Rev. Paul A. Hottinger
Faith versus Religion First Week of Advent Monday, December 4, 2006 7:00 a.m.
Is 2:1-5; Mt 8:5-11 (St. John of Damascus) (Universality of God’s salvific will)

I say to you, many will come from the east and the west, and will recline with
Abraham, Isaac, and Jacob at the banquet in the kingdom of heaven.”
This particular text really focuses on the universality of God’s salvific will, that the
particularity of the chosen people is being stretched to include people who ordinarily
would not be thought of as included, in this case a Roman centurion. Don’t forget, the
Romans were, quote, “the bad guys” in Judea at the time of Christ. They were the enemy.
They were the enemy of God’s people. We have to keep that in mind; and yet, here is a
man of whom Jesus says, “I have never seen such faith in Israel.”
This is a very important topic because too much of what we call “religion” is a matter
of identification. In other words, a religion is almost like an ethnic group or a nationality
or even a culture. It’s something people have because they belong to a certain group of
people. But that’s not what Jesus is calling faith. So religious identity is one thing; faith
is something else! He is talking about faith here.
Faith is really trusting in power, the power of God, the authority of God, to bring
about something new. In this case the healing of a paralytic, but really the healing of the
whole paralyzed world and the creation of something new, the kingdom of heaven.
Jesus assures his followers that many people are coming from outside, who apparently
don’t even belong; but they are going to come and they are going to belong because they
have faith, whereas many people who identify with this kingdom or identify with this
religion don’t have this faith at all! Those who have ears let them hear.

Faith versus Religion

Rev. Paul A. Hottinger
Free to Cooperate Immaculate Conception of the Blessed Virgin Mary Friday,
December 8, 2006 8:30 a.m. Gn 3:9-15, 20; Eph 1:3-6, 11-12; Lk 1:26-38 (All
School Mass) (Becoming saints by doing God’s will)

Well, good morning, again. We are celebrating today what feast? The Immaculate
Conception. Of whom? Of Mary, correct. Actually, there are some grownups who think
that the Immaculate Conception refers to Jesus, but it doesn’t. It refers to Mary, his
mother—the Immaculate Conception.
Now there are two things I want to leave with you today, and they have to do with
what is very specific to our Catholic faith. By “specific” I mean as opposed to other
Christians who are not Catholic. You know there are Catholics, and there are Christians.
Catholics are Christians, but there are Christians who are not Catholic. You understand
this basic idea, Vince? And you may sometimes wonder what the difference is.
Sometimes the differences are slight. But in this one case it’s a very real difference: that
Catholics believe Mary was conceived without sin. Now the Orthodox also do, but
they don’t celebrate it. There is no feast in the Orthodox Church, but they believe it. But
many or most of the Protestants do not believe it.
Now why? This is very important that we understand this, because it goes back to the
very beginning of the so-called “Protestant Reformation” and attitudes toward human
nature. That’s your nature, my nature. According to many of the reformers, human
nature was all evil. Now that is not what the Catholic Church believes. It didn’t believe
it then; it didn’t believe it a thousand years before then, or fifteen hundred years before
then; it doesn’t believe it now. We believe that because of sin in the world our nature
has been weakened. Weakened does not mean evil. You get the difference?
Weakened—yes! What does weakened mean? Well, we are not always very aware of
what we are doing—right? We sometimes even see what we should do, but we are not
strong enough to do it—right? That’s weakened. It was put rather pithily by St.
Augustine: “Our wills are weakened”—that is, we know what we should do, but don’t do
it—or even “our minds are darkened,” so sometimes we don’t even see what we should
do. We are more or less in a daze. That’s weakness; this doesn’t make us evil.
But there were reformers, especially John Calvin, who said, no, human nature is
actually evil, and therefore Mary could not be conceived without sin because Mary had to
be also evil because she shared human nature. You see the logic? There is logic there, but
he was wrong about the evil. So we have to keep that in mind. We are weakened. So
sometimes people think, “Well, after all”—have you ever heard anyone say this, Riley—
“I’m only human!” I have heard that; have you heard that? “I’m only human,” meaning,
of course, that’s more or less an excuse—right? Well, maybe it is an excuse; maybe it
isn’t. I won’t say about that.
But Mary could say, I’m only human,” couldn’t she? She could say that too, because
she was only human. Only she is human the way God intends us to be human, which
means cooperating. We are created to be part of creation, but what kind of part? A
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cooperating part! But we don’t cooperate by necessity. We cooperate only voluntarily.
You get the difference? No, you don’t! Do you get the difference?
What’s the difference between doing something by necessity and voluntarily? If I get
your dad in here, and I say, “Jim, your son really is in trouble. I want him to finish his
homework, and I want you to stand there with your gun out until he does”—is that
voluntary? No, not exactly! Not that you would be afraid of your father, of course. But
that’s not voluntary; you are being forced to do it—your understand? Voluntarily means
no one is forcing you. So, for example, you come home at 2:30 p.m., and you notice that
the dishes aren’t done. They are stacked in the sink because your parents didn’t have time
before they left for work, and so you say to yourself, “I am going to voluntarily wash all
these dishes.” Nobody makes you do it; no one is there to even see you do it, but you say,
“I will do this voluntarily.” That’s voluntary—you understand? No force—get it?
Now, again, the reformers believed that when God gave grace to people it was
irresistible—see?—irresistible, and therefore they couldn’t stop but follow what God
wanted them to do. You see? So when it comes to honoring the saints, they said, “Why
should we honor them? They had no choice!” You see, Frank? They said, “Yes, of course
they were good, and of course they were better than others, but they had no choice. They
had to do what God told them to do because God forced them to do it!” You understand?
So why should we praise the Blessed Mother, or why should we praise the saints, or why
should we be really enthusiastic about these people? That’s not what we believe.
We believe that Mary could have said no to God. We believe that every single
saint had the free will to say, “I don’t want to go along with you”; therefore, when
they do go along with God, that is praiseworthy. You understand that? So it’s
praiseworthy when you go along with God. You understand? God is really pleased with
your cooperation. You see? When it’s voluntary—you see? When you don’t have to do
it, but you do it because you want to do it. You get it? And this is what Mary was. She
was a person, merely human, but when God offered her grace, she wanted to accept it.
When God offered her a place in his plan, she wanted it. She accepted it. And it was at
great expense to her! Her life was not exactly what you call a “bed of roses”! So she
voluntarily did what God wanted her to do, and that’s why we praise her, because she
advanced the cause of God.
Now you might say—and that’s the last point—You might say, what is the cause of
God? Well, the cause of God is to create a people who are free to follow him, who are
also, therefore, free to reject him. But he wants us to follow him; he is not going to
force us to. You get it? So you say, “Well, couldn’t God have done this without human
help?” No, not really, not if that’s his plan. If you think very long about love, you realize
love only exists when it is voluntary. Could you force anyone to love you? No, nobody
could force anybody to love them! So God’s plan is for people to love him. The only way
that can be accomplished is voluntarily.
So Mary said yes voluntarily: “I’ll accept your love, and I will do whatever you
want, even at great expense to me. I don’t care how much I have to suffer. I will do what
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you want because I accept your love, and I want to give you my love.” You see? So that’s
really the story of Mary and the story of the Immaculate Conception, and in a certain way
it’s the model for all the saints. That’s what all the saints have done.
What are we doing here? We are here to become saints. We have no other purpose
on earth but to become saints. So we can learn from those who have gone before us and
have done a very good job of becoming saints. See? You might say, “Yeah, but I
already”—Nelson, you might say to me, “But I’m already off to a bad start!” Well, that’s
all right. That doesn’t matter because when Jesus came into the world he brought
complete and total forgiveness for everything. So it doesn’t matter if you had a bad
start—even to this very day, you could only start over again! That’s the good news.
Johnny, you understand?
The good news is forget about an hour ago or two hours ago or five hours ago or
yesterday or the day before or last week or last month or last year! We start all over at
every moment because every moment is pregnant with the promise of God—every
moment! So Mary’s mother became pregnant with the promise of God that turned into
the Blessed Mother. She became pregnant with the promise of God that became Jesus.
And we are all pregnant with the promise of God, and what we shall become are other
children of God who live as children of God! So it’s good news, and so we should
celebrate!

Free to Cooperate
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Rev. Paul A. Hottinger
Why We Celebrate Immaculate Conception of the Blessed Virgin Mary Friday,
December 8, 2006 6:30 a.m. Gn 3:9-15, 20; Eph 1:3-6, 11-12; Lk 1:26-38 (Our
free will to follow grace)

You may be aware of the fact that this feast of the Immaculate Conception is unique to
the Roman Catholic Church; although the belief is also found among the Orthodox, they
don’t celebrate it. Among the Protestants it is not a belief that Mary was conceived
immaculately, and this is about Mary’s conception, not Jesus’. Some people think the
Immaculate Conception is about Christ. It is not; it is about his mother.
Now you might wonder: Why people make such a big deal about such a thing? Well,
there is a good reason. In the Catholic version of theology it has always emphasized the
importance of free will. Among the reformers, Luther and Calvin did not believe that
grace could be resisted. So if God gave someone grace, they were compelled to follow it.
The Catholic view is, no, we are always free either to accept grace or reject it, so
therefore we honor the saints who have accepted grace. Luther’s version is, more or less,
they were compelled to, so why should we honor them? So that’s the reason.
We honor the Blessed Mother because from the very moment of her conception
God preserved her from sin, but she cooperated. It is very important that we realize
that God’s work will never be accomplished without our cooperation, not because he
could not, but he has chosen not to work without our cooperation. In a sense he could
not because his plan is to bring about free cooperation with his grace, in other words, a
free desire to love—and how could God compel people to do something freely? It
doesn’t’ make sense; it cannot be!
This is why we struggle day after day, year after year, on our road to redemption,
because we have such a hard time cooperating with the grace of God. There is
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something in our nature, called our “sinfulness,” that tries to always obstruct God’s will
and substitute our own. That’s what the first story was about in the garden of Eden. From
the very beginning people had a mind of their own and distrusted the mind of God
in the sense they thought that they knew better. We need to get over that mistrust of
God.
That can only come by our obedient acceptance of God’s will in every detail of our
lives, and Mary is the model of that. So we honor Mary and we honor all the saints, of
whom she is the queen; and we acknowledge that even though we have a weakened
nature, it is not depraved, as Calvin believed. Our nature is still good and capable of
serving the purpose for which God created it. That is what we celebrate on the feast of
the Immaculate Conception.
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Rev. Paul A. Hottinger
Waiting for Readiness of Others
First Week of Advent
Saturday,
December 9, 2006
8:00 a.m.
Is 30:19-21, 23-26;
Ps 147:1-2, 3-4, 5-6;
Mt 9:35—10:1, 5a, 6-8 (Love doesn’t force)

“Blessed are all who wait for the Lord.”
Now in this Advent season we talk about waiting for the Lord. There is a true way we
wait for the Lord, and there’s a false way we wait for the Lord. We have to know the
difference; we have to discern the difference.
In one way we do not have to wait for the Lord because the Lord has come. We
are not standing on the other side of the incarnation. We are living in the final age. This is
the final age; there are no more ages to come! All that talk in so-called “Christian circles”
about different dispensations—complete baloney! The new dispensation came once and
for all with Christ. In this sense we don’t have to wait any longer for salvation. It is here.
It is nigh. It is at hand. The kingdom is at hand; that’s what the gospel stress is. Advent is
a time to wake up to the realities and the potential that lie right at arm’s length. We can
grasp it, and this is gospel truth!
On the other hand, there is another way we do have to wait. This is a little bit more
complex to look at, because we are not autonomous individuals. We don’t relate to God
just as individuals. We do relate to God in a personal way, but also we are part something
bigger. We are part of a world. We are part of a Church. We are part of a society. We are
part of a family. We move together, and we grow together. One influences another.
God’s way of saving people is not to yank them out of their place, but to save them
within their place, as Jesus himself found God within his life, even though his life was
tragic and violent. But he found God in it.

Waiting for Readiness of Others

On the other hand, we accept salvation for ourselves—and we do have that authority
to accept salvation for ourselves, and we have the right to open ourselves to the fullness
of health. As it says in the gospel, the apostles had the authority to cure every illness and
every disease and drive out every demon. There is nothing evil that should cling to us:
physical, psychological, or spiritual—no form of evil.
On the other hand, we live with people, and they need help. But they can only receive
it insofar as they are ready. We are very much affected by people we love, and we are
very much affected by our own family members. God doesn’t push himself into anyone’s
life. So everybody we know and everyone we love and everyone we relate to moves at
their own speed—we have to wait! We can’t force. In that way we do wait and
continue to wait. So we are in the middle. God has come, and yet God moves at our own
speed, giving us the power to decide when he works in our lives, because he does not
force. Love does not force. Don’t forget: “God is love.” Love cannot force itself by its
very nature upon anyone. So in this way we wait for people to be ready to be open.
There is an implication here, I think. I should put it this way, I take an inference in the
gospel. It says that Jesus saw that all these people were like “sheep without a shepherd”;
they were exhausted. And he said, “The harvest is full,” as if people are ready when they
are totally exhausted, totally spent—then they are ready; then the harvest is ready. Well,
maybe we have to wear ourselves out trying our own way before we are ready to
accept God’s way.
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Rev. Paul A. Hottinger
Triumph of Good over Evil
Second Sunday of Advent/C
December 10, 2006
12:15 p.m. Bar 5:1-9; Phil 1:4-6, 8-11; Lk 3:1-6 (Remedy lies within us to repent
and believe)

“I am confident of this, that the one who began a good work in you will continue
to complete it until the day of Christ Jesus.”
This prayer is from the Letter of St. Paul to the Philippians. It applies to the people of
Philippi at that time; it applies to us today—the same prayer, the same meaning.
The focus of our liturgy the first three weeks of Advent is not on the festivities of
Christmas. The first focus of our liturgy is on the ultimate triumph of good over evil.
This triumph we are assured, not because of human goodness, not because of any sort of
nobility that belongs to the human nature; but this is assured because of the promises of
God. The victory is really God’s victory, and he has accomplished it in Christ. This
accomplishment is certain, however, incomplete.
The first thing we have to notice is that the belief that Jesus proclaimed is extremely
different from the belief in the world around us. We have to really get into the difference
and see the difference, because how can we possibly repent and believe if we don’t
understand what we are supposed to believe? It is not a matter of simply the premises or
the propositions of the Creed; it’s something much deeper: the belief in God’s vision for
us, not the world’s vision.
What is the world’s vision? Well, at best, what the world hopes for is a perpetuation of
what we already have and what we already are, its survival and perhaps improvement.
And that’s the best the world can hope for. But at the worst, what the world anticipates is
the gradual unraveling of all civilization under the pressure of—you name it:
overpopulation, pollution, AIDS, global warming, energy depletion, SARS, nuclear
proliferation, religious fanaticism, killer bees, whatever! Now the point is not that these
are not worrisome events or issues. There are many worrisome issues in our world
today.
But life is not about us! That’s the good news of Jesus Christ. Life is not about you
and me and our world only! It’s really about something much more. Another way of
putting this is that the basic idea that is given across to us in our secular world: that we
have arrived at this place by accident, everything evolves by chance—this is false!

Triumph of Good over Evil

Existence itself is a gift of divine providence. Now providence can use evolution or any
means it wants to let things develop. God remains always outside of time and outside of
history. But God is guiding us and directing us in our own day and our own time.
That’s the first message that Christ had, that God is directing us and his direction is very
near. It’s at arm’s length.
Second, the world is full of a lot of evils. The good news is we created all of them; we
created all the evils we have to face! Why is that good news? Because the remedy lies
within us to change according to the gospel message: “Repent and believe.” We are
capable of repenting. We are capable of believing. And when we believe, then the power
of God is released within us; and that’s the good news! Through our repentance and
through our belief, we can actually remedy all of the ills in the world. We don’t even
have to wait for the Second Coming. There are many Christians that don’t believe this.
They do not read the Bible, and they do not believe in the gospels. Maybe they believe in
the Old Testament, but they don’t believe in the gospels. The gospels make it very clear
that we can repent now, we can believe now, and the power of God can be unleashed
now. So the remedy of our problems in this world lies within us, through the power of
God that has come into our world in Christ.
This calls, therefore, for confidence, not in human ingenuity—in some wonderful
result from the space program—but, rather, confidence in the power of divine love to
bring about the kind of response that is free and voluntary, as love must be! If you
think about love, you know you can’t force it on anybody, and you can’t demand it from
anybody. But God’s divine love can eventually bring about a response that will be fitting,
and he already did in Christ. That was the most fitting possible response, also in his
mother, and in the apostles, and in the martyrs, and in the saints. And what are we here
on earth for? To become saints, therefore, to give this response.
This response includes the real influence every one of us has in this world. We all
have influence. We often pooh-pooh that, but we do. In fact, we insult God and we lie
when we pretend that we are powerless. We are not powerless! The only truly powerless
are those without faith and without hope. They are powerless. Our choices, including
those involved in our daily work, can enshrine, embody, and incorporate the victory of
goodness over evil attained once and for all by Christ in his glorious passion, death,
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and resurrection. Likewise, however, the opposite is also true. The way we live and the
choice we make can be subtle or even blatant ways of disregarding the gospel and its
message.
That is why St. Paul in today’s letter prays this way, and I quote: “That your love may
increase ever more and more in knowledge”—what does that mean—love increase in
knowledge?—“and every kind of perception, to discern what is of value.” Now it’s a little
bit difficult to understand the grammar here. What it means is that we have to learn
what love requires. It is not obvious. We have to grow in our perceptions of love’s
demands. It’s not just being nice all the time. In Christ we can see that love is allconsuming, but it’s also all-fulfilling. If we hold back or if we compartmentalize, if we
put God in a little box in our lives and don’t let God influence the whole life, because
we are afraid of the all-consuming power of love, we will never “be pure and blameless
on the day of Christ,” as St. Paul says. We will have actually defeated the whole
purpose of his mission, at least for ourselves, nor will we feel the fullness of God’s life,
for the simple reason that we haven’t allowed ourselves to. We have shoved it away.
As we come to the Eucharist today we are invited to celebrate Christ’s victory, and we
bring our own victories and our own defeats, joining them to Christ, so that all can be
remade in his image.

Triumph of Good over Evil
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Rev. Paul A. Hottinger
Healing the Whole Person Second Week of Advent Monday, December 11, 2006
7:00 a.m. Is 35:1-10; Lk 5:17-26 (St. Damasus) (Our lack of faith in God’s
goodness)

“Which is easier, to say, ‘Your sins are forgiven,’ or to say, ‘Rise, and walk’?”

Now this story has a lot of different angles to it. For one thing, the Pharisees sincerely
believed that only God can forgive sin. Now this is true: only God can forgive sin; at least
insofar as sin is against God, only God can forgive it.

Jesus is full of the spirit of healing, and the spirit of healing has to involve the whole
person. There are many ills in the human nature. But it all goes back to the lack of
integrity that is a consequence of our break from God, that break that is told in a
poetic way in the Book of Genesis and the so-called “fall.”

In that story is really the psychology of human people, how we can fear God rather
than trust God, or even believe that God does not really want the best thing for us. So
we strive to work for ourselves even beyond God’s own care, so that our care is greater
than God’s care, our concern for ourselves is somehow greater than God’s concern for us.
This is the root cause of sin, this lack of faith in God’s goodness. So all of our ills are
all focused on that. It is not that our sins are deliberately or specifically connected to our
sicknesses. It’s all going back to that distrust. So our ills, our weaknesses, our sicknesses,
our diseases, are all because we do not live and abide in God.

This is what Jesus wanted to bring home today, that, if he has the power to tell
somebody to get up and walk, he has the power to go even deeper into the very cause of
all illness, which is our separation from God. So he ends by saying, “But that you may
know that the Son of Man has authority on earth to forgive sins—he said to the one who
was paralyzed, ‘I say to you, rise, pick up your stretcher, and go home.’” So he says to us
as well, “Stand up, and go home, and carry with you the good news that your sins have
been forgiven.”

Healing the Whole Person

Rev. Paul A. Hottinger
Mary for All Cultures Our Lady of Guadalupe Tuesday, December 12, 2006
7:00 a.m. Zec 2:14-17; Lk 1:39-47 (Message in the image)

Today we celebrate the feast of Our Lady of Guadalupe and the wonderful story about
the Blessed Mother’s appearance to a Mexican man, Juan Diego.
The story is replete with many beautiful images. Now we know that apparitions often
contain messages, and that’s where they get in trouble. The Church is very, very leery
about messages. Why? Because we believe that the totality of revelation came in
Christ, and we cannot add to it. So messages have to be carefully vetted to make sure
that they are exactly in accord with Scripture, or else they are not acceptable.
In the case of the apparition at Guadalupe there is actually no real message, no
information, so to speak. There is a request, but no real information, so there is nothing to
vet. But there is something new; it’s an image, the image on the tilma that was impressed
upon the cloak of the Indian, Juan Diego. This image is the image of a woman, but she
is an Indian woman.
Now this image says what no number of words could have ever said, and not the
cleverest methodology of evangelization could have dreamt up: that Mary is truly a
native to whatever land Christians go, that she is giving birth to Christ in a certain
sense through all ages in all cultures, and every different kind of language. She is there
bearing her Son, bringing her Son, bringing the good news.
It is very interesting if you read the actual story as it was related in the beginning. It
emphasizes how very polite and courteous Mary is, how quickly she tries to assure this
visionary not to be afraid, not to be concerned, not to be anxious, how she is quick to
assure this poor and insignificant fellow that he indeed is very beloved of God,
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especially because he is humble, especially because he is poor, especially because he is
insignificant.
Now as many of the prophets in the Scriptures, Juan Diego complains, “Oh, you really
should send somebody else. Don’t send me; I’m not important.” But, of course, it’s
precisely because he is not important that he gets sent, as with Amos, as with Hosea, as
with Jeremiah, as with Moses—same story. Why? Because the messenger is not
important; it’s the message that’s important. The message confirms itself to all who
want to see the confirmation. It hides from those who don’t want to see it, but it reveals to
those who do. This is how the gospel of Christ moves through time to the end and the
consummation of the ages.
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Rev. Paul A. Hottinger
Letting Go
Parish Reconciliation Service for Advent
Wednesday,
December 13, 2006 7:30 p.m. Col 3:8-10; 12-17
(Do unto others)

Ordinarily I do not like clichés and using clichés, but there are two that are very fitting
when we discuss sin and forgiveness. The first is, “Talk is cheap.” Talk is very cheap
when we are talking about ideals, what we should do, what we ought to do. It’s very
easy to talk about it, but doing it is something different! So that particular cliché is very
true, and we find ourselves facing the difficulty of living very simply by what we know is
right.
Now how do we know what is right? Again, this is very simple. Jesus himself put it
this way: “Do unto others what you would want them to do to you.” It couldn’t be put
more easily. Even if no one taught us this—which almost everyone gets taught sooner or
later, but even if no one did—we could actually figure it out because we can observe life,
and we have feelings, and we know what hurts us. We know what offends us. We know
what doesn’t feel good. We know when we are outraged or angry by something that
seems so unjust. So if we know that, we can easily transfer that to our behavior and
make sure we don’t do that.
But, once again, even that is cheap to say because even though we may know what is
offensive, we are constantly being offended. Not really because people around us are so
bad, but because in our own hearts we have this infinite desire for God’s love. We have
this unlimited and boundless desire for love, and nobody gives it to us! Nobody
accepts us totally. Nobody understands us completely. Nobody gives us what we really
need. So how can we give that to somebody else?
The second cliché: “You can’t give what you don’t have.” True enough! Again, we
don’t receive the kind of understanding and forgiveness and acceptance that we want and
need, so we don’t have it to give. So we are in something of a muddle.
But that’s precisely why God became man. That’s precisely why the Word of God
became incarnate, enfleshed in our own world, because Jesus, the Son of God, was able
to live our lives just the way we do: suffering just as we suffer, hungering just as we
hunger, thirsting just as we thirst, needing just as we need. But he did it without
returning any evil, without returning any disappointments. He was not loved every day.
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He was loved some days by some people, hated other days by other people; and most
people were indifferent to him. That’s pretty much like all of us. But he was able to live
his life in true purity of heart because he saw God; he saw God even in his own
persecutors.
He didn’t just see God in his own persecutors for his own benefit, but for your
benefit, for my benefit. If we ever want to be what we want to be, if we ever decide that
we are going to treat others as we want to be treated, we cannot do that until we go to the
cross, and until we allow ourselves to be washed with the blood of Jesus that is poured
out in love for us, until we look into his wounds and realize that he received them for us,
that we would be able to have a partner in pain and a companion in the journey through
life, knowing that we are never alone, that we cannot really trust our senses, that there is
something far greater than that. And this was his gift, his divine revelation to us, that he
is with us at all times, and he will enable us to experience that love we need, that love
we want, that love that is the very central desire of human existence, so that we too can
find mercy, mercy first for others, and then mercy for ourselves. And when we find the
mercy that comes from the crucified Christ, then we can do unto others as we would
have them do unto us; we will be able; we will have power over our lives.
Now that is the basic reason why we have the Mass, the Eucharist. It is so that we can
bring all of our hearts, our minds, our lives, our problems, our plans, our
disappointments, our injuries, our disasters to Christ, and offer them with his to the
Father in a perfect sacrifice that sanctifies the whole world. The principal purpose of the
Sacrament of Reconciliation is to enable us to worship God more perfectly in the
Eucharist, to really enable us to bring our true self to God, and to let go of everything
that stands in the way!
So tonight the most important thing is that you sincerely desire to let go of anything
that stands in the way between you and the heart of Christ.
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Rev. Paul A. Hottinger
Let Go of Personal Agenda Second Week of Advent Friday, December 15, 2006
7:00 a.m. Is 48:17-19; Mt 11:16-19 (Opportunities to mourn and celebrate as part
of life)

“To what shall I compare this generation?”
Well, firstly, “this generation” means this generation, not that generation! It does not
refer to the age in which Jesus lived, specifically. It refers to this age, especially this age
who are not listening to the word. So in the Bible there’s an idea of two different ages.
“This age” means the people of the world whose minds are formed by the world; and
then the future age, or the coming age, means those people who are waiting for God.
So that’s the idea of the ages or the generations. It’s not our normal use of the word.
So he says, “It is like children who sit in marketplaces and call to one another, ‘We
played the flute for you but you did not dance! We sang a dirge but you did not mourn.’”
Well, there is something to this, this analysis of human nature. We do not actually know
how to capitalize on opportunities presented to us by grace. There are times for
everything. Life is rich with opportunities both for mourning and for celebrating.
Life is full of opportunities to see God, and it’s full of opportunities to share with others
what we see.
But we don’t necessarily take these opportunities. Why? Because too often we are
being driven by something else. We are driven by personal needs or feelings or wants
or desires; or we just flow with the world around us, and so we ignore what is right
before us. It might be properly a time for grieving, but we don’t want to grieve. Grieving
doesn’t seem right for us. Grieving seems too difficult, too sad. We protest. Or it may be
a time for rejoicing, but we don’t feel like rejoicing, because our life is too small. It isn’t
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connected to the kingdom, the realm of God. And so we recede into our smallness and
refuse to celebrate. That’s what he is talking about. That is human nature.
So what he is really doing is inviting people to let go of our own personal agenda
and look at what God is offering. Jesus is saying, “Look, the entire kingdom of God is
right at hand, is at arm’s length.” The kingdom of God is not all about happiness and
smiley faces. It’s really also about how to handle pain and suffering because that’s all
part of life. The kingdom of God is about everything, how to take life, how the good
and the bad grow together and are all redeemed by love. But in order for us to grasp this,
we have to let go of our own agenda and our own personal and subjective point of view.
This is part of repenting, and it’s part of believing.
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Rev. Paul A. Hottinger
Remolding the Tradition Second Week of Advent Saturday, December 16, 2006
8:00 a.m. Sir 48:1-4, 9-11; Mt 17:9a, 10-13 (Elijah preceding the Messiah)

“Why do the scribes say that Elijah must come first?”
Well, this was what we might call a legend that Elijah would return. Don’t forget,
Elijah was the one who did not die, but was taken up in a fiery chariot.
Now you may think this is a bit peculiar, but the point is that this exit, this glorious
exit from earth by the prophet Elijah, was considered to be a preparation for a continued
ministry. So he was taken up so he could come back. It was believed that when the
Messiah came, meaning the anointed of the Lord, anointed by the Holy Spirit, that he
would be preceded by Elijah. Now some authorities said that it might be Elijah or some
other prophet, but many said it would be Elijah himself returning, perhaps in his
chariot. So this is the way the people thought; this was the expectation.
The important thing for the Christian is not to actually expect Elijah, but to realize,
first of all, that Jesus, like all the rabbis, molded and remolded the tradition. So he
says, “Oh, it’s true. Elijah will come back; in fact, he already did”—but he was talking
about John the Baptist. This is how traditions are molded and remolded, used and reused,
recycled, if you want to call it that.
But the other part is that he talks about the Son of Man, that is, the Messiah, suffering.
This is the part the people didn’t hear. This is the part a lot of people don’t hear. When
the Son of Man comes he will have to suffer. This is because of the way we are,
actually, as a people. God did not plan it this way. God did not plan a creation with
tremendous suffering that indeed he would have to endure himself so that—no! We are
the ones who have created a world that is just the way it is so that when God’s own
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anointed comes, there is no possibility but his suffering. Why? Because everything on
earth suffers because of sin. By “everything” I don’t mean everything; I mean every
person, every human being. All suffer because of sin. Jesus’ humanity was fully human
and, therefore, bore fully the consequences of human life and human choice. And that
meant suffering.
It will mean suffering for us too. We cannot escape suffering. The whole idea of
God’s promises—yes, they will be fulfilled, but not by taking us out of our suffering, not
by taking us out of our problems, not by taking us out of our pain—but leading us
through it and transforming everything through love.
Of course, that’s not what the disciples wanted to hear. They wanted to hear more
stories about how the Messiah would come and establish his kingdom and establish his
power, and they could live happily ever after. But that isn’t the story. The story had to be
revised because of the way we are. And God had to remold his own promises to fit the
situation that we created—and thus it shall be for us as well.
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Rev. Paul A. Hottinger
Parents as Prophets
Third Sunday of Advent/C December 17, 2006 8:45 a.m.
Zep 3:14-18a; Phil 4:4-7; Lk 3:10-18 (Baptized with the Holy Spirit and fire)

“Exhorting them in many other ways, he preached good news to the people.”

Today the gospel presents us with John the Baptist—some say, “the greatest prophet
in the history of the world.” Perhaps! But probably not the most important!

The most important prophet that we’ve ever had in our lives really is our mothers
and our fathers. They are prophets because what do they do? Exactly what the
prophets do in Scripture. They exhort; they console; they warn. That’s what prophets
do. And the question is: Do we actually believe them? I believe there is a definite
relationship between whether we believe our parents and whether we believe God. If we
don’t believe our parents, then I think we have a harder time believing God.

Now, for example, every mother is always giving consolation to her child. “Oh, it’s
going to be okay. You’ll be all right.” Now is that true? Will everything be okay? Well,
yes, if you believe in God, you can believe that. But how could an unbeliever ever say to
a child, “Oh, everything will be okay”? Of course, that’s not true from the standpoint of
unbelief! How can it be okay? If we are simply created by an accident, thrown into life by
some heartless evolution, how can we say to anyone, “Everything will be okay”? How
can we believe it? It’s not believable!

I believe one reason for believing in God and believing in the prophets is the very
basic message we receive from loving parents. Another way of saying this is: love is the
basic reason to believe in God—love, which I do not believe can be explained in any
other way than to say it is the source, the origin, of life.

Now John the Baptist was not only into consolation, but also into warning and also
into other kinds of exhortations, as are our parents as well. One of the things he says is
that when the Messiah comes, the Messiah “will baptize you with the Holy Spirit and
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fire.” Now this is good news and bad news—both. Holy Spirit means this, that by
ourselves we cannot live the life that we are destined to live. We are destined to live
the life of God. In order for us to do that, we have to have God’s power. We don’t have it
simply by birth. Birth doesn’t give us God’s power.

Through Baptism by water and the Holy Spirit, we are made children of God. But
even being made children of God doesn’t necessarily give us the power we need to live.
So this is what he is talking about. We need to be baptized in the Holy Spirit. And this
comes to those who have faith when they really are open to it and when they want it.
When they pray for it, they are baptized in the Holy Spirit. We should all examine
ourselves as to whether we are really living in the power of the Holy Spirit. We should
be, and we can be—but are we?

Secondly, he says, “and fire.” That’s the other part of it. Our parents also would warn
us about the hot stove. Well, there is fire; we can get burned in life. And not only that, we
will be burned in life. We cannot really avoid suffering. We cannot avoid pain. And that
we have to understand from the beginning. Our parents tried to get us to avoid
unnecessary suffering and pain, but they cannot and we cannot escape the fact that life
involves pain and suffering. So we will be baptized in that as well. But through the
power of the Holy Spirit, this pain and this suffering can be transformed and redeemed,
and we can live a new life. That is what Jesus made possible, and he is the true Messiah.
It is through his cross and through his resurrection that he transforms all of the
world’s suffering. If we believe our mothers and we believe our fathers, we should
believe that as well.

As we come to the Eucharist we are given an opportunity to consciously and
deliberately bring our pain, our suffering, our want, our need, our success and our failure,
our work, and our desire to God, and to join all that with Christ, and to offer him to the
Father. Then we can dare to say, “Our Father”—and we shall!
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Rev. Paul A. Hottinger
Listening to God’s Dreams Weekdays of Advent from December 17 to December 24
Monday, December 18, 2006 7:30 p.m. Jer 23:5-8; Mt 1:18-25 Simbang Gabi
(Call to sainthood)

“Such was his intention when, behold, the angel of the Lord appeared to him in a
dream and said, ‘Joseph, son of David, do not be afraid to take Mary your wife into
your home.’”

Now Joseph was an unusual man, no doubt, filled with grace, led by the Spirit; but in
our belief, in our Catholic belief, even the greatest saints remain free, and he could have
resisted or rejected the grace he was given. This is also true of Mary and Elizabeth and all
the various people because God never takes away our freedom. But Joseph was the kind
of man who did not simply believe in what he saw. This is what we mean when we say a
man is a spiritual man or woman a spiritual woman. We mean they don’t simply believe
in what they look at or what they taste or what they can touch, but they go beyond. In this
case Joseph allowed God to reveal to him in his dreams his beautiful plan, not only for
him, but for the whole human race. God is always speaking; we are not always
listening.

Jesus was born of a virgin betrothed but not married. Now this no doubt caused Joseph
a great deal of confusion in a different way. Likewise, in our own lives God comes to us
in ways that just don’t seem right. They are not conventional; they are not standard. Jesus
said, “The Spirit blows where it wills.” That means the Spirit is unpredictable. A
spiritual person cannot simply depend upon the patterns that you have seen in others or
even in the Bible. They are good. They are instructive. But they are not limiting to what
God can or does do.

God continues to touch us in our dreams if we are open—we are open to what God
wants. That’s key. We have to want God’s dreams. We can’t just want our own—that
you might tend to do. We have to want God’s dreams. We have to want God’s desires.
And when we do, sincerely, God will speak to our hearts. In some way God will
communicate with us, and God will guide us because he has a plan for every single
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person, not just the great saints. Every single person is called to sainthood. Indeed, that
is the only reason for us to live on this earth—to achieve sainthood. Like Joseph and like
Mary, we have free will. We can either cooperate with God or we can simply be
indifferent and caught up in our own daily and often mediocre and even boring lives. But
that is not what we are called to.

We are called to an adventure in the service of the kingdom of God, and nothing
could be more exciting than being God’s servant. Yet we are so easily tempted to
believe that the world’s agenda and the world’s pleasures and the world’s excitement is
really much more interesting, almost as if God’s excitement and God’s adventure is
confining. It is not. It’s, in fact, the other way around. It’s the world that’s confining. It is
God who is expanding, and in his expansiveness he wants all of us to share and
participate. There is absolutely no reason we cannot.

God has already come in a very powerful way into our world in Jesus Christ, and
through him he has shown us the way and the truth and the life. He has sent Jesus into the
world so that we can be baptized in the power of the Holy Spirit and in fire. We can
live in the power of the Holy Spirit if we have been baptized in the sacrament of Baptism,
provided we are open to that power and desire that power. We will receive it for the
asking. It is promised. God does not renege on his promises. And fire! We will
experience great suffering in life. It’s part of life, but we will never be alone in our
suffering. God is with us—Emmanuel. Jesus willingly accepted the cross precisely
because he wanted to be with us. Even in our death he shall be. It is we who need to
awaken from our slumbers and remember the dreams God gives us.

2

Listening to God’s Dreams

Rev. Paul A. Hottinger
Mary’s Mission Statement Weekdays of Advent from December 17 to December 24
Friday, December 22, 2006 7:00 a.m. 1 Sm 1:24-28; Lk 1:46-56 (The
Magnificat)

All organizations have mission statements. Our parish has one. Every corporation has
one. People have to know what they are supposed to be doing, and they have to be
able to all cooperate together; that’s why we have mission statements.
Well, Mary had a mission statement, and that’s what this is. Her mission in life was to
magnify her Lord. Her mission in life was to be an example of the Lord’s mercy. Her
mission in life was to be an instrument of how the Lord would fulfill his promises.
You see the tale here in this beautiful hymn or poem, if you want to call it that, that
the Lord always raises up the lowly, that is, of course, the lowly that allow him to,
because all of what the Lord does is always with approval if he is going to be helping us.
If he is going to be leading us or guiding us, it’s with our approval—not without it!
On the other hand, he will cast down the evil and the powerful, who despise him. Now
it is not obvious in our lives because we see things from a very narrow, short perspective.
But look back; look over the centuries. What happened to all the great strongmen, vicious
men, men of violence? Well, of course, they all died. Not only did they die, but they are
held in no esteem. Their memory is not forgotten; it’s despised, which is maybe worse.
So in the long run the Lord raises up the lowly, who allow him to; and he casts
down those who do not want his rule over their lives.
He fills the hungry with good things, but the rich he sends away empty. Now the rich
here mean those who are self-satisfied, those who think that they have enough and can do
for themselves all that they need. This is the saddest form of poverty: to think that we
are self-sufficient. This is really ignorance.
If we look at life, we can see how this Magnificat echoes through the ages.
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Rev. Paul A. Hottinger
Refiner’s Fire Weekdays of Advent from December 17 to December 24 Saturday,
December 23, 2006 8:00 a.m. Mal 3:1-4, 23-24; Lk 1:57-66 (St. John of Kanty)
(Role of the Messiah)

“He will sit refining and purifying silver, and he will purify the sons of Levi,
refining them like gold or like silver that they may offer due sacrifice to the Lord.”
This is from the prophet Malachi, the last recognized Jewish prophet. So according to
Jewish understanding, when Malachi died the heavens were sealed; and the expectation
was that there would be no more prophets until the Messiah came. Now Christian belief
is that John the Baptist was then the next prophet announcing the coming of the Messiah;
therefore, John the Baptist took the role of Elijah in the imagery of Judaism.
But this is a very important point where he says, “He will sit refining and purifying
silver, and he will purify the sons of Levi, refining them like gold or like silver.” Now
what does that mean? Well, when mining, when miners go into the earth to mine ore,
they get rocks that has some silver or some gold, but it’s never pure gold or pure silver. It
has all kinds of dross. The point that Malachi is making here is that when he comes—and
“he” refers to the Messiah—the Messiah will purify away the dross that exists within
the human character.
Now what is the dross? Well, we could use words like egoism. Egoism is a kind of
dross. In other words, it does not belong to the pure thing. In God’s mind, when God
created his own image and likeness in matter, he did not include egoism. That’s not the
pure metal, so to speak. That’s dross. That’s like a bunch of rocks mixed in with the
true essence of human nature.
So the Messiah must refine. You wonder why 2000 years after Christ the message of
Christ, which is good news and news of great joy, does not spread joyfully throughout the
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world? This is the reason: because the Messiah comes to refine away the dross, and
people are quite enamored of their own dross! We are enamored of our dross! We like
the rocks in our nature and identify with them.
Now egoism could be called “self-love.” Self-love itself is not wrong, of course. In
fact, it’s the root, the basis, for love of neighbor. “Love your neighbor as yourself.” You
have to love yourself. However, very often self-love is something that is on a much
higher level than love of neighbor or love of God even. So this is a perversity. So selflove out of order—that’s egoism. Self-will! Again, it’s important that we have a good
strong will, but our wills are to be serving the Creator. That’s why we are created, to
serve the Creator, not for some other reason, not to carry out our own personal agenda or
to follow our own personal likes or dislikes. That has nothing to do with our purpose.
That’s dross! That’s self-will.
Then the third factor, very important factor, is our own imagination about who we are.
The word of God tries to inform us about who we are and give us an identity, but
very often we are full of some other ideas that we have invented. That’s part of the
dross.
“For he is like the refiner’s fire, or like the fuller’s lye. He will sit refining and
purifying silver, and he will purify the sons of Levi, refining them like gold or silver that
they may offer due sacrifice to the Lord.”
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Rev. Paul A. Hottinger
Wealth in What We Can Give Fourth Sunday of Advent/C December 24, 2006
7:00 a.m. Mi 5:1-4a; Heb 10:5-10; Lk 1:39-45 (Greatest gift ourselves)

“First he says, ‘Sacrifices and offerings, holocausts and sin offerings, you neither
desired nor delighted in.’ These are offered according to the law. Then he says,
‘Behold, I come to do your will.’”
The Letter to the Hebrews gives us some very beautiful thoughts in order to think
about Christmas and our celebration of Christmas. There are two points.
The first is that we often cry about, as Christians that is, Christians often cry about the
fact that Christmas has become so materialistic, and everyone is thinking about
presents and gifts and so on. Well, that isn’t totally bad because in the whole gift giving
process there is a lesson that is very appropriate. The lesson is that our wealth is really
in what we can give. Our wealth is in not what we possess or what we acquire, but what
we can give away. There is something of that mystery being revealed in this intense
desire people have to give others gifts at Christmas. So although their motivation may be
very mixed, what they are doing is basically good.
Many writers today, especially in the academic world, are crying about, lamenting, the
fact that our world is being consumed by consumerism, that there seems to be an
almost insane desire by people to acquire what they can’t even use, to pile up more and
more, to consume more and more. And not only is this bad because it distracts people
from their purpose, but it’s also bad for the earth, for the resources, which are limited by
their nature, that are being used up, an enormous amount of which by this particular
generation of Americans; and this tendency is now being exported throughout the
world. So people foresee what will happen when the Indian people and the Chinese
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people start to behave as America has since the end of World War II. And they see a
world devastated by this. The sad thing is they don’t seem to see that God has already
given us the remedy, the remedy for consumerism is to recognize our wealth is in
what we can give.
The second point is that what we can give is not primarily something we wrap up with
paper and ribbons. But the greatest gift, as the Letter to the Hebrews points out, is
ourselves, our wills, our affections, our time, and our service. This is what Jesus came
with and gave to his Father. His whole life was about what he could give. There was
nothing he held back from his sacrifice, his offering to the Father.
Now as we gather around the table of the Eucharist, we are invited to join in with
Jesus in offering the totality of who we are: our minds, our bodies, our time, our talent,
our ability to serve, and ultimately our will and willingness. That we offer together to the
Father with Jesus. And that has the power through the Holy Spirit to transform the
world. It begins with ourselves. It begins with our own transformation, but it can
transform the world. So no need to lament the evils of the world; time to be part of the
solution!
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Rev. Paul A. Hottinger
Faith to Grow On
December 25, 2006
problems)

Nativity of the Lord (Christmas): Mass at Midnight Monday,
Is 9:1-6;
Ti 2:11-14;
Lk 2:1-14
(Christian response to

“And suddenly there was a multitude of the heavenly host with the angel,
praising God and saying: ‘Glory to God in the highest and on earth peace to those
on whom his favor rests.’”

We have heard year after year the message of the angel; also included is: “I proclaim
to you good news of great joy.” It is my experience that we often do not actually feel the
joy that belongs to this feast and to this proclamation. The reason is, it seems to me, that
we get another message that actually we do not have a right to be very joyful
because the world is so troubled, because there are so many problems in life. There is
so much suffering and so much pain, how can we feel joy? We would be heartless and
insensitive if we were to really celebrate this fact of the birth of Jesus.

Now at the top of the list of travails in the world today probably we would put Iraq
and all the problems there. But let’s say we had no troops in Iraq and no Americans were
dying, that would probably mollify us a little bit, but it would still be a problem. Then
there would be many other countries where there are terrific problems. And then there is
the environment, its degradation. There is always the gradual using up of limited
resources and many other cares and concerns. So what is the authentic Christian
response to all this?

Well, the whole message of the gospel is that in spite of all of the travails of life, we
can rejoice with pure and holy joy because of the immense love that God has revealed
to us, has shown to us, in Christ. This love is something no one can deprive us of. No
power on earth can deprive us of it. Injury, illness, imprisonment cannot deprive us of
it.

Now, of course, it is very important that more and more people hear and accept this
message. The more who do, the better the world will be—that is true. This is why

Faith to Grow On

Christian evangelization is so crucial. After all, it’s not exactly a secret that when people
feel loved they prosper and grow, heal and radiate good will to others. So the message of
Christmas that we are all beloved of God, that God wants to dwell with us, is a message
that tells us that we have a right to feel this love. We have a right to feel good about
God and about his plan and purpose for us, regardless of any other conditions of
life.

Now the world does not look at life this way. The world waits for results, holding off
any joyful celebration until it can see some proof that indeed the world is improving, life
is improving, people are getting help—believing itself justified in any and all manners of
cynicism and despair, which is constantly broadcast to us in our media and, of course, in
the thoughts that we pick up from others. But this sort of attitude is really the “hardness
of heart” that Jesus ascribed to “a faithless generation.” If we want God to prove to our
eyes, to our ears, to our senses, that he loves us, then we are faithless. We are
seeking a sign.

The angel’s declaration is not therefore some sweet sentiment that one can take or
leave. It is a divine word, a revelation, a disclosure of the most interior, most basic, most
fundamental truth that forms and directs all human history and meaning. This message is
the beginning of new life for those who accept it. It is through such belief, and not
without it, that hope and universal love can grow and spread on earth. Hope and love
need faith in order to grow. This is why cynicism and despair are such great sins. They
block the light of God. That the world is shrouded in darkness has never been in dispute.
The sin of the world is demanding God’s work to bear fruit before it believes. This is
a choice that assures the continuation of darkness. The world continues in darkness
precisely because it does not believe and it doesn’t celebrate the good news that God is
with us.

So the most important question we each must face is: Shall I believe the good news
before I see any proof that it’s true and effective? Upon that question rests the
salvation of the world.
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Rev. Paul A. Hottinger
The Incisive Word of God
Feast of St. Stephen, Protomartyr
Tuesday,
December 26, 2006 7:00 a.m. Acts 6:8-10; 7:54-59; Mt 10:17-22 (Willingness to
witness)

“You will be hated by all because of my name, but whoever endures to the end
will be saved.”
You may rightly wonder what it means to endure to the end. It does not mean to
endure physically. It means to endure in faith.
Today we celebrate the martyrdom of St. Stephen, and the first reading is really two
parts of a three-part reading. The middle is missing. In the middle part, Stephen is
brought before the Sanhedrin to answer charges that he is disrupting the people, and
basically lying, if you want to put it that way. Stephen answers forthrightly. You see the
reaction. It is part of our reading today. “When they heard this they were infuriated, and
they ground their teeth at him.”
Now the Letter to the Hebrews says, “The word of God is a two-edged sword,
separating spirit from soul and bone from marrow.” The word of God is incisive. The
word of God can cause us a great deal of pain because it cuts deep into our being, and
that’s what was happening here. The word of God was cutting deep into the being of
these men of God. They were men of God, and they were sincere in their belief. But now
their belief is being cut into. It is being incised. It was being challenged and they didn’t
want this. They didn’t want their faith challenged. They didn’t want their
understanding of God to be altered or to undergo any kind of change. So they killed
Stephen; they killed the messenger.
Now today, as believers, we are called on to bring that very same word of God to the
world. It will not always be welcomed. What both readings remind us is that sometimes
we have to suffer in order to deliver the word of God. If we use the word of God as a
weapon for our own purposes, well, that is a total misuse. But if we really deliver the
word of God, it will cut people, and they will be infuriated, not really because of us—
because of the word of God! If we suffer, that’s part of what we have to be willing to do.
The martyrdom of St. Stephen reminds us of it.

The Incisive Word of God

Rev. Paul A. Hottinger
Communion with God Funeral Eileen Tobin Wednesday, December 27, 2006
Is 25:6a, 7-9; 1 Cor 15:51-57; Jn 6:51-59 (Nurture or let die)

“Unlike your ancestors who ate and still died, whoever eats this bread will live
forever.”
This reading is a kaleidoscope of words changing form. In this particular sentence it
meant literally; in the next sentence it meant symbolically. Jesus is speaking of the
intimate relationship that he has with those who believe in him, how they form one single
body and are one single life, so much so that his whole purpose in living is nothing other
than to give life and nourishment to the body of believers who will survive him and
who, indeed, will survive into eternity, because his life is from the Father. So the life he
gives is at once a creation and part of the created order, but in another sense it is vivified
and made valuable and holy because it is from the Father. It is divine. It is eternal.
This union between the eternal and the temporal is, of course, what we celebrate at
Christmas—Man-God at one, Creator-creation at one—and here, much more intimately,
believer and master at one—one body. So Jesus’ whole life is a gift. It’s given for us.
It’s given for our nourishment. It’s given so that we can have life, not the kind of life we
are used to, not the kind of life we have already tasted, but a different kind of life, life in
abundance, life which is in itself without beginning or end. We have a beginning in it,
and it’s our Baptism. We are inserted into it. It is given to us as a gift. Then we have
that period between our Baptism and our death in which we either treasure and
nurture it allowing God to move us, to feed us, to breathe in us, or we allow it to die, or
we even kill it, which is possible! We can do that!

Communion with God

Jesus said, “My flesh is true food, and my blood is true drink. Whoever eats my flesh
and drinks my blood remains in me and I in him”—or her. This is a very intimate and
profound sense of communion. It’s one that requires our own participation through
desire and our willingness to be with God as he wants to be with us.
John says in another text, “God is love.” We know that love is a willful thing, a
willing thing. No one can force love on anyone; no one can require love from anyone. So
God comes to us in this way that he wants to be with us. The question now is: Do we
want God to be with us? Do we want to be his companion? That’s what this is about.
So Jesus invites us now to come to him, to accept that he is able to connect us with the
very deepest meaning of our own lives, that there is nothing that can stand in the way of
our communion with God except our own unwillingness to commune, and that we can
lay aside all obstacles and enter into life with him.
As we gather around the table of the Eucharist, we gather around the very symbol
and sign of this eternal life, the flesh and the blood now taking shape in the form of
bread and wine. This is a ritual of communion and contemplation, which Eileen herself
faithfully served. 12:15 Mass every Sunday she was here to greet people, to extend
herself in service, but also to enjoy the presence of the Lord and his nourishment. Life
was not always easy for Eileen, as it is not easy for any of us really. But she got strength
from the Lord. So he invites each of us today to come to him and to receive our
strength and our life from him.
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Rev. Paul A. Hottinger
Signs in Fourth Gospel Feast of St John, apostle and evangelist Wednesday,
December 27, 2006 7:00 a.m. 1 Jn 1:1-4; Jn 20:1a & 2-8 (Specific idea of
mission of Church)

“Then the other disciple also went in, the one who had arrived at the tomb first,
and he saw and believed.”
Now this disciple is the one whose feast we celebrate today. Whether his name was
really John or not, we don’t know; that was Irenaeus’ idea. And whether he is identical to
the apostle John, that’s another question. But it is this disciple who stands behind the
fourth gospel as its chief witness. Now you keep in mind that none of Jesus’ friends were
literate people, so none of them wrote anything. But they could have stood behind as
witnesses to the various traditions: Matthew, Mark, Luke, John. So when we speak about
the witness of John, that means the witness of the fourth gospel.
Now what’s interesting about the fourth gospel is that it definitely is different from the
first three. The first three more or less all jive. That’s why they are called “synoptic.”
They jive. They fit together. This fourth gospel is different; it has a different flavor, a
different accent. One of the differences is in the very word “apostle.” It’s not in there!
There are no “apostles” in the fourth gospel.
Now the word “apostle” means “missionary.” The whole thrust of the first three
gospels is Jesus is forming missionaries who after his death and resurrection are now sent
forth to proclaim the immanent return of the Messiah in glory. There is just a certain
amount of time available for people to turn their lives around in welcome to the returning
Messiah. This is the so-called “Second Coming,” or also called “Parosia.”
Now in the fourth gospel there is no such mention of such a thing. No Second
Coming, no Parosia, and no apostle. Why? Because there is something deeper. There is a
deep understanding that in the resurrection Jesus has returned already and abides
in the community through the love that the community has for each other, the one
has for another. That is why there is such an emphasis on loving one another. Loving one
another in a sense substitutes for the mission to preach. Instead of preaching with words,
as in the first three gospels, and the message and the stories about Christ, now there is a
different kind of preaching. It’s preaching through the example that the Church is
called to be.

Signs in Fourth Gospel

Now in a sense this is deeper. It’s what some people call “mystical.” If you notice all
the great saints find most meaning in this fourth gospel. It’s much more subtle. Just, for
example, the text I quoted in the beginning. “He saw and believed.” What did he believe?
He believed that Jesus had been raised from the dead. Why? Because he saw the head
scarf rolled up neatly. That would not have happened if Jesus’ body had been stolen.
That’s what Mary Magdalene thought—the body had been stolen. But this beloved
disciple sees it differently. He sees the burial cloths, and he sees the head cloth rolled up
in a separate place neatly. He deduces: this is deliberate. He deduces: Jesus took it off
himself and neatly rolled it up. This is a new kind of faith not found in the other gospels.
It’s a faith of deduction. It’s seeing signs and arriving at conclusions.
If you study the signs you find in the fourth gospel, they are all about what God is
doing now, not just what happened—what God is doing now! They are signs. Jesus
worked signs so that we can see what God is doing now. It’s more timeless. It’s a
timeless idea. That’s why there is no Second Coming, because that would involve too
much thinking about time. It’s a timelessness. God is with us. He is with us in the love
that abides in the community. He is with us in the hope that abides in the community. He
is with us in the faith that abides in the community. All of this is the work of the Spirit
now!
If we witness to this and we are authentic and truthful, that will be the mission of
the Church. Then all those people in the world who are seeking will find what they are
seeking in the Church. It’s not the Church going out to the corner or ringing doorbells.
It’s the Church being what it is supposed to be and thereby drawing to itself all those
who seek—being a magnet, you might say. So this is John’s very specific idea of
mission, and it’s one that we might reflect with great fruit.
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Rev. Paul A. Hottinger
Meekness and Humility Funeral Diane Denna Saturday, December 30, 2006
Is 25:6a, 7-9; 2 Cor 4:14—5:1; Mt 11:25-30 (Qualities of Jesus)

“Take my yoke upon you and learn from me, for I am meek and humble of heart;
and you will find rest for yourselves.”
Diane was a seeker; she sought the truth, and she sought peace. She sought goodness.
She wasn’t always sure that she had found it.
This gospel reading speaks to all those who seek. It says that very often it isn’t our
seeking that’s so important; it’s rather when we become receptive and able to
receive. It says that God reveals to the childlike the mysteries that remain hidden to the
learned and the clever. Well, we are all learned and clever in one way: we have our
degrees; we have our mastery of the earth and of earthly ways, including modern
technology. But that’s not the part that will be able to learn about the real mysteries of
life, that foundation of life, the origin and the focus of life. That’s another part of us:
more simple, more intuitive, that simply is open to the light that comes from God,
who is Light.
Now there are two qualities that are mentioned here, because Jesus says, “Learn from
me”—that is, of course, Christian belief that Jesus is the teacher. Jesus is the anointed
one, so we learn from him. He names in this text two qualities: humility and meekness.
These are not very popular today—either one of them.
Meekness means the unwillingness to use force—the unwillingness to use force.
Now too often when people think of God, they think of some sort of power or force—but
not the God Jesus reveals. The God Jesus reveals is not willing to use force. Why?
Because the God Jesus reveals is love, and how can you force anyone to love or force

Meekness and Humility

anyone to be loved? You cannot. God cannot. It’s not possible. That is why Jesus
presents himself as meek, because his goal is to encourage and to invite love. That cannot
be with force. Force cannot work, and it cannot be part of the equation at all.
The second quality is humility—again, not very popular today! We are in a world
where people seek to overcome others, to be the most powerful, the strongest. Humility
is rather a point of view that acknowledges that everybody is equally important.
Scientists say that in terms of space, every point in space is equally the center. I don’t
understand this, but I believe it because they know more than I do about physics. But if
it’s true, that represents humility, that space knows what humility is. Space knows that
every point is equally important. And in regard to our relationship with others, it means
that no one’s needs and no one’s wants are more important than someone else’s needs or
wants. Again, this is not the way the world is structured. But this is a description of the
way God is.
If we want a world to reflect God, then we have to work for a world of meekness
and humility where force does not rule and where the needs and wants of the strong
do not overcome the needs and wants of the weak. That is a very formidable agenda,
but that is exactly what Jesus gave to his followers. At least we can begin in our own
personal lives to understand and to live this gospel because, as Jesus says, “You will find
rest for yourselves.” Certainly we are all burdened enough with the struggle for life in our
world.
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Rev. Paul A. Hottinger
Finding Our Unique Vocation Holy Family of Jesus, Mary and Joseph/C
Sunday, December 31, 2006 7:00 a.m. 1 Sm 1:20-22, 24-28; 1 Jn 3:1-2, 21-24;
Lk 2:41-52 (Growing through family life)

“When his parents saw him, they were astonished, and his mother said to him,
‘Son, why have you done this to us? Your father and I have been looking for you
with great anxiety.’”
It is worthy to note that when Luke, the evangelist, tells this story about the holy
family, he tells us this very frankly painful story. It’s not a Hallmark moment. It’s not
something you would capture with your camera and email to all your friends. But Luke
wants to make it very clear that the holy family was in no way insulated from stress and
anxiety. They lived a true family life. Jesus, Son of God as he was, also was truly human;
he had a pure human nature, like ours in all things except sin, which means he was also
ignorant and had to learn.
This brought together what we might call a terrific contradiction in today’s story.
Here is Jesus who astounds the teachers of the Law with his understanding and his
questions on the one hand, but on the other hand, the twelve-year-old child, or teenager,
is so thoughtless that he doesn’t even realize that his staying behind and not telling his
parents is going to cause great concern and anxiety! “Why were you looking for me?”
Well, that question has two meanings. The meaning of the twelve-year-old who just
doesn’t quite get it, but then, on another level, it has a deeper meaning, because Jesus
knew at a very early age what we all need to learn eventually, that we all have a
vocation from God.
Being free of sin, he realized this much earlier than many of the rest of us. His mind
was not clouded by his culture. His intellect was not darkened by original sin. So he knew
that he had a role to play in the world that had nothing to do with Mom and Dad, as we
all understand Mom and Dad. We do get a lot from our families, but not everything, not
our uniqueness, not our singularity, not our vocations. They do not come from our
parents. They don’t come from any earthly source. They come from God—for
everybody, not only Jesus. He is the only begotten Son of God—true, but we are all
adopted children of God.

Finding Our Unique Vocation

That’s part of the meaning of Baptism, that God makes clear that he has adopted us.
And, theoretically, parents are supposed to then acknowledge this as they bring children
to Baptism: “Oh, yes, this is not really my child; this is really God’s child.” But that is
very painful. It was painful for Mary to admit, in this case and as life went on. This was,
yes, her Son, but, no, it wasn’t really.
This is part of family life too, that we experience the pain of growing up. The pain is
not only for the one who grows, the younger person, but also for the parents because they
are growing too. So family life is a growing experience. Sooner or later all children
need to set out on their own, not to make their own fortune, but to serve God in their
own unique way.
Now Jesus, in his life, realized that the only thing worth living for was to serve
God, and this he expresses more and more clearly as time goes on. He gives up
everything else in order to serve God. He serves God in his ministry. He serves God in
his way of living. He serves God by surrendering his will in every case to what God
wants.
But we can also see that Mary anticipated these movements in her Son’s life. He
served God, so did she. He surrendered to the will of the Father, so did she. He offered
himself as a perfect sacrifice, but so did she. In this way she is, of course, the first and
the greatest disciple. She was able to do this only for one reason: because she felt God’s
love and care overshadow her.
We cannot serve God if we don’t experience or feel God loving us and caring for us.
This is why Jesus told Martha many years later: “There is only one thing needful”—
remember, when she complained about her sister? “There is only one thing needful.” The
one thing needful is to find God. Everything else will fall into line if we have God in our
lives, if God is directing us, overshadowing us, and if his will is primary. Otherwise, we
will have lots of trouble, and there will be no solution!
When we do find God, then we are able to serve God even if that means letting go
of our loved ones, and sooner or later that will be necessary. Our loved ones will always
leave us, sooner or later, or we will leave them, in death. This is part of life, but it all
leads to love and union. And so, indeed, “there is only one thing needful,” and that we
have to be about in our family life as well.
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Free to Cooperate, School.pdf
Why We Celebrate.pdf
Waiting for Readiness of Others.pdf
Triumph of Good over Evil, Sunday.pdf
Healing the Whole Person.pdf
Mary for All Cultures.pdf
Letting Go, Reconciliation.pdf
Let Go of Personal Agenda.pdf
Remolding the Tradition.pdf
Parents as Prophets, Sunday.pdf
Listening to God's Dreams.pdf
Mary's Mission Statement.pdf
Refiner's Fire.pdf
Wealth in What We Can Give, Sunday.pdf
Fatih to Grow On.pdf
The Incisive Word of God.pdf
Communion with God, Funeral.pdf
Signs in Fourth Gospel.pdf
Meekness and Humility, Funeral.pdf
Finding Our Unique Vocation, Sunday.pdf
Mother of God.pdf
Jesus Is the Christ.pdf
Idea of Mortal Sin.pdf
Trap of Recycling Gentiles, Sunday.pdf
And Fire.pdf
The Proof Is in the Living.pdf
Intercessors in Prayer.pdf
Righteous and Sinners.pdf
The Third Epiphany, Sunday.pdf
Transformation through Suffering.pdf
Laws for Our Good, School.pdf
The Twelve Tribes, Apostles, Church.pdf
The Word of God or Our Experience, Sunday.pdf
Positive Stand for Goodness.pdf
Tokens or Yourself.pdf
Grapple with Parables.pdf
Love and Service, Funeral.pdf
Believing in Someone.pdf
These Three Remain, Sunday.pdf
Bondage and Self-destruction.pdf
Actions Louder than Words, School.pdf
Fear of Death.pdf
God as Our Shepherd.pdf
New Vision of Strength, Sunday.pdf
The Whole Picture of Trust.pdf
Greatest Is Last.pdf
Christ and Consequences of Sin.pdf
Open to Revelation from the Father.pdf
Right Intention for Fasting.pdf
Creeating Religion.pdf
Mediated Love of God, Funeral.pdf
Categories of Temptation, Sunday.pdf
Right Standards for Behavior.pdf
Explaining the Our Father, School.pdf
Intermal Consciousness and External Religion.pdf
Light from Light, Sunday.pdf
Measure with which You Measure.pdf
Forgive and Forget, School.pdf
Relatedness of All.pdf
Producing Something.pdf
Ignorance of the Father's Love.pdf
Random Events in Life, Sunday.pdf
The Poor Know God.pdf
Burdening Ourselves.pdf
Power of Evil Broken.pdf
Ego Melt, Healing.pdf
Remembering the Experience of Love.pdf
Power of Surrender, Funeral.pdf
Two Images of Water.pdf
Actively Seeking Meaning of Signs.pdf
No One Lives for Oneself, Funeral.pdf
Forgiveness and Sin, Sunday.pdf
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Listening and Willing.pdf
Jesus the I AM.pdf
Let God be God, Funeral.pdf
Accepting Responsibility.pdf
Discerning Prophecy.pdf
Faith beyond the Senses, Sunday.pdf
Roles and Reasons for Betrayal.pdf
Yoked to God, Funeral.pdf
Sacrifice and Service.pdf
Beginning of New Life, Sunday.pdf
Experiencing Risen Christ in Faith.pdf
How We Meet the Risen Lord.pdf
Encouragement and Assistance.pdf
Believing the Witness of Others.pdf
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Belonging to the Body of Christ, School.pdf
Our Five Barley Loaves, Healing.pdf
The True Nature of God.pdf
Jesus Guiding Us.pdf
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A Sign vs Selfish Need.pdf
Hiding from God.pdf
Conversion of Understanding.pdf
Participation in Eucharist, Sunday.pdf
Shepherd and Gate.pdf
True Teacher of Jesus.pdf
Christ Is the Light.pdf
Love as Jesus Loves, Sunday.pdf
Love as Relationship and Revelation.pdf
Jesus' Gift of Peace, School.pdf
Jesus' Thoughts on Friendship.pdf
Hostility of the World.pdf
A Unique Idea--Friendship with God, Sunday.pdf
Bearing Fruit.pdf
Grace of Grief.pdf
Dealing with the Transitory.pdf
Pray for Healing of Groups.pdf
Transformed into Christ.pdf
The Mission of Forgiveness, Sunday.pdf
Scattered.pdf
Dealing with Adversity, School.pdf
The Meaning in Greek.pdf
Experiencing the Father's Love Jesus Has, Sunday.pdf
Immersed in the Father's Love, Sunday.pdf
World Damage of War.pdf
Jesus' Idea of Religious Life.pdf
A Gift to the Father, Funeral.pdf
Worship of Faith.pdf
Be a Follower of God.pdf
Entering into the Mystery, Sunday.pdf
To Become Fully Alive, School, Sunday.pdf
What Is Your Wine.pdf
Tips for a Well-spent Summer Vacation, School.pdf
The Function of Angel.pdf
Unity and Dependence.pdf
Pure of Heart.pdf
Being Salt and Light.pdf
Faithfulness and Witness, Funeral.pdf
The Shepherd God.pdf
Role of Ministry, Sunday.pdf
The Experience of Forgiveness, Sunday.pdf
Inward Effect of Violence.pdf
A Light to the Nations, Sunday.pdf
Jesus as the Standard.pdf
The Constricted Road.pdf
Discern the Fruit.pdf
Invitation to Live, Funeral.pdf
Truth from the Father.pdf
Revealing the Will of God.pdf
Freedom to Live Fully, Sunday.pdf
Preserving Society through Justice.pdf
Believing the Apostolic Witnesses.pdf
Flaws in Declaration of Independence.pdf
Mercy, Not Sacrifice.pdf
New Cloak, New Wineskins.pdf
Becoming a New Creation, Sunday.pdf
Unseen Reality.pdf
Punishment or Opportunities.pdf
Building Community.pdf
Hatred.pdf
Fath as Inner Strength.pdf
Love of God and Neighbor, Sunday.pdf
Choose God over Family.pdf
God at the Center.pdf
Knowledge of God.pdf
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2007-09-15
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2007-09-20
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2007-09-23
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2007-09-29
2007-09-30
2007-10-01
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2007-10-06
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2007-10-13
2007-10-15
2007-10-16
2007-10-17
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2007-10-26
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New Covenant of Blood.pdf
Gentleness, Not Force.pdf
Wrong Attitude of Anxiety, Sunday.pdf
Seek God.pdf
God the Father of Everyone.pdf
Desire to Be First.pdf
Miraculous Harvest.pdf
Good and Evil Coexist.pdf
Our Future within Our Hearts, Sunday.pdf
False Security vs Surrender, Healing, Sunday.pdf
Transfiguration and Our Transformation.pdf
Take Courage.pdf
Rely on God.pdf
Reflecting on Choices.pdf
St Clare's Spirituality.pdf
Accountability and Common Good, Sunday.pdf
Facing Violence.pdf
Ministers of Justice.pdf
Brokenness and Dependence, Healing.pdf
The Ideal of Marriage and Celibacy.pdf
Attitude toward Children.pdf
Conflict Inherent in Choice, Sunday.pdf
Follow the Commandments.pdf
Possessive Possessions.pdf
Everything Is Gift.pdf
Come and See.pdf
Uniting with Jesus.pdf
Narrow Gate, Sunday.pdf
Critical Look at Ourselves.pdf
The Camel and the Cup.pdf
A Perplexed Conscience.pdf
Equip Yourselves for Service.pdf
Learning through Suffering, Funeral.pdf
Importance and Esteem, Sunday.pdf
Completing Creation.pdf
Creation to Completion.pdf
Becoming Completely New.pdf
The Cost and the Cross, Sunday.pdf
Original Meaning of Sabbath Rest.pdf
Calling to Ministry.pdf
Blessings and Woes.pdf
What Is Life for, Funeral.pdf
The Mystery of the Cross.pdf
Suffering in Love.pdf
Sharing in God's Heart, Sunday.pdf
Value Every Moment and Person.pdf
Faith and Love.pdf
Our Role in God's Plan.pdf
Prudence and Care for the Poor.pdf
Creative Ways of Illumining Others.pdf
God's Messengers.pdf
Battlefield in the Human Heart, Sunday.pdf
Kingdom of Love.pdf
Intimacy with the Creator.pdf
Justice for All.pdf
Frustrating Service, Sunday.pdf
The Good Samaritan.pdf
Look Who Repents.pdf
Jesus Teaches Us How to Pray.pdf
Gathered or Scattered.pdf
Jesus' Singular Dedication.pdf
Mansion of Your Soul.pdf
Devotion to the Sacred Heart of Jesus.pdf
Negativity within Yourselves.pdf
Acting a Role or Being Who You Are, Healing.pdf
Disciples Always Learning.pdf
Acknowledge Jesus before Others.pdf
One Hundred Years Ago and Today, Sunday.pdf
The Desire of our Hearts, Sunday.pdf
Rejecting Others' Expectations.pdf
Two Choices--Adam or Christ.pdf
The Divorce Within.pdf
God's Will and Our Free Will.pdf
Possible World Change Overnight, Sunday.pdf
Working on the Sabbath.pdf
Salvation Possessed in Promise.pdf
Valid Anxiety.pdf
Called to Witness.pdf
The Process of Purgation.pdf
The Frozen Chosen, Sunday, Healing.pdf
Gods Mercy for All Nations.pdf
God Invites All to Himself.pdf
The Cost of Discipleship.pdf
Bodies Temples of the Holy Spirit.pdf
Qualitative Judgment and Loyalty.pdf
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Totally Trust in Truth, Sunday.pdf
Love, Forgiveness, Life.pdf
Prideful Service.pdf
Reflection or Delusion, Healing.pdf
We Grieve and Celebrate, Funeral.pdf
True Security, Sunday.pdf
Discerning Our Needs.pdf
Encounter with Brokenness.pdf
Not Our Own Masters.pdf
Gratitude as Preparation for More.pdf
Faith of Martyrs.pdf
Allowing Christ to Be King.pdf
Appropriateness and Proportionality.pdf
The Book of Daniel.pdf
Idea of Universal God.pdf
Spread the Word of Christ.pdf
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Rev. Paul A. Hottinger
Mother of God Blessed Virgin Mary, Mother of God Monday, January 1, 2007
9:00 a.m. Nm 6:22-27; Gal 4:4-7; Lk 2:16-21 (Jesus is God)

Today, on the eighth day in the Octave of Christmas, the Church gathers to celebrate
the Solemnity of the Motherhood of God.
Now this title is not found in the Bible; it is not in the New Testament. Mary is never
called “Mother of God” with those exact words. Therefore, there have been many
Christians throughout the history of the Church who don’t like it. They want to say that
Mary is the Mother of Jesus but not the Mother of God. And many of them are very
devout, but the Church realized very early on, at the time of the Council of Ephesus in
435, that the title is really not just a matter of words; it’s actually about our faith, because
no one has ever disputed that Mary is the Mother of Jesus, but then who is Jesus? Exactly
what do we mean by that? The Church believes that Jesus is the Word of God made
flesh, that God has really entered totally into human life to share with us our own destiny
and fate, and therefore we can say of God what we say of Jesus. If we say, “Jesus
suffered,” we say, “God suffered.” If we say, “Jesus died,” we say, “God died.”
Now many people think, well, that doesn’t sound right. It doesn’t sound right because
we are embarrassed at this intimacy that God has deigned to enter into with us, to
share our lives, to share our sufferings, and to share even in death. But that is exactly
what God has deigned to do, decided to do, in one way continues to do through his body,
the Church. So Mary is the Mother of God and Mary is the Mother of the Church.
This speaks of the unity we have with God and the unity we have with one another. It is
very important we keep that in mind.

Mother of God

Now at the Council of Ephesus there was a group of people that rejected totally this
idea and left the union of the Church. They went outside of the boundaries of the
Ecumene, meaning at that time the political boundaries of the Roman Empire, and they
had their churches in modern-day Iran, and they went into China along the Silk Route.
For many centuries those churches flourished, but then they all died out. Is this just a
coincidence, or does that mean that somehow they failed to appreciate the depth of God’s
love and the depth of God’s desire to live with us and, therefore, in a sense had no roots?
I don’t know. Perhaps we will find out some time. But we do know that God is with us
and will remain with us. Mary as Mother of God is our protectoress and also our
mother who will help us to understand and cooperate with this great will of God to
share with us our very lives. She is the first disciple, and we can look to her for a
wonderful example of how to live in faith, in hope, and in love.
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Mother of God

Rev. Paul A. Hottinger
Jesus Is the Christ From January 2 to Epiphany Sts. Basil the Great and Gregory
Nazianzen Tuesday, January 2, 2007 7:00 a.m. 1 Jn 2:22-28; Jn 1:19-28
(Expectations versus true meaning of deliverance)

“Beloved, who is the liar? Whoever denies that Jesus is the Christ.”
Now some people seem to talk about “Jesus Christ” as if it’s all one name or one title,
but “Jesus” is a personal name, and “Christ” means “anointed” or another way of saying
“Messiah.” Jesus Christ is Jesus Messiah. And when John, the first letter here, is saying:
“Who is a liar? Anyone who denies that Jesus is the Christ,” he means that anyone who
denies that Jesus is the anointed!
Now in the gospel the various people were wondering whether John the Baptist was
the anointed. And he said, “No, I’m not the anointed,” which doesn’t mean he wasn’t
anointed, but he wasn’t the anointed, since the hopes of that time pinned themselves on a
single figure—the Christ, the Messiah, who would come to deliver the people. Now in
regard to this, John is very clear. He knows who he isn’t, but he doesn’t seem to know
who he is.
If you will recall, Jesus said about John, “He is Elijah.” But John said, “No, I’m not
Elijah either.” Well, of course, that’s a matter of interpretation. What do you mean by
Elijah? Do you actually mean Elijah literally coming back from heaven? Jesus didn’t. He
used the term in a more figurative way meaning someone who comes in Elijah’s place,
foretelling and proclaiming the coming of the Messiah. So in that sense John the
Baptist is Elijah, and literally he is not Elijah. So a lot of this requires that we understand,
read between the lines and try to understand, the confusion of that period of time, and
how people were looking for something, but didn’t even know what they were looking
for. They were expecting, but they weren’t’ sure what to expect.

Jesus Is the Christ

Now when Jesus came, the anointed one, in one sense he fulfilled far and beyond all
the expectations that had come into the people, but in another sense he didn’t, especially
for those people whose expectations were very immediate and proximate, for people who
wanted deliverance right now from all their personal, physical travails. He did deliver
many people from physical travails, but he did not deliver the whole people! What he
offered was a way of looking at life and living life in the presence of God that
redeemed all suffering and gave meaning to it. But that maybe wasn’t what people
were expecting. Maybe they wanted to be taken out of their suffering, and maybe that’s
what they meant as deliverance. In that sense, Jesus did not deliver them.
So we have to be very careful about the way we use words. We can throw words
around and not even know what they mean. We might be actually thinking they mean
something very different from what they really should mean. Everything becomes
revealed in Christ, the true meaning of everything, the true meaning of salvation, the
true meaning of deliverance, the true meaning of the Messiah, the true meaning of the
kingdom of God. We can only know all that in Christ, and that is our belief.
Who is the liar? The one who denies that, the one who tries to find meaning
somewhere else—and there are many of them. The anti-Christ is indeed multiple. The
anti-Christ maybe, you might say, is the spirit of deception itself and it can enter
into everything. It can enter into our own hearts. It can disturb and distort the gospel in
the assembly, in the institutional Church. The role of the anti-Christ can upset all things.
So we always have to keep ourselves focused on the true Christ, born of Mary, who lived
and died in service of the Father to show us what is true salvation and true redemption.
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Jesus Is the Christ

Rev. Paul A. Hottinger
Idea of Mortal Sin From January 2 to Epiphany St. John Neumann Friday,
January 5, 2007 7:00 a.m. 1 Jn 3:11-21; Jn 1:43-51 (Versus love within the
brotherhood of the Church)

There are some sincere Bible believers that will say that there is no such thing as
mortal sin, that mortal sin does not exist in the Bible. But they are wrong. In this
morning’s reading this is the idea of moral sin, not the term—true, that term came later—
but the idea, the concept, is here exactly in 1 John.
“Whoever does not love remains in death”—that’s the idea. “Whoever does not love
remains in death. Everyone who hates his brother is a murderer, and you know that
no murderer has eternal life remaining in him.”
That’s the idea of mortal sin: no love, no eternal life, no salvation, no grace, the
absence of God’s love. It’s all the same thing.
Earlier this letter says that the reason we know we have passed from death to life is
that we love our brothers, meaning our Christian brothers in faith. So this establishes,
then, love within the brotherhood of the Church as the criterion that verifies our
salvation.
Now there is a great jump between this and, later on in the Reformation, the teaching
of John Calvin that said that prosperity is the verification that we are saved. Think of the
difference! In one case love verifies that we have been saved; in the other case prosperity
verifies that we have been saved.
Now there are many, many, many American Christians who believe that it is
prosperity that verifies their salvation. That goes totally against this reading and, for
that matter, the whole New Testament! So it’s a very serious matter. We start to realize
that many very sincere people are very misguided and misdirected and do not really

Idea of Mortal Sin

believe in what the word of God says, but believe in something else—but believe they are
following the word of God! This is a very serious problem for believers—all believers,
because the gospel is being misrepresented, even by sincere people, but misrepresented
anyway.
So if we want to go home, maybe, and reread 1 John, the first letter—read the whole
thing, and get the point. There is such a thing as a state of grace. It means a condition
in which the love of God flows in us and through us, from God into others. When we
are in that condition and that state, we are assured of salvation; and without it, we are not.
That is the word of God!
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Rev. Paul A. Hottinger
Trap of Recycling Gentiles
Epiphany of the Lord
10:30 a.m. Is 60:1-6; Eph 3:2-3a, 5-6; Mt 2:1-12
love)

Sunday, January 7, 2007
(Realizing God’s universal

“. .it has now been revealed . . .that the Gentiles are coheirs, members of the same
body, and copartners in the promise in Christ Jesus through the gospel.”
This text is from St. Paul’s Letter to the Ephesians.
The feast of Epiphany conjures up images of exotic travelers from afar bearing strange
gifts. Exotic was not exactly the intention of the evangelist, however. He was expressing
irony that here are foreigners practicing the weird art of astrology, and even they
recognize the workings of God and come to offer homage to the Light, who is from
God—the Light from Light that we express belief in in our Creed.
Now St. Paul saw this irony as providential. For him it gave a new possibility to the
world. Now the Gentiles could become coheirs with the Jews in the work of salvation. He
speaks about how in Christ the walls of separation, or sometimes translated “enmity,”
that divided Jew from Gentile now were abolished in Christ. His vision is of a new reality
where all could be one, a visible sacrament of the unity that God wants to have with
the human race. Unfortunately, St. Paul’s vision was never realized in the Church. It
remained in his mind, but not actually in the Church. Why? Because the Gentiles who
found themselves coheirs with the Jews soon started to regard the Jews with the same
disdain that had earlier been aimed at them—so much for the golden rule! So much
for St. Paul’s vision!
During the Middle Ages the very word “Gentile” took on another meaning. St.
Thomas Aquinas wrote Summa contra Gentiles, where Gentile means more or less
Muslim. The title of the book means the “Summary against Muslims,” more or less.
Although it does not attack their religious beliefs, it more or less dissects and analyses all
of the errors they make in philosophy. The point is the word “Gentile” is putting them,
the Muslims, outside of the Light, out into the darkness. So we have simply recycled the
idea of Gentile to apply to whoever is different from us, and that misses the whole
point of the coming of the Magi and the manifestation of Christ and the meaning of
this feast.
So perhaps we need to take a new look at ourselves, and ask a few questions.

Trap of Recycling Gentiles

•

Are we really celebrating God’s universal love? That’s what this story is
talking about: God’s universal love, not just for one group, not just for another
group.

•

Do we think that God’s grace and will are directed only at one or a special
ethnic group or religious identity rather than to the whole human race? If so,
we are falling back into the trap of being the chosen, which St. Paul proclaimed
Christ overcame.

•

Do we understand that membership in the Church of Christ, although it might
be considered a privilege in one sense, is really a responsibility to further the
work of God in the world? Too often people have thought that membership in
the Church is like membership in a club with certain prerogatives, in this case,
salvation. But you will not find that idea in the New Testament or even in the
Catechism of the Catholic Church. Nonetheless, it’s an idea that prevails in many
circles.

•

Do we presume or despair of God’s gracious will towards us personally? Do
we think that we have to be something to merit the gracious love of God or to be
worthy of it or to make ourselves acceptable in God’s sight? If so, we are missing
the point of this feast.

•

Lastly, do we admit and realize, especially when we are all by ourselves in our
own rooms, do we recognize that whatever political or economic strategies
people make up, and some are better than others, do we recognize that any of
them that sidesteps God’s offer of salvation are bound to fail? It is God and
God alone who can save the world! It is God and God alone who can save us from
ourselves and our own flaws and our own poor choices!

If not, we haven’t grasped the meaning of this feast.
So at the beginning of a new year, we have, perhaps, the opportunity to look in a new
way at this ancient situation and bring our faith into focus and help it influence every
other aspect of our lives.
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Rev. Paul A. Hottinger
And Fire!
Baptism of the Lord/C
Monday, January 8, 2007 7:00 a.m.
Ti 2:11-14; 3:4-7; Lk 3:15-16, 21-22 (How we avoid suffering)

“He will baptize you with the holy Spirit and fire.”
Now this text has been in the gospel for centuries; however, it’s meaning has been
mostly neglected.
What does it mean to be baptized by the Holy Spirit?—for one thing. To be
baptized means to be immersed, even to be drowned or to be dunked in the Holy Spirit.
That is an experience that all Christians are called to, but not all Christians have had.
The reason that most Christians have not had this is the next part—and fire! To be
baptized in fire means to experience the suffering and pain that Christ experienced in
his passion. Christ did not experience pain and suffering so that we would be exempted
from it but, rather, so that our pain and suffering would be redeemed, that we would
have his companionship through our own suffering.
But we try to avoid suffering, or we try to deny suffering, and therefore we deny the
fire, and we avoid the fire. If we avoid the fire, then we don’t ever know the love that
God has for us: in our weakness, in our sickness, in our sinfulness. And so we never
really experience the full baptism of Spirit and fire, of which Baptism in water is a sign.
So sometimes we take the sign and are happy with that and forget the mystery
behind it.
On this feast of the Baptism of the Lord, perhaps it would be good for us to consider
the fullness of our experience of God in life, and ask Jesus, the risen Christ, to lead us
onward on our journey.

And Fire!

Rev. Paul A. Hottinger
The Proof Is in the Living First Week in Ordinary Time Tuesday, January 9, 2007
7:00 a.m. Heb 2:5-12; Mk 1:21-28 (For the Sick) (A searching heart to see God)

“Indeed, someone has testified somewhere: ‘What is man that you are mindful of
him, or the son of man that you care for him?’”
In the beginning chapter in the Letter to the Hebrews, the author is really bringing up
something that is very profound for us to think about. We tend in our Church to repeat
certain things, and they are familiar so we don’t stop and consider. But this is a profound
question: “What is man that you are mindful of him?”
You probably know that many of the intellectual elite of our world today are atheists:
many biologists; a prominent zoologist, who has recently written a book about the
delusion of God. And from one point of view we can understand their point of view, or
from one point of view we can understand what they are getting at: namely, that if we
look at humanity and we look at the human race, if we look at the history of the earth,
what is there that God should be mindful of? And indeed, where is God’s footprint in any
of this?
That’s what this author is trying to raise, this question that in this existence that we
are thrown into, there is no proof of anything good, holy, noble—not really. We have
to seek the good, the holy, and the noble. That is a search that the heart has to lead, and
this is what the journey of faith is about. It’s about our search for God. Yet at the same
time what this is saying is but our search would go nowhere if God hadn’t already led
us, if we were not already the object of God’s concern.
But why are we? Why are we the object of God’s search? Why does God care about
us? There is no simple answer to that—simply to say that God is the Creator and he has
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created everything for a reason and he loves his own regardless of the fruit they bear,
regardless of what they do with the potential that he has given.
So this unconditional love is really the basis for our own journey. We couldn’t
make the journey at all toward God if God already wasn’t this unconditional lover, who
has gone so far as to offer his own Son as a sacrifice, as an offering, to give us the
courage to simply live the life of a creature, to give us the courage to simply be who we
are and let God love us into wholeness. That’s the mystery we are living.
It has no powerful proof. It’s something we have to come to believe by living it.
Nobody can prove to us it’s right, and then we accept it. We have to accept it, and then
see its proof, and see how the love of God itself demonstrates itself to us. That’s what the
gospel is about: how, once we open our eyes, God demonstrates his love for us. But
we have to be willing to be open to this. It is not a matter of any sort of external or prior
proof. In fact, we can say that the anthropologists and the zoologists and the scientists are
quite right in looking and just wondering: Where is God in all this, or is there a God in all
this?—because it takes a searching heart to see.
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Rev. Paul A. Hottinger
Intercessors in Prayer First Week in Ordinary Time Friday, January 12, 2007
7:00 a.m. Heb 4:1-5, 11; Mk 2:1-12 (Being responsible for others)

“When Jesus saw their faith, he said to the paralytic, ‘Child, your sins are
forgiven.’”
Very often the sick do not have enough faith or enough strength to approach the
healing power of Jesus, and that’s why they need others! These four men who carried the
paralytic are intercessors. People need intercessors; people need them to carry them to
the Lord. That’s what they did. And you notice, it says, “When Jesus saw their faith”—
namely, the faith of the four men carrying the paralytic—“he said to the paralytic, ‘Your
sins are forgiven.’”
This is a very important lesson for us. Faith is not something that works in a totally
logical way. It’s very often the faith of one that heals another. In this way we believe
we become responsible for others in the Christian Church. So we have to become like
those four men willing to carry others to Christ in our prayers, and to believe for them,
for their healing.

Intercessors in Prayer

Rev. Paul A. Hottinger
Righteous and Sinners First Week in Ordinary Time Saturday, January 13, 2007
8:00 a.m. Heb 4:12-16; Mk 2:13-17 (BVM) (St. Hilary) (Differing ideas of
holiness)

“I did not come to call the righteous but sinners.”
Now this could be taken in different ways. Are there truly righteous people who don’t
need Christ? Probably not. This could mean something else: that Jesus came not to
disturb those who were following God, but to bring in those who weren’t. It could mean
that! But the interesting thing about the story is that those that are following God now
want to interfere with his work because of a different idea of what is meant by holiness.
So that’s what this comes down to, a story about: What really is holiness?
The Pharisees, let us remind ourselves, were very good people, religious people,
sincere people, who were following in the way they were taught. In this case he refers to
them as “righteous,” meaning that Jesus acknowledged that. He wasn’t criticizing them.
He was just saying, “Well, I haven’t come to talk to you. You are not what I’m worried
about.”
Now there is a similar thing in families: when you have several children and some
children get along very well and they take care of themselves and do what they are
supposed to do—parents don’t worry about them! They worry about the child that’s
always rebelling or in trouble—naturally! And as Jesus is saying, “I didn’t come for
you. You are fine, but I am worried about these people over here.”
The problem is that the understanding of holiness among the righteous made it
necessary for them to exclude and to stay away from the people who had problems.
This is not Jesus’ idea! Jesus’ idea is to be a magnet. And how does he draw the
unrighteous? How does he draw the troubled? How does he draw the sinner? He draws
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them with his love and his compassion. He draws them by paying attention to them. He
draws them by being hospitable. So his understanding of holiness is all surrounding
these qualities of hospitality, compassion, interest—showing interest in people.
He is not saying he agrees with them. He is not saying he admires them. He is not
telling them their life is in fine shape. But he is showing interest in them because he sees
beyond the condition that they are living in to something else. He sees them as another
image of God, perhaps whose image has become very distorted, but who can be
restored. So in every case Jesus has faith and hope in the creation itself. He doesn’t
simply have faith in God or hope in God. He has faith and hope in the creation, and
therefore he brings love to the creation.
Unfortunately, some people’s idea of holiness doesn’t have this. They live in a black
and white world, where people are good or bad; and the good should avoid the bad, and
the good really can’t help the bad much. When the bad want to become good, well,
maybe they will help them, but other than that, forget it! That idea of holiness, identified
with righteousness, is very unhelpful and unsalific and unredeeming. Why? “Those who
are well do not need a physician, but the sick do.”
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Rev. Paul A. Hottinger
The Third Epiphany
Second Sunday in Ordinary Time/C
January 14, 2007
8:45 a.m. Is 62:1-5; 1 Cor 12:4-11; Jn 2:1-11 (Cana—the sign of Jesus’ entire life
and meaning)

“Jesus did this as the beginning of his signs at Cana in Galilee and so revealed his
glory, and his disciples began to believe in him.”
This last phrase: “and they began to believe in him,” indicates something that we need
to look at, namely, that faith is not either/or, but it is a matter of learning and moving
in degrees. So his disciples began to believe in him, and later came to believe in him
more fully as they progressed on their journey of faith.
Now we may not always recognize this, but adulthood is a matter of making
progress along a journey. It’s obvious with children: we see them grow up physically,
and we know they go through various mental and psychological stages. We would never
expect from a three-year-old what we expect of a six-year-old. We would never expect
from a seven-year-old what we expect from a twelve-year-old. Yet we don’t understand
that the same sort of dynamic is at work in adulthood as well. The difference is it doesn’t
follow chronological order. There can be adults who are very young chronologically but
advanced in faith, and vice versa. There can be adults late in their chronological age and
yet very young in faith. Like the disciples, we have to trust in stages, and we have to
learn how to move into the full meaning and focus of faith, which is complete surrender
to divine love.
Now along the way to this total surrender, we have all kinds of maps. We have
guideposts, which we call “creeds” and “dogmas” and “doctrines.” They are very
important because they help us stay on the straight and narrow path. They are not the
same thing as faith in the truest sense of the word, but we often mistake them as faith.
Now if you had someone who had procured a map of a journey, and thought that because
he or she had the map they had already made the journey, you would not want to go with
them on vacation! But so it is also with our journey of faith. Because we have the map,
because we see the guideposts, does not mean that we are really on the way.
Now in this very beginning moment in Jesus’ ministry, he, as it were, manifests his
entire life and the meaning of his entire life through signs, much as the Church
manifests his heavenly ministry through the signs we call the “sacraments of the Church.”

The Third Epiphany

When his mother tells him of the lack of wine, he says to her, “My time has not yet
come.”
Now “his time” does not mean his time for work or his time for miracles or his time
for service—it doesn’t mean that. His time, according to John the evangelist, means the
moment of his supreme surrender on the cross. And, indeed, his time had not yet
come. And yet that supreme sacrifice was already present in sign in the water jars that
speak of Baptism, the font of rebirth, the font that only gets its power from the sacrifice
of Christ, that gets its power only from the death of Christ on the cross. The water
turned wine signifies the blood that would pour forth from his side, and that he makes
available as true drink for all generations in the Eucharistic banquet. The joyful
celebration of the wedding itself is another sign of the joy of the heavenly banquet that is
itself a wedding feast, a wedding of the human and divine, which begins with Jesus’
own incarnation, or better put: the incarnation of the Word of God in Jesus.
In the early Church, the wedding feast of Cana was called the “third Epiphany.”
The first Epiphany, of course, is the manifestation of the child to the Magi, the Gentiles
from abroad. The second Epiphany was the manifestation of the Spirit in Jesus’
baptism. The third Epiphany is the appearance of Jesus’ entire life and its meaning in the
signs of the wedding feast at Cana.
As we prepare to offer our gifts, we need to include in them, in the bread and in the
wine and in the monetary offerings we make to the Lord, our own lives, for indeed that’s
what they are meant to signify: our lives, our work, our suffering, our hopes, our
strivings. All of this becomes the matter that we present to God in sacrifice, in union
with Jesus’ sacrifice. Then as we receive the body and the blood of Christ, we
anticipate the joy and the union with God that awaits all who come to believe in
him, who don’t stop by the wayside, but continue to move on to this ultimate union. As
we leave the church, we take with us a taste and a memory of God working among us,
and we become his servants and his instruments in the world.
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Rev. Paul A. Hottinger
Transformation through Suffering Second Week in Ordinary Time Monday,
January 15, 2007 Heb 5:1-10; Mk 2:18-22 (Votive of Christ, Eternal High Priest)
(Jesus grew to perfection)

“Son though he was, he learned obedience from what he suffered; and when he
was made perfect, he became the source of eternal salvation for all who obey him”—
or we could translate, “who follow him.”

This is a very important thought in the Letter to the Hebrews, that Jesus, Son though
he was, was not exempt from the suffering of life. Now this is because suffering is
meaningful. It is in suffering that we actually are transformed, or at least can be.
Jesus, Son though he was, was not born perfect. That’s a point people miss. They think,
well, Jesus was divine; he came into human life; therefore, he was perfect—no! This is
what this says: “He became perfect through suffering.” Son though he was, he wasn’t
finished. Perfection has to do with being finished, complete. Son though he was, he
still had to grow.

We all have to grow. Adults though we are, we haven’t finished growing. Physically,
perhaps, we will continue to grow, as some of us grow in girth. Spiritually we need to
constantly grow. We grow through suffering to reach completion. Suffering is the
crucible in which we are transformed, because in every transformation what was changes
and becomes something else. That change requires a breaking down of the old and a
building up of the new. We could say, according to this analogy, that grape juice
changes and suffers as it ferments; of course, it has no feelings, so it doesn’t matter, so
it’s not real suffering. When we are fermenting, when we are changing, we have feelings,
and so that causes pain; but it is aimed at something great, namely, our perfection in God.
Jesus is our model. And he intercedes for us in all times because his sacrifice is eternal.
When we come to the Eucharist, we bring our own sufferings to his. We offer them to the
Father with him.

Transformation through Suffering

Rev. Paul A. Hottinger
Laws for Our Good
Second Week in Ordinary Time Tuesday, January 16, 2007
8:30 a.m. Heb 6:10-20; Mk 2:23-28 (All School Mass—edited) (Meaning of
sabbath rest)

Today Jesus says to us, “The Son of Man is lord even of the sabbath.”
What is the sabbath? The word itself, “sabbath,” means—rest, the day of rest!
Now in the Old Testament, in the time of Jesus even, which day of the week was it?
Saturday! How did the day of rest become Sunday? Yes! Easter was a Sunday, the
day Jesus was raised from the dead. Jesus was raised from the dead on Sunday, so that is
our day of worship because that is the day that God chose to raise up Christ. That is
the basis of our faith: that Jesus was raised from the dead, and so we are now on our way
to eternal life with God. So we celebrate that on Sunday.
Now in the early Church, Christians also worshiped on Saturday. On Sunday
morning they would go to each other’s homes for the Mass, the Eucharist, the
breaking of the bread—yes. Where did they go on Saturday? They went to the
Synagogue on the sabbath, which was Saturday. The seventh day was the day God
rested, according to the story.
What does it mean to rest? Taking a break from—from working and earning
money, in particular. The idea is that everything cannot depend on us! We really have
to rely on God for our well-being, including our physical, financial well-being. If we
think everything depends on us, we are not really living in faith. So we take the day of
rest to say, “Okay, God, this is your day; and we will not work today. We will
acknowledge you are the Lord of the creation, and prosperity depends upon our
obedience to you, first and foremost. Of course, we have to do our part. If we never go to
work, that’s not depending upon God either. That’s being foolish. But we need one day
for the Lord.
Now what’s happening in this story? The disciples are in trouble because the Pharisees
say they are violating the sabbath rest. They are taking the heads off of the grain. What
were they doing with them? They were eating them because they were hungry!
The story is that the disciples were hungry, and so they just took grain and they
ate it; and the Pharisees said, “You are violating the sabbath. You are not allowed to
do that.” Technically we call that “harvesting.” They were harvesting, which is
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working. They were being sticklers for the Law. They were saying, “Oh, you are not
allowed to eat because, unfortunately, you didn’t bring any food with you, so therefore
you are violating the Law of God.” Jesus says, “Listen, you don’t understand what you
are talking about. The Law is to serve us. God gave us the Law for our good, not for
his good.”
The sabbath rest is for us because God doesn’t want us to work ourselves to
death! He wants us to rest! And he wants us to enjoy life! Part of enjoying life is
celebrating the glory of God, which is why we gather for worship. And that worship is
part of resting. Sometimes people actually don’t get much out of worship, and the
reason is they haven’t rested. They are too tired! In our world people are too tired
because they work too much. They work too much! They depend too much on
themselves, and they are not giving any room for God. They don’t give glory to God, and
therefore they don’t enjoy worship. They say, “Well, I don’t get anything out of it.” Well,
of course, you are too tired. You are really not depending on God. It doesn’t really matter
to you one way or the other what goes on in worship because you are just there for some
reason, maybe just like the Pharisees, who refused to touch the wheat on sabbath lest they
harvest it. It’s not the reason—you see?
Jesus is trying to get to the reason for law. Law is to serve our needs. But foolishly
we ignore our needs very often—see?—and then we break the law. We are not really
thinking about what we need. We imagine we need what we just want. So we run around,
run around, run around, all kinds of activity, all kinds of labors, but is it really for our
good? Maybe not. So Jesus’ point is that you have to look at the reason for
everything—look at the reason for everything. You only violate God’s law when you
violate the reason for the law. Which takes some thinking about—it’s not so simple!
God did not make a world where everything was simple, black and white, right and
wrong, so that any—excuse my expression—so that any dummy could figure it out!
Actually, you need thought, reflection, prayer, to understand what is the reason for
law—why you have Ten Commandments, and not nine or five or twelve. Why? There is
a good reason. There are certain fundamental needs we have to have. We have to
learn certain kinds of respect. When people forget this, then they break the meaning of
the law, whether they actually, specifically break any rule per se.

2

Laws for Our Good

Now you are very young, but you still can understand this to some degree. You can
understand why your parents tell you things. And you can try to get around it: “Well,
they never said I couldn’t do this.” Yes, but you know that’s against what’s right! You
can figure that out—right? You get to know the mind of your parents. Your parents
want the best for you. When you are always arguing with them, what are you doing?
You are not helping yourself at all! You think, well, I want to be independent; I want to
have my way! Yes, but is that good? You have to realize your parents are smarter than
you are—they really are! They have lived longer. They know what you don’t know yet.
So you have to give them the benefit of the doubt. You don’t argue with them! You
accept their wisdom!
You don’t argue with the Church either. You accept its wisdom, try to understand
what it is about. When you insist on yourself and your way, you are really just
making trouble for yourself. You will see other people doing it because that’s the way
people are—not just our society, every society! People want to go their own way. But the
question is: Are they really headed in the right direction?
So the Son of Man, who is Jesus, is the lord of the sabbath, and he will show us how
we are to rest, which may not mean that we never do anything. It doesn’t mean that we
stand back in total inertness. But it means that we learn to depend on God. It means that
we give God space in our lives. It means we take care of our bodies and give them the
proper rest, because that’s being a good steward of our bodies. It means that we give
our minds proper rest because that’s being a good steward of our minds. And it means
we put everything in the right order. Then our lives will become much more pleasant
because we won’t be trying too much. That is what the sabbath is about, about living
a peaceful life with everything in the right order.

Laws for Our Good
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Rev. Paul A. Hottinger
The Twelve: Tribes, Apostles, Church Second Week in Ordinary Time Friday,
January 19, 2007 7:00 a.m. Heb 8:6-13; Mk 3:13-19 (For the Unity of Christians)
(Summoning of the Twelve Apostles)

“Jesus went up the mountain and summoned those whom he wanted and they
came to him.”
This is a calling of the Twelve.
Now the number twelve is very significant because there had been twelve tribes in
ancient Israel. There were not twelve tribes in Jesus’ day. One was left, the tribe of
Judah; and that tribe lived in the land of Judea, and that’s where the word “Jew” comes
from. But there were originally not one but twelve tribes. The land of Judea might have
absorbed some of Benjamin and some of Levi, but the rest of the tribes had been lost.
So the summoning of the Twelve itself is already a signal that Jesus is gathering
all the tribes of Israel, and therefore a signal that God’s work of redemption is at
hand. So we have to be able to see the symbolism in this.
But also it says, “that they might be with him.” So before he sends them forth, he
brings them to him.
Now it is the Church that is the successors to the apostles; in other words, it is the
Church that continues the work of these Twelve. These Twelve are the Church in
miniature; you could say it that way. The Church has, therefore, two basic roles: to be
with him, and to go forth. So it is only possible that we go forth and do the work—and
the work is specified here: expelling demons, mainly, delivering the world from evil. It
can only do that if we spend time with him.
So as we gather this morning, we ask that the Lord will manifest his will toward us,
but also that we will offer what we can of our own awareness, our consciousness, and our
time, so they can be permeated with the Spirit of the Lord, so that we will be
empowered to be his apostles, his messengers, in the world.

The Twelve: Tribes, Apostles, Church

Rev. Paul A. Hottinger
The Word of God or Our Experience?
Third Sunday in Ordinary Time/C
January 21, 2007
5:00 p.m.
Neh 8:2-4a, 5-6, 8-10;
1 Cor 12:12-30;
Lk 1:1-4; 4:14-21 (Our independence and distrust)

“As a body is one though it has many parts, and all the parts of the body, though
many, are one body, so also Christ.”

St. Paul is trying to challenge the faithful of the Church at Corinth to start to feel that
they belong to each other. However, this is not something that should be limited to the
Church at Corinth or indeed the Church at all. St. Paul’s vision of unity applies to all of
creation. The entire human family is created to be a single organism, and our society
and our social structures do not reflect this. St. Paul points out that in the body, that is,
our physical body, everything has to work together. The eye cannot act superior to the
hand or the foot to the mouth or anything else. But in our society many members serve
the head, but the head does not serve the members—and this is wrong! This is not
according to God’s will.

The cause of this is sin. This is what sin is about; it’s about breaking down the
communion that God wills among all people and between God and us, not only as
individuals, but as a family. This sin arises in our own personal experiences as a sense
of alienation or a sense of independence or a sense of autonomy. Even if we grow up in a
very loving family, somehow we feel all alone. This is our inheritance, that is, the
inheritance of sin. And we adjust to this very well. We decide that we can only count on
ourselves for happiness. We decide we cannot count on God; we cannot count on our
families. We cannot count on anyone else to bring us happiness; we have to do it for
ourselves. We become suspicious of God. Even as children we become suspicious of our
parents, whom we cease to trust at some point. We think their rules are just to hold us
back, as indeed Eve thought that God’s law was simply to hold back her happiness. The
result of this is that we introduce into our lives unnecessary anxiety, unnecessary
fear, and unnecessary anger—all stemming from a distrust of God and those people
who care for us.

The Word of God or Our Experience?

Now God gives us his inspired word, not only to tell us what to do—and not even in
particular to tell us what to do—but, rather, to inform us about what really is. What
really is, is the love of God drawing his creation to himself. In the Prologue of John’s
Gospel, the inspired author says, “In the beginning was the Word. The Word was God,
and nothing came to be apart from that Word.” Do we experience this closeness to God?
No! But what do we trust? The word of God, or do we trust our experience? They
are not the same.

And there is a way, unfortunately, that we want to continue this independence, this
distrust. The rub is that we are not too eager to enter consciously and voluntarily into
this communion with God because we are afraid of what God may require of us. Even
the Church is full of members who think that their own self-interest would be threatened
by God’s requirements, which are, after all, nothing more than the requirements of love.
We put ourselves in a paradoxical situation where we want love, but we don’t really want
to give love. So we make minimal commitments to God, but save a large chunk of our
souls for ourselves, thinking we can “have our cake and eat it too.” But this is a form of
madness!

Now, of course, St. Paul had an advantage we don’t have: powerful revelations that
cut right into his mind, even without invitation. And these provided great insights into the
way things really are. But the point of Scripture is that all the insights of the inspired
authors are available to everybody. All the insights of the evangelists and the apostles
and the saints are available to everyone who can hear—you don’t even have to read! All
you have to do is hear, but you have to hear with your heart. So, as Jesus said, “Let
those who can hear, hear.”
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Rev. Paul A. Hottinger
Positive Stand for Goodness Third Week in Ordinary Time Day of Penance for an
End to Abortion
Monday, January 22, 2007
7:00 a.m.
Heb 9:15, 24-28;
Mk 3:22-30 ( For Peace and Justice) (St. Vincent, deacon and martyr) (Right
understanding of freedom)

Today is the anniversary of the decision of the Supreme Court we call, “Roe vs.
Wade.”
Now on reflecting on what that particular decision means, we have to see it in the
context of our society and its evolution, its development, its history. When our founding
fathers originally set up our republic, they understood that human beings had
fundamental responsibilities and obligations. They wanted to defend individual
citizens against the encroachments of government, but they wanted to protect the liberties
of individuals. They took it for granted that individuals understood they had fundamental
obligations. They didn’t always write those down, because they simply understood
them.
It is also true, incidentally, of the people who wrote the Bible. They simply understood
certain things they never wrote down either! What has been written down in the Bible,
what is written down in the Creeds of the Church, are usually those matters disputed, not
those taken for granted. Well, the same with the Constitution. Well, in time, what has
been forgotten is what used to be taken for granted: that all citizens have some basic
responsibilities.
Now what has evolved, if you want to use that word, is that it seems that the moral
value most valued by most people who are articulate—who go to a place like Harvard or
Yale, for example, or who teach in law school—that one value is liberty itself, just
freedom itself—that’s it! But freedom itself doesn’t mean anything. Freedom is an
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opportunity; it’s a potential for something. So we have great liberty, but it has to be
used for something positive. And that’s not understood. So we have a great mission to
help our fellow citizens understand that freedom in itself is worthless unless it’s put to
good use. So we are free, yes; but we are free to serve God. We are free to promote
justice. We are free in order to proclaim the good news of Christ. That’s putting freedom
to good use. Freedom to do evil, of course, is not a good at all.
Now in God’s own plan, he does not restrict freedom, even to do evil! He prefers evil
to extinguishing the sinner—that is true, and God has permitted this. But our society
will not grow unless we as citizens understand that we have a great potential for good,
and we need to be about doing it. And taking this positive stand for goodness is exactly
the work we have in front of us, and to convince other people that pursuing their own
personal wishes and goals is simply no option; but rather to work for the common good
is the option that will make us a great society once again, a society that we can see is
riven by dissension. Jesus himself said, “If a house is divided against itself, it will not
stand.” Well, our country is divided against itself, and we better wake up!
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Rev. Paul A. Hottinger
Tokens or Yourself Third Week in Ordinary Time Tuesday, January 23, 2007
7:00 a.m. Heb 10:1-10; Mk 3:31-35 (For the Spread of the Gospel (Quantitative
thinking)

“For this reason, when he came into the world, he said, ‘Sacrifice and offering
you did not desire, but a body you prepared for me; in burnt offerings and sin
offerings you took no delight.’”
Now this is something to think about. Ancient Judaism had many different streams,
currents, running through it. The Temple was a very important element, but it sort of
started to grow too important. Originally the idea of the temple was a place for the
Ark of the Covenant to rest, therefore, a focal point for the worship of the people. But it
grew and grew and grew and got bigger and bigger and more and more sacrifices. And
what set in was a mentality of quantity. If one sacrifice is good, two sacrifices are
better; three are better yet! Now we should be familiar with this idea because it’s very
common among people, this idea that more is better.
Alongside that was another current, which we call the current of “prophecy.” The
prophets criticized and at times even made fun of this other way of operating. It’s out of
the prophetic tradition that Jesus himself came. It is out of the prophetic tradition that the
author of the Letter to the Hebrews came. This is really meant to be a criticism of the way
people can become quantitatively-minded in regard to God, and to think that they will
gain favor with God if they give God something, as if God is in need. In the beginning
this may be a sort of sincere and perhaps even edifying attitude, that I am going to offer
God something to symbolize or to signify that I recognize it comes from God, as
when we sit at a table and we bless the food, acknowledging that it comes from God and
we want to eat it in communion with God in gratitude. So in that sense it starts out all
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right, but it can become perverted when people think now we are going to gain favor
with God by giving God back something, or giving God something he doesn’t already
have! So the prophets criticized this.
Now the point is this: that when Jesus came into the world he did not come to give
God something, but rather to offer himself. That’s the point the author is making: that
ultimately all gifts to God are simply symbols, but the real thing is yourself! And
what God really wants is yourself! And when you are ready to offer yourself, to surrender
yourself, to divine love, then you are really ready to give God what he wants. Until then
you are just playing with tokens.
So Jesus came and he did not play with tokens. He simply gave the whole gift of
himself to the Lord. When we come to the Eucharist, that is what we are offering to the
Father.
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Rev. Paul A. Hottinger
Grapple with Parables Third Week in Ordinary Time Sts. Timothy and Titus
Friday, January 26, 2007 7:00 a.m. 2 Tm 1:1-8; Mk 4:26-34 (Stories not beyond
our understanding—with prayer)

“Without parables he did not speak to them, but to his own disciples he explained
everything in private.”
This is a very important idea that Mark tells us, that Jesus always spoke in parables.
Now on the one hand, he says, “He spoke the word to them as they were able to
understand it, but in parables” In other words, he did not deal with topics that would be
beyond their capacity to grasp; but on the other hand, he did not explain every single
detail of what he was saying, but gave them something to work with. It’s very
important we understand that growth in the spiritual life or life in the Spirit requires that
we work with something. In other words, it’s an ongoing project.
The idea that we can have everything all finished, that there is a book with everything
in it and all we have to do is learn whatever that book has—even if it’s the Bible or the
Catechism or some other book or some collection of books—is a mistaken idea. Those
are all guideposts. They are all meant to open up our souls and minds to God’s Spirit, but
they are not something to just simply memorize and put away.
The parables are, you might say, conundrums; they are puzzles. They are puzzling
images or stories that are supposed to entice us and with which we are supposed to
grapple. And we have to be aware of the fact that we are capable of doing that. It says
that he only spoke the word in such a way that they could understand it, so the parables
do not go beyond the understanding of ordinary people. But they cannot be
understood without work and effort—that’s the point! And this effort is itself prayer.
So a prayerful, responsive attitude toward Scripture itself and toward the stories
Jesus tells is very important for our growth in the Spirit of Christ.

Grapple with Parables

Rev. Paul A. Hottinger
Love and Service
Funeral Alice R. Corcoran
Friday, January 26, 2007
Wis 3:1-9; 2 Cor 4:14—5:1; Mt 5:1-12a (What seems and what is)

“Rejoice and be glad, for your reward will be great in heaven.”

We look at life through many filters. Some days the sun shines brightly in the sky, and
other days it’s blocked by a layer of clouds. Sometimes clouds are dark and foreboding,
and other times they are light and fluffy and even beautiful to behold.

Likewise in our inner sky, sometimes there is bright shining light, and other times
there’s darkness. And all this influences the way we look at life, so much so that God
believed that it was necessary to reveal to us, to disclose to us, the truth about our lives
and their meaning and what makes them worthwhile.

And so the beatitudes in a sense encapsulate the whole gospel. To see the beatitudes
one has to realize that they are looking at life through a certain lens. Here the lens is a
lens of service and faith, hope and love. When we look at life through the lens of
service and faith, hope and love, we start to see that what might seem to be true is not
really true. What might seem to be depressing is, in fact, not depressing, and what might
seem to be good is not so good.

So Jesus begins to reverse our perceptions. How “blessed are the poor”—well, that
is not our perception! Our perception is how pitiful are the poor! He says, “Blessed are
they who mourn.” That’s not our perception! Our perception is how sorrowful are those
who mourn. He said, “Blessed are those who hunger and thirst for righteousness.” That’s
not our perception. We think those who hunger and thirst for righteousness are on an
insatiable journey toward what is unattainable. And so it continues. Jesus is giving us
really an agenda, an agenda for true happiness. And it all boils down to love and
service of others.

Love and Service

Now Alice spent many years helping, serving, caring for her husband, who suffered
from Alzheimer’s. If anyone knows anything about Alzheimer’s, you know that that can
be a very difficult task, because the very person seems to have disappeared. The identity
of the person seems to have changed, and yet that’s the appearance. Actually the identity
has receded, true, from this earth, but is with God already. And who we are really is not
who we appear to be but who God knows us to be. It is God who has called each one
of us to some place, to some vocation, to some duty for him in this world. It’s when we
find that, that we can be truly happy. It is not pursuing our own ideas, and it’s not
pursuing our own wishes, our own desires, but actually finding what God has created
us to be and to be for. I think that it is very true to say that Alice discovered that,
and therefore she has attained true happiness.

We, for our part, remain the ones who are challenged to live authentically every day,
to ask ourselves: What is it that God is asking of me today—not what would I like, not
what does the television tell me is desirable, not what do my friends want or seek or
believe to be valid or true or valuable, but what is God asking of me? When we are
willing to make that search, we are already way past halfway toward the goal. But
every day will have its challenges, and every day we have to repeat our submission,
our surrender, to the Lord, as Jesus did once and for all on the cross, and recognize that
suffering on this earth is simply part of the way we are and the way life is, but that if we
can suffer with love and avoid all bitterness, then we are definitely blessed.

So as we come to this Eucharist, we bring our own sorrows, our mourning, our
poverty, our desires, to the Lord, and we place them with the bread and the wine, which
are signs of our gifts to God, and we ask him to consecrate them, that is, our own
sorrows, our sufferings, our work, consecrate them to his work and to his service,
and thus live out these beatitudes.
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Love and Service

Rev. Paul A. Hottinger
Believing in Someone Third Week in Ordinary Time
8:00 a.m. Heb 11:1-2, 8-19; Mk 4:35-41 (Faith)

Saturday, January 27, 2007

“Then he asked them, ‘Why are you terrified? Do you not yet have faith?’”

Well, both readings today are focusing on the idea of faith, the gift of faith, the virtue
of faith; and it’s surely much more than simply assenting to certain specific teachings or
creeds or doctrines.

In the first reading from Hebrews, we hear what Abraham was able to do because of
faith. Here it has to do with something, in a sense, he is allowing to happen to him. He
allows God to use him. He allows God to guide him, and he follows because of this
great trust he has in God.

Now we use the word “belief” sometimes in this sense, like when we say that we
believe someone. But it’s more than simply believing what someone says; it’s really
believing in them, trusting in their integrity and in their wisdom. It’s relying upon
them for one’s own welfare. That’s faith, at least in the Letter to the Hebrews. So it goes
way beyond simply truth as we normally think of it.

In the gospel Jesus asks the disciples, “Do you not have faith?”—because they are all
full of fear. Elsewhere Jesus says, “Fear is useless; what is needed is trust.” Here faith is
really seeing beyond the evidence of our senses. So there is a squall, and anyone in his
right mind would be concerned and even anxious and even afraid, since, after all, fear is
something that prevents us from getting into trouble. Fear is an instinct that keeps us
from danger, so it’s not bad.

Jesus’ point is something else though. We focus too much on circumstances around
us; we don’t see through them. Now here was Jesus in the boat, and by this time the
disciples should have realized that he had a power that wasn’t dependent on mere
physics. And so he says, “Do you not yet have faith?”

Believing in Someone

Rev. Paul A. Hottinger
These Three Remain
Fourth Sunday in Ordinary Time/C
January 28, 2007
7:00 a.m. Jer 1:4-5, 17-19; 1 Cor 12:31—13:13; Lk 4:21-30 (Faith, hope, love)

“So faith, hope, love remain, these three; but the greatest of these is love.”
This is from the second reading, which is from the First Letter of St. Paul to the
Corinthians. This letter is, of course, poetic and charming. We often hear it read at
weddings, but it is not romantic; and it actually has nothing to do with marriage, or at
least not the way people usually think. It is, in fact, very realistic but sobering.
The general context of St. Paul’s teaching today is on the gifts we receive from God.
He is aware that people admire gifts of power, such as healing, prophecy, or knowledge.
These gifts appear evidently as miraculous, that is, produced by God. When people can
heal through a touch or a word or when someone knows or sees hidden truths or can
speak the future, people sit up and take notice.
St. Paul’s view is that’s all very nice, but it’s not that great! When it comes to real
power, a real sign of divine presence, Paul says, “There is nothing like love.” But then he
wants to describe what he means by love, and so he does. By love he means a power
that not only overcomes self-interest and pride and self-defensiveness, but also can
unite us with others, not only our friends, but even our enemies. That’s what he
means by love, recognizing the membership we all have with one another, because we all
come from God. And that is our faith.
Now this requires strength, and this strength is what Paul says is real power, the
strength to control one’s own reactions, one’s own feelings, one’s own survival
instincts—that’s power! In other words, to endure suffering, since living with others
produces suffering, and especially to endure unjust suffering with equanimity and peace

These Three Remain

of mind—that’s love and that’s power! Indeed, it is the greatest power known to human
experience.
St. Paul is saying, “That is miraculous!” Another word for it is “supernatural.” Such
strength goes beyond normal human capacity precisely because human beings are
programmed to survive. We’re programmed to defend ourselves! We‘re programmed to
hold our ground. We’re programmed to protect ourselves. This is our nature. So love,
which is stronger than nature, is supernatural. It surpasses healing, miracles,
prophecy, knowledge, and everything else.
Now love, he knows, does not exist in a vacuum. It has to be rooted in two other gifts,
which he also claims are supernatural: faith and hope. Faith in God, and more
importantly in Christ, provides the proper ground for true supernatural love that
can endure all things. Hope gives faith and open-ended focus toward the future,
which in the biblical understanding belongs to God, when and where God’s providential
love has prepared a place for all those who love him. All other gifts will pass away, but
these three, so closely reflecting the divine nature itself, cannot.
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Rev. Paul A. Hottinger
Bondage and Self-destruction
Fourth Week in Ordinary Time
Monday,
January 29, 2007 7:00 a.m. Heb 11:32-40; Mk 5:1-20 (Where sin leads)

One of the aspects of sin that this story uncovers is that sin leads—if it’s unchecked
and unforgiven—it leads both to bondage and self-destruction.
Now this is not really obvious. People, of course, think that what they do—even if it’s
against the law of God or against their conscience—they think somehow it’s for their
own advantage. In fact, everything we do is for our own advantage as we see it. The
problem is we don’t really know what our real advantage is! The word of God is meant
to inform us of our true advantage.
Sin is rejection of the word of God. It is substituting for the wisdom of God one’s
own wisdom, which of course is very small in comparison. So people think that they are
simply taking care of themselves: getting ahead, being clever, providing for their own
needs, when, in fact, they are on a path to both bondage, meaning loss of freedom, and
self-destruction. That is where sin leads always.
Now it is through the grace of God that we are held back from the true results, the
natural results, the natural consequences of our sin, that God actually restores us to
freedom through grace. And God also promotes our own welfare.
So as we continue with the Eucharist, we ask for the grace to see and the grace to be
wise, a grace that does not come from our own personal experience, but from the source
of being itself.

Bondage and Self-destruction

Rev. Paul A. Hottinger
Actions Louder than Words
Fourth Week in Ordinary Time
Tuesday,
January 30, 2007 8:30 a.m. Heb 12:1-4; Mk 5:21-43 (All School Mass--edited)
(For the Sick) (How we treat each other shows our beliefs.)

So now I have a very simple question: Why did Jesus tell the people to give the girl
something to eat? Yes, she was hungry. Besides that, she was twelve! Twelve-year-olds
always want to eat—don’t they?
Now you have heard the expression: “Actions speak louder than words.” What does
that mean to you? Well, not “just don’t say it, just do it,” but that what you do is even
more expressive or more important than what you say. So we can say all kinds of
lovely things, but we don’t follow through with our deeds—that’s the idea. What people
think about you is really based on how you act more than how you speak.
So here Jesus is speaking with his actions. You know, you can say all you want about
God. People do; all kinds of people talk a lot about God. Jesus rather than talking
about God spoke with his actions. He showed people what God was about and what
God wanted. And when he did so what happened was a people were healed.
There are two examples in today’s reading. They are very different, and both of them
are important for us. In the first one, there is a case of a girl who is near death; so it’s a
very serious illness. In the second one, there is a woman who has a hemorrhage. Now this
went on for twelve years. Now these days modern medicine is pretty good with things
like this, but in those days they didn’t have many ways of fixing internal bleeding. But
internal bleeding can also symbolize something else: the loss of inner strength over a
long period of time.
So you can have the same problem. Maybe not actually internal bleeding literally, but
figuratively you can lose a lot of energy; you can be really drained of your strength, for a
long time. That’s not right! God doesn’t really want you to be constantly drained of
all your energy over a long time. So you can have a very similar experience. The point
is that the answer to our problems is not always found in medicine. It may; it may not.
But the point is that God really wants you to be fully healthy.
But how did God’s will actually work its way out in this particular case? What did the
woman do? Did the woman simply sit around and wait for God to come get her? No, she
did not. What did she do? She went up and touched his robe. That’s actually called,

Actions Louder than Words

“acting on faith”! Her idea was that Jesus was very important; he had special power. So
she figured, well, if I just touch his cloak, I will make contact with his power. And,
indeed, she did!
Now here is the other interesting point of that story: he turned around and said, “Who
touched me?” Now why did he know that he was touched? Because he felt power go out
of him. What did his disciples say to him? “Everyone is touching you.” He is jostled
about in the crowd. But only one touched him with faith. You see the difference?
Physical touching—a lot of people, but touching with faith, only one! This woman who
had been losing her internal energy for twelve years! But she goes to him and she touches
with faith, and immediately she is cured; she is healed.
You need to remember that for yourself. Sometimes you really have to reach out—
you have to reach out; you can’t just sit back. Faith sometimes requires reaching out;
and if you just touch, that’s enough. You don’t have to do something great or grand or
heroic, but you have to reach out.
Then the second story is about a girl who is not only mortally ill, but she actually does
die! Jesus comes and he says to the crowd, “Why are you wailing? What are you making
this noise for? She isn’t really dead.” What did they do to him? They ridiculed him. Have
you ever been ridiculed? You know, ridiculing is really very negative. When you
ridicule people you are really saying that they have no particular value. So that’s
what they were doing; they were ridiculing Jesus. They were telling him he didn’t know
what he was talking about. They were making a fool out of him; that is what they were
trying to do.
Actually, she had stopped breathing; that would be thought of as death. But he saw
through that because life is not just what we see. He saw beyond the fact she had
stopped breathing, and he knew that life was still in her. We don’t even know at what
point a person actually dies. I mean, eventually if the body gets cold, that means they are
dead—right? But immediately after we don’t know how long a soul hangs around.
Jesus says, “Well, she is really not dead yet.” She is not dead. She is asleep.”
So he goes into the room with her with his disciples and with the parents. Why did he
take the parents with? So he could give her back to them. When a child dies that’s the
worst thing that can happen to parents—the worst thing! Nothing worse could ever
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happen! So these people are on the verge of the worst possible event in their lives, and he
says, “No, come with me. I’m going to give her back to you.” So he says, “Get up.”
Now there is a lesson here for us as well: that we might think that everything is lost,
but that’s not necessarily true. In fact, even if she had died, that would not have been
the worst thing. The parents would have been very upset, but for her that would have
been all right. So really this is a gift to the parents. You may find this hard to believe,
but in a certain, true way, your parents love you more than you love yourself. We are
all born with a certain sort of self-love, but parents have almost more love for their
children than they do for themselves and children have for themselves. So this is really
about Jesus sympathizing with people who are on the verge of a great and terrible
loss, and how he wants to restore them.
So realize this: that when you do experience loss in life, it is not because God wants
you to be lost or to experience loss. This is not God’s will for you. The world does have
a lot of issues, a lot of problems, a lot of evils. Some evils are deliberate and some are
accidental. But it’s not God’s will that we are beset with these, except insofar as we have
to learn how to trust in all times, in all occasions, and in all circumstances, no
matter what appearances would lead us to believe. That’s what these stories are telling
us. Mark, the evangelist, is trying to say, “Look, whatever your situation in life, look
up, reach out, believe in God who wants you healthy and restored, who wants you to
be able to celebrate life and live. You see, it’s all about life and how God is for life.
And that includes your life. There is nothing so small that God does not have concern
about it. There is no one who is so insignificant that you are not significant in the
eyes of God.
Now if we believe that, if we have faith like the woman with the hemorrhage, we need
to treat each other that way: realizing that no matter how insignificant we may feel
another person is, we don’t treat them that way; we treat them according to the way
God regards them! This is the logic of the gospel. So now it’s not what we say that
counts. It’s not what we say that we believe, it’s how we act that expresses our beliefs,
how we treat each other. That’s what expresses our real beliefs. This is the message of
today’s gospel. It’s a message of life. It’s a message of love. It’s a message of faith.

Actions Louder than Words
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Rev. Paul A. Hottinger
Fear of Death
Presentation of the Lord
Friday, February 2, 2007
Mal 3:1-4; Heb 2:14-18; Lk 2:22-40 (The bondage of sin)

7:00 a.m.

“Since the children share in blood and flesh, Jesus likewise shared in them, that
through death he might destroy the one who has the power of death, that is, the
devil, and free those who through fear of death had been subject to slavery all their
life.”
This is a very provocative statement found in the Letter to the Hebrews. It’s describing
Jesus’ life and his death actually as freedom from death, and that’s something we can say
and it could roll off our tongues, and we could never think about it and not therefore
benefit from it. But when we go back into the history of the people of Israel to the time of
Egypt, their bondage in Egypt, their slavery was a physical slavery and, therefore, very
obvious. But the point that the Letter to the Hebrews is getting at is that there is a much
worse bondage that’s not so obvious because it’s not physical. It’s bondage to the fear of
death or slavery to the fear of death. What he is saying here is the devil has kept the
world in this slavery through the fear of death. The fear of death really comes from
the devil.
Now that’s a very interesting point because we normally think that we are afraid of
what is dangerous due to our natural instincts, and that is true. But death is not
dangerous! Death is not dangerous! In death we pass to God who is life. And yet it is,
we would say, quote, “natural” to fear death. But what this is saying is that it is not
natural, that it is an unnatural emotion that is a result of sin and which holds people
back from life.

Fear of Death

I don’t know if you have ever met anybody who has really been subject to the fear of
death in an extreme way, but there are those. There are people who are so wounded that
they really don’t even want to live. They don’t want to live because they are afraid to die!
It’s a paradox, but it’s true. And then some time in life because of some experience, like a
near-death experience in an auto accident, for example—and I have met several of these
people—all of a sudden they realize that death is not something to be feared at all, and
from that moment on—from that moment on—they really live. Why? Because they have
given up all unnatural fears. That auto accident for them was actually a saving moment, a
moment of redemption, where in a sense they felt God—they felt God’s presence; they
experienced God. And from then on they were not afraid to die. Once they were no
longer afraid to die, they were willing to live and free to live, and started to really
enjoy life.
If we look at the motivation for sin, it is very often that we don’t want to lose
something. We don’t want to lose friendship, or we don’t want to lose money, or we
don’t want to lose something that we think we need, but that’s because we are afraid.
Ultimately, all fear goes back to death, at least unnatural fears do, an unnatural fear of
death, which is why we keep doing the wrong thing, which is why we keep denying life,
which is why we even perform abortions. Why? Well, we have to preserve ourselves; we
see that as the answer. That can never be the answer; sin is never the answer! The
answer is to let go of the fear of death and to accept life in its wonder, in its beauty, and
in its power; and that means also in its ability to reveal God. That is why Jesus came
into our world: to free us from the fear of death and to let us really live.
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Rev. Paul A. Hottinger
God as Our Shepherd Fourth Week in Ordinary Time Saturday, February 3, 2007
8:00 a.m. Heb 13:15-17, 20-21; Mk 6:30-34 (St. Blase, St. Ansgar) (Learn to
listen and follow)

“When Jesus disembarked and saw the vast crowd, his heart was moved with
pity for them, for they were like sheep without a shepherd; and he began to teach
them many things.”

Now this phrase, “sheep without a shepherd,” is found in the Old Testament,
especially it’s talking about the results of the complete chaos and disorder brought about
by invasions and exile. Now keep in mind that the word “shepherd” is a synonym for
“king” or “ruler” or “leader.” We have appropriated it to a sort of institutional
religious context, but originally it was not religious in its meaning, except insofar as the
king was sacred.

Now Jesus remarks or sees that the people have no sense of direction is another way
of putting this. Ultimately, however, according to the prophet, it was God who was to
become the shepherd. So partly we see now that Jesus recognizes his vocation from God
to shepherd people, but also we have to recognize that it is God who must do the
shepherding and not somebody else in his name. It’s very wonderful when someone
does come along who is really anointed upon whom we can rely. However, we should not
think that that is our entitlement.

God is our shepherd, and if we are like sheep without a shepherd, it is now at this
point our own fault, because God has sent himself embodied in Christ, in Jesus, to be
our leader, to be our ruler, to be our king. This leads us to the understanding then that
it is now the sheep’s responsibility to find their shepherd because, after all, he has
come to them already and, therefore, to listen to his voice, to learn to know it, to learn to
follow it. This is the life of a disciple, and we can do it!

God as Our Shepherd

Rev. Paul A. Hottinger
New Vision of Strength Seventh Sunday in Ordinary Time/C February 18, 2006
5:00 p.m. Vigil
1 Sm 26:2, 7-9, 12-13, 22-23;
1 Cor 15:45-49;
Lk 6:27-38
(Meekness and humility for ordinary people)

“For the measure with which you measure will in return be measured out to
you.”
It behooves us to listen very clearly and closely to the words of Jesus in today’s
gospel. They are not ideals, as we normally think of ideals. That’s what has happened to
most of Christ’s teachings. They have been labeled “ideals,” impractical in the tough and
dangerous world we inhabit. If anyone can follow them they are the unusual saints, and
we are excluded from that group! Well, there are quite a few misunderstandings in all of
this! Number one, Jesus did not think of his teachings as ideals. Rather, he was
revealing his understanding in his human nature, in his human understanding, of how
God deals with people, and how people might find a happy life, security, and
justice—and, moreover, the love that is their birthright.
The second mistake we often make is thinking that we are not called to this; this is for
other people, for extraordinary people, like Mother Teresa of Calcutta, or someone like
that, who can give up all the ordinary ways of life and pursue something extraordinary.
But that’s not what Jesus is talking about. He is talking about ordinary people finding
security and happiness and love in their lives.
Now it takes no brains to see that this teaching lies in sharp contrast with the way
the world works. That is obvious! This is not a discovery! But then, what we have to ask
is: How long-lasting is the happiness the world affords us—how long-lasting is it? If you
are honest, you will see it is not at all long-lasting, much less permanent. It comes for a
while and then passes away, and then we have to work doubly hard at whatever project
we are on to restore some sense of security or happiness or love, and it’s constantly being
threatened.
What Jesus says is: “I have a new vision, not only of what happiness is or how to
get it, but really of what strength is.” Jesus said, “Come to me you who are weary and
find life burdensome, for I am meek and humble of heart.” And therein lies the rub for
most of us. The objection to Christ has always been—even the pagan philosophers of his
own day and the Jews, and later on the Muslims and modern philosophers, like

New Vision of Strength

Nietzsche, all said the same thing. They said that meekness and humility are forms of
weakness. It is the powerful who rule and it’s the powerful who get what they want. If
you follow Jesus or if you are a Christian—a true one, who are few and far between,
according to Nietzsche and many others—you will never get what you want, and
therefore you are on a path of self-frustration. Are they right?
Well, of course, our lives are tests to see whether they are right or not. There is no way
to test except to try Jesus’ way of living. Jesus’ view is that the greatest power and the
greatest strength is the ability to endure. This is not normally what is called “power,”
but for him it was the ability to endure, to suffer, to withstand evil and not allow it to
corrupt you. The strongest person is a person who can do that. He was the strongest
person, which he showed on the cross. In this view, the Saddam Husseins and the Idi
Amins of this world are headed for self-destruction, and therefore we needn’t mess with
them. We are not called on to mess with them. That’s why Jesus said, “Resist not evil—
resist not evil.” Don’t mess with evil. Why? Because it’s like tar. If you mess with it, it
gets all over you. If you oppose evil, you will become corrupted by evil and become
just like the people you are fighting. This is the whole idea of meekness. This is the
whole idea of nonviolence. And too little do we think about it. But that was how this
gospel ended: “What you measure out will be measured back to you.” That is not idle
speculation. You can see, you can tell, in your own lives that this is true. As people say
today, “What goes around comes around.” That’s a rather colloquial way of saying the
same thing.
Now too often Jesus’ teachings “go in one ear and out the other,” since we are
convinced of our own savvy. We think we really know what we are doing, and we think
we are pretty good people—and we are basically. And yet, we lack the richness and the
depth that really living the gospel would afford us. If we want to be faithful to Jesus’
teachings, there are many automatic reactions and thoughts and emotions that go on
within us that have to change. Lent is a time for just such soul-searching
transformation, and it’s coming very soon.
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The Whole Picture of Trust
2007 7:00 a.m. Sir 1:1-10;

Seventh Week in Ordinary Time
Monday, February 19,
Mk 9:14-29 (For the Sick) (Opportunities)

“Jesus said to him, ‘“If you can?” Everything is possible to one who has faith.’”
From the day a little child is born there are constant opportunities to trust or not. Now there
are many physical and psychological elements within our environment, within our families, that
may either help or hinder trust. But, ultimately, trust is about the whole picture and the source of
the whole picture, who is God. Do we trust in God? Do we trust in the goodness of life? Do
we trust in the strength of life, within us and outside of us, to carry us? That’s the picture.
Many times in life we will encounter weakness, sickness, trouble, anxiety, fear. And each
one is an opportunity for us to trust. Jesus says this to each of us: “Everything is possible to
one who has faith.” Why? Because there is no meaning and purpose to the creation itself except
to bring us all home to God. If that’s God’s plan, then it’s possible; and we have to keep
reminding ourselves of this. If that’s God’s plan, then it’s possible. God would not start
something he couldn’t finish. So we keep that in mind and we recognize “everything is possible
to one who has faith.”
If we have other plans different from God’s, well, that’s not necessarily going to succeed. But
then why should we? So this every opportunity, every moment of fear or every moment of
anxiety, every moment of need, is an opportunity for us also to clarify: Whose purpose do we
trust in—our own or God’s? “Everything is possible for one who has faith.”

Rev. Paul A. Hottinger
Greatest Is Last Seventh Week in Ordinary Time Tuesday, February 20, 2007
7:00 a.m. Sir 2:1-11; Mk 9:30-37 (Counterintuitive outlook)

“For they had been discussing among themselves on the way who was the
greatest.”
I think very often we could take the term “sinful” and replace it with the term
“infantile” or “childish” or “petty.” And almost always it would fit. At the root of
human problems is an infantile perception, a childish perception, and the fears and
anxieties and angers and malice that goes with that. In a sense the tragedy of the
modern world is that we have all these children in grownup bodies with all kinds of
grownup toys and weapons, and that’s becoming very, very dangerous! The underlying
problem has always been with us—pettiness, smallness, childishness. Who is the
greatest?
Jesus’ whole view is to cut through the whole thing and to say, “If you really want to
be the greatest, well, you can be, but then you have to be the last.” Now that is not
childish. That is for a child counterintuitive. That means totally contradictory; that’s not
the way a child would ever think! But it’s the truth. If you want to be the greatest—and
that’s actually a very noble desire—you have to be last and you have to be servant of all.
That’s not what a child thinks. A child thinks that to be first means that everyone is at
your beck and call. And, of course, children try to get their parents and everyone else to
do what they want; and some are even successful, to their own detriment. But Jesus says,
“No, if you want to be greatest, that’s a great thing, but you have to be last of all and
the servant of all.” Somehow we have to grow into this way of looking at life if we want
to save our world.

Greatest Is Last

Rev. Paul A. Hottinger
Christ and Consequences of Sin
Ash Wednesday February 21, 2007 7:30 p.m.
Jl 2:12-18; 2 Cor 5:20—6:2; Mt 6:1-6, 16-18 (Repentance; Present our collective
sufferings to the Father through Christ in the Mass)

“For our sake he made him to be sin who did not know sin, so that we might
become the righteousness of God in him.”
People have often expressed dismay at this statement of St. Paul that God made Christ
sin. People say to me, “What does that mean, that God made him evil? That doesn’t make
sense.” So it’s good that people are dismayed because it will help them seek an answer to
their questioning mind. It is important that we question so that we can grow in faith
understanding.
What St. Paul is talking about here is, of course, dismaying, the dismaying fact that
God sent his Son into our world to share fully in our lives including the bad stuff,
including the consequences of sin. You will recall that when God created the heavens
and the earth, he saw that everything was good. But we know everything is not good!
What happened? Well, human beings came along, human beings made in the image and
the likeness of God. They are good too, but they have free will.
In freedom, human beings have not always chosen to live in the light and the love
and the peace of God, which is their birthright as children of God. But sometimes they
exclude the light of God from their hearts, and so they live in darkness. When they live in
darkness, they live without love and without even the chance of happiness—much less do
they have peace of mind or any sense of justice! They cannot. All that depends on the
light. Because we made the world so dark, God sent the Light, who is Christ, into our
lives—but into our darkness as well! The darkness of which I speak is not the darkness
that is entered by cats and bats and snakes and owls. It’s a darkness they cannot know
about. It’s a darkness that can only be entered by the children of God as they err
and stray from the Light, which is Christ.
So Jesus came into the world and descended into hell; we say that in The Apostles’
Creed: “he descended into hell,” the hell of our own emptiness, the hell of our own
darkness—and he suffered what it is to live without God. And he did that so that we
might become the righteousness of God, so that we can live in the light of God. This is a
tremendous mystery, how God emptied himself and took upon himself our lives with all
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the consequences of the evil we have chosen. And by “we” I mean we collectively, we
human beings through time. We do not live isolated one from another. We have to bear
the insults that others have inflicted upon our race. No one is exempt. Jesus did not
make himself exempt.
But there is a way beyond the darkness, and that is what Jesus has come to share with
us. It starts with repentance. It starts with wanting to change. It starts with the desire for
something different and a humility to admit that we have been wrong. Some of us only
slightly, some of us very seriously, but all of us in some way have been wrong! We need
to come to the Lord with that sort of truthfulness and acknowledge our past and ask
for the grace, the light, the peace, and the love of God. And it surely is given. It has
been given once and for all in Christ.
But for us to live daily in the happiness that God gives us, we have to consciously try
to bring all of our own issues, our problems, our anxieties, our needs, and our suffering to
Christ in union with his sacrifice on the cross. It’s through the cross that we have new
life. The great opportunity we have in the holy sacrifice of the Mass is to sacramentally
draw together all of our collective sufferings and troubles and anxieties and fears,
and present them to the Father through Christ. We are assured that they are received
as a sacrifice. What we receive in return is the promise of resurrection and new life, life
eternal in God.
So as we proceed now, receive the ashes that speak to us so luridly, if I may say,
graphically, of our death! Everyone says, “Of course, everyone has to die,” but we don’t
face it emotionally. This is a time to face it emotionally. We shall die, and in
preparation for that death we have to acknowledge that we need life. We don’t create
life; we need life; we are the beneficiaries of life. So we come now as needy and humble
people acknowledging who we are before the Lord.
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Rev. Paul A. Hottinger
Open to Revelation from the Father The Chair of St. Peter, Apostle Thursday,
February 22, 2007 7:00 a.m. 1 Pt 5:1-4; Mt 16:13-19 (True Church)

“He said to them, ‘But who do you say that I am?’”
This is a very significant moment in the life of Jesus and his apostles, in fact, the very
moment where he expresses his desire and intention to found a Church. He founds the
Church on the confession of Peter. What is important about the confession of Peter is it
does not come from Peter! Nor does it come from Peter’s mother or his grandmother or
his father or someone else, or from a book or a catechism or even the Bible! It comes
from the heavenly Father!
Now the true Church will subsist through all time and the gates of hell will not prevail
against it, but the true Church is a Church founded on the confession of faith that is
from the heavenly Father. If truth be told, if we asked many people who claim to be
Christian, even claim to be Catholic, who Christ is or what Christ means for them, they
would be at a loss for words—or they would repeat something they heard or read, or they
asked someone else. They might consult a priest. They might consult a book, a catechism,
or some authority. But the whole point of this whole story is that is not good enough!
We have to be open to the revelation that comes from the Father, and our faith
has to be a living faith that we ourselves appropriate, take to ourselves, make our
own. It can’t be somebody else’s faith. Our faith can begin with someone else; that’s the
whole idea of spreading the gospel. But it can’t stay there! It has to become our own!
That is what makes the Church the true Church: people really in touch with God.

Open to Revelation from the Father

Rev. Paul A. Hottinger
Right Intention for Fasting
Friday after Ash Wednesday February 23, 2007
7:00 a.m. Is 58:1-9a; Mt 9:14-15 (Grapple with the psychological question)

The topic of fasting is found both in the Old Testament and the New Testament, and
what is focused upon in both readings is the right intention for fasting. What is fasting
about? Isaiah says, “Do you think that I want”—speaking for God—“Do you think I
want you to lie in the dust?” That’s a reference to a particular kind of penance where
people sit in ashes; it’s referred to in the Book of Job. It is the origin of the holy ashes
that we use on Ash Wednesday. It is a sign of something, but of what? Is it a kind of selfabasement? So Isaiah says, “Well, do you think that’s what I want—self-abasement? Do
I want my creature to be lying around in some sort of self-humiliation? Is that what I am
looking for?”
“No,” he says, “that’s not the fast I want? I want you to fast from oppression, from
greediness, from taking advantage of other people, of using your strength and your power
to take what doesn’t belong to you. I want you to fast from doing what isn’t right. I do
not want you to abase yourselves.”
So this is a very important question, and it is a psychological question. It has to do
with intention and attitude. What is our attitude? Not whether we should fast or not.
There is no doubt we should, but for what reason and toward what end? To inflict pain
upon ourselves? No! That has no purpose. To grow in a sense of solidarity with those
who do not have anything to eat? That would be a good purpose, but even there not the
highest! To grow in a deeper sense of our true neediness for the bread that comes from
God, the bread from heaven? That would be an even better reason to fast, so that even in
our physical hunger we hear echoed the hunger of our souls, and thereby perhaps
become more consciously hungry for what is really important, the word of God, since
“man does not live by bread alone.” That’s the kind of thinking Isaiah was trying to get
people to have—not with those words exactly.
That’s the kind of thinking Jesus is getting at as well. The Pharisees often fasted,
almost it seems as if that was something that showed how strong they were. Was that
admirable to do things to show how strong we are, how well-disciplined? Those are
questions that we need to grapple with if we want to live a holy Lent.

Right Intention for Fasting

Rev. Paul A. Hottinger
Creating Religion
Saturday after Ash Wednesday
Is 58:9b-14; Lk 5:27-32 (Missing the simple gift)

February 24, 2007 8:00 a.m.

“I have not come to call the righteous to repentance, but sinners.”
Now there are many ways we can interpret different texts in Scripture. This one we
could interpret sarcastically, and it often is interpreted sarcastically, as if Jesus is saying,
“Well, I haven’t come to call you since you’re so righteous. I’ve come to call sinners.”
But probably that’s not right. Probably Jesus actually respected the ways of the Jews,
although he didn’t necessarily follow them himself.
There is a big difference, however, between Jesus’ viewpoint and the viewpoint of the
Pharisees. By and large, the viewpoint of the Pharisees is like the viewpoint of every
other religion in the world: just change specifics. Islam, Buddhism, for that matter
Church Christianity, has all these different rules. This is what you do, and then what
you get is salvation or grace, whatever you want to call it.
Jesus’ view is no, it’s the other way around: grace comes first. Grace comes first
because grace of itself is the love of God that is there already for everybody. Saint or
sinner, righteous or unrighteous, the love of God is there. If we have a task at all, it’s a
task to open ourselves to this love. And this will so change us, so transform us, that we
will become now missionaries with Jesus carrying forth his work. It won’t be our work
though; it will be his work. It is very simple. For some reason, we find it hard to get it.
So we create our own institutions, our own ways, our own rules, our own laws, our own
regulations, our own disciplines, to try to get at something that is very simple and is
all gift.

Creating Religion

Rev. Paul A. Hottinger
Mediated Love of God Funeral Marie Avery Saturday, February 24, 2007
Wis 3:1-9; Rom 5:5-11; Lk 24:13-16, 28-35 (In our mother’s womb)

St. Paul affirms to the believers in the Church of Rome: “Hope does not disappoint,
because the love of God has been poured out into our hearts through the Holy Spirit
who has been given to us.”
This is, of course, the belief of the Church. And it is more than the belief of the
Church; it is the experience of the Church in the mystery of Pentecost, how through the
cross of Christ we have been given the gift of the Spirit, which is the Spirit of love.
Now people talk about the experience of God. Today, in particular, they talk about all
kinds of different aspects of the experience of God. But there is one that is really the
hallmark of the Christian experience of God, and that is the gift of love. Now this
love is something that surpasses the love of parents for child. It surpasses the love of
spouses for each other. It surpasses all human potential. It is the gift of God himself, as
we believe that God is love. And if God gives himself, he gives love; and that
experience is exactly what St. Paul is talking about.
Now most of us in our infancy experienced a great love of our mothers and, indeed, an
intimate communion with them in their own bodies, in their wombs. We could say that
this was also an experience of God in a sense. It was a mediated experience of God but,
nonetheless, an experience of God because the love that mothers have for their
children is also of God. And it also is more than merely the love of self. So, in most
cases, we have already tasted of this experience of God in some way.
But most of us, like the disciples on the road to Emmaus, have forgotten something or
lost something of that original experience. So we are often very confused and, in fact, to
some degree aimless as we walk along the path of life. This story, the gospel story, is
really telling us that while we are walking around and while we are walking aimlessly
and while we are quite confused, actually Jesus is with us. Jesus is with us because in
Jesus God gave himself once and for all, and that gift is given to everyone. The
problem is, of course, we rarely see or even experience Jesus even if he is in our midst.
Just like the disciples, we do not recognize him.

Mediated Love of God

That is why it is very important that we participate in the breaking of the bread,
because in the breaking of the bread there are special graces that are given to us, not
so that we can experience Jesus simply in Holy Communion, but we can experience
Jesus walking with us on the road of life, accompanying us even though
unannounced and unrecognized. In our daily concerns, in our worries and in our
work, in our efforts and in our travails, in our joys and in our happiness, Jesus is present.
But if we do not break the bread, then we will remain mostly confused and often not
knowing quite what to do.
So this reading is given to us, as are all the readings of the Scriptures and indeed all
the sacraments of the Church, to encourage us to take more seriously this great gift which
is poured into our hearts in the gift of Pentecost, the gift of the Holy Spirit, the gift of
love. It is not God who has abandoned us, but it is really we who have often abandoned
God, allowing our busyness and our various problems and anxieties to distract us
from the real purpose of life.
Now as we come to bury Marie, we recognize that she lived to a ripe old age, and we
thank the Lord for this gift of life. But it is also important that we look at our own lives
and see whether we are really maturing in the gift of the Spirit, the gift of love that
was given to us even before we were born, a gift that has been renewed in Baptism, the
light of which we represent here by the Paschal candle. Baptism is the womb of rebirth,
but rebirth is simply a transformation of the love we received in our mother’s womb
transformed into the eternal life of God. We need to recognize our responsibility to
live that life, to care for that life, and to receive that life in a conscious and deliberate
way. For this reason we gather now for the breaking of the bread, for the remembrance of
what God has done for us.
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Rev. Paul A. Hottinger
Categories of Temptation
Dt 26:4-10; Rom 10:8-13;

First Sunday of Lent/C February 25, 2007 7:00 a.m.
Lk 4:1-13 (Jesus faced them. How shall we respond?)

“Filled with the Holy Spirit, Jesus returned from the Jordan and was led by the
Spirit into the desert for forty days, to be tempted by the devil.”

It’s very important that we understand the importance of temptation in our lives. It is
impossible to think of human nature without thinking of temptation. Why? Because we
are not born finished products. We are born only as potential something, something good
or something evil; and we decide what it will be. We decide who we become, and we
decide that in response to the temptations that come to us.

Now this story lists three temptations. That’s a way of saying that life has three
different categories or types of temptation, and we might look at those three different
types because we’ll meet each one of them in various forms.

The first, very simply, is the temptation to look at what are our physical needs and
ignore deeper spiritual needs. The key to the nature of the temptation is in the answer:
“One does not live on bread alone.” But think about how much time you spend earning
your bread, how much effort you put into your jobs. And along with bread we can put
shelter, clothing, and all of the physical needs. They are all important. We have to do
something about all this. However, don’t forget you have deep spiritual needs as well.
What do you do for that? How do you feed your spirit? You do not live by bread alone.
And I would say, that it isn’t even enough to come to Mass one hour a week to feed the
spirit and to sate the hunger that we have in our souls. So that’s the first temptation.

The second one has to do with, again, how we deal with the world. Yes, we can gain
mastery over many cities or even all of them. Success is possible, especially if we are
talented. We can amass great fortunes. Again, this takes a lot of effort, a lot of time.
There is in itself nothing wrong with it. But this is the problem: when we die none of that
goes with us. None of our successes or achievements, none of the money we have
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accumulated, can go with us past death. We do take something with us. We take with
us all of the acts of charity and works of justice that we have performed. We take
with us all the time we have spent with our children. We take with us all the time we have
given freely to others in service. That goes with us. We take with us all of the money that
we spend for the kingdom in doing the work of God. That goes with us. But what we
accumulated or spent on pleasure or spent on ourselves, even on our homes, that stays
behind.

The third temptation—and this is perhaps Jesus’ greatest one—the devil says, “If you
are the Son of God, throw yourself down.” Many Jews, and for that matter many
Catholics, many people, many Muslims, believe in a God of power: a God who makes
things happen or who prevents things from happening physically, materially, in this
world. And many have followed exactly that God, and we call that whole phenomenon
“false messianism.” But Jesus was the true Messiah. He had to fight this temptation to
false messianism. He had to fight the temptation to believe that God was going to come
and physically rescue him from his enemies, from his detractors, from those who hated
him. The real power, as Jesus reveals in his faithfulness to the Father, the real power of
God is the power to forgive, to heal, and to endure all suffering in love. That is
almighty power! That is divine power! And the greatest fruit it can bring about is eternal
life for mortal flesh. And that is the gift that Jesus brings us through his suffering and
death. That is the third temptation.

We meet all of them in our daily lives. How shall we respond?
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Rev. Paul A. Hottinger
Right Standards for Behavior First Week of Lent Monday, February 26, 2007
7:00 a.m. Lev 19:1-2, 11-18; Mt 25:31-46 (Imitating the holiness of God)

“Be holy, for I, the Lord, your God, am holy.”
This reading from the Book of Leviticus makes it very clear what the motivation for
behavior is to be, what the standard is. The motivation is imitation of God. The
standard is God’s own qualities.
Now it is obvious people have different ideas or different concepts of what God is
like. To some extent this is natural, but it’s also dangerous because whoever a person
thinks God is or whatever kind of being people think God is will be the standard by
which they judge everything. So among the Greeks, for example, the various myths
portrayed the gods as fickle, arbitrary, vain, even narcissistic. Well, if that’s the view they
had of the gods, how could they be any better? That’s why Plato, the philosopher, hated
the myths of the Greeks. He realized that if people believed those, they would remain
foolish and unethical and immoral people because their images of God were images of
foolish, unethical, and immoral beings.
Now the word of God makes it very clear that God is God, and God’s own quality is
called “holiness.” It’s very clear that holiness means a quality of otherness; in other
words, it is not judged by human standards. In fact, human standards are irrelevant to
God. And, in fact, the very idea of the covenant is that human beings are now called on,
at least a certain group, that is, the covenanted community, are called on not to live by
any standards they invent at all but by God’s own standards, which are God’s own
qualities. So they are called to imitate God, and they are faithful only when they do this;
and when they do not do this, they are not faithful.

Right Standards for Behavior

Idolatry is following images of God that are not true. They are false images. They
are false ideas about what God is like. And they definitely lead astray because they don’t
have the right standard of behavior, of comportment. “Be holy, because I, your Lord, am
holy.” But if you have unholy ideas of what God is like, then you will also be unholy.
It’s very clear from the gospel that Jesus follows through with this in terms of the
generosity and the love and the charity, if you want to call it that, of God, how God
cares for others. And mark well that even the righteous in the New Testament do not
actually recognize that they are serving God. The point is that they don’t recognize this.
They are rewarded because their behavior is correct, according to God’s standards,
not because they understood that they were actually serving God, whereas the
unrighteous are condemned, not because they didn’t realize what they were doing, but
because their objective comportment was wrong.
So then the responsibility of a believer is to form his or her conscience according
to the correct standard, the standard of holiness, which is revealed in the word of
God. Some people think they have a right conscience simply because they sincerely
believe whatever they believe! That is not a right conscience, according to the Scriptures.
A right conscience is one formed through and by the word of God. Anything less is not
good enough for God. “Be holy, for I, the Lord, your God, am holy.”
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Rev. Paul A. Hottinger
Explaining the Our Father
First Week of Lent Tuesday, February 27, 2007
8:30 a.m. Is 55:10-11; Mt 6:7-15 (All school Mass—edited) (Always desire what
this prayer expresses)

Today’s gospel is talking to us about prayer. When you pray don’t babble. We talk a
lot about prayer, but sometimes we miss the point Jesus is making. First and foremost,
what is prayer? Talking and listening to God—true, but let’s go a little bit deeper. Why
would you bother talking to God in the first place? What’s driving prayer? You are
asking, and what drives asking? Why would you bother asking for something? In addition
to need, what else? Want—because you want something! When we get to want and to
desire, that is really the beginning of prayer.
St. Paul says, “Pray always.” People say, “Oh, I can’t pray always,” because they are
thinking that prayer is a conscious, deliberate conversation with God where they are
speaking to God and listening, which is true. That’s one way we can talk about it. But in
this other deeper way where prayer is desiring, we are always praying. You are always
praying. You are always wanting something. You desire something. If you didn’t desire
you would die. Desire is very basic to living. The most basic desire is to live. Living, to
truly live, involves love. So the desire for love is at the very basis of all prayer. The
problem is our desires can get a little bit twisted. Jesus said, “If you really want true
love—true love, true happiness—then you have to put order into your desires. First
things first!”
So let’s put this in order. That’s why he said, “When you pray this is how you are to
pray.” He did not mean recite these words over and over again! He said, in fact, don’t
worry about the words; do not babble on. Babble is all about words. He said, “No, forget
the words.” What’s underneath the words? The desires!
When you pray whom are you addressing? When you are praying recognize you are
praying to the God who is your daddy, who already knows what you need and who
wants you to have absolutely everything you need, but who may not think that what you
want is the best thing for you.
Hold holy the name of God.
The first thing you should desire is for the kingdom. We don’t think about the
kingdom, and that’s the problem! Jesus is saying, “Your desires are too small.” You’ve
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got to have bigger desires—big, big desires! The biggest desire of all is for the kingdom
of God to come so that the fullness of light and love can take root in all of our lives. If the
kingdom of God were really alive on earth, there would be no war, there would be no
starving, there would be no disease, there would be no unhappiness. The kingdom of
God is the fulfillment of all desires because it is the presence of God in people.
Now because the kingdom of God is not here and it’s not going to come until we bring
it in, that’s the real interesting thing about Jesus. He, of course, accepted it totally for
himself. But then he said, “Well, now for the rest of the world, it’s up to you all.” That’s
why he called disciples. He said, “Look, do you want what I want? Fine, then come
follow me. But you have to start desiring what I desire, and it starts with the kingdom of
God.”
May the kingdom of God come and may the will of God be done on earth. A lot of
people say when anything happens: “Oh, it’s God’s will.” Well, I don’t think so—not
necessarily! If everything were God’s will, why should we pray: “Thy will be done on
earth”? The fact is it’s not done on earth! Whose will is done on earth? Whoever has
power to make it done. So the powerful—their will is done. Then, of course, nature has a
will of its own. The storms and the winds blow where they will. So this is not the will of
God directly. So we have to pray that the will of God be done on earth. And guess
where that starts? In yourself! In your heart! I can’t make the will of God be done in
you. I can only make the will of God be done in me. I only have authority over me, so I
can only decide for myself, and you decide for yourself.
“Give us this day our daily bread.” Now what does “daily bread” mean? Food. The
daily bread includes the Eucharist, and it really includes everything else we need. You
need clothes, a roof over your head, and some heat. So all those are part of your daily
bread, all the things you really need. Really need is different from want. So we are still
only praying for what we need—our daily bread, our daily needs.
“Forgive us our trespasses.” You need love, but you’ve got to give it too. It’s easy to
give love when someone else is loving you. Its not so easy to give love when someone
doesn’t give it back, when someone is your enemy, when someone is hostile to you or
angry with you or has treated you in a mean or vicious way. Jesus says, “We still have to
love them,” and we call that kind of love “forgiveness.” Forgiveness means loving those
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who don’t love you. So forgive us our trespasses, our faults, our failings, as we forgive
those who fail us. Now sometimes failure isn’t really mean or deliberate. It’s just
somebody doesn’t do what they need to do or you think they need to do. Sometimes
children resent the fact their parents don’t give them something or do something for
them. Well, their parents weren’t mean to them, but they just didn’t do this. They didn’t
do what they needed them to do or wanted them to do. For example, maybe they wanted
them to be at a ballgame, but they said, “Well, I have to work.” You have to get rid of all
those resentments. You can’t carry resentment around and think, well, you’re not really
treated right, because that’s going to block love from coming into your heart. Love can’t
come into a heart full of resentment! It won’t work—it can’t!
“Lead us not into temptation.” Everyday is a temptation, but we ask God not to lead
us into any more. There is always temptation—isn’t there? Always choices to make: good
or bad.
“But deliver us from evil.” Ultimately we need God’s help to deliver us from evil.
Evil is just too easy to get into. We react to other people, so we get into evil. We ask God
to deliver us from our own reactions, from our own desire for vengeance. We ask God
to deliver us, and that takes really grace. Ultimately, we are all dependent on this gift of
God, this gift of grace. Without it we are just really animals, and actually wild ones.
That’s what you see in the world today—a lot of people who are really wild animals, only
they are worse than zebras! Zebras are actually tame in comparison to people who have
not been delivered from evil. So the world becomes a very scary place because people are
not delivered from evil. Why? Because they don’t want God’s will. They don’t want
God’s kingdom. They want their own kingdom. They want their own will. So in that
case, they are not delivered from evil. We see the result all around us, and it’s pretty
scary. And don’t pretend it isn’t! It is! Evil is scary. But God is good.
We start with ourselves; we learn how to pray, and we pray always, that is, we always
desire. It doesn’t mean you are always saying your prayers. “Our Father who art in
heaven, Our Father who art in heaven”—that’s babbling on. Jesus said, “Don’t do that,
but always desire what this prayer expresses.

Explaining the Our Father
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Rev. Paul A. Hottinger
Internal Consciousness and External Religion
First Week of Lent Friday,
March 2, 2007 7:00 a.m. Ez 18:21-28; Mt 5:20-26 (Entering the kingdom of
heaven)

“I tell you, unless your righteousness surpasses that of the scribes and Pharisees,
you will not enter into the kingdom of heaven.”
Now this statement is made in the middle of a Jewish culture. We could translate it
into a Catholic culture and say, “Unless your righteousness surpasses that of priests and
bishops, you will not enter into the kingdom of heaven.” Or we could do it in Islamic
culture: “Unless your righteousness surpasses that of imams and mullahs, you will not
enter into the kingdom of heaven.” Or into a Buddhist culture: Unless your righteousness
surpasses that of lamas and yogins, you will not enter into the kingdom of heaven,” and
so on.
The idea is very simple: that religious behavior, which is conformity to some
religious idea itself, is not the same thing as entering into the kingdom of heaven.
That requires something internal, something personal, something conscious. Now if
you were born is Saudi Arabia, you would probably be at least some kind of an Islamic
person. You would be following some kind of Islamic law, whether voluntarily or not is
another matter, but you would be following something. The point is: Would you be
internally really connecting with God? That’s the issue that he is raising here. It’s very
possible that we could live in a culture, even a ghetto within a bigger culture, and we
could be religious externally, but not internally connected to the kingdom. This is
what he is talking about.

Internal Consciousness and External Religion

So we have to keep in mind that the practices of our religion are very good and holy
only when they are internally a matter of devotion and conscious worship and conscious
obedience. When they are just done outwardly, that doesn’t mean anything.
Now the problem is that many, many people don’t even think about this. They don’t
go inward into themselves. That’s what Lent is all about. It’s about going inward, and
it’s about finding an inner connection in oneself to the presence of God, therefore,
going beyond the normal boundaries of oneself. This is what true religion is. This is what
Jesus is trying to lead people to understand. We have to go beyond this. So, therefore, he
says, “The law says, ‘Do not kill, but I say do not be angry.’” Why? Because inwardly
you are actually killing the brother you are angry with. Maybe you don’t actually shoot
him, but you wish he were dead. That’s the kind of anger he is talking about.
So we have to be very careful what goes on inside of us. We have to become true
monitors of our emotions. We have to bring all of that into the presence of God, and ask
God to transform us so that inwardly we are really Christlike. Then we will live in the
kingdom of heaven even here on earth.
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Rev. Paul A. Hottinger
Light from Light
Gen 15:5-12, 17-18;

Second Sunday of Lent/C
March 4, 2007
10:30 a.m.
Phil 3:17—4:1; Lk 9:28b-36 (The Transfiguration)

Sometimes I believe we should walk in the sandals of the disciples, to imagine that we
are walking through life with Jesus, and try to understand what they were experiencing.
The first thing we have to realize is that they looked at Jesus as a man, a guy. Now they
knew he was a little bit different from other guys, but they didn’t know why!
Now when I was young, I used to think that my parents knew everything; and I would
ask them all kinds of questions. Sometimes they would say something and sometimes
they would say, “You’re too young to understand the answer to that question.” I accepted
it for a while, and then I started to think, humm, maybe they don’t know and that’s why
they are saying I’m too young to understand. But there is a lot of truth in that. Words
themselves don’t do much if they are beyond our experience, so we have to grow
into understanding. We have to be patient.
Now the disciples were thinking to themselves, Peter and Andrew and James and
John, they were saying: “Who is this man Jesus? Where does he come from? Why
does he have these remarkable powers, this magnetic attraction? How come he says
so many strange things?” Jesus knew what they were thinking, but he also knew he
couldn’t explain it to them. He couldn’t tell them, just like my parents couldn’t tell me
the answer to my questions when I was very small. The Apostles didn’t have enough
experience, so he did this: he took them up on a mountain. And that’s what the story is
about today.
He took them up on a mountain and he revealed, that means he opened up himself,
his true nature and let them see for a moment the Light, which is really the
foundation of creation. That’s why we say that Jesus is “Light from Light,” because Light
is God; God is Light. This Light has been touching human beings through all the ages,
but not with much effect. It says in the first part of the Gospel according to John, “The
Light which enlightens everyone was coming into the world.” That refers to the Word of
God, the Light of God. That’s what Jesus shows himself to be on this mountain, and it
goes beyond words—it goes beyond words!
Now many people have had some Light, and there have been many enlightened
prophets and saints in the history of the world. But only in Jesus, as far as I know, was
the Light ever the whole body. Only in Jesus is the Light thoroughly filling the whole
body, you might say, the humanity of Jesus, the humanness of Jesus.
This means that those who follow Jesus have a very special vocation to serve God
in the body, in the humanity that lives on this earth. Jesus said it many times,
“Whatever you do to the least of my brothers you do to me.” When the grace of God
struck down St. Paul on his murderous trip to Damascus, he heard the question: “Saul,
Saul, why do you persecute me?” So Jesus identifies with human beings, and
especially needy human beings. “I was hungry, you gave me no food.” Those are words

Light from Light

of condemnation, or “I was thirsty and you gave me to drink.” That is a word of blessing.
Why? Because God connects himself to the need, to the hunger, to the thirst, to the
suffering of all human beings. So if we want to be followers of Christ, we have to serve
God in human need. That’s what the Beatitudes are about. That’s what the works of
mercy are about. That’s what the Judgment is about, according to Jesus. It’s very
simple, but we often don’t want to see it. We want to think, well, I’m just too small or too
young to understand this, so I’ll just put it on hold. But we can’t put our faith on hold
forever! We have to live it out as best we can at every age level. At seven and ten and
twenty and forty and eighty, we have to live out our faith however we can.
Sometimes we are given special insights or enlightenments or illuminations like the
apostles, and we see something or we hear something or we feel something, and we know
God is speaking. But those little consolations are only given to uplift us or to motivate
us or to keep us moving. We’re not supposed to stay there and hold onto them.
That’s what the apostles wanted to do, especially Peter. He said, “Let’s build some tents.
Let’s stay here forever. Let’s never leave this place. Let’s just enjoy God.” But it all
disappeared because that wasn’t the purpose. The purpose was to get them to see how
they had to face suffering and go with Jesus to Jerusalem where he was going to die.
We have to accompany the suffering and the death of our own human nature, and
our brothers and sisters and our neighbors, and do it with the calmness and the serenity
and the patience and the love and the compassion that comes from God, because we are,
after all, made from Light too. We are baptized into Christ, and we have his Spirit; and,
therefore, we need to live his life.
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Rev. Paul A. Hottinger
Measure with which You Measure Second Week of Lent Monday, March 5, 2007
7:00 a.m. Dn 9:4b-10; Lk 6:36-38 (How we will be measured)

“The measure with which you measure will in return be measured out to you.”
In this particular teaching Jesus is focusing on the relationship between our lives on
this earth and our lives eternally with God, and there is a measurable connection. “The
measure you measure with will be measured back to you.”
Too often we seem to think that our relationship with God is something in a separate
category totally divorced from our relationship with everybody else. What Jesus is saying
is, “No, that cannot be.” He had already said that the law found in Deuteronomy that
“You shall love the Lord, your God, with your whole heart, your whole mind, your whole
soul,” must be connected to the law that is found in Leviticus: “You shall love your
neighbor as yourself.” The two have to go together; they cannot be separated. But in
many people’s minds they are separate, and therefore they don’t understand that they are
offending God when they do not love their neighbors. They are offending God when
they judge their neighbor, when they condemn their neighbor, when they withhold
from their neighbor what is due either in justice or charity.
“The measure you measure with will be measured back to you.” So this in a certain
sense is certainly good news because it means that if we want to be freed from
condemnation, all we have to do is give up condemning. If we want to be free of
judgment, all we have to do is give up judging. And if we want to be filled generously
with the goodness of God, all we have to do is give away generously. Very simple! And
now all we have to do is apply it to ourselves.

Measure with which You Measure

Rev. Paul A. Hottinger
Forgive and Forget
Second Week of Lent
Tuesday, March 6, 2007 8:30 a.m.
Is 1:10, 16-20; Mt 23:1-12 (All School Mass—edited) (Dealing with negative
speech)

Today we are talking about speech, and speech is very important: how we talk to each
other, to ourselves even, think! Thinking is the beginning of speech. How you think
within yourself is very important.
Now as Americans we have the right of free speech. More or less we have the right to
say whatever we want, according to, that is, the government. In other words, it’s not the
government’s job to tell you what you can or cannot say. That does not mean, however,
that you ought to say whatever comes into your head. It does not mean you ought to say
whatever you hear. No, you still have to think about: Is this something I should say?
There are two things I want you to think about; there are two very simple things.
The first is: When you hear things, first of all, are they true? Talking with a lot of
people, they assume that when they hear something it must be true. Well, not necessarily!
What you hear is sometimes just a little bit of truth and a lot of made-up fantasy, or it’s
all fantasy, or maybe it’s true. All that could be true in different degrees. So that’s the
first thing. I know even a priest once told me that he read a story in the Tribune and he
said to me, “It must be true! They wouldn’t dare print something false!” Do you think
everything in the Tribune is true? No. Even though the person who wrote it might think
it’s true, that doesn’t mean it is. So first of all, be wary, be skeptical, about what you hear,
especially if it’s negative. If it’s something bad about somebody, then be very skeptical.
It could be largely just a negative way of looking at someone. There are different ways
of looking at people or hearing things. I have often heard someone quote somebody
else and say, “He said this or that.” Well, I heard what he said, and that is more or less
what he said, but that’s not what he meant! So there is what people say and what they
mean. You have to be very skeptical about what you hear people report about
others. Even about yourself, what you hear someone say about you. Don’t necessarily
listen to it. Be skeptical about the source first and foremost. You don’t have to believe a
person is a liar to believe that he is mistaken. A lot of us are mistaken in what we say, so
take that into consideration. That’s the first thing.

Forgive and Forget

The second thing, very simply, ask yourself the question: Even if this were true or
even if it is true, should I pass it on to somebody else? Now about this St. Paul is very
clear. He said, “Say only the things people need to hear.” In fact, St. Paul is very clear
that malicious speech, which means ill-willed speech about other people, is one of the
great sins against the body of Christ. He places it right up there with murder and
extortion. Why? Well, it kills people. When I was a boy, we used to say, “Sticks and
stones can break my bones, but words can never hurt me.” But words can hurt you! So
the second question after is this true, then ask: Should I be saying this? Should I hand on
this information? St. Paul says that if it won’t help someone, then don’t pass it on.
“Say only things people need to hear.”
Now sometimes someone in authority may need to hear something very negative.
You may have to go to your mother or dad or to perhaps the principal and say, “I have
something to report, and I wish I didn’t have to, but I happen to know something that you
should know”—saying things people need to hear! Sometimes your parents need to hear
things, but that doesn’t mean your friends need to hear them; you see the difference? You
have to discern this: what does each person need to hear? So you only pass on what is
going to help somebody. When you don’t, you are really harming the body of Christ if
you tell people things they don’t need to hear, whether about them or somebody
else. Not only is it harming the person you are talking to, it’s harming the person you are
talking about; it’s harming yourself, and it’s harming the whole body because we are
all connected. So we need to watch our speech! We guard our speech and we say the
things that people need to hear; and the rest of it, we just learn to forget about it!
That’s what it means to forgive your enemies. It means forget about what you hear
that is negative, especially about yourself or about your friend—just forget about it.
Forgive him and forget—move on! You will actually be much happier not holding on to
negative information. Negative thoughts and negative feelings depress you. They
introduce negative vibes into your body—into your body, not just in your mind—into
your body! You don’t need that! So we let it go. Forgive them and forget what they
said, and move on!
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Rev. Paul A. Hottinger
Relatedness of All
Second Week of Lent Thursday, March 8, 2007 7:00 a.m.
Jer 17:5-10; Lk 16:19-31 (John of God) (The Fatherhood of God)

“Then Abraham said, ‘If they will not listen to Moses and the prophets, neither
will they be persuaded even if someone should rise from the dead.’”
Now some imagine that perhaps the story of Lazarus was already in circulation at the
time of Jesus: that the Pharisees, the rabbis, may have told stories of this type, mainly
telling people that if they are good and righteous, they will end up in paradise, and if they
are evil, they will end up in the torment of Gehenna.
However, the way Luke tells the story it has a very special meaning because here the
rich man is always saying, “Father Abraham.” Now that was a very specific idea that the
Jewish people, especially the rabbis, had: that their father was Abraham. Jesus says,
“Call no man father.” He is referring to this. “Call no man father.” Your father is not
Abraham. Your Father is God.” The problem as Jesus saw it or at least as Jesus sees it
in Luke’s Gospel—because we can’t get farther back than that—is that these people, his
people, the Jewish people, seem to think they have sort of a special corner on God’s
market because their father is Abraham.
He rejects that whole idea. “No, your Father is God, and God is the Father of
everybody.” And if God is the Father of everybody, then you better be aware of the
people who are outside your door. They are still part of you. Lazarus is your neighbor.
Lazarus is your brother. Lazarus is indeed a member of the same body you are. And you
better start taking care of that, because if you don’t take care of that, you are going to
head into self-destruction.
So what begins as a story about good and evil, reward and punishment, turns
into something more: a real teaching on the Fatherhood of God, on the relatedness
of all of us in one family, and the need that we all have to be responsible for one
another.

Relatedness of All

Rev. Paul A. Hottinger
Producing Something Second Week of Lent Friday, March 9, 2007 7:00 a.m.
Gn 37:3-4, 12-13a, 17b-28; Mt 21:33-43, 45-46 (St. Frances of Rome) (Our
response to vocation)

In this parable Jesus is talking about what a vocation is. A vocation is the calling to
produce something.
Now in the history of Israel, which is the history of the covenant, the Hebrew people,
the Jewish people, knew that the covenant was irrevocable. St. Paul affirms this. But
although the covenant is irrevocable, that quality of God’s call does not mean that
covenant will produce fruit or will succeed in God’s eyes, achieving what it is called to
achieve. That’s what Jesus is talking about here.
The calling may be irrevocable, but that does not in itself produce an irrevocable
prerogative. Vocations are not about prerogatives. They are not about privilege. They
are about requirements to produce something. Indeed God calls everyone and God wants
everyone to respond, but response must be the production of something. There has to
be some produce, otherwise there’s no response. The response God is looking for has to
bear fruit. Fruit for the kingdom is not physical.
So now the Christian believer reading this has to think: What is the produce that
God is wanting from us as a Church? What is the produce that God is wanting from
me as an individual? We cannot pursue this without asking really what it is in the first
place.

Producing Something

Rev. Paul A. Hottinger
Ignorance of the Father’s Love Second Week of Lent Saturday, March 10, 2007
8:00 a.m. Mi 7:14-15, 18-20; Lk 15:1-3, 11-32 (The Parable of the Prodigal Son)

When we hear the story of the Prodigal Son, we might be tempted to focus on this or
that aspect of the story, maybe identifying or maybe not identifying. But Jesus spoke this
parable to the scribes and the Pharisees who were objecting to his, not only associating
with sinners, but eating with them! In Jewish life eating with someone is a sign of
intimacy. A truly Orthodox Jew does not eat with Gentiles, for example. They may sit
together at the same table, but they will not share food. It’s simply contrary to their rules,
their laws.
So Jesus is telling a story about welcoming back those who have strayed. But he
is telling it to people who don’t think that they have strayed themselves.
Now in regard to this prodigal son, of course he is a rather bratty, spoiled, and even
mean son. First of all, when he says, “Give me my inheritance,” he is saying, “I wish you
were dead,” because actually only on death does a person get inheritance. So that itself
indicates the quality of this particular child.
However, I think in the story it refers to something not quite mean but, nonetheless, a
factor of our lives. And that is this: as we grow up we act as if God is dead. We do not
know our true Father. We do not know his true love, and so our idea of ourselves is not
based on it. We do not think of ourselves as relating to this wonderful Father, who waits
for us, who is anxious about us. We live our lives all by ourselves! We’re looking for
pleasure. We’re looking for excitement. We’re looking for relationships, but all apart
from God. That makes all of us prodigal. We’re wasting our lives because the prodigality,
the wastefulness, is all about the son being away from the father’s presence.
The elder son was away from the father’s presence as well in an interior sense, in a
conscious sense. He didn’t feel a thing about his father’s love. He was dutiful in an
outward way, and that, of course, is an indication of the way some religious people can
be—dutiful but no feeling, outward observance but no inner compassion! So this
really is written for everybody to find how as we grow up as people we always are
growing up in ignorance of the Father’s true love. We need to come home. When we
come home, we will be welcomed.

Ignorance of the Father’s Love

Rev. Paul A. Hottinger
Random Events in Life Third Sunday of Lent/C March 11, 2007 5:00 p.m. Vigil
Ex 3:1-8a, 13-15; 1 Cor 10:1-6, 10-12; Lk 13:1-9 (Repent or perish)

“Do you think that because these Galileans suffered in this way they were greater
sinners than all other Galileans?”
There are a few places in the New Testament where Jesus takes a deliberate and
radical departure from the tradition he was born into, and this is one of them. According
to Jewish thinking, what happens in life is somehow a reward or a punishment for one’s
actions. Jesus rejected totally this idea! According to him, what happens in life has
absolutely nothing to do with reward or punishment. There will be a reward and there
will be a punishment, but it will be after life is over. For him, life itself as a whole was
like a trial. The judgment can’t come before the trial is over; therefore, what happens
in daily life is not from God directly.
Rather, good things and bad things happen to everybody. So he says, “The sun shines
on the good and the evil; the rain falls on the just and the unjust.” So good and bad
things happen to everybody in a random sort of way. They are not signs of anything;
however, they are times, occasions, in which we actually determine something about
ourselves in the way we take these random events. For example, some people, when
something good happens, they act very meritorious, very deserving, very prideful.
Implicit in that attitude is, well, those people who don’t receive such good fortune, well,
they don’t deserve it! And that, of course, is a very evil way to think, according to Christ.
On the other hand, there are people who when bad things happen, they act very offended;
they feel very angry and resentful because, after all, they don’t deserve such treatment,
as if everyone else does! I’ve often—and I mean often—met this in the hospital.

Random Events in Life

Someone is utterly bewildered by a disease: “Why did this happen to me, Father? I never
did anything bad!” And I’ll say, “Now tell me, you’ve known sick people before?” “Oh,
yes.” “And did you think they all did something bad?”
That’s the question Jesus is asking his disciples: “Do you think these Galileans were
somehow more guilty than others who did not suffer?” Judgment will come at the end
of life—not in the middle of it! “Meanwhile,” he says, however, “unless you repent,”
unless you change—repent is metanoia; it means really unless you change the way you
think, “you shall also perish in this way.” What does he mean by “perish in this way”? It
doesn’t mean that a tower is going to fall on you. He doesn’t mean Pilate is going to kill
you. What he means is these people, no doubt, lived and died without ever knowing
who God was. There are many, many, many people in the history of the world, millions
and billions probably, who have lived and died and have never known God. And he is
saying, “What a waste!”
But unless you change the way you think about life, you’ll end up dying without
knowing God yourself! Why? Because if you impute to the events of life some divine
authorship, that will poison either your relation with God or it will poison your
relation with others. Either you will be angry with God or you will be very superior to
other people. Either way you will not be living the love embodied in Jesus. You will not
be keeping the greatest commandments, and you will be in big trouble. So unless you
repent, you will likewise perish.
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Rev. Paul A. Hottinger
The Poor Know God Third Week of Lent Monday, March 12, 2007 7:00 a.m.
2 Kgs 5:1-15b; Lk 4:24-30 (God’s power structure)

The story of Elisha is a very interesting one, and the lesson is that the people who
really know God are the poor. The rich and powerful are basically not only ignorant
but, on top of that, stupid!
In the first case, where did the idea to send Naaman to the prophet come from in the
first place? From a slave girl! Now slaves were considered, well, let’s say they were not
regarded as having any dignity. And, of course, girls were considered especially
undignified. So in the totem pole of social values, a slave girl was the lowest. Here it’s
the slave girl who has the idea: “Why doesn’t the master go to the prophet for
cleansing?”
But as this is translated through the chain of command, a letter is sent not to the
prophet but to the king of Israel! Well, why? Because these people don’t have a clue how
God works! They think, oh, well, if God is working in some other land, it must be
through the king because the king has power. He is the one who has authority, so we will
go to him. But this is not what the girl said in the first place! When the king gets the
letter, he is horrified because he feels that the king of Assyria is trying to start a war with
him; but, in fact, it’s simply a misunderstanding based on the stupidity of people in
power and their lack of awareness of God and how God works.
Now, again, it was the prophet who had to take the initiative in telling the king even—
even the king of Israel didn’t know about the prophet! The prophet had to go to him and
say, “Oh, I heard you tore your garments. Why don’t you send Naaman to me?” Again,

The Poor Know God

people in authority are clueless as to the true authority, which is from God, and the true
power, which is from God.
So Naaman is sent, and he comes. But he, again, a man of some stature in the society
he comes from, is not willing to do what the prophet asks him to do. He has his idea of
how God should work! But, again, the day is saved by another slave that says, “Well,
if the prophet had asked you to do something heroic or something remarkable or
dramatic, you would do it. So why don’t you do something simple?” The reason why he
didn’t want to was it was humiliating to do something simple, to simply obey a simple
command! That’s humiliating for a person of power and dignity and nobility. But in this
particular case, he thought better of the situation, and he did listen to the word of God
coming through the mouth of a slave. He did it, and he was healed.
So this is a lesson for all of us, however, that God does not work through power.
Another way of putting this is the power of God does not work through the power of
society. The authority structures and value systems that human beings create have
nothing to do with God’s values or power structure. It works very differently.
It was, after all, the poor who heard Jesus and believed in him.
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Rev. Paul A. Hottinger
Burdening Ourselves Third Week of Lent Tuesday, March 13, 2007 7:00 a.m.
Dn 3:25, 34-43; Mt. 18:21-35 (Parable of the Unforgiving Servant)

There are two points made in this parable. The first is that when we hold people in
our debt, that is a great burden to us. That is why there is this reference to prison.
Indeed, to hold people in debt is a prison for our own hearts, our own feelings, because
we are always feeling that someone owes us something, and that is a way of feeling
cheated, and when we feel cheated, there is no justice. But when we carry around this
sense of being dealt with unjustly and injured, we are really simply keeping our wound
open.
It is true sometimes people are unjust to us. That is true; people either offend us
deliberately or they simply don’t give us what we need. And this could even be our
parents who maybe didn’t always give us what we needed, or our husbands or our wives
don’t give us what we need. But that being said, if we constantly remind ourselves of this
and keep ourselves in that state of being offended, we are only harming ourselves.
Forgiveness is first and foremost a gift you give to yourself so you can let go and move
on in life. There is nothing sadder than a person who won’t move on in life—there is no
growth. So that’s the first point.
The second point is counterintuitive. We know that we love our children and hope that
they will grow up to be loving. But this really is a little bit opposite. It says that when you
are loving, you will get love back. When you are forgiving, you get forgiveness back.
When you take the initiative in these regards, you receive in return.

Burdening Ourselves

Rev. Paul A. Hottinger
Power of Evil Broken Third Week of Lent Thursday, March 15, 2007
Jer 7:23-28; Lk 11:14-23 (Jesus and Beelzebul)

7:00 a.m.

“Whoever is not with me is against me, and whoever does not gather with me
scatters.”
One of the themes that’s constantly of great interest in the Scriptures is the theme, you
might say the mega theme, of the battle between good and evil. Now there are many
different ways of looking at this. Some of the terminology seems very archaic to
contemporary readers, but we have to look beneath the terminology to get at the
meaning.
In this particular text the question is concerning the power of evil. Jesus’ point is that
the power of evil has been broken. Now people sometimes have a very cynical idea
about the world. They think, well, it doesn’t do any good to complain; it doesn’t do any
good to vote; it doesn’t do any good to do good, because evil is bigger; evil dominates.
The powers that be are evil, and they do whatever they want. Maybe they don’t use the
word “evil”; maybe they say “selfish,” or maybe they say “tribal,” or something else, but
they mean evil. Jesus’ point is no matter how much evil there is in the world, whether it’s
on an individual level, whether it’s even a physical thing—here it was a case of a man
that was mute; he freed him to speak—or whether it’s psychological, emotional, mental,
whether it’s moral, whether it’s national, whether it’s multi-national, no matter what
level evil exists at, its power has been broken.
There is something more powerful because the strongman who was guarding his
palace has been overcome. That’s what that is about. It’s about Jesus being the one who
overcomes the strongman, the one who dominates, and has freed now the creation to

Power of Evil Broken

be what it’s created to be. Now that means that the kingdom of Satan has been
divided and now is falling apart. But that doesn’t mean that people will necessarily
sense this right away, because these people demand a sign. He said, “Well, if you know
how to look, this is a sign.” Now you have to go looking for the sign, and the sign is that
evil is being divided and goodness is being unified. So he ends by saying, “Whoever is
not with me is against me.”
So this is a time of decision. Are you going to follow Christ and put all of your
trust in him, or are you going to keep one leg in the world and try to depend on
that? “Whoever does not gather with me scatters.”
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Rev. Paul A. Hottinger
Ego Melt Third Week of Lent Friday, March 16, 2007 7:30 p.m.
Mk 12:28-34 (Healing Mass) (Pickled in a false center)

Hos 14:2-10;

Jesus replied, “The first is this: ‘Hear, O Israel! The Lord our God is Lord alone!
You shall love the Lord your God with all your heart, with all your soul, with all
your mind, and with all your strength.’”
Now this, which is called the “Shema of Israel,” is so important that the Jewish people
used to write it on little scrolls and tie it to their foreheads. That way they literally kept it
before their eyes.
This would be a very cruel commandment if it hadn’t been for the fact that God
already loved us with his whole heart, mind, and soul. The problem is we are often
disconnected from the love of God; we do not feel the love of God. We believe in it, and
we try to return it with our whole mind, but we don’t actually feel it with our whole soul.
So we don’t really have that component of our total being to give to love. We are
handicapped. It seems to be a universal problem, except for the Blessed Mother and Jesus
himself, and perhaps a few saints. But the rest of us all have this problem: we are cut off
from the feeling of divine love in our souls.
How did this happen? Well, strange to say, the probable answer to that is we were
born! That’s how it happened—we were born! Many if not most theologians today accept
the basic theory, if you want to call it that, that in the womb that union between the
child and the mother is a kind of sacrament of divine communion; and that for the
most part it’s a place, a state, of complete bliss. Now this bliss may be interrupted if the
mother gets sick or she is injured—yes, that’s true—or if for some reason she herself is
disturbed spiritually or mentally or emotionally and doesn’t really love the child—that
would be very disturbed! Ordinarily it’s a place of bliss, but then what happens? We are
born—bliss is over!
Now we are these little babies trying to exist in the world. And yet you know very
well babies cry, and their parents don’t understand them. They are saying, “I need; I
need; I need!” What do they need? I don’t know. Well, mothers try to feed the children,
but that’s not always the right thing. They check their diapers; well, that’s not always the
right thing. We don’t always know what the right thing is; that’s just the way life is!

Ego Melt

Sooner or later, there is this sense of being all alone in the world, because then
when the child does learn how to talk and expresses his or her desires and needs—guess
what? Its parents say, “Well, no, that’s not what you need. Well, no, that’s not what you
are getting, etc.” So there is this sense of I’m all alone; I guess I have to take care of
myself! Now this is putting it in words, and infants don’t have words in their heads—
true—but they do have feelings and thoughts—nonverbal ones. So in a sense they learn
some kind of a self-dependence or self-reliance, and that’s the beginning of all of our
problems. It’s necessary insofar as we are living on earth. Our parents know very well
they are not going to be with us forever. We have to learn how to be independent, but
that’s the problem, too, because we learn how to be independent of God. We don’t
need God! Then when God is introduced, it’s just a name; it’s a word; it’s an idea, but it’s
not something we feel. Why? Because we have a false center. We are created to be
centered in God. We are created to be the images and the likenesses of God, but since we
have created this false idea about who we are, this independent person, that blocks the
feeling of God’s love. And the oddest thing is we have done this ourselves! It’s simply
the way life is.
Now God does not want to leave us in this horrible state, because eventually that
would lead to damnation, because what is damnation other than complete separation from
God? But that’s exactly where we are headed, because we are independent and
autonomous, and we depend on ourselves, and we think we need to procure for ourselves
everything we need, especially love itself. But God doesn’t want us to stay in this
state; therefore, he sent his very own Son, the Word of God incarnate, God’s own
understanding of who he is, into the flesh, conceived in the womb of the Blessed Virgin,
and was born into our world. And he came to share our lives with us.
He taught us about what our real destiny is, which is to live in the glory of God. In
fact, living in the glory of God is what real birth is, but now we call it “rebirth.” Well, if
you want to call it “rebirth,” you can call it that, or you could call what we live now “prebirth.” But anyway, it’s different. That’s why we have the wonderful sacrament of
Baptism. It’s for our real birth, our rebirth, into divine glory, meaning a full sharing
in the Godhead, living in the Trinity, living within the relation Father, Son, and Holy
Spirit, sharing somehow in God’s own understanding of God, sharing somehow in God’s
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own being loved infinitely, boundlessly, endlessly, powerfully. That’s our destiny.
Baptism is the sign of our destiny.
Now when Jesus talked to Nicodemus, he said, “Unless a man be begotten from
above, he cannot enter the kingdom of heaven.” Now that word, “begotten from above,”
in Greek could mean also “born again.” It can mean either thing, but there’s really two
different things. Being begotten and being born are two different stages in the same
process. You have to be begotten before you are born. Now the rebirth is into eternal
glory, and that only happens when your body on earth dies. But, meanwhile, you
have to be begotten here on earth through water and the Spirit. That’s what Baptism
is a sign of—water and Spirit. The baptismal font is the womb of this new life. It’s
something that God wants to give us, but we also have to accept it freely. It’s never
forced upon anyone.
But not only that, God wants us to experience even on earth being bathed in the love
of God. He does not want us to have to wait until we get into heaven, into divine glory, to
feel divine love. Now this experience of being bathed in the love of God is called
“Baptism in the Holy Spirit.” It’s something we have a right to if we are baptized in the
water and the Holy Spirit; we have a right to be bathed in the Holy Spirit, bathed in the
love of God.
But we don’t always have this experience. Why? It’s because we hold God away
from ourselves. Somehow we are afraid of God. Somehow we don’t really trust God.
Somehow we are trying to provide for ourselves what God wants to give us. And there
are many different ways of doing this, but it’s a very big mistake. We try to keep getting
stronger and stronger at doing what really isn’t a good idea in the first place. And that’s
some people’s idea of spirituality, to perfect this marvelous ego that they have invented!
And they wonder why they don’t grow in the love of God. It’s because they are
strengthening the very thing that’s obstructing the love of God from filling their
souls.
Now it is the love of God that is the source of all that we need, including healing:
physical healing, mental healing, emotional healing, spiritual healing, deliverance. And
it’s led to in two steps. The first is faith, which means we grow in depending, not on
myself but on God, which involves a kind of a surrender and a letting go and even a
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dying—but we don’t want to die! Well, not yet! But that’s how we get to faith really;
true faith is dying to that self and that self-reliance and that independence that
keeps us from God. So we die to self, and we hope in the promises of God; that’s
another surrender, because the promises of God seem too good to be true. Our reason
tells us that if something sounds too good to be true, it isn’t! Our reason is well-honed by
experience on this planet and meeting all the people we have met. But unfortunately, it
isn’t really sound, not in that regard, because its experience is too small.
Actually the promises of God all will come true. We can anticipate the coming true of
those promises when we hope in God, which means we surrender our own expectations,
our own plans, and we open ourselves to God’s expectations and God’s plans. Oh yes, he
has a plan for each of us, and they are much better than our own plans for ourselves! St.
Paul says, “Eye has not seen, ear has not heard, the mind of man has never imagined what
God has prepared for those who love him.” But no one really loves God who doesn’t
hope in him.
Faith, hope, love—those are the three most substantial gifts and virtues that we can
have. St. Paul says, “They never pass away”—never. Why? Because somehow they are
so much of God they can’t pass away. They belong to the very nature of God,
especially as God images himself in his creation, nurtures himself in his creation, brings
his creation to perfection. These virtues are the keys to that work of God so that he
can see himself mirrored in his own creation. The creation is not himself! It’s not
eternal! It’s not unlimited and it’s not infinite, but it is capable of mirroring back to God
God’s own very nature. This is so extraordinary. And we are part of this extraordinary
thing God is doing. But we see our lives through our eyes, not through God’s eyes,
which would be the eyes of faith and hope and love.
We only can come to that through surrender. That’s a letting go, and that’s just
against the grain of our nature as it happens to be, wounded as it is by sin—because the
serpent fooled Eve, and we have been fooled ever since! When the serpent said to Eve,
“You know, God really doesn’t want what’s best for you. And you know what? Actually
you could be equal to God if you just ignore what he says. Make it up as you go.
Whatever is good for you, that’s what’s good! Whatever is bad for you, that’s what’s
bad! Don’t listen to God.” That’s the original temptation, and we have all bought into
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it! Somehow we think we know better: what God wants for me, it’s not for my good! It’s
too hard! It’s too severe! He is going to take away what I really want! But we don’t
realize he is going to give us what is the best thing we could want, although we are so
inexperienced and so out of touch with God and with love, we don’t know what that
is.
So we are in a sort of pickle! And how do we get out of the pickle? By listening to
God, by availing ourselves of all of what God offers to us, the way he offers it. Now I
admit for some of us we have to be very gingerly. We have to take one step at a time,
because it’s so easy for us to misunderstand something and then leap in the dark into
the wrong corner, thinking, well, I’m trusting in God. Well, not there you aren’t! Don’t
forget the devil tempted Jesus to throw himself off the parapet of the Temple. Was that a
leap of faith? No, that wasn’t a leap of faith. That was tempting the Lord. So we have to
learn how to distinguish between leaping in faith and tempting the Lord. We have all
the time we need to learn it, but we have to start sometime. We have to realize that there
is something in us that is now universally called the “ego,” that is going to work
overtime to prevent it from losing control. There is something in us that will work 24/7
to prevent itself from losing control of our lives. It wants to be in charge. It has been ever
since we were little infants in a certain weird way. It’s only grown in power as we have
gotten older and more independent.
Now if we really want to be born into that new life that Jesus talked about, we have to
reverse the process now, and let go of that false center and let the true center guide us,
which is much deeper and beneath all the boundaries we have as human persons, and
beneath all the antagonisms that we may feel, and beneath all the kind of competitions we
may feel that divides us sibling against sibling, family against family, competitor against
competitor, team against team, nation against nation. All of these divisions are
ultimately diabolical. That’s what the word “diabolos” means. It means “The one who
divides.”
God’s plan is not to divide but to bring together and to help us to feel the truth and to
know the truth and experience the truth: you are each nothing but a branch on a vine.
Now you have to live for the vine. You have to choose for the vine. You will never sin if
you choose the good of the vine and stop pretending that the branch can have a
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reality by itself. You are an organ in a bigger body, the body of Christ. When you start
living for the body, you will never sin anymore. Stop pretending that the organ can have
any purpose at all apart from the body. But we don’t feel this because we are cut off from
love and unity by the ego, by this little invention of our mind. It’s actually only an idea.
Believe it or not, it’s nothing but an idea! But you know what? Ideas can be so rigid and
so deeply rooted that they seem to be immovable.
Jesus said. “There is a kind of a faith that can even say to a sycamore tree, ‘Be
uprooted and cast into the sea,’ and it will do so.” Well, you can forget about any
physical sycamore tree! Look at the sycamore tree in your soul, and cast it into the
sea with your faith! Sometimes ideas are like mountains: you can’t get around them, up
over them or through them. But mountains can be, again, cast into the sea by—what?
Faith.
So this is the offer. This is what Jesus wants to do. He wants that false center that
you have inside of you—and everyone else does too—just to, as it were, melt, lose its
little fence and become connected once again where it belongs in the infinite heart of
God. And then you will start to be bathed in the Holy Spirit. At least for moments at a
time you will start to know what ecstasy is, what bliss is, what joy is, what true happiness
tastes like. Then the Lord will call you in some way or another to exercise this love in the
community, and you will have that gift to share with others.
Now I’m not saying it’s all going to happen tonight, but it could start tonight, if you
are ready, if you are willing—God is!
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Rev. Paul A. Hottinger
Remembering the Experience of Love Third Week of Lent Friday, March 16, 2007
7:00 a.m. Hos 14:2-10; Mk 12:28-34 (Womb—a sacrament of divine love)

Jesus replied, “The first is this: ‘Hear, O Israel! The Lord our God is Lord alone!
You shall love the Lord your God with all your heart, with all your soul, with all
your mind, and with all your strength.’”
Now this would be a rather cruel commandment if we had not already been loved by
God. But we believe, and the Scriptures tell us, that “God is love,” and that everything
comes from God. We can believe that for most people there is a sort of sacrament of
divine love in the womb in the first place; that unity between the child and the mother
is a kind of a sacrament of divine communion. So there is something in our memory
that tells us that this is all very believable; love is very possible.
But then something can get in the way. Just as the serpent tricked Eve into thinking
that God really didn’t want the best for her, we can be tricked into thinking that we are
better at directing our lives than God is. Swallowing that particular lie costs us a great
deal in life. When we can surrender to the total direction and guidance of God, we
can also experience his deep love for us—and compassion.

Remembering the Experience of Love

Rev. Paul A. Hottinger
Power of Surrender
Funeral
Arthur Riley
Monday, March 19, 2007
Wis 4:7-15; Rom 6:3-9; Jn 11:17-27 (Dependence upon God)

“And death will have no power over him.”
This is a comment St. Paul makes of Christ, but it is also true of Arthur and all those
who have gone to be with Christ. “Death has no more power over him.”
But death does have power over us, and this is our natural human condition. Now
rightly speaking we do and need to continue to alleviate suffering and to cure illnesses of
every kind. But there is a theory that I have read among certain doctors, although it’s not
well published, that as we cure one disease after another, new ones will take their place. I
don’t know if this is true, and they don’t either; but they suspect this is what is
happening, since, after all, the great diseases and plagues of the nineteenth century are no
more; the diseases of the fourteenth century are no more, but we still have new ones; so
perhaps it’s true.
The point is that in this world we are subject to death. That is part of our
experience. It is God who comes to our rescue. The choice we make is whether we
want to depend upon God or whether we want to depend on ourselves. Marked as we
are by original sin, we have a tendency to be self-dependent and to think that we need to
provide for ourselves our health, our love, our strength, our support, and all other things
we need. Again, to some measure that is true. It’s called “growing up and becoming
independent.” But perhaps we need to learn at some point in our lives that just can go so
far, that as we reach the mid-point of our lives, we have to reverse the process of being
independent and become more dependent, not necessarily on other people but on God, as
we allow the grace of God to draw us deeper into our own souls, beneath the
boundaries that we naturally establish for our own protection, helping us become more
vulnerable but also more open to love.
The problem is that the very boundaries we establish for our own protection, which
are very necessary for our survival on this earth, also tend to become obstacles to love
itself. So God in his mysterious ways finds a way to bring us deeper into ourselves, into
our souls, closer to him, who dwells everywhere. Or to put it another way, in whom we
dwell. As St. Paul says, “In God we live and move and have our being.” But so much of
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our lives is not spent consciously living in God. Rather, we are consciously doing
something else. But if we want to live eternally, at some point we have to come to that
point of surrendering to God, surrendering to the power that is beyond life and death, as
we know it, the power that can raise us up.
Now as we brought the body of Art into our narthex, I sprinkled it with the holy water,
which comes from our font. According to the belief of the Church, the baptismal font is a
womb of new life, life which is eternal. Now only God is eternal, so that means life in
God, sharing God’s own divine life. That is the promise that God makes to us, that if we
come to him in humility and in trust and in openness, he will, indeed, raise us up into
the eternal Light from whence we come, and we shall live forever in him.
As we come to the Eucharist this morning, we are being fed with the body and the
blood of Jesus, and this is not simply a symbol. The body and blood of Jesus is the true
substance of Jesus’ own human life on earth. It is through his humanity and through
his brokenness and through his suffering that we have been redeemed. Jesus allowed
himself to be nailed to a cross because Jesus wanted even in his human flesh to
experience the total love of God, and this means he had to give up having any enemies at
all. He had to become totally vulnerable. He had to surrender all defense in order to
receive the absolute and infinite love of the Father. This he did; and because he did it
and because he is one of us, we also can do it. So “We walk,” as St. Paul says, “by faith,
not by sight.” When he says, “not by sight,” he means also not by understanding and not
by knowledge—but by faith and trust.
Now Art has finished that walk. He lives now with God in glory. And so we celebrate
rightly speaking not our loss, not his absence, but his triumph and his victory, which is a
gift given to him in Christ, by Christ. We can be assured that he will be praying for us
that we, too, will attain that gift of eternal glory.
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Rev. Paul A. Hottinger
Two Images of Water Fourth Week of Lent Tuesday, March 20, 2007 7:00 a.m.
Ez 47:1-9, 12; Jn 5:1-16 (Experience of God, Baptism)

Today there are two images of water. In the Temple of Jerusalem there is a spring
welling up, filling the Temple, and running out bringing fecundity to all the areas it flows
into and even making the salt water fresh. So this is an image of the experience of God.
Living water is a way, in Hebrew, of talking about experiencing God. Even in the Old
Testament people knew very well that there was something more than simply formal
observance of rituals. Rituals were important because they were a human response to a
divine ordinance. Since God had done many works, people owed something to God. So
they were supposed to supply him with their tithes and sacrifices. But at the same time,
they knew there was something more possible as well. This is what the prophet is
talking about, the living water that can well up from within the Temple and flow.
Now this is an image of Baptism because Baptism is exactly that. It is a source of
experience of the living God that brings fecundity to the area in which it flows. So it is
really, you might say, a prophetic image of the coming Church. The Church is nothing
more than the renewed Israel, the renewed Temple. But now the Temple is no longer the
building; it is now the people who have been touched by the Holy Spirit and made alive
in the Spirit.
In the story of Jesus at the well, it’s a very similar idea. Here there is a source of
healing already present, and yet it’s inadequate. Apparently it only worked for one person
at a time. Jesus comes, and he is able to heal because he is really the wellspring himself,
the wellspring himself of healing. He does not merely cure one at a time, but he cures all
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those who come. So this is another image of, not only Christ, but the activity of Christ
in Baptism—bringing new life.
Now here it says, “the Jews.” Unfortunately, in the fourth gospel the Pharisees and the
leaders are always called “the Jews.” It really means the leaders. The first three gospels
are a little more careful in this regard. They say the leaders: “the scribes and the
Pharisees.” But in the fourth gospel, it’s just “the Jews,” a somewhat careless reference.
But the point is that the leaders represent something else. They represent a sort of
formalism, a sort of legalism, an obedience to the letter of the Law, with no
compassion. They start persecuting Jesus. Why? Well, he broke the sabbath—and he
did! They have no understanding of why he broke the sabbath! He broke the sabbath to
bring life. So this is a sort of a conundrum for believers to know precisely how to live
the Law and how not to live the Law. But the answer can only be found in Jesus
himself, who fulfills the Law while breaking it.
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Rev. Paul A. Hottinger
Actively Seeking Meaning of Signs Fourth Week of Lent Thursday, March 22, 2007
7:00 a.m. Ex 32:7-14; Jn 5:31-47 (Being connected to the depths of our own soul)

Today’s reading is rather antagonistic. The object of the antagonism in this particular
context is the Jews who were opposing Jesus; but it might be anybody who claims to
believe in the word of God, but doesn’t really believe in the person of Jesus. Therein lies
the conflict: the word of God written on scrolls, interpreted by human minds—that’s
one thing—and then the Word of God incarnate, enfleshed, in the person of Jesus—
that’s another thing. The two of them are supposed to be from the same source; so if
there is conflict, where is the mistake? The mistake is the human interpretation of the
words themselves.

Now there are many people who claim to be, quote, “Bible believers.” So this is not a
phenomenon reserved or restricted to Judaism. There are many people who are Bible
believers, but the question is this: Do Bible believers believe in the Word who is
incarnate in the person of Jesus? This takes not just simply interpreting words, but
deducing signs. He says, “The works the Father gave me.” What are “The works the
Father gave me”? “The works the Father gave me” are the signs he produces: water into
wine at Cana, the man born blind who now sees, the dead man Lazarus now brought to
life. Those are the works the Father gave him. The question is: Can we deduce from
that Jesus’ origin and, therefore, put our faith in him and in his continuing signs in
the Church, which we call “the seven sacraments”? They are also signs. Signs are
given for our feeding, if you will, the feeding of our minds. But we have to be actively
working with them, deducing precisely what they mean.

The idea that the word of God is simply something that we look at and it tells us what
it means is false. The word of God always requires that we work with it, that we are
actively involved. Sometimes that active involvement could lead us astray, as with many
Bible believers who don’t really accept the person of Jesus in his signs, but who rather
get caught up in the words rather than the meaning. Another way of putting this is: the
real question is not what does the Bible say, but what does the Bible mean? The
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meaning is the truth. The meaning is the life. It is the responsibility of the believer to find
the meaning and the life. It’s not God’s responsibility; he has already presented it; he has
already disclosed it. Now it’s the believers’ responsibility. Sometimes the believer does
not exercise this responsibility, remaining very passive. That’s why Jesus spoke in
parables, to get people to think actively. There is no possibility of understanding anything
in a parable passively, and thus Jesus wanted people to be active. Same with the signs: he
wants people actively seeking the meaning of the signs.

We need to be actively seeking the meaning of the signs of our own Church, the
signs of Baptism, the signs of Eucharist, the signs of Confirmation. What are these saying
to our soul? Sometimes people say, “Well, I don’t get anything out of the Mass.” Well,
the real question is: How aware are you of your own soul? How connected are you to
what’s going in the depths of your own soul? If you don’t get anything out of the Mass,
it means your awareness is way too shallow. You are not even connected. This is a very
serious problem, and, in fact, this is the most serious problem that you have if you don’t
get something out of the Mass. There is something disconnected in your own makeup.
Your mind is not connected to your soul, and therefore you are trying to live a life
without being connected to the source of life.

This is a phenomenon in the modern world, this complete indifference to what is
deep and holy and true within us. So Jesus is calling us to recognize how really what a
serious situation we are in. We are all in this serious situation because we belong to the
whole; we belong to our whole society. If you want to see what is wrong with our
society, realize to some degree it is reflected in each of us. So in each of us we also need
to let in this Light, not from John the Baptist, but from Christ, who is truly “Light from
Light.”
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Rev. Paul A. Hottinger
“No One Lives for Oneself” Funeral Howard Ring Friday, March 23, 2007
Acts 10:34-36, 42-43; Rom 14:7-9; Mt 5:1-12a (Witness to the message of the
gospel)

“Brothers and sisters: No one lives for oneself, and no one dies for oneself.”
This is a very pithy summary of the gospel, the meaning of the word of God: life is
not about us; it’s not about me. It’s something else. It’s about someone else, and it’s
about how we are invited to a wonderful, eternal banquet, an image of amplitude and
surfeit and even excess. The excess really is the love of God. That’s what’s excessive,
the God who has created this world and each of us in order to be with him forever in
eternity. And yet, this requires our cooperation. So I can say very truthfully that, for me,
Howard was a man of true witness to this central message: “No one lives for oneself;
no one dies for oneself.”
Now since Howard was quite advanced in years he had seen a lot. He had seen a lot in
the Church, a lot of changes, so to speak, but all of those are all external forms. The inner
gospel remains the same. The reason why we have to change is that people change, and
as people change we have to find a different way of speaking, because, as Pope Paul VI
pointed out, the gospel is really very attractive, and it needs to be presented in an
attractive way. It’s supposed to inspire; it’s supposed to uplift; it’s supposed to support,
and it can, when it is presented rightly.
But on the other hand, there is this inner meaning that is really the life of the gospel.
Now Howard was someone who really held onto that. I think that some of the changes in
the Church in the last forty years were perhaps difficult for him, for others. But the point
is he remained faithful to the message. There are many who upon having some
problems or meeting some difficulty really fell away from the message. What does that
say? Howard witnessed to this: “No one lives for oneself.” The gospel is not about my
personal preferences or wishes or desires or likes or dislikes. The gospel is about the
truth that can make us free, the truth that can liberate us from the prison of our
own selfishness, our own egoism.
It’s very important to know that because our culture is all about selfishness and
egoism, making this, as it were, the central factor of life. Even as children grow up they
are constantly being told that they are the center of everything, and they should have what
they want, and they deserve whatever they want. It is very hard to live on an even keel
in our culture. It is a great challenge, but not impossible. “No one lives for oneself; no
one dies for oneself.” It’s not about me. It’s about the Lord. This St. Paul was convinced
of, and I know Howard was convinced of it too.
And so is Dorothy. One of the most difficult things in life is to care for someone who
is losing it, but Dorothy, again, remained faithful to this inner meaning of the gospel
and to love itself, because that’s what all this is getting at. It’s getting at the love that has
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created us to be loved and to dwell in love for all eternity. When we speak of the
sacraments of the Church, we are speaking of signs of that love operative in our lives.
When we brought the body into the narthex, I sprinkled it with holy water from the
font because the font, the baptismal font, is really a womb of rebirth. Now that rebirth is
not really completed on earth at all; it’s completed now, however, for Howard. He has
now been born into eternal life and into eternal glory, and this is our faith. And we can
be sure of it because he was a man of faith, a man who as things outwardly changed and
perhaps in a way that was not always pleasing, nonetheless, held onto the truth and the
faith, and lived it, as does and has Dorothy in a life of service under great pressure.
So if we look around, we can find witnesses to this gospel in our own midst. We
should look around, and we should be edified by what we find. It is God’s intention
because everything else in our world is pulling us away from it, trying to tell us that we
need to focus on ourselves. This is a certain recipe for disaster and unhappiness, and
many are following that direction.
As we brought the body of Howard into our church, we placed it by the candle that
burns with the fire that was originally lit during the Easter Vigil to represent the Light of
the world, because in his Baptism Howard was enlightened by Christ, and he has kept
that light of faith alive in his heart. Have we all kept that flame of faith alive in our
heart? Do we also enlighten others with our example? Every true witness does exactly
that: challenges us to a more authentic, more truthful life. Again, if we look around, we
will find those who challenge us to truthfulness and to authenticity in Christ.
So as we continue our Eucharistic celebration, I invite you to bring all of your issues:
your problems, your questions, your doubts, your pains, your sufferings to Christ.
Bring your work; bring your retirement; bring your play; bring your children and your
grandchildren to Christ, and ask him to lift them up in union with his own gift of himself
to the Father. “For if we live, we live for the Lord, and if we die, we die for the Lord; so
then, whether we live or die, we are the Lord’s.” Let us be the Lord’s today. Let
everything we are and everything we have and everything we do be the Lord’s, as
Jesus takes up in his own sacrifice all that we are and presents it to the Father as an
irrevocable gift. And then as we receive the body and the blood of the Lord, we will be
fed with his own life, the life he poured out for us. What greater gift and what greater
message of how much God really loves us and wants us to be his?
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“No One Lives for Oneself”

Rev. Paul A. Hottinger
Forgiveness and Sin
Fifth Sunday of Lent/C
March 25, 2007
10:30 a.m.
Is 43:16-21; Phil 3:8-14; Jn 8:1-11 (Our naiveté and condemnation)

“Then Jesus said, ‘Neither do I condemn you. Go, and from now on do not sin
any more.’”
In the New Testament there are often arguments between Jesus and his opponents that
are meant to illumine some aspect of our journey. In this case there is a very touchy
subject: the relation between forgiveness and sin. No one wants to be sinned against,
and so we all have a bias against transgressions. Innocent as we believe ourselves to
be, we always think of ourselves as the victim of someone else’s trespass, of someone
else’s injustice. And that can make us very righteous or self-righteous.
In terms of today’s story, no one wants to be betrayed in love or marriage. That’s one
of the worst experiences a person can have. But in reality, betrayal is many-sided and has
many levels. Total fidelity and perfect love is very rare in our world. Those who
imagine otherwise are very naïve.
Yes, laws and principles should be followed, and we should not be indifferent to
moral lapses. And yet, who has the right to be vindictive, demanding punishment? That’s
the question Jesus is raising. In the Old Testament it says, “‘Vengeance is mine,’ says the
Lord.” Only God has the right to be vindictive.
If we want to be angry at injustice, we should start with ourselves. That’s why
Jesus says, “He who is without sin, cast the first stone.” If we practice this, there would
be no vindictiveness or vengeance or retaliation among human beings. “‘Vengeance is
mine,’ says the Lord.”

Forgiveness and Sin

Law and punishments do not make people better; love and forgiveness do make
people better. That’s Jesus’ observation. When we stop condemning, we are not
condemned. “The measure you measure out will be measured back to you.” You cannot
be innocent except in your own naiveté, but you can totally escape condemnation.
Just stop condemning!
Finally, Jesus says: “Go, and from now on do not sin any more.” Even love and
forgiveness are wasted on those who refuse to learn from their mistakes. Love cannot
mean indifference to evil; forgiveness cannot mean license to please oneself and to do
as one pleases. Love, true love, draws us beyond ourselves and our pleasures and our
desires and our wants and even our needs toward others and especially the Other, who is
God, our source, the love from whom we come, without whom there can be no true
happiness. Ultimately then every action and every decision and every choice and
every desire has to be judged on the basis of this: Does it bring us toward or lead us
away from God? Everything that leads us toward God is good; everything that leads us
away from God is bad.
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Rev. Paul A. Hottinger
Listening and Willing The Annunciation of the Lord Monday, March 26, 2007
7:00 a.m. Is 7:10-14; 8:10; Heb 10:4-10; Lk 1:26-38 (Mary: unique and model)

“May it be done to me according to your word.”
Mary has always been held up in the Catholic faith as an exemplar, a model. Now that
in itself is rather amazing because obviously her role is so unique. How can she be a
model for others? The very idea of being unique is that you are not a model! But Mary is
both unique and a model.
She is a model because she is the first disciple of Jesus in the sense that she said yes
to the Lord’s request. Saying yes is the essence of discipleship. We have no idea what
the Lord can accomplish through us if we simply say yes to him. The problem is we
often don’t listen.
A very interesting fact: when a couple of years ago a tsunami blew up in southern
Asia, the animals and the primitive people had some sort of instinctive awareness of this,
and they went to higher ground. But the more civilized people were clueless! They were
listening to their iPods or they were watching television or they were listening to the
radio or to the music or any way we are used to those things, and had lost their ability to
sense danger in a very basic and instinctive way. Primitive people who don’t have
iPods or televisions or radios have not lost that, and they sense danger and they took to
safety.
Now in a similar way, we have filled our lives up with all kinds of sounds and all
kinds of voices and all kinds of information, so how can we ever hear what God is
inviting us to or asking us to do? How do we hear our annunciations? That’s the first
question.
Then after we do get quiet enough inside to listen, are we ready to say yes? That’s
the second question.

Listening and Willing

Rev. Paul A. Hottinger
Jesus the “I AM”
Fifth Week of Lent Tuesday, March 27, 2007
Nm 21:4-9; Jn 8:21-30 (God is the ground of existence)

7:00 a.m.

“For if you do not believe that I AM, you will die in your sins.”
Well, Jesus is confronting religious leaders with some facts that are unpleasant. One of
them is that religious people in general can fill their minds up with certain clichés, which
are not really correct about God or about faith or something like that. For example,
religious people say they believe that God exists. Actually, that’s not true! God does not
exist. The creation exists. God is the Creator, the ground of existence, but God doesn’t
exist himself; he is one that makes other things exist.
We are made in the image and likeness of God, and as such we can have some idea,
some faint idea, of what God is because we have a feeling of “I.” When Moses asked
God, “Who are you?” he said, “I AM WHO AM,” the ground of consciousness. God is
the source of consciousness. In our biblical belief it is exactly the opposite of modern
thinking. In biblical belief everything comes from consciousness. “In the beginning
was the Word, the Word was with God, the Word was God. Apart from the Word nothing
came to be.” Nothing comes to be apart from consciousness. Nothing can be sustained in
being without God’s consciousness. That’s what the Bible believes. What do modern
people believe? They believe that somehow consciousness and mind is simply the
product of some sort of process that evolved and eventually arrived at the brain and then
the brain produces this consciousness. That is not what we believe. It’s backwards.
So Jesus says, “You do not believe that I AM.” He is saying in this particular text, it is
of course the evangelist’s version of it, but he is saying that he is God, or that the mind of
God is speaking directly through him. “I AM.” Now we all have, again, a faint reflection

Jesus the “I AM”

of what that could mean, but Jesus had more than a faint reflection, because he is the “I
AM” of God embodied in the flesh, and in him God came into existence in human form.
This is what, of course, the Jewish people could not believe. Of course it goes against
their faith! Of course they couldn’t believe it; it goes against their faith! The only way
they could believe it is if God drew them with a more powerful experience of Jesus
than they had ever had before, which he did in a few cases: the apostles, St. Paul, Mary
Magdalene—here and there the grace of God. Why didn’t God give this grace to
everybody who heard him? No one knows. Why does God’s grace work the way it
does? No one knows.
But gradually God calls people to see and to understand his workings, and mostly
his love, and to help us realize that everything is being sustained at every moment in
him. Therefore life is a total opportunity every day to live in God. That’s what St. Paul
says. It’s “in God we live and move and have our being,” not the other way around. It’s
not God who lives in us. We live in God. That gives us a tremendous opportunity to
serve God and to learn first hand in our own experience what love is from God who is
love—not from ourselves, but from God! Unfortunately, as I said before, modern
awareness, modern culture, has everything backwards. We are often sucked into the
backward thinking of modern culture instead of the way the Word of God originally
informed the recipients of revelation. So if we take this and meditate on it, we might find
a rich source of insight and light.
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Rev. Paul A. Hottinger
Let God be God Funeral Carmen Waldman Friday, March 30, 2007
Mt 11:25-30 (Surrender to the meek and humble Jesus)

Wis 3:1-9;

“Come to me, all you who labor and are burdened, and I will give you rest.”
There is no question that all of us labor and all of us are burdened. But that doesn’t
mean that we take our burdens and our labor to Christ. In fact, there is something basic
about human nature that does not want—that does not want—to bring its burdens or its
labors to God. There is something very autonomous, independent, and self-contained
about human beings, and has been so since the garden of Eden, since Eve distrusted
God’s plan and chose her own instead. We are all children of Eve, and we go our own
way. We want to solve our own problems, and we want to be the sources of our own
solutions. This is a tragic mistake.
Now human nature itself and human reason and the human mind itself cannot actually
know the nature of God, or not much about it. Therefore, God has come to us in the
person of his Son, Jesus of Nazareth, the Word of God incarnate. It is Jesus who tells us
that God is the sort of God who wants us to come to him, who wants us to depend
upon him, who indeed wants to be the source of our healing and the source of our
support and our strength. He wants to be the calmness that quells our anxiety. He wants
to be the justice that pacifies our anger. He wants to be the security that quiets our fears.
But do we really want him, and do we want his way? That really is the question the
gospel raises.
Jesus was and continues in eternity to be meek and humble of heart, and therefore
God never forces himself on us, nor uses violent means to accomplish his will.
Whenever we see violence we know that it is the direct result of something other than the
will of God. It may be permitted by God because he values freedom, but it is not his plan.
His plan is meek and humble of heart.
So as we contemplate life, it’s important we ask ourselves whether we are really
willing to let God be God and to admit that the fundamental sin in the whole world has
always been that most of us really don’t want God to be God. We want to have some sort
of a compromise; perhaps we don’t want to be God’s enemies, but we really don’t want
to be his friends either. We would like a truce, but we don’t want to surrender. But

Let God be God

that’s exactly what God is inviting us to do, to surrender totally to him, to give ourselves
totally into his arms and into his heart and to allow him to be Abba, Father, Daddy, for
each of us, and to believe that in his own inscrutable will and in his own inscrutable mind
there is a way for each of us to attain to peace and a reconciliation.
It is good and wholesome and holy for people to try to help others. We have always
admired doctors and nurses and caregivers, and this is a very wholesome and holy
profession to give care to others, but not as a substitute for God. All service is an
extension of God’s own love if it is done rightly and purposefully, according to his will.
But no human love and no human effort can ever substitute for the real thing, the love of
God. And yet, how we are tempted to rely totally on our own means in finding
healing for our own souls, or how we are tempted to depend on our own affections to
find meaning in our own relationships. This strategy is fatally flawed. There is only one
way to true happiness, and that is to come to Jesus and to bring our labors and burdens to
him and to find his rest.
As we gather for the Eucharist we gather for that rite, that sacrament, through which
we are invited to offer ourselves and our work and our suffering and our pains and our
disappointments to God in union with Jesus. Don’t think for one moment from the
cross he wasn’t sorely disappointed and even very angry at the way people betrayed
him or ignored him or rejected him. He was, after all, fully human in every way except
sin. He felt more deeply than you do the injustices of life and the pains and the
injuries inflicted by evil, but with him we can join together and offer ourselves to the
Lord, and we become one with him in his sacrifice.
Now in many ways Ray himself has done this through his long time of nursing and
caring for Carmen. It is difficult to be the one upon whom someone else depends,
especially when that someone else is no longer able to do anything for oneself. But I have
never heard Ray—and I spoke with him very often—I never heard him once complain
about what a burden Carmen was, even though it was very obvious that he was very tired
very often. But he never complained because he believes in Jesus, and his life is a
witness to us what it means to come to him with our labors and burdens. And we
will find rest. “Take my yoke upon you and learn from me, for I am meek and humble of
heart; and you will find rest for yourselves.”
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Rev. Paul A. Hottinger
Accepting Responsibility Fifth Week of Lent Friday, March 30, 2007
Jer 20:10-13; Jn 10:31-42 (Seeking forgiveness)

7:00 a.m.

We might take a moment to look at the figure of Jeremiah, who is presented in
Lenten liturgies as a type of Christ. He truly is a type of Christ, more than most of the
figures of the Old Testament, because he suffered so greatly for his ministry, because
of his vocation, which was, of course, to speak the word of the Lord to a people who
didn’t want to hear it.

The situation was that the political world in which Jeremiah lived was collapsing.
Israel as a nation was being overrun by powers greater than itself. Jeremiah said, “It’s all
your fault because you have not trusted in the Lord. You have trusted in your guns”—of
course they didn’t have guns; they had chariots. “You trust in your chariots and
horses”—it’s just like saying you trust in your guns and your planes—“you don’t trust
in the Lord, and that’s why you are being overrun.”

Of course people want to hear the false prophets. They want to hear what they had to
say. They said, “Don’t worry. Everything will be fine. Everything will work out fine.”
Jeremiah said, “No.” So Jeremiah was sorely persecuted, eventually blinded, sent into
exile, eventually killed. At this particular point he is complaining to the Lord because of
his treatment. His treatment is, of course, at the hands of those who blame him for their
problems. Think about this pattern: how people blame the one who points out their
fault, how a nation can blame those who point out their faults as a nation. This is the
situation.

Jeremiah says, “Well, of course, it is you [God] that will take vengeance upon them.”
This is not to be taken to be a matter of Jeremiah’s experience, but a matter of his faith.
He believes the vengeance belongs ultimately to God.

It is precisely because of this that Jesus teaches the need for forgiveness. Along with
the need for forgiveness is the need to take responsibility for one’s own mistakes and

Accepting Responsibility

faults and sins. Many people suffer for years and years and years, not because of what
somebody else did to them, but because they never take responsibility for their own
healing. They don’t take responsibility even for their own, you might say, being an
accomplice, because even in family situations when we allow things to go on and on,
well, we become an accomplice.

Now this can happen even when we are very young, but that doesn’t mean we don’t
have some responsibility. Eventually, of course—infants have no responsibility, that’s
true. Little, little children have no responsibility. But when children start exercising
their wills, they take on responsibility, and that comes very early. This is something
our society never likes to look at, but it’s true.

So we go back to Jeremiah and we see how this pattern repeats itself and repeats itself.
It’s not my fault. It’s not my responsibility. I never had anything to do with this. Oh, but
you did. And when you can start to take responsibility for disorders even in your own
family, like alcoholism, for example, when you start taking responsibilities for codependency, then healing can take place, then you can move on. As long as you deny
responsibility, healing will not take place and you will be always the one seeking
vengeance, seeking someone else’s punishment, because you are really denying your
own responsibility.

So Jeremiah is really talking about how God will be the one ultimately to judge, and
the rest of us have to become humble acceptors of responsibility and, therefore,
seekers of forgiveness. When we seek forgiveness of ourselves, we can’t deny it to
others. This is how God brings harmony into his people. We ignore this message at our
own peril!
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Rev. Paul A. Hottinger
Discerning Prophecy Fifth Week of Lent Saturday, March 31, 2007
Ez 37:21-28; Jn 11:45-56 (Test every spirit to discern God’s will)

8:00 a.m.

As we read this account of how some of the Jews, some of the leaders, started to plot
against Jesus, we have to keep in mind what their motivation was. Christians have not
always kept this in mind, but the true motivation they had was faith. This may be even
very hard for Christians to understand how people could take offense at what Jesus did,
but that’s exactly what they did. He did not fit into their understanding of faith, of
what God wanted.
Now Caiaphas here, according to John, prophesied that Jesus would die for the nation
and for all dispersed children of God. There is an ancient biblical principle that prophecy
must be justified by the way events turn out. So the people of God always had many
different prophecies and they sometimes contradicted each other. That was not new. Then
they had to look at the way things worked out and then decide, retrospectively,
which prophecy was correct. And way too often the majority of people made the wrong
decision ahead of time, and only belatedly saw that the prophets were actually correct, the
true prophets—having followed the false prophets and their own choices. So faith does
not guarantee true prophecy. People of faith can believe in false prophecies. That’s just
part of life.
Discernment is what’s important. The same beloved disciple says, “Test every
spirit.” And that’s our responsibility. It’s not just good enough to have faith. We have to
test every spirit. We have to discern: What is the real Spirit of God saying? We
cannot do that without looking at life, without looking at events and how they all turn out,
and seeing how is the will of God actually played out in the events of life. The will of
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God does not preserve any one people from suffering. So there is not one side we can
say, “Well, now this group has always prevailed”—no group has always prevailed. That’s
not a sign. That’s not a criterion of true prophecy. We have to search among, you might
say, the rubble of history to see what survives and to ask ourselves questions. We don’t
always have to have answers. Sometimes we have to have the right question. What
survives? What is God nurturing in the human family? Who are the prophets who
lead us in the way that God wants to go?
If we believe in Jesus, we have to believe that God is always with us in our
suffering. We have to believe that God is always with us even in moments of defeat. We
have to believe that God is with us and never abandons us, that we can abandon God, but
God will not abandon us.
So as we search for the will of God in our lives and for the discernment of spirits, we
have to be very careful of simple faith. Faith that does not discern God’s will is not
going to lead us in the right direction. That’s the lesson of today’s gospel reading.
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Rev. Paul A. Hottinger
Faith beyond the Senses
Palm Sunday of the Lord’s Passion/C April 1, 2007
8:45 a.m. Lk 19:28-40; Is 50:4-7; Phil 2:6-11; Lk 22:14-23:56 (The Church’s
belief in the events of the crucifixion)

There is a spiritual that begins: “Were you there when they crucified my Lord?” It is
an odd question. Perhaps a more probing question is: If you had been there, would you
have known it was the Lord? The answer is clearly no! We would not have known!
Even the Blessed Mother who knew that her Son was something very special did not
know he was the Lord of heaven and earth. No one knew that until the resurrection.
There was simply nothing about this event that would force anyone to believe
anything about Jesus. As far as people could tell from just observing this event, Jesus was
a reprehensible criminal, or maybe he was just a poor wretch falsely accused and
sentenced, or maybe he was a crazed revolutionary, after all. Any one of them could be
true. Our senses tell us nothing about the meaning of life or even the events that
transpire in our own personal lives.
In this particular story, as Luke portrays it, some of the soldiers jeered, but one of the
centurions believed. One of the criminals saw in Jesus another like himself; another
criminal made an act of faith. So this tableau at the foot of the cross represents, for all
time, the truth that human beings only see and understand what they are willing to
see and understand. Up to this day, there are millions who follow each of those possible
choices. Millions feel that Jesus was a nice guy who ran out of luck. Others feel that
Jesus was really a disgraceful liar who led people astray. Still others acknowledge his
innocence like the good thief and the centurion.
However, none of these views are the faith of the Church. The Church believes that
faith is a gift God gives to the willing, that sees in the slain body of Jesus a victory of

Faith beyond the Senses

love and mercy. This is not the evidence of the senses. This is a gift of faith. Jesus’ own
prayer expresses the faith of the Church: “Father, forgive them, they know not what they
do.” Love is intrinsically bound up with vulnerability. God’s love, even for the
malicious and the violent, could not hide behind any boundary or protection. So faith sees
Jesus’ death as an act of boundless love and, therefore, salvific because it is love and
only love that can save, heal, and make whole. But this is not a simple fact available to
the senses. This is a truth available to hearts of those who seek love, wholeness, and
salvation.
The Church gives each of us the services of Holy Week and especially the Triduum—
Holy Thursday evening, Good Friday, Holy Saturday, and Easter Sunday—to afford
us an opportunity to refresh our spirits and renew our commitment to the risen Lord. My
prayer is that all of you may share very deeply in this opportunity.
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Rev. Paul A. Hottinger
Roles and Reasons for Betrayal
Is 42:1-7; Jn 12:1-11 (Judas)

Monday of Holy Week April 2, 2007 7:00 a.m.

Today the evangelist focuses on Judas.
Now to my own mind, I have always wondered why Judas was important at all
because Jesus was apprehended in a public place where he was wont to go. It didn’t
really take anybody’s information to tell the Sanhedrin where he was. So Judas’ role in
Jesus’ betrayal has always been a deep mystery. But, nonetheless, he is a figure in the
story.
Here the author, the beloved disciple, paints a very negative picture of him. I am not
saying that he was not this sort of thief that he is pictured today, but also it is important to
see that he was probably a person who really believed in God and who really believed in
the coming Messiah, but for whom Jesus did not fill the bill, because many Jewish
people truly awaited a Messiah who would come with power and deliver the nation from
the power of Roman occupation. Probably Judas was one of these.
It is very possible that even the betrayal of Jesus to the authorities was done for a
reason—not to get rid of Jesus, which was the motivation of the Sanhedrin but, rather, to
put pressure on God to intervene, because that’s how those people thought. If Jesus is
the messiah, and he is really taking a very passive, pacifistic approach and he is arrested,
well, then God will have to do something! I mean, Jesus doesn’t seem to be willing to
trigger this revolution, but if we get him arrested, if he is threatened with death, then God
will have to do something! He will have to save him; and when he saves him, he is going
to start the process by which we will be freed from the heel of Rome. That’s very likely
the way Judas Iscariot thought.

Roles and Reasons for Betrayal

So what we see is that there is a convergence of action with very different
motivations. The Sanhedrin does not want Jesus to have any freedom. They are afraid
for their own power because they know well enough that the power of Rome is very
strong, and they are afraid that if Rome comes in, they will be destroyed, which
eventually did happen around forty years later. So they were wise enough to know that
the Zealots and the revolutionaries were playing with fire. So they wanted to get rid of
him for that reason, to preserve their own position and perhaps their own nation as
they knew it. Judas and the various Zealots wanted Jesus to succeed, but didn’t see
him on the right path, and thought, well, they could change his path and force him to
do what he should be doing. The crowd, on the other hand, probably was more like
Judas because they said, “Give us Barabbas.” Well, Barabbas was a revolutionary. So
they were distressed by the fact, again, as Judas was, that Jesus was being too peaceful,
that he was being too merciful, that he was not taking a stand.
Now as we come as believers, we have to be careful that we don’t become like the
people who oppose Jesus—in his honor. Many Christians have. In order to honor Jesus,
they become like Judas, wanting to force the issue—or like the crowds, or like the
Sanhedrin, pulling back and not wanting to risk anything in order to save
themselves. Indeed, the history of the Church has been a history of persecution, betrayal,
compromise, and collaboration from different parties.
So as we enter Holy Week, we might question whether we are ready to give of
ourselves totally into the hands of a merciful Father.
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Rev. Paul A. Hottinger
Yoked to God Funeral Rita Martin Wednesday, April 4, 2007
(Pulling with Jesus in the Christian vocation of service)

Mt 11:25-30

“For my yoke is easy, and my burden light.”
Sometimes our minds focus on the easy and the light and forget the yoke! The yoke is
the very essence of this teaching. Jesus is saying my way of pulling together is easy and
light. It is being together and it is for a purpose, because a yoke is used to bring usually
two oxen together, or sometimes a man and an ox to draw together a plow.
Now what is really being brought together in the first place is the individual person
and something fuller and deeper. We grow up as little babies quite vulnerable, quite
innocent, quite helpless. But even in our infancy and even in our childhood we desire
independence and autonomy. That’s part of our nature. Whether it’s part of our sinfulness
and all, I will not say. It’s part of our nature. But this part of our nature can lead us into
deep unhappiness and deep frustration, because we are not actually created to be alone.
We are not created to be all by ourselves, nor are we created to provide for ourselves
what we need, which is mostly love. Because we are not created to provide for ourselves
what we need, we cannot do it. The only way we can find true happiness and true love
is by being yoked to something greater than us. This, of course, the anchor of all this,
is God. God is the very basis of everything. Everything comes from God. Nothing exists
apart from God. “In the beginning was the Word, the Word was with God, the Word was
God. Apart from the Word nothing came to be.”
St. Thomas says that it’s wrong to think about creation as something in the past. No,
creation is something in the present. God is now creating us. God is now sustaining us.
We have free will, true, but we are not independent beings. We can only “live and move
and have our being” in God. There is no other way. But we don’t know this! We live in a
sort of delusion of independence, and that’s why we need to be yoked, yoked to God.
That’s what religion tries to do for us. It tries to yoke us to something substantial, so that
we can attain happiness and attain what we need, which is love. We believe, the Christian
Scriptures tell us, that “God is love.” So everything comes from love, and apart from love
nothing can be explained or understood or exist. This is the yoke that Jesus brings.
But Jesus exists in human nature. Jesus is the Word of God, we believe, but he exists
in human nature, and he comes to draw something. He comes to work, and he asks for us
to work with him. In this way, there are two of us yoked together to the plow that Jesus
pulls through life. It is easy and it is light, but we have to be, nonetheless, doing
something. That’s why Christian life is a vocation to ministry, to work, to service of
some kind.
Now one of the ways Rita served God was by speaking out in behalf of people who
couldn’t speak for themselves or in behalf of people that no one listened to. This is a
true Christian ministry. It is the ministry of witness, where we get the word “martyr”,
actually—to speak out. And if we are to really help God pull our share in developing a
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new world, in bringing the kingdom of God to earth, to fulfill the prayer Jesus taught us:
“Thy will be done on earth; thy kingdom come,” we have to be about some kind of
service. We have to realize that Christian vocation and Christian life is not simply about
receiving. It is, but it is about also taking our place in the yoke and moving with
Christ in his direction, so that we contribute something to the kingdom of heaven, to the
remaking of the world, to “a new heaven and a new earth,” that we have a share in that
construction. That is what Jesus calls disciples to.
Rita in her own little, simple way did that; and she knew what it was. She participated
on a regular basis in the mysteries of the Eucharist, which is a living out of the mystery of
Baptism. You know, sometimes people occasionally attend church, and they might have a
comment: “Well, I didn’t get too much out of it.” But it’s very hard to get something out
of something you don’t do very often, more or less like going to the gym once a month
will not be too helpful, or going on a diet one day of the month—that will not be very
helpful! But disciplined exercise will be very helpful, and so will disciplined prayer;
and Rita had that. You might say it was a gift she received from her family, brought up
in the so-called “old sod.”
But now we are in the new sod, and we have to carry on the work. We can’t kid
ourselves that we can just have a nice world without our own effort. In fact, the world is
very much in pain and in sorrow, very much grieved, and very much beset with
injustices; and they will stay there until we speak out as Rita did—or in our own way—
until we do something with this yoke that Jesus has given us, until we pull our share.
“Take my yoke upon you and learn from me, for I am meek and humble of
heart.” What really happens in the world, what is really effective in the world, does not
come from power in the ordinary sense of the word, much less from violence! That’s why
Jesus said, “I am meek”—nonviolent—“I am humble of heart.” Humility is being part
of that yoke; it’s being rooted in God. “And you will find rest for yourselves.” That is
an offer that he makes to all of you.
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Rev. Paul A. Hottinger
Sacrifice and Service
Mass of the Lord’s Supper
Holy Thursday Evening
April 5, 2007
7:30 p.m.
Ex 12:1-8, 11-14;
1 Cor 11:23-26;
Jn 13:1-15
(Speaking in signs)

In a sense Jesus’ whole life was a speech, not so much in words but in signs. But
signs have to be interpreted. The State of Illinois realizes this; before it gives a driver’s
license it requires a test, where the potential driver expresses the understanding of the
difference between an octagon and a triangle, or the color red and the color yellow. Now
the meaning of signs is not instinctive; we don’t automatically know what they
mean. In fact, I have observed many drivers who think yellow means “speed up”!

Now Jesus said, “Seek and you shall find,” and he means that about meaning. We
have to seek meaning if we are to find it. It doesn’t come and plop itself into our lap. He
himself went out of his way to speak in parables to challenge people to think about what
he was saying. As he prepared to return to the Father, Jesus signed off in a rather
spectacular way. He gathered his disciples for a Last Supper. And this was both a
prophecy of things coming and a thanksgiving for gifts received. When we gather in
his name we need also to maintain both his vigilance and share his gratitude.

When he was at supper he took bread and said, “This is my body given for you.” This
prophetic word foresaw his coming death, but it interpreted it as a gift, in fact, a
sacrifice, an offering, for his Church, for his followers, for his disciples. The history of
religion is replete with all kinds of sacrifices. But the one single similarity for all
sacrifices is that the giver of the sacrifice loses all control and use of what is sacrificed. In
Jesus’ case, what he lost was all control and use of his own life; that’s what he
sacrificed—his own life! “This is my body given for you. This is my blood poured out for
you. This is my life.” He gave it all away: willingly, freely, and lovingly.

Now we are not as free or as willing or as loving as he was. We cannot sacrifice
ourselves quite as readily, quite as completely, as he did. However, we now can sacrifice
him. He gave himself into our hands to be our offering and our sacrifice; and that is
what we mean by the sacrifice of the Eucharist, or the sacrifice of the Mass. He is the gift

Sacrifice and Service

we give to the Father: lovingly, freely, voluntarily. As we sacrifice him we enter more
consciously into his mindfulness, his willingness, his attitude before the Father.

Now participating in the Mass every once in a while is about as helpful as going to the
gym every once in a while, or taking a day for a diet every few months! It’s not going to
bear much fruit. It will never produce any real change. But a habit and a discipline that
faithfully joins with Christ in his sacrifice will transform our souls, more assuredly
than constant physical discipline will transform our bodies, because it is ultimately
God’s work and God’s power effecting the change. It’s not “our own steam,” so to
speak, our own work—which it is when we are at the gym. That’s our own work, our
own sweat. But here, no, it’s Jesus’ work and Jesus’ sweat and Jesus’ blood and Jesus’
tears and Jesus’ suffering that effects the transformation. All of these, of course, are
symbols of love, the love embodied perfectly in Jesus, the Word of God made flesh.

Now a sign that this transformation is in progress is that we become more and more
sensitive to other people’s pain and other people’s suffering, while at the same time
becoming more willing to suffer ourselves—willing, able, and even desirous.

On the night before Jesus died he gave his disciples both prophecy and memorial of
his sacrifice. But he also wanted them to realize that they, too, were, and all people are,
called to share in this one sacrifice. Serving God does not require special gifts—it does
not! Serving God does not require special gifts, much less miraculous power. Serving
God does not require miraculous power! Serving God only requires humility, trust,
and love.

Sin came into the world through pride and distrust—self-love expressing itself in selfwill. Now Jesus is telling his disciples that God’s saving will in inaugurated by
humility and trust—true love expressing itself in service. Thus Jesus not only washes
the feet of his disciples, he tells them plainly to do the same. No one is excluded from
this simple act of service, as no one is excluded from the self-surrender that Jesus himself
makes possible through the cross.
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Rev. Paul A. Hottinger
Beginning of New Life?
Easter Sunday/C
Lk 24:1-12
(Our freedom to answer)

April 8, 2007

Rom 6:3-11;

“We know that Christ, raised from the dead, dies no more; death no longer has power
over him.”
There are certainly many distractions that can lead our minds away from the real
essence and meaning of Easter, according anyway to the Christian faith. One is spring
itself. Of course we all love spring: the return of the flowers and the greenery and the
birds. It’s part of a natural, cyclic renewal of life. But the real meaning of Easter has
absolutely nothing to do with this cyclical renewal or nature itself.
In truth, Easter confronts us to evaluate what we mean by life and death in the
light of Jesus, in the light of his life and death and resurrection. St. Paul cuts right to the
quick in regard to the meaning and mystery of Easter. “Death has no more power over
him,” nor over those who have died in him. This is a conviction he formed after his
extraordinary meeting with Christ on the road to Damascus, a Christ he never knew in the
flesh, a Christ he only knew in glory.
The question we might have is: Well, what about us? What about the living who
believe in him but who still seem to be subject to death? What does this have to do with
us now? Well, the answer to that question depends on how we stand in regard to our own
Baptism. Has Baptism been and does it remain the beginning of a new life? That’s
what Paul calls it in this Letter to the Romans—the beginning of a new life—or are we
caught up in the delusions of the world and see life only or primarily in terms of our
physical existence: its comfort, its survival, and so on.
We cannot fool ourselves about the world’s delusions; they are immensely powerful
because the very idea we have of who we are is really fed by the world’s ideas, and they
are kept in place by the world’s ideas, which from Jesus’ point of view are delusional, as
he made very clear—not only his teachings, but in the way he lived. You could say our
minds are little outposts of the world trying to establish a foothold within our souls,
and very often the world is very successful.
That is why Christ told Nicodemus that the kingdom of heaven required a rebirth, a
virtual starting over from the beginning. Nicodemus found this hard to swallow, and so
do we. Living with Christ involves learning anew who we are and why or for what
we are living. This learning cannot come from outside of us, but from within and from
the word of God that informs believers. This is a formidable task. In a sense, no wonder
so many people seem to fail. “The road to life,” Christ said, “is winding and narrow and
few choose to follow it.”
The resurrection of Christ is not simply a happy ending in an otherwise gruesome
story. The resurrection of Christ is directly connected to the love and compassion
that God poured forth through Christ on the cross. The history of our human species

Beginning of New Life?

is gory and shameful and pitiful because we have created enemies out of our brothers and
sisters. No group or culture is exempt. However, Jesus refused to have enemies. St.
Therese of Lisieux once said that we are very far from God because we don’t know what
God is like. She said, “He can only love.” That’s what Jesus demonstrated on the cross:
“He can only love.” The cross is God coming to the rescue of our species, of our nature,
and saving us from the ravages of hatred and its attendant demons. Make no mistake
about it, this suffering and the brutality that Jesus experienced on the cross was not
unique at all—not then, not now. People are being brutalized in our world all the time
for various reasons—but it is happening anyway, although it often misses our notice.
In Jesus, God takes our nature, not only to give us an example—he does that—but
more: to objectively recreate us and our nature without disturbing our freedom to choose.
Love never disturbs our freedom to choose. That is, of course, the answer to the apparent
impotence of God and love; it cannot disturb our freedom. It has to acknowledge it and
honor it; otherwise it wouldn’t be love.
So in Christ, a new human nature is born. Baptism inaugurates this new creation in
every believer, but, of course, the believer must allow the power of Baptism to take root,
to take hold and grow in the soul. Faith, hope, and love are the energies in this new
creation and bring it to fruition. It usually takes a long time. That is our experience. Faith
and hope and love take a long time to bear fruit and bring about what God foresees and
desires. So has Baptism been the beginning of new life? We answer that question
every day in what we do and do not do.
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Rev. Paul A. Hottinger
Experiencing Risen Christ in Faith Monday in the Octave of Easter
7:00 a.m. Acts 2:14, 22-33; Mt 28:8-15 (Not just an empty tomb)

April 9, 2007

The stories of Jesus’ appearance after his death are full of all kinds of interesting
insights. For one, he is not bound by the laws of physics. For example, he goes into the
upper room when the doors are locked. That’s not possible for us. So the body that is
seen as human in every way is not a body that’s subject to the same laws that we are
used to. For that reason, the tomb was not open for Jesus to get out. He could have left
the tomb and kept the stone in place, but the stone had to be moved so that the disciples
could peer in.
But the absence of the body from the tomb is not the same thing as the appearances of
Jesus. There are two different things here. The soldiers knew the tomb was empty, but
they did not know that Jesus had been raised. They didn’t know what happened. But
seeing the tomb empty is not the same thing as experiencing the resurrection.
The resurrection is only experienced by people of faith: Mary Magdalene, the
disciples, various chosen ones. Later St. Paul on the road to Damascus also experiences
the risen Lord. But these experiences are all experiences of faith, people who have been
anticipating something—not necessarily knowing about the resurrection at all. Mary
Magdalene had no idea that Jesus was going to be raised from the dead. In fact, when she
first saw him she didn’t even recognize him! So this is, again, part of the idea that the
laws are not the laws we are used to. It’s another kind of dimension all together.
But the Lord appears only to those people who are ready to receive him. Even St.
Paul, who thought he was an enemy of Christ, was actually ready to receive him because
his intention was always to serve God and to do what God wanted. So we have to keep
this in mind. As we continue now to hold up the Lord as raised from the dead, we have to
realize that we will see him in various ways, experience him in various ways, when we
are really truly open in our hearts and minds. When we are ready to do his will, he
will come to us. Now it will not necessarily be an appearance, but it will be some way,
some way God will communicate his risen presence to those who wait with open hearts.

Experiencing Risen Christ in Faith

Rev. Paul A. Hottinger
How We Meet the Risen Lord
Tuesday in the Octave of Easter
April 10, 2007
7:00 a.m. Acts 2:36-41; Jn 20:11-18 (Resurrection appearance to Mary Magdalene)

Today John tells us a very beautiful, simple story about Mary, but there is a lot in it.
First of all, you notice that she says, “They have taken my Lord.” Why? Because we do
this: we identify a person with a body. Of course, as we know one another, we know
each other’s living bodies; but the body is not the person. So when there is death, when
death comes to your family or into your friendships, the person is no longer there; that’s
just the body that’s left. That’s a shell now, not a living organism any longer. But we still
identify with the body.
That’s part of what this story is about, about how we allow our attention, our focus,
to get on the wrong thing. So then Jesus comes to her, and she doesn’t even recognize
him. Why? Because she is thinking differently. She is thinking about her Lord being this
dead body, so there is nothing preparing her to meet him, so she figures he is
somebody else.
Now this is a very interesting point, that even though she knows him very well, she
does not recognize him until—what? Until he says, “Mary.” So what do we make of the
resurrection? Once again: not according to the normal laws of physics, not according to
the normal laws of recognition! But something else! But the key for her to know him is
“Mary.” He calls her by name. It happens through hearing, listening. That’s how we
meet the risen Lord.

How We Meet the Risen Lord

Rev. Paul A. Hottinger
Encouragement and Assistance Wednesday in the Octave of Easter April 11, 2007
7:00 a.m. Acts 3:1-10; Lk 24:13-35 (Presence in all persons)

Today Luke tells us a beautiful story of the Eucharist. Jesus is accompanying two of
his disciples, and they don’t recognize him. Then in the breaking of the bread they
recognize him, but he vanishes!
This is really talking about presence. Presence can be witnessed and not recognized.
But the recognition of the presence of Christ in our midst through the Eucharist
should cause him to vanish as an object and become part of all of us. The work of the
risen Christ is to enter into of each of us and to transform us, so that he is neither here nor
there but everywhere—not in this one particular place but in all places, not in this
particular person but in all persons. This is the work of the total redemption of the human
race so that it becomes truly the image of God, so that it’s not the individual human being
as much as the image of God but the whole community, the Church, that is the image of
God in creation.
As part of that in the first story, in the Acts of the Apostles, Peter represents this image
of God coming into its own in the body. So the body of Christ is the Church as well as
the sacrament; the two become one. Christ vanishing into the body, which is the Church.
When Peter meets this cripple—I don’t know what the cripple’s problem was; I
don’t know what his diagnosis would be according to some scientific analysis, but we see
someone who can’t walk, who can’t do for himself, who depends on others. But Peter
says, “Well, what I have for you is something. It’s the good news. It’s the power of the
risen Christ.” He gives him this encouragement: “Stand up.” He doesn’t only say,
“Stand up,” he helps him up.

Encouragement and Assistance

That, of course, is also Luke—both of these have the same author—that is Luke’s way
of talking about what ministry is supposed to be. It’s supposed to give encouragement
and extend a hand to those who are sunken in their helplessness, whether it’s
physical, emotional, moral, spiritual—whatever—and lift them up. So Peter now
represents the risen Christ in the Church, continuing to give encouragement. The
boldness with which he does that is, of course, the power of the Holy Spirit. So we are
called on to be Peter now to the fallen around us, to give them encouragement and to help
them up in the name of the Risen One.
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Rev. Paul A. Hottinger
Believing the Witness of Others Saturday in the Octave of Easter April 14, 2007
8:00 a.m. Acts 4:13-21; Mk 16:9-15 (Jesus rebukes his apostles for unbelief in
others’ testimony)

“But later, as the eleven were at table, he appeared to them and rebuked them
for their unbelief and hardness of heart.”
As I have said many times, belief or faith in Scripture has many different meanings. It
can mean trust. It can mean obedience. It can mean dependence and surrender and
submission and many other things.
Here it means taking the word of somebody else. It is absolutely essential to the
Christian gospel that eventually it comes to mean this: that it means taking somebody
else’s word for something. Jesus does not work directly with every single person, but
he mediates his work through others. This is the idea of the body of Christ, the idea of
the Church. So whereas we come to trust in God and trust in Christ in a personal way, we
also have to believe in the Church, believe in the witnesses who have seen the risen Lord.
Jesus is very hard on his disciples because of their lack of belief.
Now scholars say, “Well, first of all, Mary Magdalene! Who would ever believe a
woman?” But Jesus rebukes them because they did not believe her. They should have
known better. If you think about it, they should have! They should’ve realized that she
had absolutely nothing to gain by making up some sort of fantastic story! So they are
blameworthy because they do not believe her.
Then there are others too, of course, not named. These are the same two fellows that
Luke talks about on the road to Emmaus. They weren’t part of the twelve; they weren’t
really central, and so the core disciples didn’t believe them—the apostles themselves
didn’t believe them. They were not important people.

Believing the Witness of Others

So Jesus is really getting at the importance of putting credence in the testimony of
those who have something to say. It is not up to us to decide how God works in our
lives. The problem is we are basically self-centered; that is, we are brought up in original
sin. That means the focal point of our awareness, our consciousness, is ourselves. The
world tells us our self-love and our self-will is the most important thing and, therefore,
our rights that flow from that. But Jesus is saying, no, you have to be dispossessed of
your self-centeredness and start centering yourself in something else much deeper,
more mysterious. That process involves learning how to listen and evaluate the witness
of others for what they are giving us from God.
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Rev. Paul A. Hottinger
New Identity
Second Week of Easter Season Monday, April 16, 2007 7:00 a.m.
Acts 4:23-31; Jn 3:1-8 (Begotten from above)

Nicodemus rightly objects to this radical statement of Jesus. How can someone be
born again or born from above or begotten again? What Jesus is saying is indeed radical.
It isn’t really that physically we will be born in our mothers’ wombs again, but it is that
we have to start all over in learning who we are, because from the moment of our birth
in this world we take on an identity. We grow up as a member of the Jones family or the
Smith family or some other family, and we think of ourselves in that context.
But Jesus teaches that that’s not really who we are. We are each individual children
of God. And insofar as any moment in our entire history we were not aware of God, that
moment was not the full story, not the truth. St. Teresa of Avila talks about how we have
to go over our memories and realize that whenever we felt God wasn’t in our life,
whenever we felt abandoned, that memory is a false memory because we were never
abandoned. We may have felt that we were abandoned, but we weren’t. We might have
experienced emptiness, but we were not without God in our lives.
So we have to be retrained. This being begotten from above is a new birth of
identity. It’s the growth of a new character. And it should lead even to a new personality
in one sense, a personality very connected to God, very aware of God’s presence at all
times.
Now this is a great opportunity, but, of course, it requires surrender. The new cannot
come as long as we cling to the old. So we have to let go of what we always thought to be
the case, and be open to what God wants to show us is the case.

New Identity

Rev. Paul A. Hottinger
Belonging to the Body of Christ Second Week of Easter Tuesday, April 17, 2007
8:30 a.m. Acts 4:32-37; Jn 3:7b-15 (All School Mass) (Thinking about
boundaries and possessions)

“The community of believers was of one heart and one mind, and no one claimed
that anything of his possessions was his own, but that they had everything in
common.”
Now this is from the Acts of the Apostles. The Acts of the Apostles are all about what
happened to the people who believed in Jesus after his resurrection. It doesn’t mean only
the twelve apostles, but all the apostles, meaning all those who were sent forth in his
name, since “apostle” is another word for “missionary.”
In the Acts of the Apostles there are many signs and wonders, and this is one of them.
Sometimes we call signs and wonders “miracles.” I have seen miracles. I have seen
people healed. I have seen extraordinary healings and wonderful occurrences, but I have
never seen this one. I have never seen people get together and say, “ Oh, no, I don’t own
anything; you can have it!” That’s a miracle! It’s the result of the Holy Spirit. So people
felt so close to each other that they lost all sense of “me” and “mine.” They didn’t use
those words anymore; nothing was “mine” anymore.
Now you think about this: What would have to happen in your life for you to lose the
sense of “mine,” where you never say, “That’s mine”? Whatever that would be, that is
the Holy Spirit. That’s what happened to these early believers. They were so moved that
the boundaries that separated them from one another dissolved. Now we need
boundaries for good order. You can’t just go take everything you want. If it’s your
brother’s, it’s your brother’s. So we teach you respect for other people, and that’s
necessary. This is not a matter of people taking; it’s people who didn’t care anymore
about what was theirs. They just wanted to share everything. That is really a miracle
because it was voluntary. They wanted it that way.
Now sometimes people think, well, the world would be better if we didn’t have
private property and personal possessions, so we will just make it illegal to have personal
property and private possessions. That sounds like a great idea! What is that called? What
is that system called when it’s illegal to have personal property and private possessions?
Communism! China is communist, although now they are admitting it’s not working too
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well, so now they are allowing for private property. Cuba is still very much so and North
Korea. So there are these communist countries where people say, “Okay, this is the ideal
way to live, and we are going to make you live that way. Well, that doesn’t work at all.
This is all about voluntary and it’s motivated by love. It’s not motivated by force or
fear. It’s not motivated even by ideals. It’s just a love in people that says I don’t really
want to have anything for myself; I want to share it with others. As I said, that is truly a
miracle. It is the work of the Holy Spirit, who is the Spirit of love.
We probably won’t live that ideal sense of complete abandonment of boundaries. In
fact, that actually didn’t work forever. That community didn’t last even seventy years. It
didn’t last forever; it was too difficult to live that way. But, nonetheless, for a short time
they really lived in this intense sense of belonging to each other. Well, we probably
will never live in that intense sense of belonging to each other, but, nonetheless, in a
modified way we can live that way. But we have to always be aware of how we put
obstacles in the way of the Spirit, obstacles by reinforcing boundaries, making them
very rigid around us. So good order requires some boundaries, and along with that
respect for others. But we sometimes make them too rigid.
And not only do we make them too rigid and not ever want to let go of our boundaries,
even when it’s for our own good, but we also like to fill up inside those boundaries
with all kinds of stuff we really don’t need. And you know what actually helps us do
that is our whole society! It constantly tells us, “Oh, come on, you deserve this! You
should have this. Fill up yourself with this. Fill up your house; fill up your closet; fill up
your room; fill up yourself with this latest thing”—whatever it is! You have to have the
latest computer. You have to have the latest whatever you put in your ear—whatever
that’s called—to listen to music and download it, download all the music you want from
the web. I’m out of it because I don’t even know what I’m talking about; I don’t even
know what this is; I don’t even know how to do it! But you probably know all about it.
You can let that become something that really catches you. You can let that catch
you. You can become almost working for that and living for that, because, well, you are
never happy. You are never happy. You are never content, because whatever you have,
well, you want something else. As soon as you get what you want, it’s not good
enough because that is last year’s model! Sorry—last year’s model—no good
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anymore! Get a new one! That’s what our society is telling you all the time when you
look at your computers, when you watch television, when you read even magazines and
newspapers, if you ever do. This becomes a trap. It traps you into a constant life of
discontent. I’m never happy. I’m never contented. I can never rest because I always want
something else. A lot of people spend their lives like this—a lot of people! So be careful.
Be aware that your desires and your boundaries can get you into trouble. There is a
time when you say, “This is enough!” There is a time to say that I don’t really need
what appeals to me. There is a time to say that what I have, although I like it, I can see
somebody else needs it more than I do, and you have to give it to them; let them have
it! You may think, well, that sounds stupid—and it is stupid from the world’s point of
view—but it’s not stupid from the Spirit’s point of view, because our faith tells us, the
word of God tells us, that we are all one; we are all one body.
Now you would never say to your eye, “Well, you are just my eye, so my hand isn’t
going to help you,” if you get something in your eye! Your hand goes right to your eye
and helps it because you’re one body. Well, in the same way, when another member of
the body of Christ has a speck or a piece of grit in her eye or his eye, well, you, the hand,
can help remove it because you are part of that same body of Christ. That’s the idea
behind this: we are all one. So when we give something to someone else, we’re just
sharing with a bigger part of ourselves. That part of us that wants to be small, that
wants to keep those boundaries rigid and very firm, that part of us is not the best part of
us. That we would call the “sinful” part of us, or we could—sometimes it ends up that
way.
These are some reflections for you so that you will really be content and happy in your
life and not miserable and constantly wanting something else. So you go back to the Holy
Spirit. The Spirit gives us this sense of something greater and this greater body we
belong to, this greater life we all have. In comparison the things that we possess are not
that important and surely will not make us happy. So we have to put them in right order
and think about how we can use them best for not only my good, but for our good,
knowing that the “our” is really more important than the “my,” because it’s more real in
the sight of God.

Belonging to the Body of Christ
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Rev. Paul A. Hottinger
Our Five Barley Loaves Second Week of Easter Season Friday, April 20, 2007
7:30 p.m. Acts 5:34-42; Jn 6:1-15 (Healing Mass) (Becoming bread for others)

“Since Jesus knew that they were going to come and carry him off to make him
king, he withdrew again to the mountain alone.”
It’s very clear, especially in John’s Gospel, that people who followed Jesus were
completely misunderstanding what he was doing; and sometimes we are the same way.
We can read the New Testament and not really understand what it’s trying to say.
The case in point is the miracle of the loaves in this particular context, in this
particular story. What is the miracle of the loaves about? We can shallowly, superficially
say, “Well, isn’t this marvelous! Jesus takes five loaves and he feeds five thousand—
what a miracle! What a sign of power!” But that, true as it is, is not the point! It’s not the
point that Jesus has power. The point is: What does he use power for?
Today there are people, renowned people, writing books denouncing the very idea of
God. Richard Dawkins, a famous zoologist from Oxford University, lives in a three
million dollar house, wrote a book recently: The God Delusion—The God Delusion!
Someone has just written a riposte called: The Dawkins Delusion. But I will bet you that
the first one sells a lot more than the second one. It’s very popular in our world now to
deny the very idea of God. “Militant Atheism” is a word for that. It’s not really new, but
it’s come into it’s own, especially in the last century. Today, however, it is not
necessarily attached to any political ideology except simply secularism.
Partly the fault lies with Christians, however, who have not really witnessed to the real
meaning of Christ and his real work. That, after all, is the responsibility of Christians:
to witness to the meaning and the work of Christ.
In this story, what is Jesus doing? He is doing something very specific with his power.
He is feeding, and he is not simply feeding the hungry. He is feeding the hungry with
food provided by this young lad. In this he is revealing something about God, about
God’s will, because although the atheists are totally wrong, they are right in one sense:
we could have such a wrong idea of God that we actually should deny it, because the
world does not tell us and our experience does not tell us all there is to know about God,
and sometimes our experience tells us nothing about the real nature of God, and that’s
why we need revelation. That’s why we need the incarnation of the Word of God, so
that we can know what God is really like, what his intentions truly are.
Jesus is that Word embodied. In his very life, in everything he does, he is showing
us what God is like and what God intends. What he shows us is that God intends to feed
the hungry. He does not will starvation or want or misery of any kind. In his various
sojourns through Judea and Galilee, Jesus was always healing the sick. He was saying
something. He wasn’t simply—he was not simply—indicating compassion for those
individuals at that particular moment. He was not simply demonstrating the power of
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faith. He was also making a statement about what God really desires. What God really
desires is wholeness and health and integrity of body, soul, and spirit. God wants
salvation for the whole, the whole of his creation and every part of it. St. Paul says,
Eventually God will be “all in all,” but not yet. Not yet because there are parts of God’s
creation and parts of ourselves that lie outside of God’s power and God’s redeeming love
and, therefore, God’s intention.
So we look at the miracle of the loaves, and we see something. We see that Jesus uses
his power, but he uses it in a very specific way and for a very specific purpose. If you
recall, when Jesus was in the desert tempted by the devil, fasting, the devil came to him
and said, “If you are the Son of God, turn these stones into bread.” Remember that
temptation? Well, what’s wrong with that? Turn stones into bread, and no one will go
hungry! That’s not God’s way. That’s too simple. Why? It bypasses you and me! It
bypasses the human family. Jesus became part of the human family for a purpose,
because it’s the human family that is the image and the likeness of God; it is the human
family that’s called on to work with God in building the kingdom of heaven on earth.
God does not want to turn stones into bread.
He wants human beings to provide what they can provide. He wants human beings
to plant seeds and then reap the benefits. He wants human beings to grind grain to make
flour so that they can bake bread, so that they can feed themselves and others. So since
this young lad had five little barley loaves—that was from our view insufficient, but from
God’s view totally sufficient because he gave them, he offered them. This is a
tremendous lesson for us. We may think that we don’t have enough moxie, enough
intelligence, enough power, to make a change in the world. We have at least the
equivalent of five barley loaves. The problem is: Are we offering our gifts to God?
When we do, miracles happen. The hungry eat. The ill find wholeness. People who hate
find reconciliation and love when we give of what we have. We are part of the solution
or we are part of the problem. We cannot be indifferent. That’s why it would have been
a terrible sin for Jesus to turn stones into bread. That did not follow the will of God. But
this did.
Now the five barley loaves, John is quite aware, indicate more than simply filling the
physical hunger of five thousand men, not counting the women and the children. This
also is a symbol of the Eucharist. The Eucharist is the bread from heaven that fills the
spiritual needs of every soul. A soul without faith is really like an eye without light. A
soul without hope is like lungs without air. A soul without love is like a heart without
blood. Something is definitely wrong! And yet, even when we have souls so deformed:
blind, suffocating, and dying, we still can walk around and we can talk and we can move,
but we are not really alive!
The Eucharist brings us life. Of course, the Eucharist is a symbol, a sign, of divine
grace, the grace that flows from the side of Christ on the cross. Now on the cross Jesus
offered his entire life as atonement. On the cross Jesus offers his entire life in
forgiveness, in mercy, in love for you and for me and for all the people of the world.
That’s why there are so many statements that seem odd on the surface, such as, “Through
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his death Jesus conquered the devil,” or “Through his death Jesus conquered death,” or
“Through his death Jesus conquered sin,” or something like that. How did he do that?
Because love is the source of all life and the ground of all being. That’s what Jesus
accepted and chose on the cross—love. He poured it out as a gift. The sacramental life
of the Church flows with that very love.
When we come to the Eucharist, we come to the sacrifice of the Mass, that means we
bring our lives, our work, our talents, our suffering, our pain, our illness. We bring that
and we place it on the altar with the bread and the wine. That is our five barley
loaves. That’s our two fish. That’s all we have. But it’s enough, because the Holy Spirit
comes upon those gifts and the Holy Spirit fills those gifts and transforms those gifts
into the body and the blood and the soul and the divinity of Christ.
As we are fed with the living Christ, we are empowered, we are designated, we are
ordained, to go out and carry that risen Christ to others. And we can do it, each of us
in our own way—nobody copying anybody else, but each being faithful to the
guidance and the direction of the risen Christ within us. That is the miracle of the
loaves. We carry on the miracle of the loaves every day we leave Church fully intending
to do God’s work wherever we go.
But what happens so often is we forget the miracle of the loaves. We leave the
power and we leave the mystery in the Church. We leave and we return to ordinary
secular pursuits. We think the way everyone around us thinks, and we act the way
everyone around us acts; and we wonder why the world isn’t better! Why, God, aren’t
you doing something? Well, he is, and he did, but we have to cooperate! We have to
become the loaves that he feeds to others. “This is my body given up for you. Do this in
memory of me.”
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Rev. Paul A. Hottinger
The True Nature of God Second Week of Easter Season Friday, April 20, 2007
7:00 a.m. Acts 5:34-42; Jn 6:1-15 (The miracle of the loaves)

Today in our world there is a new form of militant atheism trying to convince
people that God is a delusion, that the world simply arose by chance and everything
proceeds by chance. It’s a very odd idea really. To me the greatest wonder is that anyone
takes it seriously, but people do.
But the real question is: What is really the nature of the world and what is the
nature of God and what are God’s intentions? These are serious questions. Looking at
the universe and looking at life as we experience it every day, we wouldn’t necessarily
know. We could get the idea that God is very indifferent, that God is some sort of a mad
scientist that just created everything to see what would happen. You could arrive at that
conclusion. There are many, many incongruities in life; those we can observe in
ourselves and in others. There are many defects, especially in living things, birth defects
and other defects that eventually manifest themselves. Most probably most of our
diseases are actually genetic defects—probably—or somehow based on them. So these
are big questions: What is the nature of life? What is the nature of God? What are God’s
real intentions? What are God’s real purposes? This is where Jesus comes to reveal
the true nature of God and the true purpose of God in a way that we could never
suspect or know without revelation.
Now we see in today’s story that Jesus observes the people are hungry. He makes
moves to feed them. He is really on a mission at this particular point to heal the sick, one
of many of his missions. But he stops and realizes that these people following him are
very hungry, and so he decides he must feed them. This is revealing God’s nature. We
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have to see it as revelation. It’s not just, oh, isn’t he powerful; oh, isn’t that marvelous—
out of five barley loaves he can create food for many! No, it’s rather that God wants to
feed the hunger of his creation to abundance, to excess even. This is the miracle of
the loaves.
But—and this is the other part—he doesn’t manufacture out of thin air the food to feed
the people. Now theoretically, if you want to speculate, God can do anything God
wants—right? And don’t forget, when Jesus was in the desert the devil said, “Why don’t
you turn those stones into bread if you are the Son of God, if you are the Messiah?” But,
no, that’s not the plan of God. The plan of God is to use the gifts of the people and
transform them into sufficiency and more—sufficiency and abundance!
So this is a very important story because it shows us that God’s intention is definitely
to feed the hungry. It is to care for the needs of the people. But it’s not to do so by simply
creating out of thin air those things that are needed. Rather, he uses what is already there,
the product of human endeavor, the bread we have already baked from the grain we have
already ground, from the seed we have already harvested. So human work is absolutely
essential for the work of God to be accomplished. And when human beings participate
in the generative nature of God, there is nothing that cannot be accomplished. This is the
miracle of the loaves.
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Rev. Paul A. Hottinger
Jesus Guiding Us Easter Weekday Saturday of the Second Week of Easter Season
April 21, 2007 8:00 a.m. Acts 6:1-7; Jn 6:16-21 (St. Anselm) (Do not be afraid)

There are many theologians who believe that the stories of the post resurrection
Christ are meant to also symbolize the life of the Church.
So here we see the disciples embarking in a boat as it is getting dark. This is not too
smart! Symbolically meaning that very often the leadership of the Church was in the
dark about what to do; they did not see Christ. They foolishly got in a boat as it was
getting dark and went three or four miles on the sea when, in fact, the weather was
against them. They did not know where they were, when they did see Christ. They
imagined—well, it doesn’t say what they imagined—but they were frightened! And then
they saw him walking on the water, and they were all of a sudden grounded. Some
even speculate that Jesus was not actually walking on the water; they thought he was, but
they were really headed for the ground and couldn’t even see it—whatever!
The point is that this is a story of ourselves. We are often adrift in the dark. We often
are experiencing headwinds, and we can easily be frightened. But we have to keep in
mind that Jesus is not that far away. And when we do find him, it is possible that we
would be afraid; but it’s important that we recognize what he says here: “It is I; do not be
afraid.” There is no need for us to fear. Jesus has promised to abide with us until the end
of time, and he will be there at all times to guide us and bring us to our destination.

Jesus Guiding Us

Rev. Paul A. Hottinger
Continuing Commitment Third Sunday of Easter/C April 22, 2007 7:00 a.m.
Acts 5:27-32, 40b-41; Rv 5:11-14; Jn 21:1-19 (What are we willing to do?)

“At that time, Jesus revealed himself again to his disciples at the Sea of Tiberias.”

These stories of Jesus’ appearances after his resurrection are very rich. Sometimes I
think we are tempted to think that the only importance is that he is alive and well, but
that’s not what the evangelist is trying to say. What Jesus said and did is essential to
the meaning of the resurrection.

Here in today’s reading, we see that Jesus is continuing the work that he was always
engaged in during his life of ministry. He is feeding; he is guiding; he is training his
followers. The resurrection, in fact the death and resurrection, of Christ is not the end of
his work; it’s not the end of his ministry, but rather it elevates his ministry to a new level.
No longer is his visible presence the central focus of his followers. They, in fact, don’t
know when or where he is going to appear, and therefore the question comes: How much
is his presence going to influence them and their actions?

This gospel answers that question in two stages. First of all, we see the disciples
returning to what they were familiar with before. They were fishermen; they returned to
fishing. This is true of all of us. We may have religious experiences that may be either
gentle or even overwhelming, but sooner or later we have to go back to life as we have
lived it. In that sense, spiritual experiences or religious experiences are not meant to
completely overturn us or overturn our lives; they are meant to transform them.

But the disciples realize, in today’s story, that Christ is not only present, but he is
interested in their well-being and success. So he directs their expedition to provide the
food they need. As in the flesh, so now in the Spirit Jesus continues to care for the basic
needs of his beloved. We should never deafen our own ears to that message: that Jesus,
the risen Christ, is interested in our welfare. He is interested in our work. He can and will
direct our efforts so that we may succeed in what we are about.

Continuing Commitment

The world’s message that everything depends on us is false—even in our work. Some
Christians live, as it were, with one foot in the kingdom and one foot in the world. The
foot in the world is all about their work. It’s all about them. It’s all about their plans and
their efforts, whereas maybe their soul or their future is all in God’s hands. That is a very
uncomfortable way of living; it’s unnecessary and it’s not authentic. All of us are
redeemed—the whole. So all of our work, all of our play, is all meant to be sanctified
and redeemed by the blood of Christ. Indeed, the former curtain that separated the
living from the dead is now rent apart. Heaven has taken a foothold in the earthly city.

Yet there are very real changes the apostles notice. They go fishing, but fishing can no
longer satisfy their desire for life. They become fishers of men and true missionaries of
heaven’s kingdom. That is meant for all believers. All believers are called to become
fishers of men, fishers of people, missionaries of heaven’s kingdom. Here Jesus warns
Peter that love, while satisfying all desire, also demands total commitment. “Do you
love me, Simon Peter, more than these?” Again, Jesus asks each of us that: “Do you
love me beyond all else?”

To bring faith, hope, and love into a world that is faithless, or nearly so, hopeless, and
loveless, quite often, can extract the ultimate payment. Peter and millions more will
pay this price. And so shall it be until the consummation of the age. But what are we
willing to do? How much are we willing to give? That is our question. The Eucharist is
the Church’s celebration of the ultimate victory over evil and death that Jesus brought
about.
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Rev. Paul A. Hottinger
A Sign vs. Selfish Need Third Week of Easter Monday, April 23, 2007 7:00 a.m.
Acts 6:8-15; Jn 6:22-29 (St. George, Martyr; St. Adalbert, bishop, martyr) (The
feeding of the five thousand)

Today’s reading is about people who follow Jesus for the wrong reason. Has it
occurred to us that there is a right reason and a wrong reason for following Christ?
Indeed, his words are scolding words: “You have not followed me because you saw signs
but because you had your fill.”
Now he is speaking about one single event: the feeding of the five thousand. But in
this one, single event there are two ways of taking it. One is to see it as a sign. That
means to look beyond it’s own most obvious meaning to something more important,
more deep: a sign of God’s will, a sign of God’s purpose, a sign even of the gathering of
the Church, a sign of the messianic kingdom coming, a sign of the Eucharist. It’s a sign
of many things.
But then the other way of taking it is just, well, I was hungry, now I am full! And I
want more now because I was full then, but now I want more food. Some people take
religion this way. It’s something for them. It’s not a calling. It’s not a vocation. It’s not a
ministry. It’s not something for God; it’s something for them. And this is a mistake!
Of course, our own good is all bound up in the good of the whole; but until we want
the good of the whole and desire the good of the whole, we don’t really want our
own true good either. That’s why Jesus taught his disciples to pray: “Thy kingdom
come; thy will be done on earth.” That has to be our goal and our wish and our desire.

A Sign vs. Selfish Need

Rev. Paul A. Hottinger
Hiding from God
Third Week of Easter Tuesday, April 24, 2007 7:00 a.m.
Acts 7:51—8:1a; Jn 6:30-35 (St. Fidelis of Sigmaringen) (Not seeing the signs)

“What sign can you do, that we may see and believe in you?”
Now this is, in a sense, almost a joke! The reason it’s almost a joke is the entire book
of John’s Gospel, the first section before the passion, is all about the signs Jesus works.
It’s all about the ways he shows forth the power of God, and then the crowd comes and
says, “What can you do?” As if, well, where were they? Hiding with their eyes closed,
playing hide and seek? Yes, that’s the answer. People are often like this. They hide, and
then they say, “Well, I didn’t see you. I didn’t see you, God. I don’t know where you
have been!”
In the story, the Book of Genesis, when Adam and Eve sinned by disobeying God,
they hide from him. God comes looking for them: “Where were you?” “Well, I hid
because I knew I was naked.”
So this is a similar thing. We hide from God, and then we say, “But you haven’t been
there. You weren’t showing yourself to us.” But that’s because we have been hiding from
him. “God,” Jesus is saying, “is manifesting himself.” He is giving the manna—not
the manna of old days, which simply fed the stomach, but this is the manna that feeds the
soul. Of course, he is identifying himself with this manna, this Bread of Life.
But for us to understand this, we have to believe. It’s not the other way around. The
crowd had everything backwards. “You prove something to us, then we will believe in
you.” Jesus is saying, “No, you believe in me, and then I will prove something.”

Hiding from God

Rev. Paul A. Hottinger
Conversion of Understanding
Third Week of Easter
Friday, April 27, 2007
7:00 a.m. Acts 9:1-20; Jn 6:52-59 (Paul’s desire to serve God)

Today we hear the story of St. Paul’s conversion. Now there are historians that
exaggerate the role of St. Paul, as if it were not for him, there would be no Church. On
the other hand, he was very instrumental, especially in bringing the gospel of Jesus
Christ to the non-Jewish nations, the Gentiles.
You see in this reading God speaks to Ananias and says, “I have chosen him to be my
instrument to bring the good news to the Gentiles and their kings and to the people of
Israel.” Now that’s a different order. It’s not that there were not already Gentile
Christians. There were, but the order is reversed. It was first the Jews, the Israelites, the
people of God, then the Gentiles, more or less second class. With the coming of Paul the
emphasis is shifted, so that now the focus is in bringing in the Gentiles, later Israel.
That remains the situation to this day. The emphasis is still on bringing in the nations, and
Israel will come last. This is in the mercy of God and this is in the mystery of God. We
cannot explain why.
We can see something about Paul’s conversion itself, and that is that he was
motivated by faith. We can never forget this. We can never forget this about the Jews in
the first place. Their rejection of Christ is motivated by faith. It is not motivated by
something else. For example, in the twentieth century there have been terrible
persecutions of the Church: Mexico, Spain, Russia, Poland, Romania, China, Korea,
Vietnam. But always the motivation is hatred of the Church, hatred of God, atheism. This
is not the case in Paul’s persecution. He didn’t hate God at all. He was serving God. He
just didn’t understand what God wanted. So we have to keep this in mind. Not all

Conversion of Understanding

those who oppose the Church or oppose the gospel are doing so for the same
motivation. Paul’s motivation is serving God.
On the road to Damascus his understanding of God changed radically because he
heard this: “Saul, Saul, why are you persecuting me?” The voice did not say, “Saul,
Saul, why are you persecuting the Christians? Saul, Saul, why are you persecuting the
Church? Saul, Saul, why are you persecuting those who believe in Jesus?” It said, “Saul,
Saul, why are you persecuting me?” That’s what changed everything because Jesus
identifies with those who believe in him. Jesus suffers in those who believe in him.
Jesus abides in those who believe in him. Jesus continues his work in the world through
those who believe in him. And this is the body of Christ, the Church. Paul came to
realize that it was God’s will for him to serve God in the body of Christ. So, in a sense, it
was not a conversion of will from being against God to being for God. It was simply a
conversion of mind, understanding in a new way what God really desired. It is
through this that the world has been radically changed and radically moved forward in
God’s plan. But much needs to be done, and each of us has a role.
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Rev. Paul A. Hottinger
Participation in Eucharist Fourth Sunday of Easter/C
Acts 13:14, 43-52;
Rv 7:9, 14b-17;
Jn 10:27-30
(Gathering together in union)

April 29, 2007 10:30 a.m.
(First Holy Communion)

Well, boys and girls, this is a very important day for you and for us. We are
celebrating—not just you—we, the parish, are celebrating this glorious moment in your
life, when the Lord is bringing you to his table for the first time. We are very happy to
have you here. We are happy to include you for the first time in our Eucharistic
sacrament.
Now I think for a few minutes I would like to talk about the meaning of the Eucharist
and why we celebrate First Communion on this particular day or at least this particular
time of year. What happened three weeks ago? What was our Sunday celebration three
weeks ago? Easter! And what was four weeks ago? What’s the Sunday before Easter
called? We have branches. Palm Sunday! You remember Palm Sunday when you were
fighting with swords out front, Daniel; you remember? On Palm Sunday we begin the
Church’s reliving in a very conscious and deliberate way the whole passion, death, and
resurrection of Christ.
Now the point of the whole period of Holy Week, the Triduum, and Easter Sunday
morning, the whole point of this is that Jesus’ death is not a tragedy. It’s not a sad event
we should cry about. Jesus’ death was a glorious gift and a triumph that Jesus
willingly went to his death out of love because, according to Jesus, there is nothing
more important than love, and there is nothing that will make us happy except love.
So he wanted us to be happy and to attain what he had—complete communion with his
Father. He says today in the gospel, “I and the Father are one.”
Now he wants us to be one, too. How can we become one with the Father? By our
sharing in love. Well, how do you do that? Well, how did he do it? He gave himself—
body and blood—he gave himself to the Father as a gift. Before he died he gave us the
means to join him. That’s what the Eucharist is. That’s what Holy Mass is. It’s a means
for us to bring our lives, our bodies and our blood and our sweat and our tears, to the
Father in union with him. We offer ourselves in love, and we share and participate in
that love. This is the road to happiness, according to Jesus: to give of yourself. And what
you get back is God! So the question is always not what can I get, but what can I give?
Ultimately the answer is: you give yourself and you get all things, because God is the
source of all things and life itself. That’s what God wants us to have—everything, which
really is all included in himself. That’s what we mean by Holy Communion. It means
holy union with and connection to God.
Now sometimes, boys and girls, you might feel, and maybe you even hear someone
else say, “Well, I don’t know, I go to church, but I don’t get anything out of it.” Now,
Daniel, you never heard anyone say that, did you? No, I didn’t think so. But you will hear
it; someone will say that. Well, there are two questions you have to ask yourself. Number
one: Are you really giving your life to God on Monday and Tuesday and Wednesday
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and Thursday? Because, if you are, then the Mass is celebrating that whole week and
preparing for the next one. So it would be impossible to say, well, yes, you are living
this life of love, but you get nothing out of the Mass, then you must not understand what
the ritual is! It’s really all about that; it’s about that gift.
But there is a second thing. This sometimes might apply to some people here today.
Sometimes we don’t participate often enough in our prayer and in the ritual of the
Mass. For example, you are very young and trim. But let’s say you knew somebody that
was a little older and needed to lose some weight. Okay, let’s pretend you knew
somebody like that. Now let’s say this person said to you, “Well, I diet every first
Monday of the month, and nothing ever happens!” What would you say? Not often
enough—right? Wouldn’t you say that? Right. Or let’s say that you decided you want to
become an athlete. That’s very possible—isn’t it? It could be. You could decide that
some day—couldn’t you? Now let’s say you say, “I want to be an athlete, and I’m going
to train once every month!” What would happen? Would you ever become an athlete?
No, you have to train all the time—right? Well, so with prayer and so with sacraments.
You have to practice all the time. You have to pray on a regular basis. You have to
come and worship on a regular basis. We gather together because we support one
another. And Jesus—that’s one of the first things he did was gather people together. We
have to gather together. We can pray by ourselves, yes, but there’s added strength
when we gather together. So that’s why we gather together for the Mass. So we have to
do this on a regular basis. That way we grow in holiness, and holiness is love. Love is not
always easy. It’s easy to receive it maybe but not so much to give it, and that’s why we
are in training every day as long as we are on this earth, as long as we are following
our Lord Jesus Christ. That’s what this Eucharist is about.
So we are very happy to have you here today. I’d ask you for a few minutes to forget
about later on. I know probably you are going to have maybe a little get-together maybe
over at your house or maybe somewhere else, a little get-together—forget about it! Forget
about who is coming. Forget about everything else. Forget about your presents, if you
are going to get any! Forget about it, and focus on the fact that Jesus who is risen from
the dead is coming to you today to be your food, to be your strength, to be your life,
and he wants you to be able to willingly accept him into your heart and soul.
Now it may sound like actually you are receiving him, but in another way he is
receiving you. He is, after all, the host; he is the one who has invited you. So keep that in
mind as you come to the altar. So just focus on that. Let everything else go, and in right
order everything else will come about. We can have a nice time today. For now just
forget about later on and focus on the coming presence of Christ.

2

Participation in Eucharist

Rev. Paul A. Hottinger
Shepherd and Gate Fourth Week of Easter Monday, April 30, 2007 7:00 a.m.
Acts 11:1-18; Jn 10:1-10 (St. Pius V, pope) (Personal relationship with the risen
Christ)

“Although Jesus used this figure of speech, they did not realize what he was
trying to tell them.”
This is said of the Church. This is said of the followers of Jesus. They do not
understand this figure of speech in the fourth gospel more than in the other three.
We see this theme constantly presented: the need to relate in a very personal way to
the shepherd. “I know mine; mine know me. They hear my voice. They do not follow
the voice of a stranger.” This is speaking about an intuitive relationship, a personal
relationship, a mystical relationship, between the individual and Christ. It does not mean
Jesus, the historical figure. It means the risen Christ. It refers to the life of the Church. It
refers to the needed personal relationship of every believer with the risen Christ: to
know his voice, to learn how to discern his guidance and movement.
He is both the shepherd and the gate. It is through him that we find protection. It is
through him that we also find food. And there are two different directions. You go in
through the gate into the fold for protection; you go out of the gate to go outward
into the world, to find whatever we need in the world. After all, we are living in the
world; we are citizens of the world, and we have to, quote, “find pasture” in the world:
sustenance, employment, work, purpose, meaning—we need that. But we go through the
gate. But then we also have to go through the gate in the other direction, to find
protection, to be gathered together as a community of faithful, to support one another.
But it’s always through the gate, and Jesus is the gate.

Shepherd and Gate

But he is also the shepherd. The shepherd guides the sheep wherever they go, and
is capable of retrieving even those who are lost. This is not referring to the institutional
Church or to its ministries. It’s referring to the risen Christ himself. It is the risen Christ
who will retrieve the lost sheep. That is what is being expressed here.
This depends upon the individual believer developing a life of prayer. None of this
makes any sense outside of a life of prayer. If people think that all they need to do is say
a rosary, which is a very powerful form of prayer, but if that’s all they do, they will never
understand this. In fact, if all you do is say prayers, you will never understand this.
Prayer is a relationship of speech and listening. That’s why “they hear my voice. They
recognize my voice.” It’s not a voice like someone else’s voice. It’s very specific. And
every believer has to learn how to listen.
The voice of the risen Christ does not come across in our eardrums. It comes across
in our hearts. But it gives firm guidance and direction when we are patient enough and
willing enough to listen. Of course, Christ is perfectly capable also, as St. Teresa of Avila
points out, of speaking through others. St. Teresa says, “When you are really desperate
for direction and guidance, talk to the washerwoman,” because the risen Christ will speak
through the washerwoman. But don’t forget, it is always he who is the shepherd and the
gate.
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Rev. Paul A. Hottinger
True Teacher of Jesus St. Joseph the Worker Fourth Week of Easter
May 1, 2007 7:00 a.m. Gn 1:26-2:3; Mt 13:54-58 (St. Athanasius)
continuing the work of God)

Tuesday,
(Humbly

Today we celebrate the feast of St. Joseph the Worker. The first reading from the
Book of Genesis talks about how God made the world. He made it in a very beautiful,
harmonious way because when he was finished, everything was good. But then he rested.
The reason he rested is that he had created his image and likeness to continue his
work. He did not rest because it was finished. He rested because he was handing over
responsibility and dominion—that’s what it is called—to the creation itself! So he
creates, and he creates his creation in such a way that it could actually take over from him
to continue his work. The part of creation that is responsible, that is able to respond, is
the human nature. The human nature is the image and likeness of God.
Now being able to respond is one thing; responding is another! God created human
nature to be able to respond and, therefore, continue his work, so that he could rest. But
that’s not what happened, well, most of the time! Generation after generation came and
went, and this responsibility was often either ignored all together or twisted, twisted
in such a way that the object or the goal of the work done was self-glorification or tribal
glorification or what today we would call “nationalism.” That’s not the idea. But even in
the ancient times there were some who came forward and did God’s will. We remember
some of them from the biblical stories: Abraham, Isaac, and so on.
Now we come to the story of Joseph, who is in the line of Abraham. He says yes to
God’s call in a more profound way than even Abraham, in a more profound way than
even Moses, because for Joseph it isn’t simply that he is now going to follow the law of
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God; it isn’t simply he is going to be covenanted to God, but that he is really going to
continue the work in a very humble and simple way.
You know, St. Paul reflects that beautiful hymn in Philippians: “Son though he was,
Jesus did not deem equality with God something to be grasped, but emptied himself and
took the form of a slave.” Well, in this, he is already mirrored by Joseph! In a sense
Joseph actually teaches Jesus something of humility and service, which are going to
be primary factors in his life. He teaches him in a human way how to be a humble
servant, how to have a job that actually produces something, without the desire to
become the center of life, which, of course, is human pride, which gets us into trouble.
So Joseph was truly a teacher of Jesus. He wasn’t truly a father of Jesus, but he was truly
a teacher of Jesus in the ways of the Father.
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Rev. Paul A. Hottinger
Christ Is the Light Fourth Week of Easter Friday, May 4, 2007
Acts 13:26-33; Jn 14:1-6 (Knowing the fullness of revelation)

7:00 a.m.

“You have faith in God; have faith also in me.”
Today there is a form of militant atheism that denies that there is a God, but this form
of thought is not very coherent or cogent. Most people actually do believe there’s
something, some sort of force, because life doesn’t explain itself, and so people seek
meaning. Darwin, who was actually a deep thinker, recognized that he could not explain
the origin of evolution. He thought he could explain how everything happened once it got
started, but he could not explain how it got started. Well, ditto for the origin of the
universe itself! We can’t explain how that got started either. So people wonder about
these things, and they know there is some kind of God.
But they don’t know the most important thing: that God loves them, cares for
them, is benevolent toward them, and wants to bring them into a personal
relationship. They don’t know that! That only comes through revelation. That only
comes through the Word of God. That only comes through contact. That’s why Jesus
said, “Well, you have faith in God”—so a lot of people do; they believe in God—“but
now have faith also in me,” because it’s in Jesus that God speaks.
Now you can say, “Well, didn’t he speak in the past before Jesus?” Well, yes, there
were the prophets, yes, there was the Law, but these are very faint indications of the
Word of God. We could describe the various religions of the world as colors of a
rainbow. Now colors of a rainbow can be very beautiful. An intense rainbow is extremely
beautiful. But not any one color contains the fullness, the purity, or the intensity of the
original light from the sun.
It’s the same with modern-day churches. Modern-day churches are very interesting,
and they all have something to offer, but not any one of them contains the power or the
purity of the Light, who is Christ. So Christ is the Light. The churches aren’t the light.
Religions aren’t the light. Belief systems aren’t the light. Christ is the Light. Until we get
to know him, we won’t really know the truth that God wants us to have and to be
enlightened with. So, “You have faith in God; now have faith also in me,” and know the
love that God has, the love that God pours forth, the love that causes God even to die.

Christ Is the Light

Rev. Paul A. Hottinger
Love as Jesus Loves
Fifth Sunday of Easter/C
May 6, 2007
10:30 a.m.
Acts 14:21b-27; Rv 21:1-5a; Jn 13:31-33a, 34-35 (First Holy Communion)
(Eucharist is help to love others selflessly)

You know, boys and girls, when I read today’s gospel reading, I thought there must be
a mistake! I thought, well, how could Jesus tell us to love one another as he loved us
because didn’t he die for love? So I figured it must be a bad translation! I looked it up,
and guess what? It’s correct! That’s what the Greek said too! “As I have loved you, you
must love one another.”
But that seems impossible! Does that mean we are supposed to die for one another?
Well, no, and yet maybe. Not literally—true—that wouldn’t serve any purpose
necessarily, most of the time. But in another way it does mean we die for one another;
rather, we die because when we love people, especially when they are not being very
loveable, that causes us to feel like we are dying. Something does die in us, something of
our self-centeredness. That does die if we really are going to love people. So actually
Jesus does mean that we love as he did by dying at least to our self-centeredness, to
our selfishness. That is a kind of death—it really is!
But it’s not one we really can do by ourselves. So what do we need? What do we have
to have in order to do this? We need help to live according to Jesus’ way. That’s what
the Eucharist is about; it’s about help—help is on the way. Help is here. We call that help
in our religion “grace.” It’s the same thing; it means help. God gives us this help, this
grace, through prayer and the sacraments.
Before Jesus died he told his disciples that his death was really not something to
mourn. It’s not something to worry about or to cry about. He said that it’s really a victory.
That’s what this is all about. “And he will glorify him in himself.” In other words, this is
a victory. For what? For love. That’s what the death of Jesus is about; it’s about love
overcoming everything. That’s nothing to cry about—is it? Do we cry about the victory
of love? No! In fact, love is so powerful that Jesus didn’t stay in the grave. What
happened on Easter Sunday? He rose from the dead! That’s the power of love.
Now that very love is given to us for our help. That’s what the Eucharist is about.
That’s what holy Mass is about. In the Mass Jesus presents his own body and blood;
that means his own life, his own gift, which he gives to the Father. He gives it to us so
we can share in it too. We can give ourselves. Why? Because love is about giving.
Now our society often tells us love is about getting. What can you get? What do you
get out of life? That’s what love is all about. No, it’s not right. Jesus says that it’s what
you give that shows love and actually gives you a sense of true happiness. So we
become happy to the degree that we are really able to love others selflessly. The
Eucharist is our help to do that.

Love as Jesus Loves

But now, we have to actually take advantage of it. I can assure you of one thing, boys
and girls, tonight, even though you are very holy right now, and tonight you are going to
be very holy as well; you won’t be finished in your struggle for holiness. You will not be
arrived at perfection just because you have received First Holy Communion. You
will still have more to grow into, more to develop, you see, as life goes on. We all do!
We never stop growing. We have to keep that in mind. Prayer has to be a regular part
of your life. For example, let’s say you want to be an athlete. Let’s pretend you want to
be an Olympiad. So what do you have to do? Practice! That’s the key word. You have to
practice. How often do you have to practice? Do you have to practice maybe one day a
month? Would that be enough? No. How often? Every day—of course! If you want to be
an Olympiad, you have to practice every day. Guess what? The same with prayer. You
have to pray every day. You just can’t pray once in a while and think, well, gee, I
prayed and, well, nothing happened; I didn’t get anything out of it and nothing resulted,
so I don’t know. Well every day you pray! That’s how you grow with the Lord.
The same with the Eucharist. We gather as a community every week, not just once a
month. Let’s say you got really big and you got too much weight and you had to get some
weight off. Well, maybe you consult your doctor. Your doctor says, “Well, you have to
go on a diet.” And you said, “I tried that; I dieted once every month, and it didn’t work!”
What would your doctor say? He or she would say, “You didn’t do it enough. You have
to do it every day.” The same with Mass. Maybe not every day, but every week we have
to gather together to receive the body, the blood, the soul, the divinity of Christ as our
food. You can’t come just once in a while and think that is going to sustain us.
So people sometimes say to me, “Well, I went to Mass; I didn’t get anything out of it.”
There are two questions I’d think about. Number one, are we living a life of love
Monday and Tuesday and Wednesday and Thursday, because if we are, then Mass
means something. Maybe we don’t understand it. We have to understand how it means
something, but it means our life is being taken up in the Mass. Our whole life is
becoming a gift to God through Christ. So it isn’t that we get something out of it, but that
our whole life is given meaning through Christ himself. The second question is are we
doing it often? Because, once again, if we don’t do it often, well, we are not going to
get the benefit. It’s like a diet that we only do once a month.
Now the last thing is I want you to forget about the rest of the day right now. Later on
you are probably going to have a party. Well, forget about it. Forget about your party.
Forget about your guests. Forget about who is coming. Forget about what gifts you might
get. Just forget about it, and just focus on one thing, that in a few minutes Jesus is
inviting you to his party, to his celebration, to his Eucharist. He is the host; you are
the guest. I want you to focus on that, on being a very devout, attentive guest in his
house. Enter into his house and be happy with him as you receive him for the first time.
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Rev. Paul A. Hottinger
Love as Relationship and Revelation
Fifth Week of Easter Monday, May 7, 2007
7:00 a.m. Acts 14:5-18; Jn 14:21-26 (Drawn into the Trinity)

This reading continues the theme we have mentioned before that is found in John’s
Gospel, the theme of a personal relationship to God through Christ in the Spirit. This
reveals the very inner nature of the Trinity itself: one God subsisting in three divine
persons. Three persons are relations within the Being of God, and it is into these
relationships we are drawn. We are drawn here, according to this text, primarily by
love, that God is love, and so it is love that draws us into the relations of God. We get
to know the Father through the Son, through Christ, who becomes human; so human love
itself becomes a vehicle of revelation, a passageway to the Infinite.
Now, again, this is not something reason could ever come to; reason cannot know this.
This is God’s disclosing his very nature to us. So through human love, especially
human love of Jesus, we come to God. We come to God the Father through the Son in
the Spirit, who is the Paraclete. The Paraclete is the friend, the companion, the idea that
God befriends and companions us in our daily life—in many ways, invisible ways,
unspeakable ways, unexplainable ways, but God is with us at all times.
Now Judas—not Iscariot—says “Well, how come you are going to do this for us but
not for the world?” That’s a very good question. The answer to it really is in the nature of
human freedom. Love to be love has to be accepted willingly. There has to be the
possibility of rejecting it, or it isn’t really love. So the world is simply the framework in
which we have this opportunity to come to know love. Unfortunately, there are many
who live within this framework who have chosen not to accept it. And that is always
possible because it’s love. No one can force anybody to love them or return love. This is
about reciprocation. Love is all about reciprocation. So he says, “Whoever does not
love me does not keep my words. Yet the word you hear is not mine but that of the Father
who sent me.” So we have been given this great, precious gift. And that gift is present to
us in all our relationships because the love between the disciple and Jesus permeates
all the disciple’s relationships. We have to keep in mind this treasure that we have in
our midst.

Love as Relationship and Revelation

Jesus’ Gift of Peace Fifth Week of Easter Tuesday, May 8, 2007 8:30 a.m.
Acts 14: 19-28; Jn 14:27-31a (All School Mass) (“Taste and see the goodness of
the Lord.”)

“Peace I leave with you, my peace I give to you.”
Well, boys and girls, one of the facts of life is that the world can be dangerous, and
for various reasons. For one thing nature can be dangerous. Not so long ago, a few days
ago, some towns in Kansas were hit with tornadoes and several people died. That can
happen—storms out of the blue! There they are! Furthermore, people can be dangerous,
and you know that from hearing all sorts of news reports about what goes on in the world.
People can be dangerous.
So it is not that we just say, “Oh, there is no reason to fear!” Well, yes, there is reason
to fear. Jesus says, “But I bring you peace, and not the way the world brings peace.”
What does he mean by the way the world brings peace? How does the world bring peace?
How do you get protection in the world? Through fighting and through strength and
through power we get protection in the world. That’s the way the world gives peace. The
world gives peace by saying, “Well, you have to be strong.” So you have to have a good
gun or you have to have a good army or you have to have a good sheriff’s police or
whatever. You have to have strength. That’s how the world gives peace—through
strength!
And there is a certain amount of validity to that, but that’s not Jesus’ way. Jesus is not
about being strong in that sense. He is not about power in that sense, but something else.
He is about showing us that there is something beyond the physical, that you are not
simply your physical body. That’s why he told his disciples, “Don’t worry and don’t
fear.” He says, “I am going to the Father, and I will come back and take you with me.”
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The Father is God, and our belonging to God takes away the sting of death because
anyone who is in God cannot die. Physically you can die, in the sense that we will bury
your body in some grave; and sooner or later we all end up there. But in a truer sense you
cannot die when you are with the Father. Jesus has come to bring us to the Father. As St.
Paul says, “Whether we continue to live on this planet or don’t live on the planet, we are
nonetheless with God.” Therefore we can live in peace. That does not mean that nothing
bad will ever happen to us. It means nothing will ever take away that life that we have
with the Father, which is more powerful and more substantial than the life we have
in the body.
Now being able to have that peace in our heart is a very important thing. It’s
something that’s easy when we are young because our older parents, our older brothers
and sisters, surround us with their protection, and so we feel at peace. But when we get
older, then we start to realize things more depend on us, and there is not that external
physical protection, and we might not continue to have that inner peace. This becomes
then our work, our work of believing, our work of bringing the peace of Christ into
our hearts and keeping in mind why we have peace. We have peace because we have
life with the Father. That life is stronger than any physical force on earth, stronger than
any tornado or hurricane. It’s stronger than any gun or bullet or bomb. That’s why we
live in peace.
Because we live in peace then we have a new kind of freedom where we can
actually do what we believe what God wants us to do even if it causes physical harm.
That’s what the great saints all show us, that they courageously—and that’s true
courage—courageously do God’s will, even though they may end up suffering from it!
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They would/We call them the “confessors” and the “martyrs.” They suffer because they
serve God. But they don’t care, because they know they have life with the Father.
Now this kind of thinking is not going to automatically take root in your mind just
because I just said it. In fact, of all the important things that you are taught, none of them
are really going to take root in your mind just because someone told them to you once—
or even twice or three times! You have to work with these truths. You have to think
about them and reflect upon them—and try them out! You have to see how in your
life they are true. “Taste and see the goodness of the Lord” says one of the psalms. Try
it out! See if it is not true that the peace of Christ can abide in your heart even in the
amidst of uncertainty, storms, problems, anxieties, worries, lack of money—whatever.
You have to try it out.
“Taste and see the goodness of the Lord.” That’s Jesus’ gift to his apostles. That’s
how he leaves them when he ascends to the Father. That’s all he gives them for the
present moment. He promises them a lot, but all he really gives them at that moment is
peace. So it is his farewell gift, and you have every right to it! But you have to want it.
You have to incorporate it into your own mind, into your own heart, into your own
thinking. Try it out! “Taste and see the goodness of the Lord.”

Jesus’ Gift of Peace
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Rev. Paul A. Hottinger
Jesus’ Thoughts on Friendship
Fifth Week of Easter
Friday, May 11, 2007
7:00 a.m. Acts 15:22-31; Jn 15:12-17 (What’s mine is yours)

“You are my friends if you do what I command you.”
Today Jesus brings up a very interesting word—friend—friend and friendship. This
was a very popular topic in the ancient world. Cicero wrote a book: De Amicitia on the
whole idea of friendship.
It is a kind of love. It is not exactly the most noble love, which is the selfless kind of
love that God has for us, but it isn’t really motivated by self-interest either. So it’s very
important.
St. Thomas Aquinas, in discussing friendship, says it gets down to this: “What’s mine
is yours, and what’s yours is mine.” That’s what Jesus is telling his disciples: “What’s
mine is yours; my relationship with the Father—that’s yours now. But what’s yours is
mine. So your life has to be a gift. You can’t hold anything back! I haven’t held
anything back!” That is, in essence, what we are saying when we celebrate the Mass.

Jesus’ Thoughts on Friendship

Rev. Paul A. Hottinger
Hostility of the World Fifth Week of Easter Saturday, May 12, 2007 8:00 a.m.
Acts 16:1-10; Jn 15:18-21 (Sts. Nereus and Achilleus, martyrs; St. Pancras, martyr)
(Expect persecution and be ready)

Today in this particular gospel reading we have to be very focused on the word
“world.” What does the evangelist mean by the word “world”? It has many meanings in
Greek and in English—both. For example, we might mean everything: the whole world,
or everybody—but not here. Or we may mean the earth—but not here. Or even the
universe—but not here. St. Paul used the word “world” in a different way when he says,
for example, that “God reconciled the world to himself.” That’s different from here.
So what does this evangelist, John, mean by “world”? He means those people
who are hostile to God. So whenever he uses the word “world,” he is referring to the
hostility against God, which is deliberate and voluntary. So the reconciliation Jesus
achieved, attained, through his suffering and death does not apply to the world because
the world is opposed to reconciliation. Once again, whenever we are talking about love,
we are talking about something that has to be freely accepted; the world does not accept
it. That’s the way the word is used.
According to this evangelist, this hostility will be part of life in the duration of this age
until the second coming, until the final consummation, you might say, the end of
everything, the completion of everything, in Christ’s Parousia, Second Coming, return.
He says one of the marks, therefore, of life now in this age will be persecution, because
the world will always persecute Christ and all of his followers, precisely because they
belong to him.
I think that we need to be aware of the fact that in the twentieth century the Church
was viciously persecuted throughout the world in many places at different times. In
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Mexico in the 20’s, and then in Spain, and then in Nazi Germany, and then in Soviet
Russia, then Romania, Albania, China, Korea, Vietnam, and Africa, the Church
underwent vicious persecutions. But we have to keep in mind it isn’t Nazism or
Communism or Islamism or anything else that’s causing this. It is the world, the hostility
of the world. It takes different forms, but it continues.
Now some people think, oh, well, now, good, Communism is done; it’s finished; now
we don’t have to worry about that anymore. Well, of course, it never was anything to
worry about! Communism was just one particular face the world wore. But militant
atheism isn’t over; it’s just another face. So there will always be some kind of
persecution of believers. Why? Because this hostility of the world will remain,
according to this evangelist. That’s the point of this whole teaching, and that as believers
we are to expect it. We are to expect persecution. We are to expect hostility. We are to
prepare for it. We are to ready ourselves with inner discipline. We are to prepare
ourselves through prayer and by simply a definite awareness of what’s going on all
around us, and not to be surprised when we experience exactly what Jesus says here: “If
they persecuted me, they will also persecute you.”
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Rev. Paul A. Hottinger
A Unique Idea—Friendship with God Sixth Sunday of Easter/C May 13, 2007
8:45 a.m. Acts 15:1-2, 22-29; Rv 21:10-14, 22-23; Jn 14:23-29 (What’s mine is
yours; what’s yours is mine)

“The Advocate, the Holy Spirit, whom the Father will send in my name, will
teach you everything and remind you of all that I told you.”
We know that there are many religious traditions in the world, and most of them have
some nobility and virtue in them. If we are open-minded, we will recognize this. But
outside of the New Testament, it is unheard of to speak of a friendship between God and
human beings. This simply is not part of the religious heritage of the world. It only comes
in the New Testament through Christ. Buddha, for example, would have never thought of
such a thing. He remained unsure of the nature of God and wanted to say nothing about
it. The Hindu sutras and the philosophy of Tao say nothing about a friendship between
God and humanity. This is Jesus’ idea.
Now friendship was very important in the ancient world. It was not an unknown topic.
It was thought about by the philosophers and many writers. De Amicitia by Cicero
became a classic that was read up until recently by most men of letters. For example, I
believe President Adams read it twenty times—in Latin! But the idea that God’s
purpose was to establish friendship with his creation is totally unique.
St. Thomas Aquinas on reflecting on this says that friendship means: “what’s mine is
yours, and what’s yours is mine.” I believe he got that idea from Aristotle, but applied
to God it’s completely unique. What’s yours is mine; what’s mine is yours. When applied
to God, this is rather startling, but this is what Jesus is saying. The godly being that he
shares with the Father—this he is giving to his companions! The very same being, the
very same reality, the very same life, he is giving to his companions so that they—which
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means you—will have the same guidance, the same direction, and the same
knowledge on your earthly sojourn that he did.
Now many Christians find this too much to believe. The problem is not that it is too
much to believe, but that this Advocate speaks and communicates in a language that
we are not familiar with. So we need to learn. We need to develop our underused
faculty for listening—and not so much with our ears but with our hearts.
The other side of this coin—what’s mine is yours—God gives himself, but also what’s
yours is mine! We cannot hold anything back from God if we want to enter into this
friendship. There is no such thing as a one-sided friendship. Friendship is of its nature
mutual. Are we holding something back from God? We owe everything to God. Our lives
must reflect this conscious loyalty and gift and surrender. That’s what it means to live out
our faith. Faith is, in fact, lived out in the lives we lead. It’s not as if we have faith and
then we have life, but life is an expression of faith. We are living out these beliefs if we
really hold them to be true, if we really believe in the gift being offered.
Every Eucharist, every Mass, expresses in sign and symbol the merging of our
beings with God. We enter into God’s inner life, and God gradually takes possession
of our outer lives—thus we become one body, a communion of saints. This is God’s
work, and we should be proud to profess it in Christ Jesus Our Lord.
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Rev. Paul A. Hottinger
Bearing Fruit
St. Matthias, apostle
Monday, May 14, 2007
7:00 a.m.
Acts 1:15-17, 20-26; Jn 15:9-17 (Know God through surrender and contemplation)

“It was not you who chose me, but I who chose you and appointed you to go and
bear fruit that will remain, so that whatever you ask the Father in my name he may
give you.”
This idea of bearing fruit is not so simple for people to grasp. For a fruit-bearing plant
it’s very natural to bear fruit. The plant most in mind in the evangelist’s conception is, of
course, the vine, the grape vine from whence comes wine eventually. Now the branches
of a vine easily and naturally bear fruit, as long as they are healthy and remain rooted on
the vine.
Human life, however, is beset with this problem that we do not feel ourselves rooted
in the vine, rooted in something greater than ourselves. We feel that we ourselves are the
center of life. And ironically this is a result of the fact that we are made in the image and
likeness of God. Because we are the image and likeness of God, we have God’s own
reflection within ourselves. We have this sense of “ I am” just as God is I AM. When
Moses asked God, “Well, whom shall I say sent me?” he said, “Just tell them I AM sent
you.” That’s God. But that’s each of us as well. We have this I am-ness within us, and
we have free will, because we are also like God and God is free.
This leads us easily to imagine ourselves to be God, the center. And we imagine
everything we can do as being somehow our right. And sometimes we even seek to
serve God in a way that is really just serving ourselves; it’s just a project that we have
decided on. But that’s not bearing fruit!
Bearing fruit is allowing the life of the vine to flow through us. Bearing fruit is
being in submission to the whole purpose of the vine. Bearing fruit involves obedience
to a will that goes way beyond our own personal, individual choices. This is the
essence, as Jesus is distilling it here, of following him. But it requires a total life of
surrender and a life of contemplation because we have to actually come to know
God before we can bear his fruit in the world.

Bearing Fruit

Rev. Paul A. Hottinger
Grace of Grief
Sixth Week of Easter
Tuesday, May 15, 2007 7:00 a.m.
Acts 16:22-34; Jn 16:5-11 (St. Isidore) (Emptying for the Holy Spirit)

“But I tell you the truth, it is better for you that I go.”
Now these words of Jesus to his disciples are very hard words because the disciples
and Jesus had developed a very strong physical sense of love, and they desired each
other’s company, which is natural in love. But love is bigger than we are. As the First
Epistle of John says, “God is love.” Love has many different aspects to it, and we
don’t know them until we experience them; they do not come in words.
Here Jesus is trying to tell his friends that even though they are going to grieve and
even though there is going to be a great sense of loss, all of this is better for them because
it’s going to allow something else to happen within them: the birth of something totally
new, a new power. This is, of course, the power of the Holy Spirit, the Advocate. The
Spirit is born within us only when we are empty enough to give it a place. When we
are full, there is no room for the Spirit.
Now we could be full of ourselves, our plans, our agenda. That could be one way of
being full. We could even be full of very good things, like a relationship with Jesus in a
very personal, palatable way. We could be full of family and friends. All of these are
good things.
But in order for us to receive the Spirit, we have to be emptied in a deep way. That’s
the great grace of grief. Grief is a grace because it helps us to empty ourselves and
make a place for the Holy Spirit to come. This gives a new taste to love. And although
the word is overused today, it empowers; it makes us able to love beyond our normal
boundaries, love beyond kith and kin, love beyond friends. It allows us even to give our
lives in martyrdom. That’s what the apostles experienced.
So he says, “But I tell you the truth, it is better for you that I go.”

Grace of Grief

Rev. Paul A. Hottinger
Dealing with the Transitory
Sixth Week of Easter
Friday, May 18, 2007
7:00 a.m. Acts 18:9-18; Jn 16:20-23 (St. John I, pope, martyr) (Minds fixed on
God’s invitation into eternity)

Today’s reading is, of course, focusing on the whole idea of the transitory nature of
present-day life. Yes, there is grieving, but this grieving is a passing phenomenon. Now
we may imagine that the passing phenomenon is still too long because it may take years
and years. Nonetheless, it is important that we keep our eyes focused on something
beyond what is transitory.
One of the problems is that we get so caught-up in what is transitory that it starts
to pull us down or pull us with it, and then we become part of what is transitory; that is,
we become identified with what is the flesh and not with the spirit. Then we simply
react to what happens in life.
Well, it’s true we will feel reactions, but we don’t have to become those reactions,
because there is something within each of us that is not transitory. There is a deep,
substantial principle of eternity locked within every human person. When we focus
on that—on good days and bad days—we can keep an even keel. We can realize that we
should not allow grief to overwhelm us. On the other hand, we should not allow
present-day good fortune or so-called “luck” to overwhelm us either. We should keep
our minds fixed on what is not transitory and on that place that God is inviting us into.
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Rev. Paul A. Hottinger
Pray for Healing of Groups
Sixth Week of Easter
Friday, May 18, 2007
7:30 p.m. Acts 18:9-18; Jn 16:20-23 (St. John I, pope, martyr) (Healing Mass)
(Generational healing; healing for the world)

As we come to prayer for healing we need a bigger vision than we usually have, a
bigger vision of what we are called to be, a bigger vision of what we are called to do.
Now in the gospels, Jesus is frequently busy about the matter of healing the sick. But
it is not the individual sick that he is primarily concerned with but, rather, healing the
fundamental sickness that is rooted in the human condition because of sin. When he
offered himself on the cross, when he surrendered his life to the Father in perfect loyalty,
in perfect surrender, he broke the power of death and the bondage and the curse
associated with death, because people who live on this earth without knowing God are
living in a bondage. And many of us are living in a curse. The reason is that we are not
simply individuals, and we are not simply responsible for our own personal lives; and
when we suffer, we’re not simply suffering because of our own personal situations, be
they physical, psychological, spiritual, whatever. We also suffer as members of groups.
The song we sang at the beginning: “Let the grace flow through the nations.” We are
members of a nation. We are members of a family. We are members of a race. We are
members of an ethnic group. As members of these different groups, we also bear
injuries: guilt; pain; memories that we don’t remember, but feel; memories of abuse;
memories of prideful self-righteousness, lording it over others because, well, because we
can; injustices perpetrated and injustices received. These memories live within us
even though we don’t remember them.
The oneness of the body that St. Paul talks about: “We are all members of one body,”
that oneness is repeated on many different levels, but not always for better, sometimes
for worse: as in each member of every race, of every nation, of every group, these
feelings, which are kinds of memories, are passed down generation after generation, so
that anger and resentment and fear and prejudice and pride and privilege is propagated in
a completely unreasonable and unnoticed way. If you know how to read Scripture, you
will see many references of this in the New Testament, many references to generational
sins, to generational evils, many of which represent what modern people often call
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“addictions,” which have to do with patterns we can’t seem to be free of, and which
pertain to the way we live and the way we feel and the way we react.
Sometimes our bodies under the strain of “all this” break down, and sometimes our
minds under the strain of “all this” fall apart. We are really not created to undergo all this
pressure. We are not created to bear all this burden. That’s precisely why Jesus
became human, to bear our burdens, first of all, for us and also with us—both are
true.
So as we come tonight, it’s important we, for a moment, think about not my personal
needs, but our needs. What needs do we have as a nation? We love our nation, and yet
our nation has been unjust in many ways over many centuries. We tend in our history
books to popularize the great heroes: Abraham Lincoln, for example. Well, he was only
one president. What about all the other presidents? What did they do? We even glorify
things like the Civil War. We say, “Well, this war ended slavery. Wasn’t that noble?”
Well, it did more than that! And so as with all of our situations, we have to look how we
are bearing the history of our groups. Whether white people or whether black people or
whether Asian people, we bear with ourselves and in ourselves a history of
persecution or being persecuted, of acceptance or rejection. We are bearing all these
within us and they can cause great pain.
But, moreover, the world will remain constantly reacting to all of these issues
until it is reconciled. The reconciliation was brought by Jesus, but not completed by
Jesus, because we have to apply this reconciliation to ourselves and to our groups.
We have to stand in for others and acknowledge and confess and become contrite for
all the sins of humanity that relate somehow to us, not personally but through others.
Family dysfunctions have all affected us. We need to stand in, acknowledge, confess,
and become contrite for the abuses, for the failure to speak up, for the pain inflicted upon
others. We have to be aware of our Church. We are proud to be Catholic, and we should
be. As Lenny Bruce said, “It’s the only ‘the Church.’” And yet in the name of Jesus our
church has persecuted other believers, starting with, for example, Jesus’ own cousins, the
Jewish people. They did not reject Jesus out of some sort of desire to reject God, but out
of a different kind of faith! Do we ever credit them with that? Even those whom we
might call “heretics” might actually have had a sincere belief that simply differed from
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others. We don’t always have to see them as willful allies of Satan. And we could go on
and on, but that would not be the point. I have made the point that we have to be aware
that the Church we belong to needs forgiveness as well. This was also pointed out by
Pope John Paul II on numerous occasions. Then, of course, there is the whole issue of
racism, which I won’t go into, but you could imagine it for yourself.
In these various ways we have to be aware of the fact that our ancestors and the
generations that gave us life have not always been right. They have not always been
holy. They have not always stood for God. Sometimes they might have thought they
were, but they weren’t. So they were not always objectively aware of what they were
doing, as we are not. It’s one thing to say that our conscience is clear; it’s quite
another thing to say our conscience is correct! Those are two different things. Many
people have truly believed they were serving God as they were going out killing others.
Jesus himself predicted that, if you remember.
So if we want healing for ourselves, we also need to want healing for others. Our
mission as Church is not simply to become comfortable with ourselves or to find
wholeness for ourselves. Our mission as a Church is to find wholeness for the world,
to proclaim that wholeness, to proclaim that reconciliation, but also to effect it, to
mediate it, through our own prayers, through our own confessions, through own
contritions. In regard to this St. Thomas Aquinas made a very important point. He said
that when you pray for yourself, that’s good; that is holy. But when you pray for someone
else, that’s far better because when you pray for someone else, you are exercising divine
caritas, charity. Charity is the actual love of God—in Greek, agape—that
unconditional love that God has, that God is.
So as we gather tonight, through the Eucharist, let us for a moment lay aside our own
personal concerns and hold up the healing of our world, the healing of our nation, the
healing of our Church, the healing of our race, the healing of our ethnic groups, that we
can truly enjoy the liberty and the freedom of the children of God.
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Rev. Paul A. Hottinger
Transformed into Christ Sixth Week of Easter Saturday, May 19, 2007
Acts 18:23-28; Jn 16:23b-28 (Entering into the Trinity)

8:00 a.m.

Some people shy away from even thinking about the Trinity because they believe it’s
too abstract. Well, it is somewhat abstract in the sense that it is an idea of a spiritual
reality, not a physical one. We can misunderstand it if we think of the Father, the Son,
and the Spirit as three individuals. They are not three individuals. They are one God.
But within one God there are these three relations. This one God has come into his
creation, and the Second Person has assumed human nature, and this is for the purpose
explained here: that we can enter into the same relationship to the Father that he has.
So Jesus says, “When you pray it’s not that I am going to pray for you. I am not going to
intercede for you; you are going to be in my place. You are going to stand and relate to
the Father the same way I do”—that’s what he is saying.
Now this requires a deep conversion of heart and mind and soul for us to enter into the
Trinity and, therefore, to desire what God desires. That’s when all of our prayers will be
answered: when we desire what God desires! When we desire what God does not
desire, then how can God possibly answer our prayers? That would be to introduce a
contradiction into God, and that is impossible.
Now in this relationship between God and ourselves it is we who have to do the
changing. Some people think when they are praying they are trying to change God or
change his mind or change his will. That’s impossible! You cannot change God’s mind;
you cannot change God’s will. But God can change yours, and that’s what
transformation is about; that’s what conversion is about—God changing us. And as we
allow this change to take place—because we really don’t do it; we are transformed by the
power of God’s Spirit—as we are transformed by God’s Spirit, we enter into the very
place of the Son, because we are one with him through Baptism. We are one with him
through the Eucharist we gather together and share.
So this is the great thing that Jesus is offering us. Not simply to be our friend anymore,
not even to be our advocate, not to be our ambassador, not to be our emissary, but to be
the one who brings us into himself so that we stand in his very place. And when we
pray, the Father hears him.

Transformed into Christ

Rev. Paul A. Hottinger
The Mission of Forgiveness
The Ascension of the Lord/C Sunday, May 20, 2007
7:00 a.m.
Acts 1:1-11;
Heb 9:24-28; 10:19-23;
Lk 24:46-53
(Standing in
repentance for collective wrongs)

“It is written that the Christ would suffer and rise from the dead on the third day
and that repentance, for the forgiveness of sins, would be preached in his name to all
the nations, beginning from Jerusalem.”
This paragraph is the whole gospel in capsule form. It is simply the whole
proclamation of the meaning of Christ. His death and resurrection is intended to bring a
completely new way of thinking called “repentance.” This entirely new way of
thinking must be preached as the work of the Church. And it must be preached to the
nations. Now we have to pick this apart piece by piece.
First of all, what is sin? Sin is not simply violating commandments. That is a
simplistic, shallow interpretation of sin, and it does no justice to the gospel or the
proclamation of repentance. Repentance doesn’t mean stopping doing something—not
exactly! It’s much deeper. Anyway, how would Jesus’ death and resurrection effect
people keeping commandments? You have to ask yourself that question.
Sin is any curtailment, inhibition, or diminishment of life that counters the will of
God. So this goes to the very root of the way we live. Are we living life as God intends?
And if not, that is sin! Jesus died and rose again so that we could have life to the full. But
in order for us to have life to the full, we have to repent; that is, we have to have a new
way of looking at ourselves, at others, at God, at life. We can look around ourselves or
into ourselves and find anger, hatred, desire for revenge, injuries, wounds,
prejudices, animosities. All of these diminish life. All of these curtail life. All of these
are contrary to the will of God; therefore, they are sin. They have been in our world, as
far as I know, since the beginning of humanity, called in theological terminology “the
time of Adam.” We can see that wars are very easy to get going; they are very hard to
stop. Why should this be? We can see that violence and crime is all too common. And
what’s worse, wars and violence and crime are always justified by those who perpetuate
them or who propagate them. There is always a reason!
Now the gospel’s central conviction is that the world will never change until there
is this repentance, this new way of looking at sin, this acknowledgment, this
confession, and this recognition of a need to be different, to feel differently about
our experience, about other people, about what happens to us. All of this is involved
in repentance.
On the cross Jesus forgave his tormentors, his murders, in his total surrender to the
Father. Two things must be noted. Number one, they did not ask for his forgiveness
first—he gave it. He did not give it primarily for their sake. He gave it for the sake of
the whole world and for the sake of his mission, which was precisely to live perfectly
as a creature of God in the image of God, which is humanity. We believe, the Church
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believes, the gospel believes, that this death on the cross broke the stranglehold that
death has always had on human life. This cannot be proven; it’s a matter of faith. It can
be lived, but it can’t be proven. We believe that through his love Jesus has broken the
curse and the curses that have always existed on earth because the oppressed and the
offended curse their oppressors and offenders. This animosity, this hatred, continues in
the world after their death. It continues in their children or in their families, or in their
tribes, or in their kind, in their race, in whatever. You can see this is true. It’s exactly how
the world works. We believe the love of Jesus has also broken the self-righteousness and
the power of the offender—in his case, the Roman Empire, but every empire and every
power and every principality—human or otherwise. Power is deflated by the cross of
Jesus Christ. Human power, worldly power, satanic power is deflated by the love that
Christ poured out on the cross.
It is the Church’s mission to preach this to the nations. Why the nations? Because it is
the nations, the groups, the races, the families, the clans, that perpetuate evil
because they carry the injuries, they carry the memories, they carry the arrogance
of the oppressed or the oppressor classes, nations, groups, whatever you want to call
them.
Now the Church does not believe in magic. It is not a matter of simply saying it’s so,
and so it is. Reconciliation is a process. It requires acknowledgement of
responsibility. That does not mean that only the people who actually do things are
responsible. We are all responsible because someone in our family, in our tribe, in our
nation, in our race, has done all kinds of things, and we become responsible because they
pass it down to us. You may think that’s not fair, but this is the way it is! We inherit all
kinds of things from our forbearers, including responsibility for evil, until we finally
put an end to it through the cross of Jesus Christ and his love. So this responsibility
has to be confessed, and it has to be brought to the love of Jesus on the cross, which is
called “contrition.” Contrition is really the love of God healing and reconciling and
repairing all damage done to God’s precious creation.
Now because healing and salvation is all about love, it has to have an opening. It has
to be accepted. Again, it is not magic; it cannot overpower us. It has to be accepted. And
it has to be accepted not only by individuals, but by whole groups. Groups can only
accept it through the mediation of individuals who come forward and stand for
them. So, in other words, it can start right here with us, because we can stand for our
families, our tribes—although we don’t think of ourselves as part of a tribe—or our
nation, our institutions—everything we belong to. This is why repentance must be
preached to the nations.
All of us must come to see how groups we belong to, including our nation, have been
the cause of injury or violence or injustice; likewise these groups have suffered the same
from others. Without the grace of Christ, we will continue to react to our own
woundedness and, thereby, inflict more wounds on others. And this will continue
generations after we are gone, unless it stops now! To be Christlike means to be the first
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to forgive. To be Christlike means to be the first to bury the hatchet. To be Christlike
means to be the first to forego retaliation—in short, to be agents of reconciliation.
Collective memories are fueled and kept alive by dark spiritual forces of ill will
that, because they are invisible, lie off the radar screen of modern sensibilities. In other
words, modern people don’t even believe in them; but they are determining our histories.
They determine our present, and they will determine our future, unless we do
something, namely, stand for repentance. So generation after generation becomes
malformed, abused, and corrupted by the past. Throughout the whole world the same
thing goes on and on.
It was imperative two thousand years ago that the world listen to this; it is still
imperative to preach repentance for sins, and, as the author says, “beginning in
Jerusalem,” and that means beginning at home, because home was Jerusalem for them.
We can’t think of how important it is for the Israelis and the Palestinians to bury the
hatchet if we don’t! We can’t think of how important it is for the Islamists and the Jews
to be reconciled if we are not reconciled. Our only choice is to continue in a helpless,
hopeless slide into darkness, which requires no further effort, no further attention, no
further thought or bother, or to become agents of gospel love and reconciliation
wherever we live and wherever we belong, in whatever family, whatever parish,
whatever institution, whatever nation. Thus, the gospel spells out the consequences of
our choice to believe he is risen!
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Rev. Paul A. Hottinger
Scattered
Seventh Week of Easter
Monday, May 21, 2007
7:00 a.m.
Acts 19:1-8; Jn 16:29-33 (St. Christopher Magallanes and his companions) (Take
Jesus with us)

“Behold, the hour is coming and has arrived when each of you will be scattered
to his own home and you will leave me alone.”
Sometimes people get the idea that the Church exists for their support. Well, this is
partially true. One of the roles of faith is to comfort, and another one is to teach, however,
to comfort and to teach in such a way that we can become not self-sustaining but
Christ sustained, even when scattered.
Now this is what Jesus predicts here. He says, “You will all become scattered.” This
is the effect either of persecution or simply of the disintegration of society. The point
is if we allow Christ to be our teacher, if we allow Christ to be our guide, he enters within
our lives; and so as we are scattered, he is scattered with us. We do depend upon the
institution to get going, but we ought not become ever dependent upon “the body” in that
sense, because as we become part of “the body,” we take “the body” with us as we are
scattered.
Jesus knew very well that this is the future. The future is persecution, scattering,
devolvement, disintegration. We have to be strong in him so that we can not only bear up
under the pressures of this, but also take him with us and continue his work in whatever
corner of the world we become scattered.

Scattered

Rev. Paul A. Hottinger
Dealing with Adversity Seventh Week in Ordinary Time Tuesday, May 22, 2007
8:30 a.m. Acts 20:17-27; Jn 17:1-11a (St. Rita of Cascia) (All School Mass)
(Prayerful, open, patient, loving—never give up!)

Well, this morning, boys and girls, we have the memorial of St. Rita. St. Rita’s life is a
good example for all of us, because as a young child she was very aware of a calling
from God to serve him in a very special way. Sometimes that happens. It doesn’t
always happen; not everyone has this, but some people do.
The problem with poor St. Rita was her parents did not want her to follow this
calling. Now that happens; that happens because families have various needs and desires.
Sometimes the feelings of children don’t fit into their parents’ idea of what it should.
Now Rita did not want to be married. Marriage is noble. Marriage is holy, but she didn’t
want it. She wanted to live as a servant of the Lord as a single person. But her parents
wanted her to be married because, of course, parents usually want grandchildren. That’s
understandable—is it not? It’s natural.
So here we have a little conflict between our nature and something else, which we call
the “supernatural.” Our nature is important, and even that is holy, but there are also
callings that go beyond nature, which require special sacrifices. The sacrifices have to
be made not only by the individual who has the calling, but by others as well; and
sometimes they are not willing! This was the case with St. Rita. Her parents were not
willing to let her, quote, “go.” In those days, parents had more power over their children
than they do today. Maybe today they don’t have enough, but back then they had too
much, so much so that they could actually not only determine that you would get married,
but when you would get married and to whom! How about that? In fact, at your age you
could already be promised to some young lady! And they did; that’s how they did it in
those days.
Rita had to fulfill her parents’ wishes, so she got married at age 18. By 36 she was
a widow. Her husband had died. She had had a very unhappy marriage. He was a violent
man. He was always getting into fights. That was not pleasant. She got beat up. That
wasn’t pleasant. But she never lost her desire to serve God. So when she was widowed,
she decided she was going to now fulfill her lifelong desire, and she did.
Now you are not going to have the same kind of life that St. Rita did, but you, too,
have a life to give to God. You may give it within the life of marriage, and that
would be good, noble, and holy; or you may not. That’s also good, noble, and holy.
Sometimes people think there is only one right way to live. That’s it! You must do this! If
you want to be happy, if you want to be normal, you have to do this! That’s not true!
There are many ways of living in service to God, in holiness, in happiness, in
nobility. The important thing is that you discern what God has called you to. You have
to decide what God wants you to do, not what God wants somebody else to do, or what
other people want to do, or what other people say you should do. You have to decide for
yourself what God wants you to do.
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Now, hopefully, your parents will be enlightened enough to guide you and direct
you. But you know what, they can’t decide for you! They cannot! And today they will
not! Parents today never decide for their children whom they shall marry, whether they
shall marry, and so on. So in this way we have actually developed a little bit, grown a
little bit better, freer, in our society.
But I think it’s very important you realize, too, that as you live, there will be
circumstances in your life you can’t control. Rita did not enjoy her life from the age 18
until 36, but didn’t give up! Yes, there will be difficult times in life. Don’t give up!
There is always going to be another day. There is always going to be another opportunity.
And ultimately God judges us based on our own desires, on our own choices—not
necessarily whether we are successful, not necessarily whether we actually effect what
we want to, but he judges on the basis of what we actually desire and try to do. You
need to keep that in mind. So we give life our best. That’s what we try to do.
And when we meet adversity, sometimes by fighting adversity we make it worse! So
we have to learn how to deal with adversity. We have to deal with people or
circumstances that we would rather not deal with. But that’s also part of learning how
to live out a life of love. Love involves dealing with people we don’t like in a way that
is not hostile, in a way that is not negative or malicious. And St. Rita was a very good
example of how to do that.
So we can think about our own personal situations. I am sure there are circumstances
or people in your life right now that you wish were different. I am sure there are things
you have done in your life you wish you hadn’t. That’s all right! It is through these
situations and circumstances that you can still work out God’s plan for you. So you
never need to despair. You never need to give up. You never need to throw in the towel.
There is always possibility. There is always hope for you. If you are really a prayerful
person, and if you really open yourself, you will be amazed at how God responds to
your needs.
Now I have known many people that had all kinds of people go to them in response to
their needs, and they send them away! Sometimes we do that. Sometimes we only want
one particular answer to our prayers; we don’t want any other. Well, then we are not
really very open! In that case we are really not praying. If we are open and we are
patient, we will attain happiness—if not totally in this life, at least in the life to come.
So there is no reason for us not to be happy right now, because we can keep in mind that
we are on the way to the fulfillment of God’s plan for us, which is happiness with him
in eternity. That should give us a good perspective and give us a little energy to be on our
way.

2

Dealing with Adversity

Rev. Paul A. Hottinger
The Meaning in Greek Seventh Week of Easter Friday, May 25, 2007 7:00 a.m.
Acts 25:13b-21; Jn 21:15-19 (St. Bede the Venerable, St. Gregory VII, St. Mary
Magdalene de’Pazzi) (Different words for love)

Once again we are dealing with the evangelist and the evangelist’s way of talking
about the Church, because from the standpoint of John’s Gospel, when Jesus speaks he is
speaking as God. It is not the earthly Jesus speaking; it is really the risen Christ speaking
to the Church. Peter represents the Church, so it’s a very symbolic gospel. In this way it’s
different from the other three. This is really meant to be a dialogue between the risen
Christ and the Church put in the setting of a dialogue between Jesus and Peter.
We know Jesus and Peter didn’t speak Greek, but this very dialogue requires the
knowledge of Greek to understand it, because the evangelist is, in a sense, playing with
the differences of two different words for love: agape and philia. Jesus says, “Agapas
me?” to Peter, “Do you love me with this unconditional love?” that is, in fact, divine
since the same author says, “God is agape, God is love,” in this very extraordinary way,
this extraordinary kind of love, this love, indeed, that Jesus shows on the cross. His love
is willing to give up everything. And Peter answers with a different word. He says, “Philo
se.” “You know I love you”—“Philo se.” Well, that word is like Philadelphia, the City
of Brotherly Love—it’s different. It’s more mutual, but it isn’t necessarily sacrificial! It’s
very affectionate. It’s affective. It’s warm. It’s emotional. But it isn’t necessarily willing
to die for someone else.
So Jesus replies a second time: “Agapas me?” And Peter replies the second time,
“Philo se.” In other words, no growth has gone on here! This is very often the way it is in
the Church. God is eliciting our unreservered willingness to give all to God. Why?
Because when we give all to God, we receive all of God, and there is nothing more!
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There is nothing more than the infinite. That’s why God wants us to have everything. He
wants us to have himself.
But the only way we can have all is to get rid of what we have. You cannot fill
something already full, so we have to empty ourselves to receive. That’s the idea. The
reason why this gospel reading is put in by the liturgist during this week is we are
anticipating the feast of Pentecost. St. Hillary, for example, said that the Holy Spirit has
been given in fullness to everybody, but we only receive it in the degree to which we
are ready—and most of us aren’t that ready! Why? Because we haven’t totally given
ourselves to God.
Now when we come to the Eucharist, this is what we are coming for: to add ourselves
to the bread and to the wine to be consecrated by the descent of the Holy Spirit, so
we can give our all to God, whether it’s our lives—broken as they may be—or whether
it’s our work, whether it’s our success; whatever it is that we are today, we give that to
God. And what we receive in return is the Holy Spirit, the source of all gifts. The
more consciously we can enter into the Mass, the more consciously we will receive
the Holy Spirit.
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Rev. Paul A. Hottinger
Experiencing the Father’s Love Jesus Has
Vigil of Pentecost
Saturday,
May 26, 2007 5:00 p.m. Ex 19:3-8a, 16-20b; Jl 3:1-5; Rom 8:22-27; Jn 7:37-39
(Allowing God to immerse us)

“He said this is reference to the Spirit that those who came to believe in him were
to receive.”
You may remember the story of the Samaritan woman. Jesus promised her living
water, and she didn’t know what he meant. The disciples didn’t either, and many of us
still don’t; but as John says, “He said this in reference to the Spirit that was to come to
those who believe in him.”
Now it’s one thing for the Spirit to come; it’s another for us to receive it! And
therein lies the crux of our problem as a believing Church. When we come to the mystery
of Pentecost, we are entering into a field that is difficult because it is the farthest away
from our experience, the closest being the birth of Jesus, the birth of Jesus in the stable.
That we can understand because we have seen childbirth. We maybe don’t understand the
depth of the story, but we know that this is something that has happened before. We can
be there.
But when we talk about the birth of the Church, which is Pentecost, that’s something
else again. What does that mean? The problem is we often don’t feel anything or
experience anything, and therefore we don’t know what living water is; we don’t know
what Spirit is. It is the Holy Spirit that gives us on earth a true taste of and
experience of God. We have to be very clear: this is wholly unnatural. No wonder it lies
outside of our experience in many cases because it is unnatural, and we haven’t made
that very clear. It is also supernatural. They aren’t the same thing, but in this case it’s
both. To experience God this way is unnatural.
Now people naturally do experience God. The experience of God is not in itself
unnatural, just this level of experience. For example, people experience a kind of awe at
the beauty of life or at the beauty of birth. Maybe in the delivery room there is a great
sense of wonder. Maybe when you travel to Colorado or Hawaii or some other very
naturally beautiful place, you are filled with the spirit of awe and wonder. That’s good,
and that’s natural.
The Holy Spirit is not that! The Holy Spirit is something much more profound. The
gift of the Holy Spirit is the gift of the Father loving each of us the same way he
loves Jesus, his very own Son! We know that Jesus is the only begotten Son of the
Father. But although he is the only begotten Son of the Father, we are adopted; and,
therefore, we are brought into that very place he has in the heart of the Father.
That’s exactly where God wants us.
That place has been gained for us by Jesus, who poured out his entire life on the
cross. It is this gift of love that has not simply dignified our human nature, but redeemed
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our human nature. In fact, the Fathers of the Church say “deified” or “divinized” our
human nature. And it was an act of complete trust. It was an act of complete
obedience. Don’t imagine for a minute that Jesus had a complete blueprint of what would
happen—not at all! Jesus lived with doubts. Jesus even lived with the feeling of being
forsaken: “My God, my God, why have you forsaken me?” That is part of his experience
because he wanted to share our lives: and we feel forsaken, and we feel abandoned, and
we are doubtful of the love of God.
It is precisely in the face of these doubts and these feelings that we need to trust
and to be obedient to what God asks of us. We could not do this at all if it were not for
Jesus preceding us and incorporating our own weaknesses into himself. This is why
Pentecost is a sharing on earth of what Jesus gained for all of creation in his own
resurrection from the dead. His resurrection from the dead is not simply a reward. It is
really the consequence that God had destined for the creation through Jesus’ obedience,
through his sacrifice, through his surrender—all of which required complete trust. So
we may feel sorely tempted to give up, or we may feel sorely tempted to wonder whether
there is, in fact, any love at all sustaining us; but this is when we need to be obedient and
move as God directs us.
St. Hillary mentions that the Holy Spirit has been given in totality to the Church. But
he says that we differ in our ability to receive this gift. That is, of course, very true: we
are all different in our readiness and our ability to receive what God gives us. The
early Church received the gift of Pentecost in the midst of weakness and fear, not because
they were strong, not because they were successful, not because they had achieved what
Jesus had told them to do, but in the midst of their fear for themselves. In the midst of
their weakness and failure they received the gift of Pentecost.
But one thing is certain: they were emptied of themselves. They were emptied of their
egoism. They were emptied of their self-love and self-will. And so they made a
beautifully empty container for the Spirit to enter. We too can receive a like gift when
we are ready to allow God to immerse us, to bathe us, in his own love. This is really
what the Holy Spirit is about; it’s about our experiencing the love of God: that we realize
that we are loved just as Jesus is loved, and that we are called to the same glory he has
already entered. If we will keep this in mind as we meet the daily challenges of life, the
vicissitudes of business and family life, we will find that we will become filled with the
power of the Holy Spirit.
Now when the Holy Spirit comes, this Spirit challenges many former ideas we might
have had about who we are, about who God is, about what we are doing here on this
earth, about the Church. We may look at the Church as an institution run by men full of
idiocies or whatever, however we might think of it. But when the Spirit fills us, we
experience something different. We experience the Church as God’s vessel—weak,
leaking, but full of love, which comes from God.
Without experiencing this we cannot do our work, which we talk about all the time—
evangelizing! We cannot evangelize the world. We cannot bring the world good news if

2

Experiencing the Father’s Love Jesus Has

we don’t have the love of God. If we don’t know the love of God, if we just talk about
it, we cannot do our work, the work Jesus has given us: to go forth to preach the
good news. We cannot communicate the gospel. We could just talk about the gospel, but
that’s not communicating. We communicate only when we have felt ourselves the love
that is God, and when we know that love is for us individually as well as in terms of our
community and, indeed, the whole world!
So the festival of Pentecost is a time for us to once again gather together, as we are
now, praying for this most important gift, the gift of experiencing God’s love, that
that will be something that we will each experience and will be able to mediate, share,
with other people, that we will be, indeed, good news ourselves in a world full of very
bad news.
Now for those of you who are interested there will be individuals here to help pray
after the Mass if you should ask for a further share in this heavenly gift.
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Rev. Paul A. Hottinger
Immersed in the Father’s Love
Pentecost Sunday May 27, 2007 12:15 p.m.
Acts 2:1-11; Rom 8:8-17; Jn 14:15-16, 23b-26 (Readiness to receive the Holy
Spirit)

“And suddenly there came from the sky a noise like a strong driving wind, and it
filled the entire house in which they were.”
When hearing about the event we call “Pentecost,” we are speaking about a mystery of
Christian faith that lies on the far side of our experience. For this reason we often give it
short shrift. Now, when it comes to Christmas, the birth of Christ, that we can understand
readily, not because we were there, but because we have seen birth. This is not something
detached from our world.
But when we talk about Pentecost and the birth of the Church, we are talking about
something very different. It is something we haven’t experienced, often is not part of our
lives. When Jesus spoke with the Samaritan woman he offered her living water—you
may remember. John makes it very clear that that living water means the Holy Spirit; I
believe he says that in Chapter 7. It is the Holy Spirit that gives us on earth a true
taste of and experience of God.
This experience of which I am speaking is not a natural one. In fact, it’s unnatural. In
fact, to experience being deeply loved the way God loves us does not come with our
nature—not at all! Naturally people feel some kind of awe or wonder in the face of
mystery. For example, if you are lucky enough to visit Colorado or Switzerland or
Hawaii or Bali, you can be touched with the marvelous beauty of nature. That could be
called rightly so an experience of God, but that’s not what the Holy Spirit is about. The
Holy Spirit is very different from that.
The Holy Spirit is the gift of the Father loving each one of us just as he loves his
Son, Jesus. It’s nothing less than that, the experience of being loved by the Father just as
the Father loves the Son! We know that Jesus is the only begotten Son of God, but the
mystery of his love for us and his redemption of our lives is that he has brought us into
his very personal and intimate relationship to the Father. He has made us one with
himself so that we can be loved by the Father as he is. In fact, God has adopted us, and
this is the meaning of our Baptism. God has adopted us into his very inner life.
This is a direct result of Jesus’ gift of himself on the cross. He gave up everything
we cling to in complete trust, in trust that there is more and greater reality than we can
cling to, that life is much more than we are living. Thus, as the Fathers of the Church say,
“On the cross Jesus elevated and even divinized the human nature,” which is our
nature; and some even say “deified.” That’s what Jesus did when he offered himself in
complete surrender and complete submission to the Father in the obedience that is
nothing other than living out love, perfect love. So the mystery of Pentecost is our
sharing, even on earth, in the heavenly glory that Jesus won by his death and
participated in by his resurrection.
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St. Hillary mentions that the Spirit has been given to everyone in totality—
something we haven’t really felt! But he says that we receive the Spirit only in a
portion to what we are willing and able to receive, and in this we are different because
our ability has to do with our readiness. The early Church received the gift of
Pentecost in the midst of weakness and fear. They were not “on a high” after the death of
Christ! They were devastated, and they were drained of their self-esteem, their selfconfidence, their self-love as well and, most of all, their self-will. And into this
emptiness God was able to pour his Spirit.
We are just like them. We also can receive the Spirit when we are empty enough.
Our readiness can only be emptiness, when we are emptied of our egoism and our selfcenteredness and our presumptions that we know what life is or should be and we know
who God is or should be. When we are emptied of those, then we can receive the Holy
Spirit. We can be immersed in God as in a bath, which is where the term “Baptism in
the Holy Spirit” comes from, which you will read in the Acts of the Apostles. It means
to be immersed in love, a love which is strictly supernatural and surpasses all imagination
and which can in no way be earned or merited or acquired or developed by anything we
can do.
Of course, when this Spirit comes, this Spirit will challenge much, if not all, of what
we have always believed and doubted about ourselves, about God, about life. I
wonder if we are willing to let go. Sometimes, you know, our faith is not really faith—
it’s pride! We hold on to our beliefs because they are ours. That isn’t really faith—that’s
pride! But when we let go of this pride and we start tasting what God really is, then,
to use an overused word, we will be “empowered.”
And without this love, we cannot do what God has asked us to do, what God has
commissioned us to do, what God has mandated us to do, which is to go forth in his name
and proclaim to all the nations the good news, because the good news is not about words.
It’s about something else, something deeper: the love that we have to have in order to
share. Without this love, we cannot communicate the gospel; we cannot evangelize,
and so we cannot follow Jesus, because that is what defines discipleship.
So the festival of Pentecost reminds us to gather and pray for the gift we need most
and prepare ourselves for whatever God has in mind.
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Rev. Paul A. Hottinger
World Damage of War Memorial Day Eighth Week in Ordinary Time Monday,
May 28, 2007 9:00 a.m. Wis 3:1-6, 9; Jn 11:21-27 (Mass for Peace and Justice)
(Pray for reparation for damages done by violence in our world)

“Jesus told her, ‘I am the resurrection and the life; whoever believes in me, even
if he dies, will live, and everyone who lives and believes in me will never die.’”
Today we celebrate in a civil sense Memorial Day; it used to be called “Decoration
Day.” It goes back to the Civil War, the idea of remembering the dead. But I believe we
have to do more than remember the dead; we also have to remember those who
continue to live, but not fully anymore because they have been wounded physically, or
worse, psychologically, or worse, spiritually, by their experience of war.
Many people have noted that in the twentieth century there has been a decline in
the general sense of values, morals—in particular the value of life itself. Pope John
Paul talked about a “culture of death.” Well, where did this come from? Probably it is the
result of all the wars of the twentieth century, which are simply increasing in their
violence and virulence, in the ability of people to destroy other people. This causes
disintegration in the very fabric of human society. So as we pray for the dead, we also
have to pray for the living, including ourselves, and pray for reparation for the
damages done by violence in our world. It’s pointless to argue the justification or the
lack of justification for various wars. Some people can justify almost anything; other
people justify nothing. We live in a very violent world—that’s the fact!
So beyond that, we have to pray and always take our refuge in prayer, because
peace will come to the world only as a gift. And it will only come as a gift to those who
believe. It’s not going to come as an entitlement! So as we see our culture and our society
become more and more materialistic, more and more, therefore, self-centered and self-
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reliant, it is farther and farther away from justice, farther and farther away from peace,
because peace is a gift given to those who believe, and the more self-centered we are,
the less we believe. The more self-reliant we are, the less we are depending on God and,
therefore, the less we really are trusting.
We have to see how all this is connected, and it’s connected to us personally. After all,
it is our world. The world is not simply an impersonal thing out there. We are the world,
too. So if we want a better place, we have to take refuge in God and in a life of prayer,
of constant prayer and petition for peace and for justice. We have to become active,
even in small ways, in our own neighborhoods and villages to work for what is right
and to restore that sense of right and morality that used to be the hallmark of so-called
“Western Civilization.”
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Rev. Paul A. Hottinger
Jesus’ Idea of Religious Life
Eighth Week in Ordinary Time
Tuesday,
May 29, 2007 7:00 a.m. Sir 35:1-12; Mk 10:28-31 (For Religious) (Freedom
from egoism)

We know that in the past forty years religious life in our Church has gone into a
downward skid. Very few men or women are signing up for the religious orders, a life of
vowed poverty, chastity and obedience. Partly the confusion of the Church is due to the
fact that the vowed life did not begin with Christ in the first place. It began centuries
before Christ in the Far East, so that in a sense Christianity borrowed a lot of monastic
ideas in its early days, which, of course, in itself is not a crime.
But the gospels are really calling for something different from what was taken
traditionally as the religious life. The gospels do not focus on the life of the individual,
the discipline of the individual, the prayer of the individual—that’s not the focus of the
gospel! Jesus is talking about something different. He is talking about living in freedom.
That is originally the idea of poverty. It’s living in freedom from the desires to
accumulate and to possess.
But if you look at that desire, it is rooted in our insecurity. Jesus’ point is this: that if
you give up your desire for security, God will give you more security! This is not the
mentality of the Far East, and it is not traditional monasticism. It’s something else, at
least the way I understand traditional monasticism. He is saying “If you give up father
and mother, brothers and sisters, houses and lands for my sake, you will receive more
back.” Now he is not talking about an institutional model of living. He is talking about
the fact that when we let go of our boundaries and, moreover, when we let go of our
need to promote ourselves, something miraculous can happen in our relationships with
others. We become part of their family! When we are not driven to promote ourselves
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and our own gain, we can become part of other people’s lives, because we are no longer
a threat to them. That’s what he is talking about. So he says, “You will receive more.”
Why? Because you are going to belong everywhere.
Now the man, to me, that exemplifies this is St. Francis of Assisi. Wherever he went,
he was welcomed! The only place he had trouble was his own house. His own socalled “brothers” gave him a lot of trouble, but everyone else thought of him as a
wonderful saint, welcomed him. So, of course, Jesus says, “And persecution besides.”
Francis had his persecutions, mainly in his own home, in his own house—just like Teresa
of Avila was persecuted by her sisters, John of the Cross persecuted by his brothers.
Persecution always comes, but if it’s for the right reason, it’s part of our
sanctification.
So Jesus is really preaching freedom from egoism. I would maintain that if we go
back to Christ and try to understand once again what his message is, we can once again
have a flourishing religious life in our Church.
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Rev. Paul A. Hottinger
A Gift to the Father
Funeral
Cecile E. Kristufek Friday, June 1, 2007
Wis 3:1-9; 1 Thes 4:13-18; Jn 14:1-6 (Jesus’ way and truth)

“Jesus said to him, ‘I am the way and the truth and the life. No one comes to the
Father except through me.’”
This statement is often misunderstood. Some people think it means that one has to
become a Christian in order to enter into God’s glory, but that is not what it says, nor
what it means either.
If we look back on the last ninety-nine years when Cile was living, we can see the
world has gone through a lot of changes. Ninety-nine years ago the United States was
not the great super power it is today. The great super power was the United Kingdom.
The United Kingdom had the greatest navy in the world and the greatest empire. It was
believed to be unrivaled, although some countries were trying to rival it. We know that
the last ninety-nine years were not exactly kind to the UK!
Our own country has undergone many changes. A hundred years ago, or ninety-nine
years ago, almost everybody was a Christian, maybe different types of Christians, but we
could assume most people were Christian; most people believed in God. Those were
assumptions. Those were the pillars upon which our society was built. They no longer
hold. Many people today are not Christian. Many people today do not believe in God.
And that is changing our world in a very radical way.
Ninety-nine years ago the sacredness of life was taken for granted. It no longer is.
Things change. Things change in human society because people change and their
choices change. Indeed, the world is in our hands, as it says in the Book of Genesis:
“And God gave dominion to Adam over the earth.” We are exercising that dominion
for better or for worse.
Now what Jesus is talking about here is that we come to God precisely by the way
we live in our humanity, the way we treat other people, the regard we have for people’s
rights, the respect that we have for people who differ from us. All of this has to do with
coming to God through Jesus. Jesus identifies himself as the way. Well, there are many
people who have different ideas about the way. They may or may not have some good
points. But the point is that Jesus identifies his way of living as the way to honor God
and the way to earn, gain, attain, salvation.
What was he? What was his way? What was his truth? His way was the way of
obedience to the Father. His obedience consisted in his willingness to love his enemies,
to do good to those who cursed him. He taught his followers to do the same. That is the
way and that is the truth. The truth is that we have to be the ones to take the initiative
in being who we want to be. That is the way of Jesus, that is the truth of Jesus.
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This is what life is for. Life is our opportunity. It is our opportunity to make
something of ourselves for God. We can blow it, if we choose to! We can ignore it, if
we choose to. We can, if we want, waste away our lives. Now few people would actually
say in so many words they have chosen to waste away their lives. Nonetheless, we see,
we observe, in our world people doing that.
The role of the gospel, the role of our faith, is to alert us to what we can do for
God—and do it—to make ourselves a gift as Jesus made himself a gift. That is why
as we come to bury Cecile, we also come to the table, the table of the Eucharist, because
it is in the Eucharist that Jesus enables us to offer ourselves as a gift. And as we leave
this church, he enables us, through his Spirit, to give as a gift what we have received.
This is what all of his disciples are called to do: to make something of themselves by
sharing this gift, this gift of life, this gift of love, and become precisely as Jesus was. In
this way we come to the Father. We come to the Father when we learn this secret of
life.
It is my belief, although I did not know Cile personally, it is my belief that she had
that secret and lived that secret. So in ninety-nine years she influenced the world for the
better, maybe in a small way, but that’s very important. It’s important that all of us
realize the potential we have to influence the world for better or for worse. It’s
important that none of us give up because of cynicism and think that there is nothing we
can do. Of course there is something we can do! We can influence someone! But we
can’t influence someone unless we are willing ourselves to be influenced by God’s love
and by God’s gift that we receive in the Eucharist.
So this assembly is really an assembly of gratitude, and it’s also an assembly of
remembrance. It’s an assembly in which we thank the Lord for the gift of Cile, but it’s
also a time when we reflect on our own yet-to-live life, that we will make the best
contribution we can to the world in the remaining time we have, until we come, as she is
now, to be in the presence of the living Lord.
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Rev. Paul A. Hottinger
Worship of Faith Eighth Week in Ordinary Time Friday, June 1, 2007 7:00 a.m.
Sir 44:1, 9-13; Mk 11:11-26 (St. Justin, martyr) (Institutional systems and service
to God)

There are sufficient points for about twenty different homilies in today’s reading! But
we will have to be brief.
This cleansing of the Temple is often misunderstood. People have told me, “Well, you
see, Jesus doesn’t want people selling things in church!” It has absolutely nothing to do
with that. This was not a bake sale!
This was selling the animals used in sacrifice in the Temple. Jesus’ complaint was
not simply that they were providing animals, but that they were cheating people. He
said, “You have made this a den of thieves.” So he is complaining that the priests were
making a profit from something the people were obliged to do. So he is objecting to the
establishment of a system that does not serve people, but makes people serve it. We
have to keep that in mind.
Whenever Jesus confronts the institution of Judaism, it’s on his interpretation of what
God wants; and it simply is different from what the Jews believed. Now we cannot say
the Jews were not sincere. The chief priests and the Pharisees—they were sincere people.
They had been raised in a particular way, so we cannot actually fault them. But,
nonetheless, Jesus is saying there is something more important than sincerity. There is
something more important than being goodhearted.
So then when he is addressing his disciples, he is talking about having faith in God,
which is really not the point of the Temple at all. The Temple was about worship—yes,
but not a worship of faith!
When we read Scripture we have to see how this applies today to us. How do we not
put faith in God, but put faith in a system? How do we look at a system that
requires things of people, but does not really liberate them for service to God? Those
are the things that Jesus, I think, would like us to look at.
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Rev. Paul A. Hottinger
Be a Follower of God
Eighth Week in Ordinary Time Saturday, June 2, 2007
8:00 a.m. Sir 51:12cd-20; Mk 11:27-33 (Sts. Marcellinus and Peter, BVM)
(Discrimination is important)

“By what authority do you do these things?”
This question is a very important question. Modern people seem to think that anything
that is extraordinary, miraculous, is necessarily divine. In other words, there is no
discrimination. That’s a problem with a lot of what is called “new age” ideas—there’s no
discrimination! But discrimination is important.
The question of authority—what is the source of this? 1 John says, “Test every
spirit.” We have to always test spirits. Ignatius of Loyola says that we can’t really tell
where they are coming from, but we sure can tell where they are leading us! What is
worthy, what is holy, leads us to God and not away from God, which means not toward
ourselves. It’s not self-aggrandizing. The holy spirits of God do not lead us to selfimportance—never, impossible!
So the Pharisees were very right in asking Jesus these questions because he was, after
all, cutting quite a scene. He was really very prominent. But on the other hand, the men in
question here are seen as very calculating. So Jesus says, “Well, I’ll tell you by what
authority I do these things if you tell me first: How do you discern John the Baptist?”
This is very important. What was John the Baptist’s mission? It was about
repentance, metanoia, a new way of looking at life, a new beginning, admitting there is
something wrong with the institution of Judaism. Of course, this made them very
uncomfortable. They didn’t like that at all. They didn’t really believe in John’s message.
They thought there was nothing wrong with Judaism, as many people today might think
there is nothing wrong with the Church, the way it has always been! For some people
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custom justifies everything; habit justifies everything. Not for Jesus! He saw things
wrong, so did John the Baptist. So they wanted to change things, and these men did not
like the changes.
But they also know that they can’t admit what they really believe, because then
they would have no one to follow them. This is really the duplicity at the heart of this
passage. They don’t believe perhaps sincerely in John the Baptist, but then they aren’t
going to admit it, because they fear the people won’t follow them any longer. And what’s
a leader without a following?
Underlying this is Jesus’ point of view: it doesn’t matter whether anyone follows
you if you are really doing God’s will—that’s all that matters! You do God’s will. If
people follow you, praise God; if people don’t, praise God anyway! You are not called to
be a leader. You are called to be a follower of God. If others want to follow God also,
you might have company; you might have companionship. But if others don’t want to
follow God, that’s no skin off your nose! You do it anyway. If we had in our Church this
dedication to the will of God, we would transform the world—not we; we would be the
instruments of God transforming the world. This is our challenge: to listen to this
gospel and respond to it.
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Rev. Paul A. Hottinger
Entering into the Mystery
The Most Holy Trinity/C
Sunday, June 3, 2007
5:00 p.m. Prv 8:22-31; Rom 5:1-5; Jn 16:12-15 (Accepting Jesus’ relationship to
the Father as ours)

Today we celebrate the mystery of the Holy Trinity. Many Christian people shy away
from this very term, as if it’s a hopeless project to even understand what it means. Of
course, it is not hopeless, but it is a little bit problematic.
First of all, we have, unfortunately, been saddled with certain terms like
“person,” one God in three divine persons, but what does that mean? It doesn’t mean
what we mean in ordinary speech, where a person is an individual. And this has
caused a lot of problems. Muslims attack us Christians because they say we believe in
three divine individuals, and therefore they accuse us of being tritheists, polytheists.
Personally I was attacked verbally walking down the streets of Istanbul by a young Turk,
Muslim, would-be theologian, who somehow knew I was a priest. I was dressed in just
ordinary clothes, but he knew I was a priest—I don’t know how he did. He somehow
guessed that I spoke German because he didn’t know any English, so he started speaking
to me in German. He started talking about the Trinity. He said, “You Catholics, you are
wrong about that one.” Well, I didn’t know enough German to be able to explain why he
was wrong, but I’ll do better in English.
Now this last year I was visiting in Romania, and met some Mormons. This Mormon
couple told me, “You know, we would love to become Catholic. Our whole church would
join the Catholic Church, only one thing: I don’t think you would want our ideas.” I said,
“What are those?” “Well, we believe there are three Gods.” I said, “You’re right. We
wouldn’t really want those ideas.”
So what is it we believe? Well, first of all, we have to realize that there is one teaching
in Judaism—one teaching in Judaism—that Jesus never challenged. In fact, even Jewish
rabbis will say there is only one certainty in Judaism. That one certainty is there is one
God, period. There are no other dogmas in Judaism—many laws, many interpretations,
many ideas, but only one creedal dogma: there is one God. Jesus himself thoroughly
accepted this idea. But his idea of who this one God is differed markedly from his other
rabbis, his co-religionists, so to speak, other Jews of his period. He thought of this one
God as not only a Father, but a Daddy, a being who was so approachable, so
loveable, so desirous of our loving him in return, that we should call him “Abba.” So
he taught his disciples to pray, “Abba, in heaven, hallowed be your name.” The trouble is
all his followers couldn’t get that intimate, so they went back to the more formal
“Father,” but that’s not the word he used.
Now Jesus was not the first to think of God as a Father. Hosea, the prophet, regards
God as Father in having a son, only the son was the whole people. So Hosea calls the
people of Israel “the son of God.” Now this is a little bit hard for us to understand. It
doesn’t fit our logic, but it’s the way he thought. The Israel of God is the son of God. The
problem is, or was then, that the people, who are the son of God, did not return to
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God the same love and devotion that God had for them, that is, until Jesus. It was
Jesus who returned to the Father the very love God has for his people. So from Jesus
onward prophets do not have to complain anymore, because now there is a faithful Son
in Jesus.
However, Jesus’ mission was not for himself. He did not come to be part of the human
race for his own personal benefit. He came for others. In the first chapter of the Gospel of
John, verse 12, it says, “But to those who did accept him he gave power to become
children of God, to those who believe in his name, who were born not by a man’s
decision but of God.” Again, this may be a little dense, but it means that we enter into
the divine Being of God and enjoy the very same relation to God that Jesus has. In
other words, we become the son, not in name only but in fact, in being, through—
what? Believing in his name, accepting him. When do we accept him and how do we
believe in his name? Through Baptism. That brings us into unity in the first place with
Jesus, and therefore with God.
This means that God loves us with the very same love he loves his Son, and not any
less! It also means we love God with the same love Jesus loves God—the very same!
Likewise, the Spirit that anointed Jesus in his baptism now becomes our Spirit. His
present glory becomes our future glory, because we still abide in time, and will abide
in time as long as we are housed in this physical structure we call our “bodies.” The
mystery of the Holy Trinity reflects on a God who wants to create just in order to
share his own love and goodness.
Again, this goes beyond our normal cynicism. If someone out of the blue gives you
something, you are thinking: What’s the ulterior motive? What does this person want
from me? God wants nothing from you. God wants to be able to give himself to you. Of
course, for you to accept that means to open up your hearts and to be willing to be
with him, and to enter into friendship, defined by St. Thomas Aquinas: “What’s mine
is yours, and what’s yours is mine.” We, God’s image and likeness, according to the
Book of Genesis, can receive this gift and rejoice, or alternatively we can reject it for the
most paradoxical of reasons. We can reject it because we possess enough of God’s
freedom to become his enemy, if we choose! Thus, the whole future of the world is in
our hands, but mostly our own future is in our choices: to receive God’s gift or not.
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Rev. Paul A. Hottinger
To Become Fully Alive The Most Holy Trinity/C Sunday, June 3, 2007 12:30 p.m.
Prv 8:22-31; Rom 5:1-5; Jn 16:12-15 (Graduation) (The goal of education)

In celebrating graduation from eighth grade in 2007, there is something of a pause
required by the fact that we all know that this is not your last graduation. You couldn’t
survive in the world as it is today with eight grades of education. This was not the case
when my father graduated from eighth grade. He is now eighty-seven. When he
graduated many of his fellow students, graduates, would not be going on to high school
or they wouldn’t finish high school. Of course, many of them never went to university or
anything after high school. In fact, in that year and at that time most work required only a
fourth grade schooling—but no more, as you know! We know you all have to get
through high school and probably something beyond high school: college, university,
or something else, or you won’t be able to make it in these very complicated days.
And, yet, is that what we have brought you here for: just to train you for work? Well,
most decidedly, no! We hope and believe that your education in this parish school will
serve that purpose of preparing you for not only work but the enjoyment of being
responsible in making a contribution to the economy of your own family and that of
the nation. But that isn’t what education is about, especially Catholic education.
So what is it? Well, the word itself, educare, in Latin, means to draw forth. Our
purpose with you has been to draw something out, as opposed to what some people think
education is about: stuffing something in. We are not about stuffing! We are about
drawing. That means we already have great hope and belief in your substance that
you have something to draw out.
Jesus himself was a great educator, much better than John Dewey! He did not pour
data into people’s heads. He did not actually feed people information. That was not his
work at all. He challenged people; challenged people to look, to feel, to listen, to judge,
and to act—and not necessarily in the ways that they had been used to doing or taught to
do, but in accord with what is true, which, of course, is a different matter. Hopefully,
that’s what we have done for you: taught you how to look, feel, listen, judge, and act
in a way that is in accord with what is true.

To Become Fully Alive

Jesus identifies the truth with his own godliness. “I am the way, the truth, and the
life.” The “I” there refers to his godliness, not just to his human personality. For Jesus,
truth is a living reality, not just the right answer to a quiz or the solution to an equation.
Truth is something we need to live; in fact, it is a way of living. So way and truth and
life all go together. They all refer to the same reality, the living godliness that needs to
be within us.
I am sure there have been many days in your lives that you wished that truth were
simpler than it is, life easier, or the way more accessible. But we are not in charge of life,
and we don’t determine what it is like. It is we who have to adapt. Life does not adapt to
us; we adapt to life.
Schools will come and go, but this process of education will continue forever, at
least for the wise. Only for the foolish does education end. It is my hope and wish and
prayer that none of you is foolish!
But to continue in this process of education, drawing out what is within us, we have to
have trust and confidence in what God has put there: our ability to love goodness, to
judge what is right, and to act on it. We are as human beings far more remarkable than
the most remarkable computer. If we weren’t, there would be no such thing as education.
Learning, in a human sense, is far more than simply retrieving data. Learning is growing
and changing and moving on. By rooting yourself in Christ, his teachings, and his
sacramental life in the Church you may be assured that you will grow and change into
a godly and spiritual being, one that rightly reflects the splendor of God. That is not
conceit or false pride. It is really the promise of our faith. St. Irenaeus wrote: “The glory
of God is a human being fully alive.” The goal of education cannot be less than that: to
become fully alive!
Congratulations on passing the first stage.
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Rev. Paul A. Hottinger
What Is Your Wine?
Ninth Week in Ordinary Time
Monday, June 4, 2007
7:00 a.m. Tb 1:3; 2:1a-8; Mk 12:1-12 (St. Boniface) (Produce for God)

Once again, Jesus is speaking in parables and not exactly saying what he means, but
requiring people to probe.
The point of the parable is that God really expects something, something from his
creation, something from his people. He is looking for produce. The very idea of a
vineyard: people don’t have vineyards just to look at greenery; they have vineyards to
produce something—wine!
What is the wine that we give to God? The general idea people have about life is,
well, they have to have a job; they have to earn a living; maybe they want to have a
family. But it’s really about what I can get out of life or what I want to do. That’s the
orientation that the world sets everybody on. The gospel is totally counter-cultural in this
regard. It’s not about what you want to do with your life. That is not what the gospel is
about—or what you can get out of life. Jesus is not concerned about that at all.
It’s rather: Why are you sent in the first place to this vineyard? And what is the
wine you are going to give to the owner of the vineyard? What are you going to
produce at the end of your life as the reason for your existence?
Now some goodhearted people believe what they give to life is children, but you
cannot possibly interpret this parable as referring to children—or any other similar
parable. The produce is something other than that; that’s simply too physical!
What is it that you are going to bring to God?

What Is Your Wine?

Rev. Paul A. Hottinger
Tips for a Well-spent Summer Vacation Ninth Week in Ordinary Time Thursday,
June 7, 2007 8:30 a.m. Dt 6:2-6; Mk 12:28-34 (Votive of Christ Eternal High
Priest) (All School Mass) (Prayer, Mass, reading, wholesome friends, helpful to
your family)

Well, boys and girls, from my memory, this is one of the best days of the year! You
are now embarking on what we call a “vacation,” but a vacation is supposed to be a time
of relaxing. Sometimes people come back from vacation and they say, “I am so tired
from my vacation! I am exhausted! I can’t go back to work!” Now we don’t want you to
come back in August and say, “Oh, I’m so tired from my vacation, I can’t study!” So you
are supposed to relax.
But just because you are relaxing doesn’t mean you forget about everything you
learned. You are supposed to keep it in mind. Now one thing you did every day here at
St. Joe’s is to pray. Well, I hope you keep that in mind at home, even if your mother and
father don’t say, “Well, now it’s time to pray,” you still can pray all by yourselves. You
have to learn to do that. In fact, everything you are taught in school is something that
we are encouraging you to make a habit. For example, we teach you how to do
arithmetic. That’s not just to be kept in school! That’s so you can use it in life. Prayer—
the same way. Teachings of all kinds: religious, spiritual, mathematical, spelling, biology,
everything is for you to take home and use in your daily life. Be sure to do that. Keep
in mind daily prayer. And remember to attend Sunday Mass. Wherever you are in the
summer, go to Sunday Mass and celebrate with the other believers.
Secondly, you know, reading doesn’t have to be difficult. There are all kinds of fun
books, and you can find some in our beautiful library in Downers Grove. So if you have
time in your life, spare time, nothing to do, you don’t always have to watch TV. You are
not going to grow much with TV or computers—you may or may not; I don’t know what
you can do with that. But you can get some good books, and you can entertain
yourself! Don’t always think someone should entertain you. Become the source of your
own entertainment. The best way is books. There are wonderful books in the library for
every taste and every style and every age group. So be sure to use the public library.
Your parents are paying for it already in taxes, so you might as well use it!
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Thirdly, be aware of the people you hang around with, because you are going to
become like them. Now if you look at them and you think they are really admirable, then
they are going to be good friends. But if you look at their behavior and you say, “Gee, I
never want to become like that person,” then be careful! Your intuition, your conscience
is telling you something. Heed the warnings of your intuitions. Heed the warnings of
your conscience, because the people you hang around with are the kind of person
you are going to become for better or for worse. Now maybe you can be a good
example to others and maybe influence them. That’s good; I hope you do, but be careful
the bad influences don’t come your way.
Fourthly, if you have little ones at home, try to be a good older brother or older
sister. You know, in life the older we are the more we are responsible for the
younger. So try to step up and be helpful. While your parents have a lot to do, you
could do a little more during the summer for them or for the house—willingly and
cheerfully. You have more time in the summer. You don’t have homework. You can
spend at least half of that time helping out. How about that? That’s a good deal. You still
have half the time for something else.
So I encourage you to think about what you are going to do with your summer. Maybe
you go away; maybe you don’t. Maybe you have camps; maybe you don’t. But whatever
it is, find some wholesome activities that are going to build you up, that are going to
make you be stronger: physically, mentally, spiritually. You will be very happy at the
end of the summer that you spent it well.
My great wish for you is that you have a holy and wholesome summer, and I am
really honestly going to miss you. You have been a wonderful school. Of course, you are
not the same ones I started with. Last Saturday I had the wedding of a girl who was in
eighth grade the year I came to St. Joseph’s. So you all grow up and you all move away,
well, that’s fine; that’s part of life. I hope that you take the Lord and all of our
teachings and all of your lessons with you and make them part of yourself. Then we
will all be very happy.
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Rev. Paul A. Hottinger
The Function of Angel
Ninth Week in Ordinary Time
Friday, June 8, 2007
7:00 a.m. Tb 11:5-17; Mk 12:35-37 (Votive of Angels) (God is in contact with his
creation)

“The great crowd heard this with delight.”
In one sense Jesus is poking fun at the scribes, but we shouldn’t laugh too loud
because their foibles are also our foibles. We try to figure out what is, and then we
take our figuring out to be what is. That’s what the Pharisees did; that’s what the
scribes did. They believed too much in their own concepts and not in the reality that those
concepts were trying to grasp.
A perfect subject matter is that of angels, brought up in the first reading. The whole
idea of an angel is that God is in contact with his creation. St. Gregory I said that the
word “angel” does not refer to a being; it refers to a function, the function of being
messenger, contact, guidance. And the point is that God can use all kinds of means to
do this. Sometimes angels are invisible, and sometimes they are visible.
In this particular story Raphael was called a “man”; everyone thought of him as a
man. This is often the case. People imagine, for example, the Blessed Mother on hearing
she was to be the mother of God saw a man, who was really an angel. What she really
saw we don’t know. Abraham entertained angels who he thought were men. Were they
really men, or did they just look like men? We don’t know that. Maybe they really were
men, but also angels because they had the function of angels.
We can have the function of angels to one another. Others can have the function of
angels to us. This is God’s work, and it has many different forms. However, we try to
figure it out; we try to picture and conceive what God is doing. Then we think our
pictures and conceptions are what is really real! No, they are just playthings! They are all
right. You can have images. You can have pictures. You can have concepts, but they are
just playthings. The reality goes beyond what we think. The reality of God’s direction
in our lives goes beyond what we can imagine and involves us in ways we don’t see.
So sometimes it’s visible, and sometimes it’s invisible. We have to be careful about
taking our own words, our own ideas, our own concepts, too seriously. Then we can be
made fun of like this, and it says: “The great crowd heard this with delight.
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Rev. Paul A. Hottinger
Unity and Dependence
Mass for Singles
Friday, June 8, 2007
1 Cor 12:12-30; Lk 1:1-4; 4:14-21 (Belonging to the body of Christ)

7:30 p.m.

Before we begin, I will give you a moment to silence all your pagers and cell phones.
Last week we had a wedding and a woman, not of our parish, not only did not silence her
cell phone, she actually answered it during the Mass!
That fits into the general topic of today’s reading, especially the first reading, which is
about the reality that we belong to the body of Christ. The reason why Paul goes to such
lengths in describing the nature of this body and our membership as individuals in it, is
that we do not feel it, we do not experience it, we are not in contact with this unity that
we have, not only in virtue of the grace of God, but even in virtue of the power of God
creating. It says in the Prologue of John’s Gospel, “In the beginning was the Word, the
Word was with God, the Word was God. And apart from the Word nothing came to be.”
In my mind this is one of the most powerful statements in all of Scripture and all of
thinking. “Apart from the Word nothing came to be.” This establishes the substantial
unity of everything and the total dependence of everything upon the creating and
sustaining will of God.
Now even most theologians don’t talk much about this. St. Augustine did, and he
meditated on this total dependence of everything upon God. It’s a very wholesome,
healthy way to think. But it is counter cultural, because we live in a culture that says that
everybody is a distinct entity, everyone is autonomous, everyone is a complete self.
Now this is not simply a modern phenomenon. This goes way back to the garden of
Eden, because in the garden of Eden the serpent asked Eve, “Well, is there anything that
the Lord has forbidden you?” And she said, “Well, we may eat of all the trees in the
garden, but of one tree we may not eat: the tree of the knowledge of good and evil.” But
Eve did not believe that God’s instruction to her was for her good. She thought that she
could do better for herself than God would do. That’s the beginning of this idea that I
am independent of God. That’s really what it means to eat the fruit of the tree of the
knowledge of good and evil. It means to decide for oneself what is good or what is evil,
instead of allowing the Creator, who has created all things and who sees that all things
are good in their proper place—to allow God to determine for us what is good for us at
any particular time, guiding us and directing us and leading us.
Well, as St. Augustine goes on to reflect on the result of this original sin, it is a
darkening of the mind. The darkening of the mind means that we no longer can see or
feel or understand or know our real situation. We become plastered to our senses,
addicted to the present moment; divorced from, separated from, the whole that we belong
to.
Now John the evangelist also likes to talk about this great reality. First there is the
Prologue, but he also uses the image of the vine and the branches. That is his preferred
image. Paul’s is the body. In the vine and the branches we can see very clearly that a
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branch can only have life as long as it remains part of something bigger. Well, that
something bigger is the whole of creation.
Now if we were ever to perceive this for any time at all, we would never be able to
sin. We would never be able to sin because we would see that in sinning we are
harming ourselves because we are part of the whole, and when we sin we do
something against the whole. But the darkening of our mind hides from us the truth and
we imagine—not only do we image, but all the people around us, our entire society
imagines—that we can, in fact, work each for his own or her own personal, individual
good and get away with it and succeed, whereas that is a theological impossibility! We
cannot. It will never work! But of course, the whole of reality is not visible to our
senses, but we keep our whole focus, our whole attention, on our senses. And there we
are; we are children of sin, and we have to admit this. Therefore, we live in darkness
insofar as we are living in that world that is defined for us by our senses and by our
culture and by our society and by the world. In this world we are very vulnerable to the
allurements of the devil. We are very vulnerable to the blandishments of evil because
we don’t see evil as evil, and we don’t see good as good. We see our perceptions only.
They are very subjective and really imaginary.
Now the Buddhists say that the ego is a delusion, and they are right. That’s really what
the Bible says as well, insofar as our sense of self is this separate entity. The
philosopher John Paul Sartre said that every human being is being for himself. Ệtre pour
soi. But that’s a lie. Only God is being for himself. But we try to be God. We try to play
God. And we try to be that being for self, but we can’t. We have to admit our
creaturely nature, our creaturely dependence upon God. We have to realize that since
we were little babies we haven’t believed in it, because when we were children, even
though we were very much loved by our doting parents, they didn’t always do everything
we needed. We couldn’t express what we needed, and they couldn’t interpret our crying.
So best as they were, they couldn’t be for us at every moment. And that’s when the idea
was planted that I have to do for myself.
Now we all have a slightly different interpretation or tack on this idea that I have to
do for myself. That’s why there are seven or eight or nine capital sins instead of just
one. I have to be compassion for myself—that’s one. I have to be strength for myself—
that’s another one. Or I have to be the justice for myself, or I have to create beauty for
myself, or I have to be the one who is trustworthy, or success really depends upon me.
Now you might say, “But babies don’t think in words,” and that’s true. But all we do as
we grow up is to live out something we learned very early—that self-dependence,
each, again, according to our own personality and makeup.
St. Paul is trying to call us to a higher vision. He is trying to encourage us to see
ourselves now not as individuals who have to depend on themselves, but as beloved
of the Lord, members of a body we cannot perceive as a whole, but we can believe in,
purchased, redeemed, saved by the power and the love and the compassion not of
ourselves but of God, thereby saved by grace, reborn not by our willing it but by God’s
decision. That rebirth is birth unto eternity, eternal life.
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And it begins when we accept God, and that begins in our ritual language with
Baptism. That’s what Baptism is saying. Hopefully, we were baptized as infants. Some
people think that’s somehow unfortunate because they weren’t there—at least attentively
or in an awareness. But children need to be baptized because they need the grace of
God working in their lives at a very early point to help them realize that they are
more than they seem. The love their parents have for them is merely a symbol of God’s
love, which is exponentially greater.
If we become people of prayer, this mystery starts to unfold itself in our lives, not only
when we come to church—that’s an important focal point—but every day wherever we
are if we are people of prayer, God starts to work in us in very powerful ways,
showing us it does not depend on me; it just flows. One of our parishioners volunteered
for an assignment which involved writing. She found she was simply unable to do it; she
just couldn’t do it. So Sister said, “Well, pray. Pray to the Holy Spirit.” She did, and all of
a sudden it just started flowing from her. The Holy Spirit is the source of life. That’s why
we proclaim in the Creed he is the Lord of life, and he is!
So when we are people of prayer, God works in our lives, and he starts showing us
connections, connections we can’t really see or imagine. He draws us into unity. Then we
start to realize that the community of the Church, or the community of the family for that
matter—neither is really an end in itself. The community of the Church and the
community of the family or any community or any society or any order within
God’s providence are all means to an end.
The end is this great kingdom of God that Jesus preached when he came to Nazareth
in today’s reading. That’s what he was proclaiming, that that kingdom has arrived. That
kingdom foretold by the prophets is now here. It was there in his day; it’s here now, too.
That kingdom is with us. We have to keep in mind that it’s good news for the poor. And
the poor are whoever lacks something. Our lacking doesn’t matter because God is
coming into our lives.
God anointed Jesus to be his Messiah, to do this work. It required a great deal from
him. It required, in fact, not a great deal—all that he had, his very life! He offered it up.
That’s what he paid, the price he paid for us to have good news, for us to be recipients of
the love of God, freely bestowed—freely bestowed through all eternity, but through Jesus
now received. Our belief in Jesus is what allows us to receive this gift and to live in this
gift. This is liberty. It is liberty to live in the freedom that only God’s children enjoy.
This we have from Jesus.
He sends us out to proclaim to others what he has done. Every single baptized
Christian has this obligation to go forth and to proclaim to others what we have received.
When we do that, we start to receive sight. “Recovery of sight to the blind”—this does
not simply refer to Bartimaeus. It refers to us. We are blind too. But we can see, and we
will when we are obedient to our calling, to our baptismal calling, when we realize that it
does not depend on us—not our future, not our salvation, not love. But what does depend
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upon us is the mission Jesus has given us. When we accept it, we receive sight also to
the blind and freedom from our oppressions. Then we become acceptable to the
Lord, and our lives become acceptable to ourselves.
This is a message that is for everyone. So no matter where we are in life: young,
older, whether we are just starting out, whether we have knocked around quite a few
years, we need to listen to the love of God. We have to listen with our hearts. We have
to spend time in prayer. No one has ever died because they didn’t have time to eat.
People have died because they didn’t have food, but they never died because they didn’t
take time to eat. We have time to pray, no matter what anyone says. No one is too busy
to pray, anymore than anyone is too busy to eat! So we can find ways; we can find
ways to be with the Lord. The more we do that, the more our lives will open up and
blossom. We will be able to be part of his body, and we will feel why God has called us.
We will be caressed by the love that the Father has for the Son, because we will all be
taking the Son’s place within the Triune nature of God. This is a promise Jesus has
made us, and we believe it; and so we have a right to rejoice.
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Rev. Paul A. Hottinger
Pure of Heart Tenth Week in Ordinary Time
St. Barnabas, apostle Monday,
June 11, 2007 7:00 a.m. Acts 11:21b-26; 13:1-3; Mt 5:1-12 (Need for purgation)

“Blessed are the clean of heart, for they will see God.”
This is sometimes translated “pure of heart.” This particular beatitude is one we might
focus on. It’s related to another idea called “purgatory.” Purgatory is an idea that a lot of
people think is antiquated, medieval, unnecessary, anachronistic, etc. But it’s related to
the idea of being pure of heart—purgation, purgatory, pure. It’s all related.
The fact is that people are not necessarily pure of heart even if they are of good
conscience. This is the distinction I want to make today. For example, people today
believe that they are doing the will of God by blowing themselves up in a plaza full of
people! They think they are serving God. They are sincere. They really believe this. The
world has been full, and history has been full, of people who think they are doing the will
of God by doing all kinds of totally violent, evil things. Human beings can justify
almost anything—sincerely! Adolf Hitler, for example, thought he was sincerely
helping the world—he really did! He was very angry at the end of his life when the world
let him down. How could the world be so ungrateful! That’s exactly how he thought, and
he really thought that way. Now you might say, well, he was crazy. Well, that’s beside
the point. He thought that way. And a lot of people think that way, but they are not pure
of heart. Jesus says, “What is evil comes out of a person: thefts, deceptions, impurities;
they come out of a person. So that’s where all the evil really comes from whether people
really know what they are doing or not.
Now it is our teaching in our Church that a mortal sin is a sin that is seriously wrong,
that you fully know is seriously wrong, and you fully desire and consent to freely. Well,
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in the case of all these crazy people, they don’t really think it’s wrong, so they don’t have
full knowledge. In fact, who does have full knowledge? Very few. Only some saints
have full knowledge of right and wrong. One of the results of being evil is, of course,
you lose your sense of right and wrong, so then you no longer have full knowledge.
That’s how evil perpetuates and propagates itself.
But, getting back to the idea of pure of heart: so there are people in the world who are
sincere. They think they are serving God. Jesus predicted this. He said, “People will haul
you before courts and put you to death, and think they are serving God.” They did it back
then; they are doing it now. So they need purgation. We need purgation for all the
things we do wrong that we don’t know we are doing wrong, for the things we don’t
have knowledge of. For the emotions that come out of us and do evil even though we
don’t have control of them, we need purgation. That’s what it means to be pure of heart.
Only the pure of heart will see God. So either now or after our death we have to be
purged of all these forces that do darkness in the world, that do evil in the world, that
create havoc, that do violence, that harm, that hurt, that maim, whether it’s bodies or
souls or feelings or anything, because the pure of heart never harm anyone. The pure of
heart are like God. They are filled with light, and they bless. Their presence in the
world is a blessing. That’s what this means.
So we need to ask the Lord to help us use all our suffering for purgation, so that
through our sufferings we will lose all the impurities in our heart, all of the egoism, all of
the self-righteousness, so that we will be able to see God. Jesus doesn’t say you can only
see God in heaven. He says that you can see God as soon as your heart is pure. So why
should we wait?
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Rev. Paul A. Hottinger
Being Salt and Light
Tenth Week in Ordinary Time
Tuesday, June 12, 2007
7:00 a.m. 2 Cor 1:18-22; Mt 5:13-16 (Preserve and allow the Christ to reign)
“You are the salt of the earth.”
Salt has always been a preservative. Even in modern foods, canned foods, frozen
foods, salt is used. Even smoked meats are often salted—before refrigeration even more
so. Salted fish and salted meat was the only way to preserve it. So when Jesus is saying,
“You are the salt of the earth,” he is talking about being a cause of preservation.
This follows directly from yesterday’s gospel, which was the beatitudes. In the
beatitudes Jesus speaks about the blessings that come to those who are really
enlightened, who really know the truth, who can live the truth—but knowing very well
that most people don’t! So much so that, as I mentioned yesterday, people can believe
they are serving God by blowing themselves up and blowing other people with them.
They think that should give them some sort of reward. This is how perverse their
conscience; this is how warped their minds are. And this is actually typical in the history
of the world.
So now Jesus says to his disciples, “You are the salt of the earth.” Why? Because
someone has to preserve the earth from the natural disintegration that happens in
the absence of true knowledge of virtue. When people do not practice virtue, society
starts to pull apart. People become coarsened. Hearts become hardened. The world
becomes less human and, therefore, less godly. Sometimes we sell ourselves short. I have
heard a lot of times this expression: “Well, I’m only human”—whatever that is supposed
to mean! It could mean lots of things, because humanity has within it the potential for
all virtue or all vice. So which one do you mean?
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Jesus is looking at the positive side here. “You are the salt of the earth.” You are
capable of preserving civilization, society, culture. You are capable of preserving
family, order, morality, righteousness. You are capable of preserving all that. So be that;
be that salt, because if you aren’t, then what goal do you have? Then you are
worthless! Salt that has no tang is worthless. If you don’t serve the purpose for which you
are sent, well, then what? Why should you be?
Likewise, “You are the light of the world.” Again, Jesus doesn’t believe in telling
people how bad they are or what’s wrong with them, but what they can be, what’s good
about them. “You are the light of the world.” Through you the whole world can see,
but you have to let the light shine forth from within you. There we are getting back to
the idea of purity of heart, that I spoke of yesterday. That light is Christ. It simply
doesn’t come from Christ. It is Christ! You have to allow Christ to reign within your
heart and your mind. You have to surrender all of your feelings to him, all of your
choices to him. Then you will be the light of the world, and the world will begin to see
and glorify our heavenly Father.
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Rev. Paul A. Hottinger
Faithfulness and Witness
Funeral Paul Albert Blaida Friday, June 15, 2007
Jb 19:1, 23-27a; 1 Thes 4:13-18; Mt 5:1-12a (Dealing with suffering; living in
freedom)

“But as for me, I know that my Vindicator lives, and that he will at last stand
forth upon the dust; Whom I myself shall see: my own eyes, not another’s, shall
behold him, And from my flesh I shall see God; my inmost being is consumed with
longing.
These words of wisdom are from the Book of Job, and in a sense very appropriate for
the funeral of Paul Blaida, who was a kind of a Job in the sense he suffered patiently,
but also in a feisty sort of way. Some years ago—I don’t remember exactly how
many—he told me that he would never walk again, according to the doctors; and he could
not sit up either, which was pretty bad. It’s bad not to be able to walk. It’s bad not to be
able to sit up, but not to be able to do either was totally unacceptable! So he said, “Well, I
don’t know what to do.” I said, “Well, pray.” Well, we prayed and we prayed, and he
engaged himself in the process of healing. He would not accept the doctors’ prognosis.
He said he was going to walk again, and he made every effort, and eventually started
walking around the room and then outside and then around the block; and pretty soon he
seemed to be completely restored to health. To what degree he really was, I do not know.
But he surely had a new sense of life and new zest. In that he was a great witness
because he told people about how the Lord had helped him and restored him to life
and to mobility. I think what I will remember about him most is how he really used his
healing as a way of praising God and encouraging people to trust in God.
Job, of course, is the ancient story of a man who is totally righteous in the sight of
God, and even in his own sight, and yet is struck down with sickness. Now in the ancient
world, this was regarded as impossible because sickness was supposed to be a
punishment or a consequence of evil. That’s what all his friends told him. That’s what his
wife told him. Job wouldn’t believe it. Of course, in the original story Job is restored to
complete health and wealth.
But underlying that story is really our own feeling of being unjustly put-upon by
life. All of us feel that at some time or another. All of us feel that things are not going the
way they should be going because we sense there is meaning in life. And that’s true, and
we should affirm that. We sense that life is rational, directed by intelligence—and we
should affirm that. It’s true. But it’s not controlled. It is not determined. The
intelligence of God works—yes, but through patterns that are random. No one is exempt
from evil. Jesus himself, Son though he was, learned obedience through what he suffered.
So must all of us. Obedience means faithfulness to God, no matter what happens to
us. That’s what Paul did. He had faithfulness to God no matter how he suffered.
In fact, the whole history of Judaism is precisely a sacred history because of that one
thing! No matter what they suffered, they always remained faithful to the one God, the
Creator. This was not typical. Typically, if people were defeated by one particular nation,
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they would adopt the god of that nation because they thought that god was stronger. The
Jews, no matter how they suffered, always remembered who God was. They knew
that their God was the only God. Now this didn’t necessarily make them holy. Yet this
kind of fidelity is what made them the vehicle of God’s work, which came to
fruition, of course, in our faith, in Christ.
Now it is up to us to carry on this same work. We do it by the way we live, by the
qualities we bring to life. To bear up under suffering, even unearned suffering, random
suffering—that is a form of fidelity to God, and that is a way of witnessing to the God,
who has created everything in this rather remarkable way that we remain free. If we
think about it very long, we must realize that if life were really determined in such a way
that the just never suffered, then we would never be free. Freedom is, you might say, the
reason and purpose of the life we know. It is the means we have to serve God. So we live
a free life, and we can do whatever we choose to do with it. We can give glory to God,
or we can simply serve ourselves. When life is good to us, the challenge isn’t much. We
can be very grateful easily. But when life is not good to us, then the challenge comes to
give glory to God anyway and to steel oneself against all bitterness and to refuse to be
destroyed from within by feelings of being cheated—they are so prevalent in our
nature!
Paul was in all these ways, in my view, a missionary and a witness to the way we need
to live, to be men and women who are firm and who realize that God is on our side. As
St. Paul says, “If God is for us, who can be against us?” If God is for us, no matter what
we suffer, we will never suffer more than God’s own Son himself. Jesus on the cross
paid the ultimate price for our freedom—and what are we going to do with it?
That’s the question we will answer as we leave this church and return to our lives in the
world. If we keep in mind Paul Blaida, we might make a few minor changes!
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Rev. Paul A. Hottinger
The Shepherd God
The Most Sacred Heart of Jesus Friday, June 15, 2007
7:00 a.m. Ez 34:11-16; Rom 5:5b-11; Lk 15:3-7 (Jesus in God’s role of
shepherd)

“Thus says the Lord God: I myself will look after and tend my sheep.”
That is from the prophet Ezekiel, and it’s the key to understanding Jesus’ parable.
Now the fact is that people are sheep, because when we look at ourselves, we
realize—privately, of course, we don’t admit it to others—privately we know, well, I am
not the smartest person I know. I am not the most courageous person I know. I am not the
shrewdest person I know. I am not the most balanced person I know. Now those are the
four great moral virtues or cardinal virtues: prudence, justice, temperance, fortitude.
And we don’t have them in excess, in force.
So we look to someone else. We think somebody is smarter than we are; somebody is
more prudent, shrewd. We think someone else is stronger than we are. We will follow
that leader. We think someone else is more balanced. We think someone else is more
tempered, self-controlled, rational. So we follow other people, but the trouble is
whoever we follow, they have the same flaws we do! So we have political leaders. We
have ecclesiastic leaders. We have prophets. We have kings. We have knights. We have
business leaders, and lawyers—and did I say politicians? And they all have the same
flaws that we do, but we follow them anyway. This has been going on for centuries, for
millennia.
So God says, “I myself will look after and tend my sheep. Prophets aren’t doing the
job. Kings aren’t doing the job. Priests aren’t doing the job. Nobody is doing the job. I’ll
do it myself.” So now when Jesus comes—and he never speaks directly; he never literally
tells anybody anything; he always speaks indirectly, through parables, through
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allusions, through intimations. The Pharisees start complaining about his ministry—to
whom? The people that need it the most! And they complain about this. He tells this
parable, and in the parable he uses this very image of a shepherd, someone going
after the sheep. God himself says, “I myself will look after and tend my sheep.” Here
Jesus is saying, “Well, you see, in me God is fulfilling the prophecy of Ezekiel.” This is
as close as Jesus will ever get to saying, yes, I am God. He would never say that. He
never says it directly, but he alludes to it. He alludes to the fact that in him God is
fulfilling this prophecy. It is really God who is going now to tend his sheep. But, of
course, the Pharisees—steeped as they are in their own tradition, partly revealed, partly
human—cannot buy it! And they reject him. They have religious faith too, but it’s just
not able to be flexible enough to see the light when it shines.
Now why does God work so indirectly? That’s a question you might take with you
through your day. Why does not God come and just exactly say what is what? He never
does. And people who think they know are not leaders. That’s why God had to resort to
this extraordinary feat of coming himself in the person of Jesus. And when he comes,
what happens to him—and why? And what is there in us that continues this same saga,
the same drama? Why are we always pushing away this Sacred Heart?
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Rev. Paul A. Hottinger
Role of Ministry Eleventh Sunday in Ordinary Time/C June 17, 2007 10:30 a.m.
2 Sm 12:7-10, 13; Gal 2:16, 19-21; Lk 7:36—8:3 (Farewell to Father Paul and
Father Scott) (The work of the Holy Spirit in community)

When Cardinal Newman reached a reflective moment in his life, he sat down and
wrote a book: Apologia pro Vita Sua. He means more or less an explanation of why he
did what he did, why he believed what he believed, why he made the choices he
made.
As I come to this period in my life, I feel in a similar situation, thinking about
underlying beliefs that have guided my ministry. For one thing, I take very literally the
idea that Christ is the head of the Church. The parish does not belong to the pastor. The
diocese does not belong to the bishop. The universal Church does not belong to the pope
but, rather, to Christ. Ordained ministers are called to serve the headship of Christ, not to
create their own headship.
Secondly, I believe literally that the Holy Spirit is the soul of the Church. Many
people say things like this without really believing it, it seems to me. That means the
Holy Spirit should really be guiding the actions and the activities of both the Church
body and the individuals in it. It means that the Holy Spirit is the true teacher. The
authority of men and history has to take a backseat to the authority of the Holy Spirit
living in the midst of the people of God.
The essential role of sacramental ministry is to put both individuals and the
community as a whole into contact with the Holy Spirit, whose role is to vivify and
sanctify all the members of Christ’s body. The worst thing a priest or minister can do is to
get in the way of the Holy Spirit. And this kind of obstruction begins with selfimportance. So it’s very wholesome to have no self-importance if one wants to serve
God.
Now it may be a valid observation that I am very slow to make decisions. That’s true.
Some of the Pastoral Councils complained that it took us three or four months to ever
reach a decision. Well, that’s not too bad when you only meet once a month! I believe
that one needs to, not only does one, but all members of a parish have to give ample
time for the Spirit to blow where it wills, not to jump to conclusions. I believe that
prayer is essential to making decisions within a parish, and I have seen that prayer has
completely reversed people’s positions—sometimes even within several hours! This is
the work of the Holy Spirit.
Pope John XXIII was one of my heroes. I entered the seminary primarily because I
was attracted to his ministry of bringing the Holy Spirit alive in the life of the
Church. He once said—and this has become my motto—“Observe everything, forgive
much, and improve a little.”

Role of Ministry

I am very grateful for my ten years at St. Joseph Parish. I’m grateful first of all to
the staff for their very generous cooperation and service and friendship to me personally.
They have always shared their ideas freely and given me a lot to think about. I know they
have not always been happy about it, but I forced them to work through all their
differences to reach a consensus. That means I often resisted reaching a conclusion
myself just so they would keep talking until they all could see each other’s viewpoint.
On a wider scale this is also true, has become true, finally, of both the Pastoral
Council and the School Board. At first and for quite a while both were very
uncomfortable with my idea of working with a consensus model of government and
decision making. Patience, however, has proven that quick fixes are not really fixes. We
really do need to gather all the strands of truth into one, and this takes time, and we
have to give time to all the things that we really value.
Finally, what brings the Holy Spirit into life in a community is the generous service of
volunteers. This community is blessed with many willing and wonderful volunteers. Far
from being marginal, volunteers connect the vivifying and sanctifying work of the Holy
Spirit in a lateral way, a horizontal way. Ministry is not always supposed to be topdown. It is supposed to be shared horizontally among the brothers and sisters of
Christ. Jesus said, “What you receive as a gift, give as a gift.” Volunteers make this
command, mandate, visible in a community.
I would like to encourage all of you to continue working with each other in
collaboration. Father Jerome certainly will need your help, as I did. The purpose of a
parish, we have to remember always, is not to serve itself. The purpose of a parish is to
spread the gospel of Christ in the world. You are doing that in a million different ways.
Keep in mind Jesus’ high evaluation of you when he said, “You are the salt of the earth.
You are the light of the world.” The true value of your lives and of your service and of
your actions and choices will never be apparent in this life, at this time. This will only
become revealed in the final judgment, which for Jesus was the focal point of all his
endeavors. The prophet Micah writes: “He has told you, O mortal, what is good; and
what does the Lord require of you but to do justice, to love kindness, and to walk humbly
with your God?”
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Rev. Paul A. Hottinger
The Experience of Forgiveness Eleventh Sunday in Ordinary Time/C June 17, 2007
Vigil, 5:00 p.m. 2 Sm 12:7-10, 13; Gal 2:16, 19-21; Lk 7:36—8:3 (Vulnerable,
truthful, humble—able to love much)

The others at table said to themselves, “Who is this who even forgives sins?”
Too often we miss the full richness of this story because we don’t see that that
question is irrelevant and actually completely off target. In fact, Jesus does not forgive
her sins. He tells her, her sins have been forgiven. In this way this particular story
parallels the sacrament of reconciliation, when in the name of the Church the priest
announces that your sins are forgiven. God’s grace and God’s love always precedes
our sorrow and our feelings of remorse and repentance.
But there is much more in this story. Forgiveness is both a choice and an
experience, but they don’t always come together. I may choose to forgive someone
who has offended me. That’s a choice I make. But that does not mean that I will feel
forgiveness for those I have offended. The experience is one thing; the choice is another.
Jesus always stresses the importance of being forgiving, of going to the offended one
with forgiveness. In the Lord’s Prayer he teaches us to pray: “Forgive us our
trespasses”—in Latin, our debts, débita nostra—“as we forgive those who trespass
against us”—as we forgive those who have debts against us. Now this is not because
other people are necessarily deserving! It has nothing to do with their being deserving!
Only God can know who is deserving, who is not deserving. Jesus insists on our
forgiving others because being unforgiving is carrying a burden that fouls all of our
relationships, that sours our own souls, that creates resentments that smolder, very often
unconsciously beneath our awareness. And all of this does great damage to us; whether
we know it or not, whether we are aware of it or not, whether we want it or not, it
damages seriously our inner welfare, our spiritual balance.
Jesus constantly stresses that God’s love is unconditional. Why? Because God is
love, and therefore God’s love is based upon God, God’s nature—not based upon anyone
or anything else. God doesn’t love because of something, except because he is love—
period. If we desire the happiness that God desires for us, then we must also choose to
love unconditionally. We can’t have one without the other. We can’t experience God’s
unconditional love and acceptance of ourselves if we refuse to grant the same to
others. That’s what the Lord’s Prayer says. And we agree with it every time we pray that
prayer.
Now forgiving those who have offended us can be very painful, especially if they
express no sorrow, awareness even that they have offended us, shame, guilt, or any kind
of regret. However, it’s not the least bit as painful as carrying around the burden of
unforgiveness. That is far worse. And that is harmful, whereas the pain of our forgiving
is not harmful in a true, deep sense. In fact, it’s freeing; it’s liberating, much as Jesus’
own death was liberating, although it’s very hard for us to feel that.

The Experience of Forgiveness

Now some people do not forgive others because, actually, they enjoy unforgiveness in
a rather sick and perverse way. Holding others in debt can feed our pride. It can make
us feel righteous. It can put us into the role of victim, cheated one—and some people
enjoy that!
Receiving forgiveness is the other side of the coin of giving forgiveness. Jesus says
here that the woman is forgiven much because she loved much—not the other way
around! Not the other way around! She is forgiven much because she loved much. The
love comes first. Love requires humility. That’s why we have Confession. Confession is
an expression of humility—truthfulness. Humility and truthfulness go together actually.
You can’t have one of those without the other either. And love requires vulnerability.
Love requires vulnerability. Intimacy requires vulnerability. If you are unable to be
vulnerable, then you are never intimate. Again, all these things work together. When we
allow ourselves to be vulnerable and truthful and humble, then God’s love—or
another way of saying that, God, God’s nature, God’s being—finds a ready home
within us, within our souls, made in his image and likeness and created to be a home, a
temple for him.
Now the oblique point Jesus was making to his host, the Pharisee, is this: that the selfrighteous are really not truthful and they are really not humble. Therefore, they
really never experience love, and therefore they never experience forgiveness. What a
shame! But it’s a shame they cause themselves, they bring on themselves. Their only
love, if you want to call it that, is self-love. It is not vulnerable. It is defensive! It is
armed! It is strong!
Jesus really never forgave this woman. She never asked for forgiveness. This is not
about asking for forgiveness and receiving it. That is not what this is about. It’s about the
experience of forgiveness. This woman experienced forgiveness because she loved
much and because Jesus allowed her to express her love. Jesus allowed her to express
her love through her tears and through her anointing and through her affection.
Now we cannot make anybody experience forgiveness. We cannot make ourselves
experience forgiveness. But we can let go of all resentments. We can let go of pride
and defensiveness and needing to be right! We can let go of wanting to be victims
and we can leave the past in the past!
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Rev. Paul A. Hottinger
Inward Effect of Violence
Eleventh Week in Ordinary Time
Monday,
June 18, 2007 7:00 a.m. 2 Cor 6:1-10; Mt 5:38-42 (For Promoting Harmony)
(Do not resist evil)

Today’s instruction is based on the need for a spiritual man or woman to rise above
the natural reactions of human nature. Naturally, human beings are formed in such a
way as they defend themselves against danger and attack, otherwise the human race as a
whole would not have survived. But this can be carried too far, and it creates walls and
boundaries that then become our prison—taken from a higher point of view, of course.
That’s what Jesus is always doing: taking people to a higher level of perspective.
Now he says, “Do not resist the evil one.” People do not understand this. It’s not
exactly the same thing as the principle of pacifism. What it is saying is that when you
engage with violent people, their violence becomes contagious, and you become
violent yourself. I think you can see this. If even you get in an argument of words with
someone, that so enters into your spirit that it turns everything. You can be angry for
hours and hours because of an argument with a person if that person happens to enter into
that place—it doesn’t always happen. But we are not isolated units. We are created to
live in harmony, and we are created to be part of something bigger; and so when we have
violence enter into our relationships, that does something inwardly.
Now many of the troops who are at war, even if it’s the most just war in the world—it
doesn’t matter. Violence itself causes effects in people. Not always the same way, but it
does. So troops who are fighting in battle often are scarred inwardly, sometimes for life.
They have no outward wounds, but inwardly something has changed. So Jesus says, “Do
not resist evil.”

Inward Effect of Violence

Now this is not meant to be an absolute dictum for solving all issues, which is what is
wrong with pacifism as a theory or as a moral philosophy. But it is talking about,
practically speaking, in your own personal life be very careful. Evil people will try to
turn you into evil. Why? Because it’s not really flesh and blood that is our enemy. It’s the
spirit of evil itself. That can enter into you just as easily as it entered into your
opponent.
So the same with striking. He says, “When someone strikes you on the right cheek,
turn the other as well,” not because you are supposed to be a doormat. That’s not the
point. There is a time for resistance to mistreatment. This is not saying that, but it is
saying be careful how you deal with all these feelings that arise from mistreatment.
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Rev. Paul A. Hottinger
A Light to the Nations
The Nativity of John the Baptist
Sunday, June 24, 2007
7:30 a.m. Is 49:1-6; Acts 13:22-26; Lk 1:57-66, 80 (Vocation to image God)

“I will make you a light to the nations, that my salvation may reach to the ends of
the earth.”
This text is from the prophet Isaiah, the first reading of this morning’s liturgy.
It is worth noting that this phrase, “light to the nations,” was used by the fathers of the
Second Vatican Council. When they wanted to say something about the mystery of the
Church, they picked this idea, that the Church is called to be a light to the nations.
Now light is a very powerful concept, a powerful image as well; and it fits primarily
God in the Judeo-Christian tradition, not in the Eastern traditions. In the Eastern
traditions there are sutras and various writings that say that whatever God is, whatever
the absolute is, we have no idea. The absolute is unknowable, deep, mysterious, and nonrevealing. But that’s not what is the basis of biblical beliefs, rather, that God is light and
God is revealing and God is disclosing; and this is his nature. If we think about light
very deeply, we will realize that it says a lot about the nature of God, but also the nature
of creation itself, so that God reveals himself in creation. The creation itself is actually
a revelation of God, of his goodness.
You may have heard of the “Big Bang” theory in physics. It is now accepted as a
standard model. It originally was the thinking of a Belgium priest, who was trying to
reconcile the Bible with his understanding of science back in the 1920’s. He imagined
that perhaps all of creation comes from some sort of almost infinite light, that all
matter and all energy and time and space itself is simply an expansion of light. It may
turn out to be actually correct; it may not, but it is a very powerful theological idea.
If you think about light, we see that on earth photosynthesis—that is, all vegetation is
photosynthesis—it all depends upon the light of the sun. The ancient Egyptians
recognized this and called the sun “God,” which it is, in a sense, in a very small way for
at least life on earth.
In the Church we have proclaimed that Jesus is “Light from Light,” meaning that
there is created light and then there is uncreated light, that somehow the creation is a
mirror image of a created type of God himself, so that God himself is really and truly
light. Even uncreated God is light. The mystics have assured us over the centuries that, in
fact, when they have experienced God they have seen light. We even use that
expression in our common, everyday language: “I have seen the light,” or “He has seen
the light,” meaning somehow something has dawned on them. Well, the mystics say that
when they have encountered God, they have seen some sort of powerful, vivifying,
sanctifying, sometimes awesome, sometimes even terrible and powerful light that brings
some sort of new energy to them, that clarifies their minds, that brings them to the height
of their creative powers, that is intelligent and wise and that helps them be what they are
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created to be. I am sure that Isaiah himself was very aware of the teaching of the Book of
Genesis: that when God created humanity, he created humanity in his own image
and likeness, therefore capable of these same qualities of creating, vivifying,
clarifying, guiding wisely, and so on.
Now for Isaiah the question was: Do the people of God called into covenant really
fulfill their responsibilities to be this for the world. Obviously, all people are created to be
life-giving, sanctifying, holy, clarifying, and wise. Somebody has to start. Somebody has
to lead the way. That’s Isaiah’s idea of the people of God. That’s the role of the covenant,
to begin this so that all nations may come and see what they are to be. So it’s a vocation
and it’s a mission to all people; that’s why “light to all nations.” So the role of God’s
people, for Isaiah and for the fathers of Vatican II, is to make clear this remarkable
and awesome potential locked in, latent in, every human person.
Now Isaiah was concerned that perhaps the people of his day weren’t really doing this.
The fathers of Vatican II were equally concerned that the institutional Church wasn’t
really illumining anyone, enlightening anyone, leading anyone, guiding anyone. We
should, perhaps, take their concern seriously. You may reflect on a few questions.
Does the Church, and a better way of saying that is: Do we, the Church, because that’s
the point of the document, Lumen Gentium, “Light of the Nations,” of Vatican II, is that
we are the Church.
• So: Do we, the Church, reveal the goodness of God by our very presence?
• Do we, the Church, understand that we share in a universal call to holiness,
to godliness? Do we think that saints are just a few odd people that sometimes are
called? Do we understand that we are called to be saints, to be holy men and
women, to be holy children and infants?
• Do we believers see this vocation to be light unfolding in our homes, in our
marriages, in our friendships, in our relationships, in our places of work?
The way we work and do business—is that enlightening anyone? Do people
praise God because of our honesty, because of our integrity?
• And since the rage today is books on militant atheism, we might bring that in too.
Is militant atheism in our age really the result of spiteful wickedness? It may
be. Or is it the result of mixed messages, or poor witness, or even basic
infidelities among the people called to be light to the nations?
Of course, only God knows the answers to any of these questions. But to ponder them
would be a very excellent way to celebrate the birth of John the Baptist.

2

A Light to the Nations

Rev. Paul A. Hottinger
Jesus as the Standard Twelfth Week in Ordinary Time Monday, June 25, 2007
8:15 a.m. Gn 12:1-9; Mt 7:1-5 (Self-knowledge, do not judge others)

“Stop judging, that you may not be judged.”
In one sense the Christian gospel is very simple. We are put on earth to become
perfect, as our Father in heaven is perfect, which means we have to gain self-knowledge.
This is a life’s work.
Meanwhile, we are not put on earth to correct other people or to perfect other people.
That’s each one’s own job, so to speak. The reason why we are correcting other people
and judging other people is that we have a standard that is very personal, even we could
say eccentric. We think somehow we have achieved something, and now we want to
judge everyone by that; but that is not the standard God has given us.
The standard God has given us is nothing we have. The standard God gives us is his
Son, Jesus. That’s why Jesus in the fourth gospel says, “I am the way.” Now that word
“way” is found also in Matthew’s Gospel, when Jesus says, “Seek the path,” a way, “that
leads to life.” And he comments, “Oh, how easy and wide is the path,” the way, “that
leads to destruction or damnation, and many there are who choose to follow it. But how
winding and narrow is the way”—himself really—“the way that leads to life, and how
few there are who choose to follow it.”
This could be discouraging, except we needn’t be discouraged. All we have to do is
follow Jesus, follow him, use him as a standard, and focus on our own way of living.
That includes our inner attitudes and thoughts, because our external behavior is simply
a reflection of our inner attitudes and thoughts. That’s what this is about. If we don’t
look at our own inner attitudes and thoughts and feelings about other people and monitor
them and bring them under the control of the Holy Spirit, we will be living with a
beam in our eye. We will be blind to who we really are, and God will never be pleased.
So if we want to please God, then we set up Jesus as our standard, and we daily
strive to gain knowledge of self through him and let him teach us precisely what in
our lives needs to go and what needs to come. Then we won’t be judging our brother
and sister. We won’t have time because we will have our eyes fixed where they should
be, on Christ.

Jesus as the Standard

Rev. Paul A. Hottinger
The Constricted Road Twelfth Week in Ordinary Time Tuesday, June 26, 2007
8:15 a.m. Gn 13:2, 5-18; Mt 7:6, 12-14 (Salvation and damnation)

“How narrow the gate and constricted the road that leads to life. And those who
find it are few.”

If you have read Pope John Paul’s treatise, Crossing the Threshold of Hope, you may
recall there he raises the question: “Will all be saved?” From time to time in the history
of Christianity people come to the conclusion that because God’s love is infinite and
because God’s mercy is timeless, eventually all will be saved. The pope brings this up.
He says,” Well, in one way, that is a good attitude.” It’s a good attitude to want everyone
to be saved. It’s a good attitude to hope that everyone will be saved. It’s a wonderful
virtue to pray that everyone will be saved, but it would be foolish to believe that
everyone will be saved. That is perfectly sound. It is true that God’s mercy is infinite—
that is true. It is true that God desires the salvation of everyone; there is no doubt
about that! That is the clear teaching of the Church. Although it is not the clear
teaching of Scripture, actually, it is the clear teaching of the Church.

However, we are free beings, and grace is not irresistible. So we have to accept the
love of God. We begin to accept the love of God in very simple ways. That’s why Jesus
says, “Do to others whatever you would have them do to you.” That is very basic.
When you do that, you are in a very simple way accepting grace. You are accepting
love. You are practicing love. You are doing to others what you would want them to do
to you and, therefore, you are loving them. It’s very basic. Now it’s true we cannot do
that without the help of God, but the help of God is always available—always—always
has been! According to Lumen Gentium, since the time of Adam the grace of God
and the will to save all men and women has existed.

On the other hand, we can be very resistant to the grace of God, and that’s the next
part of this. “Enter the narrow gate”—it’s not always simple—“for the gate is wide and
the road broad that leads to destruction.” In Latin, damnatio, damnation—damnation is
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our own self-destruction. It is our own loss, but it is our losing ourselves by resisting the
love of God, by resisting the grace of God.

“And those who enter through it are many.” That’s an observation Jesus makes. Now
this does not mean that their ultimate fate is sealed because, again, we believe in the
infinite love of God. This was brought out, well, in some of the writings of the saints.
Some saints believe that in the moment of death God’s mercy comes to people if they
have in any way opened their hearts even a little bit to God. That is surely plausible, and
that is surely in accord with the gospel.

But then Jesus goes on: “How narrow the gate and constricted the road that leads to
life.” Now why is it so constricted and why is it so narrow? Because it goes against our
self-love. Whenever the love of others or the love of God conflicts with self-love or
self-will, then we are narrow; we are constricted. It takes, sometimes, courage,
fortitude, temperance, a great deal of strength and grace in order to then do what is loving
in the true, objective sense, according to what God wills: to love others even at my
expense. But that’s what Jesus did on the cross.

The cross is all about loving others and especially the Other, God, at one’s own
expense. That’s what Jesus did. He poured out his blood for others. Therefore, he really
is the narrow gate! That’s why it says in John, “And I am the gate.” He is the gate. He is
the road. “I am the way, the truth, the life.” He is the narrow road, the constricted road.
He is speaking of the cross itself, and this is what leads to life because the cross is the tree
of life. If we want to have life and have it in abundance, we have to focus on, again,
Jesus and what he did for us and what we now are enabled to participate in through
the Eucharist: that we bring our lives and our suffering and our pain and our conflicts
and our temptations to the altar. We bring them to the altar because the altar is that place
where the eternal sacrifice, which Jesus gave to the Father, is made present on earth to
our senses and to our souls, that we may feast and be strengthened and live in this lifegiving way, entering through the narrow gate and walking the constricted road to life.
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Rev. Paul A. Hottinger
Discern the Fruit Twelfth Week in Ordinary Time Wednesday, June 27, 2007
8:15 a.m. Gn 15:1-12, 17-18; Mt 7:15-20 (St. Cyril of Alexandria) (Where is the
action leading?)

“So by their fruits you will know them.”
Now we have just recently been talking about: “Judge not lest ye be judged,” and now
we are talking about judging That is the way it goes because there is always a truth in
every statement. We have to have a balanced view of things.
Here the issue is discrimination. While we should really withhold our judgment of
a person’s internal intentions, while we should withhold our judgment about a person’s
worth or value, especially in the sight of God, we can and need to judge something else.
We need to discern where they are going or where they are leading us.
In 1 John it says, “Discern every spirit.” That’s something Christians often slough off,
as if we don’t have to be discriminating, as if we don’t have to be discerning. We do.
Jesus called the devil the “father of lies.” There is constantly a temptation to be deceived.
The people who are really seeking virtue and seeking God are the most prone to this
deception. As St. Paul mentions, “The angel of darkness can portray himself as an angel
of light.” So just because something feels good or seems to be holy doesn’t mean it is!
Just as a person seems to be full of God doesn’t mean that he is or she is.
So we have to look at—what? The fruit, the fruit of the tree, the fruit of the life. St.
Ignatius of Loyola, in discussing this very topic, says, “We cannot always tell where
some spirit or some idea or some emotion or some feeling comes from. We can’t tell. But
we can tell where it is leading.” Does this lead to God? Does this lead to peace? Does
this lead to harmony? Does it lead to obedience? Well, then that’s a good sign.
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Now, mind you, St. Ignatius mentions that peace itself is not an infallible sign of being
in accord with God’s will because, first and foremost, we have to have made a decision to
follow God. If we have made a decision, a moral decision, to follow God, then peace
is a sign we are following God. But if we have never made that decision, we can be at
peace with evil, as is often the case. Often people of evil are very much at peace. Why?
Well, there is no conflict. They are just going with evil. Sometimes conflict is a sign of a
battle between good and evil within us. We have to pay attention, and then we have to,
again, aid and abet the will of God, choose the will of God.
So we do judge by fruit. If a person’s life bears fruit for God—we can tell that—
then we can believe they are doing God’s work. But if in spite of all kinds of show and
all kinds of words and all kinds of talk, there is really no fruit, then beware. “So by their
fruits you will know them.”
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Rev. Paul A. Hottinger
Invitation to Live Funeral Marie Bican Thursday, June 28, 2007 Rom 6:3-9;
Jn 6:51-58 (Another way of perceiving life)

“Are you unaware that we who were baptized in Christ Jesus were baptized into
his death?”
The death of a loved one brings a kaleidoscope of feelings ranging from relief to grief
and many in between. But it would be unfortunate if we were to bypass something that
goes beyond our own personal feelings, namely, death is a reality we all will share in. It
is not macabre to say so. It is part of life, although a part we frequently choose to ignore
or pass over without comment. Marie has gone on to her eternal reward. We shall
eventually go on to ours, and to simply think about: How are we doing on this path of
life?
Are we aware that in Baptism we already met death because we were incorporated
into Christ, who has died, who has not only died, but died for us, died with infinite love
in his heart for all people, good or bad. This is the mercy of God’s love—not that he
rewards the good, but that he loves all, good and bad, and gives us all a chance to
grow into a truly godly life through his life offered on the cross. This is the very
mystery we celebrate in Baptism. It’s a mystery alluded to when we brought the body of
Marie into the church and sprinkled water recalling her Baptism. We need to recall our
Baptism and the price that Christ paid for the new opportunity we have in him to live a
new life, a life, therefore, not encumbered by our own past or by the past of our
ancestors, of our race, of our nation, of our heritage, of whatever, but to begin anew—a
true new birth!
Speaking of this to the Pharisee, Nicodemus, Jesus says, “Unless someone be born
again,”—or begotten from above, another way of saying it—“through water and
Spirit”—clearly alluding to Baptism—“he or she cannot see or enter the kingdom of
heaven.” The kingdom of heaven is not some other place. The kingdom of heaven is
some other way of perceiving life. We could live in the kingdom of heaven now; the
saints have; the saints do offer us and call us to live in this kingdom now through
Baptism and through the Eucharist, and the other sacraments of course, that nurture this
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new life. It requires first of all our cooperation. We have to say good-bye to
everything that somehow obstructs God or God’s love or love itself in our lives.
Oddly and ironically, the greatest obstruction to love is love of a different kind—selflove. Good and holy in its proper place, it frequently grows like a malignancy within the
soul taking over everything like a cancer. Self-love is definitely the disease of the
world. It is an epidemic. It is killing billions in a true spiritual sense. We do not have to
live addicted, imprisoned, or controlled by self-love, because Jesus poured out true
love for us on the cross and he has shown us a new way of living and has, in fact, made
this possible.
Now we are gathered around the table of the Eucharist. The Eucharist is the very
presence of this sacrifice Jesus offered on the cross. It is an eternal sacrifice that is
testified to in the Letter to the Hebrews. It remains for all men and women of faith to be
aware of this eternal sacrifice and to see it through the eyes of faith on the altar of the
Church in the form of bread and wine, which are, of course, no longer truly bread or
wine, but now the living presence of the risen Christ, who shares with us the very meal he
has prepared with his life and presents to us the possibility that we can join with him in
offering ourselves to the Father.
This is the sacrifice of the Mass, and it is a great invitation, but one you can ignore
or delay responding to indefinitely—sad to say! But sooner or later we won’t be able to
delay any longer. Sooner or later we will be confronted with the full result of our
lives in all our choices. In retrospect perhaps we will wish then that we had listened in
our past to the words of God, to his invitations, to the possibilities for living a richer,
fuller life in love of others, in true service and not all taken up with ourselves and our
feelings and our agenda. This is a possibility that God lays before us now: that we will
make a choice; that we will accept Jesus into our hearts, into our minds, in obedience
and strength; that we will come to the altar believing in his real presence: body, blood,
soul, and divinity; that we will take it into our bodies as the route, the passageway, to
our souls, and that that will be the beginning of something beautiful, something new,
something lovely for God. What better way can we celebrate the passing of a loved one
than to live more worthily and more nobly?
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Rev. Paul A. Hottinger
Truth from the Father Peter and Paul, Apostles Friday, June 29, 2007 8:15 a.m.
Acts 12:1-11; 2 Tm 4:6-8, 17-18; Mt 16:13-19 (Peter’s profession of faith)

Jesus said to him in reply, “Blessed are you, Simon son of Jonah. For flesh and
blood has not revealed this to you, but my heavenly Father.
Today is a moment of truth for Peter and for the other apostles. Jesus asked them to
confess, to profess, their beliefs about him. It begins by saying, “Well, what do people
say; what’s the gossip?” And they tell him. Now the Jewish people expected that the
Messiah would come and be preceded by Elijah or sometimes by some anonymous
prophet. So they said, “Well, some people think you are the prophet; some people think
you are Elijah returned now from heaven”—don’t forget, Elijah was the one who went up
to heaven in the firey chariot in order to be prepared to return to announce the coming of
the Messiah. So they said, “Some think that’s who you are. Some think you are John the
Baptist returned to life.” How they figured this, I don’t know, but that’s what some
people thought. People think all kinds of odd things. Some thought he was Jeremiah—
how they reached that, I don’t know either. But that’s the point—so they are telling
Jesus what many people are saying.
But then he puts the question to them: “What do you say?” And Peter speaks up. The
point that Peter makes is not so important. What’s important is that he is not relying on
what people are saying; he is being open to the Father. That’s why Jesus says, “For
flesh and blood has not revealed this to you, but my heavenly Father.”
Now with the truth that we need for life—this comes from our heavenly Father,
through the power of the Holy Spirit. That’s why Jesus said, “Do not worry what to say
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when people persecute you or when you are in a tough situation. The Spirit will tell you
what to say.” But we have to be open to the Spirit.
For a lot of people truth is something in words and in books. For example, it might be
the Bible. Well, the Bible is very important. But here this did not come from the Bible. A
lot of people like to go into the Bible thinking, well, that’s it; that’s the words of God.
Not exactly! The Bible records people’s reception of the word of God, but the word of
God is not the words of the Bible, and the truth is not the words of the Bible. The Bible
itself has to be interpreted through the power of the Spirit abiding in the Church.
We have a teaching magisterium precisely because we need that interpretation. We need
that formation. We need that information from the Spirit.
But Peter was one who was open to the Spirit; Peter let the Father tell him what to
say. That’s why he became “the rock.” The word “Peter,” of course, means “rock.” It’s
the Greek form of Cephas. “I say you are Cephas”—you are rock—“and upon this rock I
shall build my Church.” The Church of Jesus is a Church based on this profession of
faith, and its profession comes from the Father. So it’s not from the Bible. What forms
later on the New Testament is this faith. It precedes the Bible, precedes the catechism. It
is not enough for us to learn the Bible from catechisms. We haven’t achieved anything
when we just quote somebody else. We have only the truth we need to live by when we
are open to the Father and to the Spirit that comes from the Father that will teach us
all things; then we can abide in the truth, and that truth will make us free.
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Rev. Paul A. Hottinger
Revealing the Will of God Twelfth Week in Ordinary Time Saturday, June 30, 2007
8:15 a.m. Gn 18:1-15; Mt 8:5-17 (The First Holy Martyrs of the Holy Roman
Church) (What God desires and what he permits)

“He took away our infirmities and bore our diseases.”
Whenever Jesus works a sign he is speaking through action of the true will of God.
Now when I say, “true will of God,” I mean what God really desires as opposed to what
God permits, which is also the will of God, but in a very different sense. The same is true
of yourselves. If you have children, you have to give them leeway; you can’t turn them
into little automatons. You have to let them grow up, find a way in life. This doesn’t
mean that their choices are your choices. This doesn’t mean that you are thrilled with
everything they do. You’re not. With your wisdom you see they could have done better;
they could have made better choices. They could have been wiser. But you also know
that you had to learn, quote, “the hard way,” through your mistakes, and so do your
children.
Well, with God it’s the same. He looks at our choices. He is not thrilled. But he knows
that the only way we will ever be wise is to learn through our experience. Furthermore,
he so desires us to be free, that he will never take that away. That is, you might say, his
prime desire, is that we be free because his primary desire is that we love him freely.
And if he were to take away our freedom, then we could not love him freely, and then his
entire will would be thwarted. So he permits whatever we choose, while not
necessarily being thrilled with it. This is how we see sin grows in the world, through
God’s permission. This doesn’t mean God really desires it, however.
What God desires we don’t know; we cannot know unless he reveals it to us. That’s
what Jesus is: the revelation of God, the self-disclosure of God. We see in Jesus what
God really wants. This we see, first of all, by the way he acts, the way he behaves, but
also the way he talks and, moreover and most of all, what he does. Here is what he is
doing. He is healing. It says here, “He cured all the sick.” Now this expresses the desire
of God to cure all the sick. It says he drove out the spirits, the evil spirits, that troubled
people’s minds. The basic point is that whatever ails anyone, whether it’s mental,
physical, spiritual, psychological—and how can we tell the difference?—Jesus heals
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them. We don’t know the causes of all our aliments, but God does. Jesus heals them
because God doesn’t want any ailments in his family, among his people.
Yet at the same time, we are living in a world subject to our own will and the wills
of many other people. If people use their free will to build a factory that pollutes the air
and we get cancer, that’s all part of the picture that God has created for us to freely love
him. But the chance to freely love him is also the chance not to love him. It involves
the opportunity to betray him, to be disloyal, to be disobedient, to be indeed a rival, and
ultimately to be gods unto ourselves. That is what sin is.
So we live in a world that is affected by sin, and so the preferential will of God is
not being done. This is why Jesus taught us to pray for the will of God: “Thy will be
done on earth as it is in heaven.” It isn’t done on earth. So if people say, resignedly,
“Well, that’s God’s will,” how do you know? You better not say that unless God reveals
it to you. And even then you better discern that it’s really the revelation of God by not
a lying spirit. We are seeking the will of God; and as we seek the will of God, we know
Jesus is the Son of God, the Word of God incarnate. We can look at his life and we can
be sure from what he says and what he does what the will of God is. So we know that
God does not want us to be sick. We know that God does not want us to be depressed.
We know that God does not want us to be ill in any way.
So how will be obtain freedom from these things? Well, this is a road that involves
our desire to do whatever God wants and to want whatever God wants, which
involves also permitting others to be who they are, which sometimes causes us trouble:
mentally, physically, psychologically, and spiritually. So this is bearing infirmity—that’s
what Jesus did. He bore our diseases and took away our infirmity. We bear these also. He
bore our infirmities, and we bear the infirmities of the world. That’s also part of the
will of God to work out everything so that eventually we may love God freely and know
him as we are known.
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Rev. Paul A. Hottinger
Freedom to Live Fully
Thirteenth Sunday in Ordinary Time/C
July 1, 2007
9:00 am.
1 Kgs 19:16b, 19-21; Gal 5:1, 13-18; Lk 9:51-62 (Surrender pride,
security, control)

“It was for freedom that Christ freed us. So stand firm, and do not take on
yourselves the yoke of slavery a second time!”
[For freedom Christ set us free; so stand firm and do not submit again to the yoke of slavery.]

This is from St. Paul’s Letter to the Galatians. It is a coincidence that on this weekend
before the 4th of July we should hear from St. Paul speaking on the theme of freedom. It
was no coincidence that the Founding Fathers of our nation, although many of them
were not really Christians, used biblical ideas, were inspired by biblical principles,
especially freedom and equality. Where did these ideas come from originally?
Scripture, or more correctly God’s disclosure in Christ.
But oddly, most of the Founding Fathers of our nation did not believe the dogmas, the
teachings, the beliefs, that undergird the principles of moral life and political life. And
this leads to some of the aimlessness of modern society. We know what we want and we
know what we believe; we know what our values are, but we don’t know why! If we go
back to the Enlightenment, that is, this period of ferment in Europe prior to the American
Revolution, we see that most of the so-called “Philosophes” believed in Christian
morality but almost despised Christian faith—a very odd situation. The result of this is
that very often when we talk about values, Christian values, in a society, we are talking
about ideas that are taken by our society in a very shallow and superficial way. In
fact, Pope John Paul was criticized by many so-called “conservations” in the Church—
even though you might think he was conservative—because he used so many of these
words, such as “freedom” and “rights,” “human rights.” He used terms such as
“solidarity,” and people said, “Oh, you know, you are going to confuse people because
politically they will think in a very shallow way.” Well, that’s true, but he insisted on
doing it any way. He was right because these really are ideas that belong to our faith.
But what really was Paul getting at when he talked about this almost play on words:
“It was for freedom that Christ freed us”? What was he trying to say? Well, to understand
this we have to realize that freedom has two very different ways of existing. First of all
there is “freedom from,” freedom from constraint, freedom from some force, freedom
from some authority. Or there is another kind of “freedom to,” freedom to be, freedom
to do. Those are two very different things. Now mostly today in politics only “freedom
from” is concerned. People want the freedom to do as they please. People don’t want to
have to give an account of their choices or of their judgment to others, to any other
authority.
Now the Constitution of the United States is based on the principle that we are not
held to account by our government; and that is absolutely true, but that does not mean we
don’t owe an account to anyone! There lies the rub of so many modern issues. True, the
government is not our master, but there is a master, who is God. And this all the
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Founding Fathers believed, including the non-Christian ones, like Mr. Madison and Mr.
Washington and Mr. Jefferson.
Now St. Paul is not talking about “freedom from” at all! He is talking about
“freedom to,” freedom to be like Christ, freedom to live as Christ lived, serving
God—not serving himself. If you notice in our society, in our culture, serving self is the
primary agenda, but it wasn’t for Christ. For him it was serving God and pleasing God.
This is very different, loving others no matter what the cost. People today want to be
loving, but not at any cost! There is a limit. For Christ there was no limit. He gave all on
the cross for love. Freedom is freedom also to die with serenity and peace and
fortitude as Jesus did, even though he suffered grievously and doubted! Don’t think
Jesus didn’t doubt. If he had not doubted, he wouldn’t have been fully human. He
doubted. But he still trusted, because trust is a choice not a feeling.
Unfortunately, few of us in this age, or few Christians in the time of St. Paul, actually
live with this freedom that Paul is talking about. Now we imagine the reason is that we
are too weak. That’s our analysis, but it’s not what St. Paul said. It’s not because we are
too weak that we don’t live like Christ. Paul says the reason we don’t live with this
freedom is that we have fabricated another law and taken this yoke upon ourselves,
replacing the yoke God took away in Christ! That’s what he is saying in this Letter to
the Galatians. You might spend your week reading the whole thing. It’s a powerful idea
that Christians have fabricated a new law—now, of course, much more Christian than the
Torah of Israel but, nonetheless, a law—and they are trying to live by that law instead of
living in the freedom that Christ won by his love poured out in his blood.
Now why would anybody do this? Why did the Galatians fabricate a new law? Why
do we? Because living by the law gives us a sense of pride and a sense of security and
a sense of control, and our egos want that. Our sense of self wants pride and security
and control. The problem is that faith requires us to surrender these to God. Faith is
about surrendering. And that’s why we have taken on this yoke: we don’t really want to
surrender. We want to believe in some idea or some proposition or some teaching, but
we don’t really want to trust totally in God in a personal way and allow him to
direct our lives. That’s what St. Paul is talking about. That leads to “freedom to,” to be
fully human and fully alive!
As we come together this morning for Eucharist, the very power of the sacrament of
the Eucharist enables us to offer our lives, to offer our security, to offer our
autonomy, our independence, to God with Christ. We are joining his sacrifice. That is
what we do in the Eucharist. As we do it, as our gift to God itself becomes more
penetrating into our souls and more sincere and with fewer exceptions and fewer
exclusions and fewer conditions, we begin to experience what St. Paul experienced, what
all the saints have experienced: a genuinely new life that is our birthright from
Baptism! It comes from the Holy Spirit, Jesus’ Spirit, the Spirit of the resurrected Christ,
alive in all those who truly believe. This is the life St. Paul was encouraging his foolish
Galatians to try out.
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Rev. Paul A. Hottinger
Preserving Society through Justice Thirteenth Week in Ordinary Time Monday,
July 2, 2007 8:15 a.m. Gn 18:16-33; Mt 8:18-22 (Abraham’s and our vocation)

This morning we hear the story of Abraham and God discussing the future of Sodom.
Now we have to keep in mind that Holy Scripture is literature. It’s inspired literature,
but it’s literature. It contains historic figures, both people and places; however, the
connection is sometimes not historical. For example, today we are talking about the city
of Sodom. Along with nine other cities, it was destroyed around three thousand B.C. by a
terrific earthquake, which shook the whole region east of the Dead Sea. Abram, or
Abraham, was a historical figure as well, who lived around seventeen hundred B.C. That
means the distance between the historical place, Sodom, and the historical figure,
Abraham, is around thirteen hundred years. So, in other words, they are not really
connected—not historically, not in fact. That’s about the same distance as between us
today and the prophet Mohammad.
Now the story of the destruction of those cities had become legendary in the ancient
world, and there are many stories about it that circulated. The inspired author used that
story to teach something. The parallel is, of course, the Book of Job. The Book of Job is
based on a story found in Babylonia about a just man who suffered terribly and how
people questioned the wisdom of God. How could God let the innocent suffer? The
Hebrew author, the inspired author of the Book of Job, used that story as a teaching tool.
The first question really in ancient Babylon was: Do the just suffer?—not really, why?
The biblical author says, yes, the just do suffer. And why? That’s really not your
business! You couldn’t ever understand it. You are too small. God has his ways—God
has his ways. That’s the Book of Job.
This is a similar story. The question here is: Do just societies disintegrate? Are they
destroyed? Are they devastated? The answer here is that God doesn’t destroy them. God
doesn’t destroy good societies! In fact, God preserves societies for the sake of even one
just person. That’s a remarkable idea! It’s related to Jesus’ reference to “You are the salt
of the earth.” You are to be a preservative. To be just is to preserve the society we
live in.

Preserving Society through Justice

Now, of course, in the ancient world they didn’t distinguish between acts of nature,
such as volcanoes and earthquakes, and acts of God. For them everything was an act of
God. It is really the development of biblical thinking that allowed people to
distinguish between what God does and what happens in nature.
So the story, the literary story, is fiction. This is a fictional story about God and
Abraham dialoguing. But behind it is the inspired idea that God is not the one who
destroys the just, that if indeed God were ever to destroy an entire city, it would only be
because there was not one just person in it. Therefore, the idea that Abraham has a
vocation to be that just man that will preserve wherever he is. That’s why it says that
Abraham “shall be a blessing.”
Of course, the Church always understood itself as having this vocation from Abraham,
to be a blessing. Wherever the Church abides, it abides as a blessing for those
around it. It is a blessing precisely through the justice that adheres to those who
believe in Christ—justice being a gift to those who believe. Abraham believed—and
“that was attributed to him as justice,” St. Paul says. In a similar way we believe, and that
makes us just through Christ.
Through our faith then we preserve our society from destruction. That is our work, if
you want to call it “work.” It is our purpose. That is our vocation: to preserve the world
around us from destruction because evil itself is destructive; in fact, it’s selfdestructive. If people are intent on being evil, they will destroy themselves—there is no
doubt about it! But the Christian attitude, in fact, the Jewish attitude, is not to say, well,
too bad; let everyone destroy themselves. No, it’s to halt that destruction through our
own acts of justice and through our own witness to the holiness of God, believing
that people can change, believing that people can turn their lives around to God through
his grace. So that is the lesson of the inspired author of the Book of Genesis.
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Rev. Paul A. Hottinger
Believing the Apostolic Witnesses
Feast of St. Thomas, Apostle
Tuesday,
July 3, 2007 8:15 a.m. Eph 2:19-22; Jn 20:24-29 (Faith and skepticism)

Faith in the Bible has many different meanings. Sometimes it means trust. Sometimes
it’s a form of knowledge. Sometimes it really refers to obedience to God’s invitation or
commandment. But here there is the story of faith, but it’s really about the contrast
between faith and skepticism.
Now there is a lot of discussion today about the conflicts between faith and science,
and they are basically all false. There is no conflict between supernatural faith and
science. Science itself is a form of faith. The scientific endeavors could not go on
without faith. But it’s not faith in a supernatural source. It’s faith in a natural source,
namely, the human imagination that is capable—we believe; it’s faith—capable of
understanding, figuring out, how things work. And it’s also faith in reason that can
verify, proving or disproving, these hypotheses. So science rests then on faith—there is
no doubt about it!
Certain people of science, certain men of science, carry a lot of weight, so much so
that people believe what they say, even if they haven’t actually verified it themselves;
again, it’s faith. In fact, a very famous case was Arthur Eddington in 1907, who tried to
prove Einstein’s theory of special relativity, but the experiment was so carelessly done
that it really proved nothing. He announced to the world that the theory was correct! And
everyone believed him. And, of course, it was correct. Subsequently it has been proven
many times. But for a long time the world just believed in it because Arthur Eddington
was a great man of science. So there is no conflict between science and faith.
There is a contrast between supernatural faith and natural faith. Here we have the risen
Son of God appearing through his own supernatural power to the apostles. Now Jesus
himself is the Word of God, don’t forget, and the Word of God revealing himself. This is
through reason unknowable, through natural powers unknowable. So there is a different
proportion altogether between natural knowledge or science or natural faith and the
supernatural. However—and this is the important part of this story—Thomas is really
being selected for a certain sort of blame because he didn’t believe—in what? What
didn’t he believe? He didn’t believe his brothers. They told him: “We have seen the
Lord.” And he says, “I won’t believe.”
Now God’s special revelations are not each to every individual person. That’s not the
way God works. You might think, well, he should! He doesn’t! He has chosen certain
people at certain times to whom he has disclosed himself. Think of Moses and the
burning bush. That was a certain person and a certain time. The story of our salvation is
all about certain people and certain times receiving the disclosure of God which
would be unknowable totally through natural human reason, through our senses.
How is this now going to be spread throughout the whole world, because it’s very
clear that whenever God reveals himself in this way, he commissions people to go, to
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move, to spread? To the apostles he says, “Take this good news and give it to the whole
world.” So how is this going to happen unless people believe the witnesses? So there is
this very, very interesting human connection, this human link in the chain of faith from
God, that we can only receive this great revelation from God if we are believing in
our brothers and sisters, who are the witnesses. So the Church itself was built up over
two thousand years through the witness of the apostles. Without that, we wouldn’t have
our faith. Why does God work this way? I do not know. But what God want us to do is
to believe in the witnesses he has chosen.
Now we have to be discerning enough to know the difference between what is
really essential and what isn’t. Some people may believe the Blessed Mother appeared
at Fatima; other people don’t. That is not the Church’s teaching. You may or may not
believe it; that’s up to you. Your faith will not be determined by whether you believe the
Blessed Mother appeared at Fatima or Medjugorie or Guadalupe or anywhere else,
because that’s not what the apostolic faith is based on. The apostolic faith is based on
the appearance of Jesus risen from the dead. Unless you believe the men and women
who really did see him and really did communicate with him, then the very cornerstone
of faith will not be there, and you will be at a loss. The world is at a loss when the
world does not believe the apostolic witness.
Now we for our part must make our lives credible by our works, by the way we live. If
we believe the Lord has been raised from the dead, we need to live a new life. Our lives
must radiate this joy. If we are going to be walking around in gloom, in darkness, and
say, “Well, I believe Jesus was raised from the dead,” that is a very poor witness. It will
only create disbelief in others, and we will be responsible for that. So we have to be
aware of our responsibility to be credible witnesses to the risen Christ. That is our
role as baptized Christians. Thomas was blamed by Jesus—forgiven also, but blamed—
because he didn’t believe his brothers. Someday we will all be held to account by the
Lord for what we received from him through others, and what we have passed on to
others that we have received.
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Rev. Paul A. Hottinger
Flaws in Declaration of Independence
Independence Day
Wednesday,
July 4, 2007 9:00 a.m. Is 32:15-18; Phil 4:6-9; Mt 5:1-12c (Peace and Justice)
(Prophets for the common good)

Today we celebrate the Declaration of Independence, the chief author of which was
Thomas Jefferson. Because it has had such an impact on our nation, I think we should
reflect on it theologically.
First of all, we want to credit Mr. Jefferson for attributing the principles of which he
was speaking to the Creator. So he acknowledges that there is a Creator, and that the
Creator is the source of true moral and political principle. That is very good, and we can
agree with it. However, we have to admit also that the Declaration of Independence
doesn’t go any farther than that, and that’s not far enough, because he said also that these
principles were self-evident, and they clearly are not. They are consistent with most
people’s self-interests, but not everyone’s! They are not consistent with the self-interest
of the extremely wealthy or the powerful, for example, or the violent. So we have to think
about that; there is a little flaw here because everything is really left to the human
reason to deduce. That’s why Thomas Jefferson is not really a prophet.
The prophets did not leave all these principles for the human reason to deduce, but
rather to entrust the heart of every human person with a message that there is but one
God, and that all creation belongs to that God, is created by that God, and is sustained in
being by that God. Therefore, there is one common good. Another way of putting this is
the solutions for all the problems of people in Illinois are very much connected to the
solutions for all the people in California and China and India and Russia and Iraq and
Congo. There is only one common good. This is not stated in the Declaration of
Independence.

Flaws in Declaration of Independence

When the mind of men decides what principles are, then reference to the Creator can
become a smokescreen that hides egoism or tribalism or nationalism. The prophet does
not allow this. The prophet calls us to something more, to a universal good, to service,
obedience, fidelity, to the one, sole Creator God, who also invites us into an intimate
life and cooperation with him in building up the kingdom of heaven on earth. The
kingdom of heaven is not simply somewhere else. It’s supposed to be among God’s
people, and all are called to be God’s people.
So as we celebrate our Independence, we also have to be aware of the flaws in our
country’s tradition, traditional way of thinking. We have to realize that we are called
to something more than simply being great and strong. We are called to service to a
God who will, in fact, raise up the poor, the meek, the mourning, the hungry, those who
thirst for righteousness, those who show mercy. He will raise them up in glory.
So we have this decision to make with our lives.
•

Will we be messenger of that God?

•

Will we be like the prophet Isaiah speaking truth whether people want to
hear it or not?

•

Will our vision be truly universal, one single common good for all people?

•

Or will we fall to taking care of number one, first and foremost, and let
everyone else have the leftovers?

That’s the choice that everyone is called to by the prophet. We need to prayerfully
consider our response.
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Rev. Paul A. Hottinger

Mercy, Not Sacrifice Thirteenth Week in Ordinary Time
Friday, July 6, 2006
8:15 a.m. Gn 23:1-4, 19; 24:1-8, 62-67; Mt 9:9-13 (Votive of the Sacred Heart)
(St. Maria Goretti) (Into the heart of God)

“Go and learn the meaning of the words, ‘I desire mercy, not sacrifice.’ I did not
come to call the righteous but sinners.”
Usually these words were taken sarcastically, that is, that Jesus was trying to be
sarcastic to the Pharisees saying, “Well, I did not come to call you since you are so
righteous, but only sinners”. But I don’t think he really meant it sarcastically.
The Pharisee party was a group of men who were very truly devoted to the Law, and
we should acknowledge their sincerity. On top of this, the Pharisee Law itself is not very
easy. In the written Torah, what we call the Old Testament, there are around six hundred
thirty-six different laws. But the interpretation of them in the oral tradition, which they
already wrote up by the time of Jesus, included already ten thousand different laws, many
of which are interpretations of another law. So you have laws upon laws upon laws. So it
was not easy being a Pharisee. In fact, it was arduous!
Almost all Pharisees practiced a great deal of prayer. They spent a lot of time in
prayer. They also practiced tithing. They gave away ten percent of all of their income to
the Temple. They also practiced almsgiving, giving away to the poor. All of these are
forms of sacrifice, giving up money, giving up time; and it’s very laudable.
But Jesus here says, “Learn the meaning of the words, ‘I desire mercy, not sacrifice.’”
Sacrifice is good. It’s wholesome. It’s an indication of a person’s good will, but it’s not as
good as mercy. Mercy is already a participation in the heart of God. So while sacrifice
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is good, and keeping the Law is good, it isn’t the same thing as truly being godlike, which
is what true holiness is. It is godlikeness.
Jesus was always trying to elevate people, not simply approve of them nor
disapprove of them, but to help them rise above the level they were. And what he found
was that the sinners, that is, the people outside the Law, were often very willing to turn
their lives around and to follow him and be touched by him and infected with the love of
God, which is infectious. But then he found, to his amazement, that the righteous were
not willing to be infected! They actually pushed him away.
Now this is a very strange phenomenon. It does not mean they were not sincere. It
does not mean they didn’t have faith; they surely did. But for some reason, which we
have to investigate in ourselves, they rather pushed away this Sacred Heart of God
enfleshed in Jesus. My suspicion is that one of the big reasons has to do with pride!
When we are very giving, that’s good; but we could be very proud of it. When we spend
time in prayer, that’s very good; but it could actually backfire if it makes us very filled
with our own sense of goodness, our pridefullness. I suspect that is a problem.
So Jesus was not being sarcastic, but simply stated a fact, that his whole mission was
to include all, but especially those outside of the Law, to bring them into the heart of God.
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Rev. Paul A. Hottinger
New Cloak, New Wineskins
Thirteenth Week in Ordinary Time
Saturday,
July 7, 2007 8:15 a.m. Gn 27:1-5, 15-29; Mt 9:14-17 (The Immaculate Heart
of Mary) (A completely new life)

“No one patches an old cloak with a piece of unshrunken cloth, for its fullness
pulls away from the cloak and the tear gets worse.”
What this really means is no wise person patches an old cloak. That’s, of course, a
reference to common sense. And yet in our own spiritual lives, in the life of our soul, we
do exactly this! For modern people perhaps we could use the example of an old car. I
once had an old Oldsmobile, and I was constantly fixing it. Well, the pump went out, the
water pump; so I had to put in a new water pump. Then I thought, well, that’s great; now
the car is as good as new. No, it wasn’t; it was still an old car. So then the next thing was
the fuel pump, and then it was something else, and then something else. Pretty soon,
thousands of dollars later, I decided I needed a new car!
That’s what Jesus is saying. We need a new life; we need a new cloak, not just fixing
the old one. But in our lives when we see we have some problem, we say, “Well, we will
fix that problem.” Jesus is not about fixing problems. He is about a completely new way
of life, a way of life determined by a relationship with God, living in freedom only
the children of God enjoy. And freedom means freedom from our own patterns: our
habits, our addictions, our needs and our reactions—all of that. Something new,
something truly depending consciously upon God, inspired by the Holy Spirit within, and
directed by the wisdom of God—that’s what he is offering.
Now that means a lot of “letting go.” It was rather hard to sell that old car; I liked it so
much. In fact, I once had a dream about it, driving around in it. But we have to “let go”

New Cloak, New Wineskins

of what we are familiar with and what we like in order for God to build in us what
he wants. So this is about transformation.
He says, “No one pours new wine into old wineskins.”
Well, actually, yes, people did that! Why? Because new wine skins smell. New
wineskins come from goats, and they smell like goat. So the wine poured in there isn’t
very good for quite a while, until the goatyness of the skin more or less evaporates. So we
don’t want that. We want instant—instant results! We have some wine; we want to be
able to drink it right now. Well, no, it has to age. Aging in the spiritual life means
waiting, being patient, letting the Lord do his work. We talk about Baptism as
becoming adopted children of God. But that adoption process takes a long time because
we have to prepare ourselves for the life God wants to gives us.
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Rev. Paul A. Hottinger
Becoming a New Creation
Fourteenth Sunday in Ordinary Time/C July 8, 2007
9:00 a.m. Is 66:10-14c; Gal 6:14-18; Lk 10:1-12, 17-20 (Meaning of rituals)

“For neither does circumcision mean anything, nor does uncircumcision, but
only a new creation.”

This is from St. Paul’s Letter to the Galatians; we were reading from it last week as
well. You may recall, that St. Paul was scolding his converts in Galatia because they were
overlooking or failing to recognize the great opportunities that God was opening up
for them in the gospel, preferring to create a new law—you might say a Christian
version of law—and live by that!

Now what Paul saw opening up was the ability to lay aside the old mix of habits and
addictions and reactions that define a person’s personality and attain what he called
“freedom in Christ,” another way of saying “a new creation.” If you think about it, it’s a
radical idea because we are a product of all kinds of habits, all kinds of addictions, all
kinds of reactions that make us the kind of person we are. Paul is saying, “Well, we don’t
have to stay that way!” We can become a new creation in Christ, through the grace
that Jesus poured forth from the cross.

Today, in this particular section of the letter, he is focusing on the rituals or rites or
the symbols that are used to indicate identity and membership in the community. Of
course, for Jews—and the early Christians were Jews—circumcision was the primary
sacrament of identity, of membership. Of course, only men were members of the Jewish
community. This, of course, changed with Christianity, but it was the way Judaism was at
that time. Therefore, Paul is making a very radical statement when he says, “Neither
circumcision nor uncircumcision makes any difference.” That would be like saying to a
Christian community, “Neither Baptism nor no Baptism makes any difference!” He is
saying this because what matters to him is the reality that the signs are supposed to
signify, the creating of a new person, a person not simply the result of the past. This
means not held back by whatever has held you back in the past, whatever has soured you
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on life, whatever has harmed you or abused you in life. Those no longer have a hold
because of the power of God’s grace renewing and recreating you in Christ. That’s his
point.

Now the Church has always taught that the sacraments are signs of this new life that
St. Paul is talking about. But how often we can become concerned so much with the
externals of a rite or a ceremony, rather than what the rite is signifying! This is a
very human trait; we can just fall into it very easily. For example, how many parents and
relatives become so caught up with the ceremony of First Holy Communion that the child
actually has almost no ability to realize what this gift is of union with God? Or take
Confirmation! How many people are so caught up with a visit from the bishop that we
ignore the power of the Holy Spirit being signified in the rite? Or for that matter, how
about Sunday Mass? How attentive are we to the presence of the risen Christ as we
approach the altar? That’s the reason we are here, to commune with the risen Christ and
allow him to be Lord of our lives!

Now it is very clear that God cannot remake us without our cooperation. This would
violate our freedom and, therefore, be against the very nature that God has created. So as
we move from day-to-day, through our week, we need to be constantly aware—or at least
as aware as we can be—of God’s presence. You know, we may not always be present
to God, but God is always present to us. There is no situation, there is no circumstance,
where God is not present to us. There is no issue, there is no problem, that is too trivial
for God to be concerned and lead us through. So we have to yield to his will and his
guidance every day of the week. Then assuredly we will become the new creation
promised to us in our Baptism.
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Rev. Paul A. Hottinger
Unseen Reality
Fourteenth Week in Ordinary Time
Monday, July 9, 2007
8:15 a.m. Gn 28:10-22a; Mt 9:18-26 (St. Augustine Zhao Rong and Companions)
(God in constant communication with creation)

We pay attention to what is observable in life. Naturally we get caught up in what we
can see, hear, and touch; and that’s real for us.
Well, when Jacob went to sleep at the shrine at Bethel, he had a dream, and the
dream revealed something that his senses couldn’t tell him. It was a dream of a
stairway that went up to the sky. Now this is a symbol, a connection, between two levels
of reality, just like a stairway in your house connects two levels of your home. This
stairway is full of activity, angels ascending and descending. An angel, don’t forget, is a
messenger. This dream was meant to inform Jacob and his people that, first of all, the
world that we see, although we do not see its communication with something higher, is
in constant communication with something higher, a higher level beyond our senses,
but very real. Sometimes this higher level is revealed in dreams, as we see it several times
throughout the Scripture.
In this particular dream it says that angels are ascending and descending because
constantly God is in communication with his creation. God has not simply created
something and then let it be, which is what a lot of people seem to think, as if we are all
on our own and, hopefully, someday we may see God. No, God is constantly
communicating with his creation. We don’t see this. In fact, St. Thomas Aquinas says
that it’s wrong to think that God has created in the past. Creation is not a past event; it’s a
present event. God is now creating you and me and the whole world. If he were to stop
for one millisecond of his creating power, it would simply cease to exist. Now we don’t
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see any of this, but it’s the truth behind what we see. Scriptures are really given to us so
we can begin to look on a deeper level.
Again, Jesus and the girl—he says, “She is not really dead. She is asleep.” They
ridiculed him. Why did they ridicule him? Because they believed in what they saw, that
she was evidently dead. But what is evident to the senses is not the truth. The truth is
something deeper. He said, “No, she is sleeping.” He knew because her body still had
the power of life itself. Of course, this man actually had to think he could do that. He
says, “Come, lay your hand on her, and she will live.” We need that faith to know that
the hand of Jesus will bring life even to what appears to be dead, hope to what
appears to be hopeless, love to what appears to be unlovable. This is the power that is
constantly at work behind the world we see.
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Rev. Paul A. Hottinger
Punishment or Opportunities
Fourteenth Week in Ordinary Time
Tuesday,
July 10, 2007 8:15 a.m. Gn 32:23-33; Mt 9:32-38 (Our view of misfortune)

“But the Pharisees said, ‘He drives out demons by the prince of demons.’”
When the evangelist tells stories about Jesus and his conflict with various people, we
should pay very close attention to what is being said, because it applies to us as well.
Now what is being contrasted here is two different ways of looking at God. Jesus
has a way of looking at God and the Pharisees have a way of looking at God, and they are
different; they are in conflict. The Pharisees’ way of looking at God is based upon
Scripture, at least as they read it. “In the beginning God created the heavens and the
earth, and after six days he rested.” So it was finished. The creation is perfect. When
people are sick, in trouble, or face illness or some sort of misfortune, that is a
punishment. If God is perfect, he has created a world so that the just may flourish and the
evil will be punished. Everything is perfectly balanced.
When Jesus walks into the scene, he starts healing people. Not only does he heal
people, but he often heals people on the sabbath! He is violating the very principles
which the Pharisees believed in, according to their reading of the Bible. Now Jesus’ view
is very different. According to Jesus, God is now creating the earth, and he isn’t
finished yet. When he runs into people who are ill, who are facing disasters, he sees a
project to complete, to bring people through this problem, this evil, this challenge, and
resolve it. Jesus prefers to work on the sabbath because the sabbath is a day of rest, first
for God, and Jesus is saying, “God is no longer at rest.” He is now actively completing
the creation—and that’s different.
So we have to look at ourselves, and how do we look at illness? How do we look at
misfortune? How do we look at the evils in the world? Do we see them as the just
punishment of people who have gone astray, who have gone against God? Or do we see
them as opportunities for the love and mercy and compassion of God to make a change
in people’s lives and to bring them closer to God’s purposes, to God’s goals, which is
for happiness and love for all because all belong to God?
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Rev. Paul A. Hottinger
Building Community
Fourteenth Week in Ordinary Time
Wednesday,
July 11, 2007 8:15 a.m. Gn 41:55-57; 42:5-7a, 17-24a; Mt 10:1-7 (St. Benedict)
(Working together for the common good)

Today we celebrate the memorial of St. Benedict, who was one of the most important
saints in the Church, and for that matter, one of the great heroes of Western Europe,
having protected the great treasures of antiquity by the establishment of the system of
monastic communities.

Now what is a monastery? Many people think a monastery is some placed divorced
from ordinary life where there are people who go to pray, perhaps to escape from the
struggles of life. Not so! A monastery is a place where people go to confront all the
problems of life because they are all within us. The problems of life are not with other
people; the problems of life are in each one of us. We need to confront all the issues
that we carry within us and bring them to the grace of Christ.

Now Benedict’s idea—and, coincidently, he founded twelve monasteries just as Jesus
sent forth twelve apostles. I don’t know if that was deliberate or not. Later on, of course,
these multiplied. The point he was making in the formation of a monastery is this: a
monastery should be a community—first and foremost, a community—what is that? He
explains: a community is a group of people who do not live each for himself. Now
people throw that word around today. They may talk about the community of Naperville.
Is Naperville a community? Not really. There may be some small communities within
Naperville, but Naperville as a whole is not a community because too many people are all
living for themselves. A person who lives for himself is not part of a community. A
family that lives all by itself and for itself is not a community, or part of one. Benedict
makes this very clear, that in order to be community everyone has to pursue the
common good. And the virtue of pursuing the common good is the virtue of obedience.
That’s what obedience is about.

Now there is a religious form of obedience where individual men or women vow
themselves to a particular group and to the superior of that group. But the common good
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has to exist before there is any superior or any community. The common good is the
result of God, who is, after all, one. There is only one God. There is only one common
good. To pursue this is essential for everyone, since our own individual goods are all
bound up in the common good. Why there is so much unhappiness in the world today—
one very big reason—is that people are not pursuing the common good, so they are
frustrating their own personal good, since one depends on the other.

This is something modern people don’t get. Modern people think we have a
community if we build a lot of houses. That doesn’t make a community. So this religious
idea of community has to be restored if we want to live in a decent civilization. And it
calls for the greater respect for everyone and everyone’s needs, everyone’s rights, not
just those who are strong enough to assert their own. This is what Benedict recognized.
So he built communities toward that end, and he taught them all of the practical wisdom
they needed, so the Rule. The Rule is really practical wisdom, how to go about living
this common life I just described.

Because of this Europe preserved its own life within the walls of the community,
which incidentally were often vast tracts of land covering thousands of square miles. The
point is they preserved everything that was needed for life. On a monastery, on the
monastery property, every level of society coexisted. There were peasants. There were
nobles: a microcosm of society. In that world then everyone learned how to get along and
live for each other. That is something that Benedict preserved. In the future we need to
preserve and to build up a community of ourselves as believers, to serve the poor, extend
ourselves to those who are in need and bring to fruition God’s will.
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Rev. Paul A. Hottinger
Hatred
Fourteenth Week in Ordinary Time
Friday, July 13, 2007
Gn 46:1-7, 28-30; Mt 10:16-23 (St. Henry) (Three different degrees)

8:15 a.m.

“When they persecute you in one town, flee to another.”
Today this word is about how to deal with hatred. Hatred like love comes in three
different degrees.
One, natural dislike corresponds to natural attraction. Some people are attracted to
each other; some people are not attracted to each other. You might say that’s natural. We
have this like and dislike with regard to food and other things.
Much deeper, there is a passion of hatred, just like there is a passion of love. The
passion of hatred is often motivated by either real or imagined injury.
Then there is a third level of hatred, where there is hatred for goodness itself, hatred
for what is holy. You may, if you like, call this diabolical. Now this kind of hatred is
what is behind persecutions. It is also behind many wars, although also the second kind
of hatred can be behind a lot of wars, that is, passion based on real or imagined injuries,
either personal or collective.
Now in regard to this Jesus says, “When they persecute you, flee to another place.”
This corresponds with another statement he says, “Resist not evil. When someone hits
you on the cheek, turn the other one as well.” Now people misunderstand this. Jesus is
not saying “be a doormat” when he says, “When someone hits you on one cheek, offer
the other as well.” He is not saying “be a doormat.” And he is not saying that the real evil
is violence. This is why pacifism is not quite right. The problem isn’t violence.
The problem is hatred. Hatred can simply wait generations after generations with
no violence. It just waits beneath the surface, waiting for an opportunity to emerge. This
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is how we can explain and understand the violence and the wars in Bosnia. For a long,
long time there was no violence. But there was memory, hateful memory just waiting
for an opportunity to emerge. We have the same thing in Africa, in Rwanda—memory
of injuries waiting. So throughout the world this is how to explain many constant forms
of warfare, obviously Israel and Palestine another, Iraq another one—Shiites and Sunnies
and Kurds—all waiting. And now they have the opportunity to strike.
The real danger is hatred itself. It’s contagious. Hatred is contagious. So Jesus says,
“Stay away from it. Resist not evil. When they persecute you, go to the next town.” Don’t
confront it. If you confront it, you will catch it, being overwhelmed by it internally.
You will become as hateful as the person hating you. These are words of wisdom to be
taken very seriously by those who really want to lead a godly life.
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Rev. Paul A. Hottinger
Faith as Inner Strength Fourteenth Week in Ordinary Time Saturday, July 14, 2007
8:15 a.m. Gn 49:29-32; 50:15-26a; Mt 10:24-33 (St. Kateri Tekakwitha) (Courage
against fear)

There are many aspects of faith. Today’s reading is about faith—it doesn’t use the
word—but it’s faith as a strength, as an inner strength that expels fear. If we are to be
truly believers, then we need to depend upon the strength of God and believe it, believe
that it is there for us, that it is available, that we are not depending upon ourselves.
Fear in one sense is a natural instinct, and we need some kind of fear, otherwise we
would do rash and dangerous things. But there is also a pathological kind of fear that is
really rooted in a kind of over-dependence on self, which is an implicit denial of faith.
It’s as if we cannot conceive or believe or trust in God’s power for us. We may
believe in it abstractly, but not for us.
That’s what this is about. Jesus says, “Look, even the hairs on your head are counted.”
God knows all of your needs. You don’t have to convince God or inform God of
anything. But what you have to do is believe that he will lead you through the various
struggles and travails of your lives, maybe not according to your wishes, and surely not
without suffering. Jesus did not exempt himself from suffering. The Son of God took all
things unto himself, but, nonetheless, he went through them to the glory of the
resurrection. This is the road for all of us.
With that in mind then, we have to have courage to face our daily lives, and not only
face our daily lives, but to speak of God in them. This is how we witness to the power of
God. Christians are by their faith not exempt from sicknesses, bankruptcies, financial
woes, personal failures—nothing! We are exempt from nothing, but we are never apart
from God! And so we can speak about that. The more we learn how to depend upon
God, the more we become a vocal witness to his presence in the world; and his love
and his strength can grow and spread. That is his plan. That is his way of doing things.
We may think there is a better way; that’s his way. So we take courage and we stand
against all fear and depend upon God, acknowledging this as one of the more important
aspects of faith.
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Rev. Paul A. Hottinger
Love of God and Neighbor Fifteenth Sunday in Ordinary Time/C July 15, 2007
9:00 a.m. Dt 30:10-14; Col 1:15-20; Lk 10:25-37 (Jesus’ new understanding)

“But because he wished to justify himself, he said to Jesus, ‘And who is my
neighbor?’”
The question, “Who is my neighbor?” is not as self-serving or obtuse as it may seem.
The Jewish idea of neighbor, as with most ancient cultures, was very limited. In the case
of the Jews it was a fellow Israelite. That was the neighbor! What was unusual, in fact, in
this story is how Jesus rejected just such a limitation, truly universalizing for the first
time in history the idea of love and respect due to all people. That’s the force behind
the story of the Good Samaritan and the very meaning of the word “solidarity.” All
people are deserving of respect. All people are deserving of love, and all people,
therefore, are deserving of help when they need it. After all, we are all God’s; we all
belong to the same Father.
Now we have all been brought up with this right idea, but we may not actually feel it
on an emotional level. We may think about it, agree with it, but not really respond to it
inwardly. It is, after all, a stretch and a strain, which is why ancient cultures didn’t have
it. In one sense it’s unnatural, given the emotional equipment human beings are born
with. People naturally identify with their own kind: their own family, their own tribes,
their own nations, their own country fellows. If anything, modern people are becoming
more narrow and more individualistic in their identity than ancient peoples. Ancient
peoples were more collective. Modern peoples are individualistic—our ideal of the
gated community where no one can come in! This makes the scope of their concern
narrower and narrower. Therefore, the story of the Good Samaritan and the whole idea of
solidarity is more needed today than ever.
It would be very unfair to characterize the difference between the Old and the New
Testaments as a difference between law and love, although this has happened; this has
been done. The Torah of Israel certainly identified love as primary and the prophets
praised the hesed of God, the love and compassion of God. The psalmist says, “The Lord
is compassion and love.” This was not absent from the Old Testament.
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However, Jesus altered the understanding that the Jews had in three ways. He was
a devout Jew, but he was not orthodox. He did not hold to the understanding that all the
other rabbis held to, nor that had been laid down in the tradition he received—he did not!
He had a different idea, and it’s attributed to the personal relationship he had with the
Father. He came to these three conclusions, which he shared in various ways with his
apostles.
The first is that love of neighbor is just as important and indistinguishable from
love of God. Now “Love your neighbor as yourself” is found in the Old Testament:
Leviticus, Chapter 19. “Love God with your whole heart, mind, and soul”—that’s found
in Deuteronomy, Chapter 6. He put them together; no one ever had before—on the same
level! Now this may seem impious or maybe even blasphemous to a devout Jew, but not
to Jesus. A hint at why comes from the evangelist John, who says, “God is love.” Well, if
“God is love,” love is divine! Then loving is being what God is. In other words, love is
not a zero-sum game! Loving one person doesn’t take away loving another person, and
loving people does not take away from love of God, because love itself is infinite.
Therefore, the more you give, the more you have—that’s Jesus’ idea—the more you give,
the more you have!
Second, neighbor is not restricted, as it had been, to one’s own family, tribe, or
nation, but it is extended to include all human beings, and especially those who are in
need. Look at the Beatitudes. Those who need have a special place in the heart of God,
and, therefore, the neighbor is the one who is most in need. That’s, again, one of the basic
principles or points of the story of the Good Samaritan. This man was a neighbor to the
Samaritan precisely because he had fallen among robbers and he was in desperate
straights.
Third, love of God and neighbor together complete and satisfy the whole Torah. Now
this, no other rabbi ever said or believed—and probably in all honesty still don’t! But
what Jesus said—not in this text, but in another text in Matthew—“There is nothing more
required. To love God and to love your neighbor together satisfies the whole Law of
God.” It fulfills the entire requirement that God has placed upon the human conscience.
And this teaching is utterly unique with Jesus of Nazareth and, incidentally, one of the

2

Love of God and Neighbor

reasons why he stirred up such opposition among his own kindred. This is seeming
nonsense—but he believed it.
Now it may seem that these are modest changes, but really they alter the whole force
of moral law and moral responsibility; and, of course, they created a lot of trouble for
Jesus. They created a great resistance to him. And I think, in honesty, it creates a great
resistance in us as well, because when we think about this very simple idea of loving
God and loving neighbor as the full fulfillment of the Torah, of God’s Law, we feel our
own inadequacy. We realize we are not actually able to love God with our whole heart,
mind, and soul. We can’t do anything with our whole heart, mind, and soul. And we
surely don’t love our neighbor as much as we love ourselves! We are not able to.
So the question: Do we live by Jesus' ethic? I think, well, not really, not until,
anyway, God touches us with his power. Our ability to love depends upon God’s
power in our hearts, in our souls. When God touches us, then we can embody God’s
concern for the whole of creation. Until God touches us, we are helpless. It’s very good
to have a very truthful sense of our own helplessness—in this regard especially. When
God touches us, then God’s concerns become our concerns. Before then, we are
preoccupied with something else. When God touches us, then we care about what God
cares about. But that’s his work; that’s not our work. So we are called to a new life, life
we call grace; but it’s not cheap. It’s a power merited by Jesus Christ himself on the
cross when he poured out his whole life in love of us—in love of you and love of me
and love of the whole world.
When we come to the Eucharist, we are enabled to participate in that love. We are
enabled to offer ourselves in union with Jesus. And we are given the benefits, the
blessings, of this love as we come to the Eucharist, as we come to communion with
God, as we come to eat and drink the body and blood of the Lord, the soul and the
divinity of the risen Christ. So this morning as we come, let us keep in mind the work
God has left us, a work of solidarity, a work of compassion, a work utterly dependent
on our willingness to open ourselves to God’s love.
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Rev. Paul A. Hottinger
Choose God over Family Fifteenth Week in Ordinary Time Monday, July 16, 2007
8:15 a.m. Ex 1:8-14, 22; Mt 10:34-11:1 (Our Lady of Mount Carmel)
(Transcending self-interest)

“Jesus said to his apostles, ‘Do not think that I have come to bring peace upon
the earth.’”
Now this phrase should be startling because we think of Jesus as the Prince of Peace,
and, of course, he was. But here he says, “I have not come to bring peace but the
sword,” which, of course, is the sword of discrimination. This is very different from
the divisions caused by the devil. Now the word “devil,” diabolos in Greek, really means
“the one who divides.” We know that there is this spirit of evil dividing people on earth
by convincing them that their self-interest is opposed to other people’s self-interest and
that, therefore, there can be no true cooperation, only overcoming the enemy, the
opposite.
Jesus has a very different idea. He is not talking about pitting one person’s selfinterest against another’s. He is talking about transcending self-interest on a personal
level. He is talking about creating a new family that recognizes only one God and,
therefore, only one common interest, the common good. It’s a revolutionary idea, but
it will divide households because anyone who follows Jesus cannot follow anyone else,
including his father, his earthly father. That’s why he says, “Call no man ‘father.” The
Jews used to say, “Abraham is our father.” But Jesus says, “No, call no man ‘father’. You
have one Father, and your Father is spirit. Your Father does not live on earth, but is
the cause of life on earth.” And it’s obedience to that Father that is the most
important thing and will pit members of families against each other because some
will accept it, and some won’t. There is no compromise in this. We either obey God or
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we don’t. When we obey God, then we become enemies to those who are opposed to
God.
The question is then: Well, when we make enemies with members of our own
families, what do we think about that, and how do we feel about that, and what are we
going to do about that? Are we going to remain faithful to God and let the cards fall
as they will? Or are we going to try to make peace with our families and, thereby,
become disloyal to God? Many do that. When push comes to shove, many really prefer
their own to God, their own self-interest, their own understanding of self, their own loved
ones according to the flesh—they prefer that to God! This, of course, is a fool’s venture,
because as he says later in this text: “Whoever finds his life will lose it.” No matter what
we do with our lives in this particular period of life on earth, whatever we do here, will
only be valuable if it serves God. We may become very wealthy; we may become very
rich; we may become very famous; we may become very powerful; we may have a lot of
friends. But if we are not serving God, we are actually in the process of losing
everything. On the other hand, “Whoever loses his life for my sake will find it,” because
when we put everything in God, we gain everything, no matter what appearances would
seem.
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Rev. Paul A. Hottinger
God at the Center
Fifteenth Week in Ordinary Time
Tuesday, July 17, 2007
8:15 a.m. Ex 2:1-15a; Mt 11:20-24 (Repentance and change)

“Jesus began to reproach the towns where most of his mighty deeds had been
done, since they had not repented.”
Once again, the word “repent” is the word in the New Testament meaning “to change
one’s mind” and thereby one’s way of life, to turn around, to take a totally new look at
the way life is; and that includes our view of God, our view of ourselves, and our view of
others.
Now you may know or may not know that the cities of Tyre and Sidon were thought
of by Jews as places of depravity. The greatest form of depravity they practiced was the
worship of God by burning children. They immolated children thinking that because
children were the product of fertility, that if they burned them, giving them to God in
sacrifice, that they would become more fertile. Now it’s an odd way of thinking; we don’t
have to examine that, but just to know that these are examples of cities of depravity from
the Jewish point of view.
So Jesus now is saying that they are actually not as bad as the cities where he is
working his miracles because they are not changing. Changing is what it’s all about.
Repentance is about change. People don’t like change. People take themselves to be
just the way they are. You hear it; you say of yourself probably, “Oh, that’s just the way I
am.” Well, what do you mean by that? Do we really take ourselves to be images and
likenesses of God? Do we recognize the potential that God has placed within us, a
potential for good and for glory? Are we utilizing that potential? Or are we allowing
ourselves to live in a rut, which itself is an insult to God, the Creator, because it doesn’t
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really reflect the splendor that he has placed within us that begins with our ability to be
conscious, to know ourselves and to know God?
That itself becomes so fragmented, so out of our own control, that we live a life totally
distracted, unaware of what is going on, and most unaware of God himself, who is
always aware of us. But if we live this way, we are not in communion with God in any
true sense, and we are not living a life of prayer, and we are not serving God. What we
are doing is serving ourselves, or another way of putting it is: we are letting life lead us;
we are not leading life. We are becoming just part of nature; we are not really being the
image and likeness of God, who is the Creator of nature, the guide of nature, the one who
forms nature.
So this is the choice every human being has to make: whether we really wake up and
allow God’s strength to become the center of our lives. This is what repentance is, in
short. It’s letting God become the center. It’s acknowledging that everything we are and
have depends upon God, that by ourselves and in ourselves we are nothing. We have not
created ourselves, and we cannot do anything of ourselves. To be aware of this and to live
this way is to serve God, allowing him to be Lord. That’s what “Lord” means. “Lord”
means God is the center.
“But I tell you, it will be more tolerable for the land of Sodom on the day of judgment
than for you.”
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Rev. Paul A. Hottinger
Knowledge of God Fifteenth Week in Ordinary Time Wednesday, July 18, 2007
8:15 a.m. Ex 3:1-6, 9-12; Mt 11:25-27 (St. Camillus de Lellis) (Open to God’s
revelation)

“No one knows the Son except the Father, and no one knows the Father except
the Son and anyone to whom the Son wishes to reveal him.”
You may be aware of the fact that there is a spate of books recently by militant
atheists, denouncing every form of religious belief: however simple, however kind,
however mild; all of it is rejected. Now in a sense these atheists are simply proving what
this gospel says, which itself is very difficult to accept in one way, that a relation with
God is totally on God’s initiative, that the only way to know God is to enter into the
relationship between the Father and the Son, and this is by invitation only. That is
rather difficult to grasp because there have been many people in the history of the world
who have believed in some sort of higher power or some sort of God. Yet this is saying,
yes, but they have no knowledge—not through that itself. This does not mean that
knowledge of God is restricted to Christians; it means it is restricted to those who are
open to God’s revelation. But only by God opening his heart to people in their own
humility and simplicity, only this way does knowledge of God really come into
human life. And it’s really something to think about. Faith is a gift, and any other kind
of knowledge of God isn’t really much.
Now personally, I find it remarkable that anybody can look at the earth—let alone the
entire universe—just look at the earth with its beauty, with its harmony, the way life
develops in so many different forms. Anybody that looks at this and thinks that it is a
product merely of chance amazes me! Yet it may simply be that the idea of God just
isn’t very moving to a soul closed to a personal relationship to God. This is about a

Knowledge of God

personal relationship, knowing the Father as the Son knows the Father, and only because
the Son reveals him. So that’s really what the gospel is about. It’s about being invited
into the inner life of the Trinity and, therefore, to really know the Father as the Son
knows the Father, the way Jesus knows the Father. But, of course, this itself is a great
responsibility, because then once we start to know the Father we need to share that.
And we share it, first and foremost, not by how we talk or what we say, but how we live.
It should change the way we live!
You will recall yesterday that Jesus was condemning cities where he had worked
miracles, and they had gone on their merry way without allowing it to touch them. So the
revelations of God must touch us deeply and change the way we live and what we
live for. Meanwhile, it’s wonderful to think about the universe and science and
philosophy and all these things, but the real revelation comes to the childlike. Everyone
of us, no matter how sophisticated or educated, has a childlike place in our innermost
heart, a place where God reveals his true nature and his true will for us, his true love for
us. So we have to be quiet enough and peaceful enough and humble enough to open that
place and let God reveal himself.
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Rev. Paul A. Hottinger
New Covenant of Blood Fifteenth Week in Ordinary Time Friday, July 20, 2007
8:15 a.m. Ex 11:10-12:14; Mt 12:1-8 (St. Apollinaris) (Votive of the Holy
Eucharist) (Solidarity with the oppressed)

“They shall take some of its blood and apply it to the two doorposts and the lintel
of every house in which they partake of the lamb.”
Now the story of the Exodus is very important for both Jews and Christians: for Jews
because it’s really the story that gives them an identity as a people, an identity,
incidentally, that was not confined only to the people who experienced this historic event,
but also was open to others who wanted to enter into covenant with the Lord, the Lord of
history, the Lord of creation, the one who made all this possible.
You will recall in the story that the Hebrew people were oppressed. The reason they
were oppressed is that they were too weak to resist oppression. There is no other
reason. It was not a punishment for any crime. It was simply the fact that they were weak
and that the people who had power chose to abuse them, chose to oppress them, for their
own advantage. Now God heard their cries and decided to help them, but in a very
peculiar way, and that is what the story is about. He calls Moses—who was already a
murderer, not a saint, a murderer; he killed a man in cold blood out of a sense of
vengeance—but God called him to be his messenger and sent him to Pharaoh. Well, of
course, Pharaoh was obstinate and refused to give in to a requirement that is basic to
justice. Now the story of the Passover is a story of what happens to oppressors when they
resist justice and the requirements of justice.
The point of the role of the blood is important. Why? Because in the Christian
understanding, Jesus is the Passover lamb. In fact, Jesus inaugurated the redemptive
work that he came to perform during the Passover. And so the Passover is the context in
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which we understand our own redemption, the redemption of the world. It isn’t simply a
story giving Jews identity. It is really something bigger now. It’s a story of the
redemption of the world through the loving surrender of Jesus to the Father, a
loving surrender that entailed the giving of his blood. The blood now is the sign of the
New Covenant, and it is also a new Passover, because through the blood of Jesus all
people can enter into covenant with God and into a new identity as God’s people.
This alone is God’s way of saving the world from its own injustices, from it’s own
disobedience, from the “might makes right” mentality that is natural to fallen humanity,
to the powers of Pharaoh wherever they are and however they spring up and abuse others
for their own sake.
So that’s the story now told on a larger scale, a cosmic scale indeed, through Jesus. So
when we come to Eucharist, we are consecrating the wine into the blood of the lamb
who has brought salvation to the world, and we, figuratively anyway, cover ourselves
with that blood as we receive the body, the blood, the soul, and the divinity of Christ in
the Eucharist. But we have to then stand in solidarity with the oppressed because that’s
what it means; it’s all part of the story of God redeeming the world from injustice. We
cannot perpetuate injustice ourselves or we are living a contradiction. St. Paul called that
“drinking unto our own judgment.” When we come to Eucharist we have to come with
hearts repentant. We have to come with hearts that are ready to serve God and God’s
ways and God’s will, otherwise our coming is not only meaningless, but, in fact, it is a
contradiction in meaning and will be our undoing. The Christian community could use a
little bit of reflection on this particular aspect of Eucharist.
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Rev. Paul A. Hottinger
Gentleness, Not Force Sixteenth Week in Ordinary Time Saturday, July 21, 2007
8:15 a.m. Ex 12:37-42; Mt 12:14-21 (St. Lawrence of Brindisi) (The power used
to vanquish)

“A bruised reed he will not break, a smoldering wick he will not quench, until he
brings justice to victory.”
This is a quotation from the prophet Isaiah, and it’s central to the gospel. It’s central to
Jesus’ understanding of who he was and how he was called to live. The theme, of course,
is gentleness. When Jesus is baptized the evangelist says, “The Spirit descended on him
like a dove.” People often think this means that somehow there was the appearance of a
dove; it’s not what it meant. It meant that the Spirit came like a dove, meaning
descended in a gentle way—not like a hawk, for example. A hawk is not gentle, but a
dove is gentle. The descent is very gentle.
Here Isaiah talks about the servant of God who will come in this gentle spirit. “A
bruised reed he will not break.” A bruised reed refers to what happens when you go
through a field. You see, if someone goes through a field, well, they bruise the reeds; you
can see where someone has gone. But he will not break the bruised reeds, so he will just
go and leave them whole. “A smoldering wick he will not quench, until he brings justice
to victory.” Now many people, especially people of the Old Testament, including the
poor Pharisees here, really did believe in what they were given, their tradition. Their
tradition was all about power and what God was going to do in power.
Here Isaiah is already indicating, well, that’s not the way it’s going to be. When God
comes to bring justice to victory, it will not be through signs of power or force, as
was the case in the Exodus. That was the case; God outwitted the Pharaoh. He outwitted
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and outmaneuvered the powers of this world in Pharaoh. But that’s not the way he is
going to work now. He is working in a different way.
And Jesus understood this. He understood that he is not to be the one who is going to
force people, who is going to vanquish the enemy in that way. The vanquishing of the
enemy—first of all, what’s the enemy? The enemy really is the spirit of Satan, the spirit
of evil, the spirit of deception, the spirit of vengeance. That he is going to vanquish, but
he is going to do it through love and through sacrifice. Yes, there is a spirit of self-will
that rules the earth and holds the world in bondage. He is going to vanquish that spirit
through self-giving and surrender to God. Yes, there is the spirit of doubt that brings
darkness to the earth. He will vanquish that, but through his own trust in the Father. So he
is going to do the work of God, but as Isaiah prophecies, in this very gentle way. And he
will bring justice to victory, but not through force, but only through love. This he is going
to reveal is the greatest of all powers, although usually not accounted so by human
beings.
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Rev. Paul A. Hottinger
Wrong Attitude of Anxiety
Sixteenth Week in Ordinary Time/C
July 22, 2007
5:00 p.m. Vigil Gn 18:1-10a; Col 1:24-28; Lk 10:38-42 (Self-centeredness vs.
love)

“Martha, Martha, you are anxious and worried about many things.”
Ever since the time of St. Augustine, this story of Martha and Mary has been used to
demonstrate the superiority of the life of contemplation over and above the life of action
or activity; but that is not what the evangelist meant by this story. That was Augustine’s
idea. Mary, it is true, is open and receptive; and those are two very important qualities in
the contemplative life. But Jesus is not upset or challenging to Martha because she is
active but, rather, because of her undue anxiety.
This is really a story, from the standpoint of the evangelist, of hospitality. Both Mary
and Martha were hostesses. But Mary chose the better part, which means receiving the
guest, listening to him, and making him feel welcome. Martha’s services were very
important, as you well know if you have ever gone to anyone’s house. What if they forgot
to serve the meal? Her services were very important. But she did not perform them as
well as her sister performed her services. She displays a bossiness: “Tell her to help me.”
That’s bossiness—and the desire to control, even trying to get Jesus involved in her
controlling behavior. Now these qualities, like anxiety and worry itself, really are
rooted in a sort of feeling that everything depends on me, a sort of selfdependence—and that is also self-centered! Jesus gently points this out to her, that she
is really being self-centered, not loving at all.
Mary is doing her part. She is paying attention to the guest. Think how rude it
would have been if Mary got up and helped Martha and left Jesus all by himself to
entertain himself! That would not have been very good hosting; that would not have been
hospitality.
So the teaching that is presented by the gospel is really about how we deal—because
the gospel is really for us—how we deal with our needs and perceptions. Martha is an
example of the wrong way. When we feel or think that everything depends on us—and
we all do because of our sinfulness, because when we were little infants our parents
didn’t take care of every single need we had, so we developed this idea that everything
depends on us; we may not even think of it in those words, but we feel it from time to
time, all alone—then we are blind to the nature of reality. And what is Jesus’ role but
revealing the nature of reality, disclosing the nature of God and his creation, that is,
the purposes within his creation through his many signs and wonders and words? There
can be no doubt about it, as made very clear in the Prologue of John’s Gospel: nothing
can exist unless brought into being by God, who is love. We have to keep both those
ideas in mind. Nothing can exist unless brought into being by God, who is love. So
there is a loving reason for everything, including the devil. Everything fits together for
the purposes of God, although our minds hardly ever can get it together because we are
so small. This means that there is nothing separate from God—nothing, no one, no being,
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ever, ever has been, ever will be—so therefore everything depends upon God. In fact, St.
Thomas Aquinas says that it’s wrong to think that God created in the distant past. He
said, no, “God is creating in the present moment, otherwise we wouldn’t be here.” If God
were not creating us right now, we would not be here; nothing would be here unless
God is creating it now.
We are called, as images and likenesses of God with free will, we are called on to
cooperate with God in his designs. We are called on, we are invited, into a real
intimate partnership with God. In order to accomplish this, life requires of us many
lessons. The first one is: it all doesn’t depend on you. The corollary is: you are not
responsible for everything either, as Martha seemed to think she was—you are not! We
are all responsible for our own decisions and choices that we make. We are responsible
for our willingness or unwillingness to follow God’s leadings. We are not responsible
for the decisions of our sisters or brothers or mothers or fathers or children, even if we
taught and trained them. Nor can we judge any person with the standard of our own
conduct or understanding. It’s just the wrong measure. It’s just an irrelevant measure.
Jesus was not telling Martha, or us for that matter, to take a break, to relax, to forget
about her tasks. What he was recommending was that she should go about her tasks
with serenity and calm, just the way Mary was entertaining him with serenity and calm,
just doing what she could and not demanding any more from herself or from her sister.
This lesson is really meant for all of us. Indeed, the welfare of others does depend upon
our action, but if we are self-driven and self-centered, our action will be warped and
unfruitful. Even if it bears some fruit, it wouldn’t be the fruit God desires. Whatever our
task or work, we need to go about it with Mary’s single-mindedness and awareness of in
whose presence we are.
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Rev. Paul A. Hottinger
Seek God Sixteenth Week in Ordinary Time Monday, July 23, 2007 8:15 a.m.
Ex 14:5-18; Mt 12:38-42 (St. Bridget of Sweden) (Our responsibility)

“At the judgment the queen of the south will arise with this generation and
condemn it, because she came from the ends of the earth to hear the wisdom of
Solomon; and there is something greater than Solomon here.”
We often talk today about evangelization, and indeed we should. As Pope Paul VI told
us, it is the very reason for the existence of the Church—to evangelize, to proclaim the
good news of Christ. The other side of that, however, is the responsibility that every
single person has to look for the truth, to look for wisdom, to look for God.
In this story, a group of people came to Jesus—it says, “Some scribes and Pharisees,”
and they said, “Show us a sign; impress us. Prove to us you are from God.” He said, “Oh,
it’s an evil generation that asks for a sign.” See, that’s pride. That’s pride saying, “God,
you prove to me that you love me, or that you are for me or that you can do something
for me.” That is the attitude of many people: let God prove himself to me. God is not
going to prove himself to anybody.
It’s our responsibility to find God, not God’s responsibility to find us. We are the
ones who are lost. God isn’t lost. We are the ones who need God; God doesn’t need us.
He has chosen to work through willing people, but he actually doesn’t need anyone in
particular. And we have to be convinced of this, this need we have to seek. Jesus assures
us, “Seek and you shall find.” But a lot of people never find because they never seek.
They wander, but they don’t seek. There is a difference. And they seem to think that they
are entitled to something, some evidence that they can grasp.
But faith is not about grasping evidence. Reason is about grasping evidence, but we
know, or we should know, that reason alone cannot lead us to any truth that is very big—
some truths, in the plural, yes, facts, yes, principles, yes, even extraordinary mathematical
concepts, yes, but not the truth! The reason is that it’s too big for our human reason. We
have to come to big truth through faith. Reason can help us get there or can block our
way, depending on how it’s oriented—toward self, or away from self. But in this story, it
is all oriented toward self. Show me! Prove to me!
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So we have to be aware that human beings are put on this planet to find God, but they
have to seek God in order to find God. Reason can help; everything can help if we know
how to take it, if we are disposed in the right way. But that disposition itself is already
the work of grace, putting everything in its proper place—God at the center of
everything: God as the ground of everything. Love is the beginning of everything. Love
is the end of everything. That’s the proper disposition. When we have that, then we can
start to seek and find.
Hugh of St. Victor said that God has created the world just in such a way that if
anyone seeks him, they will find him; but if they don’t seek him, they won’t see anything.
Why? He is protecting our freedom. God doesn’t want automata or robots. He wants
lovers, people who have chosen to love him. Though we can’t chose to love him until
we find him, and we can’t find him until we seek. That is our basic responsibility. So
for each person on earth, no matter where they are born or when or under what
conditions, that doesn’t change.
Now St. Bridget—we have her memorial today—a great woman, a patroness of
Europe, and a person who really understood what vocation is. She spent her whole life
serving God in many various roles. A role is not a vocation. People say, “Well, what is
my vocation? Is it to be a mother, or is it to be a nun? Is it to be a father, or is it to be a
priest? Is it to be this or to be that?” Well, she knew the difference. Her vocation was to
serve God. She was a queen. She was a mother. She was a wife. And when her husband
died, she became a foundress of a religious community that had great influence on the
Church for the better, the Bridgettines, a source of renewal for a long, long time, many
centuries really, and also a source of spirituality for the laity. The Bridgettines helped
people see that work and prayer had to go together, and that every task is to be
service for God, a form of seeking and, therefore, also of finding. So we also
remember her on this day. We pray for all of our young people that they will follow her
lead in finding a vocation of service in whatever role they can.
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Rev. Paul A. Hottinger
God the Father of Everyone
Sixteenth Week in Ordinary Time
Tuesday,
July 24, 2007 8:15 a.m. Ex 14:21-15:1; Mt 12:46-50 (St. Sharbel Makhluf, priest)
(Abolish divisions that cause rivalry)

“But he said in reply to the one who told him, ‘Who is my mother? Who are my
brothers?’”

Now this story has caused consternation for many Catholics because of the reference
to brothers, and actually the word could mean sisters as well, achim in the original
Aramaic, which is presumed what they used, although in Greek not so much. But the
problem is that the word actually could mean cousins as well. Achim means relatives in
general, so it’s not to be necessarily identified with the blood brothers and blood sisters.

Nonetheless, we should realize that Jesus may not have grown up in a small, little
nuclear family, just the three of them. It’s very possible he lived with other people in a
larger unit. After all, the tradition is that Joseph was older, and if he were older than
Mary, who was probably about thirteen when she conceived, he may have already had a
family. He may have been a widower. That is the opinion of Africanus, one of the early
doctors of the Church, that Joseph had children by an earlier wife. It’s even possible,
although improbable, that Joseph was divorced; since he was planning to divorce Mary, it
was not out of the question. That was possible in those days. It was not illegal or illicit,
although Jesus himself was totally against it. Well, maybe that’s why—who knows!
Anyway, the fact is we don’t know much about the life of Jesus as a child.

We do know, and this is the point of the gospel, that he did not have a high regard
for the culture that he lived in in regard to family life. Now this is also somewhat
shocking to people, but perhaps we don’t realize what cultural life was like. Even today
in the Middle East blood is a very powerful force, and it is not uncommon for people to
avenge, let’s say, the murder of a blood relative with another murder. So blood
vengeance is a common characteristic of life in that culture, in the Middle Eastern
culture, even now, but also at that time. Also rich men had more than one wife and so
many children. But those children didn’t all consider themselves equal. It depended upon
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which mother they had. So the children of one particular mother might consider
themselves a unit in rivalry with the children of another mother within one family.
This did not lead to peace or harmony, but quite the opposite: to all kinds of dissention
and disruption and hatred and division. Jesus says, “A house divided against itself cannot
stand,” so he was against that whole idea. We know that from the very beginning
Christianity promoted monogamy, meaning a man can only have one wife, which was not
the practice in Judaism among the wealthy.

So Jesus’ point is this: we have only one Father, and that’s what we should care
about. Our one Father is the Father in heaven. We are all sisters and brothers in a
truly equal way, not equal in a material sense, but equal in the sense of God loves
everyone. And he loves everyone according to his measure, not ours. So he doesn’t
necessarily love those who have more abilities more than those who have less ability. He
simply loves them according to his own measurement, which is infinite. So with this
boundless love he simply gathers all to himself.

The kinds of divisions that cause rivalry are evil. We should abolish them. We should
not have rivalry within our families, and for that matter within the human family.
God does not want them; they go against his will. So we have to work to avoid them. So
he says, “Who is my mother? Who are my brothers?” Then he stretched out his hand and
says, “Here are my mother and my brothers, namely, those who do the will of my
heavenly Father,” who live out the truth, the truth being that there is only one Father,
God. Now, again, for the Jews he is very clear about this: “Call no man father,” because
they always said, “Well, Abraham is our father.” His point is no, God is the Father of
everyone, and all other distinctions must fall.

2

God the Father of Everyone

Rev. Paul A. Hottinger
Desire to Be First
Feast of St. James, apostle
Wednesday, July 25, 2007
8:15 a.m. 2 Cor 4:7-15; Mt 20:20-28 (Service of love with no boundaries)

“Just so the Son of Man did not come to be served but to serve and to give his life
as a ransom for many.”

Today the story of the gospel is a rather peculiar one because here the mother of the
sons of Zebedee comes up and asks a question, and the apostles get angry at the two sons.
Well, what is it, that they thought maybe they put her up to it, or did she put them up to
it? We don’t know. But it is a story that is told because it exemplifies what is a worthy,
noble desire in life as opposed to what is not.

Now six hundred years before Christ there was a wise man in the East called
Gautama; he became called “the Buddha.” His view was if you want to be happy, if you
want to be content in life, don’t want anything. Extinguish all desires. Just sit by a tree
until God enlightens you. Well, that is not Jesus’ way.

When this request came Jesus didn’t say, well, you really shouldn’t want that. He said,
“Well, to be first, now that’s a noble desire, but you don’t know quite how to get
there, because you are thinking in a worldly way.” And in the world to be first means
for everyone to kow-tow to you. It means for your interest to be more important than
everyone else’s. In other words, it’s the way of self-importance. But Jesus says, “Well,
that’s not right. It’s really a distorted, warped idea of reality.” If you want to be first,
then you must become godly, because God is the first. In fact, God is not only the first,
but the only, the only true, real being. Everything else is simply a participation in God.
Nobody and nothing has any substance apart from God. So God really is, quote, “the
only show in town.” So if you want to be anything, if you want to be great, if you want to
be first, if you want to be important, then you have to be godly.

What’s God like? Did God create the creation to serve him? No, although sometimes
we talk this way, but we don’t understand what it means. God created the creation
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because he wanted to express his love. Jesus is the most perfect expression of divine
will. Jesus is the Word of God incarnate, the very mind of the universe incarnate,
embodied. And he expresses exactly what God wants. And it’s what? To give his life as
ransom for many. That’s what Jesus did. That’s what love does. That’s what God is.

If we want to be like God, which we can be because we are created in God’s image
and likeness, we have to pursue this with all our effort—to serve. That means to love
with no boundaries. It doesn’t mean to love those who love you, or to love those you
brought into the world, or to love those you are related to, or to love those who share your
same space. It means to love without boundaries. That’s what Jesus did. That’s what the
saints have done, is to love without boundaries. Why? Because we don’t love the beloved
because of something in the beloved. We love because we are given that. It’s a power
from God, just the way God loves us not because of our qualities or because of our merits
or because of our goodness, but because God is love. He loves because of his own
goodness. He loves because that’s the nature of God—odd as this may be, and it is odd!

That’s why there is so much atheism in the world, because it’s so odd. It doesn’t
actually make any kind of sense. My dad always used to say, “If something is too good to
be true, it isn’t.” But in this case it is! It’s too good to be true, but it is the truth, that God
is love and everything is done for love. The Son of Man came to serve, not be served.

If we want to find contentment in our lives, if we want happiness in our lives, if we
want peace of mind in our lives, we will do the same. We will follow the Son of Man
and we will become servants to others with no boundaries. We will serve because
there is need. We will serve because we are motivated to serve. And we will recognize
that we can only do this because God gives us the power to do it. We are totally
dependent upon that power, or we cannot ever be happy; we can never find true
contentment. We can only distract ourselves with artificial goals, pleasures, and interests.
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Rev. Paul A. Hottinger
Miraculous Harvest Sixteenth Week in Ordinary Time Friday, July 27, 2007
8:15 a.m. Ex 20:1-17; Mt 13:18-23 (Lost potential doesn’t thwart God’s harvest)

“But the seed sown on rich soil is the one who hears the word and understands it,
who indeed bears fruit and yields a hundred or sixty or thirtyfold.”
Christianity is a very optimistic belief; however, it’s not a hundred percent optimistic.
It is not romantic. It is not really a form of idealism; it’s very sober. This parable is very
sober or sobering, even grim, if we take it as it’s intended.
According to this parable everybody is a seed. Well, a seed, as you know, has a great
potential to be whatever. An acorn has the potential to become an oak tree, and so on.
Every human being has a potential to grow into a divine being, a child of God, truly
living eternally with God. But this parable is saying, sadly, a lot of the potential is lost.
Some seeds are just crushed on the path; they never get anywhere. They don’t even
become planted. Their potential is totally lost. This is very sad, but it’s an observation of
the way things are. A great deal of potential is lost.
And other people are—well, they do hear the word, and they do respond positively,
but not in a deep way. It’s shallow. It’s just emotion. Oh, yes, they like this. It sounds
good to them, but there is no root in them. They are not rooted in any kind of deeper
life. So their beliefs are shallow, and when persecution comes, they cannot withstand
anything. They go the way of the least resistance, so they give up their beliefs.
Then there are those who hear the word, but because of anxieties concerning
survival—that’s worldly anxieties—and the lure of riches, the word becomes choked
within them. Now we all decide where our energies go. If we are going to put our
energies into worldly pursuits, well, then there won’t be any energies left for the
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kingdom. That’s another sad fact, but it’s a fact; and we have to soberly accept it as it is,
so, therefore, no fruit. No fruit—potential lost again!
So then we get to the end, and he says, “But the seed sown on rich soil is the one that
hears the word and understands it.” Now this understanding is not the understanding of
simple words. But it’s an understanding that comes from our being in sympathy with the
Holy Spirit, our being open to the Holy Spirit. That’s where we get the gift of
understanding. It requires an openness and a humility to be instructed, to be
corrected, to be challenged, to be moved. It also requires, of course, other virtues like
fortitude to withstand the various temptations to abandon it. And, of course, there are
others.
But this is so fantastic, this fruit is so fabulous, that it yields a hundred or sixty or
thirtyfold. Now that may not mean much to you, but at this time thirtyfold would be
miraculous, sixtyfold doubly miraculous, a hundredfold beyond credibility! But that’s
what Jesus is saying: that even though a great deal of potential is lost, that does not mean
that the ways of God are going to be somehow thwarted. They will not be. God’s ways
will bear a miraculous harvest. That we can be assured of. The main thing we have to
be concerned about is that we are part of it, and not lost along the way.
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Rev. Paul A. Hottinger
Good and Evil Coexist Sixteenth Week in Ordinary Time Saturday, July 28, 2007
8:15 a.m. Ex 24:3-8; Mt 13:24-30 (BVM on Saturday) (impermanence of the
present age)

“The kingdom of heaven may be likened to a man who sowed good seed in his
field.”

As we approach parables it’s important to realize that they are always intended to
challenge us with unlikely scenarios or exaggerations or even absurdities.

Today’s absurdity is the idea that someone actually sowed weeds. Of course, no one
sows weeds. Weeds are themselves simply wild plants. They are prevalent because they
are wild. There is really nothing wrong with weeds, just we don’t want them in certain
places because they rob the soil of the nutrients needed for something else.

Now this is really told to us for us to reflect on good and evil, first in the world. There
is good and evil in the world; it’s all mixed up. Well, what is evil, really? What is evil?
What is an evil being? An evil being is a being that doesn’t quite live up to the
expectations that we have of it, but that’s our judgment. What about God’s judgment?
In God’s sight an evil being is a being that doesn’t live up to his expectations or his
purposes—and we don’t even know what they are! So we weed our gardens because we
don’t want weeds in our garden. But our weeds in God’s purposes are perfectly fine.
They fulfill the purpose for which he created them. We have to keep in mind this shifting
standard: ours versus God’s. So everything has a place in God’s sight. The devil has a
very important role to play in the world, which we won’t go into today. But the world is
this mixture of what we see as good and evil, but it has to grow together—it has to
grow together.

Now people often don’t understand this. They think that somehow that in the way the
world is, is all wrong. How come, of example, good people suffer and bad people
prosper? That’s all wrong! No, it isn’t! We have to be reminded of the impermanence of
the present age. This is merely a time of testing. This is merely a time of trial. There is
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nothing permanent about it at all. This is a time for us to make decisions. So good and
evil must coexist because there is freedom in the world.

We mustn’t think that the good are exempt from the laws of nature, that the good
should be freed from dangers or accidents or diseases. That’s simply not the way it is.
Jesus himself was exempt from nothing! The Word of God incarnate exempt from no
problems! He suffered everything. So goodness is not a shield from suffering. Evil
does not cause anyone to suffer—not in this present age. This present age is an
impermanent age of trial.

Later, the harvest—that’s different. In the harvest good will be separated from evil,
according to God’s standards, not ours. Those who have matured and who have born fruit
according to God’s standards will be rewarded and gathered into the kingdom. This is
about the kingdom, after all, the kingdom of heaven, like a barn where all of the fruitful
plants are gathered, whereas the unfruitful plants are burned, destroyed, gotten rid of. But
that’s at the harvest time. This is not the harvest. This is the present age. We have to keep
that in mind.

Then we have to apply the same principle to our own individual lives. We may see
weeds in our own individual lives, whether they really are weeds or not depends upon the
way God looks at them, but we think they are weeds. They have to coexist with our good
points as well, because it’s not up to us, after all, to go and rip out part of who we are.
That’s not our role. We have to simply let ourselves grow and let God grow the good fruit
from within us and let God take out the bad at the right time, everything in its proper
stage. So this is really about patience. It’s about humility and judgment, so we don’t
start to take over control of the world or even of ourselves, but, rather, we recognize that
this is a stage of growth, and we have to submit to the harvest master and to his plans.
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Rev. Paul A. Hottinger
Our Future within Our Hearts
Seventeenth Sunday in Ordinary Time/C
July 29, 2007 9:00 a.m. Gn 18:20-32; Col 2:12-14; Lk 11:1-13 (Attaining our
persistent desires)

“For everyone who asks, receives; and the one who seeks, finds; and to the one
who knocks, the door will be opened.”
The significance of today’s gospel story is easy to overlook. We could think, and
many people do think, it’s simply Jesus teaching his disciples the words of a prayer. We
even refer to the Our Father and the Lord’s Prayer, but that phrase itself misunderstands
the point. What he is teaching about is the importance and the effectiveness of
prayer.
By way of instruction, he is really also telling us about the nature of reality. All of
his words and actions really point to something we call “revelation,” meaning the
disclosure of God. Well, what is Jesus disclosing in this story? Something important you
can be sure. How do we come to know reality? Well, we have our own experience, but
that’s not enough. If it were, we wouldn’t need Christ, we wouldn’t need the Bible, we
wouldn’t need the Church. We don’t notice nor do we appreciate what God is doing.
What Jesus is saying is this—it comes down to this in a simple way—look, God has
created a world where you get what you want. You may say, “Wait a minute; that’s
not my experience!” Well, that’s it. You get what you want. Those who seek, find; those
who ask, receive. Without asking and without seeking and without the desire that
motivates this, nothing is ever achieved among human beings. In fact, we could say that
what distinguishes one human being from another is precisely what he or she really
desires. That’s what makes us different. Are we aware of what we really desire? Or are
we fooling ourselves, imagining that we desire what we really don’t, thinking that our
words are what we really want when, in fact, something else is what we really want?
Our desires are what we long for. If we set our desires very low, we will achieve
them, but we will ignore and miss out on the riches and the bounty that lie higher and
lower than our horizons. If we desire only what we can attain for ourselves through our
own powers, our own natural abilities, well, we will be able to attain them, but we will
harden ourselves in the process into self-centered beings who cannot receive. The great
riches that God has in store for us we cannot attain through our own power; we can
only receive them as gifts.
The greatest gift of all is God himself. That’s the way it ends: “How much more
will the Father in heaven give the Holy Spirit to those who ask him?” There is
nothing greater than the Holy Spirit. The Holy Spirit is God. Is that what we really want
and long for, or do we want much less? That’s most people’s problem: they want much
less! They don’t want enough. They are too easily satisfied. If we desire holiness,
godliness, we will attain that, but it will take a long time and we will have to suffer.
Again, the model is Jesus himself. But our success will be assured as long as our desire
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persists. That is the teaching about the persistence. “He will get up to give him
whatever he needs because of his persistence.” You will get whatever you want if you
are persistent—good or bad—if you are persistent. There are a lot of people who want
good things, but they are not persistent.
Now this means that our ultimate future is in our own hands—in a true sense—but
better in our own hearts. We become what we desire to become—nothing more,
nothing less. And what could be more just from God’s point of view? He gives us the
potential to become whatever we want, including God. The Fathers of the Church said,
“God.” “We become God. We are deified”—that is, if we desire to be, if that is the
choice, if that is the longing of our hearts. But if our desires are constantly flitting back
and forth, never focused on any one thing, then what will we attain? Nothing, because we
really don’t desire anything for very long. There is no persistence. This may be a hard
teaching to take, but it’s the teaching that Jesus is giving us.
Now there are social and historical consequences to this teaching. This may also be
hard to take. The world as it is, with its mayhem and violence and malice, is the way
it is because that’s what people want. That’s actually what they are desiring. We have
war because we don’t really desire peace. This desiring is not simply a matter of
positively and consciously wanting something. It also has to do with not wanting what
God really wants to give us, like peace, the peace that is the shalom of God. This is not
simply the absence of war or conflict. It’s a transcendent reality that goes beyond all
conflicts and creates harmonies but, of course, much suffering again.
So, many people in the world do not want the kingdom of God. They don’t really pray
with any meaning “Thy kingdom come.” That’s just a bunch of words! They don’t really
mean it. “Thy will be done on earth”—they say that all the time, but they don’t mean it.
Our problem isn’t Muslims or Jews or atheists. The problem is Christians who don’t
mean what they pray! We have the power, given by God, to transform the whole
world. We can’t imagine for a moment that we don’t have enough because we have the
infinite. We have God, the Holy Spirit. I will repeat for the third time, “How much
more will the Father in heaven give the Holy Spirit to those who ask him?”
So our future, individually and collectively, lies within our hearts.
• What do we really want for ourselves?
• What do we really want for our world?
• And what are we willing to endure to attain it?
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Rev. Paul A. Hottinger
False Security vs. Surrender
Eighteenth Sunday in Ordinary Time/C
August 5, 2007 5:00 p.m. Vigil Eccl 1:2, 2:21-23; Col 3:1-5, 9-11; Lk 12:13-21
Our Lady of Mercy Parish, Aurora (Healing) (Life a spiritual battlefield)

It is not too common that all three readings have a similar theme, but they do
tonight. The first reading from Qoheleth talks about the emptiness of many human
desires, the vanity of human aspiration—and much of it is. The second reading from
Colossians is talking about our need to set our sights on something really worthwhile,
really, truly valuable, in life; and it’s not the world and it’s normal allurements. And in
the list of things to avoid St. Paul mentions the greed that is idolatry. That, of course, is
the theme of the gospel—greed, the greed that is idolatry.
Now idolatry, of course, is against the first commandment, or at least the second one,
depending upon how you count them. Idolatry is really all about the love of money.
Idols were usually made of gold or silver, usually had precious stones, often made in the
image of a calf or some other form of fertility or symbol of prosperity. It was a way of
worshiping money, worshiping prosperity, worshiping one’s own ability to thrive. It’s
not that there isn’t a great desire, natural desire, to thrive. Of course, we all want to
thrive; in fact, that’s natural. There are many legitimate pleasures and comforts in the
world that can be procured with money and not without it. That’s all true. But the point of
these readings is that it’s too easy for us to get our sight on the wrong track. It’s too easy
for us to get caught up in a set of values that is distorted. So greed becomes idolatry. The
love of money becomes God, and we forget who and what God is all about.
Jesus’ point, of course, in the gospel is that our life on earth is very limited. We
don’t know when we are going to pass away and leave to others the work of our hands,
our prosperity, our possessions, our accumulations. We don’t know if they are even going
to value them or treasure them, as we did. They may throw them into the dumpster! So
how foolish to put a lot of value into that!
But there is something else. There is the life of service to God. That produces treasure
that doesn’t pass away; it goes with us. You can take it with you. You can take the
treasure that you earn through service to God with you. All the acts of love become a
gift. They are a gift. Love is a gift. It’s a gift from God to us. It’s also a gift from us to
others and to God. Love is a gift that is constantly being given and shared, and it just
continues to grow because actually it’s infinite. It’s without bounds. Love is boundless.
God is love. God has no boundaries.
It’s very important for us to realize this because God wants us to be given boundless
blessings right now. But very often we are not disposed to what God wants to give us, to
the blessings, because we are preoccupied with something else. We are distracted. Our
minds are somewhere else, not on God. When we are distracted, when we are not
listening, and when we are not available to God, that’s a way of saying to God, “Well,
listen, please wait—please wait. I’m not ready. I’m not ready now for what you have for
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me. I’m busy with something else. Let me get around to you later.” And that’s what a lot
of people do. Sometimes later is too late!
So greed, the desire for money, the desire for more, can be a big trap. Sometimes we
fall into this because we allow society, our culture, to tell us who we are. That is wrong, a
big mistake! Society, the world, does not know who we are. Only God knows who we
are. We have to go to God for this knowledge. We are baptized to be children of God,
sons and daughters of God, and to enjoy a freedom only God’s sons and daughters enjoy.
But just because we are baptized doesn’t mean we will enjoy that freedom or live
that life we are given. We could just ignore it. We have to become reflective. We have
to become aware of what God is doing every day, what God wants to do every day, of our
lives—or we turn away from his plan and substitute our plan.
One of those substitutions, as I mentioned a minute ago, is evaluating ourselves and
other people according to the world’s standards. At this particular moment of history
the world says you are what you possess—you are what you possess. Your value is
measured in how much money you have accumulated or what status you have achieved
or what kind of salary you draw. That’s who you are! That’s a tragic mistake! That has
nothing to do with who we are.
What God is all about is being—so simple, we don’t even think about it! God has
created us to be, to be and to be his, and to be eternally in him, the only eternal
Being. The only way we can live eternally is in God. That’s his plan. Are we with it or
are we somewhere else? That’s what the gospel is asking.
You know, the other part of this greed is not simply mistaking who we are or
judging by the world’s standard; it’s something else. It’s seeking a false security. That’s
a lot of this love of money. It’s a false security. If I own, if I have, if I’m rich, then I’m
secure. That’s what this fool in the gospel—and that’s what he is called: “fool”—the fool
in the gospel thought he was very secure. We do want security—it’s natural. We can have
it, but in God. God is our security. Money is not our security. Power is not our
security. Money is just another responsibility. Power is another responsibility. No one
with any sense really wants it. People with certain responsibility and certain talent have
to accept it and exercise it according to God’s will: with faith, with hope, and with fear
and trembling, in one sense, that it doesn’t distort their view of life. But it’s really
nothing; it’s no source of security. Our security only comes from God, and from the love
that God has, and the love that God is, and the love that God wants to envelop us into.
Now we come to the Eucharist. We come for one reason, to let go of our selfpreoccupations, our self-love, our egoism—to let go of it—to surrender to the love, who
is God. Now it’s easy to say, but it involves great suffering, as Jesus himself experienced.
Because we are loved by God does not mean we are exempt from suffering—no, it
doesn’t! That’s sometimes why we seek another answer, another security, because we
don’t want to suffer; we don’t want any pain. Well, being loved by God does not take
away pain or suffering, as Jesus himself learned. “Son though he was, Jesus did not
deem equality with God something to be grasped, but emptied himself.” He emptied
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himself of all false security. He emptied himself of the identity the world gave him. He
became a slave, which means he no longer chose to control his own life. A slave has no
control. He gave up control. He became a slave to the Father. “Son though he was, Jesus
learned obedience by what he suffered.” That’s Hebrews. The other quotation was
Philippians. Those are very important quotations. If we think about them, we learn
something about ourselves and what God’s will is for us. It’s to let go, to surrender, to
trust in his love, not to gain false and empty forms of security and identity. It’s not
to serve our own agenda or exercise power over others or to be in control of life.
Those are all false ways of living.
Now Jesus learned that life is a sort of—I hate to use the term for lack of clarity, but
it’s a battle; it’s a warfare of a spiritual type. Now this doesn’t mean there are demons
with swords. What it means is there’s a conflict in the world because God has made it
a place for freedom. I have a will and you have a will. So just in this room there is
potential for a lot of conflict. But the world is full of billions of people. Then we have
nature with a sort of will of its own. Who decides when it rains? Nature decides that
itself, according to certain laws we don’t even comprehend and can hardly predict. Thus
it is with earthquakes and tornadoes and other things the insurance companies call “acts
of God,” which are not—they are acts of nature, nature being an autonomous creation,
responding to various pressures and governed by various laws, the outcome of which has
been always unpredictable. So there you have it—warfare, conflict. And pain and
suffering follows.
But in the midst of this, Jesus came to know there is only one thing that’s important.
That’s what he told Martha: “There is only one thing needed”—trust in God. That’s all
we need. When we trust in God and when we surrender to God in trust, then we
dispose ourselves to the riches of the kingdom of God, then we dispose ourselves to
what God wants to do for us and with us and through us; but we have to be willing to be
his ministers, his servants. We can be astonished, and we can be astounded, by the
wonderful things that will happen once we say yes to God—not simply asking God to do
what we want, but giving God the freedom to do what he wants in us and through us.
That’s what the Eucharist is about. It is a sacrament of transformation, not we
transforming God into what we want, but God transforming us into what he wants.
Will it cause suffering? Of course. Transformation is change, and change is painful. Is
it worth it? What do you think? You have to answer that for yourself. Do you want what
God wants for you? If so, then as you come tonight open your hearts. Let go of all of
your doubts and your securities and what you think and what you feel is important, and
let God touch you and caress you and bring you fullness of life and healing. How will
God do this? No one knows. It’s all unpredictable; it’s in God’s hands. It doesn’t matter.
What matters is no matter what happens God’s will is done and we are living in his
eternal embrace. So when we come to the Eucharist and the priest or the deacon or the
minister says, “The body of Christ, The blood of Christ,” we can really say, “Amen,”
meaning I want to share in Jesus’ sacrifice to the Father; I want my life to be part of that
sacrifice; I want to share in the royal priesthood that Jesus made the Church by his
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own death; I want to experience the baptism that I was given sacramentally long ago.
And then everything is up to God, and we can be at peace.
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Rev. Paul A. Hottinger
Transfiguration and Our Transformation Transfiguration of the Lord Monday,
August 6, 2007 8:15 a.m. Dn 7:9-10, 13-14; 2 Pt 1:16-19; Lk 9:28b-36 (Getting
through the zags of life)
“While he was praying his face changed in appearance and his clothing became
dazzling white.”
To appreciate the importance of the Transfiguration, we have to understand two things.
First of all, the life of every believer, including your own personal lives, recapitulates
the experiences of the disciples. And in the life of the disciples, so also in your own life,
there is a zigzag pattern.
We speak of, of course, the mystery of the Incarnation, the Word of God becoming
flesh in Jesus. We could call that the “zig.” That is God’s action coming to us, God
touching us through the humanity of Jesus, so that when people see Jesus they really
see God, although they don’t know it’s God, so that the senses and the feelings and the
thinking of human beings experiencing Jesus are really experiencing God, although they
may not realize it—thus the many miracles and signs of Jesus’ ministry, the results of the
power of God embodied in Jesus. Deformed bodies become rightly formed. Sightless
eyes become sighted. Moreover, the minds of people are challenged: some for the better,
some for the worse, some in a cooperative way, some in a non-cooperative way—thus the
conflicts that we read about in all of these stories, the emotions of people touched in
amazement or dismay. But people cannot simply walk away without making a decision.
Indeed, Jesus is the zig of God toward the human creature.
But then, God zags away. And we see this, of course, in the passion of Jesus, where
his followers could not even look on him, where his most faithful followers become
faithless and prone even to perhaps despair, at least bewilderment, where we see that no
one can understand what’s going on, how this could happen. This is also part of the life of
the disciple, the contemporary disciple, yourself as well, as God moves away from our
senses, from our feelings, from our minds and all those habitual categories. Why?
Because God is greater than the container, the human container, the human nature, the
created nature. God the Creator is greater than any creation, greater than all the creation
put together. And so, whereas God can move toward us, we cannot be filled in our
senses and in our minds and in our emotions with God. We have to actually become
detached from all that is familiar to really apprehend God directly.
Now this itself is a totally frightening thing. I think even Jesus was frightened by it.
Even Jesus was dismayed. He said, “My God, my God, why have you forsaken me?” So
before all this starts and in preparation, in preparation for the zaging, Jesus discloses, or
God discloses in Jesus, the true nature. This is not actually a miracle because a miracle
has to be dealt with: it has to be deduced; you have to do something with it; you have to
figure out what it means. There’s no miracle here; there’s no sign. It is the light itself, the
“Light from Light” revealed directly to the souls of the disciples. It is not their eyes
that behold this light; it is their souls that behold this light.
Peter says, “Well, let’s stay here; let’s just stay here. We have arrived.” Well, yes and
no. It is true the light is the focal point, but they hadn’t arrived because Transfiguration of
Transfiguration and Our Transformation

Jesus indicates transformation in the creature. So we have to be transformed before we
can be, you might say, before we can arrive, before we can be at home in a true and
permanent sense. So Peter did realize this, but he had a lot to learn. And Jesus didn’t even
answer him. But then all of a sudden the prophets and the Law embodied in Moses and
Elijah disappeared, and Jesus was back to his own self. Actually, it was the disciples who
were back to their own selves, their typical ways of thinking and feeling, because this is
what has to be transformed. And, of course, it was through the whole experience of
Jesus’ passion and death and resurrection.
So we are on a journey, as they were. This is a gift to us so that we know that in the
darkest moments we might remember this, this moment of Transfiguration, when
God is zaging away from our ways of consolation, from our typical feelings of peace,
contentment, and communion. Keep in mind this moment of truth, this bright revelation
within your heart, as well as Jesus’, because we are made in the image and likeness of
God. So that same light is already indwelling, but we cannot see it with our senses; we
cannot feel it with our hearts, and we cannot know it with our ordinary minds. We can
only apprehend it in faith. It is only faith and pure faith—utter, total surrender to God—
that will get us through the zags of life, the darkness of life, when God is really moving
away from all that we are used to, really to purify us and prepare us for the permanent
enjoyment of the light of God.
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Rev. Paul A. Hottinger
Take Courage Eighteenth Week in Ordinary Time
Tuesday, August 7, 2007
8:15 a.m. Nm 12: 1-13; Mt 14:22-36 (St. Sixtus II and companions, St. Cajetan)
(Perceiving the presence of the Lord)
Today’s story is not evidently a parable, but in a sense it is because it is the story about
Jesus and the disciples; but it is meant to be thought about in terms of our own life. It’s
meant to be puzzled over like a parable. As really all the teachings of the New Testament,
they’re not exactly evident on first reading.
Now here the disciples represent, indeed are, the church in its insipient form. On the
lake they are being tossed about by waves, which is the condition of the Church
ordinarily. Ordinarily the Church is being tossed about by waves, the waves that are
caused by the forces in the world. Since the church is located in the world, it is subject to
the powers of the world. Just as walking on the earth we are subject to the law of gravity,
we are subject to many other laws as well, some of them social. So the Church is tossed
about by waves.
In this boat the disciples do not perceive the presence of God; in fact, they perceive the
absence of God. When Jesus approaches them, keep in mind the bodily presence of God
in Jesus is the instrument of salvation. Now when Jesus approaches the Church, in this
case the disciples, they are afraid and they misperceive totally his presence. They say,
“It’s a ghost”—a very poor analysis of the situation. And He says, “Take courage, it is I;
do not be afraid.” That is the constant message of the risen Lord to the Church tossed
about by the waves of the world. “It is I, take courage; do not be afraid.”
Now Peter, again the leader, decides to trust in him. He says, “Lord if it’s you”—if it’s
you–mind you, this is how much perception he has—“if it’s you, command me to
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approach you on the waters.” Jesus goes along with his request. But Peter falters because,
again, “O you of little faith, why did you doubt?” So the leader of the Church himself is
doubting. This is part of the situation. The leaders are not exempt from the condition of
the members of the Church. The leaders are part of the Church, too. They have the flaws
of all the members. They have the doubts of all the members, the weaknesses of all the
members. They’re not, as it were, on God’s side as opposed to the rest.
It’s Jesus and only Jesus who is able to quell the storm. The people in the boat, the
disciples, did not turn to Peter for direction. He could not give it to them. It is Peter and
the disciples that needed the Lord, and we always need the Lord. And in one way, in this
way, all the storms of the world, whether they are caused by human agency or anything
else, are actually in this way a blessing in disguise if they really force us to turn to the
Lord, if they really force us to get rid of all other supports and to start really perceiving
his presence. Once they were able to see that it was really the Lord, then the storm died
down.
We need to do that in our daily lives, to perceive that the Lord is with us at all times.
Our turbulence and our fears are really a lack of faith, a lack of faith in this sense:
perception, perception of the presence of the risen Lord in our lives as believers. So this
story was meant for us that we may also have faith and know truly, “You are the Son of
God.”
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Rev. Paul A. Hottinger
Rely on God Eighteenth Week in Ordinary Time Wednesday, August 8, 2007
8:15 a.m. Nm 13: 1-2, 25-14:1, 26-29a, 34-35; Mt 15:21-28 (St. Dominic) (Faith
is accepting God’s love)
The Israelites never had a high regard for the Canaanite people or for the Phoenicians
or the Philistines or any of those neighbors, you might say, that lived in the land that we
call Israel today. That included many groups, maybe ten in all.
Now the first reading is about how the people started to pull away from trusting in
God and thought of this whole project of entering the land as their project. This is
not what God originally told them. God said, “I am going to give you the land of Israel.”
Now you might imagine: How will this happen? Well, from time to time in the ancient
world—not only there, but elsewhere—people simply abandoned cities. That seems to be
from the study of archeology what happened during the time of the so-called
“occupation.” People at that time for whatever reason, and that is not clear, simply
abandoned their cities. The Israelites walked in and took over cities that they had not
built, vineyards that they had not planted and so on, fulfilling the promise of the Lord; “I
will give you this land.” They in retrospect—in retrospect—said, “The Lord drove away
the nations.” Well did he really drive them away or did they just leave? No one really
knows.
But this story, this first story, is taken from a period prior to their entering the land,
when they were reconnoitering. The point is that this party comes back and says, “Oh,
well, the people there are fierce, and we could never possibly defeat them.” But the point
is God had told them, “I will lead the way.” Those who were doubting that they could
fight these fierce people, whoever they were, whatever they saw, if indeed they were not
exaggerated stories, were simply not listening to the promises of the Lord. He said, “I
Rely on God

will lead you.” And actually that is what happened. But these people were saying “Oh,
no, I can see we are going to have to do all this.”
In this way they were corresponding to a lot of our own ways. God promises to be
with us in our lives. He promises to be with us in our troubles. He promises to lead us
and guide us, and yet we think it’s all up to us. And, of course, the point of the story is
that God became very angry because they were not relying on him. So you have to think
about love rejected. Faith is a matter of love. God is loving us and offering us
something. Faith is our acceptance of the love. So lack of faith is really rejecting
love. We have to think about that. God, in this particular story—again, we can’t take
every line literally—but God is showing he is very angry at this lack in faith because it’s
rejecting his love and it’s disbelieving and not hoping in his promises.
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Rev. Paul A. Hottinger
Reflecting on Choices Feast of St. Lawrence Friday, August 10, 2007 8:15 a.m.
2 Cor 9:6-10; Jn 12:24-26 (A life worth living)

“Whoever loves his life loses it, and whoever hates his life in this world will
preserve it for eternal life.”
One of the great problems in modern-day culture is that this fundamental wisdom of
the Scriptures, of the gospel, is so foreign to the whole mentality especially of the
Western world, which has now become the global mentality. “Whoever loves his life
loses it.” This is not the way people think. In fact, life is all about what you can gain,
what you can do, how you are going to promote yourself. The whole idea of liberal
democracy is the greatest latitude for every individual to do whatever that individual
desires. This idea contains no thought of wisdom in discerning what is actually desirable.
In fact, the idea that there is an objective value is seriously questioned and, in fact,
greatly doubted by most of the intelligentsia of our present-day world, at least
Europe and the United States. Right and wrong and good and bad are just preferences like
salt and pepper to many of our so-called leaders, so laws will simply be a reflection of
what tastes people have. It won’t be anything more profound.
Worse—children are not being brought up to even search for wisdom, for
objective good, for reflecting on choices. And even before the time of Christ, Plato
taught that “the unreflected life is not worth living,” and that’s exactly true, which is why
so many people’s lives today are not worth living. There is no thought, there is no
reflection on what choices are being made, what values are being pursued. It’s just a
matter of whatever I want. And this is exactly what the gospel is saying. This is loving
life. It’s a fool’s bargain, and it leads to perdition, to the loss of everything. That’s what
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perdition means, “loss.” “Whoever loves his life loses it; whoever hates his life in this
world,” although hate is a little strong, nevertheless, the idea is that there is something
conflicted between life in this world and something more substantial, more
meaningful, truer. If we don’t recognize it, then we have failed to recognize the most
important thing, and we are losing our lives. Sadly, this is the case of so many in our
society: they are losing their lives; they are not preserving them for life eternal.
Now these are issues that are far greater than any one of us, but we have to be more or
less aware of them. We are called on now to be—what? Salt of the earth. What does
salt do? Salt is a preservative. We are called on to be light of the world. We are called
to make a difference in people’s lives, maybe only one or two or three. But our example
can make a big difference, at least in someone’s life. This is the way God works,
oddly. You might say this is not very efficient, but this is God’s way. One at a time,
respecting everyone’s freedom, he leads and guides his creation to it’s proper ends,
even though in certain periods of time the majority of the creation seems to be going
against its own ends. Nonetheless, it is God’s work, and it must be done.
Today we celebrate the feast of St. Lawrence, a deacon in the Church of Rome in the
early days, third century, always renowned. Why? His great concern for the sick, his
great concern for the poor. He was a light. We know that eventually the city of Rome,
after years of persecution, capitulated to a force they couldn’t quell. And that same
force is alive today if we only open our eyes.
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Rev. Paul A. Hottinger
St. Clare’s Spirituality
Eighteenth Week in Ordinary Time
Saturday,
August 11, 2007 8:15 a.m. Dt 6:4-13; Mt 17:14-20 (St. Clare) (Her view of
poverty and Incarnation as a mirror)

Today we have the memorial of St. Clare. Her reputation is somewhat overshadowed
by her friend Francis. But in her own right she was a wonderful witness. In her writings,
she had a terrific appreciation for the mystery of the Incarnation.
She also had her own personal way of looking at poverty, which was different from
her friend St. Francis. But Clare looked at poverty in a way that was less severe than
Francis. I don’t think Clare was against enjoying life or enjoying food, for example. I
don’t think she was severe, as was Francis. She was rather wanting to live in freedom,
and she saw that poverty and humility were allies of love, because if we live in
poverty, we are really sharing everything. All we have belongs to everybody. There is
no special place for mine, my life, my things. It’s ours. So this is a way of looking at
poverty as a form of love and it’s also humility, since it’s not me at the center, but rather
Christ at the center.
She also looked at the mystery of the Incarnation as a mirror. This is something we
often forget. God did not only become human to save us—that’s true; sometimes we
overdo that part of it. He also came to befriend us and to mirror to us what we were
called to be and what we are created to be. This Clare saw very clearly. It says in the
Book of Genesis that when God created humanity, he created them in his own image and
likeness. But what is that image and likeness? We don’t know until we see it in Jesus.
That is the true image and likeness of God. We are created in that image, and so now we
know what we are to be. We now know how to be. So Jesus becomes really an
exemplar, not simply of God, but of humanity—a very important belief and truth!

St. Clare’s Spirituality

Rev. Paul A. Hottinger
Accountability and Common Good
August 12, 2007 9:00 a.m. Wis 18:6-9;
and possessions)

Nineteenth Sunday in Ordinary Time/C
Heb 11:1-2, 8-19; Lk 12:32-48 (Money

“Much will be required of the person entrusted with much, and still more will be
demanded of the person entrusted with more.”
Now I agree the reading this morning from the gospel seems to be meandering, and
probably all those statements or sayings were not all made at one time. But the
evangelist, Luke, in this case, put them all altogether because they all have one single
theme, and the theme is accountability.
It often amuses me that people talk about getting back to basics, for example, they will
mention the ten commandments, but they will not talk about accountability in this sense,
which is very basic to the gospel and, therefore, to Christian life and, therefore, to
Christian morality. This is fundamental, and yet Fundamentalists overlook it. The point is
that we are accountable for the use of money, property, and material blessings.
I think it is true that money is a problem whether you have it or you don’t; they’re
just two different kinds of problems. Some people seem to think that if they only win the
Lotto, they will be happy forever; but those who win the Lotto, find out differently. The
circumstances of their lives may change, but they don’t, so they have the same basic
problems.
Now the lack of money can be a problem, and it has led to many divorces. But too
much money can be also a problem, creating much friction in families. It is easy for us to
worry about bills and financial responsibilities, naturally. We live in a world where we
have to work and provide for ourselves. At the same time we can become addicted to
work and provide too much. This is the issue Jesus is addressing in today’s gospel
reading.
On the one hand, Jesus begins by recommending that his disciples sell all they have
and give everything away for the sake of the kingdom. Now Luke follows this up with
other statements that balance this out because Luke knows very well that Jesus is not
recommending that we become vagabonds. Not everyone can live in the simplicity of St.
Francis of Assisi or St. Clare. Jesus is acutely aware that we have needs and needs have
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to be cared for, and it would not be really moral to be irresponsible, so he is not
recommending being irresponsible.
Rather, he wants his followers to see that wealth is a form of responsibility and not
a privilege, as our culture may have it. Having money puts responsibilities on our
shoulders; it does not give us entitlements. Behind this is the belief found in both the Old
and the New Testaments, which goes against the grain of modern sensibilities, and that is
that all possessions belong to God and they are only on loan to us. Our possessions are
on loan. There is only one God and one source of everything that is. Even things we
make, we only make because we have the abilities and the wherewithal to make them, so
they all go back to the same source—God. Therefore, we owe God an account for how
we use them. Those who imagine themselves to be masters of their own destiny are
entertaining a delusion, a delusion with very dire consequences; and for this reason there
is this mention of severe penalties toward the end of the reading today.
Worry and anxiety become a trap, a spiritual trap, for us, precisely because they are
based on our own beliefs: that everything depends on me; I have to take care of myself.
Well, that’s not totally true. You have to participate in the care of yourself. It does not
depend totally on you. That’s the delusion, the darkness, caused by sin in our lives. On
the other hand, if we have security based on possessions, that’s also feeding this delusion,
that we are autonomous, we are independent. This is often ridiculed in gospel parables, if
you notice; for example, recently we read about the man with the barns, and how when he
felt totally fixed, he died.
Jesus had a profound sense of the interrelatedness of everyone. We live in a web of
being. No one is isolated or independent. We are free, but our being is all dependent upon
one Creator. There is a divine providence that governs life, even in spite of human
freedom and in spite of the autonomy of natural laws, the laws, for example, that create
earthquakes and volcanoes, hurricanes and tornadoes. This God, who created all things
and who keeps them all within his providence, has one common good in mind, that is,
his universal vision of his creation.
So this all boils down to one very simple point. When we keep an eye on the common
good, then all of our work and all of our success becomes part of worship; we are
worshiping God. But if we ignore the common good, then we are wasting precious time.
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Rev. Paul A. Hottinger
Facing Violence Nineteenth Week in Ordinary Time Monday, August 13, 2007
8:15 a.m. Dt 10:12-22;
Mt 17:22-27 (St. Pontian and St. Hippolytus) (Ask the
Holy Spirit for understanding)

“Jesus said to them, ‘The Son of Man is to be handed over to men, and they will kill
him, and he will be raised on the third day.’”

It is clear from the readings of the New Testament that Jesus was aware that he was
going to face a violent death. And facing violence has always been a fundamental issue
among the followers of Christ. How do we face violence? There is no simple answer.
There have been many different answers and many different circumstances. And yet it is
a personal response that each of us has to come up with, because we all endure violence.
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If not overt, in-the-face violence, we suffer indirect violence simply by living in a violent
society. Nature itself is violent. We suffer from diseases that are a form of violence. So
violence comes in many forms and we have to deal with it.

Now one interpretation—one interpretation—in the Christian tradition has focused on
punishment: that Jesus suffered because he was enduring punishment. Now we have to be
very careful that we don’t exaggerate that particular emphasis, because it’s not really
what most Scripture says. There are a few illusions to Isaiah, for example, that mention
this idea, but it’s not overwhelming. It is not enough simply to say that Jesus endured
violence as a punishment. That’s, in a sense, too simplistic, and it also puts God into
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a shadow, as if now God has sent Jesus to earth precisely to suffer. That the Scriptures do
not tell us. And that makes God the source of the problem, and therefore it is not really a
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very good theology, although very common in certain areas. Especially it became popular
during the Reformation.

I recommend we stay away from that interpretation and try to think in a pure sort of
way, in a simple sort of way, in an open-minded sort of way, about this issue by simply
taking the gospels and reading what they say and asking the Holy Spirit to help you
understand what they mean, and then trying to find in your own life how your own
lives parallel Jesus’ and what choices you might make in regard to this overwhelming
and ever-present issue of: How do we live as men and women of peace in a violent
world?
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Rev. Paul A. Hottinger
Ministers of Justice The Assumption of the Blessed Virgin Mary Wednesday,
August 15, 2007
8:15 a.m.
Rv 11:19a; 12:1-6a, 10ab;
1 Cor 15:20-27;
Lk 1:39-56 (What Mary is, we are to be.)

The Assumption of the Blessed Mother celebrates Mary in bringing the word of God
into the world so that she now enjoys the fullness of divine life body and soul. Now this
gives us occasion to reflect on two things.
First of all, it is not the Christian belief that we are immortal. The Christian belief is
that our bodies will be raised up in glory; that’s different. The Assumption of the
Blessed Mother, body and soul, points to this total salvation that we are promised. Now,
unfortunately, the human imagination usually imagines all kinds of airy, ethereal,
unrealistic, and imaginary forms of life after death. But our belief that Jesus has been
raised from the dead and Mary has been assumed body and soul into heaven says no, our
life with God is going to be a bodily life. How this will be, no one has a clue. That’s all
wrapped up in the mystery of God. But, after all, everything comes from God. And
even our bodies are part of God’s plan, so we have to keep that in mind.
Secondly, Mary is the exemplar of the Church. What she has been, we are also to be:
mothers of God, wombs of the Word in the world. We are called on to nurture as she did.
We are called on to be a heart that beats with the heart of Jesus. And that is a very
intimate role that we are called on to serve, but that is exactly what we believe. Mary is
the exemplar of the Church, and so what she has been we also are to be, and what she
is now we are to be. So she has simply led our way to glory. But as we meditate on
this, we have to keep in mind her own words that “the Almighty has done great things for
me.” We have to always keep in mind that it is God who is doing—it is God who is
doing—not we; we simply cooperate. “He has scattered the proud in their conceit. He has
cast down the mighty from their thrones, and has lifted up the lowly. He has filled the
hungry with good things, and the rich he has sent away empty.” This is the work of God’s
justice. She was one of the first servants of justice. We are called on to cooperate and
to serve also this ministry of justice in the world.
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Rev. Paul A. Hottinger
Brokenness and Dependence
Nineteenth Week in Ordinary Time
Friday,
August 17, 2007 7:30 p.m. Jos 24:1-13; Mt 19:3-12 (Healing Mass)
(Acceptance in love)

“He answered, ‘Not all can accept this word, but only those to whom that is
granted.’”
We can see from this reading that Jesus himself is not a legalist. He argues with the
legalists, and a little background may be needed, but he himself is not a legalist. Now the
background: at the time of Jesus there were disputes about what were the proper
grounds for divorce. The strict viewpoint, the rigorous viewpoint, associated with Rabbi
Shemei later on, was that a man could only divorce his wife on the grounds of adultery,
in other words, unfaithfulness. Then there were various other opinions going all the way
to—I believe his name was Akiba, who said that a man could divorce his wife for any
reason whatsoever. So those views were in the air, so to speak.
So they come to Jesus and they say, “What do you think, Rabbi? You give us a legal
opinion.” And he didn’t! Rather he reverted back to the original idea of what sexuality
is for. He said, “In the beginning the Creator made them male and female.” So right away
he is looking at nature itself. He is saying, “In the beginning God created humanity
male and female, and maleness and femaleness are complementary.” They are meant
to help each other and form a unity, and, therefore, the only way that men and women can
relate is in mutual respect, recognizing this deep complementarily.
Then he says, “For this reason a man shall leave his father and mother and be
joined to his wife and the two shall become one flesh.” Now this is from the Book of
Genesis. Now frequently people say that the people of God simply adapted to the culture
they lived in, but this is not true. The culture that the Hebrew people lived in was a
culture that’s called “patriarchal.” That means that sons never left their homes. They
stayed with their fathers. Brothers dwelled together in a compound with their wives and
children. A woman left her family, but the man didn’t. But what does this say? For this
reason a man shall leave his father and mother”—well, in fact, men did not leave their
fathers and mothers; they lived with them—“and be joined with his wife.” So this is not
talking about something physical. It’s a different kind of leaving. This is talking about a
distance that a man must place between himself and his mother and father and, in
fact, all others, and join to his wife in an intimacy where she is the only one who is
really knit to him in the unity of marriage. So this is not talking about what people
actually do, but what they need to do. It’s not talking about cultural mores; it’s talking
about a spiritual ideal that is really based on the creative purpose of God in the first
place. And he adds, “So they are no longer two, but one flesh.” “Flesh” here refers to the
physical nature and the physical condition of life. They become one, even on the level
of the flesh. Not only mentally, but on the level of the flesh they are one. “Therefore,
what God has joined, man must not separate.”

Brokenness and Dependence

Now the fact is, and the Hebrews knew it and Jesus knew it and all the rabbis knew it,
human beings are not ideal people. We are all broken people. So Jesus says, “Not all
can accept this word.” The scholastic theologians said, “Grace builds on nature.” But our
nature is very broken, and so not everyone can accept this word. Not everyone can lead
this ideal life because not everyone is emotionally mature, spiritually healthy. So we
act out of our lack of health; we act out of our addictions; we act out of our obsessions;
we act out of our compulsions. This doesn’t mean that this is not the ideal that God
desires. It means that we shouldn’t be so foolish as to expect everyone to be able to
follow it. We are on the way to the kingdom, but we are not there yet. We are on the way
to a life of fidelity and honor and integrity, but we are not always there. So Jesus says,
“Not all can accept this word, but only those to whom it is granted,” because he has come
to share in the brokenness of the human nature, and he has come to accept it in love,
not to condone it, but to accept it in love.
The apostles, who do not share his viewpoint and who do not understand what he is
talking about, say, “Well, it’s better not to marry.” Well, it’s a very negative way of
looking at life. That’s a way of cutting off your nose to spite your face. That’s like
saying, well, if we can’t be perfect, we won’t do anything—well, then you won’t do
anything! Jesus’ view is that we have to do what we can do and we have to try our
best to follow God’s plan. He makes it very clear that God’s plan is not the same for
everyone. “Some are incapable of marriage because they were born so; some because
they were made so by others; some because they have renounced marriage for the sake of
the kingdom of heaven.” So what he is saying is also true of celibacy: it is an ideal not
for everyone. We are called to strive for the sort of ideal that Jesus is speaking of.
Now it amuses me that some people think—that is, after I have been a priest now for
over thirty years—that some people think that marriage is the solution to the problems of
the clergy. Marriage has its problems; celibacy has its problems. There are problems,
no matter what! We are not going to get away from problems, and that’s the first thing we
have to keep in mind. We are broken people, and we are healed only through the love
and mercy of God. The first thing we have to do in the face of our own problems is
accept them with the same love that God has and that God is. When we accept our own
weaknesses, our own frailties, our own brokenness, we are already on the way to
healing.
But there are times when actually it wouldn’t be good for us to be healed. St. Paul
had a thorn in his flesh. He asked the Lord to remove it, and the Lord said to him, “No,
not yet.” And sometimes that is God’s answer. Why? Perhaps because we need to
remain always dependent upon the Lord. Our human nature has been so affected by
sin that even our idea of perfection is actually sinful, as if we could individually, on our
own, achieve something. If we ever could do that, it would be a disaster spiritually,
because then we wouldn’t need God. Now that’s impossible, but we don’t always sense
that is impossible.
So we pursue actually a spiritual course that is negative and self-destructive, a course
of being on the top and a course of always doing the right thing and a course of always
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being in the right. That we can only be in our own imagination! In fact, we are and
remain broken. We are and remain sinners, which means in the Greek of the New
Testament we are incompetent—harmartia is incompetence. It means “missing the
mark.” The word actually is used in the sport of archery. It’s very different from the Old
Testament idea of sin.
In the Old Testament sin has three meanings, or three words: pesha, hatta, awon. The
first two mean “trespass” or “crime.” The image is of criminality or offense. The third
word means “iniquity,” as in ill will or malice. Now there is malice in the world; there is
iniquity in the world; there are trespasses, and there are crimes. But these characteristics
do not define the human nature.
The human nature is better defined by the word harmartia, which means
“incompetent.” We are incompetent. We do not know what is best. We do not have
prudence, shrewdness, justice, temperance, fortitude; therefore, we need Jesus, who is
Lord. What does it mean, “Jesus is Lord”? That “Lord,” Kyrios, means “Jesus is the
master.” That means he can guide us; he can direct us; he can lead us. So our
incompetence doesn’t matter anymore because his competence takes over.
That’s what it means in the New Testament to have faith. As Jesus says, “You have
faith in God; now have faith in me.” It means: allow me to be your guide, your shepherd,
your Lord. When we confess, “Jesus is Lord,” some people just say that as a matter of
words. But it becomes a matter of fact when in deed in our own heart and soul you
surrender the control of your own life to Jesus, the risen Christ, who has been raised
and made Lord precisely because he lived a life completely dedicated to the Father. It is
in his woundedness that he poured out his own love, which is not only the love of God,
which he is, but also his own human love. Both flowed from him on the cross. This is
the love that heals us. This is the love that makes us whole. This is the love that we
need. His life, now raised to Lordship, is what we need to direct us. We have to become
dependent on it, which means we have to consult through prayer, constantly: What is
it that the Lord is calling on me today to do, to be, not to do, not to be?
Very often the thorns in our flesh are necessary in order to constantly remind us
how we need God, because if we were restored to complete health—and I’ve seen this
happen; maybe it happened just as an example to me, but I’ve seen it happen—the people
were miraculously restored to health, and they went off and completely forgot about God,
didn’t bother witnessing to what happened, didn’t care about what happened, just
resumed their life in the flesh, their self-centered life: “all about me”! Well, actually, if
we were healed and we return to a life “all about me,” that would be spiritually
disastrous.
So as we come tonight for prayers, we come first of all seeking the will of God; and
we come placing ourselves under the Lordship of Christ, under the Lordship of Jesus,
confessing with our lips, but also agreeing in our hearts that Jesus is the one who will
lead us and guide us to the Father, whose love will bring us wholeness. And that love
will not be thwarted by anything, including cancer. Love will not be thwarted by
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Alzheimer’s Disease. Love will not be thwarted by heart attacks or strokes. Love will not
be thwarted by muscular or nervous breakdowns. Love cannot be thwarted. So however
we are right now, God is loving us just as we are. We need to accept that love as step
number one toward a fuller life, the life God wants for us, the step number one toward
actually accepting the Lordship of Jesus, which is a Lordship toward the life of love lived
in faith, with hope as an horizon leading us always beyond our present condition into the
future, which is, after all, God’s. God owns the future. It’s not up to us to fabricate or to
be afraid of. God owns the future, and we are moving toward it in his grace.
And that’s regardless of whatever else happens: to us, to the world, which does not
mean we should not care. It doesn’t mean we should throw to the winds our own physical
well-being or the well-being of the world, and not care about other people. That would be
the absolute last thing God would want! Don’t forget, “I was hungry, and you gave me
food. I was in prison, and you visited me.” The love that Jesus is trying to draw from
us has to be shared with others and has to include everything that is relevant to
human welfare and well-being. If we really want to be filled with love, we cannot be
but horrified by war and abortion and murders and graft and corruption and depravity.
We have to be worried about people who are given over to evil, but that worry is not
something we take onto ourselves. It is an anxiety that we hand over to God, who is
also anxious, after all, who also cares more than we can about the welfare of every
one of his creatures. And so when we become totally convinced that God is loving us
right now as we are, then we are opening our hearts and our minds and our bodies to his
healing love, his healing power.
So we come tonight; we offer the sacrifice of the Mass, in which we join with Jesus
in his offering to the Father, so that in the words of St. Augustine: “The whole Christ,”
meaning the Church, “offers the whole Christ to the Father.” And thus, we surrender our
own requirements, our own specifications, about what God ought to be doing, and we let
everything be enveloped in the love that is always with us, because it is eternal.
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Rev. Paul A. Hottinger
The Ideal of Marriage and Celibacy
Nineteenth Week in Ordinary Time
Friday, August 17, 2007 8:15 a.m. Jos 24:1-13; Mt 19:3-12 (Living according to
God’s intention)
“Whoever can accept this ought to accept it.”
This teaching is both on marriage and celibacy, and we have to keep in mind that
Jesus said, “Whoever can accept it should accept it.” It is an ideal, and some people
cannot accept it. They don’t have the wherewithal psychologically, emotionally,
mentally, and spiritually to live the high ideal he is speaking of. Nonetheless, this is what
God intends.
The point is he says, “ In the beginning,” so “in the beginning” means in the intention
of God in creating. He refers to the Book of Genesis, and he quotes it. He says, “The
Creator made them male and female,” meaning that the whole idea of masculinity and
femininity is a complementary creation, and that men and women are really created to
be joined. They are created for this purpose. They are created to be complementary to
each other. They are created to form a unity. This is not the result of some sort of
accidental development, but it’s in the mind of the Creator in the first place. But this
unity he is speaking of is something that is profound. “For this reason a man shall leave
his father and mother.”
Now sociologically speaking, a man never left his mother and father; you have to keep
that in mind as well. He is quoting Genesis; but in the days of Genesis all the way to the
days of Jesus, a man never left his mother and father physically. It was a patriarchal
society; therefore, the man stayed with his father in his father’s house, and they lived in
the sort of compound according to the male line: brothers all living together with their
wives and children. So why does it say just the opposite: “a man shall leave his mother
The Ideal of Marriage and Celibacy

and father”? It means psychologically, spiritually, emotionally he leaves them, even
though he is living with them, and clings to his wife becoming one with her, vis-à-vis
the rest of them, putting them at an arm’s length physically, emotionally, spiritually.
This is the work of the man. The man is supposed to do this. The woman, on the other
hand, does leave her father and mother physically and goes live with the family of her
husband. So this is the sociological situation. The point is that spiritually there has to be
something going on in the other direction: that the man has to be leaving and forming a
unity with his wife, not preferring his mother, not preferring his father, not preferring his
own family, but her.
Now this is a great ideal, as I said. Some people are psychologically incapable of it. So
marriages don’t take. They try it, but they can’t do it. This is a very common condition.
We should be used to it. We should accept the weaknesses of our upbringings and our
arisings in the flesh. We should not imagine that we have powers we don’t have.
“Grace builds on nature,” and nature itself is very weak. So we have to keep that in mind
when we speak of Jesus’ interpretation of law.
The other part of it is that he does away with all sorts of pettifogging, all sorts of
legalistic distinctions. He holds up the ideal, and he calls on everyone to live by it, if
possible. And if we listen closely, we will be edified and strengthened in our own
resolution to live according to God’s will, which is for our own good, acknowledging
the sacramentality of marriage, but also acknowledging the holiness of celibacy, the
other side of this coin.
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Rev. Paul A. Hottinger
Attitude toward Children
Nineteenth Week in Ordinary Time
Saturday,
August 18, 2007 8:15 a.m. Jos 24:14-29; Mt 19:13-15 (St. Jane Frances de
Chantal) (Building blocks of the kingdom; we are grown children)

“The disciples rebuked them, but Jesus said, ‘Let the children come to me, and
do not prevent them; for the kingdom of heaven belongs to such as these.’”
One of the most important aspects of any society is its attitude toward children. It is
important that we look at how we consider children. Jesus considers children to be,
you might say, the building blocks of the kingdom.
Now this is not necessarily the way we look at children today. It’s surely not the way
children were regarded in the past. There was a time, for example, when children were to
be seen and not heard. One quality or characteristic that perdures from the old times to
the modern times is the idea that children have to be constantly trained and educated
and formed, and people are very uptight about this. Their children aren’t getting
enough education, or their children aren’t getting enough whatever! This is a rather
anxious and inappropriate attitude. It’s inappropriate because “Let the children come to
me, and do not prevent them; for the kingdom of heaven belongs to such as these.” We
do not see the goodness in children—period. That’s a building block.
Secondly, Jesus blessed the children. He didn’t train them. He didn’t teach them. He
didn’t discipline them—not that these things are not all part of a well-rounded formation,
but that’s not what he did. Even in the Church sometimes we are so anxious to fill their
heads with the right ideas, but it’s more important to bless them and to touch them with
the grace of God. That’s more important.
Of course children do need discipline. They need instruction. All these things are
all part of it, but too often we exaggerate certain things. Children cannot benefit when
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we exaggerate, for example, how much they are supposed to be learning, and become
anxious and pushy and demanding on them and on their schools and on their teachers.
This cannot benefit them. This is bad.
It also does not benefit them if we push them aside and say, “Well, we can look at
them, but we don’t want to listen to them,” which is more or less the attitude of “children
are to be seen and not heard.” They have nothing to say. Yes, they do, and, yes, we can
listen to them, because in a certain sense children are just like the rest of us—they are
only smaller. They have the same problems. What do you think? Problems start
somewhere along the line? No, children have the same problems we do. We are in
essence simply grown children. Jesus makes a point about that all the time. We always
remain children—hopefully, children of God, but sometimes children of the devil—but
children.
Now this does not mean we are not supposed to mature or that we are not supposed to
become responsible—we are, but never do we really become independent. That is a
delusion. We are meant to be always dependent upon God. We are always children. If
we have the right attitude towards children, we will have a better attitude towards
ourselves, and vice-versa.
So “Let the children come to me, and do not prevent them; for the kingdom of heaven
belongs to such as these.”
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Rev. Paul A. Hottinger
Conflict Inherent in Choice
Twentieth Sunday in Ordinary Time/C
August 19, 2007 9:00 a.m. Jer 38:4-6, 8-10; Heb 12:1-4; Lk 12:49-53 (Putting
God above all others)

“Do you think that I have come to establish peace on earth?”
Since we call Jesus the “Prince of Peace,” we may be shocked, or at least surprised, by
this very bold question: “Do you think that I have come to establish peace?” Certainly it
is intended to be provocative, especially provoking a question: Well, what is peace, after
all? Is it something someone can establish in the first place? For many, peace is simply
the absence of conflict; and we all fervently wish that everybody else anyway would stop
fighting so that we could rest and be at peace. But this is a very shallow idea of peace.
In the Scriptures peace is seen as a gift from God, shalom, but it is a condition that
always must coexist with justice. Peace cannot exist without justice. Justice on its part
requires human participation in the values that mirror God’s will or God’s creative
intentions, and this is the reason for the law, the commandments. Following God and
God’s values is a choice, and one that requires commitment and a great deal of
effort.
So Jesus’ coming into the world is divisive because it divides those who honor God
and are willing to suffer to carry out God’s will—they are willing to endure whatever
is needed; they are really committed and willing to expend the effort—from those who
are not willing, who may wish in a sort of halfhearted way that they could honor God,
but are not really willing to be committed, to suffer, or to expend the necessary effort.
Another way of putting this is: Jesus divides those who are really on fire with the blaze
of his baptism, the love of God, from those who are basically indifferent or cold.

Conflict Inherent in Choice

These divisions run deep. They divide father from son, mother from daughter. They
divide in-laws and friends. Obedience to God requires putting God first; putting God
second is not an option. That’s why it says in the Old Testament: “‘I am a jealous God,’
says the Lord.” If God doesn’t come first, that itself is infidelity.
Now it should be obvious that while God doesn’t initiate violence, he does initiate
conflict, the conflict that is inherent in choice. Human beings are the choosing animal,
the only choosing animal. On the one hand, we cannot judge other people. We don’t
know how other people see things. We don’t really know what their actions mean. But
each of us is impelled to choose what we hear God asking us to do or to be. If it
means leaving family or friends, then from the gospel’s point of view that is the cost
of discipleship. That doesn’t mean we ever stop loving them because God never
stops loving anyone, and no one is ever excluded from the love of God. But love does
not expel sadness or disappointment or regret, but it does temper these with hope and
confidence in God’s way of eventually gathering all his children to himself.

2

Conflict Inherent in Choice

Rev. Paul A. Hottinger
Follow the Commandments
Twentieth Week in Ordinary Time Monday,
August 20, 2007 8:15 a.m. Jgs 2:11-19; Mt 19:16-22 (Recurring themes of
infidelity and idolatry)

As we read this morning from the book of Judges, maybe it would be a good time to
reflect on the themes that keep coming up: infidelity, idolatry, and related topics.

When God called Israel into a special relationship, they were in bondage; that is, they
were more or less state servants in Egypt. Of course everyone is always complaining
about their problems, and the Hebrew people are no different. But the point is the Lord
heard their complaints and decided to help them. Only he said, “I will lead you, and I
will guide you, and I will be your God.” They agreed to this, but they didn’t quite
always know what they were getting into.

Now in the book of Exodus we have the story of the exit from Egypt. After that the
people were formed into a community under the authority of God Himself. God was
king. God was their government, and he governed them through the prophets,
especially Moses. Gradually they moved into the land of Israel. At that time it was the
land of the Ugaritic people and various other groups. They were not capable of taking it
by force. They had no weapons. They had not been soldiers in Egypt. They did not have
chariots. According to the stories, God drove out the people. Now what does that mean—
“he drove them out”? Some say hornets, but archeologists say that from time to time
people just leave; they abandoned cities. This is apparently what happened, and the
Hebrew people took over.

The point was they were not to follow the ways of their neighbors. They were not to
follow the ways of the land that they were going into. But they were to keep in mind that
God was their king and that God was spirit. The covenant meant that they owed God a
moral response. They had to keep the commandments. God identified himself as the
creator of heaven and earth, the only one to whom they may give adoration, praise,
worship. This meant, of course, that they were totally dependent upon this God, who
was spirit, and they were required to obey the covenant.
Follow the Commandments

But when they got into this land, they found that there were other ways of doing
things. Idolatry is basically a matter of caring about and worshiping prosperity. The
baals were images of bulls, representing, of course, virility and prosperity in the herds.
The Ashtaroth were sacred poles, again representing fertility of the earth. And the various
forms of images that they developed were made often of precious metals and gems and so
on, because they represented wealth and the desire for wealth. And this is what people
fell into; this was idolatry. It’s a way of worshiping yourself. It’s a way of caring first
and foremost about yourself. That went against the covenant, where they owed God
worship.

Now we see this theme playing itself over and over and over again. In today’s gospel
reading the rich young man comes to Jesus with the question: “How do I gain eternal
life?” Jesus says, “Keep the commandments. Keep the covenant.” This is how the people
of God became the people of God, in this agreement with God to be special and to
distinguish themselves by a life of justice and integrity and holiness. So that’s what he
says, “This you know: keep the commandments. Follow the instructions you’ve
received.” And the young man is very clever; he says, “Well, which one?” Because there
were a lot of them! But the point is if we want to follow God, we have to be obedient
people and we cannot put ourselves first. And prosperity cannot be our basic desire.
“When the young man heard this statement he went away sad, for he had many
possessions.”
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Rev. Paul A. Hottinger
Possessive Possessions Twentieth Week in Ordinary Time Tuesday, August 21, 2007
8:15 a.m. Jgs 6:11-24a; Mt 19:23-30 (God the owner of everything)

“But many who are first will be last, and the last will be first.”
There are many teachings in the New Testament about money and wealth and property
and possessions, and how they are dangerous to a man or woman really interested in the
life of the Spirit. And we can from our own experience confirm this. Our possessions
tend to posses us in the sense that they demand care and concern.
You may recall the story of Howard Hughes, supposedly a billionaire. And he was a
billionaire when a billion was really a lot of money. These days there are a lot of
billionaires; in those days he was the only one. But when he died, where was his money?
No one has ever found it. Probably his helpers helped themselves to all of it. And that’s
the way it is with money. If you have it, it takes a lot of attention, a lot of effort, a lot of
care, to make sure you keep it. And Howard wasn’t well enough to do that; so when he
died, there was nothing there.
Possessions are a blessing, and God wants us to be prosperous. We can read that in
many passages. And yet at the same time true prosperity requires a balance and a
freedom, freedom from our possessions, a freedom from the material world, so that we
can’t be too much connected to what we own, what we have. And that itself is, of
course, part of the spiritual journey. It is how to be in the world and not of it. This is
not a simple thing.
Some people try simple solutions and they don’t remain simple. Francis of Assisi
comes to mind. He tried simply to give up everything. But did that work? He had a life
full of travails, a the sort of travails he thought he was giving up, but he couldn’t. He was
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like a magnet and of course the homeless people, especially the men of his era, came to
him. Then he ended up trying to help them survive. That ended up founding a religious
community and getting a place for them to live and getting them food, and pretty soon—
what?—he had all this stuff!
So it’s not so simple to live in the world but not be of the world. It is a matter of
spiritual discipline. It is a matter of true generosity. But it is also a matter of
recognizing that it is God who is truly the owner of everything. So if we keep that in
mind that all our possessions really are God’s, and that whatever he needs for his work he
has to have and, in fact, he has to have it first before we use it for ourselves, then we
won’t be too far from the kingdom, and we will be able to pass through that narrow gate,
that eye in the needle.
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Rev. Paul A. Hottinger
Everything Is Gift
Twentieth Week in Ordinary Time
Wednesday, August 22, 2007
8:15 a.m. Jgs 9:6-15; Mt 20:1-16 (Parable of the workers in the vineyard) (Invited into
the eternal heart of God)

“Or am I not free to do as I wish with my own money?”
This provocative parable Jesus tells the people of his own day, but also to us. It’s one that
we could spend some time with. It’s really about justice and generosity. It’s about feeling
cheated and envy.
Now to clarify: all of these individuals are being paid the usual daily wage. Let’s say in our
terms $80.00—ten dollars an hour for eight hours of work, a reasonable wage. Now the last
group works only one hour and they get paid $80.00. Now $80.00 an hour is pretty good pay, as
you know. In theological terms this is called “a grace.” It means something that is not earned. It
means something that one cannot acquire. It means a gift. And, of course, it’s a symbol, an
image, of everything because life itself is for us a gift. We don’t create life. We cannot acquire
life. We cannot invent life. This is just gift. So life is gift, first and foremost. Everything, the
whole earth, is really gift. The universe is a gift. The creation is gift. That’s the first thing we
have to keep in mind.
Second of all, Jesus comes opening up even a greater gift: the heart of God, saying, “God
really wants you to live in his heart eternally.” Since God is eternal, living in his heart means
to live eternally. This again is gift, but in an entirely different dimension. And what is our
attitude toward this? Well, that’s what this parable is about, because frequently we say, “Well,
wait a minute. We don’t deserve this gift,” because, you see, although we may imagine
ourselves, put ourselves in the shoes of the laborers who are there from early morning, what
Jesus is saying is, “Oh, no, you’re not.” You haven’t earned life. You haven’t earned redemption.

Everything Is Gift

You haven’t earned anything. Everything is gift, and you’re saying that you don’t deserve it.
You’re saying that you shouldn’t receive this because that’s really what we feel.
Naturally, people identify with the first group. And in life, naturally, people are always
feeling cheated because they are comparing themselves to someone else. They are not
actually seeing life as gift. And that poisons our relationship with God. Our blindness
poisons our relationship with God.
So Jesus tells this parable so that we will start to realize how wrong we see things. We
don’t see ourselves as the ones getting $80.00 an hour, but really we are. We don’t see ourselves
as the ones who are beneficiaries of infinite mercy because we are being invited into the
internal heart of God, but we are. Our emotions are not connected to the truth. Our feelings do
not correspond at all to reality. They are all about us and our invented, imaginary desserts. And
that is a very serious problem! Thus, “the last will be first, and the first will be last.”
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Rev. Paul A. Hottinger

Come and See
Feast of St. Bartholomew Friday, August 24, 2007
Rv 21:9b-14; Jn 1:45-51 (Faith requires testing)

8:15 a.m

“Phillip said to him, ‘Come and see.’”
Now today’s dialogue is found in the fourth gospel where Nathaniel appears, but he
doesn’t appear anywhere else. So in the early Church people assumed that Nathaniel was
Bartholomew, whose feast day is today, but that’s unlikely. Nonetheless, this is the
gospel for today, and it’s a very interesting Gospel, because it says that we need to “come
and see.” And I don’t think we always understand this. There are two extremes that
people go to in life. And sometimes they go to one extreme for one issue and another
extreme for the other issue. The two extremes are skepticism and credulity.
Credulity means you simply believe what someone says. People are always
credulous about rumors. They hear a rumor, they believe it! Do they have any evidence?
No, but they just act as if, well, who would possibly say anything that was not true? Well,
people say things all the time that are not true, partly out of malice, partly out of
ignorance. So you cannot believe what you hear. Credulity is an offense against reason.
On the other hand, there is the other side: skepticism, where you simply don’t
believe anything, like Thomas. “I will not believe unless I put my finger into his side or
into his wounds.” That’s also very negative. So this says take the middle road: “Come
and see.” “Don’t believe me because I said it,” Phillip is saying, “but come and see for
yourself.” This reflects another principle, or rather the same principle found also in the
Psalms: “Taste and see the goodness of the Lord.”

Come and See

God does not expect us to take everything in blind faith. The Scriptures do not
recommend blind faith, much less command it. They say, “Come and see.” That’s not
blind. Test the waters.
Now this is not necessarily a simple thing. A life of faith and a life of prayer
requires a great deal of testing. Jesus assures us that when we pray we will receive
what we ask for, but that itself does not seem obviously true. It’s only when we spend a
long life in prayer that we see how God gradually brings about our own good, but in
ways that we cannot foresee ourselves. So, yes, indeed, those who seek do find. And
those who knock do have the door opened, but not in the way they expect: the problem
being, of course, our expectations, the problem being what we think we need as opposed
to what we truly need, the problem being what we want versus what God wants for us.
And part of faith, of course, is believing that God wants the best for us and knows
better than we do. That’s part of the life of faith, and therefore that’s the grounding of a
life of prayer. That’s what this is about. “Come and see.” Don’t believe me because I say
so, but don’t disbelieve me either. “Come and see.” Test the waters. Try it out. Don’t be
blind, but be believing.
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Rev. Paul A. Hottinger
Uniting with Jesus Funeral
Lam 3:17-26; 1 Jn 3:1-2;

Dominick Camasta Saturday, August 25, 2007
Jn 4:1-6 (The way, the truth, and the life)

“You have faith in God; have faith also in me.”
Now here is a distinction Jesus is making between having faith in God, which many
people have, as opposed to having faith in him, which is more selective. What does he
mean by “have faith in me also”? Jesus is the one who is divine—we believe—the Word
made flesh. And yet he became flesh! He became human, so he shares our lives with
us.
After all, what can the mind or the spirit of a human being know about God? What
could we be sure of about God? Not too much. That’s why there are so many different
religions. That’s why religions are so much in conflict, because people take one little
thing and they make it everything.
Now to help us unite with him, God became one of us. He united with us so that we
can unite with him. And that vessel of union is Jesus himself. And Jesus, Son though he
was, did not exempt himself from suffering. In fact, he learned from suffering. He learned
obedience. Obedience does not mean following orders. Obedience means how to follow,
period, how to be faithful to God. Jesus learned that in his sufferings. He learned that on
the cross. And so when we look at the cross, we should be reminded of the fact that God
did not exempt himself from the worst kind of suffering, but joined all of our
sufferings to himself. And he did so with love so that all our sufferings would be
redeemed.
This is powerfully good news. And so Jesus says, “Well, have faith in me”—not in the
sense we throw his name around like a trophy, but in the sense that we go to him in our
Uniting with Jesus

brokenness, in our grieving, in our lamentations, in our loss, in our pain. And we know
that he has been there before us and has suffered more than we can because, in some
mysterious way, he brought all suffering into himself—truly a divine act of
compassion. So Jesus does not take out of the world, as some religions would wish God
would do, but he stays with us and endures with us, as indeed love itself endures.
So through Jesus we do know what God is like. We have a good, solid, authentic
image of God’s nature. That is where this ends, “I am the way.” That word “way” is used
in many different religions: Tao in Chinese, Dhamma in Pali, Dharma in Sanskrit. But
here he says, “I am the way.” The way is not an idea. It’s not a body of thought or
doctrine. It is a person. It’s the person of Jesus. He is the way and the truth, the living
truth, the truth that goes beyond words, and the life because death could not kill him.
Indeed the Father’s love raised him up, and the Father’s love will raise up Dominick. The
Father’s love will raise up all who believe in him, who put their faith in Jesus. But if we
place our faith in Jesus, that means we take his qualities and his attitudes and his
desires into ourselves. We allow them to transform our human but fallen natures into
human but glorified natures. Thus we shall reign with him forever.
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Rev. Paul A. Hottinger
Narrow Gate
Twenty-first Sunday in Ordinary Time/C
August 26, 2007
5:00 p.m. Vigil
Is 66:18-21; Heb 12:5-7, 11-13; Lk 13:22-30 (Urgency to
respond now to God’s invitation)

“Try to enter by the narrow gate, for many try and fail.”
People say that there are two forces that drive the stock market: fear and greed.
That’s why it vacillates back and forth, but that’s a little simplistic. For one thing, fear
has two faces. There is fear of losing what you have already, and there is fear of not
gaining what you could, if you are wise enough to do the right thing. Furthermore, there
is something else at work besides fear and greed. There’s hope. No one invests in the
future if they don’t have hope. There are historians that believe that capitalism grew first
in Christian cultures because Christianity had already sown the seeds of hope. I think
there is a lot of truth in that. Compare if you will the various teachings of Eastern
mysticism or Buddhism or for that matter any other religious point of view: does it have
this vision of hope? Judaism a little bit, but the rest not to my knowledge.
Now this is really very basic to our lives and to what salvation is all about. It’s also
about hope, but it’s about a hope that transcends our ordinary vision, that is, of our
physical existence. But it also depends on a balance between fear and hope.
Jesus’ point in today’s story is there is an urgency to God’s invitation—we may not
have noticed. We know that God’s love is unconditional, and it is. However, our capacity
to receive God’s blessings and promises is not unconditional. It is conditioned on our
willingness to cooperate with God, to respond in kind to his love and mercy and
kindness. And this is repeated on and on, on every page of the New Testament,
culminating in the idea that we actually become God’s friends—a very powerful idea:
“What’s mine is yours, what’s yours is mine.” That’s the friendship.
Thus, Jesus says, “Try to enter by the narrow gate. Many have tried and failed.” Or the
translation you heard this evening: “Many have tried, but have not been strong enough.”
Well, faith is, after all, a strength. Some people say, “Well, you only need faith.” Well,
faith is a strength. It’s not a weakness. It’s not a fabrication of our imagination. It’s a
strength, a virtue, and it’s a gift from God; but it’s a gift that has to be received.
Keep in mind that Jesus said this in response to the question: Are many saved, or only
a few?” He chose not to answer that question, but flipped it into a form of self-
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examination. Accepting God’s will is not simply following our own desires. That’s
why there is this issue of strength. Faith, incidentally, is a strength that has many
facets. Obedience is one. Goodwill is another. Surrender is another, submission
another, and so on. But this kind of strength is surely not the same thing as simply doing
whatever it is that seems nice or good or desirable. What would make us imagine that
whatever happens to attract us is good in the true sense, or would aid our true salvation or
fulfillment in a spiritual sense?
Faith in Christ requires that we acknowledge Christ’s Lordship, and that means his
mastery and authority and competence to guide us. It presupposes that we
acknowledge our own incompetence, which is what the New Testament means by sin,
harmatia, incompetence, failure to hit the target, missing the mark. Thus, this is radically
different from just doing what we please. That’s why Jesus used this expression: “the
narrow gate,” because responding to God is not just doing whatever comes, quote,
natural, but is doing something actually extraordinary. From the standpoint of world
history it’s extraordinary. “Try to enter by the narrow gate.”
The point is that this is the time right now to try to enter, to surrender to God’s love
and providence, to acknowledge his care for us and, therefore, to let go of false gods, and
anything that we cling to, or clings to us, that is an obstacle to enter into the narrow gate:
anything like a hurt or a wound or a memory that holds us back into the past. Now is the
time, not next week. Next week may be too late. That’s why he mentions, “Well, when
the master is already asleep, he is not going to open the door.” It may sound inhospitable,
but the point is we can’t simply drag this out forever; we need to respond now. It is
dangerous for us to delay reconciling ourselves with God and others. It’s dangerous for
us to allow our hearts to grow cold and to drift away from God or from others just
because we were hurt or because we were insulted or because whatever. When we get
around to it, the door may be locked. That’s the force of the image. Hope without
caution in the stock market leads usually to disaster. Hope in God without the fear of God
also leads to disaster. We need to enter into God’s narrow gate today, and leave
behind whatever encumbrances keep us from intimacy with him—and peace.
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Rev. Paul A. Hottinger
Critical Look at Ourselves
August 27, 2007 8:15 a.m.
(Search for truth and light)

Twenty-first Week in Ordinary Time Monday,
1 Thes 1:1-5, 8b-10; Mt 23:13-22 (St. Monica)

“Jesus said to the crowds and to his disciples: . . .”
This is important that we read this before this diatribe. We could, if we don’t read that
part, we could think it’s talking about somebody else, namely, the scribes and the
Pharisees. Now the scribes, of course, were the people in charge of writing down
Scriptures, the theologians, so to speak, of that time, the clergy of that time, if you want
to say it that way. The Pharisees were a party, an order, a group, within Judaism that
focused on purity of the Law, and most of them were rabbis. One could be a Pharisee
without being a rabbi, but most Pharisees were rabbis, so teachers. So we are talking
about the leaders here, the clergy and the teachers of the people.
But the point is Jesus is not simply addressing them. He is addressing the whole
crowd and his disciples. Why? Because anybody could be a scribe or Pharisee in this
way, in this way, in this pejorative way. We are like the scribes when we simply copy
whatever we hear. We don’t think about it. We don’t make it our own. We just copy it.
We learn everything by rote, but we don’t think about its meaning; that’s being a scribe.
We’re being Pharisees when we focus too much on the Law, as if the Law is the whole
meaning of God’s word when, in fact, it’s a small part of it. It’s the Torah. The Torah
means the “instruction,” but there is a lot more to the word of God than instruction.
There’s prophecy and there’s wisdom and there’s truth for life, which is much more
powerful than the Law itself, as Law.
He says, “You hypocrites.” Now that word we don’t understand because the modern
English word “hypocrite” doesn’t mean what the Greek word meant. Here the Greek
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word means “actor.” A “hypocrite” is an actor. And there is a way in which we can
live out a role, even within the Church. We can identify with that role and not really be
sincerely who we are. I could live out a role of being a pastor, a priest, and not really be
myself. I could pretend. Parents can pretend to their children and not really be honest
with them. Pretending is very simple, but it’s a deceitful thing—not deliberately; we
usually get caught up in it. But Jesus is being very critical here of this tendency of human
beings to live out a role, to hide behind a role, to be a role, and not to really be a real
person, including a person with doubts, needs, problems, issues and so on.
“You blind guides.” Well, now we sometimes are blind guides because we don’t see
where we are going. We are not the light. The Church is not the light. The bishops are
not the light. Priests are not the light. Theologians are not the light. Christ is the light.
Christ is the only light. If we are open to the light, then we can reflect it; but we could
be closed to the light ourselves. And it is the responsibility of every believer, of every
disciple, to see, to look, to evaluate, to search for the light, for Christ—not to find
someone who agrees with him or her and then just follow that person. That’s not
following the light. So Jesus is inviting us to look at ourselves in a somewhat critical
way and to become more open to truthfulness and to light.
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Rev. Paul A. Hottinger
The Camel and the Cup
August 28, 2007 8:15 a.m.
blindness)

Twenty-first Week in Ordinary Time
Tuesday,
1 Thes 2:1-8; Mt 23:23-26 (St. Augustine) (Spiritual

Once again, Jesus’ diatribe is not about some group in the past but about tendencies in
all people, some more than others, here zeroing in on a spiritual blindness, straining
the gnat and swallowing the camel.
What we have to keep in mind is we are totally dependent upon God at all moments
of our being. God is love. The only motivation for anything is love, the only authentic
motivation, to keep the law of God out of love, to do good works out of love, to go to
work out of love. There is no other motivation. And it isn’t something we have of our
own. It’s not our love. It’s God’s love. It is God, who is love, who allows us to
participate in his love and become part of it, much as a fish participates in the ocean.
Now what’s the camel? The camel is false pride, false pride is a feeling or a belief or
an attitude or a thought separating us from others, even from God, focusing on
ourselves as an individual, as if it’s my love or my contribution or my importance or my
agenda or my will or my something that really matters. That’s false pride. The problem
Jesus pointed out here is there are a lot of religious people who really want to follow
the law and do what’s proper, who want to be devout, but unfortunately they swallow the
camel of false pride and so they feed their pride with their goodness. They allow their
goodness to convince them that they are better than others, closer to God, more perfect.
This is swallowing a camel. It spoils everything.
It’s related to spiritual blindness in the next part about the cup. He says, “You cleanse
the outside of the cup while the inside is full of plunder and self-indulgence.” Now this is
not visible. The blind guide is blind. The blind guide doesn’t know there is an inside of
the cup. That’s sometimes what we are like. We don’t see the inside of our cup, the
inside of our souls. We are looking on the outside. We are looking at our activities. We
are looking at our actions. We see them as shining. We don’t look inside. What is the
true motivation? Plunder is something ill-gotten. Self-indulgence—you know what that
is. Our souls can be full of ill-gotten goods and self-indulgence because of pride, false
pride, of course, the pride that is a rival to God. That’s what he is talking about. That’s
the camel, and that’s what blinds us to the truth.

The Camel and the Cup

Rev. Paul A. Hottinger
A Perplexed Conscience
The Martyrdom of John the Baptist
Wednesday,
August 29, 2007 8:15 a.m. 1 Thes 2:9-13; Mk 6:17-29 (Drawn to the good, but
not committed to it)

Today we see the figure of Herod, who is an image of a perplexed conscience. Our
consciences are not infallible. They are simply capable of learning right from wrong,
good from evil, but they are not infallible. They can be doubtful. They can be
mistaken, and they can be perplexed. This is what is focused on today, the perplexity of
the pull, the attraction of goodness that also can repel.

That’s exactly what happened with the word of God. Herod heard the word of God,
and he was attracted to it, but he was also repelled by it because it comes with
responsibilities, consequences. He didn’t like them. I believe that there are many people
who are like Herod. They are drawn to the word of God. They like the word of God.
Something moves them. But they don’t like the consequences. They are repelled by the
moral imperatives of the gospel. They don’t want to put their lives under the authority of
Christ the Lord. They want to maintain their own lordship over themselves. So Herod
did.

Now we see that in a drunken fit he makes some very rash promises. And when his
wife uses this for her own ends, he capitulates. He was not determined. He was not
committed to do what is right in the first place. He would not make that commitment. He
was drawn to the good, but he was not committed to the good. We have to see that
this is possible even in our own lives, even in regard to perhaps small matters. We can be
drawn to the good, but not committed to it. He was committed to his own vanity, his
own esteem and reputation among the leading men of Galilee and his guests. That was
more important to him than doing what was right in the long run. So Herod is a sad
figure, a tragic figure.

But in world literature, tragic figures are given to us so that our lives will not
follow suit and become tragic themselves.

A Perplexed Conscience

Rev. Paul A. Hottinger
Equip Yourselves for Service
Twenty-first Week in Ordinary Time
Friday,
August 31, 2007 8:15 a.m. 1 Thes 4:1-8; Mt 25:1-13 (Come to Mass for the “oil”)

“But he said in reply, ‘Amen, I say to you, I do not know you.’”
This is another parable about being prepared, about making provisions, about being
able to serve for the sake of the kingdom. There is an urgency to the response because
one can delay too long. Here the foolish virgins delayed getting the proper substance, the
proper help, in order for them to do their job in the kingdom of welcoming the
bridegroom; and so they were excluded.
Now these parables I am sure were very difficult for Jesus to tell. And they have to be
seen in the context of his general ministry to the outcasts, to the people who were
considered unworthy, to the people who were public rejects. So publicly he is welcoming
everyone and including everyone, but then he is telling parables about exclusion. But the
exclusion is not on the basis actually of God’s judgment, but on the basis of human lack
of responsibility. The foolish virgins were not responsible. They did not equip
themselves for service.
Now why do we come to Mass? To equip ourselves for service. What we get out of
Mass is metaphorically the “oil” that will allow us to greet the bridegroom. We do not
come to Mass first and foremost just to be together, to be with our friends. That’s not the
first and foremost reason. We do not come to Mass first and foremost even to praise God,
although that is, of course, one of the principal purposes of prayer.
We come to liturgy for more than even prayer; we come to equip ourselves with
the word of God and the grace of the sacrament. That is our “oil”; that provides us
with what we need. And people who neglect to equip themselves, are not ready for
service. They can’t do it. They cannot witness to Christ.
“Therefore, stay awake, for you know neither the day nor the hour.”
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Rev. Paul A. Hottinger
Learning through Suffering Funeral
Wis 3:1-9; Wis 4:7-15; Mt 11:25-30

Richard Machota Friday, August 31, 2007
(Yoked with Jesus)

In the inspired and sacred fiction known as the Book of Job, there is a profound
insight about human life. In this story God speaks to Satan and says, ”Have you noticed
my servant Job and how noble he is, how righteous, how good?” And Satan says, “Well,
of course he is. He has no problems. He doesn’t suffer. He has no pain. He is not sick. He
is not poor. Of course he is your great servant.”
That is the beginning, of course, of a story of a man’s travail in dealing with pain
and suffering. And it is a story we all need to read because it has a deep and profound
answer, although it leads us into the mystery of life, not really explaining things in
words. Behind Satan’s idea is an idea many people have, is that our being or our lives are
determined by the circumstances around them. But this is not true.
So when Jesus, who is the Son of God, the Word of God made flesh, came into this
world, his life was not surrounded with blessed circumstances, with carefreeness,
painfreeness, pleasure, comfort, ease. No he came into a life, and his life was surrounded
by tension, difficulty, controversies, conflicts, stress, persecution, pain, suffering,
betrayal, and eventually death. And the Book of Hebrews says that Jesus, “Son though he
was, Jesus learned obedience thorough what he suffered,” meaning that even in his
human nature he had to learn something. And if he is the way, the truth and the life, he
became the way and the truth and the life in what he learned, in what he suffered. In this
way his humanity really is a door for us into the mystery of God, which is the
mystery of love.
Philippians says that Jesus, “Son though he was, Jesus did not deem equality with God
something to be grasped.” No, he just became like an ordinary being on this earth.
Ordinary in a sense of not preserved from any kind of trouble or suffering, facing all the
troubles ordinary people face. “He did not deem equality with God something to be
grasped, but emptied himself and became a slave.” A slave is someone who is not his own
master. And that’s the whole point. He learned obedience—to whom? To God, the Father.
And in his humanity he surrenders control of his life to a force greater than himself,
Learning through Suffering

at least in his human nature, a divine Being who’s work he is. It is in the sufferings in
Christ, of course, that then we find God revealed in his mercy, his compassion, his love,
his ability to enter our lives with us.
As we come to bury our friend, brother, husband, father, son, the gospels invite us to
reflect on Jesus’ yoke. He says, “My yoke is easy.” A yoke, of course, is a collar worn by
an ox pulling a plow. And the image is that Jesus is pulling the plow with us, and,
therefore, we can find rest in his strength. We can learn from him because he is meek
and humble. He never came to lord it over us but, rather, to show us what lordship is, the
Lordship of God: the guidance and direction and love and compassion we need to
get through life.
As we thank the Lord for his goodness, for his mercy even at this very moment, we
thank the Lord for Rich, for his mercy, the mercy he expressed in his life, in his patience,
in his forbearance, in his humor, always in his love for others in spite of his sufferings. In
this way he was living a wisdom, living a wisdom that God revealed to him in his
childlikeness. It’s not a wisdom that the learned learn. It’s the wisdom the humble learn
from God. And so this is time then for thanks and for praise, but also for grief and for
mourning. All of this goes together of course; it’s all part of our experience of life.
So now we are going to begin the supper part of the Eucharist, and Jesus is inviting us
to his table. He is inviting us to bring our own hearts, our lives, our suffering, our
hardships to him and to join them to his as we offer the Mass. As Saint Augustine says,
“In the Mass the Whole Christ,” meaning you and me, the Church, “offers the Whole
Christ,” meaning all of us, “to the Father.” And that is our gift, the gift that God gives to
us, but a gift we can give back to him, a gift Richard has given to him in his life on earth.
So we join in communion with him and continue in Jesus’ name.
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Rev. Paul A. Hottinger
Importance and Esteem
Twenty-second Sunday in Ordinary Time/C
September 2, 2007
10:45 a.m.
Sir 3:17-18, 20, 28-29;
Heb 12:18-19, 22-24a;
Lk 14:1, 7-14 (Allow God to give credit where due)

Jesus addresses a parable to guests at a banquet on a subject important to them and to
us, namely, our importance.
Everyone wants to feel important and esteemed. Indeed, we are made in the image and
the likeness of God, and we do have real importance. There is a need for esteem built
into our nature, and there is nothing wrong with this. However, sin has introduced an
element of rivalry and competition with others, competition for attention and thus the
race to be number one. There is something wrong with this.
Now Jesus tells this parable with two focal points: one from the standpoint of a guest,
the other from the standpoint of a host. The first point Jesus makes is that praise is good
when it comes uninvited. When we initiate honor toward ourselves, first of all, we are
going to irritate others and, secondly, we are going to run the risk of embarrassing
ourselves. His point is simple: if others pass over us, we have lost nothing. If they
recognize us, then the honor is deserved.
From the standpoint of the host, this may seem a little far afield from the first point,
but actually it also relates to our motives and our self-regard. A host is, after all, a
benefactor of sorts. Guests are pleased to be invited, even flattered to be invited, to a feast
at someone else’s expense. But Jesus demurs: Who should be invited—your friends, your
associates, those who will reciprocate so you can get a payback? He says no. God
esteems the poor and the needy and, therefore, he esteems the benefactors of the
poor and the needy. The poor and the needy cannot repay, but God can—and God does,
and God shall in the resurrection of the righteous.
In both cases Jesus is warning us not to ingratiate ourselves with others, but to allow
them, and most of all to allow God, to give credit where credit is due. In this way our
focus will be turned away from ourselves and turned toward being and doing good for its
own sake—and this is to be like God.

Importance and Esteem

Rev. Paul A. Hottinger
Completing Creation
Labor Day
Monday, September 3, 2007 9:00 a.m.
Gen 1:26—2:3; Mt 6:31-34 (For the Blessings of Human Labor) (St. Gregory the
Great) (Our role to cooperate with God)

Today’s two readings are about the importance of human work.

In the first, the Book of Genesis, God is seen as creating; and the apex of his creation
is the creation of human nature, which is the most complex organism in the universe that
we know of. According to this story in Genesis, God rests after he creates the human
nature, because the human nature is created in his image and likeness and is
capable of now taking up the work of finishing creation. This gives great dignity to
humanity. It doesn’t say in this particular reading, but it also says in the Book of Genesis
that God gave humanity dominion and instructed them to cultivate the earth.

Now this is different from saying that human beings were sent out to simply gather
produce. Cultivating is different from gathering produce. Cultivating is real work in the
sense that it creates or co-creates with God—something. Gathering is not really
creating anything, it’s just taking. Hunting is taking. Cultivating is giving and actually
increasing the fertility of the earth. That is man’s dominion; that is our responsibility.
This is often forgotten! Especially in this modern age there seems to be this rather
incredible—I don’t know what to call it—honor given to what we could call
“primitivism,” the lives of hunter-gatherers, as if this is in some way idyllic or life as it
should be. This is actually the mentality of quite a few people, especially in academia—
but it’s not what the Bible says. It says our role is to create and to create with God
and, thereby, bring the creation to its completion.

Now it’s very obvious in the history of the world that human beings have not often
done this. Instead of cultivating they have exploited. Well, that’s wrong. That’s not what
having dominion means, the right to exploit! No! But, of course, since God has created us
in his image and likeness and because he has endowed us with so many gifts and because
we have free will, we can take our great potential and abuse it—of course we can! So
exploitation is the abuse of our potential to cultivate and to increase the fertility of
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the earth. Because people have exploited does not mean we shouldn’t do anything. It
does not mean we should withdraw from work. It does not mean that gathering fruit and
hunting is some sort of ultimate role for humanity—it is not!

You will recall that in the New Testament the issue of the sabbath became very
significant, but in a very sort of different way. By the time of Jesus, the sabbath no
longer meant that human beings were called to service, or called to cultivation, or called
to co-creativity with God. It meant that human beings weren’t to put too much value
on their own work—that’s not the original meaning.

But we see what Jesus does. He works on the sabbath most of the time. Why?
Calling us back to the original meaning of the sabbath: that now it is our responsibility
to cooperate with God in bringing completion to the creation and, in particular,
bringing healing where there are flaws, whether it’s blindness or crippled limbs or
whatever. That is not what God wants. Unfortunately, in the religious mentality of Jesus’
era crippled limbs and blindness were seen as part of God’s plan, part of God’s way of
punishing those who were sinful. And Jesus opposed this in action by healing, and
especially on the sabbath emphasizing this is the call of humanity to bring relief to those
who suffer, to bring food to those who are hungry, to bring healing to those who are ill.

That, of course, is also reflected in the second reading from the gospel about the
talents. We are not to allow our abilities to lie fallow in the ground. We are obliged
to develop them and to bring God the produce.
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Rev. Paul A. Hottinger
Creation to Completion
Twenty-second Week in Ordinary Time Tuesday,
September 4, 2007 8:15 a.m. 1 Thes 5:1-6, 9-11; Lk 4:31-37 (Our role in
cooperating with God)

“He taught them on the Sabbath, and they were astonished at his teaching
because he spoke with authority.”
Now you will read that Jesus often speaks, teaches, and works his signs on the
Sabbath. There is an essential reason for this. Originally, the idea of the Sabbath, as I
mentioned yesterday, was the rest of God. And the reason why God rested was that he
had created his image and likeness. In the material creation this is the human race.
Because he created the human race, and because he created this human race with the
capacity to build, to create, to know, to serve, he was able to rest. So the Sabbath
originally meant and indicated the responsibility human beings have to continue
what God began.
In the religious tradition of Jesus’ day, it had taken on very different meaning. The
focus was on not working too much, not doing too much, giving God space—in other
words, a day of prayer, which is also very good; it just isn’t the original meaning of
Sabbath.
So Jesus in everything is always restoring the original. He’s restoring the original
meaning of Sabbath, Sabbath focusing on now the human responsibility to continue
God’s work. He has a unique power to continue this work, because although he is fully
human, he is also the Word of God—therefore the very mind of the universe. He knows
and he is capable of continuing exactly what God wants, which is to expel every form of
evil, be it mental, spiritual or physical: to strengthen up twisted limbs, to enlighten blind
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eyes, to unstop deaf ears, to bring people into contact with life and love and God.
That’s his work. He is capable of doing everything. There is nothing he can’t overcome.
Now this is the beginning of his ministry in this particular chapter, chapter 4, starting
off. As time goes on, of course, he is confronted with more and more evil. This is just a
demon—no problem! But the deliberate evil in the hearts of men, who hate him, who
want to undermine his work, this is much more difficult to deal with.
He also deals with this eventually, but not until he completely suffers death on the
cross. It takes that much to conquer the deliberate, willful evil that resides in the
hearts of sinners, but he does! He overcomes that as well, but always and only through
love. It is because of his willingness to suffer in love that he brings redemption to the
earth and the possibility of a new age for the rest of us. The work remains for the image
and likeness of God to be cooperators, procreators, co-creators with God in building
the kingdom—work that remains unfinished.
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Rev. Paul A. Hottinger
Becoming Completely New
Twenty-second Week in Ordinary Time
Friday,
September 7, 2007 8:15 a.m. Col 1:15-20; Lk 5:33-39 (Votive of the Sacred Heart)
(No patch job—Surrender totally to God)
“He also told them a parable, ‘No one tears a piece from a new cloak to patch an old
one.’”
What’s he exaggerating here? He’s not talking about sewing. He’s not giving a lecture to
seamstresses. Why does he bring this up? “No one tears a piece from a new cloak to patch an old
one.” Now, of course, if anyone would do that, it would ruin the new cloak. And the old one
would just be now a patched cloak, and it would just tear further. As you see, some young people
like these jeans with all kinds of patches, but they look horrible.
The point he is making is that God’s plan—what is God’s plan as opposed to what is our
plan? We are made in the image and the likeness of God, and God’s plan is for us to be
truly godly. To be truly godly means to be renewed fully and totally. This is what is meant by
Baptism. Baptism is a total rebirth. It’s the gift of new being.
We underestimate what God really wants to do. What we want to do, however, is very
different. We want to fix ourselves. We know we have some flaws; we know we have a tear
here or there. We know there are some aspects of our character we don’t particularly like. We
recognize we have some rough spots. We’d like to fix all that. Fix the rough spots, smooth them
out. Patch the tears. Fix the flaws. Then we’ll be, quote, “as good as new,” but not really because
we wouldn’t be new; we’d be old! We’d be the same old person with perhaps a shinier
patina. But that’s not God’s plan.
St. Augustine, on talking about the effects of sin, says, “Sin darkens the mind.” One of the
darkening aspects of the mind is that it gives us a sense of being independent—not only of being
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independent, but wanting to be independent! We are more or less thrown into this world all by
ourselves; it’s all up to us, and we want it that way! We wouldn’t have it any other way. We
don’t want to be dependent upon God. But in order to be godly, the only way anyone can be
godly, is in God, in communion with God, in connection with God, immersed in God, having
surrendered this phony, false sense of independence, this completely false idea that “I can do it
on my own.” That’s what God wants us to do, to surrender totally to him and to let him
cover us with a totally new cloak, symbolized by the baptismal garment. That symbolizes a
whole new persona, if you want to call it that, covering, that speaks of a new being within. This
is what new birth and re-birth and Baptism and conversion is all about.
Now Jesus tells a parable so that we will look at ourselves and see ourselves in the parable.
How are we trying to fix something? What are we trying to fix? Whatever it is, we need to
surrender all that to God. Now when God is really given freedom to do with us as he wishes,
something totally different happens within us. We become really new and at first it may be a little
bit scary, but it really isn’t because God is so loving and gentle and compassionate that he cares
for us and slowly molds us into the being he has created us to be.
The next images are very closely related—“New wine must be poured into fresh
wineskins.”
Now there is new wine in the Holy Spirit. We need new skins. That’s part of the new being
that God wants for us. So the real problem is we don’t want enough! We settle for too little.
What God wants for us is a completely new creation, of which we will be totally enveloped in
his heart, in his love, in his life. What we need to do is—to start doing is—to desire more, to
desire all that God desires for us. And that would be honoring the Sacred Heart.
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Rev. Paul A. Hottinger
The Cost and the Cross
Twenty-third Sunday in Ordinary Time/C
September 9, 2007 Vigil, 5:00 p.m. Wis 9:13-18b; Phlm 9-10, 12-17;
Lk 14:25-33 (Total surrender. Self-empting)

Most salespersons emphasize the benefits of their various products, but not the cost.
This is especially true the higher up you go in terms of elite stores, but it’s exactly the
opposite with Jesus. We understand right upfront the cost of discipleship, but not
really the benefits.
It would seem that his speech is a little harsh—giving up father and mother and even
one's very self! But God reveals himself throughout the history of salvation as, quote, “a
jealous God”; and I wonder if we ever think of what jealous means? It really means
tolerating no rivals. Jealousy is a sort of possessiveness. A jealous husband can’t stand
the thought that his wife might be looking favorably at someone else, or even that
someone else might be looking favorably at his wife! Well, God does not allow rivalry.
The very first biblical image used for sin in the story of the garden of Eden in the
Book of Genesis is one of rivalry with God. In that story, the serpent tempts Eve by
suggesting that God did not have her true welfare at heart and that she could do better on
her own. That’s really the original temptation: we can do better on our own; God
doesn’t really want our welfare. This is the most fundamental rivalry between our own
selves and God. Sin places the self at the center of consciousness instead of God, even
though, as St. Paul teaches, an individual is no more than a member of a vast and
interrelated organism that he calls the “body of Christ.” An individual is no more than
one member of a huge body. Yet in this odd way, in the perverse way, sin makes our
own littleness the center of everything. All other attachments are rooted in this:
attachments to mother, father, things, possessions, even life in the physical body itself.

The Cost and the Cross

And so the major issue that we are dealing with, with sin, is the centrality of the self, also
called the “ego,” in the human heart.
Once we begin to see this, we understand that the cross of Christ is a movement
toward God and divine union. “Jesus, Son though he was, did not deem equality with
God something to be grasped, but emptied himself.” That quotation is from Philippians. It
describes Jesus’ redemptive work as “emptying himself.” The cross is self-emptying,
surrendering to God, who is love and who desires our trust. Of course, we cannot trust
God completely while relying on ourselves, our family, our friends, our money.
Thus, the apparent harshness of today’s sayings.
In the early Church the martyrs looked forward to death—a perspective that’s hard for
us to share, but that was because the perspective of death had pushed God to the center of
their awareness, and the last thing they wanted to lose was this. Nonetheless, the saints
have attested to the possibility of living in the world without being taken up with its
views and beliefs. And this the saints have always called “taking up our cross daily.”
The cross is an instrument of death. To take up our cross is to remind ourselves that we
are here for only a while, and we have to see the big picture.
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Rev. Paul A. Hottinger
Original Meaning of Sabbath Rest Twenty-third Week in Ordinary Time Monday,
September 10, 2007 8:15 a.m. Col 1:24-2:3; Lk 6:6-11 (Learn to think like Jesus)

Again, we have the story of Jesus healing on a sabbath, and the strong reaction that
causes in the community. The sabbath rest—in fact, the word “sabbath” means “rest.”
The rest, which was specific to the Jewish way of life, had become very, very significant
at the time of Christ in a way that it hadn’t been in its long tradition: a singular
characteristic of the Jewish community and, therefore, a sign of Jewishness itself, similar
to circumcision. Neither of these two customs or institutions had been that important at
their beginning, but they had become very important by the time of Christ. We have
to keep in mind that the Jewish culture was under siege, as it was, in fact, dominated by a
foreign power. So that’s a little bit of the background.

Now if you go to the actual meaning of the sabbath, in the Book of Genesis God rests
on the seventh day in this very poetic story of the creation. Well, part of the reason God
rests, the main reason God rests in that story, is that now he has created his image and
his likeness in the human race, and they can continue where he left off. This is a story
of cooperation; this is a story of co-responsibility. It’s really a story exalting the role of
humanity in the creation, a story of how humanity is created to have dominion over the
earth in the name of God, continuing his work and exercising his law.

But in time the meaning of the rest changed, and it became focused on not working,
a day of not working, which is also a good idea, because if we are working all the time,
we never pray. So there was a good reason for this, as things developed. So the focus was
now on not working. But, unfortunately, religious people can become very scrupulous—
not just Jewish people—religious people can become scrupulous. Scrupulosity can
become more significant than virtue. And that’s exactly what happened among many
people. So then they said, “Well, now it’s a day of rest. Can we walk anywhere?” And
then they said, “Well, yes, you can walk, but not too much.” “Well, how much?” “Okay,
well, this number of paces.” “Well, can we carry anything?” “Well, you can carry
something small, but not anything large.” “Well, how much?” “Well, this much you can
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carry.” And so on—everything became regulated and controlled and described and
measured. Well, is this really what the whole idea was about? No!

Now Jesus returns to the original idea that the human being is created in God’s
image and likeness to continue God’s work. And what better way to continue God’s
work than on the sabbath? What better way to show our true dignity? And Jesus was
especially empowered, as we know, in his human nature, in his humanity, to work God’s
work. That was his special role—the Word of God incarnate. So he had this golden
opportunity now to teach and to demonstrate in sign what God wanted. Furthermore,
Jesus’ take on the whole issue of sickness, lameness, blindness, and so on is, well, a blind
person is just a person who hasn’t yet come to see. A lame person is just someone who
hasn’t yet come to walk. In other words, to see flaws and sickness and imperfections as
something waiting for God’s fulfilling work. That is not the way many of the rabbis
looked at it. They looked at the rest of God as having completed everything. God rested
because he was finished; there is nothing more to do. That’s a different mentality.

So we can see in this small, little area that really Jesus is bringing about a new
religion, a new way of looking at God and God’s will. And when you have a different
way of looking at God and God’s will, you end up with a new religion. Not to say that
the Pharisees and the rabbis weren’t totally sincere in what they believed. Not to say that
their ways are exclusively their ways. No, in many ways Christians replicate all the
mistakes made in the tradition of Jesus as well.

But the point is Jesus started something new by returning to the original. That’s
his work. He was empowered to God’s will, and did it. We, his followers, should be
focused on him, on the way he thought, trying to figure out how to think his way today
in our own lives. And we can’t do that without the Scriptures. As St. Jerome said,
“Ignorance of the Scriptures is ignorance of Christ.”

2

Original Meaning of Sabbath Rest

Rev. Paul A. Hottinger
Calling to Ministry
Twenty-third Week in Ordinary Time
Tuesday,
September 11, 2007 8:15 a.m. Col 2:6-15; Lk 6:12-19 (What does God want?)

Today we have a story of Jesus choosing the twelve.
Now, of course, the number twelve was important in the history of Israel because
there had been originally twelve tribes in the Covenant. Now if you read closely through
the Old Testament and you see the names of the twelve tribes, they are not always the
same names. So apparently tribes pulled out and others took their place, but twelve
became the number for the fullness of the Covenant. Now we know in the history of
Israel that gradually they fell away one after the other until only one was left: Judah.
Judea is named after Judah, and the word Jew and Judaism comes from that one tribe that
remained, although probably little parts of other tribes were mixed in there, especially
Benjamin because Benjamin’s place was in the south like Judah. Also Levi, of course,
was mixed in because they had no one place.
When Jesus calls twelve, at least from the standpoint of the evangelist’s understanding
of this, this is a reassembling of the tribes of Israel, a reassembling of the original
covenanted group. In preparation for what? The messianic age, in preparation for
God’s final stage of salvation for the world. So that’s the importance of the twelve.
But what is important is that Jesus chose these men. We have to have a conviction
that Jesus is the one who continues in his role as the risen Christ to choose the
ministers of the Church. This is very hard for modern people to get into their heads
because we think always about ourselves and what we want, and we look at ministry
perhaps as a career. I’m not talking about you personally; I’m talking about people in
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general. So they think of ministry as a career for life, but that’s not what it is. It’s not a
career. It’s a calling. There is a big difference.
I’m not focusing on this kind of apostolic ministry as an exclusive thing. I’m not
saying that only the apostolic ministry is a ministry or a calling or a vocation. Doubtless,
God is calling all baptized into some form of service, but the point is that it is God
who is calling. It is not we who are calling. And often we get the shoe on the wrong foot.
We think it is about us and what we like or what we want or what suits us or where we
are apt. They actually have a test: What is your aptitude? Well, that may be helpful, but
it’s not going to determine anything because it matters: What is God calling a person to?
We talk today about a vocation crisis, and that there surely are needs not being fulfilled,
needs of ministry. But the issue isn’t: Well, how should be take care of it? The question
is: How is God taking care of it? What does God want?
One of my great disappointments is this great debate today about ordination of women
to the priesthood. The real problem I have is no one is asking the question: What does
God want? Some people are assuming that whatever people want is what God wants and
what should be. And others assume whatever tradition says is what God wants, but
neither are true. Whatever God wants is what God wants, and God is sovereign Lord.
God can call whomever he wants, but we have not even prayed through or discerned
what God wants. Even our leaders have not done this. And this for me is a great sadness.
Eventually we have to become a praying Church that seeks God’s direction in all
things. Then we will have vocations in abundance.
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Rev. Paul A. Hottinger
Blessings and Woes
Twenty-third Week in Ordinary Time
Wednesday,
September 12, 2007 8:15 a.m. Col 3:1-11; Lk 6:20-26 (The Most Holy Name of
the Blessed Virgin Mary) (God’s justice proclaimed)

Both this morning’s readings remind us that there are woes connected to the gospel.
Sometimes, it seems to me in these modern days, the tendency has been always to
accentuate the positive to the exclusion of the negative, which is not wholly honest. Jesus
did say, “Happy are you who are poor,” but he also said, “Woe to you who are rich.” He
does have this sense of judgment involved in his teachings, that eventually there is going
to be a judgment in which the righteous will shine, but those who are not righteous will
be punished. That is really part of the good news, part of the good news because God’s
justice is being proclaimed—not our justice, not our sense of what should be or
shouldn’t be, but God’s sense of what should be or shouldn’t be.
Now it’s important we proclaim it because it is not in evidence in our daily life—it is
not in evidence. And this, of course, has been well-known throughout the whole history
of the chosen people, so to speak, because many of the psalms actually lament the fact
that the evil prosper. “Look at how the evil prosper. Why do the evil prosper? Why
should I go on doing the Lord’s work when the evil are getting all the benefits?” If you
read the psalms, you will come up with that theme over and over and over again. So Jesus
is reminding his listeners here that indeed they are blessed if they are really following
God, and if they are really suffering, they will be satisfied. They will be fed. They will
be sated. They will be cared for. But on the other hand, if people are living in a life of,
you might say, gleefulness and satiety because of their own provisions, because they have
taken care of themselves but they have ignored everyone else, their pleasures will be
short-lived. That’s the basic idea.

Blessings and Woes

Now this connects with the first reading too, where St. Paul is talking about the wrath
of God. The wrath of God is not something necessarily external. He is talking about how
our lives are so connected and so built that actually when we indulge in our negative
emotions, they themselves bring about negative results. That’s why being a truly
spiritual person we are called on to rid ourselves of the negative, rid ourselves of greed,
rid ourselves of evil desires, rid ourselves of all that is earthy in our lives, so that we can
actually be free to serve God in a sort of equanimity.
Now this does not mean that we can live without our needs taken care of. Of course,
we do have fundamental physical, emotional needs. God wants those taken care of. But
we take care of them in a right way, not a wrong way, which means that we pursue God’s
will first and foremost. That means we have to let go of anger, fury, malice, slander,
obscene language, all these things that really are coming out of our own selfcenteredness. That’s the key to the whole thing. If we let go of our self-centeredness
and we pursue God’s will, we will be cared for. We will be taken care of, but we also
have to help take care of others because not everyone is able to take care of themselves.
Then when we start to have this sense of belonging to a larger group, our hearts also
expand and the grace of God fills that expanse with love, which really comes from God.
Then we are living out the beatitudes. It’s very simple. But, of course, if we turn our
back on God, then we will be judging ourselves as unworthy of his graces and
ultimately of eternal happiness.
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Rev. Paul A. Hottinger
What Is Life for? Funeral Walter Wojcik Wednesday, September 12, 2007
Is 25:6a, 7-9; Rom 6:3-9; Mt 11:25-30 (Revealed to the childlike)

“I give praise to you, Father, Lord of heaven and earth, for although you have
hidden these things from the wise and the learned you have revealed them to the
childlike.”

Well, the question is: What things is he talking about? What is hidden from the
learned and the clever, but revealed to the childlike? Well, what do the learned know?
What do the wise know? They know what is and they know what has been, but they
don’t know what shall be or what should be. That’s these things he is speaking of:
what earth is supposed to be for, what life is for, what God is planning, why we are here,
where we are headed. Those are the things that God reveals to the childlike, but cannot be
learned in books or laboratories or research centers, because they are not a matter of fact,
brute fact. They are not reflected in the way things are or the way things have been.

They belong to the potential that God has placed in us and in our world, potential
that is leading toward a new heaven and a new earth, this new beginning, beginning first
and foremost in Jesus himself, the firstborn of the new creation. It is in Jesus that we are
all baptized. That is why when you brought the body of Walter into the narthex, I
sprinkled it with water from the font. The font is the baptismal font, the sign of our
new life in Christ and of our potential to grow into divine life. We don’t evolve into
divine life by some automatic process. Rather, it is God’s love that adopts us and makes
us his own and journeys with us through the various stages of life, never abandoning us,
always being with us, so that everything that happens, whether seemingly good or bad, all
works out for the good because of God’s providential love for us, a love that simply goes
beyond all the events and circumstances of life and cannot be defeated.

That is the meaning of the cross, a symbol of which the deacon placed upon the
casket. The cross is a symbol that God’s love cannot be defeated. There is no power in
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heaven, earth or hell that can defeat love because God is love. We come from God,
meaning we come from love. It is the basis of everything that exists.

But we live in a world where God gives us the freedom to choose whether to follow
him or not, to be reborn or not, to be a son or daughter or not, according to our own
choice. In that world a lot of bad things happen, even to good people. In that world there
are a lot of imperfections knitted into nature itself, otherwise nature wouldn’t be free;
everything would be predetermined. So nature has to have all kinds of gaps, otherwise
our freedom wouldn’t mean anything. But in this world, in spite of all the evil and all
the suffering, the love of God prevails. You and I are especially chosen to hear this
good news before many others.

Now what are we going to do with this wonderful chance we have to know before
others of the eventual triumph of love over everything else? That’s a question that the
death of Walter now lays at your feet. How shall you live from now onward? How shall
the passing of your friend, your relative, change the rest of your life? It could be a
wonderful moment of insight. It could be a counsel that stays with you to remind you that
life is short. Even eighty years, even ninety years, is short. What is it all for? This God
will reveal to you when you are childlike enough, simple enough, humble enough,
open enough, to let him. This will be a cause for Jesus to praise the Father, because it is
his gracious will that we live in a world where we can make choices that matter and
accept him only if we want to, and if we want to claim him as our Father forever.
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Rev. Paul A. Hottinger
The Mystery of the Cross
Exaltation of the Holy Cross
Friday,
September 14, 2007 8:15 a.m. Nm 21:4b-9; Phil 2:6-11; Jn 3:13-17
(Contemplate God’s chosen means to bring salvation to the world)

Today we are celebrating the feast of the Triumph of the Cross. As the opening prayer
says, the cross is a great mystery. By mystery we mean not a puzzle to be solved, but a
reality that we can never totally comprehend.
Now life itself is a mystery. The creation is a mystery. We are thrown into mystery.
Our minds are actually not capable of penetrating completely the mystery of life. Yet it is
very foolish of us to say, therefore, let’s not even think about it. No, the Church invites us
to enter into the mystery, not so that we can figure it out, not so that we can explain it, but
so that we can live fully—so that we can live fully. We cannot live fully if we don’t
enter into the mystery of life and the mystery of redemption, the mystery of the
cross.
Now this particular text says two things that have to be kept in mind. “For God did
not send his Son into the world to condemn the world, but that the world might be
saved through him.”
So we have, first of all, the love of God, the saving will of God, for the world; and
then we have Christ. What we need, as believers, to do is to enter into this mystery of,
first of all, the love of God, which is infinite, which has no bounds—the love of God—
and then: How does the love of God work through the humanity of Jesus?
•

How does that work?

•

And how does the cross manifest the love of God?

•

And how are we taken up into the cross?

The Mystery of the Cross

•

How does the love of God move us in our limitations, our sufferings, our pains,
our disorders?

•

How does the love of God heal us and bring us life?

•

How is it saving us in our very daily walk?

That’s the mystery of the cross, and it needs a lot of time—not a lot of words—a lot of
time to contemplate.
We have to keep in mind that God is not condemning the world. God is loving the
world through Christ, and loving the world so that, as a goal or as a purpose, the world
might be saved. This implies very clearly that the world is in serious trouble. If God’s
love is so desperate to sacrifice his own embodiment on the cross, the world is in terrible
shape. I think we often underestimate the tragic, pitiful, and pitiable condition of the
world.
Now this is speaking about the time of Christ, but it’s speaking about this time, too.
Nothing has changed in regard to the world. The world is still the world, and it’s in need
of salvation. As believers we are called on to serve that mission to bring salvation to
the world. We cannot do it without the cross. That is God’s chosen means. How? That I
cannot explain in so many words. But we can enter into that mystery in our prayer
life, and we need to. That will equip us for our ministry in our daily lives, however they
are, to bring this salvation to the world, to bring the good news of God’s love to the
world. Let us not neglect this very grave and serious call!
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Rev. Paul A. Hottinger
Suffering in Love
Twenty-third Week in Ordinary Time
September 15, 2007 8:15 a.m. 1 Tm 1:15-17; Jn 19:25-27
Sorrows) (Fear of suffering deprives us of joy)

Saturday,
(Our Lady of

Today we celebrate the memorial of Our Lady of Sorrows.
Now the reason for doing this is not because we want to be sad or morose or dwell on
what is negative, but, rather, we are focusing on the basic fact of our existence that when
we are open to love we suffer. The Blessed Mother, who was supremely open to love,
suffered because of it.
If we look at it this way, we can see why there is coldness in the world, why there is
so much indifference, because it’s a protection against suffering. People are afraid to
suffer. They are afraid to give of themselves, because when they do, when they open
themselves in love, they can suffer greatly. So indifference and coldness is a self-defense.
But what the Blessed Mother knew, and what all the saints have learned, is that it is more
desirable to suffer in love than to be without love. What sinners cling to is a sense of
separateness and a sense of self-dependence that the saints have surrendered.
Now when we are dependent on ourselves, life can be extremely fearsome; life can be
very scary. But when we surrender that sense of separation, we are enveloped by the love
which created us, the love that is the basis of everything, the love which is God. And, yes,
that allows us to suffer, but it also allows us to enjoy; and the two go together, because
when we are distant and cold and separate, we really don’t enjoy life either.
One reason why there is such an emphasis today on sensuality is that that is a
relatively superficial form of feeling that becomes exaggerated because of the lack of joy.
People want to heap pleasure upon pleasure precisely because they don’t really
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experience any real joy, any deep enjoyment of life. That requires willingness to love
and willingness to suffer. It brings with it, of course, then the fruit of true joy.
The Blessed Mother is, of course, in this way an exemplar of what human life is
and can be, because she opens herself to everything. She opens herself to the glory of
God. She opens herself to love. She becomes very vulnerable, and she suffers deeply. All
of this, however, is all taken up in the redemptive love of God in Christ. So what we need
to be aware of is how fear of suffering actually deprives us of the true joy of life and
love. The only way, therefore, to live fully and to find true happiness is to surrender our
sense of separateness and to allow God to be the center of our lives and our
consciousness.
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Rev. Paul A. Hottinger
Sharing in God’s Heart
Twenty-fourth Sunday in Ordinary Time/C
September 16, 2007
5:00 PM Vigil
Ex 32:7-11, 13-14;
1 Tm 1:12-17;
Lk 15:1-32 (God excludes no one)

Today’s gospel stories—and there are three of them, and they may seem a little bit
like overkill, but they are a rich source for our understanding of the heart of the
Father.
Jesus tells these stories, and focuses on one thing in each one of them: the joy at
retrieving what is lost. This surprises his audience because they know very well that he
is saying that God is overjoyed by the retrieval of what is lost. That is not the idea they
had; it is not what they thought. And in doing so, Jesus sets up new standard of
righteousness, the righteous are now only those who share the Father’s joy. This
confounds those who believe that righteousness comes directly and simply through
compliance and conformity with what’s expected, and that God’s attitude toward the
sinner is one of contempt—that’s what people thought, but Jesus doesn’t think that. So
Jesus is both revealing the true nature of God’s heart and revealing the true nature of
holiness, since holiness is a share in God’s heart, and it goes beyond righteousness
according to the Law.
The elder brother, compliant and obedient as he has been, lacks this compassion. He
does not really feel with his father; he does what’s expected, but he is not one with the
Father. He is indeed hardened, and worse, he feels cheated. Feeling cheated is the
telltale sign of the hidden leaven of pride. He has not served his father out of love,
but out of duty, and a duty that carries a price. He sees the father as owing him, and this
turns our relationship with God on its head.
To contemplate the inner meaning of these parables we have to abandon logic. The
true nature of divine love surpasses logic and reason, as we know it. No one would
abandon ninety-nine sheep to retrieve one that had escaped, or he would end up with just
the one. The other ninety-nine would wander away. But God’s love doesn’t calculate.
When we calculate we are pushing ourselves away from the heart of the Father.
God’s love is unreasonable. God’s love is illogical. God’s love is uncontainable. We
either join in the feast, or exclude ourselves. God excludes no one!

Sharing in God’s Heart

Rev. Paul A. Hottinger
Value Every Moment and Person Twenty-fourth Week in Ordinary Time
Wednesday, September 19, 2007
Chapel at the Shrine of Fatima, Portugal
1 Tm 3:14-16; Lk7:31-35 (St. Januarius) (Wisdom in finding God)

“But wisdom is vindicated by all her children.”
This particular gospel reading is focusing on a trait we all can adopt from time to time
of being negative about whatever is happening. So he uses this saying: “We played the
flute but you did not dance; we sang a dirge but you did not weep.”
Life provides all kinds of different opportunities for us. We really have to go with
them. We have to live life fully. There are times, however, when something in our own
spirit simply rebels against what life is providing. We don’t want whatever it is. Life is
playing the flute, but we don’t want to dance. There is something contrary there. Or life is
singing a dirge, but we don’t want to weep. There is something that we lose out on
when we take on these sorts of contrary attitudes. I think that is what Jesus is getting
at.
So what he is suggesting is that we try to recognize the value of every single moment
and every person in the moment. Not everyone is going to be pleasing to everybody. Not
every situation is going to be desirable. But every moment and every person has value,
and we can learn from everybody. Even people who are a little obnoxious or who more
or less grate on our nerves can become a blessing. We can learn a deeper appreciation of
perhaps compassion. The Lord can use everything.
So Jesus uses these two examples of John the Baptist and himself. John the Baptist
was very ascetical, and there always have been ascetical people in the world. Very often
religion is associated with asceticism. John the Baptist came—but there were a lot of
people who said, “Oh, we can’t follow him. He is too strict. We can’t follow him. He is
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possessed.” That’s a way of saying he is crazy. We often do that. We exclude all kinds of
things that we say, “Well, it’s crazy.” But maybe it’s not too crazy. We have to be
willing to be open.
On the other hand, Jesus is not ascetical. He has not come as an ascetic. In fact, Jesus
is not particularly religious at all. What did they say? “He is a friend of drunkards and
sinners and he is a glutton himself. ”
So where is the wisdom in all this? It’s all about wisdom—don’t forget. “Wisdom is
vindicated by all her children.” So how is this all about wisdom? How do we find God,
even in the people we don’t respect, we don’t cherish? That’s the idea, because usually—
this is what he is getting at—usually God comes unexpectedly.
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Rev. Paul A. Hottinger
Faith and Love
Twenty-fourth Week in Ordinary Time
Thursday,
September 20, 2007 1 Tm 4:12-16; Lk 7:36-50 Chapel in the Cathedral of Santiago
de Compostela, Spain (Sts. Andrew Kim Taegon, Paul Chong Hasang and their
companions) (Works expressive of love)

“Therefore I tell you, her sins, which are many, are forgiven for she loved much,
but he who is forgiven little loves little.”
This is a very interesting story. It’s one of my favorites—of course, I say that with
everything—but it is a favorite because during the last four hundred years, of course, the
Church has been riven with this controversy over faith and works. You know the
reformers were always emphasizing faith to the expense of works, so that works were
more or less thrown out of the mix. But that’s a mistake because works are really
expressive of love, and love is actually a greater virtue than faith. St. Paul says,
“There are three qualities that will remain: faith, hope and love, and the greatest of these
is love.” This is about love, this story, about this woman who loved Jesus in a very
human way, and because of this she is forgiven. So it’s not true to say that everything
depends on faith—it doesn’t. More depends on love, although, of course, faith is
supposed to make love possible. But, nonetheless, faith without love would not be
very productive.
But Jesus is getting into this story about love because religion can be loveless. People
can be very faith-filled and faithful but not loving, unfortunately. This is simply a fact. In
this particular story, the Pharisee is bearing that particular quality, not to say that we
should think of Pharisees in general like this or we should think less even of Jews in
general like this. That’s not the point of the story. The point is religious people can be
like this. It’s a terrible tragedy. They can be so filled with themselves and their own
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sense of doing things right that they don’t have any love in their lives. And so that
applies then to them: “But he who is forgiven little loves little”—a strange twist on the
story, because originally it was about this woman who was forgiven because she loved
much, and now the other side of it, “but he who is forgiven little loves little.”
Love is of God; love is God. So love is something that brings love. Love creates love,
if you want to put it that way. Love brings more love whether it starts on the human
side or the divine side, because really it’s all about this communion of love, which is
the Church, what the Church is supposed to be. So this woman is very much part of
Jesus’ life because of her love for him, not because she actually followed him, obeyed
him, followed his instructions, or anything else. It’s something even in a sense on a
higher plane. That’s why the gospels give us this story.
So as we think about works, works could be works of pride, mind you; so they would
not be very good. Works of pride would really get in the way. In that way the
reformers were correct. If works are emanating from our own pride and they add to our
own pride, then they are in the way of our true growth in holiness. But if works come
from love, no, they are really bringing to perfection what God has begun in the first
place.
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Rev. Paul A. Hottinger
Our Role in God’s Plan
In Honor of Our Lady of Lourdes
Saturday,
September 22, 2007 Is 9:1-6/Is 61:9-11/Is 66:10-14; Rev 21:1-5; Lk 1:26-38
Chapel at the Shrine of Our Lady of Lourdes, France (Pilgrimage of intercession)

What has occurred to me on our pilgrimage is how different all the various sites we
are seeing are from what we normally see on a vacation. Normally we go to various
castles and forts and fortresses, and we have seen some of those, and we have heard
stories of wars and of various powers trying to gain ascendancy—and that is the history
of the world; it always has been. Whatever the motivation of the people, their basic
game is the same game: to get power, to get more, for whatever reason.
Now on this particular pilgrimage we have seen something quite different. We have
seen people coming to various places for something else: for some type of renewal, for
some type of healing, for some sort of influence that they cannot create for themselves—
not with all the power and money in the world! That is the very idea of a pilgrimage.
So in the reading, the first reading, we had, the word of hope from the prophet
Isaiah, that God really is doing something new and wants something new on the
earth. Of course, God is in some way constricted because he created a people after his
own likeness with freedom. We have to go along with God’s plans, or they will not be
fulfilled. Of course, God can wait and wait; and he is eternal, so eventually his will will
be done—but not necessarily in our day. He really does depend upon us. From time to
time there are people who go along with it.
Then we have the reading from the Book of Revelation about the new heaven and
the new earth, the vision of St. John. That is something that I can see already working
here in this world now and then, here and there, but not always. But I think what our role
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is, is to further that along, to get it to grow a little fuller and stronger—and we can do
it!
The gospel, of course, is about this great event of God becoming human to really help
us to become divine. That’s what St. Thomas says is the real mystery of the Incarnation.
God becomes human so we can become divine.
Bernadette is really significant to me because here was a poor, ignorant girl, who
couldn’t write, who couldn’t read. Then she asked the Blessed Mother to write down her
name, and the Blessed Mother couldn’t write either, as you know. She was never trained.
This is the work of those not skilled in worldly knowledge, but those who have
something else. And I think it’s the pursuit of that that will really change the world
eventually.
So we are here to ask the Lord to intercede in our own lives, to bring healing to those
who we have come in intercession for, to touch our families, moreover to touch our
country—the richest most powerful country in the world, that is not always doing the
right thing in the world, that is not always leading the way to the kingdom of God. So we
pray for guidance and direction for our citizens and for our leaders and for
ourselves.
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Rev. Paul A. Hottinger
Prudence and Care for the Poor Twenty-fifth Sunday in Ordinary Time/C
September 23, 2007 9:00 a.m. Am 8:4-7; 1 Tm 2:1-8; Lk 16:1-13 Chapel at the
Shrine of Our Lady of Lourdes, France (Parable of the Unjust Steward) (Serve God,
not money)

This is one of the more complicated readings from the gospels. We have to keep in
mind whenever reading anything: To whom is it addressed? This is addressed to the
disciples, not to the Pharisees, not to the scribes, not to the crowds. So it’s meant to be a
little more complicated, because Jesus is talking to his disciples. He is expecting them
to develop a little more understanding than perhaps the crowds, and it’s not filled with
the sort of antipathy that often is involved with addressing the Pharisees or the scribes.
It’s not particularly concerned with the Law.
Now he says, “No man can serve two masters, God and mammon.”
“Mammon,” of course is a word for “money,” but, of course, money is not truly a
master. It’s really oneself that’s the master. So the two masters are God or yourself. You
either serve God or you serve yourself. And Jesus says, “Well, that really doesn’t
work to serve both.” Many people want to have it both ways. Many people think they
can have it both ways. He says, “Well, not really, because secretly you are really going to
despise one.” His view, of course, is you should really put yourself second, and let God
take care of you; that’s the underlying view he has always had.
On the one hand, he admires the poor; but on the other hand, he is critical of the poor.
That’s why this gets complicated. He admires the poor because they really respect God,
and they really don’t take care of themselves. On the one hand, he thinks that’s
admirable; but on the other hand, he thinks it’s foolish. So he is trying to get people to see
that truth is actually rather a difficult thing. It’s a middle line between extremes. It’s
not black or white, and it’s not always simple to see.
So he talks about the unjust steward. Now religious people are often offended by this,
because it seems that Jesus is admiring dishonesty. But he is not admiring the dishonesty
itself. He is overlooking the dishonesty, because of something more important that’s
there, which is what the virtue of prudence does. The virtue of prudence sorts among
many principles and finds the more important one. So he is ignoring the dishonesty of
this steward, but he says, “Well, but he has got a wisdom, a worldly wisdom, but a
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wisdom about him.” That’s what prudence is. Prudence is shrewdness or worldly
wisdom. So it’s not abstract. It has to do with practical decisions. He says, “Well,
here the steward isn’t so dumb. Why? Because he has made himself some friends.” He
realizes he is on the outs; he realizes he is about to lose his position; he realizes he is not
going to be able to pay his mortgage; he realizes he is going to end up in the poorhouse.
So he says, “Well, I am going to make some friends.”
Now what he does is he tells his master’s debtors to rewrite their bills, their
promissory notes. Now it is not mentioned here, but very often promissory notes were
absurd in the first place. For example, if you borrowed fifty bushels of wheat, you had
to promise to give back a hundred. So that itself is ridiculous. It’s not good business. It’s
simply gouging people in need. So that was always a critique running through the
Scriptures. First of all usury was forbidden, but also asking the poor to pay interest at
all was really wrong. You can assume that this master wanted interest. So what he was
doing was taking away the interest, saying, “Well, just give back what you actually
borrowed.” But, nonetheless, it was not what he was supposed to be doing. But he was
being shrewd because he was making, you might say, he was making friends.
So Jesus’ point is this: in life, the life of the disciple, look, if you try to serve yourself,
you will end up screwing yourself up. Serve God, and make friends for yourself with
God by caring for the poor. They are God’s friends. If you take care of them, you are
going to have a welcome with God in heaven, because that’s where God welcomes the
poor. So you will be among them because you are going to be their friends. So he is
really talking about being generous, and that’s how we should keep it. We could go
further into it, but I think we should keep it simple and just say that he is recommending
that we keep in mind that God’s chosen ones are the poor. The other readings focus on
that. When we take care of them, we are taking care of God’s special ones.
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Rev. Paul A. Hottinger
Creative Ways of Illumining Others Twenty-fifth Week in Ordinary Time
Monday, September 24, 2007 Ezr 1:1-6; Lk 8:16-18 Chapel in the crept of
Chartres Cathedral, France (Peace in time of Civil Strife) (Idea of universal
righteousness)

This afternoon we are very fortunate to have two very rich sources of instruction.
First of all, the Book of Ezra: the Book of Ezra was at the beginning of an idea found
in Judaism that there are some righteous Gentiles. This was not widely accepted in
the past. But Cyrus comes along, and Cyrus decides he is going to restore Israel, and even
pay for the rebuilding of the temple. So he becomes in the mind of the Jews a great
figure, a figure of divine providence. But he was a Gentile. So this circumstance forced
them to start rethinking their theology, because up ‘til that point, they had this theology
on “the chosen ones,” the exclusive chosen ones, themselves—everyone else outside. It
was a more or less black and white sort of reality. But now with Cyrus it can’t be black
and white anymore. They have to start recognizing the goodness of God in others.
This was a moment of great growth, even before the time of Christ. A matter,
incidentally, that Jesus both opposed and then finally accepted himself as a Jew. You
remember the poor woman crawling up behind him asking for help. He says, “I have only
been sent to the lost sheep of the House of Israel,” meaning he was brought up to think
that way: the Jews were the ones who deserved God’s help. But then he changed his
mind: “Woman, your faith has saved you.” Well, this whole process of bringing about
this idea of a universal righteousness did not begin with Jesus. It had already begun
in the time of Ezra and before that.
So we have to recognize our responsibility to further that idea that the righteous can
be anybody, anywhere, as long as they are doing God’s work, according to the
assignment they have. We cannot judge a person’s assignment by our own. They are
all different. So that’s the first thing.
It ties into the second thing, which is the gospel: “No one lights a lamp to be put
under a bushel basket.” The whole idea is that a light is lit to be light for others, to
illumine. He is referring, of course, to his own disciples. He is saying, “I am not giving
you light so that you can hide yourselves. I am giving you light so you can shine.”
Jesus had a very positive way of dealing with people. He said, “You are the light of
the world. You are the salt of the earth.” That’s not always the way religious doctrines
have come across, as positively reinforcing people’s goodness. It’s either trying to get
them into the good camp from the bad camp, or trying to tell them that even though they
are in the good camp, they are not good enough. That’s not Jesus’ way. He was always
reinforcing their goodness and saying that they could do what he knew they could do,
and to let them know that, and to give them confidence in that.
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So then he comes up to this very odd thing: “Those who have, will receive more;
and those who have not, will lose the little they think they have.” Now that throws a
lot of people for a loop! But if you think about it, it’s not so hard to understand. He is
speaking about intangible qualities. Is it not true that if you have happiness, your
happiness can grow; but if you have no happiness, you can’t have more happiness?
Intangible qualities are like this. Love is like this. Faith is like this. Hope is like this.
Consciousness itself is like this, which is, of course, light, which was the first theme.
Incidentally, the theme of this whole building is light! It’s the whole idea that if God is
Light and God wants to illumine the world, and so we build the church not dark like
this—this is not the concept of the church. This is the old idea of church: in the basement,
covered up, dark, hidden away, you see. But, no, the whole idea of the upper church is,
no, we are not going to do that anymore. We are going to shine and we are going to
illumine the minds of the people who enter with the stories of salvation in the lives of
the biblical figures, but also in the lives of other saints. So it’s not in anyway limited
to the Bible. So this upper vault really is an explication of this gospel. It is light to be
shone, light to be illumining the minds of others. And so, indeed, it is doing the work of
the Church, the work of the disciple, to shine, and it is something we can do.
Now this particular building was designed to illumine people who were illiterate. And
they did it through pictures, telling stories in pictures. It was very clever. It was totally
unique and creative at that time. Now we have to find new ways of touching people.
They are not necessarily illiterate. They might even have a harder time understanding—if
you know what I mean? So how are we going to do this? We can do it—and we will! We
all have to play a proper role in this.
And so we grow then in these qualities, so that those who have will receive more, so
to nurture, now, faith. Never put off growing spiritually whether it’s faith, hope, and
love, understanding, forgiveness. Those who have forgiveness, will receive more
forgiveness. Those who have mercy, will receive more mercy. Those who have not, will
lose the little they think they have. We can sometimes imagine or fabricate certain
spiritual qualities, like faith, for example. Just imagine we have faith because we believe
certain stories. That’s not faith. Faith is a living trust in the Lord and the guidance of
the Holy Spirit in all things. That’s really what the faith of Christ is. So he is leading us
onward with this gospel. And the Old Testament even is opening up this window to the
idea of the universal righteousness of people under the guidance and direction of God’s
Spirit.
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Rev. Paul A. Hottinger
God’s Messengers
Twenty-Fifth Week in Ordinary Time
Saturday,
September 29, 2007 8:15 a.m. Dn 7:9-10, 13-14; Jn 1:47-51 (St. Michael, St.
Gabriel and St. Raphael, archangels) (God’s battle on our behalf)
Today we celebrate the feast of the Holy Archangels: Raphael, Michael and Gabriel.
Now the idea of an angel is difficult for a lot of people to understand, precisely
because we often think in pictures, and we don’t understand the symbols the pictures
represent. For example, we think of an angel with feathers, wings. Well, that’s very nice.
What does it mean? It means that the message that the angel has to give can fly; it is
not confined.
But we often don’t think in terms of those symbols, or we think of the devil as a semihuman being with horns and a tail. What does that mean? Well that means that the devil
drags humanity down into its more animal nature. But we don’t think of that; we just
think of the horns, and then when we become a little more sophisticated we think, well,
that’s childish, which it is, and then we ignore the whole thing. And in this way many
people have given up believing in angels. I think that personally is a mistake.
St. Gregory the Great tells us that an angel is a function, not a nature. That’s an
interesting point. In other words, when we are talking about angels, we’re talking about
God communicating. We believe in a God who communicates. There are many religions
that don’t. They believe in god of some kind, but not one who communicates. They may
have many virtues, but they don’t believe in a god who communicates. We believe in a
God who communicates, and the first communicator is the angel—the first messenger.
There are also others. There are prophets; they are also messengers. Then there are
apostles; they are also messengers, missionaries: men and women chosen to deliver a
message, and it’s always a message of peace. Not the prophet—the prophet often issues a
message of destruction, of warning, of dire, impending peril. But that’s not the angel’s
role or the apostle’s role.
So we see Jesus says, “And you will see heaven open and the angels of God
ascending and descending.” That’s communication—ascending and descending,
ascending and descending. We do not live in a world that has been created and then left
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on its own. We live in a world where the angels of God ascend and descend. And we are
the beneficiaries of this communication.
Both of the readings from Revelation—which was not read today; it could have
been—and the prophet Daniel are talking about the deeper aspects of our own existence,
that we cannot explain who we are or what we are doing here if we just use our senses.
We have to have something else, something deeper. The angels are sent to bring us that
something deeper, to help us be part of something that is bigger than our own little lives.
In fact, we are a part of a cosmic battle between good and evil, and we have to keep in
mind that we cannot win that battle. God can win that battle. And God has already
won the battle in Christ. But time is not yet up.
In one way the battle continues much as the, I hate to use this example, but much as
the Germans continued to fight after D-Day, even though really the war was lost already.
In fact, the war was lost in 1943 when the Russians repelled the Germans trying to get oil
from the Ukraine. From then on it was over, and Hitler knew it, but they kept fighting.
And so the devil keeps fighting, but he’s lost. And he can still take more victims if people
are not properly outfitted. How do we get outfitted? Through the helmet of salvation
and the weapons of prayer. It is ultimately God’s battle, and he shall eventually finish
what he started.
But the whole point is that the battle is really a battle for the heart in each of us. Do
we want love to reign, or do we want to supplant the love of God with something else,
especially our own personal good, whatever that is, our self-interest? Of course, if we
actually understood anything, we know that our own good and self-interest, all of this,
is tied up in the love of God. But we don’t always know that because we don’t have
wisdom.
So what we celebrate today is God’s continuing battle in our behalf, so that we can
freely accept his love and become victors with Christ and enjoy his eternal glory.
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Rev. Paul A. Hottinger
Battlefield in the Human Heart
Twenty-sixth Sunday in Ordinary Time/C
September 30, 2007 9:00 a.m. Am 6:1a, 4-7; 1 Tm 6:11-16; Lk 16:19-31 (Selfcentered love versus real love)

In this story of the rich man and Lazarus, Jesus subtly and yet effectively presents
several pearls of wisdom. The first is the primacy of action. We have a statement in
English: “Actions speak louder than words.” But not only do actions speak louder than
words, they speak louder than convictions or beliefs or even passionate feelings.
The rich man apparently believed that he was a son of Abraham. He calls him
“Father” several times. The problem is that he didn’t act like a son of Abraham during his
life. Abraham was, and every Jew knew from the Book of Genesis, a blessing to all his
neighbors. And yet the rich man didn’t even notice his neighbor, Lazarus, so he was
no son of Abraham!
The second point that this story subtly imparts is the accountability for our lives that
we must all face. Some people complain about how deplorable the world is; but
according to Jesus, that’s not relevant. What is relevant is how grand the world would
be if we all used our potential the way God intends us to. To claim we don’t
understand what God wants is really disingenuous because there are many splendid
examples of human nobility and dignity, and you’ve met them. Even an atheist is
impressed by a Mother Teresa! So we can’t say we don’t know what is possible and we
don’t know what would be good—we do!
But we can be blind to goodness in others. And when we are blind to goodness in
others, we are blind to goodness in ourselves—and potential for goodness and,
therefore, to our duty to serve God. The rich man failed to see Lazarus and care for
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him precisely because he didn’t pay any attention to Moses or the prophets, even though
he probably read from them—there is a difference!
Sometimes theologians talk about sins of omission. The great omission is not
allowing God’s word and grace to affect us deeply in our hearts, changing the way
we experience life and other people. If other people are always a trial for us—always,
everybody—if people are a burden, maybe there is something wrong with the way we see
them.
This story points out that every human heart is a battlefield between small, narrow,
self-centered interests and the wide, expansive interests in others. Or another way of
putting that is the heart is a battlefield between self-love and real love. Only real love
can transform us. And that was, of course, the work of Jesus: to bring real love into
our lives. Actually, as it turns out, it was the rich man who needed Lazarus, and not the
other way around. Only by the time he learned that lesson, it was too late!
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Rev. Paul A. Hottinger
Kingdom of Love
Twenty-Sixth Week in Ordinary Time
Monday, October 1, 2007
8:15 a.m.
Zec 8:1-8;
Lk 9:46-50
(St. Therese of the Child Jesus)
(Natural and
necessary for the heart of a child)
“Whoever receives this child in my name receives me, and whoever receives me receives
the one who sent me.”
This use of a child is very basic to Jesus’ whole approach to life. He told us that if we want to
enter the kingdom of heaven, we have to become like children. We have to be willing to accept
children, to be accepted.
Now this may be a little bit confusing. What’s it about? Well, a child has a great need for
love. It is so basic, so instinctive, and so complete that a child is hurt, disturbed, by the lack of
love in the air, in the environment, in the atmosphere. A child knows if his or her parents are
fighting and is disturbed by that.
Now as adults we learn to deal with all this. We work in places where we have no affection for
anyone else and no one has any affection for us. We just take it for granted that that’s the way the
world is. Well, it is the way the world is; it’s not the way the kingdom is.
The kingdom is a world of relationships. The kingdom is a way of living in which
affirmation is absolutely essential, like the air itself, where being accepted and being
accepting are fundamental to being in the first place. One cannot be in the kingdom unless one
is being relational.
Now for adults this is relearning how to live, because the world has taught us how to be
adults. The whole idea of adolescence is becoming an adult. But what does it mean? It means
that we become able to live in a world that is actually dangerous and heartless and demanding.
But that is not the kingdom. Of course, it’s necessary that we become adults and it’s necessary
that we live in the world, but realize that we are not of this world and we are not created for this
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world. We are created for something else—the kingdom. We are created for love. We are
created for relationship. What is essential to our own souls is our ability to accept and to
receive and to give. This in an instinctive way children know already. After all, they are born
unto the kingdom, the kingdom is for such as these.
What we need to do as adults is clearly become aware of these two worlds that we need to
relate to simultaneously: the world of work and action, of what is right now; and the other world,
the kingdom, that is also right now, in God’s own way already present, but which needs to be
brought to fulfillment through us, through our obedient and loving action.
Now today we celebrate the feast of St. Therese of the Child Jesus. This is what she did, in
her case, behind the walls of a convent. She felt deprived because she could not become active in
the world bringing Christ to others, until she realized that the essence of Christ’s mission is love
and that even behind walls could bring more love into the world.
So no matter what our outward appearances and circumstances, we are called to this
mission—to bring Christ to the world, to become a child for Christ’s sake.
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Rev. Paul A. Hottinger
Intimacy with the Creator
Twenty-sixth Week in Ordinary Time
Friday,
October 5, 2007
8:15 a.m.
Bar 1:15-22; Lk 10:13-16 (Votive of the Sacred
Heart) (Through the humanity of Jesus)

“Whoever rejects me rejects the one who sent me.”
I think we have all experienced the fervor of a recent convert. Perhaps we’ve even
wondered why it is that people who have been given the great gift of faith through their
entire lives exhibit so much less fervor than a recent convert. I know I have had that
reflection myself. I think one of the reasons is that we just get used to certain truths,
certain mysteries, that are actually astonishing. But the astonishment fades away and
we take things for granted.
Now here Jesus says, “Whoever rejects me rejects the one who sent me,” so he is
revealing himself as one who is sent. That itself we take for granted, but it’s actually
astonishing! If you go out at night and you look at the night sky and you see all the stars,
you will be looking at what the ancients thought was the Milky Way. Well, it is and it
isn’t. Yes, it’s the Milky Way all right, but it’s more than the Milky Way, because what
scientists have discovered in the last fifty or one hundred years, well, no, more like since
1929, is that some of those stars are not stars at all but actually complete galaxies bigger
even than the Milky Way themselves. And not only that, but they are going at enormous
speeds away from us! There are actually billions of them. Now this is simply
unbelievable, but it’s true; and God created all of it! God created this enormous
universe, which is simply beyond our comprehension. Now a God who can do that
must be very great indeed, but our little minds don’t grasp how great God is.
Now that very God sent Jesus into our lives. Why? Well, we can’t relate to the
vastness of the universe. We can’t relate to infinity. Even if we could think about it, we
would never arrive at anything really true about God. We might think, well, God is very
great and God is very powerful and God is very wise and God is very intelligent, but so
what! What does that have to do with us? On a good day we may feel fortunate to be
alive, but on a bad day we may feel unfortunate to be alive. On a good day we may bless
whoever created all this. On a bad day we may curse whoever created all this.
Intimacy with the Creator

God sent Jesus so that through his human nature we would be able to connect
with something otherwise beyond us. When we celebrate the feast of the Sacred Heart
or a Votive Mass of the Sacred Heart, we are talking about the human heart of Jesus.
We are talking about the human emotions of Jesus. We are talking about the human touch
of Jesus. How that has been united to the creator of all the heavens and earth. That is
astonishing. That is astounding, but it is true!
Now we really cannot approach the God who has created this immense universe, but
God can approach us. He has and he does in the humanity of Jesus. We see in the life
of Jesus that God does not exempt him from our trials. Jesus had good days, and Jesus
had bad days. Jesus enjoyed many pleasures in life, but he also suffered many pains in
life. He was like us in all things but sin. That exception, “but sin,” does not make him less
human than we are; it actually makes him more human than we are, because God’s design
in the first place was for a nature that reflected his image and his likeness. His image and
likeness has nothing to do with sin. So he is more human than we are.
But the closer we get to him, the closer we get to our own humanity. The closer we get
to him, the more human we become. The more human we become, the more perfect. This
goes against our normal common sense, where we always say, “Well, I’m only human.
Well, to err is human.” Well, that’s all true in a certain common sense way, but not
actually. What’s actually true is to grow close to Christ is to become more human and,
therefore, to enjoy and to appreciate the immensity of God’s love, the immensity of God’s
wisdom and the gift it is to us.
So as we come to Eucharist we are present to the Creator and to the Savior. We
are being drawn into intimacy with the God who has created this enormous universe.
As we come to Eucharist we are being invited to offer ourselves in union with Christ to
the Father, to make of ourselves and our world an offering truly fit, an offering in Spirit
and truth—the very essence of what God wants, as Jesus told the Samaritan woman.
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Rev. Paul A. Hottinger
Justice for All Twenty-sixth Week in Ordinary Time Saturday, October 6, 2007
8:15 a.m. Bar 4:5-12, 27-29; Lk 10:17-24 (St. Bruno, Blessed Marie-Rose
Durocher,
BVM) (Putting our morality into practice for the good of everyone)
Today we have a reading from the Book of Baruch. In this book there is a clear cause
and effect relationship between people’s moral behavior and the quality of peace
and justice in society. I quote:
“You were sold to the nations not for your destruction; It was because you angered
God that you were handed over to your foes. For you provoked your Maker with
sacrifices to demons, to no-gods; You forsook the Eternal God who nourished you,
and you grieved Jerusalem who fostered you.”
Now this is something we have to think deeply about. It was something that our
forefathers believed even in their secularity. Even Ben Franklin, who wasn’t really a
Christian, believed this. Thomas Jefferson, who wasn’t really a Christian, believed this.
James Madison—they weren’t really Christians. George Washington—he was not a
Christian. The only Christian I know of among the early founding fathers was John
Adams. He was surely a devout Christian. Most were not, but they did believe in the
connection between morality and social order. They surely believed that. So in one sense
they did believe in the Bible, although they didn’t believe in Christ. They believed, in
general, the Judeo-Christian ethical system, but they didn’t really believe that the Torah
was really inspired by God. They didn’t believe that Jesus was really the Son of God. But
they did believe in the values espoused—and in their relationship to social order and
justice! It is something we might think about.
The problem is that God has put into the heart of every single person the desire for
justice, but we are much more sensitive to offenses against us than we are to offenses
against somebody else. When something is unfair to us, it’s very clear to us. When
someone has committed an injustice against us, that we feel, keenly; but when other
people suffer injustice, that’s not so important. We don’t feel that so keenly, but we need
to. That’s what this is about. We have to become as keen and as sensitive to the
injustices committed against others as we do to injustices committed against
ourselves.

Justice for All

We have to demand justice for everybody. One example is—and this is the month of
October, and it is very appropriate to say at anytime anyway—we have to be wanting
justice for the unborn. But not only for the unborn! We can’t just say, “Well, now I am
going to work for the ending of abortion, but then I don’t care what happens after these
kids are born.” That doesn’t make any sense. We have to be concerned about life—all
life! We can’t say, “Well, yes, but not them,” or “Well, we don’t really care about the
Iraqis or the Muslims, or we don’t care about this group or that group.” We have to care
about every group. We are for life because we believe in the gospel of life. We are for
morality; we have to practice it in everything—privately and collectively.
Now this is a tall order, and frankly impossible, especially in the collective sense. But
that doesn’t mean we have to give up. Our question the Gospel gives each of us today is:
What can I do to witness to this basic belief in my own everyday life, with the people
I work with, with the people I live with? Not what heroic, remarkable stroke can I
create to radically change life—I am not going to do that; you’re not going to do that. But
what can we contribute to build up a sense of moral justice in our society so that
everybody is taken into account?
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Rev. Paul A. Hottinger
Frustrating Service Twenty-seventh Sunday in Ordinary Time/C October 7, 2007
9:00 a.m. Hb 1:2-3; 2:2-4; 2 Tm 1:6-8, 13-14; Lk 17:5-10 (Work for respect for
all human life)

“When you have done all you have been commanded, say, ‘We are unprofitable
servants; we have done what we were obliged to do.’”
There are many themes and terms in the New Testament that are difficult for modern
people to understand, because they don’t exactly jive with our culture. One of them is
service. What is meant by service? It’s not just being nice or generous or helpful. Those
are admirable qualities, but the biblical idea of service is much deeper. To be of service
means to be a servant. To be a servant means not to be a master. But being a master
of our own destiny is one of our most cherished dreams, and has been for all of human
history. But ordinary people never really dreamt those dreams. That was only for poets or
for writers of song or those people lucky enough, fortunate enough, to have an education,
the aristocracy perhaps—not ordinary people.
Well, Jesus turns society on its head and says, “You know, what you are striving for,
isn’t worth striving for in the first place, because you are not meant to be master of
your own destiny. That, in fact, is what is meant by the term Lord. When the gospels
say, “Jesus is Lord,” St. Paul says that he is Kyrios; it means not only God—it could
mean that—but it also means Jesus is the master. Jesus is the one who is competent to
lead and guide and direct life. We are not. We don’t know enough. So this precious wish
we have of being in charge of everything turns out to be a chimera.
We see often that democracy itself promotes this sort of false ideal, and it’s supported
by technology. It seems all of a sudden that we have all this power over life, but it’s
rather a delusion. We have power over material aspects of life, but not life itself. It’s a
very different thing. Just as your body is very important—it is the vehicle for your soul,
but it’s different from your soul or your life. So it turns out that modern society is all
aiming at the noble pursuit of each one pleasing himself or pleasing herself.
Jesus is about something much more important. He invites his followers to join with
him in something very great, and yet also very frustrating. Jesus’ work is very
frustrating. That’s why he uses this term “unprofitable servants,” because while we are
called into service, we are never assured any success or any profit for what we do.
But he, nonetheless, wants us to do it, as he did.
Now if we read the writings of St. Paul, we see that his life was full of setbacks. His
life was full of setbacks and disappointments. These were not merely because of the
novelty of the message he had and shared. It was because the gospel goes against the
grain of human will, or what we might call our self-will. Therefore, it is always countercultural. It’s always pulling us beyond our comfort zone, challenging us beyond what we
would naturally and normally what to embark upon. So today the gospel reading is
stressing our obligation to strive to do God’s work, even though the probability of

Frustrating Service

our success is actually very low. If you think about that for a minute, you realize how
suffering is intrinsic to faith.
As Pope John Paul proclaimed, the gospel of Jesus is always a gospel of life.
Therefore, as believers, we are called on always to inculcate respect for and even love
for life—all human life, regardless of its condition, regardless of its use to us. I have
heard people, even good people, believers, comment after a tragedy like a suicide. They
will say something like, “Well, after all, it was his life.” But that’s false. Our lives are not
our own. It’s not my life. My life belongs to God. All life belongs to God. All life is
sacred to God, whatever it looks like to us. To disregard the love of God and the will of
God is ultimately to work against our own welfare. This is the fundamental logic of the
gospels. To serve God ultimately is the wisest, most self-serving project you can
undertake, though it involves suffering and, therefore, doesn’t seem to be selfserving at all.
So we are invited by our Holy Father to work with others in trying to protect life,
although we have to admit that trying to convince anyone of the value of life without the
gospel itself, without the good news of Christ and the power and the blessings of faith, is
probably not going to succeed. And yet sometimes we must try anyway, because we are
impelled, as St. Paul would say, to do the work of God. But we have to understand that it
would be odd if anyone were to accept the obligations of the gospel without accepting
the faith of the gospel—not only odd, but probably vain, because the obligations of
the gospel go beyond our own human resources, our own human capacity. We need the
power of faith—just a little bit—just faith the size of a mustard seed. That’s all we need
really. But we need that. Without that, we can do nothing.
So, ultimately, our obligation to promote life and our call to share Christ are one and
the same calling, one and the same vocation, because it is Christ who sends the Holy
Spirit, and the Holy Spirit is the Lord and the giver of life, according to our belief. So the
idea that we could work for life without bringing Christ and the Holy Spirit into the
hearts of our fellow men and women on this planet is really quite absurd. And for
this reason, our success is not assured, because the world remains outside of the faith—
not because it doesn’t know about the faith, but because it has decided not to follow, in
many cases. Yet still we are called to invite. We are called to plead. We are called to
motivate people to rise to the highest level of judgment and choice and become allies of
God. That’s what it means to follow Christ. And this, after all, is being very socially
conscious, because, as Pope John Paul always pointed out: A society that ceases to care
about the weakest and the poorest members imperils its own capacity to survive.
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Rev. Paul A. Hottinger
The Good Samaritan
Twenty-seventh Week in Ordinary Time
Monday,
October 8, 2007 8:15 a.m. Jon 1:1-2:2, 11; Lk 10:25-37 (Unrestricted by laws)
“Jesus said to him, ‘Go and do likewise.’”
The question raised here is: What must we do to gain eternal life? The answer is we
have to find a way of serving God that goes beyond religious loyalties, religious
beliefs, and religious practices.
Now the Jewish people at the time of Jesus were very much in danger of being
absorbed by a certain narrow idea of religion, and so are we. Don’t ever think there is
anything peculiar about Jews—there isn’t. They are just human beings and they have
human faults and failings, and so do we. So does the institutional Church. We all
have to look at these as addressed to us, not addressed to someone else at some other
time.
This scholar of the law asked Jesus a good question, and Jesus responds, “Well, what
is written in the law?”—because he was a scholar of the law, so he should know. And he
answers quite rightly: “You shall love the Lord, your God, with all your heart, being,
strength, and mind” He was quoting Deuteronomy, chapter 6, the so-called Shema, the
watchword of Israel. This was written on little pieces of paper and carried on the
foreheads of the doctors, the so-called phylacteries. Why? It says keep it before your
eyes, so they literally did. Literally they put it right before their eyes.
The second part, “Love your neighbor as yourself,” that’s Leviticus, 19. So this is
nothing new here; this is what the law says, although before Luke ever wrote it like this,
or I should rather put it, before it found its way into the New Testament, these two were
never quite put together. You are aware, I think, that these same two are put together in
another story by Jesus himself. Then he adds, I think it’s Matthew, and he adds there:
“This is the whole of the Law and the Prophets.” We can be assured that this is a very
fundamental understanding that New Testament Christians have of what is important
about the Old Testament.
Now the Old Testament didn’t just say this. It said a lot of other things: six hundred
thirteen written laws, thousands of interpretations. But here the scholar of the law boils it

The Good Samaritan

all down to two things, and Jesus agrees with him: “You have answered correctly; do
this and you will live.”
But you see there is a problem, because this man is a scholar of the law, and the law is
restrictive. Laws are by nature restrictive. What is forbidden is only what is forbidden.
What is required is only what is required. When you fill out your income tax, you don’t
send in more or less what is required. You have to send in exactly, what is exactly
required! You can’t say, “Well, it’s only a little bit less.” And you wouldn’t send in a little
bit more! No, it’s exactly what’s required—that’s the law. So he wants to justify himself.
“Who is my neighbor? I want to know exactly who my neighbor is. I am not going to
love anybody I don’t have to.” The whole problem is that’s the problem—that legal
mentality.
So Jesus tells a story about somebody. It’s really not a very credible story in the sense
that it’s almost too good to be true. A man fell with robbers. Now here comes, first of all,
a priest. He sees him, but he passes by. Well, now he was following the law. The law says
a priest must not touch an unclean body. If the person were dead, he would surely be
unclean. He probably could be unclean even if he were just all bloody. So, oh well, no,
the priest can’t do that—the law says. Here is a law-abiding citizen, but he is not treating
this man as a neighbor, even though he is a fellow Israelite, a fellow Jew. Sometimes
there are conflicts about which law you follow. Then a Levite comes—same law, of
course, for the Levite: don’t touch, unclean. So he passed by. But a Samaritan, who is not
bound by all those laws, he comes by and acts out of his inner intuition about what is
right or what is good or what is compassionate. Jesus approves of that. He says, “Go and
do likewise.”
We have to be able to be aware of how our religious traditions and prejudices can
restrict where God really wants us to expand. When it comes to love, there is no
limit. Love is in itself infinite because God is love and God is infinite. So we can’t be
holding back. We have to be willing to be neighbor to all in need, whatever their
relation to us or non-relation to us—the mere fact that they are human: born or unborn,
old or young, feeble or strong. The mere fact that they are human makes them our
neighbor in the sight of God.
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Look Who Repents!
Twenty-seventh Week in Ordinary Time
Tuesday,
October 9, 2007 8:15 a.m. Jon 3:1-10; Lk 10:38-42 (St. Denis, or Dionysius and
his companions, St. John Leonardi) (God’s desire for universal salvation)
Every two years we get to read from the Book of Jonah at Mass, and usually pass over
it without comment.
Now Jonah as a book in the Bible purports to be a prophet, a book of prophecy, but
actually it’s not really exactly a book of prophecy. It really belongs to the third section of
the Old Testament called “Writings.” And “Writings” is rather a generic word, of course.
They are all writings, but the part of the Bible called “Writings” are more or less
reflections on wisdom or instructions to the young or novellas—little novels of a
fictional character teaching some sort of moral truth, or encouraging some sort of
fidelity.
So Jonah really belongs to this category. It purports to be a prophet, but it really is a
novella about a very incredible event, an event incidentally that’s surely never happened,
and the writer knows that all the readers know it never happened. It actually participates
in an almost kind of humor. It is full of exaggeration, such as, Nineveh was so large it
took three days to walk through it. My father once asked me, “Well, now how big was it?
How could it take three days to walk through it? It doesn’t take three days to walk
through New York.” I said, “Well, I don’t know.” But anyway it’s a story of
exaggerations.
Now, first of all, Nineveh did exist as a city. It was considered one of the cruelest,
most violent places on earth. Think today of modern-day Iraq and, in fact, the historical
Nineveh wasn’t far from modern-day Baghdad. The people of Nineveh, called the
Assyrians, were noted for their cruelty, tyranny, oppression, and violence. They ruled
a great empire at one point. The people subject to them were never happy. In particular,
the northern tribes of Israel had been deported by the kings of Nineveh, the kings of
Assyria, people like Sargon II. Several were all instrumental in the defeat of the northern
kingdom and the extirpation of Israelite life from the north. So the Jews were no friends
of the Assyrians; in fact, no one was. They had no allies because they were a cruel
country.

Look Who Repents!

So now comes the story of Jonah. And the point is—there are several points made here—
the first is that God’s love is universal and covers even evil people, that God is
interested in the conversion of even the most evil. And Jonah, called to be a prophet now
to this people, says, “Nothing doing! I’m not going there. I don’t want them to repent. I
don’t want them to be saved.” And God says, “Jonah, I’m sending you.”
Now as you remember, as yesterday we read, he tries to escape. He gets on a boat, but
the boat is thrown about in a storm, and the people there get the idea that this storm is not
just an accident. It really is from God and there’s some reason for it, and they find out it’s
because Jonah is fleeing from God. So they throw him overboard. But, of course, God
has his ways, so a big fish captures Jonah, keeps him for three days, and spews him out
on the shore, and now Jonah has to decide what to do. So he decides he will finally do
what God tells him, which is another thing, which is another teaching, you might say,
that sooner or later you have to do what God wants anyway. So Jonah goes and he
preaches.
Meanwhile he doesn’t believe this is going to do any good at all. But what happens is,
lo and behold, unbelievably, the entire city repents; the minute they hear that God is
telling them that they have to change—they do! And so God then repents of the evil he
wants to do. This is not a new idea. This is found in the various prophets that when
people change, God changes, that when God threatens some evil consequences for
behavior and people change their behavior, then God relents. That is not unusual. So that
fits into the prophetic tradition. And the people of Nineveh are saved.
But the point is this—and this is a where the humor comes in, in a sense—that the
people of Nineveh, who are the worst people on earth, they repent when the prophet
speaks to them; but that the people of Israel, who have had a whole string of prophets, a
whole tradition of prophets, don’t repent. So this is a rather humorous way of telling the
chosen people that they are really much worse than they think. In fact, instead of being
chosen, there’re really acting worse than the worst. So it really is a form of reproach and
rebuke of people who think that they are religious. And the point is that their
religiosity does not involve a wholehearted repentance, turning to God in obedience to his
will.
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Rev. Paul A. Hottinger
Jesus Teaches Us How to Pray Twenty-seventh Week in Ordinary Time Wednesday,
October 10, 2007 8:15 a.m. Jon 4:1-11; Lk 11:1-4 (Explaining the Our Father)
“Lord, teach us to pray just as John taught his disciples.”
Of course, praying is not a matter of saying words, but of lifting the heart and mind
to God. Now there are different ways of lifting the heart and mind to God. There are
different priorities, and Jesus gives his disciples a certain and deliberate set of
priorities.
The first is to “hallow,” that means to bless the name of God—the name of God.
The name of God is not God. In Hebrew, the name of God is Yahweh, which is a way of
saying I AM WHO AM. So to bless the name of God is, first and foremost, to
acknowledge that God is personal, that we are addressing someone; in fact, the one we
are addressing is the ground of all awareness, of all consciousness. God is by nature
conscious: I AM WHO AM. This is not well established. Reason can’t prove it. Many
religions have ideas of God that are not conscious. Albert Einstein had an idea of God
that was impersonal—intellectual, yes, but not personal—not someone to address and
pray to. The Hindus talk about the ineffable One who is indescribable and
unapproachable.
That’s not the God Jesus talks about, or for that matter, the Hebrew Scriptures, the
Jewish scriptures, the Old Testament. It’s the Father who is the ground of all
consciousness. I AM WHO AM. This is the one who sent Moses to Pharaoh. That’s the
first thing; we have to acknowledge who God is. We are talking to the ground of our
own being, the source of our own awareness. And when we have a sense of who we
are, we are simply borrowing something from God. That’s why we are the image and
likeness of God because we have this feeling: “I am” in ourselves. We have this
consciousness in ourselves. This is a reflection, a mirror, of the divine being. That’s the
first thing to say about prayer: it’s communication on a conscious level, and it is a
lifting up of our awareness to God.
Second priority: “your kingdom come, thy kingdom come,” not my kingdom come.
When we pray, we cannot be primarily concerned about our own needs or wishes or
desires, although they may be legitimate. We must first and foremost look to God’s
kingdom. The reign of God, the kingdom of God means the presence of God,
throughout all of reality in a certain knowing way, so that God’s priorities and will
are manifest. “Thy will be done on earth” is not mentioned here in Luke, but it’s a
continuation of the coming of the kingdom. If God’s kingdom really comes, then his will
will be done on earth among free agents, namely, you and me. We are free agents. We can
do or not do the will of God. But if the kingdom comes, then we will be deliberately,
voluntarily, doing the will of God; and that will be the presence of the kingdom. The
kingdom only comes in our obedience, in our submission to God, and to his
priorities, to his justice, to his mercy, to his way.

Jesus Teaches Us How to Pray

Then and only then “Give us this day our daily bread” Our daily bread is every
single thing we need. Everything we need is our daily bread. Saint Augustine, of course,
thought that this referred to the Eucharist. Well, that’s very pious, but I don’t think it’s
true. I think in its original meaning, it means everything you need to live. God wants us to
have our needs met, and that’s part of his justice. When the kingdom of God comes,
everyone will have their daily bread. It is impossible to conceive of the God revealed in
the Scripture as allowing or simply being indifferent to the needs of people who are
hungry. That’s impossible. God wants the hungry filled. God wants the naked clothed.
There’s no doubt about that. So “Give us this day our daily bread”—indeed, it is God’s
will for us to eat and be fed and be clothed and to be housed. This is part of his will; this
is the part of his kingdom; this is part of his justice.
“Forgive us our sins.” Indeed, there is no point in trying to relate to God on our own
level or centered on ourselves, which sin is. Sin is self-centeredness. Sin is, in fact,
trying to take God’s place with our own little self. So we have to give that up. We
have to surrender our sins to God and let God be God, let God be center.
“As we forgive everyone in debt to us.” Yes, we have to cancel all those debts we
hold against other people, all those injuries, all those feelings of being cheated, all those
senses of being let down, disappointed. That has to be let go of because otherwise we will
poison our relationship with God. God wants us to be free, free of sin. Well, we can’t be
free of our own sins if we’re not letting other people free of theirs. If we hold people to
debts, we are not freeing them; we are binding them. If you bind others, you’ll bind
yourself. That’s the part here; it’s reciprocal. You can be free only insofar as you will
everyone to be free. You can receive mercy only to the degree to which you want
everyone to receive mercy. You can’t say mercy for me, not for him.
And then finally, “Do not subject us to the final test. But bring us home.”
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Rev. Paul A. Hottinger
Gathered or scattered
Twenty-eighth Week in Ordinary Time
Friday,
October 12, 2007
8:15 a.m.
Jl 1:13-15; 2:1-2;
Lk 11:15-26
(For Promoting
Harmony) (Restoring Harmony and Infilling)

There are two principal themes in today’s gospel reading. The first is harmony, unity,
integration. When the story of creation was first told among the Hebrew people, the story
said that God created a garden. Now the principal quality of a garden is that it is orderly.
If someone says, “Well, come look at my garden,” and that person shows you a patch of
weeds and everything is overgrown and everything is a big mess, you would say, “Well,
why did you show me this? This is nothing to be proud of!” A garden has to have order.
Indeed, the idea is that God created everything very orderly, in harmony, and placed
humanity right there at the center, so to speak, not geographical center but theological
center—put it that way—because man, humanity, is made in the image and likeness of
God and, therefore, is called on, created to be, God’s collaborators in the continuing saga
of creation.

Now that orderly, created, purposeful world is contrasted to what we see now in the
New Testament: the kingdom of darkness, where people are driven apart from each other,
where the flock of the Lord itself is scattered, where people are at enmity with one
another, where there is nothing but strife and conflict and division. The word, diabolos,
devil, the Greek word itself literally means “the one who divides.” So the kingdom of
Satan, the kingdom of darkness, is a world of division and conflict.

So Jesus says that he is come—what? To draw everyone together. “Whoever is not
with me is against me; whoever does not gather with me scatters.” So he is now come to
redeem the creation from its disorder, its disharmony, its conflicts, its lack of purpose,
its scatteredness, and bring it back into the harmony that God intended originally.
But in order for that to take place, all of God’s people have to willingly cooperate and
follow Jesus because: “Whoever is not with me is against me, and whoever does not
gather with me scatters.”

Gathered or scattered

Now this is the reason why, in the New Testament, the image of the shepherd is used
so frequently because a shepherd gathers sheep. So it’s a fitting image of Jesus’ role here
of gathering people together.

The second most important theme—it’s one of infilling. That’s why he adds this little
part, because it is absolutely essential that followers of Jesus be filled with his
teaching and with his Spirit. Some people think of evil as something they have to get
rid of. Well, not exactly. It’s not some thing you have to get rid of. It’s a condition that
has to be overcome. That’s why he talks about the strong man. He, Jesus, is the one who
is capable of dispossessing the strong man and taking away his armor and dividing all the
spoils, sharing all the spoils with his followers. The problem is his followers don’t quite
understand that: what they have to do in terms of filling themselves with his teaching,
with his wisdom, with his Spirit, with his strength. They think if they simply get rid of
evil—however they see evil: physical, moral, whatever kind of evil they experience—just
whatever it is, they want to be rid of it. But that’s not enough. Now they have to fill
that emptiness with something, because if they don’t, then wickedness having been
dispersed, driven away, “will come back and bring with it seven more spirits more evil
than itself, and then the last condition of the man will be worse than the first.” Why?
Because that man didn’t fill himself with truth, with love, with wisdom, with sound
teaching, with knowledge of the Lord, with understanding—these are the gifts of the
Spirit, of course.

So with Jesus we are gathered; away from Jesus we scatter. Even with Jesus we
have to be filled, and that is our work and our responsibility. Nobody can do it for us.
There are too many so-called Christians who are like babies who expect someone always
to spoon-feed them. It’s time we learned how to eat on our own.

2

Gathered or scattered

Rev. Paul A. Hottinger
Jesus’ Singular Dedication Twenty-seventh Week in Ordinary Time Saturday,
October 13, 2007 8:15 a.m. Jl 4:12-21; Lk 11:27-28 (BVM) (Hear and observe
the word of God)
“He replied, ‘Rather, blessed are those who hear the word of God and observe
it.’”
Now this event, this story, takes place in Luke’s gospel directly after yesterday’s story
in which Jesus talked about scattering and gathering. The point there was that unity is
essential for the people of God and that he is the one around whom people can gather.
He is the shepherd. He is the one who brings harmony—the theme of harmony and
unity.
Those who oppose him are scattering themselves; and life has always had this
scatteredness to it, this woundedness to it, so that the world does not really reflect God’s
will. We have to keep that in mind when we pray, “thy will be done.” We are praying for
something that is not done ordinarily. Some people think “thy will be done” is this sort of
resignation—no, it isn’t. “Thy will be done” is a new commitment to change, to
radically change the way things are and to bring them to what they should be. That
is the original idea of the covenant. The covenant was a commitment to the way things
should be. So Jesus is talking about how he is now renewing that covenant and giving
a new possibility to earthly realities to correspond to divine purpose.
So it’s in that context then that this woman speaks up and she says, “Blessed is the
womb that carried you and the breasts at which you nursed.” Now that’s a pious thought,
first of many pious thoughts about Mary, Jesus’ mother. He chooses not to indulge in that.
Now people sometimes even criticize this, saying, “Well, he wasn’t always very
thoughtful.” Well, maybe he wasn’t always very thoughtful. He was like us in all things
but sin. Being dedicated to something in a singular way is not sinful. However pious
this is, it’s really off what he was talking about. So he says, “Rather”—lets get back to the
point—“rather, blessed are those who hear the word of God and observe it.” That’s the
important part: and observe it, because then a new possibility will open.
Piety is good. It’s a gift of the Spirit. But by itself it’s not going to do anything for
anybody, much less is it going to help us fulfill our fundamental responsibility to “hear
the word of God and observe it.”

Jesus’ Singular Dedication

Rev. Paul A. Hottinger
Mansion of Your Soul
Twenty-eight Week in Ordinary Time
Monday,
October 15, 2007 8:15 a.m. Rom 1:1-7; Lk 11:29-32 (St. Teresa of Jesus) (Find
time and solitude for Christ)
Today we are celebrating the memorial of Saint Teresa of Avila. Saint Teresa was one
of the greatest saints in the Church, surely in the Church, and one of the first women to be
proclaimed a doctor of the faith.
Now her doctorate is not a matter of scholarly learning, but of a deep penetration of
the mysteries within us, the mystery of the soul. She talked of the soul as an interior
castle. Well, that’s a translation she said, “mansión,” an interior mansion. And the point
that she is making is that we are not aware of the glorious space and light and room
that is within us. She says most people live their whole lives in the basement of their
souls, where it’s very dim and where they can’t see too much. Little do they know that
upstairs there are beautiful rooms, lovely furniture, light and gracious appointments.
These are images she uses to describe her experiences of prayer.
Now she also says that in the life of the interior mansion, it is Christ himself who
leads us. So therefore it isn’t something—we don’t approach this as a project, something
we have to do or a task. No, the unfolding of our interior life is under the direction of
Christ.
Now she had the privilege, if you want to put it that way, or the opportunity, to
withdraw from life, as most of us have to live it. She lived behind the cloister wall. She
was able to donate her time to Christ in a rather undivided way. So most of us don’t
have this luxury.
Nonetheless, we should keep in mind two things: that within us there is this
interior mansion and that if we give Christ time, then he will teach us what we need to
know and he will enlighten us and move us where we need to go in our own lives.
Now we cannot dedicate ourselves as totally as she did to peace and quiet and
contemplation and solitude. That’s true, but we can take some time and we can find
some solitude to give Christ the opportunity to show us what he wants to show us.

Mansion of Your Soul

Rev. Paul A. Hottinger
Devotion to the Sacred Heart of Jesus
Twenty-eighth Week in Ordinary Time
Tuesday, October 16, 2007 8:15 a.m. Rom 1:16-25; Lk 11:37-41 (St. Hedwig, St.
Margaret Mary Alacoque) (A personal relationship for everybody)

Today on the memorial of St. Margaret Mary perhaps we can situate her life in the life
of the Church. She was born in the seventeenth century. She was born after the
Protestant Reformation but before the French Revolution. These are two movements, of
course, that seriously impaired the life of the Church, seriously challenged the life of the
Church

Now at that time there was a movement of reform, which championed certain ideas
that did not gain ascendancy at the Council of Trent, ideas that had been in the
Church from before the time of the Protestant Reformation, but were actually more or
less pushed down because the reformers liked them, such ideas as Mass in the vernacular,
participation of the laity in the work of the Church. That was pushed away. Why?
Because the reformers wanted it. Anything they wanted was wrong. It was not exactly
discriminate the way the Reformation was condemned at the Council of Trent.

So these ideas continued however to percolate in the life of the Church, and eventually
many of them have become accepted—not all, some may still be. One idea was, for
example, optional celibacy for the clergy. Another was the popular election of bishops.
One was the need of the laity to learn Scripture, to study it, to try to understand it. So
many of these ideas are accepted today, at least by some people.

But at the particular time during this period there was a spirit, you might call it of
“elitism,” associated with renewal. In other words, most people who promoted renewal
were middle class. They were educated. And the impression they gave everyone was that
only people who could read and who could study and could read the Bible, only they
were able to participate in the life of the Church. Well, that leaves out the peasants. That
leaves out the illiterate, which at that time were the majority.

Devotion to the Sacred Heart of Jesus

Margaret Mary responded to this situation, this challenge, you might say, in her own
very simple way. Now she was led by the Holy Spirit into a very deep intimacy, you
might say, in a similar way to Teresa of Avila. The result of this was she gained a great
appreciation for something she did not invent herself: devotion to the Sacred Heart.
This devotion had been around for a long time, at least six hundred years, if not longer.
But for her it became a symbol of the personal relationship that every believer, literate
or illiterate, capable of reading Bible or not capable of reading Bible, capable of
theological reflection or not capable of theological reflection, that every believer could
and should have with God.

And as Teresa of Avila also emphasized, this relationship is one that is initiated by
God himself. The whole meaning of the incarnation is that God has come to us, that God
wants to build a bridge to us. The bridge is himself incarnate in the person of Jesus.
The Sacred Heart then represents the living heartbeat within Jesus himself, that the
human heart, feelings, mind, emotions, sensitivity, sensibility of Jesus is really the bridge
that God has built to touch us. And therefore every believer has this, you might way, this
way, this road, open to relate to God in a very personal way.

So the reform does not have to be elitist. It’s very good for people to study Scripture,
but not everyone can. That’s no reason to condemn the study of Scripture, which actually
the pope did at that time, but not everyone can do it. Jesus once said, “For those who
can accept this, let them accept it.” That should be our idea in a lot of things. But
one thing is for everybody: a personal relationship with God through Christ. That is
not for just some. That is for everybody. It is very sad that there are people who call
themselves Christians, who have no personal relationship at all with God, who feel
nothing, who have experienced nothing in life. That is very sad.

So on the feast of St. Margaret Mary let us renew our desire, anyway, to relate to God
in a deep, intimate way, and to let him lead us into his way and into his heart.
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Rev. Paul A. Hottinger
Negativity within Yourselves
Twenty-eighth Week in Ordinary Time
Wednesday, October 17, 2007 8:15 AM Rom 2:1-11; Lk 11:42-46 (St. Ignatius
of Antioch, bishop and martyr) (For by the standard by which you judge another you
condemn yourself)

“But by your stubbornness and impenitent heart, you are storing up wrath for
yourself for the day of wrath and revelation of the just judgment of God, who will
repay everyone according to his works: eternal life to those who seek glory, honor,
and immortality through perseverance in good works, but wrath and fury to those
who selfishly disobey the truth and obey wickedness.”

This is from St. Paul’s Letter to the Romans. And why it is so significant to me is that
it avoids that whole issue of faith that some theologians and some churches take out of
context, really to deny the value of works; whereas this supports the importance of good
works. This is not about any specific ones, but just the idea that we strive to persevere in
good works and in doing that we seek glory, honor, and immortality. And God
rewards that because the world is set up in such a way that we get what we want. If we
strive for goodness, we achieve goodness. If we ignore goodness, selfishly disobeying the
truth, if we obey wickedness, then we gain wrath and fury. Those are strong statements.

I think it’s good for us from time to time to go back to the readings of St. Paul, for that
matter all the New Testament, but St. Paul, because he has had such an impact on the
life of the Church, and in particular the movement known as the Protestant
Reformation.

And so often people take little pieces out of context, and we have to read the whole
thing. I don’t really believe anybody can read the whole New Testament and come
up with the idea that works don’t matter. It is simply inconceivable, and yet it happens
all the time. And there are preachers in this country that all the time say, “It doesn’t
matter what you do; it matters only what you believe.” And what they mean is that you
have to believe what the Bible says; but even then they interpret that as whatever you
think it says, which is rather odd. That is anyway not what St. Paul says. Nor is it what St.
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James said, or Mathew, Mark, Luke, or John, and you can read that for yourself. I think
you should.

But here St. Paul is saying that ultimately we are either our own best friend or our own
worst enemy. God has made it possible for us to achieve glory or wrath. And we choose
which one, and it begins really with our desires. It begins in our heart. It begins with
our feelings. And we have to be very careful of what they are. What he is saying in the
beginning is, “Be very careful of judgmental feelings.” Be very careful when you start
condemning people in your own mind and your own imagination, in your own heart.
That feeling is very negative. It will lead you down the wrong path. You don’t want to do
that. You want to be alert. James says, “Be alert, and sober, the devil like a prowling lion
is looking for someone to devour.” And “devour” is exactly the right word. Medieval
paintings and murals depicting hell have the devil eating sinners, eating the depraved.

And that’s a very interesting concept because it’s contra Eucharist. In Eucharist,
Jesus gives himself as food, and he invites his believers to do the same. “Do this in
memory of me.” He means you give yourself as food, but we can just do the opposite.
Rather than giving ourselves as food, we can be taken as food by our negativity. We
can be eaten up inside by negative emotions: hatreds, feelings of being cheated, all kinds
of animosities. We have to see why that is so bad. And we have to see why that is the
devil and why its power to destroy us is so fearful.

Jesus says, “Fear not him who can destroy the body, but him who can destroy the
body and the soul in Gehenna.” Now that again is a rather odd way of speaking, but it
means we have to be very careful of negativity within ourselves. And for those
however, who continue to strive there will be, St. Paul assures us, “glory, honor, and
peace for everyone who does good, Jew first and then Greek. There is no partiality with
God.”
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Rev. Paul A. Hottinger
Acting a Role or Being Who You Are Twenty-eighth Week in Ordinary Time
Friday, October 19, 2007 7:30 p.m. Rom 4:1-8; Lk 12:1-7 (St. John de Brebeuf
and Isaac Jogues and their companions) (Healing Mass) (Learning as a child)

“Jesus began to speak, first to his disciples, ‘Beware of the leaven—that is, the
hypocrisy—of the Pharisees.’”
Now the translations of our New Testament into English are sometimes problematic
because of certain words like “hypocrisy,” that has a meaning in our minds, but it is
different from the original meaning in the New Testament. Most of us today think of
hypocrisy as some sort of deliberate duplicity: saying one thing, meaning another, or
acting and speaking in opposite ways. That’s not what it means here. It’s much more
subtle, but also much more dangerous.
We have grown up with the idea that what is most important are those actions that we
perform deliberately, with reflection and full consent; and that is true, but that does not
mean that actions that are performed without our understanding are therefore harmless.
For example, if you eat food that has been poisoned, you can’t say, “Well, I didn’t know
there was any poison in there in that food; therefore, it won’t hurt me.” And the same
with the hidden leaven that Jesus is speaking of. It’s something that we don’t see, as we
don’t see yeast actually at work in dough. We see the result; we don’t see the yeast itself.
But it’s there, and it’s affecting things, and very often to our detriment. So Jesus says,
“Beware of the leaven of the Pharisees—that is, hypocrisy,” a hidden flaw within their
own manner of living—something they don’t see.
Now Jesus is speaking to his disciples, and I hope that everyone who comes tonight
is desirous of being a disciple of Jesus. I hope we don’t simply come wanting
something from God, but that we come willing to give him our lives in service. And if we
are, then we are called to discipleship. Even if we are not willing, we are stilled called to
discipleship, but we are not responding. So as disciples, how are we to take this
particular teaching? That’s the question. What does it mean for us now?
Well, hypocrisy actually comes from the Greek word for actor—actor. A hypocrite,
in its original meaning, means an “actor.” Well, of course, actors play roles. But most
actors know, unless they are insane, most actors know that they are not the character
they are portraying. But sometimes we identify with the roles we play in life. We
have to play certain roles. Priest is a role. Parent is a role. Teacher is a role. Director is a
role. We all have roles, roles of service. And they are very important, but that’s not who
we are. We are not a role. There is a way in which we can think of ourselves as the
role itself.
St. Augustine was very keenly aware of this. He said, “Over you I am pastor, but with
you I am a sheep. Over you I am shepherd, but with you I am sheep.” You may be a
parent, although it looks like most of your children are pretty well grown now, but you
are also a child. So, yes, you are called on and expected to train, inform, your children—
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yes, you are. But you are also being trained and formed along with them. I am a priest. It
is my role to teach, and even, according to St. Gregory the Great, to rebuke sin—not a
very easy task, of course, to deliver moral reproach. But that’s just a role. That is not who
I am. I am, like St. Augustine, just one of the sheep. That’s who I am. I cannot forget that.
If I forget that, then I start thinking that what is true for others is not true for me; what is
good for others is not good for me. I’m different; I’m special; I’m above others. I could
do that. That would be identifying with my role. That’s hypocrisy in this biblical
sense.
Now if we think about that, we realize that we remain always children. However old
we get, we are still children, because at the root core of our being is that God is Father. If
God is Father, we are child; we are children, each of us a child of God, called to be that
child and called to live under the paternal direction of the Father, called on to learn the
heart of the Father personally, the way a child learns to know the heart of his or her
parents. This we cannot stop being. We cannot graduate from this, otherwise we become
hypocrites, we become identified with some sophisticated role that we may have
acquired, even legitimately, but that is not who we are.
One time Jesus says, “Father, Lord of heaven and earth, I give you praise for what you
have revealed to merest children you have hidden from the wise and the learned.” Or
maybe he said it the other way around: “Whatever you have hidden from the wise and the
learned you have revealed to merest children.” And that is true. So we need to be open
as a child is open to life.
Now there was a great scientist, Albert Einstein, who said that how he came to know
what he came to know—and it was very unusual and unique that he came to know these
things—he said that he has just always tried to look at life through the eyes of a child,
through the mind of a child. He said—for him that meant, I’m not sure this is always
true, but for him that meant—that he didn’t allow the way things seemed to be to dictate
to him as if they are that way, or the way he was taught things should be, that isn’t
necessarily the way they are. If you think about that, it’s directly related to what Jesus
talks about being a disciple.
Being a disciple is always learning. We can’t learn what we think we know. If we start
thinking we know, well, then there is nothing to learn. So to be a disciple means to
always realize that we have a lot to learn—about what? Not necessarily about
physics—about God, about life, about what God is preparing for those who love
him. In this way we can become free of a lot of burdens that we have carried around,
burdens that sometimes have poisoned our relationship with God, ways in which we have
felt, for example, that perhaps God has let us down or cheated us or rejected us or is
simply indifferent to our prayers.
None of that is true, of course. God has not let us down. God has not cheated us. God
is not indifferent to our prayers. But there is a lot of growing we have to do. So
sometimes our prayers may be very unwise. Or maybe our prayers are just absolutely
right, but we have to be patient as they come to unfold. And, after all, the greatest
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things we could pray for cannot be delivered here and now anyway. And yet our lives
must be purposeful. Our daily lives must be purposeful. There has to be meaning even in
our suffering. If we believe that Jesus died for our sins—and that is our belief; that is the
belief of the Church—then there has to be meaning in all suffering if it is done in
union with Christ.
Now we come to the Eucharist. We come to bring ourselves. We come to bring our
brokenness. We come to bring our neediness. We bring our sickness. We even bring our
sins, because that’s all part of who we are. We ask that the Holy Spirit transform us, as
we believe the Holy Spirit transforms bread and wine into the body, the blood, the soul,
and the divinity of Christ. As we come to the altar to receive this miracle of bread and
wine transformed, we are also partaking in that same transformation at levels way, way,
way beneath our awareness—poor as that is. And that should, if we are really open to it,
that should bring us a certain sort of peace—not giddiness, but peace that God is
touching us and moving us. It does not mean that we will not die, and it does not mean
we will not suffer, but it does mean we will never die alone. Even if no one else—no
other human being—is in the room, God will be with us and accompanying us in
everything that we do and everything that we are and everything that happens to us.
Everything will find its ultimate meaning as we share the glory of Jesus’ own
resurrection. That is why we are called to Christ, to share the glory and the splendor and
the light of Jesus’ resurrection. And so as we wait for the revelation due the sons and
daughters of God, we do so with peace in our hearts; we do so knowing that God is on
our side—who could be against us?
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Rev. Paul A. Hottinger
Disciples Always Learning
Twenty-eighth Week in Ordinary Time Friday,
October 19, 2007 8:15 AM Rom 4:1-8;
Lk 12:1-7 (Isaac Jogues and John De
Brebeuf, priests and martyrs, and companions) (Hypocrisy—being caught up in a role)

“Jesus began to speak, first to his disciples, ‘Beware of the leaven—that is, the
hypocrisy—of the Pharisees.’”
Now, first of all, we have to realize that Jesus is speaking to his disciples, which I
hope includes all of us, and therefore he’s not speaking about something extrinsic to us,
external to us, outside of us, about some historical group we could call the “Pharisees,”
that we could perhaps point fingers at. But he is saying this by way of warning because
something that applies to them might also apply to us: what he calls here “hypocrisy.”
Now we all have an idea of what hypocrisy is, but not a biblical one. For most people
hypocrisy is some sort of deliberate sense of duplicity. That’s what it says in the
dictionary, but that’s not what is meant here. The Greek word from which hypocrisy
comes actually is a word for “actor.” And you know that actors play various roles. But
most actors know that they are not the role they’re playing. But sometimes we actually
think we are the role. And this is what he is speaking of. It’s an unaware sort of way of
living, an unconscious way of living: the hypocrisy of the Pharisees—playing a role and
then thinking you are the role. What role did they play? Well, they were teachers.
Now there are various roles we play in life. Parent is one, teacher is another,
policeman is another. Just think about a policeman, for example. Sometimes a policeman
has to do something because of his role that he wouldn’t want to do as a person. Maybe
he has to arrest a relative. Well, no one would want to do that, but sometimes duty
requires something that we don’t want. So there’s a difference between what we do in
the roles of life and what we are. But sometimes we might confuse these two. And
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that’s the danger he is speaking of here: the leaven, so to speak, the leaven of the
Pharisees.
So we could, for example, imagine—I’ll take myself as an example, since I’m
appointed as pastor and ordained as a priest. I could think of myself in this way so that
my identity is purely being a priest or a pastor and forget, as St. Augustine points out, that
every pastor and every priest is, first and foremost, a sheep, a member of the faithful, and
a sinner who needs to be led and taught and cleansed and redeemed like everyone else.
Now sometimes a priest might, or I might, or someone might forget this and so
identify with this role that we’ve been given, that I’ve been given, for example, since I’m
using myself and an example, that I forget that I am one of the sheep. St. Augustine was
very aware of this in his own life. He never forgot that he was also a fallen sinner. That
he was also in need of constant grace and forgiveness and education and formation
and enlightenment.
So we are always in need of these things, no matter how we have progressed and no
matter how much responsibility we have in the community. When we forget that, then
this applies to us. And Jesus wants his disciples to realize that they are always going
to be, first and foremost, followers. The word disciple means “learner.” We can never
stop learning. When we stop learning we have ended our discipleship.
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Rev. Paul A. Hottinger
Acknowledge Jesus before Others Twenty-eighth Week Ordinary Time Saturday,
October 20, 2007 Rom 4:13, 16-18; Lk 12:8-12 (St. Paul of the Cross, priest)
(BVM) (Witnessing our faith)

“Jesus said to his disciples, ‘I tell you, everyone who acknowledges me before
others the Son of man will acknowledge before the angels of God.’”
When Jesus talks about faith—and he makes it very personal: he makes faith a
matter of believing in him and believing him; there’s no doubt about that—he is
talking about something that requires commitment; in fact, it requires the kind of
commitment that most of us shrink from. It reminds me of a joke, which I hate to tell
during homilies, but I will anyway. There was a chicken and a pig and they were
discussing their work on the farm. And the chicken said, “Well, you know, I know that
tomorrow they’re going to want some eggs for breakfast, so I have to be about it. And the
pig says, “Yeah, they’re probably going to want bacon too, and that’s a real
commitment!” Well it’s a corny joke, of course. But the idea is that the commitment
that Jesus requires is total. And that’s what he is saying here: “Whoever acknowledges
me before others the Son of man will acknowledge before the angels of God. But
whoever denies me before others will be denied before the angels of God.”
Now today in our modern society we often talk about the Church being welcoming,
and of course we should be welcoming. But the purpose of faith is not primarily to make
people feel good; it’s not primarily to make people feel welcome. It’s not primarily about
comfort. Yes, there is a matter of comfort in there; in fact, the word “Paraclete” can mean
“the one who comforts.” But that’s a side product of something else, of a deep
relationship with God that is so total, that God becomes our whole life. And then that
does bring a certain kind of comfort, but it’s a product of faith and commitment. It’s
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not simply set up ahead of time to attract people. And so we have churches that are going
out of their way to be nice, to be warm. That’s all good, that’s not bad to be nice and
warm. But that’s not the goal of the Church. The goal of the Church is to be committed
to Christ and to—what? Acknowledge him before others. To acknowledge him means
to witness.
Now in this last century there have been more martyrs to the Catholic faith than
ever before. Starting in the 1920’s in Russia and Mexico, moving into the 30’s in Spain,
then the 40’s in Germany, and of course in Russia and Russia and Russia through all that
time. And then into China, North Korea, Romania, Albania, not to mention various places
in South America and Africa. Many people have died for the faith or for the virtues the
faith inspired, such as justice. This last century has been the greatest century of
martyrdom. That’s what Jesus means by “acknowledging me before others.” And those
martyrs did not die for a faith that simply was comforting, that simply consoled them, or
made them feel good. They died for a faith that was a personal commitment to Jesus,
who is the embodiment of God. And that’s what we’re about. That’s the purpose of the
gospel, to bring about a people who will “acknowledge me before others.”
And whenever we have major decisions to make in our lives about how we spend our
money or what we do with our time, we should think of: How does this affect how I
am acknowledging Jesus before others?
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Rev. Paul A. Hottinger
One Hundred Years Ago and Today Twenty-ninth Sunday in Ordinary Time/C
October 21, 2007 12:15 p.m. Ex 17:8-13; 2 Tm 3:14-4:2; Lk 18:1-8 (Closing
Mass for the St. Joseph Parish Centennial Year celebrations) (The future in our hands)

Well, good afternoon! Bishop Imesch, brother members of the priestly and diaconal
orders, and friends of St. Joseph Parish.
A century has brought many changes to this community. I thought maybe we should
look at some of them, because they stem from the changes that have taken place in the
world itself, and in the Church as well.
The first one seems to me to be the role of religion in society. This should be a topic
close to each of us. Now actually a hundred years ago, there were many virulent atheists
denouncing religion—only this took place in the halls of Princeton and Harvard. There
were no Borders Bookstores or Barnes and Nobel, where ordinary folks could go and
read these screeds against religious faith, but that is part of today’s society—a virulent
attack on the very idea of religion itself. Therefore, a wise community will prepare
itself to meet disbelief in the world, and work to help its members, young and old,
understand how to articulate the reasonableness of our faith, the reasonableness of
religious desires in the first place, and how they really do fit together with a solid,
scientific view of life. But we today have to take the initiative.
Secondly, another area of great change has been in the nature of Christianity itself.
I would say that a hundred years ago this parish was very—excuse the word—
“parochial.” All parishes were. They minded their own business. They paid their bills.
But their concerns were basically small. Officially, no parish would ever work with,
socialize with, or pray with a congregation of a different religion—that would never
happen! In fact, if we, a hundred years ago, related at all to, quote, “non-Catholic
Christians” it was only to bring them into the true fold.
Now being inviting and inclusive is very important, but there is a different mentality
today. Religious leaders, including our popes: John XXIII, Paul VI, John Paul II, and
Benedict all recognize the scandal of our divisions, and they have urged us to work
together and to pray together to heal them. On the other hand, while in the past there
was no coming together for prayer or for work or for socializing, officially anyway, we
could in the past trust that everybody on our block shared our basic values. This was
a “Christian country.” It understood itself as being a “Christian country.” And people
who claimed so were not condemned in public, but that’s no longer the case. We realize
today that our neighbors may not share our basic values at all. When I was a child,
fifty years ago, we never locked the doors of our house unless we were going on
vacation—then we had to go look for the key. But if we went out to the store or to church
or to a movie, we left the house unlocked. We didn’t lock it at night either. My mother
used to say, “Well, who would want what we have?” As far as I know, nothing was ever
missing. But that’s different today. As far as I know, everybody locks the door at night,
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and everybody locks the door when they go away for fifteen minutes; maybe they even
put on an alarm.
We live in a different world today, and one we have to start paying attention to
and do something about. Therefore, this will affect the way this parish and every other
parish operates and lives and works from here on. On the one hand, we must show
solidarity, following the leadership of our popes, with other members of other religions,
sharing whatever values we can with them and working together with them toward
common goals, because this is an essential characteristic of Christian witness. On the
other hand, we also have to speak out and work in the public forum for the kind of
world we want to live in. We can’t take it for granted that, well, we are all on the
same page.
Finally, the third difference is in the very way the Church looks at itself. In the last
Ecumenical Council from 1961-65, the fathers of that council issued a self-declaration, a
self-reflection, on the Church called Lumen Gentium. It’s called technically a “dogmatic
constitution.” It talks about: What is the Church?” And this beautiful idea—the Church
is a light to the nations. In other words, the Church is called on to change the world by
leading through example, convincing through persuasion, and enlightening by being light
ourselves.
This is part of the challenge of being a parish today, realizing that God’s call to
holiness is universal. A hundred years ago there were different classes of Christians: real
ones, who wore habits and cassocks, and then second-class ones that didn’t! That is gone
now in our understanding of Church. Holiness is for everyone, and the call to witness to
the truth of the gospel is also universal. Conversion and renewal in the service of
preaching the gospel must be at the heart of every parish agenda or we will fail to
fulfill our purpose in the world. As Pope Paul VI taught, the Church only exists to
proclaim Christ, to share the good news, to offer the world hope and salvation.
That’s why we are a parish. That’s why we exist. And just as the present situation of
our parish is a product of the generosity and life and work of people who have gone
before us, so the future is now in your hands—not just your hands, but the hands of all
the people who belong here—and our prayer is that God will continue to bless and inspire
this very holy work.
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Rev. Paul A. Hottinger
The Desire of our Hearts
Twenty-ninth Sunday in Ordinary Time/C
October 21, 2007 9:00 a.m. Ex 17:8-13; 2 Tm 3:14—4:2; Lk 18:1-8 (God
answers our prayer)

Sometimes Jesus tells stories that are allegories, meaning that every part of it responds
to something, like the Prodigal Son. The Father represents God; the prodigal son
represents the errant sinner, and the elder brother represents religious people—and it’s
meant that way.
Today’s story is not an allegory. He is not saying God is like an unjust judge. But he is
saying this, that if indeed an unjust judge can be persuaded by persistence to give in, just
to avoid the trouble of not giving in, then how much more is God, who loves us and
who wants us to have every good thing, is going to give us in answer to our prayers!
Now that might sound very simple, but it isn’t quite that simple. The reason is
connected to the bottom/last line, “When the Son of Man comes, will he find faith on
earth?” Faith, prayer, and desire are all bound up with each other. There is no such
thing as prayer without desire. But sometimes our desires are hidden because in us
very often there is a breakdown or a divorce between the part of us that thinks and
speaks and the part of us that wills and feels. Some people call the first “the mind” and
the second “the heart.” They are not always together; in fact, they are frequently not
together, which is a serious problem—we want to be whole people. So, therefore, we say
what we don’t mean; we pray in words for what we really don’t want deep in our hearts
or for what isn’t really a deep desire. On the other hand, we have deep desires we never
articulate or even think about. This is a very unhealthy condition. Fortunately for us,
God does not respond to our words or to our thoughts. And even when it comes to our
desires, he gives us a long life to reflect upon, get in touch with, so that we can redirect
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them to what we really want, and then eventually we get it. We receive the desire of our
hearts.
Now St. Paul in the Letter to Timothy says, “The love of money is the root of all
evil.” That’s an exaggeration. But there is a truth there. If all we love is money, well,
that’s what we will end up with, and nothing more! Well, what good is that as we enter
into eternal life? It does us no good. Plato, a pagan philosopher, said, “The unexamined
life is not worth living.” Putting that into a biblical context, a life in which we don’t
examine our true desires is not worth living. Something unknown to us is leading us
along the path of life. Something we don’t even know about in our heart is directing the
unfolding of our lives, and we are spectators, often helpless spectators, to this unfolding.
That is not God’s plan for us. God’s plan is for us to examine our lives, to recognize
all of our desires, and to put them in order.
There is really nothing wrong with money or what money can buy, but it just has so
much value, and it’s rather low in any reasonable, wise set of priorities! Much more
important are those qualities that perdure past our death, those qualities we can call
virtues or graces or happiness or joy or love or hope or faith. St. Paul says, “There are
three of the greatest: faith, hope, and love. Those three,” he says, “perdure forever.” They
are not really the only three, but they are the three he mentions. “And the greatest of
those,” he says, “is love.” Indeed! And if we realize this, if we really want this, if this is
the true desire of our hearts, then we shall be satisfied, then our prayer will be
answered. No doubt about that! And so we can live with a peace of mind knowing that if
our ultimate desire in life is really God or love, since God is love, then we will not be
disappointed.
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Rev. Paul A. Hottinger
Rejecting Others’ Expectations Twenty-ninth Week in Ordinary Time Monday,
October 22, 2007 8:15 a.m. Rom 4: 20-25; Lk 12:13-21 (Praying for guidance)

“He replied to him, ‘Friend who appointed me as your judge and arbitrator?’”

Now this is a very interesting question that Jesus asked. It is a very sort of thing that
we usually pass over without thinking about. But you will recall, this is, of course, a
continuation of the readings that we’ve had for the last several weeks. This is a gospel of
Luke. We’re already on chapter 12. Earlier, not too long ago, Jesus talked about
hypocrisy. And I mentioned that hypocrisy is living out of a role, identifying with a
role. We have roles in life, but he is warning us about identifying with them. The
Pharisees did this.

Now he is not doing this. He is not identifying. He is called “teacher, rabbi.” That’s
what the man says: “Rabbi, tell my brother to share the inheritance with me.” Well, of
course, that was the role of a rabbi, to tell exactly that. The rabbis had inherited this role
from the priests, prior to the exile. Prior to the exile, it was the role of the priest to
remember the Law. The priests were the memory bank of the people as a whole. They
were to remember what happened, what God did, what God said, what the Law was and
how various cases had been settled in the past.

And so at the gates of each city the priests would hold counsel, and people would
bring the cases, and God would speak through the priests taking care of these various
cases. The archetype, if you want to call him that, of all this was Moses. You remember
that his father-in-law said, “You know, Moses, you’re going to kill yourself with all these
cases. You’d better get some help.” So he got help. But that’s the idea.

Now in the exile, during the exile, the Jewish people started to write everything
down. And this created a new role: scribe. The scribes copied the books. Scrolls contain
now the memory of the people on paper or papyrus or whatever they used. Then came the
rabbis to interpret and to teach. There were various different schools of thought. It
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was not monolithic. So when this man comes and says, “Teacher, tell my brother”—he is
doing what people would do, nothing unusual about that.

But Jesus is saying, “Look, who appointed me as your judge? Who ordained me? I’m
not a rabbi. I didn’t go to school.” And it’s true. He didn’t go to school. He didn’t belong
to a school. He didn’t have rabbinic teachers above him. What he taught was from the
heart. He knew the Father in a personal way and he shared that knowledge of the
Father with people who wanted to listen. But he was not a rabbi. People often called
him “Rabbi.” They were confused; he wasn’t. “Who appointed me? Nobody, I’m not
ordained. I’m not schooled. I didn’t learn anything in school. I’m not a friend of the
scribes.” He maybe didn’t even know how to write. That’s very possible. He knew how
to read because he did read in the synagogue. So Jesus is rejecting this role.

Now there are times when people want a priest to fill certain roles they think he
should fill. And there is a great temptation to fall into other people’s expectations.
That’s not what is right. That’s not what Jesus did. Jesus lived his life according to the
guidance his Father gave him. And that really is what he wants all of his followers to do.
We do have roles but we have to live them according to the guidance the Lord gives
us, not what other people expect, whether that’s high or low, it doesn’t matter. What
other people expect is not the standard that God has set for us. He sets a standard for
each of us through the light he gives us. But, of course, we have to seek that light in
prayer. We have to seek the guidance of the Holy Spirit in prayer. And then we can
please the Lord, as Jesus did, not rendering judgments for which we have no right to give.
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Rev. Paul A. Hottinger
Two Choices—Adam or Christ? Twenty-ninth Week in Ordinary Time Tuesday,
October 23, 2007 8:15 a.m. Rom 5:12, 15b, 17-19, 20b-21;
Lk 12:35-38 (St.
John of Capistrano, priest) (Sin and grace)

“Through one man sin entered the world, and through sin, death, and thus, death
came to all men, inasmuch as all sinned.”
We are still reading St. Paul’s Letter to the Romans, and recently someone said to me,
“Oh, I can’t understand anything St. Paul writes. It’s too complicated.” Well, it is a little
bit complicated. But a little bit, one at a time, we can understand some of his ideas.
If we go back to the Book of Genesis, “Adam,” translated often “man,” really means
“humanity.” Adam means the human race as a whole. Adama, the feminine version means
“the earth.” So the Hebrew concept, the Hebrew language, is trying to reveal this tie
between humanity and the earth, that humanity emerges from the earth: Adam from
Adama. And the picture or the image used is that God fashions Adam from clay that is
from the earth.
Well, that has its own purpose, but by the time we get to St. Paul, Adam already
means a person. So now Adam doesn’t simply mean humanity in general, but it means
the first person. And he is now thinking in what is called “typological thinking”; it’s not
very modern. Modern people don’t think in typologies. We think about individuals,
everyone’s an individual. And when we talk about humanity, we are just talking about a
general concept, which is vague. But now for St. Paul—for St. Paul you could say the
idea is almost more important than the individuals represented.
So now he says, for all intents and purposes, there are only two men who matter:
Adam, the first man, and Christ, the second man or the second Adam. Now St. Paul
is thinking the first, the first, led the human race on a downward spiral because of his
choice not to trust in God. Not believing in God leaves humanity without a center of
gravity, and so it spirals out of control. Apparently the motivation for behavior is selfinterest or self-preservation or you could even call it self-love, if you want. But, in fact,
it’s all spiraling out of control. It isn’t reasonable self-interest; it’s not reasonable selfpreservation. It isn’t reasonable self-love. It’s irrational. And that is the very nature of
sin. So St. Paul says, “Sin now reigns,” that is, the irrational is controlling everything,
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which is another way of saying that nothing is controlling anything. There’s an absence
of any rhyme; there’s an absence of reason; there’s an absence of true control.
Into this world now God sends Jesus, his Son, as the second Adam, the second
man, the second model, the second type. And with Jesus there’s a whole new beginning,
a new creation, therefore, new possibility for human life. Now according to St. Paul’s
thinking, there’s only one choice people have to make. Do they want to follow in the
way of the first Adam, apparent self-interest but not real, rational self-interest, apparent
self-preservation but not real self-preservation, apparent self-love but not real self-love?
Or do they want to follow the way of Christ?—apparently not self-interest but actually,
yes, in the true sense, apparently not self-love but, yes, actually that’s true self-love,
apparently not self-preservation, but actually it is true preservation unto eternal life.
So what do you want, apparent preservation or real preservation? Do you want to just
do your best in this life, or do you really want to be preserved by God into eternal life?
That’s the choice Paul says now that human beings have to make. And they make it,
practically speaking, by the way they live. Do they really follow this model or that
model?
Now it doesn’t mean that we actually know what we are doing. It may mean we
don’t even know who Christ is. We maybe don’t know anything about Adam, but in our
choices, yes, we do. We are following one model or the other. There’s only two. There
are only two models.
And he is saying that the grace of God is actually more abundant than the powers
of human habit and instinct, so that in spite of the fact that human beings are
instinctively moving in one direction, God is moving in a different direction with his
abundant grace. And we have the freedom to respond to this. So “where sin increased,
grace overflowed all the more, so that, as sin reigned in death,” that the world is spiraling
out of control, “grace also might reign through justification,” a gift, “for eternal life,”
meaning life with God, “through Jesus Christ our Lord.”
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Rev. Paul A. Hottinger
The Divorce Within Twenty-ninth Week Friday, October 26, 2007 Opening song:
“O God, Almighty Father” Rom 7:18-25a; Lk 12:54-59 (For Promoting Harmony)
(Gifts to the flesh)

This morning we continue our reading from St. Paul’s Letter to the Romans, Chapter
7, here, in which he reveals his own existential and personal problem, his own sense of
divorce within himself, a divorce that we all experience at some point in life between
our thoughts and our intentions and the actual actions that proceed. So he says,
“For I do not do the good I want, but I do the evil I do not want.” The wanting is in
his mind; the wanting is in his thoughts; the wanting is in his intentions, but the doing is
somewhere else.
He says, “Now if I do what I do not want, it is no longer I who do it, but sin that
dwells in me.” Well, it is true that in this particular situation there is no “I” there, not a
total, unified person, but rather there is a divided being.
In the beginning he uses the word “flesh.” He says, “I know that good does not
dwell in me, that is, in my flesh.” The word “flesh,” in Hebrew, basar, refers to the
animal life, which is marked by mortality. Now we live, in a sense, an animal life insofar
as we have bodies that are like animals, in that they have the same needs that animals
have for food, shelter, warmth, and so on. Those bodies are subject to mortality, and
they have various physical needs and characteristics. So he is saying in that body
there is no good—well, of course, a little exaggerated. But his point is that out of this
body proceeds things that he wants to disown, actions he wants to disown, behavior he
is ashamed of.
What is the source of this behavior? Well, he says sin, but sin simply means
something off the mark. What is it? What propels the sin? The answer is clearly
emotion. The answer is clearly passion, or feelings—not feelings in the sense of
sentiment, but feelings in the sense of something that really moves us or motivates us,
which is where we get the word “emotion.”
Now one of the problems with modern society is that we have justified all feelings: all
feelings are good because they are ours. That’s not very smart! That’s not very
discriminating! Some feelings lead toward good; other feelings lead away from good.
And this we should be able to discern. Those feelings that lead away from good are not
good feelings. They are negative—negative emotions. Some people call them negative
emotions. Sometimes they are called “demons.” Sometimes people think of them as
having a physical characteristic. Well, in a sense, they are physical in the sense that you
can see them. Where can you see them? You can see them in faces. You can see anger in
faces. Well, anger can be a negative emotion. It can lead to very negative consequences,
negative behavior, in fact, killing. That’s why Jesus says, “If you are angry with your
brother, you are guilty of murder.” Why? Because anger can kill, that’s why. You can see
anger in people’s faces. You can see all kinds of emotion in people’s faces. You can see

The Divorce Within

contempt. You can see hatred. You can see love and joy as well. They are physical
conditions of our whole body, the flesh.
The point is St. Paul is dwelling on the fact that he experiences a lack of unity
between the kinds of feelings he wants and the kind of feelings he has. In his mind he
wants love. He wants hope. He wants faith. He wants joy. And he recognizes these really
are gifts of the Spirit. And, yes, they are physical. They manifest themselves physically in
our flesh. But they don’t come from the flesh. They are gifts to the flesh from the Spirit.
So it’s not as if the flesh and the spirit live in two different worlds! Oh, no, they are all in
one world, but they act under different principles. The flesh seeks its own shortsighted
good, often unbeknownst to us, through a system that has evolved over centuries. St.
Paul, of course, didn’t know this. He attributed all negativity to Adam and Adam’s wrong
choices. We could attribute them also to the needs of a species to survive over millions of
years, in the wild, so to speak. Together, however, they make part of who we are.
Conversion is ultimately bringing the whole of us into God’s presence and letting
the whole of us, including the flesh, be filled with the Spirit of God, the Holy Spirit,
which is the third verse of today’s hymn, which I wanted to include. That’s what it says.
The Holy Spirit can guide us and fill us. And when the Holy Spirit fills us and guides
us, then we don’t do what we don’t want. The Holy Spirit acts through his powerful
graces to bring us to what we do want, which is to please God. That’s why God’s grace is
absolutely essential in every moment of life.
So the war, which St. Paul speaks of, the war with the law of his mind—that
continues in all of us! The victory goes to Christ through the Spirit he gives us so that
we can dwell body and soul in the Holy Spirit and manifest through our actions the fruit
of that Spirit: charity, joy, kindness, patience, generosity, goodness, mildness,
meekness—means nonviolence—fear of the Lord. These are gifts to our bodies, to our
flesh, from the Holy Spirit of God.
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Rev. Paul A. Hottinger
God’s Will and Our Free Will Twenty-ninth Week in Ordinary Time Saturday,
October 27, 2007 8:15 AM Rom 8:1-11; Lk 13:1-9 (BVM) (Complex,
contingent world)

There are two separate ideas in today’s gospel reading. The second, I will pass over:
the need to bear fruit. We will talk about that another time. But the first part is a very
interesting and important point that Jesus makes about what happens in the world. There
has been a perverted religious notion that faith involves giving into whatever happens
to exist, or making peace with whatever happens—that’s having faith—accepting the
will of God, as if the will of God is whatever happens! But the will of God is not
whatever happens, this is the point.
Here the first issue has to do with Pilate, and Pilate is a person, a man; he has free
will. What he does is not the will of God necessarily. We can do the will of God or we
can go against the will of God. We are affected by our own actions and the actions of
other people. We must not attribute to God the result of other people’s choices, or
for that matter, our own choices. What we do, what we choose, is what we choose. We
are free to choose whatever it is, whether it’s God’s will or not. So we dare not attribute
to God the source or the origin of events that are traceable to human choices, including
events like war, for example. Human beings make war; God doesn’t make war. All kinds
of killings—God doesn’t kill. The results of crime—that isn’t God’s choice. That isn’t
God’s will. It is true God allows us to be free, which involves our capacity to oppose
him, otherwise there would be no test, otherwise there would be no trial, otherwise we
would never be able to show God what we really want, and there really would be no
point to life on earth at all. We might as well just be angels—one test and it’s over, but
that’s not God’s plan.
God’s plan is for a lifetime of testing so what we choose, we really choose, so we can
see our mistakes and correct them. He has created human beings as self-correcting
organisms—the only one, the only organism in the universe we know of that corrects
itself—the human being—or can correct itself. Spiders never do, you know. Spiders can
make a web with a defect and repeat the same defect every single time, never correcting
anything. They are not able to. Birds build nests, but never improve on them. They can’t;
they are not self-correcting. Human beings have this capacity to be self-correcting. And
that’s what Jesus is getting at—free will.
But don’t act as if the victims of evil or crimes are somehow worthy of those
victimizations or worse than somebody else or chosen by God as victims. No, they
were chosen by criminals. So he says, “Do you think that because these Galileans
suffered in this way they were greater sinners?” No, they were just arbitrarily chosen,
randomly picked. There is no significance at all—no significance at all in their suffering.
That’s the point he is making.
Secondly, he talks about a tower at Siloam that fell and some people killed. This is a
pure accident. Accidents happen. Accidents always have happened. This is a world where
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accidents can happen. Why? If you figure it out: if we lived in a world where accidents
could not happen, there would be no freedom. Our freedom depends upon the fact that
we live in a world where accidents can happen, where everything is not already
determined, where even the laws of nature don’t have to always do the same thing.
Now this is a shock even to some scientists, or was, that, for example, in the
radioactive radiation that the actual moment of emission of various neutrons was actually
due to purely random factors. A lot of scientists hated that. They thought, oh, everything
had to be determined. No, in a world where everything is determined, there would be no
freedom. Nature itself has a certain autonomy. You remember the apple falling from the
tree. But is that determined ahead of time? No, all kinds of factors determine exactly
when the apple falls from the tree. It is gravity that creates that ability of the apple to fall
to the center of the earth; that’s the force. But when it actually works, when that stem gets
weak enough to loosen, that’s all due to lots of factors, not determined already. So it is
with so many things that happen in life. They are not determined by anybody. They are
all part of a very complex, contingent world, contingent on so many factors we
cannot even gather them together.
So what happens is not the will of God; it just happens! When you get cancer, that
just happens. God didn’t pick you and say, “Oh, I think I will give that person some
cancer.” No, God doesn’t give anyone cancer. But God has created a world where cells
don’t have to always reproduce exactly correctly. They can make mistakes. They can
goof up. That’s malignancy. The same thing happens with birth defects—and it only
happens once. But once is enough if it’s at that very precise moment. Then that person
conceived will live forever with the defect. That’s the world we live in. That allows for
our freedom and, therefore, our dignity as images of God. Don’t blame God for the
results of our freedom or for the price we have to pay for freedom living in this kind
of world. So he says, “But I tell you, if you do not change your way of thinking”—
“repent” means change your way of thinking, metanoia—“you will all perish as they
did,” meaning you will die without knowing God.
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Rev. Paul A. Hottinger
Possible World Change Overnight!
Thirtieth Sunday in Ordinary Time/C
October 28, 2007 10:45 AM Sir 35:12-14, 16-18; 2 Tm 4:6-8, 16-18; Lk 18:9-14
(World Youth Day) (Self-righteousness and contempt vs. unconditional love)

One drawback to being brought up Catholic, in my experience, has been that when the
New Testament really wants to shock, the shock value is gone because one gets so used
to it. One gets so used to these parables; such is the case with the publican and the
Pharisee.

It is easy to sympathize with this poor, humble sinner and to hold the Pharisee in the
same kind of disdain to which he held other people . But that isn’t the point Jesus is
trying to make. Let us remember, or realize for the first time, that a tax collector was
really a scoundrel; a tax collector was a parasite, someone who really took advantage of
other people and a traitor to his own nationality. He worked for an occupying army. He
collected taxes and threatened those who couldn’t pay with serious harm, and even
crucifixion. So a tax collector was not a nice guy! And I’m not saying anything about
the IRS; it has nothing to do with that! Further, he kept some of the taxes for himself with
a wink and a nod from the Roman soldiers.

On the other hand, the Pharisee was really a noble and honest man. He was not
making up qualities. He was confessing the truth. He was proud of his accomplishments,
and they were numerous. He was a faithful son of the Covenant. Jesus, however, astute
observer as he was of the human condition, found something woefully inadequate. Jesus,
as they say today, thought “outside of the box.” He appreciated the integrity of his
brother Pharisee, but he noted something terribly wrong: a lack of gratitude and
humility.

From Jesus’ point of view, whatever we are and whatever we have is gift. We do not
pull ourselves up by our own bootstraps. The better off we are materially and spiritually,
the more we have received from God—a God, of course, who delights in giving! As for
those who have received less, whether spiritually or materially, this may involve rejection
on their part of God’s goodness, or blindness to his generosity—it may—or it may simply
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be due to circumstances beyond their control. At any rate, Jesus’ attitude toward those
who had less or were less is one of pity and compassion and sharing in God’s
sadness. The reason is, of course, that the supreme virtue in Jesus’ mind is love, and not
love of friends or love of family, but love of enemies, love of strangers, that is, universal
love, unconditional love. That for Jesus was the highest virtue. As far as I know this is
unique to Jesus. No other prophet or teacher ever took this position. So if one is noble
and honorable without love, one isn’t that noble. On the other hand, the miserable
miscreant of a tax collector at least was truthful. He looked not to himself for
justification, but to God. He admitted his condition. He realized what was wrong, and he
turned to God for forgiveness and restoration. It was at least a first step.

Now if all religious people could accept the teaching on how wrong it is to be selfrighteous and hold others in contempt, look how the world would change overnight!
The war in Iraq would cease immediately because that’s fueled by exactly this sort of
attitude: contempt for those who are different from my righteous faith. We would see
throughout the world all kinds of things change; indeed, it would be transformed
overnight. So it is in our best interest that we think about what Jesus is saying, that we
apply it to ourselves, and that we pray for this to take hold in the world, that we may
indeed experience conversion and a new creation, a new heaven and a new earth in the
Spirit of Christ.
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Rev. Paul A. Hottinger
Working on the Sabbath
Thirtieth Week in Ordinary Time
Monday,
October 29, 2007 8:15 AM
Rom 8:12-17; Lk 13:10-17 (Jesus challenges
us. Are we ready to be taught?)

There are six days when work should be done. Come on those days to be cured,
not on the Sabbath day.
Now we have to understand the indignation of this synagogue leader was not
without cause. In the beginning when God created, according to the story of Genesis,
he worked for six days. Of course St. Augustine pointed out it was not six twenty-four
hour days. It’s just a poetic way of speaking. But he worked for six days and then
stopped and rested. Now the original meaning is very profound. He rested because he
had created his own image and likeness in the natural world, the human race.
The human race then was capable of exercising dominion and, therefore,
continuing the work of creation. That was the original meaning. It got lost. And it
was replaced by a different idea that God finished in six days: he was finished; the
world was the way it was supposed to be. They did not have this idea of ongoing
improvement, as if the human race had no more contribution to make to the will of
God. It was finished.
Now that has a very great, great theological implication. What about the sick? Well,
they are the sick because God wants them sick. There’s some reason for it. Jesus’ view
is very different. Jesus’ view is the sick are people who just haven’t gotten healthy yet.
If you notice, Jesus prefers the Sabbath for healings. More healings take place on
the Sabbath then any other day. In fact, I’m not sure there were ever any healings that
took place on any other day of the week! The Sabbath is noted most of the time. Why?
He is saying something: God is not at rest and the human race must not be at rest—

Working on the Sabbath

the creation is not finished. It has to be brought to completion. That is his mission
and he is carrying out that mission as the perfect man, the Word Incarnate, in the flesh,
created in the image and the likeness of God in the first place. So he is now fulfilling
the role Adam failed to fulfill—“Adam” meaning “humanity” itself.
The synagogue leader cannot be blamed individually. That is simply his belief as it
developed. But now Jesus is challenging them. And that happens to us as well. We may
have all kinds of beliefs that we have gained innocently enough as we grow up, learn,
read our Scriptures or religious books. But then maybe at some point Jesus, through his
Holy Spirit, challenges us. Are we ready to be taught? That’s a question that this
reading raises.
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Rev. Paul A. Hottinger
Salvation Possessed in Promise
Thirtieth Week in Ordinary Time
Tuesday,
October 30, 2007 8:15 AM Rom 8:18-25; Lk 13:18-21 (The role of hope)

We are continuing the reading of St. Paul’s letter to the Romans, and it is a rich letter, often
concerned with what people might call abstractions, and yet they’re very real for our lives.
Today he is speaking about hope.
It is St. Paul, of course, who said, “There are three of the greatest gifts: faith, hope, and
love. The greatest is love.” We often don’t talk about hope. It’s not the greatest, so we forget
about. But it’s very important. We talk about faith because it’s the beginning. We talk about
love because it’s the end. We miss out on the middle: hope.
He says, “We know that all creation is groaning in labor pains even until now.” This is an
idea that the creation is trying to give birth to something. What’s it giving birth to? Well that
was the reference in the second reading: the kingdom. The creation is groaning giving birth
to the kingdom of God, which grows very slowly just as dough rises very slowly. If you
make sour dough, it doesn’t rise overnight as when you use yeast. So this is a slow process,
but it is a real one and it’s a groaning one. It’s a laboring one, giving birth, but it’s not any
short time like nine months.
“Not only that, but,” he says, “we ourselves, who have the firstfruits of the Spirit”—what
are those? The gifts of the Spirit, the graces of the Spirit; we have those—“we also groan
within ourselves,” in spite of our faith, in spite of the many gifts we’ve had. We still groan
because we are not complete. We are not what God has called us to be yet. And we know
that. We are unfulfilled. “We await the adoption, the redemption of our bodies”-of our bodies.
The whole idea of salvation involves bodies. If you read the Creed, “I believe in the
resurrection of the body,” not I believe in the immortality of the soul. Salvation in the Old and
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New Testament is about ultimately our bodies, that we will be raised up in the glorified
body like Christ. And that even on earth all those who live here will live in healthy bodies,
bodies that are not wanting of the necessities, such as food, that when peoples’ bodies are
wanting the necessities like food or water, this is against the will of God. That’s why Jesus
taught his disciples to pray, “Thy kingdom come; thy will be done on earth,” because it isn’t
the way things are. So we’re groaning if we’re sensitive at all. We’re groaning awaiting the
redemption of our bodies.
He says, “For in hope we were saved.” Yes, the salvation has been accomplished by
Christ already, and we can possess it in hope. That means it’s not complete. We have it,
yes, but we only have it the way we have the results of a promise. It’s not been fulfilled. It’s a
promise, but not fulfilled. Now because it’s God who promises, we can possess it in hope,
because God will not disappoint. But it doesn’t mean we actually have the true goods in its
fullness. “Now hope that sees for itself is not hope.” If we have it in its completion, there will
be no need for hope. He is saying, “No, we still need hope,” because we’re not finished. “For
who hopes for what one sees? But if we hope for what we do not see, we await with
endurance.” So very basic to Christian life is this need to endure, this waiting with
endurance.
And a lot of people fall away from the faith because they don’t want to wait, and they don’t
want to endure. But if you don’t want to wait and you don’t want to endure, you cannot
live in hope and, therefore, you cannot possess salvation. That’s his reasoning.
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Rev. Paul A. Hottinger
Valid Anxiety
Thirtieth Week in Ordinary Time
Wednesday, October 31, 2007
8:15 AM Rom 8:26-30; Lk 13:22-30 (Will we make the effort?)

“Someone asked him, ‘Lord, will only a few people be saved?’“
What a question! Will only a few be saved? That has occurred to a lot of people. It is a very
important question. But Jesus does not exactly answer it. What he says is: “Strive to enter
through the narrow gate, for many, I tell you, will attempt to enter but will not be strong
enough.” That’s a way of saying, “Look, don’t worry about whether there are many or few;
worry about whether you will be one who makes it.” Is there cause for anxiety here? Yes, not
all anxiety is useless. There’s useless anxiety, and then there’s valid anxiety; and this is a
case of valid anxiety.
We should be somewhat concerned about whether we are really entering by the
narrow gate. The narrow gate also is attached to, if you remember from another context, from
Matthew, “the winding, narrow road that leads to life.” Now why winding and narrow? Well,
because to really be authentic children of God, to really please God, requires that we follow a
path, which is not exactly easy or broad and does require effort. This is a biblical way or an
imaginative way of saying, “Look, if you want to please God, it’s going to take some effort.
You can’t follow your own wishes and do as you please. That, again, in the other text
similar to this one, is “the wide, easy path that leads to perdition.” The wide, easy path that
leads to perdition is just doing what you please, doing what you want, following your own
likes and dislikes, following your own pleasures. But that’s not what life’s about. We’re not
put on this earth just like another animal. We’re put on this earth as the image and the
likeness of God to bring that image and likeness to clarity and, if you will, authenticity.
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That requires effort! So he says, “Enter by the narrow gate”-the narrow gate! It’s very precise
what the narrow gate is. These are of course all images of choices we make.
Back to whether a few people will be saved. Well, this question relates to the sower and the
seed. In the sower and the seed a lot of seeds are lost, but there is an abundant harvest. So you
can say that parable says, “Well there is an abundant harvest, but there’s also a great deal
of waste.” Why do people waste their potential to be an image of God, to be part of the
body of Christ, to live in eternity with God? I have no answer to that, but that’s what we
observe; we see it. It’s hard to look at life and not see it.
So Jesus’ contention is that we don’t live in complacency, that we do not simply
comfortably sit back and say, “Well, God is good, so I have nothing to worry about it.” Not
exactly! God is good, true, but we do have something to worry about: whether we will be
good, whether we will make the right choices, whether we will put out the right effort at
the right time so that we really can “finish the race”-another wonderful image from St. Paul.
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Rev. Paul A. Hottinger
Called to Witness
Solemnity of All Saints
Thursday, November 1, 2007 6:30 PM
Rev 7:2-4,9-14; 1 John 3:1-3; Matt 5:1-12 (The role of martyrs in the Church)

The Feast of All Saints has existed in the Church for approximately twelve hundred
years on November 1st.
Prior to that it was celebrated, but not on November 1st and not with the title “All Saints.”
It was called the “Feast of the All Martyrs.” It was celebrated on the Sunday after Pentecost or
the Friday after Easter, depending on location.
Now the reason why the early Church celebrated the Feast of All Martyrs was that
martyrdom was seen and believed to be an essential component of the life of the Church. You
heard Jesus say, “Blessed are you when they insult you and persecute you and utter every kind
of evil against you falsely because of me. Rejoice and be glad, for your reward will be great in
heaven.”
Now that is the model of a martyr. Blessed are we when we are insulted and persecuted for
our reward will be great in heaven. The martyrs were not believers who died in bed. They
were believers who gave up their lives for the faith because they could not see how the gospel
of Jesus Christ could be spread in the world without their courageous witness, and because
they could not see how they could maintain any integrity without their willingness to give
their lives for what they believed.
Now the Church has always said, or at least people have always said in the Church, that the
Church has grown through the witness of martyrs. Indeed, the blood of martyrs is the seed of
new Christian life; they are carrying out the kind of living sacrifice that Jesus lived himself.
Now what’s most interesting to me is that this is not simply a story about the distant past of
the Church, but it’s once again the story of our present time. The twentieth century became
an age of martyrs second to none in the history of the Church. This itself is astounding! We
might imagine that we’re living in a period of time when people just believe whatever they
want or even atheists are simply indifferent to the belief of others, but this is not exactly true.
The Church suffered the greatest persecution in the twentieth century beginning in the 1920’s
in Mexico. It spread into the 30’s in Spain, and then Nazi Germany, and then Soviet Russia,
and it endured. The persecutions in both Russia and Germany were very long lasting,
especially Russia. After the war, persecutions broke out in Poland relatively mildly, but in a
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powerful way in Romania and Albania, where many people died horrible deaths for their faith
in Christ and for their loyalty to the Church. This is repeated again in China in many places
and Korea, and Vietnam and Cambodia, and Burma and in various places in Africa and South
America.
So martyrdom is not a thing of the past; it’s a thing of the present. And I believe that we
are very fortunate to live in a country that respects the right to religion, the right of
conscience. However, our enjoyment requires something of us: that we extend that right to
others throughout the world, that we recognize this is fundamental. This was one of the
great personal tasks and missions of the late Pope John Paul II, to extend the right of freedom
of worship, of freedom of religion to every human being on earth, because, in fact, there is no
freedom of conscience if there is no freedom to worship God according to one’s own
understanding.
As we celebrate All Saints Day, we are in the situation similar to Europe in the eighth
century when martyrdom passed away, because the Church had become at least strong enough
that no one persecuted you for being Christian. Well, no one really persecutes us in this
country directly for being Christian. However, we have to keep in mind what St. Paul said to
the Ephesians, “Our contention is not against flesh and blood, but against the powers and the
principalities in the heavens.” In other words, against evil power, the power of evil itself. And
that is not sleeping; that is awake even in our own wonderful country, the power of evil, the
power of deceit, the power of deception, trying to twist the minds and souls of human
beings.
And it’s very clever because you see the power of evil simply has this very simple strategy
to get people to believe that their own self-interest is completely alien to everyone else’s
self-interest, that every one else’s self-interest is in competition with everyone else’s self
interest. If you believe that, you make warriors out of everyone, everyone warring against
everyone else. And there can be no peace, and there can be no happiness or contentment. And
that is exactly the plan.
And so as believers we need to be dedicated to resist the evil even to the point of death.
That is what the martyrs did, and that is what we can do. Probably we will not be called on to
shed our blood, but we will be called on in various ways, yet to be shown, to witness to the
gospel of Jesus Christ and the life he brings.
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Rev. Paul A. Hottinger
The Process of Purgation The Commemoration of All the Faithful Departed (All
Souls) Friday, November 2, 2007 6:45 AM Wis 3:1-9; Rom 6:3-9; Jn 6:37-40
Women’s 102nd Cursillo St. Charles Borromeo Pastoral Center, Romeoville
(Surrender)

Today we celebrate the feast of All Souls. All Souls is an ancient feast but not as
ancient as All Saints. All Saints in its present form goes back to the ninth century, about
850 A.D., Pope Gregory IV. Before there was All Saints Day on November 1st, there was
All Martyrs. The feast of the Holy Martyrs was a celebration of those who had become
victorious through their suffering. All Souls, in contrast, is about those who need to find
purification. So the Church Militant and the Church Suffering continues to need
purification. I will focus on that this morning. The feast itself only goes back to the
thirteenth century.
It’s at that time that the Church started focusing on some specifics of the gospel. For
example, Jesus said, “Blessed are those who are pure of heart for they shall see God.
Another time he says, “It is not what goes into a person that makes him unclean, but what
comes out of him,” and then he lists, “malice, evil thoughts,” and you know the list. So
the reasoning is this: since people often have these evil thoughts and malicious intentions
inside of them, they need purification so they can see God. That purification is not
automatic. It’s not a matter of simply being, quote, “good” or “nice” or even simply a
matter of “belief.” There is some sort of process that goes on whereby we become able
to see God, where our inner vision is purified. This is where the word “purgation” or
“purgatory” comes from, the idea of having the inner eye, so to speak, brought to full
focus.
Now this whole process is something that involves our feelings, because it is out of
our feelings that will come all kinds of negativity. Feelings are powerful because they
motivate actions. That’s why Jesus says, “Whoever is angry with his brother is a
murderer.” Why? Because anger can kill, so can hatred; so can many negative emotions.
They can destroy; they are destructive of their nature. So we have to be aware of them
and let the Holy Spirit fill our souls with the clarifying power through his light.
Then in this way we realize that goodness does not come from ourselves. Paul points
this out in Romans. He says, “There is no good in me.” And then he says, “I mean in my
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flesh,” by which he means his animal nature. No, goodness comes from the Holy Spirit.
Redemption is a process by which we allow the Holy Spirit to take root in us and to
purify us of all that is negative. That comes by our surrendering ourselves—heart,
mind, and soul—to God. This surrendering is something that can take a long time; in fact,
it probably takes our whole lives to surrender to God, to let go of our agenda, to let
God’s agenda take root in us.
Now what does God want us to do? That’s easy to say, but to probe the will of
God—and in specific cases. In my job, in my marriage, in my relationship with this
person, what does God want me to do? It’s easy to fly to some easy conclusion. It’s not
so simple to reach an answer that is really the product of prayer.
Now there is no teaching in the Church that says that this process is supposed to wait
until we die. That would be a very poor strategy. The process of purgatory, of purgation,
should start on earth in our everyday life, when we give to the Lord everything that
goes on inside of us, and we let him filter out what is not of himself.
Now it is very dangerous to say that specific emotions are negative, because people
might misunderstand me. Anger is not necessarily a negative emotion. It can be very
positive. Jesus was very angry. He was angry with the moneychangers. And I am sure on
the cross he was very angry with all the people who wasted their lives. So anger is not in
itself negative. It can become negative. So we have to think about that. How do emotions
become negative? They become negative when they are detached from something higher
than ourselves, when they are simply a reaction from within us. When we are simply
reacting to life, that itself is negative.
So we have to become more quiet inside, more aware inside, more conscious
inside. We have to deliberately see what is going on—not avoid it, not deny it. Look at
it, and then surrender it to the Lord, and let him do with it as he sees fit. We will find
out that we are touched, that we are changed, that we undergo conversion when we
submit like this to the Lord. And then he uses us, and all our emotions, and all of our
experience, for something we cannot imagine. And this is the life of the blessed, even on
earth.
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Rev. Paul A. Hottinger
The Frozen Chosen Thirty-first Sunday in Ordinary Time/C November 4, 2007
Vigil 7:30 PM Wis 11:22-12:2; 2 Thes 1:11-2:2; Lk 19:1-10 (Our Lady of Mercy,
Aurora) (Healing Mass) (Respond out of love)

“For the Son of Man has come to seek and to save what was lost.”
Now you may ask yourself: Why would this be scandalous? But it was! Jesus’ going
to the house of Zacchaeus caused a real uproar. Our evangelist, Luke, is telling a couple
of stories in a row here about the importance of mercy. You will recall recently, a week
ago, you heard the gospel about the tax collector—another tax collector, not Zacchaeus—
and the Pharisee. It’s good to remember that story when you hear the story of Zacchaeus.
That story, you will remember, was about a man, a very noble Pharisee, who was very
dedicated to following the ways of his fathers. He fasted; he prayed; he tithed; he was
honorable; he respected marriage, but he was lacking one thing! He was not loving. And
Jesus was very critical of any idea of righteousness or nobility or honor that lacked
love, because for Jesus love is the greatest of all virtues. If you have everything else
but no love, you don’t have that much. That also came to be St. Paul’s idea, which you
remember from reading 1 Corinthians.
Now the tax collector from last week was a poor wretch. He stayed in the back. He
prayed and beat his breast, and he said, “Lord, be merciful to me, a sinner.” And Jesus
said,. “He went home justified.” Now justified isn’t the whole thing, but at least it’s a
beginning, a beginning of a relationship with God. The tax collector last week did not
look to himself for any form of justification, not to his goodness, not to his virtues. But
he looked to God, and that’s why Jesus approved of him—not because he approved of
tax collecting!
We can’t be foolish about this. Tax collectors were not nice people. Most of them
were Jews who were collaborators with the Romans. They often collected more taxes
than they were entitled to. They used strong-arm methods to get money out of people
who couldn’t afford to pay taxes. They even could threaten in some cases crucifixion. So
they were widely hated, and for good reason. But Luke uses these examples of tax
collectors for a good reason: he wants a figure that was hated by everybody. Just like
in a war they hate a collaborator, so they hated tax collectors! Just like everyone hates
someone who steals from the poor! Well, the tax collectors did. They took part of the
taxes for themselves, with, of course, a wink and a nod from the Romans. They were
politicians in the worst sense of the word.
Here is another one—Zacchaeus. Well, what does the story of Zacchaeus add to the
story of last week? Well, something very important: the whole idea of restorative
justice. Once again, it’s love in operation. Zacchaeus is motivated only by curiosity; he
wants to see Jesus. Jesus is not motivated by anything other than love. He says,
“Zacchaeus, I want to stay with you at your home today, right now.” This is what begins
the murmuring among the people: “He is going to the house of a sinner.” He was always
doing that anyway. He was always eating at the house of sinners, keeping company with
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sinners, and getting criticized for it. That’s because love cannot only stay with other
loving people. Love—true love, the love that comes from God—is not limited. So Jesus
didn’t teach his disciples only to love their friends or each other. He taught them to love
their enemies. That’s real love. That’s loving when nothing is coming back. But that’s
the way God loves.
Now once in a while something does come back unexpectedly, and that’s the story of
Zacchaeus. Jesus loved Zacchaeus, and Zacchaeus responded to that, and responded
with a confession and with a promise: “I will restore. I’ll give half my money to the poor,
and I will pay back four times anyone I have extorted.” Actually, I think mathematically
that’s impossible. That would be more than a hundred per cent. Take out half of it, the
other half he is going to use to pay back people he extorted times four—impossible!
Probably most of it was extortion! But the point is he was willing to get rid of all of his
money, give all of it up because he had something better, better than money. He had love.
He all of a sudden experienced the love of God through the presence of Jesus.
Love is the most important force in the world. Nothing is greater than love. Jesus said,
“Faith can move mountains.” Love can do more than that. Love can turn stone into
flesh. Zacchaeus and all the tax collectors were all men whose hearts were stone. But
Jesus through his love turned it into flesh. And Zacchaeus all of a sudden became
concerned about his victims, and he wanted to restore to them more than he could
actually pay. Jesus approved of this. He said, “Now this is what it means to be a
descendent of Abraham.” You see, the Jews of his day were very fond of saying,
“Abraham is our father.” That’s why Jesus says, “Call no man father.” It had nothing to
do with titles. That had to do with this claim: “Abraham is our father,” meaning we’re
chosen; we’re the good guys! And Jesus hated that attitude.
A friend of mine talks about the frozen chosen. Yes, chosen, but frozen, with no
love! And for Jesus that was a waste. Not only did Jesus believe that all human beings
were the objects of divine love, which was probably a novelty in his era, but he could see
that many of God’s own people really didn’t love him. And let’s not think that this was
somehow unique or peculiar to the Jewish people. It’s also true of Catholics, and
Christians, and every kind of group. It’s a very human flaw. We can follow the law, and
we can do what we are supposed to do because we are afraid—we are afraid of
punishment or we are afraid of rejection or we are afraid of something. But that is not
what God is looking for. He is not looking for obedience through fear or because of fear.
He is looking for love because he has loved and he is love and he wants us to share
his love.
Sharing his love means returning it to him and sharing it with others all at once,
because love is like light—you can’t keep it in a corner. When there is light, it flows
everywhere; when there is love it flows everywhere. And that’s what Jesus did. And
that’s what he wants his disciples to do. He wants us to carry his love everywhere, let it
flow, let it shine, let it be everywhere, let it touch everyone. Not everyone will care. Not
everyone will respond. That is not our problem. That is not our business. What can
happen is somebody like Zacchaeus can be touched and turn his or her life all around.

2

The Frozen Chosen

And Jesus said in another context: “There is more rejoicing in heaven over one
repentant sinner than over a hundred righteous. That means that you and I can make a
tremendous difference in the world, because if we touch people with the love of God
and we bring repentant sinners to God, like Zacchaeus, there is so much joy God will
have. We can do this. In fact, we have been commissioned to do this. Jesus told his
disciples, “Go forth, and teach what I have taught you to every nation.” Make every
nation a disciple. And we can.
But first we have to let God love us. We have to acknowledge in our own lives
where we respond out of fear or out of some other unworthy motive, something less
than the virtue of love. We have to recognize that sometimes we are driven by our
own pride. We want to be the best. We want to be good. We want to be wonderful,
so we can admire ourselves. Well, if you want to admire yourself, go ahead. But that is
not serving God. God is pleased and God is served only when we open our hearts to his
love and let him love us in our brokenness, let his love touch us and want us to
restore everything we have hurt in the world, and let that go beyond us to others.
This is how gradually the kingdom of God will come. It will not come any other way.
It will not come without love. It cannot. If we really want to be God’s servants, all we
have to do is ask for the Holy Spirit to anoint our ministry. And we have to remember
to get out of the way of the Spirit and let the Spirit work through us. Now our agenda will
not be effected—it will not be done, because God doesn’t follow our agenda—but God’s
agenda will be done. And that’s what we are supposed to pray about. “Thy will be
done on earth”—thy agenda be done on earth—“as it is in heaven.”
Faith is not a matter of simply giving up and acquiescing to the way things are in the
world. That is not faith. Faith is not capitulation. Faith is allowing God his primary
place at the center of our own being. When we let God be God, when we let Jesus be
Lord, marvelous things will happen in our lives and all around us. If we are not willing to
surrender our hearts to the Lord, then whatever we are asking for is a very low priority.
“Thy kingdom come; thy will be done on earth as it is in heaven.” Those are the priorities
that Jesus taught his disciples to desire.

The Frozen Chosen

3

Rev. Paul A. Hottinger
God’s Mercy for all Nations
Thirty-first Week in Ordinary Time Monday,
November 5, 2007 8:15 AM Rom 11:29-36; Lk 14:12-14 (For God delivered all to
disobedience that he might have mercy upon all)

We are now coming to the end of the reading of the Letter to the Romans, and it is a rich
source of reflection on Christian life.
In this particular section we read this morning, St. Paul is really puzzling over one of the
greatest problems in his life, namely, the faith of the Jews. He was a Jew, as you know, and
by his own claim he exceeded most of his contemporaries in his enthusiasm and zeal for the
Law as it was imparted towards the elders, as he put it, “according to the tradition of the
elders.”
Now this faith that he has is not compatible with the gospel of Jesus Christ, and therefore
out of his faith he persecuted the Church. We have to keep that very clearly in mind: it’s his
faith that led him to persecute the Church.
Now on the way to Damascus he was struck by some extraordinary event, for he fell down,
heard a voice saying, “Saul, Saul, why do you persecute me?” And he realized, first of all, that
Jesus was risen from the dead. This brought him a new faith: that Jesus was risen from the
dead, and that Jesus identified with his brothers and sisters in the faith. And this is the basis of
the whole change in his life. Now he realizes that Jesus really is risen from the dead, the
gospel is true, and, furthermore, Jesus formed a single body with all of his believers, all
of his members.
But then he started to wonder, “Well, this is extraordinary. Now God has given me this
blessed revelation. How come God hasn’t given this revelation to other Jews? What about
my other friends, my former associates, the other rabbis, and the other teachers. They were of
my faith and now I am of a new faith, but how come they’re not?” That’s the big question.
And so that’s what he’s puzzling over. So he says, “The gifts and the call of God are
irrevocable.” What that means is that he believes that God has called the Jews to salvation,
and that this call cannot be changed or reversed. So the idea that some Christians have: well,
the Jews rejected Christ, and now therefore they’re all lost—that’s not what he thinks. He did
not believe that. He said that was impossible. The Jews are God’s chosen people. He was one
of them. Well, even Christ can’t take away something else. So why is it that the Jews do not
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believe in Christ? He knows why he did, because of this extraordinary revelation, but what
about the rest? How come the preaching of the gospel itself isn’t sufficient?
So he has to think about this and come up with an answer that satisfies him. This very great
problem for him is: What about his brothers and sisters who remain in the Jewish faith, which
is incompatible with the Christian faith? And that we have to admit. If we pretend it isn’t,
then we miss the whole point. Of course it’s incompatible! Of course when Jesus argued with
the Pharisees, he was bringing something new that was against their tradition, and so they
naturally said, “You’re wrong.” You have to see that. When we relate to Jewish people, we
have to understand they are holding onto what they were given, and it is a divinely
approved faith. It just happens to contradict what Jesus said. How can this be? That’s what
Paul is questioning. How can this be?
He says—this is how it can be—he said, “You, Gentiles, you once disobeyed God, but
have received mercy because of their disobedience.” In other words, Gentiles are saved,
brought into the Church, because the Jews did not accept Christ. His reasoning is this: if the
Jews all accepted Christ, then the Gentiles never would because the Jews and the
Gentiles never got along. And the Gentiles would immediately say, “Well, no, if the Jews
have it, then that’s not for us.”
So he said that God has held them up in their process of conversion on purpose to give a
chance for all the other nations to come into the Church, “so they have now disobeyed in
order that, by virtue of the mercy shown to you, they too may now receive mercy.” So that
now God is not going to not save his people. He has to save his people; that’s his will. He
can’t change his mind, but he’s turned the tables.
Now they are going to be saved through the Gentile Christians and their example of
mercy. And so he says, “For God delivered all to disobedience”—first the Gentiles while the
Jews follow God; then the Jews, while the Gentiles follow God—“that he might have mercy
upon all. Oh, the depth of the riches and wisdom and knowledge of God! How inscrutable are
his judgments, how unsearchable his ways.”

2

God’s Mercy for all Nations

Rev. Paul A. Hottinger
God Invites All to Himself
November 6, 2007 8:15 AM
want to come)

Thirty-first Week in Ordinary Time
Tuesday,
Rom 12:5-16ab; Lk 14:15-24 (But a lot of them don’t

“Blessed is the one who will dine in the kingdom of God.”
There are times when Jesus tells stories or parables or uses images that are rather harsh.
And we should not deflect that harshness. That is as much a part of his teaching as his
gentleness. The truth can be very difficult to swallow, but that doesn’t make it less true.
Today the setting of the story of Jesus is a meal. As you know, very often Jesus was eating
because in the Jewish context a meal is an intimate form of communion. It is not for us.
We have to admit it. We just feed ourselves wherever, whenever we can get food. It doesn’t
have a great significance. But for Jews it did. And Jews are very careful about with whom they
eat, because to eat with someone meant to accept them. So, of course, Jesus went out of his
way to eat with people who were unacceptable to a society to extend to them welcome
and inclusion.
But at the same time this story is really talking about the other side, about how people are
really invited to be included, but they don’t want to be. They don’t want to be included. Why?
Because the meal is not that important to them. They have other things to do. And this is an
exact description of life. God through Christ has, in fact, invited all people to himself. And he
is now preparing a feast, a heavenly feast, but lots of them don’t care. They don’t want to
come.
C.S. Lewis wrote a wonderful little book, “The Great Divorce,” in which he dealt with the
issue of hell in a very, very subtle way. His view was this: the souls in hell are perfectly
capable of going into heaven if they want to. There’s a bus, he says, that leaves every day at a
certain time and anyone who wants to can get on it. And from time to time they do out of
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curiosity; they go to heaven, but they don’t like it there. Now I’ll let you read the book to find
out why they don’t like it. But it’s a very brilliant insight. Some people don’t like God. They
don’t want to be with God.
Now the Eucharist clearly reflects the divine, heavenly feast. It is an anticipation of the
divine, heavenly feast; and we know a lot of people don’t want to come to Eucharist. They
don’t want to be with God. It’s sad, but it’s true. And we should think, even in our own minds,
are there any times when something is too important for us to get to Mass, especially on the
Lord’s day? Because if it is, we have a priority problem.
Now it is not our role to point fingers or to be critics of other people, but I do think we need
to hold up in prayer our brothers and sisters in the faith whose priorities are all topsy-turvy,
who do have other things to do, who are taken up with all kinds of other matters, and who
don’t see the importance of communion with God, because the plan of God, the will of God,
and the purpose of God cannot be fulfilled until people are willing to have it fulfilled. So as
we celebrate Eucharist, we pray for those who don’t care about the great gift God is
giving.
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gets in the way.)

“In the same way, everyone of you who does not renounce all his possessions cannot
be my disciple.”
This teaching is on the cost of discipleship. And of all our possessions, the dearest is our
own selves, our identities, who we think we are. And that, Jesus says, we have to be willing
to surrender. That’s why he says, “Whoever does not carry his own cross and come after me
cannot be my disciple.” The cross is an instrument of death. Physical death, yes, but also
spiritual death in the sense of letting go of our identities as the world has formed them, or
as we have formed them with the aid of the world since we live in the midst of the world.
Jesus’ idea here is a new creation, a new beginning, a rebirth, and you have to die in order
to be reborn. You have to die to all your connections, otherwise God has no room to work.
This parallels the parabolic sayings about the cloak. Jesus says you don’t put a new patch on
an old cloak. You need a whole new cloak. You need a whole new life. You need a whole new
identity. You need new relations, because God is doing something totally new. He’s beginning
a whole new creation and creating a new family among believers.
Blood is thicker than water, but Jesus is saying faith has to be thicker than blood. Faith is
more important than blood according to Christ. So, therefore, you must be willing to hate your
father and your mother, if needed, wife and children, brothers, sisters. If they come against
Christ, then they have to go. Our relationship to our families is conditioned on their being in
communion with Christ. Now we don’t have to carry this too far; in the sense that we don’t
have to go out and actually hate them in the emotional sense. But we do have to put them
after God. We cannot put them before God on the pretext that, well, they’re family.
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This parallels another story about when Jesus calls various people and they say, “Well, first
let me go bury my father.” Well, the guy wasn’t even dead yet. In other words, “My
relationship with my father is more important than following you.” No, then you’re not a
disciple. If you want to be a disciple, then Jesus and God must be number one, primary.
Everything else has to go. Anything that gets in the way has to go. In this way, we are
carrying our cross, that is, the instrument of salvation. It doesn’t mean bear with arthritis. I
hate to say, that’s not what it’s about. It’s about bearing with death, especially death to what
we know about ourselves, so God can teach us what he wants to teach us. Is this a hard
teaching? Of course it is.
But it would be very foolish to kid ourselves along with the idea, well, we really don’t have
to worry about what this is going to cost because if we do, we’re like this foolish man who
lays a foundation of a building he can’t finish. That would be like a person saying, “Oh, I want
to follow Christ without figuring out, well, what’s it going to cost me?” Well, it’s going to
cost everything!
But, of course, God, the source of everything, has a plan far greater than we ever could
form for ourselves, and the desire to enrich us and elevate us and sanctify us in a way that we
couldn’t imagine. As St. Paul says, “Eye has not seen, ear has not heard. The mind of man
cannot imagine what God has prepared for those who love him.” And Jesus is saying, “That’s
absolutely true, but in order to receive that, you have to let go of everything else.”
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Jn 2:13-22 (Commissioned to bring Christ into the world)

Today we are celebrating the dedication of the Lateran Basilica, the Basilica of Our Savior
and of Saint John, namely, St. John the Baptist. This is actually the cathedral of the Church
of Rome. Many people think that the Pope’s cathedral as bishop of Rome is Saint Peter’s. It’s
not. St. Peter’s is a shrine built on the grave of Saint Peter, the tomb of St. Peter, but the
Lateran Basilica, built by Constantine, dedicated in 324, nine years after he lifted the ban on
Christianity, is the actual cathedral.

Now when the Church celebrates the dedication of a Church it always moves away from
focusing on the building itself, as you could tell from the readings. In the gospel reading Jesus
is cleansing the temple of the moneychangers and the various individuals who are selling
sheep and oxen. Incidentally, all this was necessary for the sacrificial system to continue. So
his activity was actually quite radical and it actually undermined the very idea of the
sacrifice in the temple, perhaps a way of preparing for the idea that he was the sacrifice, not
being clear, but we can infer that. But even in the gospel reading Jesus immediately shifts
attention from the temple made by human hands to the temple not made by human
hands, namely, the body.

And St. Paul, in his letter to the Corinthians, First Letter to the Corinthians, which I read
from, Chapter 3, talks also about the body, the human body, as a temple of the Spirit. Now the
fact is it’s created to be a temple of the Spirit, but sometimes it isn’t because people do
not make a home for the Spirit. Sometimes people fill the temple up with false gods. This is
one of the grim realities we need to face, that our freedom can defile the holy place of our
own bodies. Now what are some of the false gods? Well, there are many. One is pleasure, or
comfort. People ruin their bodies violating all proper norms of sexual contact, for example,
which is really destructive, destructive of their bodies. Now we may be sympathetic to their
weakness, but the sad fact is it’s destroying the temple that God has made.
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Then there are, of course, even more overt attacks on the body through murder and
abortion, which is a form of murder, I suppose—taking life, which is holy to the Lord. St. Paul
is very clear, “If anyone destroys God’s temple, God will destroy that person.” This is rather
dire. This is not said so that we will live in fear, nor so that we will feel bad. It’s said so that
we can live in holiness, repenting of our faults, asking for healing wherever we need
healing, so that we can live a truly free and holy life in the body, because the body is
meant to be a temple of the Holy Spirit.

Now by the way, it seems to me that there are many people, many Catholics, who don’t
have a sense of this at all, who think of themselves as good Catholics, who never think about
God dwelling within them. They may respect the Blessed Sacrament. They may even visit
the Blessed Sacrament, which is wonderful, but the Blessed Sacrament is given to us to be
consumed: “Take and eat; take and drink.” And that consumption is meant to fill the body as
well as the soul with the presence of the risen Christ. And I wonder how many of us leave
Mass with this sense of carrying the risen Christ into the world? That’s what we’re called to
do. That’s our mission. “Ite, Missa est” is the old Latin word from which you get the word
“Mass.” The Mass is a commissioning: “Go into the world with Christ.”

If Catholics really believed what we say we believe, they would be very active
sanctifying every spot on earth. Every workplace would be sanctified by their presence
because they bring the presence of the risen Lord. Their homes would be also temples, not
because of a prayer they say, not because of hanging up the Sacred Heart, but because they are
living there, and in their bodies dwells the Holy Spirit. These are not things just to make us
feel good. These are serious gifts God has given us and they are gifts that we will have to
render an account for.
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Rev. Paul A. Hottinger
Qualitative Judgment and Loyalty Thirty-first Week in Ordinary Time Saturday,
November 10, 2007 8:15 AM Rom 16:3-9, 16, 22-27; Lk 16:9-15 (St. Leo the
Great, pope, doctor of the Church) (You cannot love God and yourselves)

“You justify yourselves in the sight of others, but God knows your hearts; for what is
of human esteem is an abomination in the sight of God.”
Another not so gentle teaching from the Prince of Peace! And it behooves us very well to
look at these very pointed teachings from Christ and not to deflect them as if they’re meant for
someone else, especially someone in the past, like, for example, the historical Pharisees. You
can be assured that whatever objectionable qualities the historical Pharisees had are also in
today’s Church. There’s no doubt about that, because they have belonged to human nature in
its fallenness, in its sinfulness. And the Church has not abolished human nature, in case you
haven’t noticed. We’re still dealing with these very issues.
Now what in particular is Jesus talking about today? Well, actually perhaps not just one
thing, but the idea of quality. In the world today people think, well, if you tell a little lie, well,
that’s just a little lie, no big deal. Oh, but if you perjure yourself in court, well, that’s a crime.
You can go to jail. But if you just lie about something that the court doesn’t think is very
important, well, then it really isn’t that important. Or stealing—well, if you steal lots of
money, like Enron, well, then you’re a terrible criminal; but if you just steal little things, that’s
not so bad. That’s a quantitative way of looking at life; that’s not Jesus’ way.
Jesus’ way is qualitative. People rebel against this, but it’s what he said. I will repeat: “The
person who is trustworthy in very small matters is also trustworthy in great ones. And the
person who is dishonest in very small matters is also dishonest in great ones.” So forget the
difference between grievous and slight matter. That’s been overdone.
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In a world of quality, in a spiritual community that has a standard of quality, the differences
are minor. The real difference is between being honest and not being honest, between being
trustworthy and not being trustworthy, not to what degree you’re not trustworthy. So,
for the most part, what is the practice of our courts, for example, is all irrelevant to Christ:
ascertaining the degree of guilt, and so on. Quantitative analysis is irrelevant to a spiritual
community.
The second point he brings up has to do with loyalty. And his view is, of course, that you
can only be loyal to one object, and his observation is that many of us are divided. We say
we want to love God, but then we also want to love what? Ourselves. He says, “You cannot
love God and mammon,” mammon meaning money, but money is nothing. Money is a
representation of self; it’s power for the self. That’s all money is. So he says, “You can’t love
God and money.” It means you can’t love God and yourself, at least not equally. The self
has to be subordinate in every way to God; and if it isn’t, then your love of God is
meaningless. That’s what he is saying.
Now we might try to be self-justifying and say, “Well, we’re really not so bad; we don’t
really have to look at this,” but I would recommend that you listen to the end of this. “You
justify yourselves in the sight of others.” That’s not too hard to do. That’s what law is about.
“But God knows your hearts.” That’s what law is not about. “For what is of human
esteem”—that’s what society is all about—“is an abomination in the sight of God.”
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Rev. Paul A. Hottinger
Totally Trust in Truth
Thirty-second Sunday in Ordinary Time/C
November 11, 2007 9:00 AM 2 Mc 7:1-2, 9-14; 2 Thes 2:16-3:5; Lk 20:27-38
(Original inspiration of God’s word)

In this morning’s gospel reading, as is frequently the case, there is an issue, there is a
dispute at hand: Jesus in, if you will, an argument with some opponents.
Now it is noteworthy that the Judaism that Jesus entered into was a Judaism not of
rote answers but of open questions. Jesus, even as a boy, took his hand at asking these
questions and probing. If Judaism had not been like that, I wonder whether God would
have chosen it for the revelation of the Christ? Probably not.
Now, you see, in today’s reading Jesus’ opponents are a group called the
“Sadducees”—I won’t go into who they were or where they came from; that’s not so
important. But interestingly enough, his allies are the Pharisees. With Jesus there were
no permanent enemies, no permanent friends. Often he disputed with the Pharisees.
Today he is on their side. He was a man of truth. He was not partisan. So much of
especially modern thinking is partisan. You belong to a group, so you think the way they
do. The truth belongs in this group or that group or another group, but that’s not true. The
truth is—period! Groups only guess at truth.
Here the question is resurrection of the dead. The Pharisees believed in it; the
Sadducees didn’t. The matter is still open for Jews—not, of course, for Christians. As
St. Paul said that is the root foundation of our faith; without the resurrection of the
dead, we have no faith. “Our faith in Christ is in vain,” he explains—and that’s true. For
Jews it is still open. I remember a trip I made across the Atlantic. One of my table
partners was a lovely couple from New York—Jewish. Helen said to me one day, “You
know, Father, I have always wondered about what happens after we die. I really want to
think there is something that goes on, but I asked our rabbi, and he said, ‘Helen, don’t
think about that,’” So there are different views.
In Judaism there were many views that Jesus accepted, and there are many ideas he
didn’t. The point is that he was neither pro-Jewish nor anti-Jewish. He was simply a Jew
who looked for the truth. He believed in the goodness of his tradition: the Torah, the
Wisdom, and the Prophets. But he also thought that things got mixed up in the
transmission. The tradition had some things askew. And he employed a rather odd and, as
far as I know, unique phrase. He would say, from time to time, you can read it in the New
Testament: “But in the beginning it was not so.” As far as I know, no rabbi ever
employed that phrase: “In the beginning it was not so.” Jesus was bringing people
back to the original inspiration, the original purpose of the word of God.
We, as Church, need the same thing. We need to be brought back to the original
inspiration of the word of God, and not assume that however things have developed
must be right because, after all, the Holy Spirit would not have allowed us to go awry,
askew. No, the Holy Spirit does allow just that. We are human. We have frailties. We are
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partisan. We cling to groups and to group thinking, and we lose the way. So we need
Jesus now to bring us back. In fact, in Latin there is a wonderful phrase: Ecclesia semper
reformanda, “The Church must always be reformed.” But we need to believe in that.
This is the underlying context of today’s encounter. So certainly Jesus believed in the
resurrection of the dead, as did all the Pharisees.
But more important for us today are the arguments he marshals against his opponents.
The point he is making is this: faith is not a matter of logic. They were explaining
logically why it didn’t make any sense to talk about resurrection. His point is: look,
believing in God is very different from trusting in your own reasoning. It is arrogant
and prideful to pretend that our logic rules the universe. Our logic is a very limited tool. It
doesn’t rule anything, I bet, even our own lives.
Jesus began his ministry with this announcement: “Reform your lives, and start
thinking anew,” in Greek, metanoia. You probably heard that word. It really means to
think anew, to change your way of putting things, your mind. It sometimes is translated
“repent,” but that doesn’t capture the real meaning. Indeed, Jesus believed God makes
all things new, but asks us to trust him and let him be God. Now letting God be God
is much more difficult than believing in the answers of a catechism, or believing in
certain fundamentals that we may pick out of a Bible. But letting God be God is what
faith is really about.
The gospels present Jesus as the one who can lead us to that kind of a belief, a belief
that is a relationship, a relationship of personal trust. And I may add, a trust with no
holds barred! Jesus gave his life totally in trust to the Father. It didn’t save him from
suffering. It didn’t save him from death. But it led him through suffering and death to
the resurrection.
For us this means that we have to retire from our roles as critics: telling God what
is what. No, faith is a matter of letting God tell us what is what. We have to stop telling
God what we will accept. We have to accept what God offers us. We have to stop
telling God what we can believe. We can believe anything he reveals to us, if we
choose to. We have to stop telling God what is possible, like the Sadducees in today’s
reading, because Jesus pointed out: “With God all things are possible.”
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Rev. Paul A. Hottinger
Love, Forgiveness, Life
Thirty-first Week in Ordinary Time
Monday,
November 12, 2007 8:15 AM Wis:1:1-7; Lk 17:1-6 (St. Josaphat, bishop and
martyr) (Living in forgiveness)

“And if he wrongs you seven times in one day and returns to you seven times saying,
‘I am sorry,’ you should forgive him.”
Some people say that Jesus used simple, everyday examples to show how to lead a good
life, a spiritual life. But actually the point of almost all of his examples are precisely the
opposite: that ordinary life perceived as it is through our senses, experienced as it is in our
bodies, gives us no indication at all of the way things really are in this life of the Spirit, a
life in the Spirit and a life of the Spirit—both.
Today he is talking about forgiveness, that we imagine that forgiveness is the consequence
of something else. We can say sorrow, or repentance, remorse. One comes first, then the
second. But actually that’s not true. Forgiveness is simultaneous with the reception of
forgiveness. That’s why he taught in the Lord’s Prayer, “Forgive us our trespasses as we
forgive those who trespass against us.” They are simultaneous. You can’t have one without the
other. If you want to be forgiven, then you have to be forgiving. And there can be no limit.
Now in the Bible seven is a sort of ultimate number. There’s always seven days in the week
so seven is like the ultimate possibility. So if your brother wrongs you seven times, that’s like,
you could say, almost an infinite number of times, and if he turns to you seven times, then
forgive him seven times or an infinite number of times. Why? Because to be forgiving is the
only way to live in forgiveness.
After all, we are all parts of one body. We wouldn’t dream of cutting life off of one little
organ or our body. So, we can’t dream of cutting life off from another member of the body of
Christ. Love is life. Forgiveness is love. Forgiveness is life.
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Rev. Paul A. Hottinger
Prideful Service Thirty-first Week in Ordinary Time Tuesday, November 13, 2007
8:15 AM Wis 2:23-3:9; Lk 17:7-10 (St. Frances Xavier Cabrini) (We are working
for the good of the vine and the body of Christ)

“When you have done all that you have been commanded, say, ‘We are unprofitable
servants; we have done what we were obliged to do.’”
Now you might find this story a little bit odd, especially when Jesus addresses it to his
apostles. So why is he doing that? Well, you know he had his opponents and he had his
friends, and sometimes his friends were as lacking in comprehension as his opponents. We
can imagine that Jesus had a very good reason for addressing this little word to his apostles,
and I think it is that we, as servants, can allow our service to build up our pride. This, of
course, was true of the Pharisees. That’s why he said of them, “They have their reward,”
meaning that their fame and the gratitude they elicited from others was what they were going
to get in recompense for their service, since that’s apparently what they really wanted and
valued.
Well, what did the apostles want and value? We can see from many passages that they
were looking for something as well for themselves, some sort of privileged position. James
and John, if you will recall, wanted to sit at the right and the left in the kingdom. And the
others were often upset with James and John, and they argued with each other who was
more important. This is all pride.
So here Jesus is saying, “Look, I am calling you into service. That in itself is, after all, a
privilege of a sort. I’m asking you to work with me, and that is a privilege, too. There is a
certain amount of benefit that comes from this sort of collaboration; that’s all legitimate,
but don’t expect that you will be exalted, because then you’re working for the wrong thing.”
Indeed, Jesus does talk about being exalted. He says, “It is those who humble themselves
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who will be exalted,” not those who are planning on it, even through good works, even
through service to the gospel.
Now this is a hard teaching because it really attacks the very nature of what we call the
“ego.” The problem with the human ego is that it’s formed in the world, by the world, and it
gives us a sense of separateness that is inappropriate. We are all branches on the same
vine; we are all organs in the same body, and we must never forget that. We are working for
the good of the vine. We are working for the good of the body, and we’ll all benefit
proportionately as the body grows in health, as the vine flourishes. But that is not up to us
to decide.
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Rev. Paul A. Hottinger
Reflection or Delusion
Thirty-second Week in Ordinary Time
Friday,
November 16, 2007 7:30 PM Wis 13:1-9; Lk 17:26-37 (St. Margaret of Scotland;
St. Gertrude) (Healing Mass) (Becoming a child of God)

“Whoever seeks to preserve his life will lose it, but whoever loses it will save it.”
Here we have one of the central paradoxes of the gospel. The very nature of a
paradox is it defies logic; it contradicts logic, and yet it is true in a transcendent way that
requires us to pay attention, to reflect, and to think about: How does this really work;
what does it really mean?
We have to ask ourselves first of all: What does it mean to live? What is life? We
live in a world that Pope John Paul called a “Culture of Death.” Now the Culture of
Death begins by denying life, obviously, but really it begins by identifying life with
material things. That’s where the culture of death comes from.
We remember that God created humanity in his own image. But this is only a
potential for something. What’s it a potential for? It’s a potential to become children of
God. But that’s not the same thing as being a child of God. We are living in a world of
human language, but human language is made up by people who are very deceived and
deluded. So language doesn’t point to spiritual reality. That’s why Jesus speaks in
parables and paradoxes, because he realizes language can’t explain the truth. And
even our secular society takes words and phrases and takes them into itself to make them
their own, like being children of God. People say, “We are all children of God.” Well, no,
we are not—not really, because to be a child of God means to be godly. Just as dogs
sire other dogs, zebras sire other zebras, God sires godliness, godheadness, divinity.
Human beings are capable—but only capable—of being a child of God.
But many of us lose the way in life. We lose life. The way, the truth, the life—the
same. We lose the life. We lose the way. We lose the truth—all are truth. In this sense
they are equivalent. Another way of saying this: we lose the sense of who we are. We are
created by God with this great possibility of being his child, which means to have his
will in our wills.
But right away, we see in the story of Genesis, that the serpent tricks Eve into
thinking, oh, that plan is bad. God doesn’t really want you to know the truth. The truth is
you could be equal to God by deciding for yourself what is good, what is bad, what is
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right, what is wrong, what is true, what is false. You can decide that, and then you will be
gods unto yourselves. God doesn’t want you to know this. He wants you to obey him. He
is a spoilsport, and he is jealous. Don’t listen to him! Unfortunately, it seems that even
the majority of people in the history of the world have listened to the serpent and not
to the word of God. So while they had this potential to be the child of God, they really
aren’t.
They still have a feeling of “I.” “I AM WHO AM” is the very thing God said to Moses
when he asked, “Well, whom shall I say sent me?” “I AM WHO AM,” Yahweh. And we
all still have that, that sense of self, but it’s disconnected from the source. And there is
no unity with the source in our spirits, in our wills. This is sad and unfortunate.
Jesus talks about it, however, in a matter of fact way. He says, “Well, don’t forget,
back then at the time of Noah, there were men and women eating and drinking up until
the time Noah entered into the ark.” Why? Because most people think that’s what’s
important—eating and drinking. Later on, we have Lot. And they were “eating and
drinking and buying and selling and planting and building,” because that’s what so many
people think life is about. They are deceived. So they never really open themselves to this
possibility of being a child of God, because they create their own wills and they want to
do their own thing and they want to be the center of their own lives—gods unto
themselves! They measure their success by their material possessions or money; or they
measure their poverty, their pitifulness, by their lack of possessions. Either way they are
deluded, because that’s not what life is about. And some actually substitute this beautiful
central self-reflection, reflection of God, this feeling of “I”—they replace it with
nothing but egoism, narcissism. And they waste away their whole lives.
But even we, who have heard the word of God and really believe in Jesus and who
have been baptized and given grace, even we are often deluded, because we have grown
up among these people, and we share with them a sense of separation. We have free will,
but we are not independent beings. We look at everyone else. We see that they are
acting like independent beings. We figure, well, that must be it. But it isn’t. There can
be no independence of being! God is the only Being. “Apart from the Word nothing
comes to be.” As St. Thomas says, “And God is now creating.” It’s not something that
happened in the past and everything just hangs around! No, everything is only because
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God is now creating—everything, everyone, child of God or not. We are totally
dependent upon God, and we are fashioned by the Word at every moment—every
single cell, every single atom, every single quark is fashioned by the Word, and kept in
being by the Word. This is what creation is; it’s ongoing.
But in this world which we believe, we believe in God, and yet our perceptions are so
often formed by the world. And we are often unaware of what advances the world has
made within our own minds—worse, within our souls, within our spirits, where we
actually choose to live this way, as if we were independent, as if that were a true goal.
Even a sort of perverse religious idea that if we are really independent, and really good at
it, we can now bring something to God that he doesn’t already have! And that will get us
a real reward! All this is deluded thinking.
So Jesus says, “Whoever seeks to preserve his life or whoever seeks to preserve his
self or whoever seeks to preserve his ego will lose it.” The ego itself is a sense of
separation. It doesn’t work. Partly, it’s due to the fact that we are living in a material
body and we are individuals. We can see that. Aristotle says, “Matter is the principle of
individuation,” which it is. That’s not the real problem though. The real problem is
when we start acting out this individualism and we take it for granted and we think
it’s real. That’s the problem. So Jesus wants us to realize that “whoever loses it”—what?
Yourself, your ego, your truth—your truth, not the truth—your life, “will save it.”
So this is the paradox, and Jesus wants us to think about it. It’s not simple. We have to
see: In what way do we want something for ourselves we don’t want for everyone
else? In what way do we foist on others an evil that we wouldn’t want for ourselves?
In this way we are breaking down the unity that God wants in his body. So we leave it
there. We recognize we are as a race broken, but we also are as a race saved. We are
saved because God sent his own Word into the flesh so that divine will and the human
will could become in perfect harmony and, therefore, Jesus really does show us the
way to live a human life, not grasping equality with God, but accepting what is actually
a kind of equality with the Son of Man: one in will, one in obedience, one in life, one in
love, one in harmony—the way to wholeness.

Reflection or Delusion
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Rev. Paul A. Hottinger
We Grieve and Celebrate Funeral James Rose Friday, November 16, 2007
Wis 3:1-9; 2 Cor 4:14-5:1; Jn 14:1-6 (The gift of each other)

“Therefore, we are not discouraged; rather, although our outer self is wasting
away, our inner self is being renewed day by day.”
This is a mouthful! It is from St. Paul’s Second Letter to the Corinthians. What he is
saying, of course, is true of everybody. We are all wasting away in one sense. Some
scientists believe the whole universe is actually wasting away. But when there is long
sickness, this wasting away becomes very visible, very tangible, very perceptible; and
when sickness affects the memory, it can eat away at relationships and be very
painful for everyone.
Yet when I first visited—and I only visited Jim once, which was last week—I entered
a house with a radiance of love and holiness, of true caring. This is what love is about.
It’s about caring for people in all conditions. It’s unconditional love. That’s what I felt
when I went to his home. That’s a great tribute to his wife, Martha, and his children and
family.
St. Paul says, “We know that if our earthly dwelling, a tent, should be destroyed”—
and we know it shall be eventually—“we have a building from God.” This “building
from God,” of course, he is referring to the hope of resurrection when we will be given a
body of glory like Christ. But meanwhile, he says, “Our inner self is being renewed.”
That’s not always easy to see or believe in. Somehow the work of God is at work beneath
the radar of our own perception. We see the wasting away; we don’t see the renewal of
the inner spirit. When we see people who live in love and serve others, that itself is the
renewal of the inner self, their inner self and the inner self of the Church. This is
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something beautiful to behold in the midst of something not beautiful, something
difficult, something sad.
So we are today, I think, feeling ambiguous. We are relieved that the sufferings of our
brother, Jim, have ended; but we still miss our brother. This is the way love is. It should
be this way, because when we really are related to each other the way God intends,
that relationship remains beyond this earth. So we need to keep room within ourselves
so we can be restored in the resurrection of the just and even before in the glory that
awaits us. So we need to be very open within ourselves to our various emotions. They are
all good; they are all proper. We need to grieve and celebrate—maybe not at the very
same moment, but eventually, and recognize the great gift that God has given us in
each other. I must say the gift that God gave to Jim and his wife, Martha, and in his
family—he is rejoicing now for sure in the fulfillment of the promises God gave him.
So as we come together today we have lit the paschal candle. It’s supposed to remind
us that even in the world of darkness, the light shines. Jesus has called us all to receive
that light and to let it shine in our own way. In this way we live the gospel day by day,
one day at a time. We thank the Lord for our blessings and we pray for our needs.

2

We Grieve and Celebrate

Rev. Paul A. Hottinger
True Security Thirty-third Sunday in Ordinary Time/C
November 18, 2007
9:00 AM Mal 3:19-20a; 2 Thes 3:7-12; Lk 21:5-19 (Trust in God)

This morning’s gospel is a call to “vigilance,” and that might have been rather
peculiar to us Americans until 9/11. That date changed for a long time our attitude
towards the world. However, the underlying truth we may not recognize and it may have
escaped us even now.
What Jesus is getting at is that there is no real security in the physical, material
sense of the word, that the government cannot supply it, period—enough. Armies cannot
supply it. Money cannot supply it. Technology cannot supply it. The only security, from
Jesus’ point of view as he expresses it in today’s gospel, comes with trust in the
transcendent power of God to protect the faithful from everlasting harm and loss.
That’s what should concern us. In the reading the deacon gave us Jesus said, “Some of
you may lose your lives,” and his view is so what! He lost his life too. That’s all part of
the bargain. What we need to worry about is everlasting harm and loss. And that is
possible.
Meanwhile, we have to face the truth that the affairs of this earth continue to
deteriorate because of a refusal on behalf of those with power and influence to work
for the common good and, therefore, follow the will of God. That’s an observation and
that’s a fact. Therefore, there are human disasters aplenty, like wars and even famines.
These are perpetuated in a sense by choice. Furthermore, we see human life itself is
sacrificed for mere convenience. And as Jesus is telling the crowd in today’s gospel, even
nature itself cannot be counted on to obey natural laws and patterns to make us
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secure. Nature itself produces earthquakes, tsunamis, and hurricanes that spread death
and destruction.
What is important in the mind of Christ is: Whom do we trust? Jesus’ point is we must
trust only in God. Even family, friends, and neighbors may betray you. Trust in God
coupled with wariness of the world will help prepare us for the worst. There are many,
however, who have been brought up to expect that life will take care of them, that they
are entitled to whatever they want. This form of upbringing will soon prove disastrous as
life continues to deteriorate at an accelerated rate, partly due to the false values
propagated by an entitlement mentality. Contrast the narcissism of today with the
recommendations in 2 Thessalonians, read earlier.
The Christian idea of the future has always been pulled between two beliefs, which
are complementary. The first is the recognition that the fact of human freedom leaves us
always vulnerable to evil. The second is the belief expressed by Christ at the beginning
of his ministry, that there is no reason why we cannot change and turn our lives over
to God; and if a large enough populace does so, the kingdom of heaven can be
manifested even on earth in our own day. This is the correct motivation for
evangelization—not saving individual souls as much as setting earthly life on its best
possible course, so that the prayer of Jesus may find fulfillment: “Thy kingdom come;
thy will be done on earth.”
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Rev. Paul A. Hottinger
Discerning Our Needs
Thirty-third Week in Ordinary Time
Monday,
November 19, 2007 8:15 AM 1 Mc 1:10-15, 41-43, 54-57, 62-63; Lk 18:35-43
(Knowing and recognizing the order and priority)

“Then Jesus stopped and ordered that he be brought to him; and when he came
near, Jesus asked him, ‘What do you want me to do for you?’”
It may seem puzzling why Jesus should ask this blind man what he wanted him to do
for him. You might say it was obvious: he was blind! But in the scheme of things as they
actually are, God does require that we ask for our needs. The reason for this seems to
be that there is between God and ourselves some sort of a collaboration required, where
God expects us to discern our needs and to put them in order.
When he taught the Lord’s Prayer, what we call the “Lord’s Prayer,” he taught a
certain order of priority. It did not start with daily bread, which is the material things
we need to keep going in its original meaning. He didn’t start with that. He started with
blessing the name of the Lord, the Father. He started with the coming of the
kingdom, which is a universal reality encompassing all blessings and extended to all
people. Third, he called for doing of the will of God on earth, which it usually is not.
This is very important that we actually want these things and pray for them. It is not
simply enough to pray that God help us. He really wants us to discern how we need help,
because part of our receiving the gift is knowing we need it and recognizing the gift
when it comes. Without our discernment this is not possible.

Discerning Our Needs

Rev. Paul A. Hottinger
Encounter with Brokenness Thirty-third Week in Ordinary Time Tuesday,
November 20, 2007 8:15 AM 2 Mc 6:18-31; Lk 19:1-10 (What is our response?)
“But Zacchaeus stood there and said to the Lord, ‘Behold, half of my possessions,
Lord, I shall give to the poor, and if I have exhorted anything from anyone I shall
repay it four times over.’”
This is an enthusiastic response, and that’s what love can elicit. This is a rather
improbable story, because it says that Jesus was intending to go through the town, but
then he saw Zacchaeus, knew who he was, and said, “I have to stay at your house.”
First of all, how did Jesus know who he was? You can’t say, well, through his divine
knowledge because that’s, in a sense, cheating. Jesus used human knowledge; and his
divine knowledge had to do with God, not facts in a human sense. St Thomas points
this out: God’s knowledge is so unlike our knowledge that we should use a different word
for it. The story is, on the surface and in a literal sense, implausible.
But what is the evangelist trying to tell us? He is trying to tell us about God’s not only
willingness but eagerness to welcome the broken, to welcome the damaged goods of
this life into his heart. We see that he mentions Zacchaeus is a short man. You know,
short men often overdo, overcompensate, for their shortness. Julius Caesar was short.
Napoleon was short. Adolf Hitler was short. Maybe Zacchaeus was like them:
overcompensating for a feeling of inferiority. He became the chief tax collector, not
just a tax collector—the chief tax collector! This was not exactly an honest profession, as
you know.
But here in his encounter with Jesus, we see two things: first of all, the openness of
the heart of God in Jesus. Zacchaeus’ past, his reputation, does not count against him.
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All Jesus sees is his willingness, even his curiosity, to see him; and he responds to that.
Jesus doesn’t say, “Zacchaeus, I want you to now follow me and join my group.” He
says, “I want to stay at your house.” That’s what Jesus tells us in our brokenness. “I want
to come stay at your house. I want to be part of your life.” He doesn’t call us first to
follow him. First he says, “I want to come into your life. I want to come to your
house. I want to live with you.” This is the invitation of love.
The Second thing we see is Zacchaeus’ response, which is actually irrational. He says,
“I am going to give half of all I own away to the poor, and then if I have defrauded
anyone, I am going to pay him fourfold.” Well, his mathematics wasn’t very good. He
would have nothing left, and he wouldn’t be able to fulfill that. With half of his income
he could not possibly pay back people four times, whom he had cheated. I mean, it’s
extremely unlikely. After all, he was a chief tax collector. But that is the way love works.
Love gives all and love takes all.
So Luke, our evangelist, tells us this story of this encounter, not because it really
happened exactly in this way, but because it symbolizes and includes the story of Jesus
in his many encounters with brokenness, and it includes his encounter with our
brokenness. The question now remains: What will our response be?

2

Encounter with Brokenness

Rev. Paul A. Hottinger
Not Our Own Masters
Thirty-third Week in Ordinary Time Wednesday,
November 21, 2007 8:15 AM 2 Mc 7:1, 20-31; Lk 19:11-28 (The Presentation of
the Blessed Virgin Mary) (Responsibility to God)
There is a theme that ties together both the first and the second readings. The theme is
that we are not our own masters.
The mother who saw her children one after the other die in a grizzly execution says, “I
do not know how you came to be in my womb. It is the creator of the universe who
shapes each man’s beginning, as he brings about the origin of everything, he, in his
mercy, will give you back both breath and life, because you now disregard yourselves for
the sake of his law.”
That’s the Book of Maccabees, the Second Book of Maccabees. In the gospel, Jesus is
taking that same idea. We are on this planet. We are given certain responsibilities,
certain abilities, certain riches; and we are expected to do something with them for
God. God is king; we are not the kings. It is not for our own benefit that he gives us what
we have, but for his benefit, just as the old lady, the mother in the Book of Maccabees,
recognized life comes from God.
We think life is our possession. That’s why we have abortion. This is just mine—no, it
isn’t! My body isn’t mine. My child isn’t mine. We do not belong to one another. We
belong to God, and we are his precious possessions. And we will be judged by how well
we take care of ourselves, of God’s own, that he has given us to care for. Our very
abilities we will have to answer for: How we use them?
So in this very simple way, without going into great detail, these traditions from the
Old and New Testament blend together for our edification.

Not Our Own Masters

Rev. Paul A. Hottinger
Gratitude as Preparation for More
Thanksgiving Day
November 22, 2007 9:00 AM Sir 50:22-24; 1 Cor 1:3-9;
(St. Cecilia) (Faith a recognition of the gift-giver)

Thursday,
Lk 17:11-19

“Then he said to him, ‘Stand up and go; your faith has saved you.’”
You would certainly all be forgiven if you were to express confusion about this word
“faith.” It is used so often in the New Testament. It has many different facets. This is a
very important one. Here faith means perceiving God as the gift-giver—perceiving
God as the source of life.
Now this is a very poignant story, and it has a sad side to it. Leprosy in ancient Israel
was considered a social disease, and therefore lepers were excluded from society. Now
in this particular case, this excluded group of lepers involved both Jews and at least one
Samaritan. Now when Jesus, intending to cure them, sent them to the priest, because it
was only the priest who had the authority to reunite them to the community, to pronounce
them clean and, therefore, to allow them to enjoy society, family, friends, life itself, this
one Samaritan actually couldn’t go, because while he could enjoy the community of the
outcast, he could not enjoy the community of the righteous because he was a
Samaritan. So whatever fellowship or community or communion these lepers enjoyed as
lepers was now ended by their cleansing. A sad, poignant story, but it’s all about us, too:
how we exclude people. That exclusion could be because of social diseases—very
obvious—or it could be because of subtle disagreements—more interior and, of course, a
matter of conviction!
But Jesus goes to this idea of faith. Your faith has saved you because the
Samaritan’s faith led him to gratitude, because faith is recognition of the gift-giver.
So gratitude is not simply of an emotional state. It’s not simply some subjective feeling
that some people have and some people don’t, that some people are entitled to and some
people aren’t. It’s a product of faith. It comes from faith. And as faith is the door to our
relation with God, because it is through faith that we find justification—stage one in
our renewal and redemption—faith helps our hearts and souls to expand, as St. Augustine
says, to receive more gifts. We should not ever think that we have already received what
God wants to give us. Everything we have ever received to this very moment is simply a
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foretaste of something far greater. Prayer and faith—both expand our hearts to
receive more.
Ingratitude is, therefore, a lack of faith. Ingratitude sadly distorts the soul. We have
to see this as a temptation that we are all tempted at some point in life to feel cheated,
to focus on what others owe me and not what I owe, because I am the recipient, I am the
recipient of life itself! But life itself is also only a foretaste of what God wants to give us,
which is ultimately himself. The whole meaning of the Incarnation, as St. Thomas
Aquinas explains it, is that God becomes human so that humanity can become divine, so
that we can live the divine life in the Trinity. That’s the gift God wants to give us.
That gift depends on our faith and, therefore, our ability to be grateful for the
various forms of foretaste that God gives us that prepares us for the greater gift, the
gift of God.
And, of course, it directly focuses on the Eucharist. “Eucharist” comes from the Greek
word eucharisto, which means “I thank you.” The Eucharist is the way in which the
Church, as a living body of faith, a body of believers, renders gratitude to God, and
expands its own soul to receive the gift, which is eternal life, the life of the Trinity,
which even now is bestowed upon those who are ready, who are recipient. And this is the
meaning of Holy Communion. In Holy Communion we have a sign of something that
goes way beyond anything temporal. It is a foretaste of the life of the Trinity itself. And
it is given to us at a very great price. It costs Jesus his life and his death, and therefore
it is his body and blood.
So as you come to Eucharist today, open your hearts to the gift God is giving you,
which is himself, and let all temptations to focus on what is lacking and to focus on what
other people owe you and to focus on what you didn’t get—let those go! And welcome
into your heart the body, the blood, the soul, and the divinity of the risen Christ. And
through the gratitude he gives you, prepare yourself for the infinite. God bless, and have a
wonderful day.
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Rev. Paul A. Hottinger
Faith of Martyrs Thirty-third Week in Ordinary Time Saturday, November 24, 2007
8:15 AM 1 Mc 6:1-13; Lk 20:27-40 (St. Andrew Dung-Lac and his companions)
(Hope of resurrection)
Today we celebrate the memorial of Sts. Andrew Dung-Lac and his companions.
Now from the seventeenth century, around the time when the explorers first came to
this country—the earliest settlers, Plymouth was in the seventeenth century, Jamestown
was in the seventeenth century—until the nineteenth century, over a hundred thousand, as
many perhaps as a hundred and fifty thousand, Vietnamese or foreign nationals
living in Vietnam were killed for their faith. And among these, a hundred-some were
canonized in 1988 by Pope John Paul II. The chief was St. Andrew Dung-Lac, “chief”
meaning he was the most well-known.
This phenomenon of martyrdom is a constant phenomenon in the history of the
Church, and no century actually produced more martyrs than the twentieth. This
goes against a certain prejudice or idea many people have of something like progress, as
if through the centuries humanity is becoming wiser and more humane. Not so! Humanity
is not becoming wiser or more humane. Humanity has not advanced one iota in terms
of its interior, spiritual, emotional, or voluntary life. Externally, in terms of artificial
intelligence—technology, a certain kind of science, science which allows for control of
the environment—there have been made some advances. Unfortunately, the life of
western culture is totally focused on the externals, on the new levels of control and
knowledge that we have attained through science, ignoring totally the abyss within that
keeps producing more martyrs for Christ, because evil is a reality in the world. We have
to think of evil in a very sober and intelligent way and not pretend that it’s going to
go away through technology or through our cleverness or our humanity or our growth
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in humanness. This is not happening.
In today’s gospel reading, the focus is on the resurrection of the dead. That is what has
tied the life of every martyr, from the very earliest days until the present moment,
together—the hope of resurrection. The martyrs have died because they refused to live
for the present moment, because they wouldn’t allow their attention to be grasped by
even, if I dare say, the illusion of life. By “illusion” I simply mean the sense that there is
nothing more important than the present moment. Well, of course there is! In fact, the
present moment, although it does include much more than we perceive, is nothing
without the eternal. In fact, the value of the present moment is the eternal wrapped
within but not open to our senses, only open to the eyes of faith. And it’s precisely the
eyes of faith that the martyrs had. And so they were not deluded, and they were not led
astray by the blandishments of the world: power, existence itself, pleasure, prosperity.
These things were seen to be what they are: passing conditions. So the martyrs all chose
to live in the truest way, by faithfulness to God, to the Lord. And they are the seeds of
a true new age, not a new age found in crystals and bizarre philosophies, but in the work
of God: rebuilding, refashioning, recreating the world according to his own original plan.
And this the martyrs have advanced, and we can too.
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Rev. Paul A. Hottinger
Allowing Christ to Be King Our Lord Jesus Christ the King Thirty-fourth or last
Sunday in Ordinary Time/C
November 25, 2007 5:00 PM Vigil 2 Sm 5:1-3;
Col 1:12-20; Lk 23:35-43 (Christ gained self-mastery)

This weekend we celebrate the Solemnity of Christ the King. Now this term “king” is
most probably not a word Jesus ever used for himself, and yet the kingdom of God was
very central to his early proclamation. Mark begins the gospel: “Repent, and believe:
the kingdom of God is at hand.” However, the proximity of God’s kingdom did not
mean that it actually ruled events on earth. It did not, except in the extraordinary works of
Jesus himself, but not in the ordinary events of life. Thus, he teaches his disciples to pray:
“Thy kingdom come; thy will be done on earth,” so that the kingdom would take root and
would begin to have an effect in people’s lives.

Now this twin characteristic, seemingly contradictory, that the kingdom is both at
hand and yet weak and ineffective can only be understood in the context of another
biblical idea, which we usually pass over, namely, the idea of dominion. In the Book of
Genesis it says that God created everything and handed dominion over to Adam, in our
way of speaking, to the human race. This, of course, is his image and likeness and,
therefore, capable of all goodness and all holiness, but also free to fail. Therefore, the
rule of God can enter into human affairs with the approval and desire of human beings
themselves—and only that way. We do choose whether the kingdom of God is going
to rule over us or not and thus, over our world. We have the power to effectively shut
down the power of God, to shut God out of our own affairs, or we have the power to
welcome God’s rule into our own lives.

Now obviously, not all people make the same choice. That’s why there is a veritable
spiritual warfare going on, not some sort of battle between mythological beings in some
other world, but right here, right in our own hearts and souls—a true epic contest
between good and evil within our own souls for mastery.

Now the key to understanding Christ’s role in salvation is to understand that human
dominion over the earth does not and has not included mastery of the self. So already
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millennia ago, an imbalance was introduced into human life that has never been
corrected and has only gotten worse, an imbalance created because:
•

We can learn about nature, we can develop knowledge of the natural world.

•

We can develop technology to control to some degree our environments, our
world, to propel us to the moon and beyond, and to learn all sorts of fascinating
facts about molecules and atoms and how to split atoms and create bombs and do
all kinds of other things.

•

But we have not made one tiny effort to improve our self-mastery.

This self-mastery is what Christ gained in his passion. He had the same emotions
we have, and those emotions can rule over us and make us slaves—and they do. For Jesus
to be victorious over what ails us, he had to defeat self-love, self-will, pride, fear, and
indeed all negative emotions. They all pull us down. They all try to control us. Because
he was able to obtain serenity of mind and freedom in soul in the face of terror and death,
he is truly king and Lord.

Now how does his kingship and Lordship affect us? That depends on us. The
gospels teach that for all those who accept his Lordship and kingship in obedience and
submission, and surrender of heart and will, he is the way. He is the way to true life. He
is the way to self-mastery and, therefore, a way to holiness of life and sanctity of soul.
But it is something that requires something of us, of our minds, of our attention, of our
willingness to focus—especially in the midst of our own afflictions—on Christ, who has
been raised from the dead precisely to lead us into glory. In some sense grace does
everything, but not in a way that allows us to remain simply mechanical, reactive agents.
We have to become conscious, true believers, aware of God and striving to follow him.
Then for us, Christ will be king.
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Rev. Paul A. Hottinger
Appropriateness and Proportionality Thirty-fourth Week in Ordinary Time
Monday, November, 26 2007 8:15 AM Dn 1:1-6, 8-20; Lk 21:1-4 (Questions for
meditation)
Today’s two readings both contrast a worldly way of looking at life with a spiritual
way of looking at life.
In the first case, in the Book of Daniel, some very entertaining stories, contrasting the
results of four men eating kosher meals, mostly vegetables, in contrast to people eating
from the king’s table the best food available. What’s the difference? What is the best
food? What does that mean? What tastes best? What costs the most? What seems the
most pleasurable? That’s what people normally think. But the whole idea of kosher law
is food is all-purposeful. God made food, and each creature has to have its own
proper food. Some food may be fine for one animal but not for another. Some food is
appropriate for human beings and other food is not, and it has nothing to do with taste. It
has to do with its appropriateness.
Now admittedly, this is a bit artificial: deciding what is appropriate and what is not.
For example, pork was considered inappropriate because pigs ate grain and grain was
seen as appropriate for human beings, so they were eating the wrong food, so they were
out of the proper order. They were considered an inordinate animal. They did not know
what proper food to eat itself, so you couldn’t eat it! You would introduce something
disorderly into yourself. That’s how they thought.
Do Christians think this way? No. Should we? No. But the idea behind it isn’t so bad.
What is the source of life? God. Why do we eat? For nourishment, not for pleasure.
Pleasure is a side issue. If we eat primarily for pleasure, we are doing ourselves harm. We
should eat primarily for nourishment. We should eat what is nourishing objectively, not
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what satisfies our taste buds. That’s the idea. It is an appropriate, thoughtful, idea; we can
think about it.
In the second reading about the widow, the widow’s mite—now from a worldly point
of view, who is the best donor? Well, the one that gives the most. Look at this one gave a
million dollars. Well, that’s terrific! This other person only gave ten dollars. Well, that’s
not so good. Jesus says, “No, that’s a worldly way of looking at it.” From God’s point of
view, it’s all about proportionality: How much of a donation is this out of what you
have? The widow is the greatest donor because she gives of her totality. It’s a little bit of
money, but that’s all she had. A wealthy person gives a much larger share of money, but it
is not a larger share of what he has. So Bill Gates can give a billion dollars. Wow! Yeah,
but he’s got another ten. See, its proportionality.
So we need to think about that, too.
•

How we nurture ourselves?

•

What are our proper motivations?

•

What are the limits we put on ourselves?

•

How do we give of ourselves to the work of God?

•

What proportion of ourselves are we willing to invest?

These are the questions for today’s meditation.
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Rev. Paul A. Hottinger
The Book of Daniel
Thirty-fourth Week in Ordinary Time
Tuesday,
November, 27 2007 8:15 AM Dn 2:31-45; Lk 21:5-11 (Stories to build up faith)
This morning we continue the reading of the Book of Daniel, which I think merits
some attention. I almost hate to say it, but the Book of Daniel was intended to be a kind
of an entertainment, an historical novel of sorts, historical in the sense that it named
certain historical figures, like Nebuchadnezzar. There really was such a king. But the
stories are fantasies that take place in the inspired author’s mind and are meant to build
up the faith of the Jewish people.

In reprise, the Book of Daniel talks about four men: Daniel, Azariah, Mishael, and
Hananiah who are brought into the service of the king of Babylon, Nebuchadnezzar, at
first, in order to serve as wise men. So this belongs to a whole body of literature called
“Wisdom Literature.” The point of the book is, first of all, that the wisdom of the Jews is
superior to all the other wisdom of the nations because they have the Holy Spirit of
wisdom. They are in contact with the very wisdom of God himself. And the others are
practicing what we call “occult sciences”: astrology, enchanting and so on, and they
really don’t know.

Now of these four, the one Daniel is the primary leader. He has the extraordinary gift
the other three don’t have. He can interpret dreams. Now dreams are important in the
Scriptures, both Old and New Testament, but no book focuses on dreams more than the
Book of Daniel. Although some might say the Book of Revelation is all dream—it may
be. But the Book of Daniel is explicitly focusing on the idea of dreams and the
interpretation of dreams as a function of holy wisdom.

Now today we have the first dream. Nebuchadnezzar has a dream about a huge statue,
head of gold, chest of silver, then bronze, and then clay feet. Clay is really mixed with
iron. Daniel is brought in because he has already shown himself to be the most proficient
interpreter of dreams. He comes in and he says, “Oh, this is the history of the world. This
is all about the world, and you’re here, King Nebuchadnezzar. You are the head of gold.
Unfortunately, the empire you have built has clay feet. The rock that is hewn without
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hand from the mountain that comes crashing down—that is a symbol of the power of
God. That’s God’s power. And this is really the beginning in Jewish circles of the
belief in the coming Messiah, because the destruction of the statue is really the
beginning of an historical tumult that is going to lead the way to the reestablishment of
God’s kingdom—his Shalom on earth. So this all plays into later Christian
Messianism and the Christian belief that, in fact, Jesus of the Nazareth is the anointed
of the Lord. The idea of Messianism comes from Judaism, and the fact that Jesus is the
Messiah is the Christian interpretation of that.

Now after this, there will be another dream, but more of a vision. It will be a different
king because Nebuchadnezzar dies. Once he understands what’s happening, then he dies.
Then he is replaced by King Belshazzar. Belshazzar is like Nebuchadnezzar in the sense
that he is clueless. He doesn’t really know what’s going on. He takes advantage of sacred
vessels brought from the temple of Jerusalem and uses them in a banquet. Then he sees to
his dismay a hand writing on the wall. You will hear about that tomorrow. That’s the
second great dream. Then that king dies. He’s frightened; he dies.

Then comes Darius, the Mede. And that’s already part of his first dream—the coming
of the Medes. And then Darius, of course, has some difficulties with Daniel. Daniel ends
up in the lion’s den. You have heard the story of Daniel in the Lion’s Den. Then he
escapes from that, and so on. So the story proceeds until finally Daniel’s great vision of
the end of the world. The end of the world as was known up to then that means.

So that’s really the Book of Daniel. And I do think it is very entertaining, very
interesting, and I think it’s perfectly suitable for this time of year as we contemplate
the purposes of God, the unfinished business really that God has with the world, and
how it shall work its way out, and what role we play in it.
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recognizes the God of Israel)

(Cyrus

“But the God in whose hand is your life breath and the whole course of your life,
you did not glorify.”
We are again in the Book of Daniel, one of the last books in the Jewish canon, a book
that contributed to the idea of the Messiah and to Christian theology.
Now here you have the idea that the God of Israel is someone that everyone should
know. This is going beyond the idea that somehow Judea is a privileged place and the
people of God are chosen to know God and everyone else is in the dark. Not anymore.
Daniel says, “The God in whose hands is your life breath and the whole course of your
life, you did not glorify,” implying that they should have and could have and might
have—but didn’t. Otherwise there would be no possibility of moral reproach. You can’t
reproach somebody for something they couldn’t do. So this is the beginning of the
idea of universality, the universal God, the universal Spirit, that somehow every heart
and soul should be able to see, acknowledge, and worship.
As time progresses from this point onward, we see that someone does, in fact,
recognize this universal Spirit and identify this universal Spirit with the God of the Jews,
the God of Israel. And that is Cyrus, who is the shah of Persia. It is Cyrus who will
actually not only allow the people to go back to Judah, but actually pay for the restoration
of the temple. This is very important, again, in the development of the idea of salvation,
that God works through whomever he chooses, even outside of the covenant. This
takes place outside of the limits of the covenant, and that is already a kind of preparation
for the new and eternal covenant that Jesus sealed in his blood.
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“But how can they call on him in whom they have not believed? And how can
they believe in him of whom they have not heard? And how can they hear without
someone to preach? And how can people preach unless they are sent?”
St. Paul is asking some rhetorical questions, but it all has to do with the need for
Christians to spread the word of Christ. It is very important that we recognize that we
are all sent. When we come to the Eucharist, we celebrate that Eucharist, and the priest
sums up the prayers of the Mass and blesses us and says, “Go in peace now.” That is
being sent. “Go in peace to love and serve the Lord,” means to love and spread the
word of Christ.
Now how we do that? There are a myriad of ways, but in every environment Christ
must be brought so that there is a home for Christ. Now how do we do this? It is not
simple, but we can think about it and we can strategize.
In the workplace today, of course, open discussion of religion is often considered
inappropriate; it may even be illegal. However, there are ways of making an environment
Christlike. Saint Francis said, “Preach always; when necessary use words.” We preach
by our actions more potently then by our words. In fact, sometimes people are very
annoying the way they talk about Christ or Jesus. But no one is ever annoyed by
kindness. No one is ever annoyed by charity. No one is ever annoyed by selflessness. No
one is ever annoyed by generosity. No one is ever annoyed by fortitude or temperance or
goodness or selflessness, meekness. All these qualities reflect Christ, and the world is
desperately in need of Christ.
Whenever we discuss any of our national issues, it all has to do with the qualities of
the populace, not only the leaders. The leaders just reflect the people. We are being
overcome by its selfishness, self-centeredness, and materialism—all these things which
reflect unbelief. We have to bring our belief into that world of unbelief. As it is written:
“How beautiful are the feet of those who bring the good news.”
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