on have not been there when we needed them.
It is very easy for this feeling of being cheated to rob us of a sense of thanksgiving and
gratitude.
However, this actually is being small because even if we are suffering greatly and we
are in fact even dying, nonetheless--and we are in a sense all dying--but we are
nonetheless also living. And existence itself is a great gift which we believe will never
end. And so our giving thanks ought not to be merely for the gifts we have already
received or are now enjoying, but it must be for what God has promised us--that we have
received already in hope! And this is essentially eternal life with God, a sharing in God’s
own life!
Now this whole idea that God has created us to share in his own life actually is an idea
that is almost absurd. And because it’s almost absurd perhaps we don’t really think about
it too often. We believers are in a minority in our world. And yet we are a very
important minority because we have a very important mission, and that is to spread the
news of this wonderful offering, invitation, from God that is extended to all human
beings to share and to enjoy God’s own life, which of its nature has no beginning or end,
which is of its nature the ground of all being: of ourselves, of our world, of our entire
universe.
Now in the ancient world there was also a desire to create a sense of gratitude; and
thus many of the ancient myths were formulated, written, produced, so that people would
have a sense of the wonder of the mystery of life. But in fact, modern science, if we
know how to read it or understand it, produces a sense of wonderment and awe that far
exceeds any myth that has ever been written. For example, speaking about the origin of
the universe several physicists have pointed out that the world we have now that we live
in is itself very improbable, meaning that the mere fact that we even exist at all, the
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universe even exists in the first place, is not the result of any kind of necessity. And
that’s what
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they really mean when they say that it’s a product of chance; it means it’s not necessary;
it didn’t have to happen this way! Chance is a way, of course, for men of knowledge to
hide behind their own ignorance. And perhaps it is also a way God has of hiding from
those who don’t really want to seek him. But this is a wonderful thing that we have a
universe at all because the probability was either that as the universe expanded it would
simply cool so fast that we would have nothing but space and radiation--a mindless and
meaningless universe; or on the other hand, that it would contract so quickly that it would
become just a black hole--again, meaningless and mindless. But it did not; it expanded
just at the right rate so that galaxies could form and that we could eventually have a
planet like earth!
Secondly, the earth itself is a rather remarkable coincidence: that the supernova that
gave birth to it just happened to produce all the minerals and elements we rely on, that we
are in our physical beings. It’s quite remarkable that all these various elements just
happened to be in the same orbit so that they could coalesce and form our planet. It’s
quite remarkable that from somewhere water showed up--no one knows from where.
And then, of course, life began. Again, nobody, not the brightest most intelligent
scientists have a clue where life came from or why! And all this has happened in such a
subtle way that no one is even forced to see the hand of God, but, in faith, we can see this
and give thanks.
But even closer to home, human life itself is quite extraordinary. One scientist [Sir
Martin Rees] said that even if there are other planets just like the earth in the universe-and there may be--and even if life has grown out--and it may have--the probability that
there is another race like the human is quite, quite, unlikely! And that’s part of what we
should be aware of if we are really to give thanks to God, that we are this unique
creation, that we have the kind of intelligence and awareness that we can think about who
we are, that we have the freedom to decide what kind of people we shall become.
And then beyond that, we individuals happen to live in this country, the United States
of America, that has had the good fortune to combine all the necessary ingredients for the
kind of life that we have: rich, abundant resources; progressive, intelligent thinking;
courageous, energetic people; and, at least originally, great respect for principle. And it
is very important that we, as Americans in particular, have a great respect for this
heritage, because if we do not have a great respect for it, we may indeed spoil it or ruin it
or lose it altogether. Our heritage is not one hundred percent a gift from God; the
potential is a gift from God. The actuality is also a gift of our forefathers and
foremothers, who strove in sacrifice and gave their lives in order to form this nation for
which we need to give thanks.
Now Jesus has a question: “Were not all ten made whole?” It is so easy for us to go
about our lives taking everything for granted and not realizing that because of the many
blessings that have fallen into our laps--although, of course, we work very hard to keep
them coming, nonetheless they have fallen into our laps in one sense--we might not
realize that we now bear a great responsibility to God, to our society, to others, because
we have been given such power and wealth and the capacity to do whatever it is we
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choose to do with ourselves; we now have to give an account to God at some point for
how we use this
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power. And if we look around ourselves, we see that many people are very foolish and
are in fact squandering the blessings that both God and history have afforded.
But a true believer will seek wisdom and try to recognize what he or she or we
together can do for God. The very idea of covenant is to form a society that will reflect
the heart of God, the justice of God, the good order of God, for no other reason than that
we want to because we recognize that we are from God, that this is our unique nature,
that this is our greatest potential, and that this really makes us the image and the likeness
of God; and that there is nothing that we can do or choose that is greater than this! Now
as I mentioned before we are a minority in our society. And we should not blame
ourselves for the many lapses in justice, order, or charity that exist around us; but
nonetheless, we need to re-double our efforts to witness to what can be. This is a way of
giving thanks. It’s a way of showing that thanks is an action; it is a verb! We need to be
about that action in our daily lives!
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Rev. Paul A. Hottinger
The Future Is in Our Making Thirty-fourth Week in Ordinary Time Friday,
November 26, 1999
7:00 a.m. Dn 7:2-14; Lk 21:29-33
(FutureMk)

The great Hollywood mogul Samuel Goldwin once said, “Never prophesy, especially
about the future.” That’s actually good advice.

At this end of the year we are reading many of the prophecies of the Old and even of
the New Testament--and there are prophecies in the New Testament! And the interesting
thing abut prophecy is that it is very conditional. And the reason why prophecies are
conditional and, therefore, often don’t turn out the way they’re predicted is that we are
free beings. We are not puppets; therefore, the life of the world is in no way
predetermined!. I’ll repeat that: “The life of the world is in no way predetermined.”
People today have the idea that on a certain date they will end. Well, someday this world
will end; there is no doubt about that, but it’s not predetermined. And even if we say,
“Well, God knows all things; therefore God knows the end.” That may be true, but St.
Thomas Aquinas points out that the knowledge of God is so different from our
knowledge that even if we had that knowledge we still wouldn’t know in a human way
when the end would be--I’m interpreting Thomas’ view. In other words the knowledge
of God and the knowledge of man are so different that they hardly relate.

Now this is proved in the life of Jesus Himself. In his human nature and in his human
mind, he did not know. He was ignorant in his human nature; he was not all-knowing.
The hypostatic union that brought together the human and divine natures did not give him
the kind of knowledge of what was going to happen and when. St. Thomas, talking about
the divine knowledge, says that it’s the knowledge of things in their primary causes, but
how things work out is a different matter. And God has made us as free agents; we
choose how to respond.

And the prophets of the past were sent primarily to warn people that unless they
changed their ways, some dire consequences would follow! And when they did not
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change their ways, dire consequences did follow--but sometimes they changed their
ways. And then God did not carry out what he had warned, and this is called by the very
strange term as “the repentance of God.” So that means in the literary way of Scripture
God says, “I have repented,” as in this case of Jonah, for example. Jonah preached to
Nineveh. Nineveh repented, and then God repented; that is, he decided not to inflict the
results. Of course this is a story, but it’s a story meant to show us that nothing is set in
stone.

Our own lives are being determined every day by ourselves, by our choices. And God
is both instigating change through what St. Thomas calls “gratia operans,” operative
grace; and even God is cooperating with our own initiatives, which, of course, I think
probably is very embarrassing for Protestants to hear. But that’s what St. Thomas said:
that yes, even our own initiatives, God cooperates with them. Why? St. Thomas says
because human nature is originally created to please God, and so it has within itself the
“right stuff,” the right attitudes. Wounded? Yes. Sinful? Yes, but it still has the right
directions deep within it. And God, seeing people choosing right directions, will
cooperate with them, “gratia cooperans,” cooperative grace, and help them along the path
of nature itself.

So we are really surrounded by a benevolence that is aiding us before we think, while
we’re thinking, and after we’ve decided. And in this world of decision making we are
determining what kind of people we become and what kind of world we live in. All the
more shameful, therefore, the injustice that perdures because people have turned away
from the influences of God and turned toward their own selfish, short-sighted goals
ignoring the greater, the common good, and ultimately their own good. So as we read the
prophecies that are found both in the Old and New Testaments, let’s keep in mind that the
future is being made today.
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