Rev. Paul A. Hottinger
Prepare, Aware, Prayer First Sunday of Advent/A November 28, 2010 9:00 AM
Is 2:1-5; Rom 13:11-14; Mt 24:37-44 (Faith response to the issues of our present
day)

“So too, you also must be prepared, for at an hour you do not expect, the Son of
Man will come.”
We are beginning the season of Advent, and although this is a beautiful bright and
sunny day, Advent is actually a time of growing darkness, longer nights, shorter days,
more clouds, more cold. The Church has traditionally used this natural phenomenon to
reflect on the continuing darkness that prevails in our world even though the light
has already come in Christ. This is part of the mystery of iniquity, so-called in the Old
Testament; this is part of the groaning of creation, as St. Paul calls it. It is hard for us to
understand, those of us who are truly believers in Christ, how the world can remain so
staunchly in darkness, but it does. So the gospel is calling us to awaken: to become
aware of what is really transpiring in our world, and how God is calling us to deal
with it. We are not spectators. We are called on, every baptized person is called on, to be
an apostle, a missionary, a worker in the vineyard, bringing the light into the
darkness. How can you do that in your own life, your own personal circumstances?
That is the question the gospel places before you this Advent season.
Now Jesus mentions Noah, the story of Noah, a fascinating story, beloved by children,
but never understood correctly by them because the story of the ark is not really a story
of a natural ark full of natural animals. A natural ark full of natural animals would all eat
each other. This is really a symbol of supernatural intervention into the course of
history. Recognized already in the very beginning of our biblical period by the sacred
authors, human life requires a harmony it cannot provide for itself. We need God,
God’s grace and God’s power, to produce the kind of ordinary harmony and justice we
crave even on this planet, even in our daily lives, and really can’t do without.
But the harmony that we need, God will never force upon us. It has to be
something we seek and desire and sacrifice for and, moreover, pray for. It has to be
something we really want. And yet many today, as in the time of Noah, are oblivious to
this great need we have—they are oblivious. So Jesus refers to the fact that in the time of
Noah people were eating and drinking, marrying, and giving in marriage, as if, well, what
else is there to do, as if there is nothing amiss; life will just continue the way it always
has.
Well, it always hasn’t. Our timescale may be very short, but life hasn’t just always
gone on. In fact, life can, has become, and may again become completely intolerable, and
then it won’t go on. It will be swept in a flood of passion, war, holocaust or whatever.
Natural disasters also play a part: floods, hurricanes, earthquakes, and so on. But it isn’t
the actual disaster itself; it’s how we react to it. Where people have built networks of
care and concern, where people really are taking care of one another, natural disasters
are occasions of great progress actually in human relations. People experience the
wonder and gratitude of others helping them. But this is not always the case. There are
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times and there are places even today where there is no network, where people don’t
care about each other, and then natural disasters are unbelievable disasters in
human terms, in the wreaking of lives and even whole civilizations.
Unbeknownst to most of us, there is a constant interaction, dialogue going on,
between God and the human race, and always has been since the very beginning, since
the time of Adam, according to Lumen Gentium. This interaction has brought about
periods of relative harmony and concord, and then there have been other periods of
great disharmony and discord. The story of Noah recalls a period of great discord and
disharmony that ended in disaster for many, a time and a disaster they were not prepared
for. The time of Jesus was really another time of great discord and disharmony, a disaster
for many, the end of the country of Judea, the end of the temple, and the end of a nation,
Jesus’ own nation. And there have been other times, and there will be other times.
When we hear about “the day of the Lord,” it could mean three different things. It
could mean the actual end of the world, probably very far off. But it could mean the
day of your death, whenever that will be. Or it could mean the time of some great
disaster for which we may or may not be prepared that will alter our lives from then
on. All three are correct interpretations of this “day.”
We need to note that the present age is not a time of extraordinary harmony between
God and humanity. In fact, we have not only the continuing existence of callous
criminals, which always exist, doing their violence, reeking havoc as they do, but we
today have something else: a very sophisticated atheism permeating the highest levels
of our culture. Well, this is actually very dangerous because atheists cannot possibly
know that they are infinitely loved. You cannot be an atheist and believe you are
infinitely loved because atheism is a rejection of the very idea of infinite love. But
people who do not know they are loved act very differently from people who do know
that they are loved. If we are going to live in a world increasingly ignorant of God and
God’s love for us and his will to bless us, that is going to have tremendous
consequences for each one of us, and for our children and grandchildren even more.
Furthermore, salvation history has proved that periods of great disharmony cannot go
on indefinitely. Human life needs harmony and wants peace and justice, and yearns
for these. Many of the psalms lament the absence of justice in the world and seek redress
from God. This is really a natural reaction. If progress toward these ends, namely, justice,
peace, and harmony, continues to be thwarted by the powers that rule our world, unrest
will simply keep building. It would seem foolish to actually trust our leaders, political or
economic, to be able to solve the ills that beset us. They aren’t actually political or
economic ills in the first place. They simply have economic and political consequences.
They are really spiritual ills, and they come from unbelief, from an
unresponsiveness to God on behalf of multitudes of human beings.
The question the gospel places before us is: What kind of response does a man or
woman of faith make to the issues of this present day? What are we supposed to do?
The answer is that every person of faith must realize that God is calling each of us to
help in the bringing of salvation to earth. And we can do this because God is very
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powerful and wants to bless us and wants to help us, but we need to ask for God’s help
and the help of the saints and the help of the angels. They are just ready to come to our
aid, but too few are asking.
Further we have to realize that our faith will be and has been and shall always be
attacked by the world and by the evil one. We have to resist this attack. The world
engenders complacency. We have to resist complacency. The evil one engenders fear.
We have to resist fear. Neither is from God. Along with complacency the world also
fans the flames of cynicism about people, skepticism about religion, and overall
mockery of the very idea of God. This is the way the world actually is.
Our faith, however, encourages us to have hope in the basic goodness of people.
After all, we are—this is our faith; it’s our belief—we are made in the image and likeness
of God. And given God’s grace, our goodness approaches the infinite in potential. That is
something we need to reflect on. Given the grace of God, our potential for goodness
approaches the infinite. And as people of faith we should keep that in mind, and we
should make that public, and we should celebrate that.
Our faith also encourages us to rise up in action once we are sure that God has
called us to something. This, of course, cannot be rash. It should not be the reaction to
some idea or some emotion. It should be the result of prayerful study and reflection.
Again, there is no one who has ever been baptized who does not have a role to play
assigned from God to aid in the salvation of the world. We have to believe in our own
mission, which is the mission of the Church. This is why we are Church. It is to aid in
the salvation of the world.
Advent is a time for us to become more acutely aware of what it is God is asking of
us, and to hear God’s call we need prayer; we need quiet. This has to be a priority.
We simply cannot fulfill our mission in the world if prayer does not become a priority in
the way we allot our time. So Advent is about waiting, listening, and preparing for the
coming of God.
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Rev. Paul A. Hottinger
Pray for What We Need First Week of Advent Monday, November 29, 2010
8:15 AM Is 4:2-6; Mt 8:5-11 (Discernment to know the will of God)

“Amen, I say to you, in no one in Israel have I found such faith.”
And along with faith, unusual compassion, because in the ancient world, although
slaves did not have the low status, the non status they had in pre-Civil War South in this
country where they were chattel—that means just things, property—nonetheless slaves
were not something or someone that one worried about. A master was not normally
concerned about the health of a slave.
So here was a man unusual in several ways. He was compassionate. He went out of
his way to find a remedy for an ailing slave, perhaps a favorite manservant, but then he
comes to Jesus with this utter trust that a word from him could make all the
difference. Well, this is the way I believe God wants us to approach him, with utter trust
that a word from him will make all the difference.
Of course we have to realize the need for discernment as to what is the will of God.
So we need to pray always. Pray to God; pray to the saints; pray to the Blessed Mother;
pray to the angels for help, but not specifying exactly what it is that we want because
what we want may be really off target. I would say very often what we want is off target.
We really do need help, but what we want is not what we need; what we need is not
what we want. And here lies a great problem and something that has really caused many
people to stop praying. They don’t pray because they prayed and then they didn’t get
what they want or what they prayed for. The real problem is they were not praying for
what they need. So maybe we can ask God to help us see and understand what we
need.
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Rev. Paul A. Hottinger
Voice Gone Out, But Not Heard
Feast of St. Andrew, apostle Tuesday,
November 30, 2010 8:15 AM Rom 10:9-18; Mt 4:18-22 (Need to pray for a
renewed Pentecost)

“He called them, and immediately they left their boat and their father and
followed him.”
This innocent sounding statement actually hides what became one of Jesus’ big
problems. He was thought to be insidious, undermining the values of his own people and
culture. A man was expected to follow his father’s footsteps, and as Zebedee was a
fisherman his sons were supposed to be fishermen and their responsibility, primary
responsibility, was to follow that line of work; and they were expected to provide for
their families in this particular way. For Jesus to call them away from that was considered
basically immoral and their following him an act of impiety. So we see at the very
beginning of Jesus’ ministry he gets in trouble with the values of the culture. Of course
the values of the culture need to be examined. All cultures have values, but they need
to be examined and re-examined, and that was Jesus’ whole point. Why blindly follow
what you have been told? There’s something more important here.
And so it is for us today. We have certain values in our culture; many of them are
counterproductive and ignorant of the true values that come from God. So we need to be
willing to re-examine how we do things, what we believe in, what we think is
important. This is the role of the Church within a culture, acting as a leaven, helping
the culture rise.
Now at the present time we could say that the Church has not been too successful,
not here, not anywhere in the world. We see that there is much going on in our world that
is bereft of any sense of God; in fact, even atheism thrives. This is not because the word
Voice Gone Out, But Not Heard

of God has not been around. Even St. Paul, who of course was an extravert, and who
thought out loud, started asking questions out loud about faith and how it’s transferred
and so on and so on. But then he ends up realizing, according to scripture: “Their voice
has gone forth to all the earth.” This is really Old Testament, but it is for sure the truth.
“And their words to the ends of the world.” So, therefore, the word of God has not
been kept quiet; it’s not silent; it’s not preserved in some secret place.
Of course we need more evangelists; that’s true; that was the first part of what Paul
was getting at. But even in the absence of evangelists, the word of God is available. God
is always addressing his creation, in every culture, in every language, but people
turn a deaf ear. Or another way to put it: they are not prepared to hear the word of
God because there’s no Holy Spirit in them.
So we need to pray for a renewed world through a new Pentecost, a renewed gift
of the Spirit that will then make the word, whose “voice has gone forth to all the earth,”
heard and responded to. And that will also bring forth many preachers to bring the
fullness of the gospel to people’s attention, a gospel which is good news for everyone.
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Rev. Paul A. Hottinger
God Multiplies What We Bake First Week of Advent Wednesday, December l, 2010
8:15 AM Is 25:6-10a; Mt 15:29-37 (Jesus disclosing the true will of God)

Today we have Jesus at work revealing, disclosing, the true will of God, and that’s
how we are to see his work. His work is disclosing the true will of God. It is very
important that we note this because people have often mistaken the will of God for the
conditions that Jesus was, in fact, changing. And I would say this is a very common
error and is a very serious one in the life of the faithful: “Well, that’s the will of God.”
Here we see the will of God is that the mute speak, the deformed made whole, the
lame walking, the blind able to see. That’s the will of God, not the other way around, not
the mute being mute, the deformed being deformed, the lame not able to walk. That is not
the will of God: the blind not being able to see; that is not God’s will. So that’s the first
thing we have to note.
The second is that Jesus is very intent on caring for the whole person. Here we have
a crowd of people following him around for three days and eventually out of food. People
do carry food with them, especially in the ancient world, but after three days there
wouldn’t be much left. But there were seven loaves. And, of course, we have to admit
that seven in the Bible is a very special number, very special number. It’s the number of
fullness. It probably goes back to the idea of seven days in the week. It’s the number for
fullness. So seven loaves, of course, means the fullness of what God needs to feed
everyone.
But note that Jesus took seven loaves, not seven stones. That was a temptation of
course, always, to use his extraordinary power, his supernatural power, to turn stones into
bread. That’s what the devil tempted him to do in the desert when he was hungry, when
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he was fasting. If you are really special, if you are really from God, then turn these stones
into bread. Jesus resisted that. That is not really the kind of miracle he was supposed to
work. To many people it would be indifferent, but for Jesus it was a great difference.
God doesn’t turn stones into bread; he multiplies bread.
Now what’s the difference? The difference is this: when it comes to stones we don’t
make stones; we do make bread. We are to play a role in our own feeding and the
feeding of others. It starts with us. God blesses our work. We don’t get off the hook, so
to speak, by saying, well, God can turn stones into bread. Why should we bother; why
should we feed the poor, the hungry; why should we care? God can do it. God can work
miracles. That would be a kind of logic, and a very poor one, a faithless one in fact.
Here we see, yes, God works miracles, but he works with what we give him. He
makes all things well; he heals all deformities and sicknesses and handicaps and
disorders, but when it comes to feeding the hungry, he starts with what we bake.
Then he makes sure it is sufficient.
Then at the end Matthew says they picked up fragments left over. That’s kind of
hard to believe literally, that they would bother. But here is a reference to something else:
how careful we are with the fragments of the body of Christ, how we are reverent
because they are the ways the risen Christ feeds us. So here is a reference to the
Eucharist. We gather up the body of Christ as the Church itself is the gathering of
the body.
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Rev. Paul A. Hottinger
Wants vs. Needs
First Week of Advent
Friday, December 3, 2010 8:15 AM
Is 29:17-24; Mt 9:27-31 St. Francis Xavier, priest (Jesus’ teaching role and healing
role)

There is certainly a contrariness in human beings, and this shows itself in the
ministry of Jesus quite often. For example; when he says “Go out to all nations and
proclaim,” people don’t. But when he says, “Don’t tell anybody,” they blather it all over
the place, and that’s the story today.
Jesus did not want word of this healing work to get out. Why? There is a difference
in our lives between what we need and what we want. The healing ministry of Jesus
was very popular. In fact, it was probably the principle magnet that drew people to him,
but it was not his essential work. It was important insofar as it corrected people’s idea
about God and God’s will, but it was not something he wanted to do all the time. It was
not the reason for which he was sent, as he made very clear. He says, “I have come to
proclaim the good news.” He came to teach, to open hearts to God, to put people in
touch with the heart of the Father. Healing was good. It expressed God’s will that
people be whole and healthy, but it wasn’t what he came for. It was what you might call a
“sideline.” But from the mind of people, from the sight of people, that’s really what they
wanted. And many people came to be healed and then went home and forgot about
what he was teaching. This was totally contrary to his whole purpose, and doubtless
caused him some great inner disturbance.
And so here, although he is really trying to get away from these two blind men
evidently, he finally relents because he was a man of compassion. He was full of love for
people, so he eventually gave in; just the way sometimes parents give into their kids, a
similar sort of thing. But he then said, “Look, don’t let anyone know”; I don’t want this
to encourage people. So that’s the story.
Now where are we in our walk with God? Are we really putting ourselves in
God’s presence and letting God lead us, or are we deciding what we want God to do
and be for us?
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Rev. Paul A. Hottinger
Pray for Laborers First Week of Advent Saturday, December 4, 2010 8:15 AM
Is 30:19-21, 23-26; Mt 9:35—10:1, 5a, 6-8 (St. John of Damascus, priest and doctor
of the Church) (Signs and wonders part of the work of the Church)

There are two elements in today’s reading that are noteworthy, of course actually
more than two, but two I am going to point out. First of all, the need for prayer. Jesus said
to his disciples, “The harvest is abundant, but laborers are few, so ask the master of
the harvest to send out laborers for his harvest.”
Why is that necessary? We know we have to pray for what we need personally, or at
least we see how it is in our self-interest to pray for what we need personally. But this
is not about what we need personally. This is for the harvest. Presumably this is God’s
purpose in creating in the first place. Why do we have to pray for it? Why do we have to
pray for God to send laborers? This is a way of Jesus saying this is your world; you
take responsibility. God wants to give you, wants to bless you, but you have to ask. I
am certain that one of the greatest problems in our world today is that believers do not
pray enough. We do not ask. And if we do, it’s for little things. Actually, God doesn’t
want us to ask for little things. God wants us to ask for big things. God and the saints
and the angels are ready and willing to bless us daily in all kinds of ways, big ways,
changing actually the whole course of life in this world. But we don’t pray, or we pray
just for ourselves, our little self and our little needs. In fact, I have actually read quite a
few reports of people who became atheists. Well, why? Because they prayed for
something and didn’t get it. There you are! That’s profound!
“The harvest is abundant, but there are so few workers.” What’s the worker about?
The worker is the one who comes to help people realize how much God loves them.
Now we live in a world today where many intellectuals don’t even acknowledge God in
the first place. But even if they did, they still wouldn’t know through their intellect that
God loves them. This can only come from people who have been touched by God. We
don’t become touched by God until we go to God and ask to be touched. Even St.
Paul, who says he was just struck out of the blue, so to speak, was very devout. His idea
of devotion was a little bit odd; perhaps it was even totally wrong, but he was devout. He
was doing what he thought God wanted him to do. So we have to really be open to God
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and wanting God’s touch and praying for God’s help and for the help of the saints
in our daily lives. And then the harvest master will send out laborers.
Now often people think this refers to priests; not necessarily. It refers to anybody who
announces that God loves them, everyone. And people have to hear this; they have to
hear that God loves them personally because they will behave very differently if they
believe someone loves them, especially God loves them. That will change the way they
live. That will change their choices. It will change the decisions they make. Many evil
things are done in the world because people don’t know that God loves them, or they
don’t know that God cares, or they think if God cares for someone, it doesn’t include
them, it’s only somebody else. This is the gospel. This is the good news that Jesus wants
to be proclaimed and has to be proclaimed or the world will never change.
Second of all, he says, now go out, and “as you go make this proclamation.” Well,
the Church has continued to make this proclamation. The Church has fulfilled this task.
But after that: “Cure the sick, raise the dead, cleanse lepers, drive out demons.” In other
words, signs and wonders are part of the work of the Church. And somehow
somewhere a long time ago people gave up on this, even in the time of Augustine.
Augustine rationalizes why signs and wonders are no longer part of the Church’s work.
This is wrong. Signs and wonders are always going to be part of the work. Notice Jesus
cured “every illness and every disease,” and he tells his disciples “to cure every disease
and every illness.” That’s part of the work of the Church. That doesn’t mean we are
Christian Scientists and we ignore modern medicine or turn away from that. Not at all,
that’s all part of the work: using our human talent and abilities to counteract diseases, but
it is nonetheless the work of the ministries of the Church. And we have to be called back
to fidelity to our call.
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Rev. Paul A. Hottinger
New Perceptions Bearing Fruit Second Sunday of Advent/A December 5, 2010
10:45 AM Is 11:1-10; Rom 15:4-9; Mt 3:1-12 (Allowing Christ to teach us)

“Produce good fruit as evidence of your repentance.”
This is from the gospel. The speaker is John the Baptist, a very colorful figure, to put
it mildly! I’m not sure I would actually like him. I’m not sure Jesus liked him, even
though they were related. Jesus did not follow in his footsteps, his manner of speaking, or
his message actually. John was vitriolic, acerbic; Jesus never was. “You brood of vipers!”
That’s how John addressed the leaders of the people, but he had a reason. Apparently
they really didn’t believe in him, but everybody else did. John the Baptist was more
than likely more popular than Jesus ever was, at least from the standpoint of the
gospels. The gospels say that all of Judea and Jerusalem and the Jordan Valley went out
to see John the Baptist. It never says that of Jesus. I think that’s because, in contrast,
Jesus had less of a draw. There is a great lesson in this for us. What draws us? What do
we want?
Now the people that listened to John the Baptist were by and large downtrodden and
poor, but in their lifetime they actually experienced a fulfillment of John’s prophecy. The
age of the Messiah really did dawn. I’m not so sure that many of those who followed
John were that happy with it. They were probably looking for something a little more
material, a little more political, a little more practical in regard to their condition. Some
did find faith in Christ, but many did not. And there is a lesson in this for us: very often
what we want colors what we see. We could call it bias, if you like.
So then the question is: Is the God we believe in really the result of God speaking
to us, extending himself to us in Christ, through his ministers, through his apostolic
ministry, or is it rather the result of what we want God to be? This is a question of:
How much have we allowed our likes and dislikes, our fears and our anxieties to
color the way we see God or God’s revelation or God’s message? Even John the
Baptist himself wasn’t quite sure that Jesus was the Messiah. He sent messengers to find
out. And the messengers were told: “What do you see?” Jesus was always throwing
judgment back into the laps of those who questioned; that’s where it belongs. We have to
make the decision, the judgment: What do we believe and why do we believe it?
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Eventually we will stand before the true God, and how will our faith match the reality
of God? Of course it will be much dimmer, necessarily so. But will it be really a true
foretaste or something else?
So this is how we get to the idea of repentance. When Jesus preached, he preached
first, “Repent.” That means suspend your ideas, your feelings, what you think or what
you like or what you want, or what you dislike. Forget about it. Listen with complete
openness. That’s what repenting is. Think anew. Now this word “repent” is, of course, a
Greek word, metanoia. The New Testament, as far as we know, is only written in Greek.
It means new-mindedness, and it is a spiritual openness we all need into which we
willingly exclude all previous assumptions about God or reality or what is sin or what
is forgiveness or what is anything. We let God teach us.
Now Jesus had to do this. Jesus had to precede his teachings with this message
because he was saying something so different from what everybody else believed, and
it’s so easy for people to just fall into a rut, let words follow what customs we already
have of thinking. And Jesus was actually trying to awaken new thoughts about God,
about life, about what we are here for.
Now what was true in Jesus’ day is also true in our own. Our modern secular world
surely has all kinds of assumptions and values and ideas that are very contrary to the
teachings of Jesus. Yet our own minds, including my own, are a hodge-podge of Old
Testament, New Testament, modern secular culture all mixed together. Of course
there is good in the Old Testament; Jesus often quoted it. There is good in the New
Testament; it is a result of Jesus’ coming. And there is good in the modern world. But do
we actually have it all put together correctly?
The idea of metanoia, of repentance, is that we let Christ tell us what is good about
our world. We let Christ tell us what is good about the Old Testament. We let Christ tell
us what the New Testament really means, so that he is not the result of our perceptions,
but he gives us a new perception. This is metanoia. We should think every day about
what is God really trying to tell us today. What is God really asking of us today?
because every day he speaks all the time, and all the time he sends his messengers. We
are never alone in our world.
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This leads to the topic of good fruit. That’s how we started out. John said, “Produce
good fruit as evidence of your repentance.” So what does it mean, “good fruit as evidence
of repentance”? Well, repentance could, after all, stay in our minds. It could just be a
matter of thought. But John knew that wasn’t really good enough. Thought has to become
action. Our intentions have to become action. So if we are open to God, let us show it
by doing something new, maybe something scary, something that disregards our likes
and dislikes, our anxieties, and our fears. That would be something bearing fruit.
More concretely, we need to listen to the teachers that God has given us in Pope John
Paul II and Pope Benedict. Many years ago, when I was growing up, the great crisis, in
this country anyway, was the relationship between whites and blacks. That was a sore
point. There was great misunderstanding and an enormous amount of emotion involved
in this issue of race. Today the real issue worldwide is really between the relationship
between citizens of the West and citizens of the East, especially those of the Islamic
faith. Both our present pope and his predecessor have acknowledged this.
Now some of these differences and misunderstandings are due to various cultural and
historical reasons. But some of them are based on religious feeling. As Christians we are
called on to be a force for reconciliation and mutual understanding. That requires
metanoia, repentance, open-mindedness, willingness to think in a new way and to
respond fruitfully in a new way. According to Pope Benedict, and I quote,
“Interreligious and intercultural dialogue between Christians and Muslims cannot
be reduced to an optional extra. It is, in fact, a vital necessity on which in large
measure our future depends.” That’s a rather strong statement.
So this noon our parish, following the lead of our Holy Fathers John Paul and
Benedict, will be sponsoring a friendly meeting with members of our local Muslim
community. You are all cordially invited to participate. The exchange will not be
academic, but rather a personal sharing of faith. Perhaps this will produce some good
fruit as evidence of our repentance, of our new-mindedness.
So we end with a prayer from the second reading this morning from St. Paul. “May
the God of steadfastness and encouragement grant us to live in harmony with one
another, in accordance with Christ Jesus.”
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Rev. Paul A. Hottinger
Litter Bearers
Second Week of Advent Monday, December 6, 2010 8:15 AM
Is 35:1-10; Lk 5:17-26 (St. Nicholas) (Jesus knows the Lawgiver)

“Who but God alone can forgive sins?”
Now today we have Jesus teaching the Pharisees; they are the pupils in today’s
discourse, so he is taking the role of rabbi among rabbis.
Now when the other rabbis, the student rabbis, observe Jesus telling this man his sins
are forgiven, they are astonished because this is a radical statement. And they say, “Who
can forgive sins but God alone?” This is not an impious statement. They are not being
derogatory. They are asking a very serious question: “Who can forgive sins but God
alone?”
Now the reason that Jesus is able to assure this person, this man, that his sins are
forgiven is that Jesus knows not simply the Law but the Lawgiver. This puts him on a
level very different from his pupils. They know the Law but not the Lawgiver. The Law
can be expressed in words. The Lawgiver, the heavenly Father who sent Jesus, him we
cannot know except through Jesus. So touched as he is with this heart of the Father he is
able to speak for the Father, in the Father’s behalf: “Your sins are forgiven.”
Now some people think that Jesus’ death on the cross provided or procured
forgiveness. I think this is a mistaken idea. The Father always forgives because the
Father is forgiving. In fact, God: Father, Son, and Spirit is mercy, is love. So Jesus
doesn’t have to do something to change God’s attitude. What Jesus does in the gift of
himself and his sacrifice is meant to change our attitudes, is to shock us into realizing
our smallness, and what love really is. Love is a pouring out of self. Love is utter
surrender to God. And this love is all-forgiving, and to enter into it we have to be like
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Christ: surrendering everything to God, and believing in the God Jesus himself
discloses to us.
The rabbis of today’s reading are not to be in any way put down. They were serious
students of the Law. But on the other hand, we have to be aware that we ourselves can
fall into their same trap, thinking of the Law, not the Lawgiver, knowing words, not
the person, the divine person embodied in Jesus. This is what the whole movement of
God toward us is about, God coming into our lives. And if we really believe that God is
love and God wants to forgive us, then we need to be praying for forgiveness, not only
for ourselves. Notice the role of these litter bearers. It’s at seeing their faith that Jesus
spoke to the man. They believed. They brought this man to Jesus because they believed.
We have to be litter bearers too, bringing all those we know are paralyzed and unable
to go to God themselves. We need to intercede for them, to bring them forgiveness, to
bring them salvation, to bring them new life, to bring them hope. That is our vocation in
Christ.
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Rev. Paul A. Hottinger
All Beloved Sheep Second Week of Advent Tuesday, December 7, 2010 8:15 AM
Is 40:1-11; Mt 18:12-14 St. Ambrose, bishop and doctor of the Church (Irony in
parables)

Very often the parables are used exactly the opposite of the way Jesus used them.
Books are written about parables, about how they describe the ways of God in ways that
are easy for people to understand. By and large this is false. The parables explain how
the ways of God are different from our ways. “‘My ways are not your ways,’ saith the
Lord.” That’s what the parables explain in so many different ways, and often ironically.
So today’s reading is irony. Jesus says, “What is your opinion? Is it not true that a
man with a hundred sheep and one goes astray, will he not leave the ninety-nine in
the hills and go in search of the stray?” Well, the answer is of course he would not. No
shepherd would ever do that because the other ninety-nine would stray then because
that’s what sheep do. Sheep don’t stop being sheep.
So the idea of one stray sheep is itself a very peculiar image. Jesus develops this on
purpose. He is dealing with people who do not really get what he is saying. They are
people who believe that Law gives them exactly all they need; therefore, they are not in
need of anything. In other words, another way of putting this is they don’t believe they
are sheep; therefore, they don’t need a shepherd. They could identify with the ninetynine that don’t stray, even though there are no such sheep. This is how Jesus uses
irony to try to get people to see how their own position is so ridiculous. We are indeed
all sheep. And the point is that God comes after each one of us. He doesn’t play
averages. He wants all of us in his fold. Not only that, but he rejoices when he is able to
retrieve one of his lost sheep, of which there are countless numbers.

All Beloved Sheep

This is very important for us to take seriously because we have all been also asked to
play a role, you might say an apostolic role, a pastoral role in the Church, in retrieving
lost sheep. There is not one of us that cannot have a word now and then that will help
somebody, that will affirm somebody, that will give direction to somebody. So, yes, Jesus
is the embodiment of God, and Jesus does come on earth. And, yes, God continues to
reach out to every lost sheep, but he uses Christ’s body, the Church and all its
members; and that includes each one of us.
So this affirms two things we have to keep in mind. Number one, that everyone, even
when lost, is beloved of God. Number two, that we who are baptized and confirmed in
the faith of Christ are called on to help the Good Shepherd be a shepherd.
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Rev. Paul A. Hottinger
A New Trajectory Solemnity of the Immaculate Conception of the Blessed Virgin
Mary Wednesday, December 8, 2010 7:30 PM Gn 3:9-15, 20; Eph 1:3-6, 11-12;
Lk 1:26-38 (Sin is missing the mark of consciousness of God)

“He answered, ‘I heard you in the garden; but I was afraid, because I was naked,
so I hid myself.’ Then he asked, ‘Who told you that you were naked?’”
Now this dialogue from the Book of Genesis is a poetic way of talking about
something very important, in fact, the very meaning of today’s feast, the Immaculate
Conception of the Blessed Mother. Most of us don’t know very much about or
understand very well what is meant by the Immaculate Conception because we
don’t really understand sin in a theological way or in a biblical way. And much
language that we have used to talk about it isn’t very helpful, for example, talking about
the “stain” of sin. That’s not a very good word because a stain refers to something
physical, and sin is not anything physical.
In the New Testament the word used for sin means literally “missing the mark.”
That’s more helpful. But what is the mark? What is the point? The mark is
consciousness of God; that’s the purpose of the creation of humanity. God created
man, male and female, in his own image, meaning able to be conscious of God and,
therefore, share the divine life. This is an extraordinary goal. However, it did require
human cooperation. That’s where missing the mark comes in, because in this story in
the Book of Genesis we see that long ago at the very beginning of the human race—and it
did have a beginning in time at some point—at the beginning of the human race a
choice was made off the mark, not to become conscious of God, not to let God be our
guide, our teacher, which is exactly what God wanted to do, but rather to become
conscious of self, to replace God with me. That’s what this story is about: replacing God
with me. And the result was that Adam all of a sudden was self-conscious that he was
naked.
Now we know that children, little babies, are not aware of being naked. It doesn’t
come with human nature itself. But we also know that inevitably they grow into this selfconsciousness. And that is what we mean by the effect of original sin: the fact our
nature has gone on a wrong trajectory. It’s been set into a wrong groove. And we
inexorably follow it.

A New Trajectory

But not Mary, because since this whole human race and this whole human family, this
whole human species, acts as one and continues in a particular behavior once it’s set
down, with its habits, both personal and collective, God needed to do something radical
if he wanted to change the future of the human race, which is the whole idea of
salvation: changing our future. And he began with Mary, and he preserved her from
missing the mark. He began a new trajectory in her so that she could become a fitting
housing, home, for the Word of God, becoming incarnate in her physically and spiritually
so that she really did become then the mother of God and was able to give Jesus the sort
of mothering that he needed because he was human in all things but sin.
So this teaching about Mary is very important, and it helps us see how we can
progress in holiness. We can progress in holiness by returning to letting God be our
guide, by really recognizing how much God wants to bless us, by realizing how much
God wants to touch us and help us, and realize that when we are independent, when we
turn away from all these blessings God wants to bestow on us, we are following the way
of Eve, which is the way of foolishness. Whereas when we are willing to accept blessings
we are following the way of Mary, the way of wisdom.
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Rev. Paul A. Hottinger
We Pray To and For the Departed Those Who Were Light to Us Now Live in the
Lord Mass of Remembrance Thursday, December 9, 2010 7:00 PM Is 42:1-7;
2 Cor 1:3-7; Jn 14:1-6 (Continuing connection with our loved ones)

First of all, I would like to say that everyone experiences death in a different way.
In some cases where there has been a long, painful illness, some people experience
death as relief and may feel guilty about that. From time to time someone asks me, “Is
it sinful to pray for death either for oneself or for someone else?” The answer is no, not at
all. But on the other hand, sometimes especially when death is sudden, unexpected, due
to an accident or some sort of disorder that we are completely ignorant of, death can be
so shocking that it turns our life upside down and we feel no more sense of order in life.
And maybe we experience this as some sort of personal weakness of character. And there
are many other possible reactions to death, including anger, sadness, depression, and on
and on. They are all normal. They are all natural and they are fine. You need to give
yourself permission to feel whatever it is you feel.
I think it is very important that as Catholics we understand what our Church
teaches about life and death and resurrection. If you look to our Church’s liturgy, we
will see a very curious fact that the Catholic Church prays both to and for the
departed—both to and for the departed! This is because those who pass from this life
remain connected to us in a way that is every bit as powerful as the connection between
us and Christ in the Eucharist. We form one body. They are part of the body as we are
part of the body. We are part of the body that we can actually see with our own physical
eyes. They are not, but they are just as much part of the body.
The purpose of life on earth, to put it very simply from God’s point of view, is for us
to become saints. And to put that very simply, a saint is someone totally filled with the
love of God. This means, and this you may not like: this means that death is not a form of
retirement. The saints do not retire. Filled with the love of God they are motivated more
than ever to love and to serve, and whom? Us, the Church still on earth, the Church still
struggling. Some call it the “Church Militant,” but actually the saints are also militant.
Only the wonderful help that they want to and are able to give us, we have to be open to.
So that is why the Church prays to the saints, to open our hearts to their wonderful
gifts, to the powerful blessings they can channel toward us, mediate toward us, through
Christ, through whom all blessings come. But don’t forget, the saints are part of Christ.
They are the body of Christ as God moves to become “all in all.”
Now in the process of dying we are given many opportunities to accept the love of
God. Many of the saints who have gone before us have explained this to us very well. I
think especially of Sister Faustina, who had wonderful private revelations, which I
happen to agree with or accept; you don’t have to; they are private; no one is obliged to
accept them, but I find them very powerful. Sister Faustina heard the Lord tell her
how at the moment of death God through Christ goes to every single person inviting
them into his heart. It doesn’t matter what kind of life they have lived; they are given a
chance at that moment to accept God. Since God is love he turns away no one.

We Pray To and For the Departed

Now I have said that the Church also prays for the departed. That’s because some
of these saints-to-be are still holding back a little bit. And although they have accepted
God, they have not completely accepted forgiveness, and probably most especially they
haven’t accepted forgiveness of themselves. This is one of the great projects God gives
us: to forgive ourselves for all the times in life we failed or wasted an opportunity to
serve God or to love God. And ironically what stands in our way and in the way of our
forgiving others and ourselves is pride. Until the love of God really does flood us and we
surrender totally to it, pride is a very basic fact of life. In fact, it probably plays a role, a
very powerful role, in our identity. This is an identity we need to let go of, surrender to
God in love.
So there are many ways in which we are connected to those who have gone before
us, and they connected to us. They help us; we help them. We don’t know which is
which; that God does not want us to know. But we do know we are together. That’s an
important thing. It’s important to realize that their work on earth is actually somehow
brought to a greater level of energy as they continue to do what they did before, but now
from a different point of view, from a different point of place, from a different
perspective. And at the same time, we have to help them in whatever way; we don’t even
know what way, but we aid them with our prayers.
So it’s important we keep that in mind and develop a very intense life of prayer and
remember them every day, to ask God to bless them and ask God to help them bless us.
Exactly who needs what is up to God, but we do play a role as well in the continuing
growth of our beloved. And they play a role in the continued growth in their
beloved, which is yourselves. So this is a consolation that life continues; we continue,
and we learn each day perhaps, hopefully, we learn how to love more sincerely and more
intensely that God who has brought us here and who has welcomed our loved ones home.
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Rev. Paul A. Hottinger
Being Responsive to Life Second Week of Advent Friday, December 10, 2010
8:15 AM Is 48:17-19; Mt 11:16-19 (Death of self, not self-mastery)

“But wisdom is vindicated by her works.”
First of all, this little saying, “We played the flute for you, but you did not dance,
we sang a dirge but you did not mourn,” That has to do with the fact that there is a
certain pattern in life that is not up to us to determine. There is a time for dancing and
there is a time for mourning, and we have to respond and not prefer to dance all the time
or to mourn all the time or whatever. So it’s about being responsive. And this is a very
simple teaching of wisdom, that life is not what we make it really. Life is something we
respond to. We do not create it. We do not make it. We are its beneficiary, and we need
to respond to it.
Now in the very specific instance he refers to of John the Baptist—now John the
Baptist was by traditional standards a wise man. He belonged to a school of wisdom often
in modern times called “asceticism,” meaning self-mastery through self-denial. All
schools of wisdom teach some form of self-denial, self-discipline, the purpose of which is
mastery of self, so that a person is not controlled by his or her appetites, desires, and so
on. A basic idea in ancient wisdom—it is the basis of yoga; it is the basis of Buddhism.
But it has its limits, something Jesus knew quite well. It implies almost that our
welfare is, again, our work pure and simple. But it isn’t. Our cooperation, yes, our
work, no. So it tends to elude the whole movement of grace, so that self-mastery could
actually end up making a person worse if that self isn’t subject to the grace of God, the
love of God.
This is something Jesus understood very well, and so he said, “If you want to be my
disciple, you have to pick up your cross,” which is about the death of the self, not the
mastery of the self. There is a difference. The death of the self in submission to what is
beyond the self, namely, God and God’s love. That’s what discipleship is about; that’s
what he taught. But his form of discipleship does not exclude eating and drinking and
sharing with sinners. In fact, it is precisely for that that he came, to gather together
those who are lost. And that’s why he is the epitome of wisdom. So he ends by saying,
“But wisdom is vindicated by her works.

Being Responsive to Life

Rev. Paul A. Hottinger
Punishment Is Being Unhappy
Second Week of Advent
Saturday,
December 11, 2010 8:15 AM Sir 48:1-4, 9-11; Mt 17:9a, 10-13 (St. Damasus I,
pope) (Sin is a desire to go our own way)

“You were destined, it is written, in time to come to put an end to wrath before
the day of the Lord, to turn back the hearts of fathers toward their sons, and to reestablish the tribes of Jacob.”
This statement is of Elijah found in the Book of Sirach. It is also said of John the
Baptist in the gospels, that his role is to put an end to wrath and to return the hearts of
fathers toward their sons.
Now actually people have a very shallow and superficial idea of what sin is, and
therefore they don’t really understand what punishment for sin is. They imagine, of
course, something like law and order. Sin is breaking a law and the punishment is the
sentence, the fine, or the time in prison, or whatever. This is what people think, but it’s
not really very deep, and it’s not what the Bible says. What sin is, is a desire to be
independent of God, to live one’s life on one’s own, not following the guidance and
direction of God, not indeed serving God.
Now people like to get all involved in the specifics, but even in getting involved in the
specifics: well, what particular is forbidden? that itself is already indulging in sin because
if we are willing to simply serve God, we wouldn’t need to know what specifics are
forbidden because we would be serving God. So the whole movement toward a
legalism and a legal ethic, avoiding certain things, itself is part of sin because if we are
really doing what God wanted, we wouldn’t need to know any details about what was
wrong or bad or forbidden; we wouldn’t even desire it in any way. So we realize that
humanity as a whole is sinful in this way that desires independence of God, wants to
go its own way, has gone its own way.
So what’s the consequence of this? Very simply, the consequence is, the punishment
for sin is, that we go our own way. That’s the punishment. You want to go your own
way? Go your own way! You want to be happy by yourself? Be happy! The problem is,
of course, we cannot be happy by ourselves. And even people who are, quote, “very
successful” in worldly terms are never successful in terms of finding true happiness. The
only way anyone can find true happiness is in God because that’s how we are built. We
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are designed and created to be happy only in God. And although we can buy ourselves
moments of contentment or moments of forgetfulness or moments of pleasure or
moments of excitement or whatever, we cannot buy true happiness or create true
happiness for ourselves or establish it or accomplish it—simply impossible! So the
punishment for sin is being unhappy.
Practically speaking, of course, that unhappiness involves all kinds of other things, the
actual direct result of bad choices. Now these results are scattered randomly. So, for
example, pollution may cause cancer, but the one who pollutes is not necessarily the one
who gets the cancer. Now to some degree we all are guilty of polluting. But those most
responsible for polluting are not necessarily those who really receive the penalty. It’s just
somebody randomly. That’s how it works.
Now in this way Jesus did suffer punishment for sin because he came into our
world and accepted the consequences of our wanting to be independent and all of
the practical consequences of that which have to do with violence, injustice, and on
and on. He accepted all that in himself, in his own body and emotions and soul. That
is why through his human nature we have liberation from sin, freedom from sin, because
he absorbed it in himself, and he did not return any. Usually when people suffer they
return suffering. Normally when people are attacked they counterattack. Normally when
people are harmed they retaliate, not Christ; he did not in any way. Rather he forgave
everything at its source; he forgave everything at its source.
Now a lot of times people suffer on earth and they don’t really know what the source
is. But if they did, would they forgive it? That’s a question. The answer is only with the
grace of God, which really comes into our world because of Christ. He enables us to live
a new life. He provides for us a new way. He is indeed the beginning of a new creation.
But it’s up then to each of us to decide whether we will in fact be part of it or not.
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Need for Change of Mind Third Week of Advent Tuesday, December 14, 2010
8:15 AM Zep 3:1-2, 9-13; Mt 21:28-32 St. John of the Cross, priest and doctor of
the Church (To really hear the word of God open ourselves to something not of this
world)

“Yet even when you saw that you did not later change your minds and believe in
him.”
The gospel is about the mercy of God. And here Jesus is expressing how even though
the chief priests and the elders of the people had really made the wrong choice,
nonetheless, a change was still available. Speaking about their mistaken rejection of John
the Baptist, he said that even when you saw the tax collectors and prostitutes following
him, that itself was not enough of a sign for you; you did not later change your minds and
believe in him. We can always change our minds. That’s what metanoia means; that’s
what repentance is, a change of mind.
A change of mind has to precede belief in Jesus’ sense. We can have all kinds of
beliefs, all kinds of convictions, all kinds of opinions. All of this can be called a “belief.”
But only the belief that is preceded by a change of mind is really authentic because
our minds are formed really by the world. When a child is born the child has only the
potential for understanding, doesn’t have any understanding. We are blank slates. That
slate soon is written on by everything that happens to us, and more: the peculiar way we
take everything that happens to us. That could be influenced by grace of God or it
could be influenced by the temptation of the evil one, or it simply could be our own way
of feeling or thinking or forming notions.
So in many ways we form our convictions, our beliefs, about life, about God, about
the world. Hopefully we have some good influences from our parents perhaps, from
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the Church. Somehow the good news of Jesus Christ comes through, but sometimes no.
Sometimes the most devout parents have the most indifferent children. And sometimes
the most confused and disordered parents have really children that listen. This is the
nature of our world.
But whenever we really hear the word of God, however it comes to us: through the
preaching of the gospel or through some more direct means, private revelation, whatever
it is, for us to really hear the word of God we have to change our minds. In other
words, we have to open ourselves to something not of this world. This world simply
cannot accept the word of God. So when we want to hear the word of God we have to
change; we have to open ourselves to something new. We cannot presume that what
we have is already good, just add to it. That’s like sewing a new patch on an old cloak.
The old cloak, which is our minds formed by the world, the old cloak has to go and
something new has to come. That’s what this is about. Unfortunately the chief priests and
the elders were so convinced that they were right they refused to change. But this story
was given to us by Matthew in the gospel so that might not be our story.
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Rev. Paul A. Hottinger
Recognizing Authority
Third Week of Advent
Monday, December 13, 2010
8:15 AM Nu 24:2-7, 15-17a; Mt 21:23-27 St. Lucy, virgin and martyr (Authority
presupposes faith)

“He himself said to them, 'Neither shall I tell you by what authority I do these
things.’”
Now this question may seem straightforward: “By what authority are you doing these
things?” but not really. If people all had the very same idea of what authority was, we
would only have one religion. People have different ideas of what authority is. Some
believe that Mohammad spoke and wrote with authority; others do not. Some people
believe Moses spoke and wrote with authority; others do not.
So what is authority? Authority already presupposes faith. There is no authority
outside of faith. So the real question is: Do you believe in what Jesus is doing? If you do,
well, then he has authority. But to act as if, well, you would believe in it if he had
authority, but you won’t believe in it if he doesn’t, is absurd. This is the absurdity of this
whole question.
Jesus’ constant remark to people was, “If you don’t believe me, believe in what I
do.” When John the Baptist sent disciples to inquire whether Jesus was “he who is to
come” or not, he wouldn’t answer that question in a straightforward manner. He said,
“Tell John what you see.” Report to John what you have observed. “The deaf hear; the
crippled walk; the blind see.” That’s your answer. The rest we have to do for ourselves.

Recognizing Authority

Rev. Paul A. Hottinger
Need for Change of Mind Third Week of Advent Tuesday, December 14, 2010
8:15 AM Zep 3:1-2, 9-13; Mt 21:28-32 St. John of the Cross, priest and doctor of
the Church (To really hear the word of God open ourselves to something not of this
world)

“Yet even when you saw that you did not later change your minds and believe
him.”
The gospel is about the mercy of God. And here Jesus is expressing how even though
the chief priests and the elders of the people had really made the wrong choice,
nonetheless, a change was still available. Speaking about their mistaken rejection of John
the Baptist, he said that even when you saw the tax collectors and prostitutes following
him, that itself was not enough of a sign for you; you did not later change your minds and
believe in him. We can always change our minds. That’s what metanoia means; that’s
what repentance is, a change of mind.
A change of mind has to precede belief in Jesus’ sense. We can have all kinds of
beliefs, all kinds of convictions, all kinds of opinions. All of this can be called a “belief.”
But only the belief that is preceded by a change of mind is really authentic because
our minds are really formed by the world. When a child is born the child has only the
potential for understanding, doesn’t have any understanding. We are blank slates. That
slate soon is written on by everything that happens to us—and more: the peculiar way
we take everything that happens to us. That could be influenced by the grace of God or
it could be influenced by the temptation of the evil one, or it simply could be our own
spontaneous way of feeling or thinking or forming notions.
So in many ways we form our convictions, our beliefs, about life, about God, about
the world. Hopefully we have some good influences from our parents perhaps, from
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the Church. Somehow the good news of Jesus Christ comes through, but sometimes no.
Sometimes the most devout parents have the most indifferent children. And sometimes
the most confused and disordered parents have children that really listen. This is the
nature of our world.
But whenever we really hear the word of God, however it comes to us: through the
preaching of the gospel or through some more direct means, private revelation, whatever
it is, for us to really hear the word of God we have to change our minds. In other
words, we have to open ourselves to something not of this world. This world simply
cannot accept the word of God. So when we want to hear the word of God we have to
change; we have to open ourselves to something new. We cannot presume that what
we have is already good, just add to it. That’s like sewing a new patch on an old cloak.
The old cloak, which is our minds formed by the world, the old cloak has to go and
something new has to come. That’s what this is about. Unfortunately the chief priests and
the elders were so convinced that they were right they refused to change. But this story
was given to us by Matthew in the gospel so that might not be our story.

2

Need for Change of Mind

Rev. Paul A. Hottinger
See, and Figure It Out Third Week of Advent Wednesday, December 15, 2010
8:15 AM Is 45:6b-8, 18, 21b-25; Lk 7:18b-23 (Jesus brought a new point of view)

“And Jesus said to them in reply, ‘Go and tell John what you have seen and
heard: the blind regain their sight, the lame walk, lepers are cleansed, the deaf hear,
the dead are raised, the poor have the good news proclaimed to them.’”
This, of course, is a quotation from the prophet Isaiah. Isaiah said when the servant of
the Lord comes he will do this. “The Spirit of the Lord is upon me”—that’s the text as it
begins in Isaiah.
Now there are times when Jesus’ work reflects a prophecy of the Old Testament.
However, in our tradition, our Catholic tradition, the Fathers of the Church exaggerated
this continuity, this harmony. More often than not what Jesus says goes against the Old
Testament, or not necessarily the Old Testament itself but the way it was always
understood. That’s the nature of tradition. Tradition established what things mean. Jesus
was born into a tradition, and he did not accept the meaning he was given but,
rather, the meaning that came to him from the Father. It’s very important to realize
what a radical change this was, because if we don’t recognize what a radical change it
was, we will start thinking badly about all the people who didn’t accept him—like
what is wrong with them?
Well, even St. Paul himself, a very devout Jew, did not accept Christ because he
fulfilled the Old Testament. In fact, he was a sworn enemy of Christ out of his devotion
to the Law and his understanding of what God wanted. It was only when God intervened
on the road to Damascus that St. Paul shockingly came to realize that oh, indeed, Jesus
is really from God. In fact, he heard Jesus speak to him, “Saul, Saul, why are you
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persecuting me?” Without that intervention Saul would not have ever come to know
Christ as from God, the gift of God, or the Messiah, or the Suffering Servant, or any
other title found in the Old Testament. What Jesus really brought was a new point of
view, new in so many different ways. From his point of view the Old Testament makes
perfect sense, but it’s not the only sense one could make of it.
So we have to see now how the grace of God is so much at work in those who
believe, and in a very specific way. Of course, Paul was aware of this, and he was aware
that that same enlightenment that was given to him was not given to his fellow Jewish
believers. And he wondered why. He really puzzled about this. Why should this be? He
came to realize you cannot scrutinize the mind of God. For some reason God is
working in this particular way. He is giving a certain new opportunity to the Gentiles
so that they can now be included in the kingdom, and he is going to let the chosen wait
for a while before he is going to completely reveal himself to them, not that he won’t
eventually, but he is waiting for a little while, let’s say.
So when Jesus gets this message from John the Baptist, who is of course Jewish, he
doesn’t answer him in so many words. He says look, behold, what do you see, and ask
God to help you figure it out.
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Rev. Paul A. Hottinger
Fruit of the Lie vs. Fruit of the Spirit Advent Reconciliation Service Friday,
December 17, 2010 7:00 PM Col 3:1-2, 5-10, 12-16; Mk 4:2-9, 13-20
(Wholesome to observe ourselves on a regular basis)

We reflect on the reading from Colossians that Al read so beautifully. Paul is talking
about a new life that is afforded us in Christ. Actually it’s the original life God intended
for the human species. It is a life that shares the inner life of the Trinity and,
therefore, flows with the very qualities that belong to God, such as compassion,
kindness, humility, gentleness, and patience. And, yes, what Jesus reveals is that God
is humble. If your idea of God is not humble, then you need to bring it into line with what
Christ actually demonstrates in his way. God is gentle. God is patient. We wouldn’t be
here now if God were not patient.
Now this new life doesn’t come into us suddenly or with any sort of violent force. In
fact, the new life that God gives us through Christ comes from the Spirit, who settles
on us like a dove, which means very gently. But because God is so gentle we can deflect
the grace and the power of the Spirit, relatively easily actually—push it away. And
because it is the very instincts of the human species to live by imitation—whether it is
true of other species, I do not know; that may be eventually how we figure how animals
learn through imitation, maybe, but human beings surely live by imitation. Since we
imitate everybody, we start acting out not the divine life given to us through Christ and
the Spirit, but we start acting out the life of the world, which we see constantly
demonstrated around us. We imitate that. We imitate what we see.
What we have to keep in mind that makes sense out of all of this discussion is that
every sin is rooted in a lie. That is the wonderful insight that comes from the Book of
Genesis. The serpent lied to Eve. The serpent fooled Eve with a lie saying God isn’t
really interested in your welfare. God does not want you to know what really is possible.
You have to outsmart God. You have to take the fruit of the tree of the knowledge of
good and evil and eat it yourself; chew it up and make it a part of yourself. It’s up to you
what is good and what is evil. Don’t listen to God. That’s the lie, and every sin is based
on a lie, not our lying, but our being lied to.

Fruit of the Lie vs. Fruit of the Spirit

The result of this lie is that we grew up believing that we are separate creatures,
separated from God by distrust, alienated from everybody else because we are all
competing for the same things, whether it’s the love of the family or whether it’s the
things we need to live by or whatever it is. We are always in competition. And out of all
that comes anger, fury, malice, slander. This is the fruit of the lie. So we have the fruit
of the lie and the fruit of the Spirit.
We come together now to ask the Lord to help us observe ourselves. This actually is
wholesome to do on a regular basis, to observe oneself. What are the fruits of my
life? Am I living a lie? Do I believe myself to be cut off from God? Do I think that I have
to make it for myself? Do I believe I am the center of all being? Or do I believe that God
created me and sustains me and gives me every good thing, and has called me into his life
and has equipped me even now to serve him as a compassionate fellow creature to all the
other creatures in God’s creation, to demonstrate the kindness of God by my own
kindness, to demonstrate the humility of God with my own humility, God’s gentleness
with my gentleness? If I believe that, I believe the truth. That’s what St. Paul is talking
about. That’s the truth.
Now actually as long as we are on this planet, even when believing in the truth, we are
constantly being torn, pulled into the world of darkness, tempted to forget the truth, to
forget trusting in God, because that depends on something somewhat distant from the
very moment that we live in. It’s relying on a promise. We are tempted to forget about
the promise and take what we can get now. This, of course, leads to a life of waste. That’s
really what sin is, a waste. That’s why Luke tells the story of the prodigal son; it’s the
wasteful son. We are all the prodigal son because we waste. We waste our lives in this
lie. So the Lord is calling us to a better life, a higher life, a richer life, a fuller life. And do
we want it? That’s what we are going to answer this evening
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Rev. Paul A. Hottinger
Jesus’ Human Ancestors
Third Week of Advent Friday, December 17, 2010
8:15 AM Gn 49:2, 8-10; Mt 1:1-17 (Genealogies in Matthew and Luke)

When we read the beginning of the gospels and compare Matthew with Luke we see
they both have genealogies, but they are different. Matthew was a Jew who believed in
Christ, and he wanted to show how Jesus was a descendant of Abraham, how Jesus
belonged to the stock of David.
Now you might say, well, this only shows how Joseph belonged to the stock of David,
but not how Jesus did since Jesus was not really the son of Joseph. That’s true. However,
poor people married in their own kinship. So if Joseph was of the stock of David, then
it is most probable that so was Mary. Nonetheless, the point is really made not for
present day Christians. It is really an address to the Jewish people, that here is your
Messiah. And that was Matthew’s desire, to preach Christ to the Jewish people.
Now Luke is different. Luke was of Gentile origin and was not particularly concerned
with this mission to the Jews. He was concerned with the mission to the whole world
and, therefore, his genealogy does not go back to Abraham, but to Adam to show that
Jesus is really the second Adam.
But both of them make this very important point that Jesus shared completely in our
human nature. For Luke the idea is that the nature of Adam is now taken up by the
Word of God so that there is a marriage, if you will, between heaven and earth,
between divinity and humanity, in Christ. As St. Thomas Aquinas puts it, “God
becomes human so that human beings can become divine.” This is the very invitation we
understand as the basis of the gospel, that we are invited into the inner life of the Trinity.
On the way our nature is being transformed because, in the first place, it was created for
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this purpose in the image and likeness of God. Now in history that image and likeness
became distorted, perverted, sullied, but in Christ it is restored and we are made
resplendent with the light of God.
Now this is actually a great responsibility we all have to reflect, to radiate, this light—
but it is possible. Why? Because God has become human and we have received the
grace of rebirth. So we are not carrying around in ourselves simply the nature of Adam;
we are now carrying around the nature of Adam transformed by Christ. If people
don’t see Christ in us, then shame on us. And that’s exactly what this really is leading to.
Now Matthew himself wants to say even more: not only is Jesus fully human, but his
human pedigree, if you will, is full of all kinds of stuff. He had very shadowy
ancestors—people from all around—first of all, not all Jews, if you know. Not all these
people are Jewish, Ruth for example, and others. So they are not all Jews. They are not
all very righteous or holy either. Very unholy people are part of the human stock of Jesus.
No matter—same with our lives. The past may not be holy or good or wholesome—
no matter. Now all things are new.
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Rev. Paul A. Hottinger
God’s Purposes Will Prevail Final Advent Days Saturday, December 18, 2010
8:15 AM Jer 23:5-8; Mt 1:18-25 (God affects history respecting our freedom)

“Therefore, the days will come, says the Lord, when they shall no longer say, ‘As
the Lord lives, who brought the children of Israel out of the land of Egypt; but
rather, ‘As the Lord lives, who brought the descendants of the house of Israel up
from the land of the North’—and from all the lands to which I banished them; they
shall again live on their own land.”
This is from the prophecy of Jeremiah. Of course it’s a prophecy not exactly—not
exactly—literally, fulfilled in Christ; in fact, Christ rarely fulfills prophecies literally.
This is a prophecy of the restoration of the land of Israel to the people of Israel.
Mostly we think of them as Jews, but actually the Israelites were twelve different tribes,
one of which were Jews, the tribe of Judah that lived in the land of Judah, and that’s
where the word comes from.
Now it says here that the Lord is going to bring the children “up from the land of the
North.” Now normally, Americans talk about going up north and down south, but in this
case the Jews went down north because, of course, the land of Judah was elevated so they
went down to the north. But the point that the author is making here is that the action of
God is not limited to the past. And that is really what had happened: that the people of
Israel had put all of their faith in the God who had saved them in the past, who had led
them out of slavery in Egypt, who had done this and then done that in their past, and it
was all a matter of remembering this. Jeremiah says, well, it’s going to happen again,
that God is going to act in behalf of his people.
And there are revelations now. You could call them prophecies, if you want, that say
the same thing: that God is once again going to act in behalf of his people. Why? It isn’t
really in behalf of his people; that’s just a way of saying it. It’s really in behalf of his
own purpose.
Now how does God do this? This is a matter we can all reflect upon. But God affects
history. We wouldn’t have the Bible, we wouldn’t have Christianity if God were not
God’s Purposes Will Prevail

capable of affecting history; but he does, somehow. He does not affect history in such a
way as to take away freedom from human beings. Human beings are still the agents
that create events, but God is involved in this. How is God involved in it without
affecting freedom?
This is the whole mystery of the Incarnation. The Incarnation is not just about the
Word becoming incarnate in Christ; it’s about all the events that took place around
this that made it possible. You have to imagine that it had to be prepared for; it had to
be cultivated at the time. All the people that heard Christ, some of them had to be
specially formed and graced, starting with, of course, the Blessed Mother, but many
others had to be specially formed and graced. Joseph, eventually the apostles, St. Paul,
had to be touched in very powerful ways for them to be able to fashion history in such a
way that the gospel really became a body of believers.
Now this body of believers has not always done too well, even though the Holy Spirit
has never departed, even though the grace of God has never withdrawn, nonetheless, this
body of believers has not always followed God’s will, as we see in history. In fact, the
history of Christianity is in many ways sordid, just like the history of Israel is
sordid. But we mustn’t forget it’s all about God’s will and God’s purpose, and
therefore it shall be renewed. I would say it would be correct to say God cannot give up
his basic purpose in creating. And God will prevail. This is what Jeremiah is reminding
us.
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Rev. Paul A. Hottinger
Vulnerability of Children
Fourth Sunday of Advent/A
December 19, 2010
9:00 AM Is 7:10-14; Rom 1:1-7; Mt 1:18-24 (Disregarding the needs of children
is socially suicidal)

Of course the central focus of the Christmas feast is the birth of the child, but today’s
liturgy focuses on Joseph by way of preparing us to enter into this feast.
Joseph’s role in the story of Christ was both immanent and obscure. It was he
whom the Spirit selected to care for Jesus and his mother, and this is because we have to
keep in mind children cannot take care of themselves. So Joseph and Mary were
integral to God’s plan of bringing the Word into human life. Not only did Jesus have all
the normal physical needs children have, he had all the normal spiritual needs children
have. He didn’t need only to be fed and clothed and washed and housed, he also needed
to be guided and taught. He needed wisdom. Proverbs says, “Wisdom has built herself a
house.” Indeed all human beings, all of us, need such a house in which to dwell or the
elements and storms of this world, the foolishness, the vice, the malice in our world, will
wear us down and ruin us just as homelessness wears down the health and vitality of the
homeless.
So Joseph and Mary had a preeminent role to play preparing their child for the
battles, the tests, and the struggles that Jesus encountered in his life. Some of those tests
and some of those struggles were unique to him, but many were general, shared by all of
us, but they all needed preparation. It is important that we do not imagine that the
Father’s grace and the Spirit’s love work without the aid of human love and service.
This would actually be a superstition. and it would cut away the whole meaning of
Incarnation, and it would negate the importance of family—both Jesus’ and ours.
Christmas alerts all those who are aware, all those who are watching, to the
vulnerability of children and to the needs they all have. Of course God has only one
only begotten Son, but all children are made in the image of God. All children have the
potential for holiness in word and deed. And all children are chosen for eternal happiness
with God. However, sooner or later all of us children become exposed to the
dangerous environment the world is. This cannot be prevented. Without the help of
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adults we can never be ready for what we meet. Some children are born into physical
poverty with all the consequences of that, but all children are born into an inner
emptiness that can only be filled by God. We could call that, if you like, “spiritual
poverty.” It’s a universal component to human experience.
Like Joseph and Mary all adults share a responsibility to God’s children, however
they arrive on this planet. Disregarding the needs of children is not only seriously
sinful, it is also socially suicidal. This is a tendency our society is unfortunately
entertaining. God came to earth in the form of child partly to alert us all to the great
importance of children in God’s plan of establishing his kingdom. In Christ’s teachings
children represent a model of openness and trust. As a society we need to improve
quite a bit in our attitudes toward children before and after birth. In our country we
have an unbalanced view of what children need: oversupplying the material needs and
wants and undersupplying the crucial needs for wisdom and virtue and edification.
To some degree whether our society will survive into the future and thrive as it has in the
past depends upon whether we can change our profligate and self-destructive ways and
find again positive values to live by. It is not impossible, but it is not inevitable either. No
better measure exists to evaluate what is good for society as a whole than to evaluate
what is good for children. Simply put, what is good for children is good for all of us.

2

Vulnerability of Children

Rev. Paul A. Hottinger
We Have Been Chosen Final Advent Days Monday, December 20, 2010 8:15 AM
Is 7:10-14; Lk 1:26-38 (Pray, and be open to what God wants to do)

This story of the angel Gabriel coming to Mary is very significant for some very
simple reasons, but these simple reasons are profound. This dialogue between the angel
and Mary exemplifies something: how God works. The angel gave Mary an out. At the
end she says, “Behold, I am the handmaid of the Lord, may it be done to me according to
your word,” and she was not compelled to do that; she was not compelled to say that. She
was invited to say that. She was purely free. And although since she was obviously a
devout, holy woman, denying this or refusing this would seem quite unlikely, it would
have been quite possible for her to stand there and say nothing. When we are really
surprised, when we are really astonished, we don’t react. And she must have been very
astonished, but she did say something. It wasn’t really a reaction. It was a response from
the depths of her heart, but it was freely given. I believe it’s totally correct to say that
if it had not been, then the Word of God would not have been conceived in her womb.
That doesn’t mean God wouldn’t have found someone else. But I believe God always
seeks our freedom, our free consent to his work.
Secondly, Mary had some understanding—some. Now of course the mystery of
the Incarnation is something no one understands, including her. How could God
become human, take upon human nature? This is something we need to think about and
contemplate and realize that words can’t really express the whole thing.
And perhaps that’s one of the problems why Christianity today is going in a sense
downhill in regard to the populace. It’s that the populace by and large doesn’t want to
hold onto mystery. Somehow people have been led to believe and do believe that life is
really a puzzle or a problem to be solved, and they are going to do it. And the idea that
life is really not explainable is just not very contemporary, unfortunately, because it’s
true.
Nonetheless this incomprehensible reality is explained to some degree because Mary
protests. She says, “Well, how can this be?” thinking of course naturally. Well, of course,
it can’t be naturally. And the angel simply says, “The Holy Spirit will come upon you.”
And that was enough of an explanation. It is a kind of explanation, not totally, but it is.

We Have Been Chosen

It’s enough so that Mary could intelligently and voluntarily respond to it. The angel
didn’t say, don’t ask that question. The angel didn’t say, who are you to question me?
The angel said, “The Holy Spirit will come upon you.” A complete explanation?—not at
all. An explanation in human terms?—not at all. But nonetheless a reasonable key to
seeing how all of this will work out. The answer is God himself is way beyond what
you can imagine, and God himself will do this.
We have to believe that too. We have to believe like Mary that we have been
chosen, even though it may seem that our being chosen was willy-nilly. Our parents
brought us to the sacrament of Baptism; they didn’t know what they were doing. Maybe,
maybe not. But we were chosen in Baptism. We all have a vocation now. And we have
to believe that God will never work in us without our permission. So we have to give
God permission. We have to make this prayer of Mary our prayer. “Be it done unto
me according to your word.”
And let’s face it, many Christians hold that back. They really let fear or doubt
interfere with this wonderful vocation God is calling them to. This is really a tragedy.
And it has tremendous consequences, not only for them, but for the whole world.
And they don’t see it. And thoroughly we can ask God questions; it’s okay. It’s all right.
It’s okay to question. We probably won’t understand the full answer, but ask anyway.
And you will get something. Pray, and you will get something. I can’t say what. But no
prayer will go unheeded. So pray. Open yourself. Let God do what God wants to do, and
our world will change.
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Rev. Paul A. Hottinger
Risk and Reward Final Advent Days Tuesday, December 21, 2010 8:15 AM
Sng 2:8-14; Lk 1:39-45 (St. Peter Canisius, priest and doctor of the Church (Two
courageous women)

We have a tendency in our faith tradition to romanticize the story of Christmas, to
romanticize the story of Mary going to see Elizabeth. That tendency is really a negative
one in my judgment because we fail to see that Mary was really being called on to
follow God, perhaps even into martyrdom. After all, she lived in a society where a
woman would be stoned for being pregnant outside of marriage, and she had not
really consummated her marriage. Everyone knew this; this was not a secret. It’s not a
secret between her and Joseph; it was a public fact. This is something, you might say, that
hung over Jesus’ head through his whole life. The Pharisees would say, “Well, we are not
illegitimate.” So it’s something that people knew about.
So Mary went in haste—you could say she fled to the hill country, because in
Elizabeth she would find a woman who would understand her situation because
Elizabeth herself had lived with this very unfair and unjust shadow over her because she
had never had children. And in those days among those people that was considered a
moral flaw. You could say they saw it as a punishment from God, that God was holding
back life because he knew something was wrong with them; they were defective in some
way, in a moral way, morally defective, not physically defective. So Elizabeth lived her
whole life under the shadow of God is displeased with her. Now it is to her that Mary
fled in haste to share her situation. Again, these are women who have lived very difficult
lives, both of them. Both of them had to be very courageous. This is not a romantic
story. It is not sweet. It’s actually bracing.
It’s important, I think, for us to take into consideration that God really did ask an
awful lot, under the circumstances, of Mary. But then, of course, God offered a great
deal more. And I believe this is meant to be a model for us. Yes, God does ask us to do
very difficult things. Yes, God does ask us even to risk our lives, or so it might seem, but
what he gives is so much more.

Risk and Reward

Rev. Paul A. Hottinger
Ego Rooted in God Final Advent Days Wednesday, December 22, 2010 8:15 AM
1 Sm 1:24-28; Lk 1:46-56 (Mary’s claim to fame)

Today we have this beautiful hymn, the Magnificat, which is Mary’s response to
Elizabeth’s response to their meeting, which we discussed yesterday.
Now you may have heard the word used, “ego.” People talk about egos as if they are
some thing that people have. Well, egos are not things. An ego is an idea that we form
in our minds about who we are. But an idea is not necessarily something merely
abstract. Ideas are connected to feelings, and they are connected to behavior because
we actually choose what we choose to do out of an idea of who we are. So actually it’s a
very important idea but often misunderstood. For example, someone is said to have a big
ego, whatever that is supposed to mean—what? A big idea?
Mary represents a wonderful idea about who we are called to be and, therefore,
how we are called to act. Mary is blessed by God. The angel Gabriel told her and
Elizabeth told her, but all of this is something that she reflects, you might say, outward,
and it is something that helps her to sing the praises of God, for she recognizes that
God’s gifts do elevate her and do honor her. And she is delighted in this, but it is the
delight that does not fill what you might call her personal identity, her lower identity.
Rather, it’s something that helps her join herself to God, and so she expands her soul.
“My soul proclaims the greatness of the Lord.” This is her ego. It’s a very healthy one. I
don’t know if it’s big or small. I suppose it’s big. It’s grand, and it’s filled with God, and
that is what is healthy, what is holy about Mary. “My spirit rejoices in God my savior for
he has looked upon his lowly servant,” so her understanding of herself is servant. That
is a healthy understanding of a creature. A creature is a servant. A creature is created
for a purpose.
Now if creatures think that they are not servants, if creatures think that they are the
center of life and that everything should be done for their benefit, then they have a very
unhealthy, wrongheaded and actually dangerous idea of who they are. Yet we see a world
full of people with this kind of wrong idea. To that wrong idea is attached all kinds of
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feelings and, therefore, what proceeds from that is all kinds of behavior—very
unfortunate, sad behavior, bad behavior, destructive behavior, wasteful behavior.
Mary starts with simply the pure truth: God is great; I’m a servant; I have been
created to serve God and I love to do that, and God has filled me with his love and his
grace and his power and I can do that. Not only that, but God had decided that I shall be
blessed for all generations. This is really a claim to fame. Is there something wrong with
a claim to fame? No, not when it is rooted in God. But we see a lot of people whose
claim to fame is rooted in themselves; that’s very different. How can a creature root
anything in himself or herself? As creatures, everything must be rooted in God. We
totally depend upon God. Mary understood this, felt it, knew it, believed it, lived out of it.
That is a healthy ego. It’s a big ego. It’s a huge ego, but it’s a wonderful ego, and it’s
great in the sight of God. “The Almighty has done great things for me.” And indeed that’s
true.
And indeed it’s also true that God wants to do great things for each of us. God
wants to fill us all with his grace. God wants to be close to each of us. He wants to be
intimate with each of us. He wants to use each of us. But we have to prepare a place
within ourselves where we can be used. That means we have to focus on God, not on
us, ourselves, because by ourselves we are nothing. It’s simply a mistaken understanding.
We come from God. We depend upon God every moment. So when our focus turns to
God and our sense of self is rooted in God, then we can be healthy, and then we can be
holy; and then if we take the time, we can be intimate with God: we can listen to God; we
can talk to God. We can have a wonderful relationship, and then we can respond to his
specific call, the specific way he wants us to serve him each day—and there will be
specific ways. That’s what we have to keep in mind.
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Rev. Paul A. Hottinger
From Manger to Eucharist Solemnity of the Nativity of the Lord Christmas
December 25, 2010 Mass at Midnight Is 9:1-6; Ti 2:11-14; Lk 2:1-14 (God’s
desire to be with us)

“You will find an infant wrapped in swaddling clothes and lying in a manger.”
The most necessary message concerning the Christmas feast is that all of this happens
through the power of the Holy Spirit. Many of the details are uncertain, and they are
actually unimportant. But there is a momentous importance in the message itself. The
story of Christmas is a proclamation of God’s interest in and love for all of his
creation, including you. This is an undying interest and love. It is a commitment that is
irrevocable. From that point of view it is a radical proclamation. Unfortunately this story
has been romanticized and lifted out of its original setting in the poverty and want of a
godly but poor family. The dire circumstances of the actual event become sweet and
charming in their reenactments and in the carols and songs we sing about it. We should
allow the evangelist to speak to us directly, not filtered through our culture or our
history.
Tonight’s reading is from Luke, and it emphasizes the homeless condition of Jesus,
which he never really overcame. In his own words, “The Son of Man has nowhere to lay
his head.” This is not exactly the very same thing as physical homelessness; it’s
something else. It’s a not belonging to the world. Jesus did not belong to the world.
But, moreover, Luke remarks that he was lying in a manger! Now this is not about a
piece of furniture. A manger is a feeding trough. Luke wants us to see Christ as coming
to feed the world. He is connecting the birth of Christ to the Eucharist. Jesus is the bread
that has come down from heaven. The Eucharist is our contact with the mystery of the
Incarnation. In the Incarnation God becomes human and enters into our bodies through
the body and the blood of the Eucharist. The sacraments of the Church are very
incarnational, spirit in matter, spiritualizing matter, lifting it up to a new level of
awareness and will.
In the Incarnation there is an inseparable joining between the nascent God, the being
of God, and the wounded human nature that we all share in. It was not some other human
nature, not a perfect human nature; it was the wounded human nature that the Word
of God entered into and became part of. This is inseparable in him, and it will become
inseparable in us through our faith and through our faithful reception of Baptism and
Eucharist. In the resurrection of Christ God healed the woundedness of our human
nature that had left the union of body and soul unstable and therefore separable and thus
our mortality. All of this was a result of our lack of cooperation. God fashioned us
originally in his own image and likeness, invited us into his own divine nature, but we
balked. Balking is the way human beings have responded to God’s invitation since
the beginning. The result has been instability and disintegration, since integration
means all things coming together in union. And that is precisely what human beings have
not chosen. A new level now is achieved by God through Christ in the Incarnation of
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the Word, a new level of creating, a new level of moving toward the goal God had in
creating in the first place.
Now through the Eucharist, the risen and glorified Christ prepares us a nature
like his own, both immortal and divine—the mystery of the Incarnation come to
completion. As St. Thomas Aquinas puts it, “God became human so that we can become
divine.” Practically speaking, we become divine through the power of the sacraments of
the Church, especially the Eucharist—God joined to humanity and in the resurrection
soul joined irrevocably to body. That is why we believe in the resurrection of the body,
not some sort of vague, abstract immortality. We believe in the resurrection of the
body because we are created to be body and soul joined inseparably, and as we all
know that is not yet the case. So the creation is incomplete, at least in our case. In
Christ it is complete.
Christmas celebrates that God wants to be here among us. God indeed wants to be
more passionately with us than we want to be with God. It is God who is the
passionate one, not us. As far as I know, there has been no religion, no faith, ever in the
history of the world that has proclaimed this. It is the unique message of the Christian
gospel. Perhaps in our sophistication or what we like to think of as our sophistication we
have failed to register how astonishing this claim really is, how astonishing this faith the
gospel proclaims really is: that God really desires to be with us and to help us and to
work through us. This is not because there is no other way to do it. It’s because God has
chosen to do this. God has chosen to work through us to bring about a total renewal
of the creation, what the Book of Revelation calls “a new heaven and a new earth.” This
love and desire is, of course, infinite—in-finite—boundless, unending because it is the
very nature of God. God right now wants to help everyone here, as well as everyone in
the world, to a fuller and certainly happier life.
Now each of us has been designed with an enormous inner emptiness. This is the plan
of God. He has created us in his own image and likeness, but with an enormous inner
emptiness that only God can fill. Unfortunately, we don’t always acknowledge that only
God can fill it and we try all kinds of other things. The world is teeming with all kinds of
schemes. And unfortunately, the world has been rather successful convincing a lot of
people that happiness comes from, for example, doing whatever you want or having
whatever you want. This is simply sheer nonsense, and you can see it yourself if you
reflect on your own experience. Doing whatever you want will not make you happy.
Having whatever you want will not make you happy. It may entertain you for a while.
It will not make you happy. The world’s message is essentially the same as the
message of the serpent to Eve in the garden in the story told in the Book of Genesis. So
we go about our business, doing our own thing, trying actually to do the impossible:
provide for our own happiness! All the while, God desires us to ask him for his help,
for his love, for his peace. All the while, God is willing to lead us in ways we cannot
imagine.
Have we reflected on this extraordinary planet we live on and the intricate web of
life that includes us? And do you realize that there must be an extraordinary reason for
it, a reason hidden from plain sight, a reason hidden from science, a reason hidden from
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ordinary philosophy, and yet necessarily a reason? And the gospel says, indeed, there is a
reason. The purpose of this planet involved also a purpose for your life, indeed, for all
human life. However, living as we do in this twenty-first century Western civilization we
see so many blasé, bored, tepid people who are so dispirited and despondent, we may be
sorely tempted to give up searching for something really worthwhile, as if it’s really
an impossible dream or as if it’s something peculiar. Well, it’s not peculiar, and it’s not
impossible. The desire for something really worthwhile is built into us. So this
Christmas feast reminds us of the great truth: God is with us. God wants to be the
central goal and the central motive of our lives.
Wherever I go I see people with something in their hand: Blackberrys, cell phones, or
whatever, always checking on messages and furiously returning messages. I suppose this
is very commendable. But even more commendable would be checking in with God as
often as we check in with our friends. Of course we don’t want to miss a message from
someone we really care about, and yet we don’t listen in silence for the message that
God is sending all the time, for God is always addressing us, but we do not listen
because we are never quiet. All we need to give is our time in prayer every day:
speaking and listening, studying and remembering, seeking and finding. Jesus
promised, “Seek and you will find.” Nor are we without help from others. The saints,
including our own friends and relatives who have gone before us and who have attained
union with God, are actually eager to help us. But they are not permitted by God to
violate our freedom. So if we don’t ask for their help, they can’t give it. So we have to
ask. We have to open ourselves. We have to ready ourselves for the help being offered.
We have to choose between the world’s questionable values and the gospel of love. The
world is ready to fill us with all of its fabrications. God is ready to fill us with the
Bread of Life. In the Eucharist God continues to gather those who believe in him who
want to experience the fulfillment of his promises.
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Listening to Deacon Terry this afternoon you might have thought that this Prologue of
the Gospel sounds like the creation story. And that’s what the author intended: “In the
beginning.” It’s a story of creation, and the world is full of stories of creation; only this is
utterly unique. But what this inspired author is telling us is that the reason for the
creation in the first place is so that the Word of God, who is God, could become one
with the creation through the means of becoming human, since it is humanity made
in the image of God in the first place, with the capacity for awareness and freedom.
This is the Christmas story according to John. So he is giving us a reason for the
universe, a reason which, by the way, scientists are sure they don’t have. Scientists are
sure that they cannot tell from studying matter or life or the universe as a whole—they
cannot discern any purpose to it. Well and good, because that purpose isn’t in the
creation; it’s what the creation is made for, or at least this area, this planet, because, after
all, we have to marvel at the fact that there are billions of galaxies and each galaxy has
billions of stars and untold numbers of planets, and we don’t know anything about any of
that.
All we know is about here and now. The Christmas message is that God wants to
be here with us. The purpose of his creation in the first place was to become part of us.
That means that for the rest of us the creation is incomplete because God has not fully
permeated our lives. This, of course, is what Jesus was constantly saying in his actions
when he healed on the Sabbath. The Sabbath was the day of rest, as you well remember.
Jesus used the Sabbath as his principal day of working. This was not because he was
rebellious. This was to make a point: God is no longer at rest; God is working to finish
what he began “in the beginning.” And Jesus is the fulfillment. So in Jesus all of God’s
plans come to term, to completion, but not yet in us; we still have to be filled with Christ.
Now everywhere Jesus went he found brokenness because brokenness is a universal
characteristic of our condition, of our human nature. Everywhere human beings are,
there is brokenness. It’s not cultural; it’s much deeper than that. This brokenness, in
general, is due in large part to our failure to respond to God who long before the
incarnation of Christ was addressing creation, trying to get creation to cooperate with
God. John says in this reading, “Apart from him,” meaning the Word, the divine Word,
“nothing came to be.” This is simply part of reality; everything depends upon God for
its creation and for its existence. This is true of everything.
But human beings are special because, not only do we depend upon God for our being
like everything else, we also are created to have an awareness and a will to connect to
God in a very conscious, free way, deliberate way, voluntary way. This is precisely
what has not been forthcoming in our world. On a whole throughout history, human
beings have balked at God’s plan to incorporate us into himself and into his life,
making us his collaborators, his coworkers, his partners, and his friends. This balking is
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what we call “sin.” Sin has had the result of eroding our capacity to be aware of God,
and so we can see that all around us the more sin prevails, the less people are aware of
God. But also the more sin prevails, the less free people are to change, to be different.
Jesus said everyone who sins is a slave to sin, and that is certainly true.
So our own souls have been separated from the Spirit of God. Jesus comes to restore
that union. Our souls have become unstable in their relation with the body; therefore, we
are mortal. We are not created to be mortal. God wants us to be permanently united
body and soul. That’s the plan, and it was realized first and foremost in the resurrection
of Christ. It’s that resurrection of Christ that is our pattern; that is what we hope to
become: raised and glorified like Christ. That whole process began with the birth of
Jesus. As St. Thomas puts it, “God became human so that human beings could become
divine.” That is the real reason for the universe, so that we, the universe, the creation,
can become divine and share in God’s own inner life. It is a wonderful vocation. We
need to reflect upon it seriously.
Now the resurrected Christ continues to minister to his people. This is the
purpose of the Church, so he can continue to communicate his wholeness of being, his
immortality, his divinity, so that we can grow into that, what we hope to become. Christ
does this primarily through the sacramental life of the Church, especially the
Eucharist. The Eucharist is all an extension of the Incarnation of the Word. The
Eucharist starts with bread and wine consecrated by the Holy Spirit into the body and
blood of Christ, which enters into our bodies and transforms us from within so that we
can be ready for the eternal life of God.
Put simply, the Christmas message is that in spite of all the evil, violence, and betrayal
human beings are capable of, nonetheless, God really wants to be with us. God wants to
be here. God wants to be in your life. In fact, God wants to be with us more
passionately than we want to be with God. The truth is we are rather cool toward this
idea. We would rather be on our own; we rather like our independence. But we don’t
quite understand the great gifts God wants to give us. There is no other religion as far as I
know that teaches this, that God really wants to be with us; he wants to bless us and has
come into our nature. No other faith says this; no religion says this. Perhaps in our
sophistication in this new twenty-first century, we fail to reflect upon how astonishing
this message really is. It is astonishing, but it is true. It is what we believe. God really
desires to be with us, to help us and to work through us to bring about a total renewal of
the creation, in the words of the Book of Revelation: “a new heaven and a new earth.” He
wants to use you for that as his coworkers. Now the love of God and the desire of
God is infinite and unending. God right now wants to help everyone here to a richer,
fuller, and certainly happier life.
Now in being made in the image and likeness of God, we are also designed with an
enormous inner emptiness that can only be filled by the infinite, by the divine.
Unfortunately, the world has been remarkably successful in selling us a bill of goods: that
the real way to happiness is doing whatever you want or having whatever you want. This
is nonsense. You can tell if it’s nonsense by simply trying it out. When has ever doing
whatever you want really made you happy? When has having whatever you want really
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made you happy? It may make you content or maybe even excited for a short while, but it
will not make you happy—it cannot! Only God can make you happy; that’s how you
have been designed by the Creator.
It’s important that we recognize what God wants for us. He wants our happiness. He
wants our success. He wants everything good for us. But we have to learn how to
cooperate. The world’s message is essentially the same as the serpent’s in the Book of
Genesis, so it’s nothing new. We are no different from our early ancestors. We go about
our business, doing our own thing, trying the impossible: providing for our own
happiness. We will not succeed. All the while, God desires us to ask for his help. God
wants us to ask for his love and his peace. He is willing to lead us in ways we cannot
imagine. God’s purpose for the world involves you, a purpose for you. However, we
live in a world where we experience so many attitudes that are blasé, bored, tepid, we
might think there’s something wrong with us wanting something worthwhile. We might
imagine it’s just our imagination. Well, it is not. It is inborn, the desire for something
worthwhile, and you are right in seeking for it.
So this Christmas reminds us of the great truth: God is with us. God wants to be the
central goal and the motive of our lives. All we need to give is our time in prayer
everyday: speaking and listening, studying and remembering, seeking and finding.
Jesus promised, “Seek and you shall find.” Let’s take him up on that.
Wherever I go I see people consulting their hands with something in it, a BlackBerry I
am told. They are getting messages from friends and family, and they are answering
them. I suppose this is very commendable. We don’t want to miss any messages from
people we care about. But how much more commendable if we were to pray that often,
constantly checking in with God, constantly listening to the message that God is
always trying to tell us, letting God guide and direct our lives? That would change us
dramatically if we just gave a little bit of time every day to that.
Nor are we without the help of others. The saints, including our own relatives who
have gone before us and who have attained to glory, are willing and ready to help
us. There is no retiring in heaven. The saints are ready and able and eager to help us, but
are not permitted to violate our freedom, so if we don’t ask for their help, they can’t
give it. So we have to ask. We have to open ourselves. We have to ready ourselves for all
the blessings that God wants to give us. We have to choose every day between the
message of the world and the gospel of love.
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“For it is through the Holy Spirit that this child has been conceived in her.”
There is nothing more important for us to understand than that the Christmas story is
a story of God intervening into human nature and bringing about a situation that is
impossible for human beings to do by themselves. Many details of this are uncertain
and they are also unimportant. But what we need to keep in mind and remember
ourselves is that God is interested in all of us, that God loves all his creation including
you. You are part of his plan. The plan he has in mind is not something we can learn
about by studying the world.
This long story of the genealogy of Jesus—Matthew gives us this story to show
several things. One of them is that Jesus is in no way a product of his genes. What Jesus
is for the human race is something else far beyond the order of the physical. He is an
indication of the interest that God has in what he has made. This commitment of God
is irrevocable. This is what the story of Christmas tells us. Unfortunately this story has
often been romanticized and lifted out of its original setting in the poverty and want of a
godly yet poor family. The dire circumstances of the original become sweet and charming
in our retelling of them. But the original story was not sweet and was not charming. This
is a dire story of heroic people working against their own society: bearing a child
who is not even legitimate according to the norms of their society and caring for
him.
And more, this particular gospel of tonight’s reading stresses how Jesus’ relatives,
meaning the ancestors, are a real mixed bag. Like our own families, and even worse than
most, Jesus’ family was a mixture of good and bad, and they were full of all kinds of
problems. One of the most noble of them all, David, was both an adulterer and a
murderer. We have to realize what this means. It means that the chosen people were not
some kind of elite. God’s people are not an elite cut off from all the problems of the
world: the wickedness, the ambiguity, the weakness that pervades human nature. No, the
chosen share in all of it: the weakness, the ambiguity, and the wickedness. That’s what
Matthew wants to tell.
Now we can keep this in mind as we gather with our own families, some of whom
frankly are not our favorites if we are honest. If you happen to have that rare family, that
I have never met before, where everyone has always loved everybody and gets along
perfectly, please give me your name and your phone number in the basket! We all come
from troubled families. Brokenness pervades everything in everyone’s family,
including Jesus’. And yet the point that Matthew is making is that in spite of all the evil,
in spite of all the violence, in spite of all the betrayal that is part of his family history,
God wants to dwell with us.
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Now you might say, oh, but that isn’t really Jesus’ family because that’s Joseph’s
family and Joseph was really not Jesus’ father, which is true, but in poor families kin
married each other. So Mary was doubtless already related to Joseph in some way. So
a story about Joseph’s family is also a story about Mary’s family, and Jesus is truly
Son of Mary.
And God wants to be with us. We have to repeat that many times. God wants to be
with us more passionately than we desire to be with God. And that is part of the
Christmas story, that God really wants to be with us even though we really don’t want to
be with God—truth be told! As far as I know, there has never been another religion or
faith that has proclaimed this, that God really wants to be with his creation—part of his
creation! The Incarnation is God becoming part of what he has made. Perhaps in our
sophistication in the twenty-first century we are failing to register just how astonishing
this message is; it really is astonishing, that God really wants to be with us, all of us,
and me and my family too! Yes, that is the claim.
God wants to be with us not in a static way, but in a dynamic way helping us to
work out our salvation and work through us to bring about a total renewal of the
creation, in the words of the Book of Revelation: “a new heaven and a new earth.” This
is not going to come about without the help of God’s followers. That’s the way God has
chosen to work. He could have done something else, but he didn’t.
The love of God and the desire of God is actually infinite and unending. God
wants right now to help every one of you to a richer, fuller, and certainly happier life. The
truth is, which we should know, we should be very aware of this, is that we have all been
born with an enormous inner emptiness. This is part of the plan of God. God created us,
fashioned us in his own image and likeness, but with a great inner emptiness that
only God can fill.
Unfortunately the world has been remarkably successful in selling another bill of
goods: that happiness comes from doing whatever we want or having whatever we
want—that’s the road to happiness. And that message is nothing new. It’s essentially the
same thing the serpent told Eve in the garden. So we go about our business doing our
own thing, trying to do the impossible, that is, provide for our own happiness. But we
cannot do this. We cannot make ourselves happy. Only God can make us happy.
Meanwhile, God wants to make us happy, but he is waiting for us to ask for his
help, his love, and his peace. He has waited for us to become willing to let him lead us in
ways we cannot imagine. That is his plan; it’s been revealed in the Scriptures; it’s been
revealed to the saints. But we are very slow in believing.
Do we ever reflect on this extraordinary planet we live on, the intricate web of life
that includes us and realize that it must have an extraordinary purpose, a purpose that is
hidden from plain sight, a purpose philosophers cannot tell, scientists cannot tell, a
purpose that can only come from the heart of the Creator? And this purpose involves
you and your life and all human life. However, we experience in our world such blasé,
bored, tepid feelings in so many people, we might be sorely tempted just to give up
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searching for something really worthwhile. We may feel we are all alone with this desire,
but we are not. So this Christmas feast reminds us of the great truth: God is with us; God
wants to be the central goal and motive of our lives.
Wherever I go I find people always checking something in their hands. It’s a cell
phone or a BlackBerry or something like that. Now this may be commendable that people
are always checking messages, wondering who is sending them one and trying to
respond. That may be commendable, but it would be even more commendable if we
checked in that often with God, praying all the time: wondering what is God trying
to tell me? what do I need to hear? where is God trying to lead me? and how am I going
to respond to him? All we need to give to God is our time in prayer every day:
speaking and listening, studying and remembering, seeking and finding. And we
don’t need a BlackBerry; we need only our time and our faith. It’s really no more
difficult than using a BlackBerry, but it may take a little more time and a little more
attention.
Nor are we without the help of others. The saints who have gone before us—they are
our friends too; they want to help. But they are not permitted to violate our freedom; so if
we don’t ask, we don’t get. We have to open ourselves. We have to ready ourselves for
the gifts and blessings they want to give. Therefore, each day of our lives we have to
choose between the world’s questionable values and goals, and the gospel of love.
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“Put on, as God’s chosen ones, holy and beloved, heartfelt compassion, kindness,
humility, gentleness, and patience, bearing with one another and forgiving one
another, if one has a grievance against another; as the Lord has forgiven you, so
must you also do.”
This text is from St. Paul’s Letter to the Colossians. In this letter he is speaking about
the practical work that is entailed in believing in Christ. The proclamation is one thing,
the Christmas message—that’s one thing, but then if we believe it, we have to incorporate
it into a new way of life. It doesn’t matter if Christ were born a hundred times, a thousand
times, in Bethlehem or somewhere else; if Christ is not born within us, then the whole
message of the gospel is of no avail to us personally. And that’s what Paul is getting at.
We have to personally make the effort to incorporate virtue into our lives.
Now every virtue really is a facet of love, and the Christmas message is about how
love has come into our lives to stay with us. But love is also something that is free. It is
not a static thing. It is rather a way of living, a dynamic way of living, and it requires our
free, willing cooperation to become part of our lives. And each facet of love has to be
thought of individually because it has to be willed individually. A person can’t have
several virtues and then lack several others. So we have to work at incorporating all the
virtues of love, all the facets of love, into our lives. This work starts hopefully when we
are very young. It will have the greatest chance of success the earlier and the more
willingly we begin.
Now the key to understand all of them is heartfelt compassion. It’s the one Paul
starts with. It’s really a key to understanding everything because compassion is about
suffering with. And suffering with is about understanding the dilemma that every human
being has being born into this world. We are sent into the world in a nature that is not of
our choosing, at a time not of our choosing, of parents not of our choosing, and yet with a
vocation from God of God’s choosing.
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The nature we have inherited has already been affected by centuries and millennia of,
if you will, evolution. That means change in time. This change that has affected human
nature has not always been very good. It has actually pitted the instinctive reactions of
human nature against the very needs of love itself. So self-love replaces real love.
Pride replaces humility, which is a facet of love—the third one Paul mentions. Kindness
becomes too expensive; it’s replaced with toughness. Gentleness—likewise. Patience is
eliminated because of the anger that proceeds from a sense of injustice, which is
everywhere apparent, which yields then to a sense of being cheated. And if we simply go
with this nature we are given, we will end up very sorry people: unhappy, not filled
with God, not loving, fearful, anxious, miserable, and resentful.
It’s very important we understand how we need virtue to attain happiness. But
virtue comes as something unnatural. It’s natural from the standpoint of what God
created, but it’s not natural from the standpoint of what we are born with. That’s why it’s
important that we teach children the importance of virtue, the beauty of virtue, the
wisdom of virtue, the intelligence of virtue, and ultimately even the self-interest of virtue.
This is the role of the family, to give children hope, to give children wisdom and light,
so that they can lead a life that is really worthy of God and, therefore, their higher nature.
It always involves a bearing with other people because we are always a pain to
somebody. It involves forgiveness, not only of others but of self. If we can live that life
and share it with children, then we will be doing God’s work.
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“Then the other disciple also went in, the one who had arrived at the tomb first,
and he saw and believed.”
It was Peter who first saw that the burial clothes were separate, that the cloth that
covered the head was separate from the rest of the burial cloths. And it does not say,
however, that he believed. In this case belief is not trust and it’s not many of the other
qualities that are sometimes associated with belief. Here belief means to see and to
understand and accept as true. Peter saw, but it doesn’t say he believed because he
didn’t quite understand that the separation of the burial cloths meant that someone had
deliberately removed them and folded them, as opposed to what would have happened if
the body had been stolen? which is what Mary Magdalene thought—the body had been
stolen. But if the body had been stolen, then the cloth that covered his head would
not have been rolled up in a separate place. No thieves would be that careful. This was
a deduction the beloved disciple made, and that’s what he believed. He believed that
Jesus rose from the dead by his own power or through the power of God, not his
body stolen. It does not say that Peter got this message. He apparently didn’t. Peter is
usually not the first to see something.
Now why is this gospel proclaimed during the Octave of Christmas? Because the
resurrection of the dead is the completion of the work begun in the Incarnation. In
the Incarnation there is the joining together of the divine nature, that is, the nature of
God, the Being that is—period—the Being who must be, who cannot not be, that Being,
the source of all life, the source of all everything, the union of that with the human nature.

Fusion of Soul and Body

But the human nature that Jesus united with in his birth, in his conception, was broken
and fallen and therefore unstable. The soul and the body of Jesus, as well as our souls
and bodies, were not permanently linked; they were not permanently united. So there
is a union of the divine with the human, but there is not a union within the human itself,
not until Jesus purified the human nature by his own human love and will, accepting
God and godly virtue and power within himself in his dying on the cross. Therefore
it’s in the resurrection that the human soul and body of Jesus are fused together
permanently. So now we have the completion of God’s plan: the fusion of divinity with
created matter and the fusion of the human soul with the human body. This is what God
wants for all of us.
Now what if God’s plan had been different? What if God had worked the other way
around and brought together the body and soul first, and then connected that with the
divine? Well, that could have led to utter and total disaster because if God had brought
together in a permanent union body and soul of the human being who had not been
purified from sin, egoism, and so on, then that would have been an immortal
monster! So God wisely worked the other way. He brought divinity into weakness,
into brokenness, into the impaired nature resulting from sin, and worked from
within that to bring about purification, restoration, forgiveness, and strengthening.
So this is a completion of the story, and it was the beloved disciple who first saw and
believed, and it is today that we celebrate his feast.
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Herod and Pharaoh in Us Feast of the Holy Innocents, martyrs Tuesday,
December 28, 2010 8:15 AM 1 Jn 1:5—2:2; Mt 2:13-18 (Our attitude toward
children)

As far as this gospel reading goes and the event it tells about, I have no real
knowledge, nor does anyone else. Was there really a massacre of children? There is no
record of it. It seems rather implausible that anyone would try such a thing or be able to
succeed. It’s too open-ended. The same goes with the original story about the children in
Egypt at the time of Moses—too open-ended, too implausible.
But it does expose something that the inspired authors want us to look at, and that is
our attitude toward children. Every child is actually a gift from God. Every child is
full of potential. In a way, a child contains what an adult does not. That’s why Jesus
said, “Unless you become like a child you will not enter the kingdom.” There is
something in a child that has not been wasted or lost—yet.
Now in life, in our world, the potential is gradually wasted very often, very often lost;
and this is a tragedy. But what these two readings, that is, Matthew and Exodus, talk
about is the attitude of people of power toward the potential that God has placed in
human life, and it is simply negative. People in power do not want what God wants; they
want what they want. People in power have established themselves as rivals of God,
human kingdoms rivaling the divine kingdom. That’s what this is about—and therefore
envy, a very powerful force, envy of what God would give someone else, what God
will call forth from someone else.
This, of course, is a very sad, but bitter truth that we have to face, that today, even in
our democratic society, we have taken on as a democratic society the attitude of
people in power: the negative, cynical attitude toward the divine potential that God has
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placed in children. And we do not therefore welcome children into our world with the
sort of hospitality that is called for. Of course, we could refer to abortion. We could
refer to the fact that many children throughout the world die of starvation or lack of
care. Even in our own country, which is the richest country in the world, the number of
children who die from neglect is in terms of percentage rather startling. And I am not
speaking here of those deliberately killed in abortion, but simply those who don’t have a
chance because of neglect.
So we have a lot to think about in terms of the Herod in us, the pharaoh in us, that has
really let this precious gift go unheeded, unwelcomed, and unwanted.
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Hate Is Darkness
Fifth Day of the Octave of Christmas
Wednesday,
December 29, 2010 8:15 AM 1 Jn 2:3-11; Lk 2:22-35 (Pray we will be open to
the mercy of God)

“Whoever says he is in the light, yet hates his brother, is still in the darkness.”
This is from the First Letter of John. Actually this is news. This is New Testament;
this is not Old Testament; this is not religion in general, because over the centuries there
have been all kinds of religions, and there is something good about all of them—they are
all trying to get in contact with God; they are all trying to serve a higher purpose—but
they do not exclude the right to hate—none of them do—none of them except this one.
Only does the teaching of Christ exclude the right to hate.
Now some people say, “Oh, but we can hate the devil.” Well, not really. We can only
hate what is indeed evil, but then it’s really the action of the devil, not the devil himself,
since the devil himself is actually good, a creature of God, misbehaving terribly,
radically, and perversely, but fundamentally good because everything, according to the
New Testament, according to the Gospel of John, everything is created by God. God
alone is—really and truly. Only God is. Everything else is in God, including the devil.
Everything has a purpose according to God, in God’s mind, in God’s will. Part of the
creation has a freedom to either cooperate or not with God. That includes angels
and human beings. We may or may not follow God’s will for us. When we follow
God’s will for us, then we are invited into the inner life of the Trinity. When we refuse
the will of God, then we lose the inner life of God, which we call “grace.” The only way
we can really be totally lost is final impenitence. Final impenitence is the only way
anybody can be totally lost.
Now according to the general teaching of the Church, the devil already is finally
impenitent because the devil doesn’t exist in time and therefore has made one final
choice. We exist in time. We always have a choice to make. And at the end of our own
personal time it is the general belief of the Church, illumined in some regard by the saints
like Sister Faustina, that we will have one final choice to accept God, and that that will
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be a graced moment. So we have the right to hope for the salvation of all, according
to Pope John Paul II.
But we do not have the right to assume the salvation of all because we can see in
our world many people have the habit of rejecting God on a regular basis. They will have
the hardest time. It will not be impossible, but they will have the hardest time to accept
God finally. So it’s very possible that someone will not, some human being will join the
devil in final impenitence. It’s very possible. And as Pope John Paul points out, we
should realize that that possible person may be yourself! Each of us can actually reject
God, and finally. So we don’t want that. We pray now that we will be open at all times
to the mercy of God.
This letter is saying, well, if you are going to be open to the mercy of God, you
cannot harbor what is evil for any reason, so hate has to go. Hate really belongs to the
devil. And the souls in hell, if there are any souls in hell, are all full of hate. Ultimately
the object of hate has to be God. That’s the problem. It actually has to be God because
God is the Creator. Everything comes from God, so if you are full of hate, you have to
hate the source of everything.
And so in this way many religions have led people astray and have been misguided,
and still are. This writing is given to us that we may be enlightened and may make
the changes in our lives necessary so that we can live by the light.
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Rev. Paul A. Hottinger
Explanation of the Word Seventh Day in the Octave of Christmas Friday,
December 31, 2010 8:15 AM 1 Jn 2:18-21; Jn 1:1-18 (St, Sylvester I, pope)
(The revelation of God to us in the Incarnation)

There are two key mysteries in the Christian faith. The first is the Trinity and the
second is the Incarnation. But, of course, we would know nothing of the first if it were
not for the second. It is through the Incarnation of the Word that we come to know
the Father, the Son, and the Spirit, where the Word reveals this to us through the
flesh, the humanity of Christ.
Now what is it we mean by the Word? What did John mean when he wrote, “In the
beginning was the Word”? What the Word means is God’s own expression of himself
or God’s own understanding of himself. This particular reading, which is the beginning
of the Gospel according to John, is very powerful because it places everything that
exists within the Word. Before it comes to be, it is part of God’s own expression of
himself. This is not something we would ever be able to figure out, that everything that
is, is because first God thought it, imagined it, created it in his own divine mind, and
then expressed it in his own divine Word. It is the Word which is then the mind of God
and the mind of creation—both. The Word is both the mind of God and the mind of
creation, since creation has no separate mind of its own, but only as an expression of
God. So it is through the Word that everything comes to be—God himself
distinguishing between what he has thought of and what he really wants to make, since he
obviously could think of all kinds of other things he didn’t make. No one has ever
suggested that the universe exhausted the mind of God. So God distinguishes then what
shall be from what could be. “With God are all possibilities.” All that could be are in
the mind of God and belong to the Word, but not everything that could be, is. God
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chooses what shall be. And everything he chooses is only, because he chooses it and
sustains it in being so that nothing exists apart from the Word or from God, the Word
determining what it is. So everything dwells then within the Trinity. Everything that is,
is, because the Father wills it to be and the Son understands it to be and exists in the
Spirit.
Now this teaching means that there is no way we can ever get away from God or be
independent of God, which is why sin is such a lie, because sin proposes that we can be
independent of God. Well, we can be independent only in this way, that we can will
freely to disassociate with God. It will not include our being though, it only includes our
will. But, of course, this is the way of utter disaster. It is the way of darkness. So the
world which pursues its own values, goals, desires, etc. is simply failing to will its own
good.
Since this was such a nearly universal condition, God actually became human to lead
us back so that through our own eyes and ears and through our own touch we might
actually perceive something of the traces of God in the flesh of Jesus, but also in the
flesh of those who follow him. So it is the role of the Church then to continue this
work of embodying the Spirit of God through obedience to God, through radiating the
love of God, not only emotionally but also in works, so that all might see what God has
come to reveal.
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Rev. Paul A. Hottinger
Need for Modern Magi
Solemnity of the Epiphany of the Lord
Sunday,
January 2, 2011 10:45 AM Is 60:1-6; Eph 3:2-3a, 5-6; Mt 2:1-12 (Carrying the
message forth to all)

A few years ago there was a very interesting program at the Planetarium in Chicago:
the docents there provided a story of the Bethlehem star, what it really was, how it arose,
and so on. That’s interesting enough, but it’s really not relevant to the gospel
proclamation. Matthew is really not just talking about a star. He is really talking about
the Light which is God and seeking a commitment from his audience, a commitment
that can change the course of the world.
His main characters are the Magi. Now their identities and personal details are not
known and are not important. Magi refer to men who practiced a rather questionable art
or science or pseudoscience, namely, astrology, also attached to various forms of magic.
Now today this is dismissed as completely superstitious, but even in the time of Christ it
was looked down upon by the people of the Book, the Jewish people. However, Matthew
in spite of the dubious validity of the Magi’s art or science or whatever you want to call
it, portrayed them as exemplary, men of pure intention and genuine good-will. This
for Matthew cancels out all the other negative elements in their lifestyle.
The idea is that the Magi discovered from their study of the stars something quite
unusual, quite miraculous, and they deduced it had to do with the birth of a new king
in Judea. Now how they arrived at that I do not know, nor does Matthew, nor does he
care. The point is that they decide to be part of this; they want to be part of this. Whatever
it is, this God entering somehow into the life of Judea, they want to be there. And they
want to contribute something—and this in spite of the fact that they are not Jews, have
no connection to Judea, have no cultural, familial, or ethnic reason to care at all, much
less celebrate a new-born king of the Jews.
Now Matthew is using this story and these characters as proto-apostles. They are the
apostles before the apostles. In other words, they are the first missionaries of Christ, the
first preachers. And Matthew is really inviting his audience to follow their lead, to
transcend, to go beyond the boundaries of culture, language, space, nation, group,
whatever, and be part of something that God is doing, and to make a contribution to
become part of it. That is the call of the gospel.
And too often in our Christian faith, as well as other faiths and religions, we follow
along because our parents did. We do believe it’s very important for parents to share their
faith with their children, but that would be a very poor reason to follow just because this
is what my parents did. We have to have a personal conviction. We have to be
motivated by something that goes beyond shared values within our family or our
culture. So the Magi are exemplary figures for us from Matthew’s point of view, leading
us to true worship and true faith.
But the Magi are not the only characters in the story, as you know. Herod represents
another choice: to oppose, to thwart, and to try to destroy what God is doing.
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Herod’s motivation is, oddly, fear of loss. This is very odd because God does not intend
to deprive Herod of anything, nor does God intend to deprive any of us of anything.
God’s intention is to help, to give, to love, to heal, and to invigorate the ancient
covenant. But Herod sees God as his rival, which, of course, means that Herod has
substituted himself for God at the center of his own heart. And he has substituted his
kingship for God’s kingdom. Unfortunately the world is full of Herods, who are always
opposing and thwarting and trying to destroy what God is doing, and it can be rather
effective for a while. The message of the Magi is often drowned out by the selfserving message of the world that has made God its rival.
Our question, the question each of us needs to ask is: How will this age-old contest
play itself out in my life in the year of our Lord 2011? Will the world and its messages
be prominent or will God be more prominent? It’s a choice I have to make; only I can.
Sooner or later we will all have to choose between the world’s ways and God’s ways,
between self-reliance and faith in God.
But, meanwhile, God’s whole plan is being put on hold because God’s whole plan is
to improve this world, to make this earth and human life on it part of the kingdom
of God. So the people of the world need Magi today who will stand forth and speak
for the truth. People need to hear the truth about God’s great love for every single
person conceived, born or not yet born, and how God wants to bless all of us. God has no
dark motives. God’s only desire is to help and uplift us. This great love of God means
that we all have to respect all life, weak or strong, poor or rich, old or young, feeble or
powerful, and not only that, but all cultures however weird, alien, disturbing, unfamiliar
they may be—and all individuals however distasteful their own personal views,
attitudes, or so-called values are to us. We are entrusted with this gospel of universal
peace and good-will. This is a lesson the world has not learned and will not teach. It’s a
lesson we can only receive from God.
If we are going to carry this message into the world, then we have to let ourselves be
touched by the joy of this message, because if we are joyless, our message will be
thwarted and people will turn away because they will never be able to accept a message
of joy from a joyless person.
Christians today are like the Magi, caught in a hostile society that pretends to
want what we want or what God wants or what is really good. That’s the way Herod was.
Herod pretended to want to honor and to worship the new king. It’s up to us to wake up
and to be alert to what is really going on and not to rely on people or the media to tell
us what’s going on. We have to find out for ourselves. We need data, but we need more
than data; we need clear judgment, right thinking, and the help of the Holy Spirit.
Clarity of mind and courage are indispensable for today’s followers of Christ just as they
were for the first.
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Rev. Paul A. Hottinger
Conflict Continues
Second Week of Christmas Epiphany to the Baptism of the
Lord
Monday, January 3, 2011
8:15 AM 1 Jn 3:22—4:6; Mt 4:12-17, 23-25
(Most Holy Name of Jesus) (Following Christ isn’t easy)

“And great crowds from Galilee, the Decapolis, Jerusalem, and Judea, and from
beyond the Jordan followed him.”
This was really at the beginning of Jesus’ ministry. He was popular. He could heal.
Who doesn’t want to be healed? People who are possessed with spirits, lunatics, mentally
ill people, paralytics, physically handicapped—he cured them all.
However, as we read the gospels, as they progress, this initial popularity wore away.
By the time of his great trial he has a very small following, and even most of his
trusted inner circle abandoned him. We need to pay attention to this progression that
takes place.
This wearing away of Jesus’ great popularity is really the subject of the first reading
today from the Letter of John. There is a realization that following Christ really involves
something so profound, such a total change in one’s orientation, that it’s very unpopular
or becomes unpopular. The way John explains it is that to follow Jesus we receive a
Spirit like his, namely, speaking of the Holy Spirit. That becomes our guide. That
becomes our teacher.
But the world does not receive the Spirit, does not want the Spirit. Now here the world
is used in a negative sense. There are two uses of the word “world” in the New
Testament. “God so loved the world, “ meaning the creation, even the fallen creation. But
then here “world” is used meaning the creation that rebels against God, the creation
that doesn’t want the Holy Spirit to guide it or teach it, that has in fact another spirit. St.
Paul then refers to the “god of this world,” meaning the spirit of the evil one, who is god
for the world, that fills the world’s hearts. And so there is this conflict. It’s ongoing.
After the great victory Jesus attains on the cross, now the work still continues, the
conflict continues, because we are all still free people and we can choose one way or
the other. And in John’s day when this First Letter was written things were not so good
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for the Christians. In fact, what they were experiencing at that time was many people
leaving, leaving the community. And John says, well, they were never really with us in
the first place, were they?
Now whether they were or not, I don’t really know, but that’s a way of thinking. One
way of thinking of this is that they never really joined; their heart was never in it—
that’s true of many people who fall away from Christ, they never were really with him.
But on the other hand, other people really were with him, but they fell away for other
reasons, just like this story of the parable of the sower and the seed. There are different
reasons why the seed doesn’t grow. Sometimes it has not been planted properly, but other
times it is, grows a while, but something else takes over. This is true in the life of faith as
well.
So we are responsible for the nurturing of the faith that comes to us as a seed.
God has planted it and God has watered it with the waters of Baptism. But now we are
responsible for making sure that it grows strong. And we have to realize that following
Christ will involve conflict with the world and the spirit of the world. We have to
realize that following the Holy Spirit may require a great deal of suffering. But
temporary suffering is better than permanent loss of life. So we have to keep in mind that
God and the work of Christ continues. It wasn’t easy in Jesus’ day, and it won’t be in
ours.
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Rev. Paul A. Hottinger
Love Is the Way to God Second Week of Christmas Epiphany to the Baptism of the
Lord Tuesday, January 4, 2011 8:15 AM 1 Jn 4:7-10; Mk 6:34-44 St. Elizabeth
Ann Seton, religious (Christ’s total self-giving on the cross; need for constant prayer)

“Whoever is without love does not know God, for God is love.”
It is only in the modern period that large groups of people have lived without religion.
Prior to the modern day every culture has been religious; and if there have been any
unbelievers in terms of the religion, they were always a small group. For example, in the
early Church the reference to unbelievers is not really unbelievers in general; it’s just
unbelievers in the gospel, because those who didn’t believe in the gospel believed
something else. Some kind of religious belief and some kind of religious practice has
always been part of human life until the present time.
But this text says, “Whoever is without love does not know God, for God is love.”
That means that for the most part the religion of the world has been rather useless—
universal, yes, but relatively useless because it has not brought people to the knowledge
of God because God is love and that is not what anyone ever said or believed until
the coming of Christ. So what of all these religions? You can’t say there is nothing good
about them. There is something good about them, but they don’t really lead to knowledge
of God. For that matter, words do not lead to the knowledge of God either, not even
the words of the Bible. They will not lead to the knowledge of God because God is
love.
The only thing that will lead to the knowledge of God is love: practicing love, sharing
love with others. This is the only door. Jesus said, “No one come to the Father except
through me.” And he is talking about his human nature, his human life poured out in love
on the cross. We do not go to God except through love, and love involves the cross,
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the cross of Christ, the death of Christ, because love is giving. God went to such an
extent, such an extreme, in showing the very nature of love in giving himself in Christ
and in Christ’s death on the cross, otherwise we could even interpret the word love in
different ways that would be only partially correct. But the real meaning of love here is
total self-giving.
Now the oddest thing of all is that God loves us. That’s how this ends: “In this is
love: not that we have loved God”—we might imagine that is the whole point, that we
need to love God, we should love God, we must love God, we ought to love God, and so
on, no—“but that God has loved us.” This is the astonishing fact revealed in Christ.
God loves us. He comes to us to pour himself out totally for us, and so “sent his Son as
expiation for our sins.”
Now we won’t go into what that means now, but the idea is that we need to recognize
this astonishing message and then we have to put it into practice. And if we really do,
we will find out we can’t without the constant help of prayer. We need God’s help to
love. It is not something we are given in our nature. It is rather God’s nature, so we have
to be united to God in order to do it.
This is, of course, the meaning of our sacraments: Baptism, Eucharist—to unite us
to God. But then Baptism and Eucharist have to be joined with constant prayer so that
the gifts can remain in our awareness and touch us and fill us and help us be what God
wants us to be.

2

Love Is the Way to God

Rev. Paul A. Hottinger
Failures Are Teaching Moments Second Week of Christmas Epiphany to the
Baptism of the Lord
Wednesday, January 5, 2011
8:15 AM
1 Jn 4:11-18;
Mk 6:45-52 St. John Neumann, bishop (Humbly accept the Spirit; perfect love
pushes out fear)

“On the contrary, their hearts were hardened.”
When we speak of faith we really speak of a gift. When we speak of understanding the
word of God we are speaking of a gift. We can say that we as creatures of God have in
life a gift of nature, but when we speak of the matters of the Spirit, we are speaking of
a gift that goes beyond nature. The only way we can receive the gifts that go beyond
nature in the Spirit is through our humble acceptance. Our humble acceptance
sometimes requires our diligent efforts to comprehend what does not come easily and is
not something that follows the course of nature itself. As Jesus pointed out so often in the
parables, the ways of God are not the ways of nature. I don’t know how, but some
authors dealing with the parables try to tell us just the opposite, that the parables are
showing how God’s ways and the ways of the Spirit are just like what happens in the
natural world. No, almost never! They are rather showing how different the ways of
God are from what naturally happens in the world so we will be able to be alert to
the workings of God and the workings of the Spirit.
Now in today’s first lesson from the epistle of John, we hear about how fear is due to
the imperfection of love. Anyone who fears is not perfect in love. Well, where does
perfection in love come from? The Spirit. How do we receive the Spirit? Humbly, by
recognizing our need, by recognizing that we cannot take care of ourselves, that we
cannot provide happiness for ourselves or fulfillment for ourselves. By recognizing our
total dependence on God we make ourselves disposed to the Spirit. The Spirit
pushes out fear. Fear comes from us. Fear, you could say, is purely natural. If you are
standing on a cliff and you look down, it is perfectly natural to fear, fear falling off. But
something purely natural is displaced by something supernatural when we really open our
hearts to God in faith. And that’s what the letter is about.
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Now we should not be surprised if we have not yet opened ourselves that fully
because the disciples were with Jesus every day and their hearts were hardened. They
didn’t understand the loaves. The loaves were not about feeding hungry mouths. The
loaves were a sign that God feeds hungry mouths, yes, and wants people to be full, yes,
but the physical is simply an indication of something much greater: the bread of life that
Jesus himself is, the fullness of the Spirit that Jesus himself brings that fills our true
hunger and our true emptiness, which is not measurable in terms of when we had our last
meal or how many calories we take in. So it’s the measurable being used as a sign of
the immeasurable, the physical as a sign of the spiritual. The apostles didn’t get it.
Their hearts were hardened. They didn’t diligently seek the meaning, evidently.
We can be just like them. And when we are then it is quite likely that fear will
start to enter into our hearts, since it is natural. And if we are not open to the Spirit,
then nature takes over. That is, of course, sad and unnecessary.
What we can do is open ourselves to the Spirit every day, recognize how God wants
to bless us every day, recognize that when we have failed to please God that’s just
another example that we need God. If we think badly of ourselves because of our
failures, we have never comprehended God’s ways. That’s a worldly, self-centered
attitude, to feel bad about oneself because of one’s failures. That’s not the way God looks
at people. That’s not the way God looks at his creation. Every time you fail that’s just
simply another teaching moment to recognize how you need God and you need to pray
more and rely on God more and, therefore, it should be a cause for joy because God is
willing at that very moment to lift you up, to embrace you in his peace. And this is a
lesson we have to learn over and over again.
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Rev. Paul A. Hottinger
The Spirit, the Water, and the Blood Second Week of Christmas Epiphany to the
Baptism of the Lord Friday, January 7, 2011 8:15 AM 1 Jn 5:5-13; Lk 5:12-16
(St. Raymond of Penafort, priest) (Authenticity of Christ; the Paschal mystery)

“So there are three who testify, the Spirit, the water, and the blood, and the three
are of one accord.”
This reading from the First Letter of St. John may seem a little bit odd. It is based on a
law in the Jewish law that every law case has to be heard with three witnesses. You
cannot prosecute with fewer than three witnesses; that’s the idea. So he is saying, well,
there are three witnesses to the authenticity of Christ: the water, the blood, and the
Spirit.
Now Spirit and water refer to the baptism of Christ when Jesus went into the
water and the Spirit spoke and descended upon him in a gentle fashion like a dove.
This was originally what was meant by epiphany in the early Church, the baptism of
Jesus, not the infancy of Jesus—that was a later development. Originally it was the
baptism that was the epiphany. Later on the Fathers said, well, that is the epiphany, but
then in a sense there was already an epiphany in the infant—that’s the gift of the
child. Then they said, well, there is another epiphany in the wedding feast of Cana,
which they interpreted to mean the coming together of divinity and humanity. That
was the wedding; there is a wedding of heaven and earth in the blood of Jesus, which is
then the water turned into wine—that’s the blood. So this is the blood as well, the blood
which is the suffering of Christ, the gift of Jesus’ life. That’s also an epiphany of a
sort. That’s a witness, according to this text, a witness of the givingness or the love
because love is giving, the givingness of God. So the baptism is, of course, Jesus’
human consecration, his humanity.

The Spirit, the Water, and the Blood

Now you say, well, Jesus was already God. The Incarnation means the Word of God
becomes human, but the human nature of Jesus also had a human will. Jesus had to
humanly decide to follow God, and that’s what the baptism signifies, that Jesus in his
human nature as he came into his adulthood chose to become a servant of God, not to
grasp at divinity, equality with God, but to become a servant. In his human nature he
made this decision, and then was in his human nature consecrated by the Spirit. That’s
the meaning of his baptism.
So there are three witnesses: the Spirit, the water, and the blood. That’s really the
Paschal mystery, that Jesus himself is the coming of the Word, the Word lives out life
in perfect filial devotion, which then involves surrendering to the Father in death,
which then leads to his glorious resurrection, which is the completion of God’s plan
because now we have divinity and humanity joined together inseparably in Christ
and therefore also in those who believe in him, and then in the resurrection we have
the body and the soul joined together inseparably—God’s plan now complete.
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Rev. Paul A. Hottinger
Mediocrity Unacceptable Second Week of Christmas Epiphany to the Baptism of
the Lord Saturday, January 8, 2011 8:15 AM 1 Jn 5:14-21; Jn 3:22-30 (Desire
to please God in all things)

“We know that anyone begotten by God does not sin; but the one begotten by
God he protects, and the evil one cannot touch him.”
Now we’re talking here about the begetting that comes from the Spirit. As you
remember from the dialogue with Nicodemus, flesh begets flesh, that’s natural
generation, but spirit begets spirit, that is, the rebirth that we have through faith and
Baptism, the agent being the Holy Spirit.
Now this particular text is about sin and avoiding sin. St. John says, not all sin is
deadly, but his point is: we’re supposed to avoid all sin, not just deadly sin. Now this
is a mark of a very worn out and tired and, I might say, even sick faith that simply tries to
avoid deadly sin. Now it’s true that we cannot avoid sin in all of its forms, but we need to
try to. And the way we avoid sin as best we can is by aiming to please God in all
things and not oneself. The strategy of simply avoiding serious sin but pleasing oneself
as much as possible is not a good strategy. It’s already a compromise.
In the whole idea of new birth, the idea is that God is providing for us a new
nature, that is, our old nature is being transformed. We have to be with that
transformation in a conscious and deliberate way. If we simply try to avoid being
really evil, we will end up being really evil, or at least really mediocre, which is in the
long run evil, since it says in the Book of Revelations, “The lukewarm I shall vomit from
my mouth.” Mediocrity is not pleasing to God.
Now, of course, the key is what one intends and what one chooses and what one
decides; that’s the key to everything. And so this reading is trying to get us to see how we
need to desire to please God all the time and help each other. So he says when you
see someone sin, pray for him or her. He doesn’t say criticize him, talk about him,
spread rumors about him, think badly about him in your mind. He says pray for him. We
are responsible for one another.
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Now the gifts of God come in various ways and to various degrees, and we are not
responsible for the gifts we receive or don’t. So those who have the blessings of the Lord
and the consolation of the Lord at any particular moment, because that can also pass
away, consolations are not forever, should use those moments to help everyone else,
sharing those consolations. Jesus says, “What you have received as a gift, give as a
gift.” You could say that is a most important principle: “What you have received as a
gift, give as a gift.” It isn’t given to you to keep for yourself, including consolations from
God. You give them as a gift. You give them by way of blessing other people, lifting
up other people, helping other people.
Now there will come a time when you need a gift from somebody else, when you will
be in desolation, and then someone else will bless you with their gift. This is how we
are intertwined. This is what it means to be a body, the body of Christ, still broken
except in the head. The head is completely integral: divinity and humanity completely
joined, soul and body completely joined, once and for all permanently—that’s the head,
the body still in danger, in growth, moving onward hopefully, but capable of moving
backward. This is the Church militant, and we need to be fighting for each other and
with each other, and recognizing that the World and the culture we live in is not
going to give us any enlightenment or any solid direction. It may develop some good
things, which we are perfectly free to use, but it will not enlighten us. Enlightenment
comes from the Spirit. Enlightenment comes from the Light from Light, who has
become flesh in the person of Jesus.
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Rev. Paul A. Hottinger
Jesus’ Solidarity with Us
Feast of the Baptism of the Lord
Sunday,
January 9, 2011 10:45 AM Is 42:1-4, 6-7; Acts 10:34-38; Mt 3:13-17
(Surrendering the human will to God’s purpose)

In the early Church it is the baptism of Jesus that originally was called “Epiphany.”
Only retrospectively did the early teachers and pastors of the Church include the infancy
of Christ as an epiphany, that is, a manifestation of God and God’s presence in the
world. But also they looked at the first sign Jesus worked at Cana in Galilee as an
epiphany, that is, the transformation of water into wine. They saw these three events
as very much interconnected.
Now that’s not so common today, but I think they were right. I think we can see these
three events as leading to a fuller understanding of the role of Jesus, the life of Jesus, and
the ministry of Jesus; and this, his baptism, is central. This is the moment when the
young adult Jesus chose in his human nature, in his human will, to follow his
vocation, to follow the will of God.
Now I don’t think a lot of Christians think about this, but Jesus we believe was fully
human. The fact that the Word of God became human in the infant Jesus indicates that
God wanted this and that God had a plan, but the human will of Jesus had to come to
accept that. We should not think that this was automatic or without conflict or without
struggle. That would be false. Jesus had to struggle to accept God’s will for him. In fact,
following this baptism, what the evangelists say is Jesus was led by the Spirit into the
desert to be tempted. Those temptations simply telescope a whole life of being
tempted to live his own life, as we are all tempted to do our own thing. But God asked
him to follow God’s purpose.
Now what God’s purpose is, is not so obvious either, but it is revealed in the third
epiphany at Cana. Cana represents, according to the Fathers of the Church, the wedding
of God and humanity in Christ, which is the beginning of our becoming divine. They
saw Cana as the end of the old order. Why? Because in nature, as we know it, life as
we know it, water never becomes wine. Wine can become vinegar; that’s law as we know
it. But water doesn’t become wine, so this is something new. It is something unheard of
and inexplicable, the end of the old, the beginning of something new. Therefore, it
announces the need to be expectant. And at the end of that story, the evangelist says,
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“And Jesus’ disciples began to believe in him.” What they began to see is something
new, something they never expected before. Faith has to do with being open, being
willing. And today’s feast is also about Jesus’ openness and willingness to go along
with God, even though it might cause a great deal of suffering.
Now when Jesus entered the waters of the Jordan River, he was in his human will
accepting solidarity with all those others who were doing the same thing. What were they
doing? What was John doing in the Jordan River with all these people? He was
announcing that they had a great need for cleansing, a great need for salvation, for
rebirth. And Jesus was entering into solidarity with them. Now, again, the Fathers say
that even though Jesus was sinless because he was joined to the divine nature and
therefore could not oppose himself, in an odd way, in his human nature, he needed
rebirth. Why? That’s something we can think about: why he needed rebirth and what it
meant. The nature he joined with was not some ideal perfect nature but one that was
broken, wounded and mortal just like ours. While the birth of Jesus assumes that God
accepted this, the baptism of Jesus is his human acceptance of God’s will. It began with
his voluntary acceptance of his own death, which would become death on a cross.
But the important thing is he accepted this because of his trust in the goodness and
love of his Father. This is why he could do it, because he was trusting. So he was giving
God a carte blanche, a blank check, write whatever you want—this is my life. And in so
doing he transformed the meaning of Baptism for us as well, because he is trying to
lead us into this openness to God that we all will be willing to trust in God’s love and
goodness without reservation, and thus be freed from all fear of death, and therefore
able to really live. How can we live if we are afraid of dying? That is the point.
Now when we see the Spirit’s manifestation, Mark and Matthew say it descends “like
a dove.” Luke thinks it really is a dove, that is, a physical dove, a form of dove. But really
I believe the original story was the descent of the Spirit is gentle. That means it can be
deflected. This is very important we realize this: grace can always be deflected. If you
remember the first reading from the prophet Isaiah, “A bruised reed he shall not break.”
That is gentleness, speaking of the Messiah. “A smoldering wick he shall not quench.”
This is gentleness. This is not force in our normal sense of the word. So the coming of
God’s power into the world is not “powerful” in the normal sense of that word. This is
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why the world remains in many ways unaffected by the Spirit given, because it’s
been deflected.
Some people wrongly think their resisting God requires a mighty resolve and a full
force of will. No, resisting God doesn’t require that at all, just the opposite: accepting
God requires mighty resolve and full force of the will. That is why so many people in
our world don’t; it takes too much effort. They have never brought that effort to bear on
their lives. They let life lead them. Baptism is about letting God lead life, our lives.
Jesus accepted death on a cross by way of accepting a higher will than his own human
one. And each of us too must pick up our cross and follow. This is part of being a
disciple. There must be suffering and hardship in life. To follow God is something very
difficult. It requires a certain amount of resolve. It isn’t like a leaf floating down the river;
it’s more like a leaf floating up the river, which of course a leaf cannot do, but we
can.
So as Jesus enters into solidarity with us, we need to enter into solidarity with him.
That would complete and make meaningful our own Baptism. And we are never alone on
this journey toward God. The saints who have already arrived are always our helpers, our
companions on the journey. They always want to extend themselves to us. We need
to ask them in prayer. God wants to give us countless blessings and use us for his work.
What is our precise role? Probaly we will never completely know. But if we are willing,
God will use us. God will help us bring newness into this world.
Now Eucharist, just like the wedding feast at Cana, is really an anticipation of the
banquet of union between God and us, the heavenly banquet of infinite surfeit, of infinte
magnitude. This God has prepared for us. On earth we get a foretaste in the Eucharist.
But don’t forget the Eucharistic wine in a sign of the blood Jesus poured out on the
cross. The power of the Eucharist derives from the love that that blood represents. We
can only have hope because of Jesus’ gift to us. To be his followers requires that each of
us struggle to be like Christ to others, to surrender our own wills to God, believing
that God and God’s will for us surpasses all we can ask or imagine.
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Rev. Paul A. Hottinger
Day of Fulfillment
First Week in Ordinary Time Monday, January 10, 2011
8:15 AM Heb 1:1-6; Mk 1:14-20 (Not what was or is expected)

Today we are reading from the very beginning of Mark’s Gospel, and we see that
Jesus is announcing that the time of fulfillment is present.
Now the Jews looked forward to the time of fulfillment; Yom Yahweh they called it,
the Day of Yahweh, the Day of the Lord. They always saw it on the horizon.
Now they thought the Day of the Lord would bring all kinds of remarkable changes in
the political field, but Jesus didn’t bring that. He announces the day of fulfillment, but he
doesn’t bring what they expect to come with it and perhaps, in fact, really preferred.
Then he goes and he meets these fishermen and he calls them from their normal tasks,
which is disruptive, socially disruptive. So on the one hand, he doesn’t bring the
revolution that they were looking for, the restoration of, you might say, home rule in the
land of Judea; but on the other hand, he disrupts the social fabric by taking men away
from their fathers, calling them to a different work.
So from the very beginning of Mark’s Gospel we realize that something really
strange is afoot. We need to open our eyes and open our ears. What is God really
doing? It’s not what we thought, and probably not what we wanted, but here it is—the
time of fulfillment. Repent, which means change your way of thinking, and not about
any singular issue necessarily, but just be ready to change everything, because the way
you have been brought up to think cannot encompass the plan of God.

Day of Fulfillment

Rev. Paul A. Hottinger
Following Christ Includes Suffering First Week in Ordinary Time Tuesday,
January 11, 2011 8:15 AM Heb 2:5-12; Mk 1:21-28 (Called to true
companionship with God)

Today we are reading from the Letter to the Hebrews, and it is a very rich trove of
wisdom and reflection on the plan and the purpose of God.
Here the subject is the role of the human being, the role of the human species, the role
of the human nature in God’s plan. What the author is saying is that in God’s plan the
human nature is that nature created in God’s image, although he doesn’t use that
phrase, but so that it would join with God in eternal splendor as the apex, the zenith,
of the creation.
Now it is said that everyone has a little bit of the truth—that’s probably true. The
problem is very often the little bit gets mixed up—it’s put in the wrong place. It’s like
having a piece of a puzzle, but not knowing where it fits. So we have humanists, for
example, that regard humanity very highly, but they don’t understand that the humanity
that corresponds to the divine plan is the humanity of Christ and the saints. But this
correspondence is not absolute and it is not necessary because we are endowed with
freedom to choose or not to choose to correspond.
Secondly, humanity now on this earth is in a period of trial; therefore, we cannot
gain from looking at how things are now or from how people behave now or how people
act now any real knowledge of God’s plan. Everything is in transistion. When
everything is in transitition, you can’t see what the goal is. That’s why this author is
writing this.
So he wants to show that it is very important that we have a clear idea that God has
called us to a very, not only noble, but the most noble possible life: true companionship
with God. But that for us to correspond to this we have to follow Christ, including in
his suffering, as it mentions here: “For it was fitting that he, for whom and through
whom all things exist,” of course, the Word Incarnate in Christ, “in bringing many
children to glory, should make the leader to their salvation perfect through suffering.”
And so if we are to attain this correspondence with God’s plan, we have to accept
suffering in our lives as well.

Following Christ Includes Suffering

Rev. Paul A. Hottinger
Fear of Death
First Week in Ordinary Time
Wednesday, January 12, 2011
8:15 AM Heb 2:14-18; Mk 1:29-39 (When we believe in God we are free to live)

“Since the children share in blood and Flesh, Jesus likewise shared in them, that
through death he might destroy the one who has the power of death, that is, the
Devil, and free those who through fear of death had been subject to slavery all their
life.”
This topic is the fear of death, and as the author says, the fear of death is slavery.
When you think of it, what is death? We don’t even know. It is the end of life as we
have known it. If that’s all we believe in, life as we have known it, then it is the end of
everything. And even if it isn’t the end of everything, if something continues, what is it?
We do not know. It’s not a matter of knowledge. Then Christ comes into our world and
he says, “Trust me, I am the way, I am the life, he who believes in me will not die.” Faith
in this particular case is a matter of sheer trust in the power of God to care for us
and to take us on to what we cannot imagine or know about.
Now if you look at the fear of death, death could mean losing our lives when we are
very old or when we are very sick or when we are in danger. But then the fear of death
means other things too. What is death? It is separation from what is known. So the
fear of death motivates us to do all kinds of things to please other people because we
need their companionship, because without their companionship we will be alone, and
that’s a kind of death too.
Being alone is a kind of death if we don’t know God. If we have not availed
ourselves of the revelation that is in Christ, then all kinds of things are a death. This
explains a lot of very negative behavior. People are clinging to what they know
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because they are afraid of the unknown. Jesus’ point of view is do not be afraid of the
unknown: trust in me.
Many families, in fact, are very negatively charged because people cling to each other
in a negative way, without real love in other words. That’s what negative means: without
love. Family life, national life, clan life without love is very negative. And what keeps
it together? Fear of death.
When we do not fear death, when we believe in God, we are free to live, not by
what we see and not for what we see, but for God. We are free to let God guide and
direct us, to really become our teacher, to really lead us into the green pastures, the
verdant pastures. Metaphorically that means the wonderful places of nurture and nutrition
that are available under God’s direction. So there is a choice we have to make not to fear
death and so to live.
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Rev. Paul A. Hottinger
Jesus Speaks God’s Will
First Week in Ordinary Time Friday, January 14, 2011
8:15 AM Heb 4:1-5, 11; Mk 2:1-12 (Healing as proof of his authority)

“Who but God can forgive sin?”
This is a very subtle teaching on the will of God.
Now the scribes knew the will of God insofar as it had become written down; that was
their job: they wrote down what they saw. But Jesus is talking about a will of God they
didn’t know. They are not to be blamed for this, but they didn’t know that in fact it is
God’s will to forgive sin. In fact, they didn’t know that God really is love,
unconditional love and acceptance. They didn’t know that. They were sincere and their
faith was sincere. They lived by the law they knew, but they didn’t’ know this.
Also this particular story and the sign given is indicative of the problem Jesus had
conveying to people of faith a new faith or, you could say, a deeper faith, but a faith that
went beyond the Law and everything that had ever been believed. That is the role
here of the sign of healing.
Signs of healing have different roles to play at different times in Jesus’ life.
Sometimes they simply are an expression of God’s desire to bring healing. But
sometimes they are also a proof, not necessarily of Jesus’ divinity but, rather, of the
authority with which he spoke—his authority, his authenticity.
So he asks the question, “What is easier to say, ‘Your sins are forgiven,’ or ‘Get up
and walk’?” What is easier to say? Well, it’s easier to say, “Your sins are forgiven.” But
then those words have no clear result in our experience, so how do we know that they
really mean what they say? We don’t. So Jesus helps us out. He says, “Well, it is easier to
say, ‘Your sins are forgiven,’ so I’ll say something even harder: ‘Get up, take your mat,
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and go home.’” And so the man does. Now Jesus’ point is if I have the power to say
that, then I also have the power to say what is even easier: “Your sins are forgiven.”
So this sign is a proof of his authority to speak for God. And when he speaks for God,
he says, “Your sins are forgiven,” it is God’s will to forgive sin. It is also God’s will to
lift up the fallen, to bind the wounds of the vulnerable. So this is a demonstration of
what God is really about. We need to realize that these signs and these words are given to
us, to each of us, so we can also go home and know that our sins have been forgiven and
God is working daily to bring us healing and peace.
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Rev. Paul A. Hottinger
Which Is Your Role?
First Week in Ordinary Time Friday, January 14, 2011
7:30 PM Heb 4:1-5, 11; Mk 2:1-12 Healing Mass (A contemplative reflection in
the style of St. Ignatius)

Tonight I would like to lead us in a contemplative reflection in the style of St.
Ignatius.
This story is really a tableau, and we each can place ourselves in this story. We are
one of the figures, one of the characters, in this story, in this tableau. And so we have to
see where we fit.
Maybe we are like the scribes. Now, of course, I know that no one here is really a
Jewish scribe, so you have to play a little bit with the role. But does this role fit you?
because many Christians really doubt God’s willingness to forgive. That’s the point of
the question: “Who can forgive sin but God alone”—and, implied, and God doesn’t want
to, because it doesn’t say so in the word, as they read it. Maybe it didn’t until Christ. But
even after Christ many people doubt that God wants to forgive or even can forgive,
especially themselves. Oh, God can forgive someone else, but not me—that is a frequent
problem with a lot of people. Oh, God can bless other people, but not me; I am not
worthy; I am not really good enough. That is a constant problem.
There is an interesting character in Agatha Christi’s novel, Murder on the Orient
Express. In this story, which is really about vengeance, this one woman talks about Jesus.
And the great detective, Hercule Poirot, says, “So you are not a Catholic anymore?” And
she says, “No, I became a Christian because I know the Church is wrong.” How is the
Church wrong? “Because the Church says that all sin can be forgiven, and I know that is
false.” Very interesting character. She knew that there were some sins that could not be
forgiven, and that’s why she left the Church.
But there are no sins that cannot be forgiven except the sin of final impenitence,
which is the sin of not wanting to be forgiven—blaspheming the Holy Spirit, who
breathes into us the love of God, and saying I don’t want this love of God. Every other
sin is forgivable.
So we have to be aware that we could be right now one of those scribes, wondering
how could it be that God forgives, or how could it be that God forgives me or how
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could it be that God forgives him or her who hurt me so much? How could that be
forgivable? Well, then that’s where you are today. And how is this going to touch you?
Or perhaps you are like the four men who brought in the paralytic. Now here are
four people of faith. They were intercessors. They themselves weren’t in need of
healing, but they knew someone who was, and they were going to bring him to Jesus.
Maybe you have come tonight, not yourself so much in need, but maybe you know
somebody else who really is in need, maybe somebody dying, or maybe somebody
alcoholic, maybe somebody in the grip of some other addiction, maybe somebody full of
hatred or self-deprecation. So you bring them tonight. You are one of those four men, and
you lay that person at the foot of the altar in faith. That’s all you can do: just bring that
person here. You can’t effect any cure, but you can bring that person that you love,
that you want to help, to Jesus.
Maybe you are the paralytic himself. Maybe you really can’t move to Jesus. You
might want to or you wish you could, but you just don’t have the daring, courageous
oomph. When we are sick, you know, we never can pray, or usually we can’t. Even if
we are very used to praying, when we are sick it’s different. So maybe you are that sick
person and you really can’t on your own do very much. Well, let yourself be taken. Let
yourself be carried by the faith of the others who have come here tonight, or by the faith
of those people who know you and who believe in the Lord, or by the communion of
saints, who are so willing to extend their help to us, or the holy angels that the Lord wants
to protect us and guide us and guard us. Let them, just let them. Let God bestow whatever
blessing God is wanting to do right this night. And don’t think about what you might
like or when you might like it, but just what God wants to do for you tonight.
So you might take a moment now in just reflecting on where you stand. Or are you in
the crowd, listening, but not sure yet what you want to say or what you want to do?
We will just spend a few moments in reflection and ask the Lord to help you to respond.
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Rev. Paul A. Hottinger
Lost Sheep of the World First Week in Ordinary Time Saturday, January 15, 2011
8:15 AM Heb 4:12-16; Mk 2:13-17 (BVM) (Our mission as Church)

“Jesus heard this and said to them, ‘Those who are well do not need a physician,
but the sick do. I did not come to call the righteous but sinners.’”
This is a very provocative statement and it is not meant, I believe, it is not meant
sarcastically. It is often translated sarcastically or preached sarcastically, but it isn’t
meant that way, I don’t think.
I think there were in Jesus’ day many righteous men and women who lived according
to the Law. Now they weren’t perfect, and so St. Paul could say there is no one righteous,
but that’s an exaggeration. There were people living by the Law, doing very well, very
obedient, pious, and holy in that sense. Now they may have been lacking in something.
Here we see these righteous men were lacking in what we would call charity.
They weren’t really very loving toward their weaker brothers; in fact, they seemingly
looked down on them. Well, of course, this is part of their law though. Their law told
them stay away from these people: do not eat with anyone who doesn’t follow the Law in
a public way. So the Law was about a dividing line between good and evil in a public
way too—in a public way. The Law defined how God’s people were to live, and many
people followed it. But Jesus says, I haven’t come for you. I haven’t come for you
righteous people. I have come for the others for whom the Law just doesn’t work. I have
come for those outside of the Law: publicans, tax collectors, prostitutes. And, of course,
these listened to Christ and followed him.
Now the Church is an extension of the mission of Christ. But we are in grave
danger of falling into the same trap that the righteous fell into in Jesus’ own day,
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thinking that we are following the way of God and those others aren’t. But those
others, whoever they are, are the very ones that God is sending us to, because the big
difference between Jesus and these scribes is that Jesus was interested in those who
were sick, disordered, sinful, evil, or at least who were caught up in evil if they weren’t
evil themselves. That was his mission, as he put it: “the lost sheep of the house of
Israel.”
And in time that expanded to include more than the house of Israel. So the mission of
the Church now, as it has been for two thousand years, is to the lost sheep of the
world—all of them. We have to be very careful that we don’t form negative and
uncharitable attitudes toward the lost, toward the sinful, toward those who fall way
beneath the standard Jesus held up. It’s not enough to simply say, well, we are all
imperfect. It’s also important that we actually have love for the broken and the
sinful. This is Jesus’ way, and if we are to be his disciples, it must also be our way.
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Rev. Paul A. Hottinger
Difficulty Changing Second Week in Ordinary Time Monday, January 17, 2011
8:15 AM Heb 5:1-10; Mk 2:18-22 St. Anthony, abbot (Need for a new orientation
to life)

“Rather, new wine is poured into fresh wineskins.”
This particular series of sayings is really all referring to the difficulty in learning
new things or taking upon oneself a new way of living.
Now Jesus was constantly confronting a very well-developed religion, but he was
trying to go in a different direction, and they were judging everything by their
standards. “How come your disciples don’t fast?” Well, it’s not appropriate right now,
that’s why. But they didn’t understand this. To them fasting had an intrinsic value. Jesus’
point of view was it doesn’t have any real intrinsic value; it’s only useful at certain times.
And there will come a time when my disciples will fast, when the bridegroom is taken
away from them, when they won’t feel like eating at all. But fasting as a discipline of
the law—it has its limitations. It could be used well, but might not be.
So then he talks about this cloak. He says, “No one puts a new patch on an old cloak.”
But, of course, he is referring to how people want to change a little bit at a time. They
will take a piece of this gospel and sew it onto the cloak of the way they have always
been. Well, he says, that won’t work.
Then he refers to wineskins. Of course, wineskins smell, and therefore old wineskins
have a certain attraction because the smell has already dissipated. So people are tempted
to use old wineskins a second time, not because they are cheap and don’t want to pay for
new ones, but because the old ones are more agreeable to the nose. So people do this, but
unfortunately it doesn’t work too well because very often the old wineskins are just too
old, so the wine is lost before it gets a chance to even be drunk.

Difficulty Changing

He is referring to the fact that we, as we age, become very much habituated to certain
behaviors, and those behaviors and especially the habituation to them is what makes
us, quote, “old,” at least in the spiritual sense. Every organism ages physically, but
spiritual age comes from rigidity, an inflexibility. And in our rigidity, inflexibility, the
new wine of the gospel is lost. So if we are going to really take in the gospel, we need
new wineskins, which means a whole new orientation to life and a willingness to
change from the inside out, from top to bottom and bottom to top, who we are and who
we have become so that God can remake us according to his plans.
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Rev. Paul A. Hottinger
Our Lives Are Cumulative
January 18, 2011 8:15 AM
disappointments?)

Second Week in Ordinary Time
Tuesday,
Heb 6:10-20; Mk 2:23-28 (How do we take our

Today we are reading from the Letter to the Hebrews, and this is encouragement to
the believers in their daily walk. It stresses, of course, that God notices, in his justice
notices, the efforts that believers make.
Now this is very different from saying that there are certain requirements that must be
met. The point is that God notices the efforts and in his justice he blesses those who are
working for him, whether or not they succeed in their own mind or are being
successful in regard to what they think they are doing. That actually is irrelevant. The
fruit of work belongs to God, and God determines how it will fructify, but God does want
us to be making the effort. That’s the point, or at least the first point.
Then the author goes on to talk about how it is important to live out faith in terms
of patience. Think about that! Impatient faith isn’t faith! Faith has many facets to it. One
of the facets is waiting for God’s time, for God to bring fruit to one’s work, for God to
bring about whatever God plans, which is beyond our ability to understand. So faith
involves patience, and leads to the second great virtue, which is hope. Here hope is
called an “anchor.” But like all virtues, it is a choice.
Now our lives are cumulative. There may be certain moments that are watershed
moments, where we really move at a rapid way, in a great way, and make a great deal of
progress or undergo a great deal of change. That may happen or may not. But on the
whole our lives are cumulative. We don’t reach a point of utter despair all of a
sudden, nor do we reach a point of joyful hope all of a sudden. Every day is a
challenge.

Our Lives Are Cumulative

How am I going to take my disappointments? Am I going to use my
disappointments as an opportunity to let go of my preferences, my plans, my schemes,
and accept God’s preferences, God’s plans, God’s purpose, and God’s timing? Or am I
going to allow the disappointments of life to breed in me a resentment, which can turn
to bitterness, which will gradually eat away at hope? So eventually I am in despair, of
course, because I haven’t used all the opportunities that my disappointments have
afforded me to grow in hope, not that I will get what I want, but that God will get what
God wants, believing that, of course, that’s the best possible outcome, whatever it is. The
best possible outcome is unknown and unknowable to our small, little minds, but is not
beyond the scope of our wills. We can will what we don’t understand, insofar as we
make ourselves available to the providence of God, the goodness of God, the
generosity of God, the will of God. So we move along in life day by day: advancing in
hope, or failing to and storing up for ourselves some bitter result.
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Rev. Paul A. Hottinger
Hardness of Heart
Second Week in Ordinary Time Wednesday, January 19, 2011
8:15 AM Heb 7:1-3, 15-17; Mk 3:1-6 (Closedness of mind)

“Looking around at them with anger and grieved at their hardness of heart,
Jesus said to the man, ‘Stretch out your hand.’”
This is a story of healing, yes, but it’s also a story of Jesus being angry and grieving at
the hardness of heart, which is another way of saying “closedness of mind.” In Hebrew,
the Hebrew language, the heart means the center of one’s awareness, so “hardness of
heart” is similar to what we would say “closedness of mind.” It means the refusal, the
willing refusal, the voluntary refusal, to entertain new ideas, new thoughts.
Now what the problem here is that these Pharisees are absolutely convinced that
they are correct. Not only is their tradition a valid tradition, but their understanding of
it is without question. This is what led to their hardness of heart.
Jesus comes with a different point of view. He didn’t say that the sabbath should be
profaned. He didn’t say the sabbath should be ignored. He didn’t say people should be
indifferent to the great traditions of Judaism, but he had a different take on the
sabbath. He asks a very important question: “Is it lawful to do good on the sabbath or
evil?” And they wouldn’t answer because in their mind it was evil to do anything, so they
are missing a very important point, namely, the purpose of the sabbath, which is to
give the human mind, body, and soul some rest so that one can really be a faithful
servant of God.
We need to rest in order to serve. We need to rest in order to pray. We cannot pray
when we are constantly busy, we are constantly being attacked with responsibilities and
requirements and demands from other people, we can’t pray. We have to rest. Jesus was
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always resting, going away. And he did it more than simply one day a week. He was
always getting away from the crowd. He knew all about resting. He knew all about
sabbath. He knew all about prayer. And yet these men here would not acknowledge his
wisdom. They would not acknowledge that he had something to say because he was
different from them. And this made Jesus angry and it grieved him.
That attitude of mind and heart is very unpleasing to God, and yet it is actually
common among religious people. Faithless people aren’t like that. They have their other
problems, many problems, deep problems, but this isn’t one of them. This is a problem
for religious people. We need to be aware of how this might play itself out in our
own personal lives.
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Rev. Paul A. Hottinger
Splendor, Not Mediocrity Second Week in Ordinary Time Friday, January 21, 2011
8:15 AM Heb 8:6-13; Mk 3:13-19 St. Agnes, virgin and martyr (We each have
gifts to share)

Today Jesus is talking about the kingdom, and one thing about this kingdom, it has to
be found and it isn’t always found, as we know.
Now today we celebrate the memorial of St. Agnes who was a young girl who became
a martyr for the faith. Now even in ancient times, when martyrdom was much more
common, people were astonished at the martyrdom of Agnes, the reason being of her
young age. She must have been in her teens. Some wealthy or powerful man wanted her
as his wife—he was pagan, of course—and she had already committed herself to
Christ in a sort of mystical bond, in other words, she chose him as her groom and
therefore marriage was out of the question, and she suffered death rather than going
back on her avowed promises.
Now this gives us cause to wonder about how people are different in the gifts they
receive. Indeed, there aren’t too many young ladies like Agnes in the world—never have
been, never will be. She was unusual. But the unusual should teach us something, and
one of the things we need to keep in mind is whether our gifts are either of the spiritual
nature, like Agnes’s, or whether they are in the more natural order, like talent for making
money, all the gifts we receive bring with them responsibilities to give back. Jesus
said, “What you receive as a gift, give as a gift.” This is true in the order of nature
and it is true in the order of grace—both. What you receive as a gift, you must give as
a gift. Nothing is given for you alone, since you alone don’t exist. All of us belong to the
great chain of being, which has God as its author and God as final goal. No one lives for
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him or herself, except insofar as one lives in sin, since that would be sinful, and
grievously so, to live merely for oneself.
Now the world never understands this; even people in the world who are interested in
justice often misunderstand this. For example, I often hear people speak as if there should
be a level playing field. You have heard that expression, that justice is about leveling the
playing field. That’s not really what justice is about. Justice is about giving as a gift
what you have received as a gift. We are never going to be equal. We are not equal in
the order of nature and we are not equal in the order of grace—it just isn’t the way it
is; it is not God’s way. But every gift we receive is something we need then to work on
to share with other people, no matter whether it’s in the order of nature or in the order
of grace. Agnes shared something very unique that was, as I say, even in her day
astonishing, and invited many more people into the faith because of it. So it’s not a matter
of making things equal, but rather of enhancing each person’s life both in nature and
in grace.
So we have to keep in mind what the plan is. God’s plan is to a large extent hidden
from our eyes; we can’t really figure it out. So to substitute our own ideas like
equality, for example, and work to eliminate the highs and the lows and make everything
middle would be actually foolish. That’s not God’s plan. It’s working against reality. And
it would really take away from each of us the great pleasure and the great joy we have
in sharing the gifts we have received. God does not want a world of mediocrity. God
wants a world of splendor. And he has created something—Agnes, in the order of
grace, responded beautifully and unusually, but each of us can also respond in our own
way.

2

Splendor, Not Mediocrity

Rev. Paul A. Hottinger
Laws Are Not the Solution
Second Week in Ordinary Time
Saturday,
January 22, 2011 8:15 AM Heb 9:2-3, 11-14; Mk 3:20-21 (Day of Penance and
Prayer, U.S.A.) (St. Vincent, deacon and martyr; BVM) (Be countercultural
witnesses to plan A, God’s plan)

You probably realize today is the anniversary of the Supreme Court decision, Roe
vs. Wade. Probably we talk too much about Roe vs. Wade and about Courts and laws. The
truth is before that decision there were a lot of abortions in the United States. It was
simply a matter of states’ rights. States had them or didn’t have them according to what
they wanted. But the culture of the United States and of all Western Europe and now the
whole world is becoming progressively anti-life or, as Pope John Paul said, pro death.
What is happening?
Well, the pagan philosopher Plato said, “An unexamined life is not worth living—an
unexamined life is not worth living.” And the problem is increasingly people do not
examine their own lives; they don’t question what they are living for. They are
thrown into life and they just react. Our culture does not really give any direction. Our
culture seems to think that life is just about money or possessions or getting what you
want or having what you want or doing what you want. This is more or less the value, if
you want to call it that, that we promote as a culture. Partially this is the result of the
advent of democracy itself, which in itself is a good thing, but this is an exaggeration.
But human life does not explain itself. Unless people are willing to examine their
lives and seek something worthwhile, gradually everything will disintegrate. And we
see that, the disintegration of one institution after another. Under the pressure of—what?
Growing populations with no idea of what life is about. And so we see a cheapening of
life everywhere. No matter where it started, it’s spreading everywhere: a cheapening of
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life, a growing of violence. We have laws against murder, but that doesn’t stop murder.
We have laws against gang violence, but that doesn’t stop gang violence.
We have to realize that law is no solution. The courts are no solution to any problem.
They may be part of the problem, but they are no solution. The solution comes from the
gospel of Jesus Christ. If there were some other solution, God would not have gone to
all the trouble that we read about in the gospel. This is the only solution: plan A and plan
only, God’s plan for human life! And it’s a plan that requires the cooperation and
the good will of all people. As long as there is bad will and no cooperation, God’s plan
will not succeed. But there is no second plan; there is no plan B. There’s only one plan.
So we need to recognize what God is asking us to do and to be perhaps
countercultural witnesses to values that the world has forgotten about or maybe never
knew. St. Therese of Lisieux, the Little Flower, made a great point that even hidden
behind the wall of her cloister she believed, and the Church also believes, that she could
do a great thing for God and become a great missionary. And so it was true for her and is
true for all of us. If we constantly repair to our rooms in prayer and constantly hold
up the needs of all our people and also donate our time and our money to doing
God’s work, extending help to those who need it, we will make a change. We may not
see in our own day any sort of marvelous transformation because transformations take
time, but be assured that we all have a role to play in plan A, God’s plan for the human
race.
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Rev. Paul A. Hottinger
Think in a New Way
Third Sunday in Ordinary Time/A
January 23, 2011
10:45 AM Is 8:23—9:3; 1 Cor 1:10-13, 17; Mt 4:12-23 (In his signs and wonders
Jesus reveals reality, the kingdom of heaven)

“Repent, for the kingdom of heaven is at hand.”
Today even the most skeptical biblical scholars believe that this is the basic message
of Jesus in his early life. It seems very simple, but it’s actually packed with meaning.
“Repent, for the kingdom of heaven is at hand.”
First of all, it is a claim that the kingdom of heaven is proximate, and this is
something people had a hard time believing. The reason was that they had a fantastic
belief in the kingdom of God, “fantastic” meaning based on fantasy. They fantasized
that this would mean that God was going to intervene in a very powerful military
and political way and reestablish their nation. That’s what they thought kingdom of
God meant; it meant the nation of Judea reestablished with power over the other nations
called the Goyim, on whom the Jews looked down. That’s what they believed. Then when
Jesus came and said, “The kingdom of God is at hand,” they said, “Where is it?”
Now expectations are funny. They can help us move on, but they can also block our
progress if they are fantastic, if they are based on our fantasies and not on reality. Jesus’
ideas are based on reality. He is revealing reality.
So what do we think God is doing in our world? A lot of people today have fantastic
ideas about that too, and they don’t actually see what God is actually doing. They are
blocked by their own imagination. God’s work is very real, but it’s also very subtle. It’s
not an action movie. And if we don’t understand properly what we are supposed to be
looking at, understanding and cooperating with, we won’t see, understand, or
cooperate.
For this very reason Jesus begins with “Repent,” which doesn’t’ have anything to do
with remorse or regret, but rather it has to do with “thinking in a new way” or, you
could say, “think it over again.” Jesus anticipated, rightly so, that his message would get
lost or drowned in the flood waters of world pressure and the relentless messages the
world sends to us, and this was even before TV and the web and iPods. It’s only worse
now. It’s always been true the world and human culture produces all kinds of
messages that are pure inventions, fictitious. And this includes the religious culture
Jesus was born into from his viewpoint, and he said so. This, of course, caused a lot of
friction.
He is saying that if anyone wishes to understand the ways of God, he or she must turn
away from everything learned so far from the world or even from religious culture and
rethink in the light of what I am now saying and doing. Well, this is somewhat
frightening on one hand because it means we are all beginning over. It means we all
have to be like children, and Jesus said that: “Unless you become like a child, you will
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never enter the kingdom.” But children are in a position of disadvantage, so who wants to
do that?
And, furthermore, on another side of the picture, this sort of message might actually
be perceived as blasphemy. If people are convinced that they know what God wants and
somebody comes and says, “Oh, you don’t; listen to what I say,” that could be interpreted
as blasphemy and was. And don’t forget Jesus was the son of a carpenter in their mind, so
he had no standing. But his point is well taken. If we are not willing to be challenged
and start over and learn things anew, when we do take in the gospel it will be just
like sewing a new patch on an old garment, and it won’t work.
So what is the kingdom now that Jesus is proclaiming? Well, again, it can’t be defined
with words. That’s why he acts it out. He acts out the meaning of the kingdom in his
signs and wonders. They are the first clue of what the kingdom is about. His disciples
see him healing and restoring people, forgiving people, and as Matthew puts it in today’s
gospel, he was “curing every illness and disease among the people.” And this meant not
only that the kingdom of God was present, but also it meant that his message was from
the same source as his healing. So it had a way of authorizing what he was about, his
message.
This is a case of the kingdom coming. His actions have to be seen as simply
examples of what can be if people want it. The kingdom can come; here it is, but now
you have to want it; you have to pray for it. That’s why he taught his disciples to pray:
“Thy kingdom come; thy will be done on earth as it is in heaven.” That’s why Matthew
calls this the “kingdom of heaven,” even though Mark, his predecessor, called it the
“kingdom of God.” Well, it means the same thing, but heaven was the realm where the
will of God was done perfectly. That’s why the Lord’s Prayer goes the way it does. “Thy
kingdom come; thy will be done on earth as it is in heaven.” Heaven is the place where
God’s will is done; on earth it isn’t. Earth is a hodge-podge and a confluence of
different forces: human will, accidents, acts of nature, all kinds of things. That’s not
the will of God. God permits it. This is not the heaven we speak of. But God’s will can
come to earth. And when God’s will comes to earth we see what it means in Jesus’
actions, in his signs and wonders. So Jesus empowered his followers to do God’s will and
to bring it into action, and taught them to pray as if their welfare and the entire
welfare of the world depended on this kingdom coming and the will of heaven being
done on earth.
In today’s story we see how Jesus starts by picking helpers and commissioning them
to be, in the words of today’s gospel, “fishers of men.” We can see that this work has
scarcely begun.
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Rev. Paul A. Hottinger
Our Awesome High Priest Third Week in Ordinary Time Monday, January 24, 2011
8:15 AM Heb 9:15, 24-28; Mk 3:22-30 St. Francis de Sales, bishop and doctor of
the Church (Beyond Old Testament expectations)

“Christ is mediator of a new covenant: since a death has taken place for
deliverance from transgressions under the first covenant, those who are called may
receive the promised eternal inheritance.”
The Letter to the Hebrews is really a letter—it’s a treatise on the meaning of Christ
within the terms of Jewish thinking and Jewish practices. And yet the author says I’m
comparing now the work of Christ to the covenant as we have known it, but I am
admitting that it’s not really comparable. So Jesus now is seen as a high priest but on
an entirely different level.
In the Old Testament we have a high priest. Once a year he performs the ritual
associated with the atonement and the Day of Atonement, Yom Kippur. This is a ritual
involving blood sprinkled in front of the mercy seat in the temple. But Christ is the true
high priest, but not on an earthly level. He goes into the heavenly temple and he
doesn’t take the blood of heifers and goats; he takes his own blood. So this is on a
different level. And so it is that the entire disposition, you might say, of the gospel is
really about something totally beyond what anybody ever thought before. So does
Christ fulfill the Old Testament? Well, in one way, yes, but he actually surpasses it. So
fulfill is a little bit of a wrong word because it would imply that it fits. No, Christ doesn’t
fit. Christ does not fit into the Old Testament. In that way he is not a fulfillment, but
something that goes beyond.
And the author wants people to appreciate the astonishing power and depth Christ
brought to the earth. In other words, it’s heaven coming to earth. It’s not earth trying to
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get up to heaven. It isn’t simply religion in a human sense; it’s something else. It’s divine
revelation. Of course, the Jews already had divine revelation in the Torah, but they took
the Torah and they interpreted it and they expanded it on and on and on. But is that really
the way we develop? No. This is not about human beings elaborating what God has given
in germ form. This is something else: it’s a new germ. It’s a new life. It’s a new
promise. The Letter to the Hebrews wants people to understand how this should really be
awesome. They should be awed by what has happened in Christ, and realize that it far
exceeds their expectations and far exceeds probably what they even want to think about.
So we might take some time and go over the Letter to the Hebrews. It’s not exactly
easy, but it is supposed to lead us into a deeper appreciation of what happens on our
altar. Here the heavenly high priest comes in the form of bread and wine, and he exists
for all eternity to make intercession for us. Now he comes in his intercessory prayer, in
his intercessory role to us and invites us to bring our needs to him, our troubles, our
concerns, our anxieties. He takes them all in and then he feeds us with his own life in
the form of food. This is something that no prophet ever even foresaw or imagined, and
it is the foretaste of something even greater.
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Rev. Paul A. Hottinger
True Nature of Church Conversion of St. Paul, apostle Tuesday, January 25, 2011
8:15 AM Acts 22:3-16; Mk 16:15-18 (Intimate relationship with Christ)

“I fell to the ground and heard a voice saying to me, ‘Saul, Saul, why are you
persecuting me?’”
Today we celebrate the feast of the Conversion of St. Paul, and we have to emphasize
that although this event radically changed his life, he already had been a devout
follower of God; it’s just that he followed God in a different way; in fact, he
persecuted the Church. So God’s grace in this case changed his direction, but he
already had a great deal of enthusiasm. That was part of his nature.
We each have a certain nature, and we have to worship God with that nature; we
can’t have someone else’s. Frequently I have heard people say they wished that they
would have an experience like St. Paul. Well, I don’t know what good it would do
because St. Paul was St. Paul; you are you. God will speak to you in your way
according to what you need.
The rather unusual intervention in St. Paul’s life was due to the fact that he was
actually on the verge of doing great damage to Christ. That’s why he says, “Saul, Saul,
why are you persecuting me?” Jesus identifies with not only those who believe in him,
but especially those who suffer for him. This is the, you might say, original idea of
Church. Church is the body of Christ. Church is the company of believers, and they have
this intimate relation with Christ, who suffers in them. “Why do you persecute me?” This
is the idea of the Church.
Unfortunately, today when people talk about the Church they mean some institution,
and even identify the Church with its leaders, but that isn’t the meaning of this at all. This
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is talking about the Church as an organism, a living organism, intimately related to
God so that Christ could refer to the Church as himself. “Why do you persecute me?”
So when we think of the Church, the true Church, the real Church, founded by Christ, we
have to think of that organism with which Jesus identifies. He is not only the head in
some institutional sense, he is the head in a certain sense, that he is attached to all the
members. Now this, of course, is an analogy, but it is a very profound one. And the
relationship isn’t really physical, but it is like in the physical order where things are all
one thing and all have to follow one basic direction, so it is in the mystical body of
Christ. If we are to live as a healthy body, we all have to follow the same direction,
and then we are healthy.
Now the Church has developed this institutional machinery because it lives also
in the world and it partakes in certain worldly realities as well, just as we do. We have to
have houses. We have to have jobs. We have to have businesses. That’s all part of living
in the world so the Church is the same that way. But that isn’t the essence of things, and
that doesn’t disclose the true nature of the Church. That’s disclosed in this vision
given to us from Paul’s life, this extraordinary moment where Jesus opened up the
mind of Paul to who God really is and what God is really doing.
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Rev. Paul A. Hottinger
Lambs among Wolves Third Week in Ordinary Time Wednesday, January 26, 2011
8:15 AM 2 Tm 1:1-8; Lk 10:1-9 (All Saints Catholic Academy) (You are being
sent out. Do what you are supposed to be doing; don’t waste time.)

Today we are talking about Jesus sending out seventy-two disciples to the towns that
he was going to. Now these seventy-two disciples were sent out to pave the way, to get
things ready for Jesus. Now in a similar way he sends all of us to prepare the way—
for what? What is Jesus sending us out to do? To prepare that way for the end of the
world really, when we will all meet Christ.
Now the end of the world for each of us will come some time. For some of us it will
be soon; we may just pass away; that will be the end of the world for us. Eventually the
whole earth will end maybe how many billion years from now? Four billion maybe? It
won’t last forever; will it? Is the earth forever? No. Are you forever? Not as you are now,
but in another way, yes; you are created to live forever: body, soul permanently
joined in God. And that’s what we look forward to. But before we can get to body and
soul permanent in God, we have to meet Christ. It is only through Christ that we can
have eternal life. We cannot have eternal life without Christ anymore than we can have
existence without God.
Now everyone is invited to this eternal life through Christ, and everyone will have a
chance at some point in life and surely at the hour of their death to accept Christ.
And God’s grace will be with them. But even better if they accept Christ before then—
even better. Why? Because God wants this earth to reflect his glory even now, and
can. It really can. We really can have a lot of heaven on earth, which Jesus showed all the
time the way he touched people. What do we see in Jesus? The blind—what? Did he
leave the blind, blind? The blind could—see. And the deaf could—hear. And the lame
could—what could the lame do when Jesus touched them? The lame—they always could
see—they could then walk. The lame could walk. Jesus brought healing to people.
That’s just a sign of the fullness of life that God wants all of us to have—
permanently, eternally in heaven, joined to God into God’s divine life, since eternal life
would be with God; only God is eternal.
So he sends you out to prepare the way so that even on earth we can already begin to
enjoy this divine life and the grace. And we have another side of that besides healing, we
have in the love that we share with each other. Anytime where there is love, there is God.
And you are sent out, therefore, to prepare the way so that love can come into the
hearts of people. Now the only way you can do that, of course, is—what? By being
loving yourself. It’s logical. Now this is not always easy, but it’s possible. This is why
God has come to us, to make it possible. And the seventy-two are the first seventy-two—
it’s just the first seventy-two he sent out, but everyone who is baptized is being sent.
Now what does he say? He says there is a large crop. What does a large crop mean?
This is an analogy. What crop of what? What’s he talking about—a large crop is
available? There are a large number of people ready to be harvested. In other words,
they are ready to accept God, but somebody has to go and show them the way. That’s
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what the workers are. He says but there are very few workers. That’s a sad commentary,
and it’s unfortunately still true. There are still few people really willing to spend their
lives for God. So you are called to do that. No matter what you end up doing, whether
you are a homemaker or whether you have children or whether you work in a factory or
whether you become an inventor or a scientist or whatever it is you are, or a writer,
whether you work in a restaurant, whatever it is, you are called to bring God to that job,
to that place, and bring love to that place, and to do whatever you do for God’s sake.
And that is preparing the way in some way.
Now he says on the way don’t bring any kind of moneybag or traveling bag. What’s
that all about? Why did he say that? Anybody have an idea? Don’t bring a traveling
bag—why? What about a change of clothes? What’s wrong with having a change of
clothes? What do you think? Well the idea is God will provide through the people you
serve—that’s the idea. But also it’s that if you have things, somebody may want them.
That’s really what this is about, because we live in a dangerous world. He already said,
“I am sending you like lambs into a pack of”—what? “Wolves.” There are bad people in
the world, all kinds of bad people. You are supposed to be like a lamb, but you are
going into a world of wolves. This is dangerous. He is saying I am sending you out on a
dangerous mission. Don’t think there is no danger; there is! You are a lamb—there are
wolves out there. Don’t take a traveling bag because a traveling bag will attract the
wolves that want what you have. And they will stop you to rob you, to molest you, on the
way. You get the idea? So don’t take anything to attract these wolves, these thieves, these
robbers, these brigands, or whatever they are.
It says don’t waste time greeting. I don’t think that is a very good translation. “Don’t
greet people on the way” means I’m sending you; go where I am sending you; don’t
lollygag somewhere else. Be about the task you have. You know, there are a lot of ways
we waste time, boys and girls. You do, I do, everybody wastes time because instead of
dong what we are supposed to be doing, we end up doing something else. We start
talking with somebody or, you know, well, it’s nice to have some good times and we
should be sociable—but be about your business; that’s what this is. So if you are
supposed to do your homework, do your homework. Don’t go thinking about something
else or opening up your emails or thinking about some friend you can call on the phone
or go watch television—not when you are supposed to do your homework! Do your
homework! See what I mean? Get it done. Whatever you are doing, do it, because if
you are going to be distracted all the time, you are never going to be any use to God.
That’s really what this is saying. You have to be about your business. Now there is plenty
of time for being sociable, for entertainment—yeah, you can have some good free time.
But get your work done. Okay, you understand this?
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Rev. Paul A. Hottinger
Compatibility of Faith and Reason
Third Week in Ordinary Time Friday,
January 28, 2011 8:15 AM Heb 10:32-39; Mk 4:26-34 St. Thomas Aquinas,
priest and doctor of the Church (St. Francis, St. Dominic, St. Thomas saw God’s
goodness everywhere)

Today we celebrate the Memorial of St. Thomas Aquinas. Now St. Thomas was one
of the three most significant figures in the early second millennium. The first was St
Francis of Assisi, who brought a whole new era to Christianity by his joy and his warmth
and his love, and make no mistake about it, it was new, what he did. Christianity had
already become old by the time of St. Francis and somewhat rigid and tired, but Francis
saw something that others did not and he invigorated the gospel by living the gospel in
its simplicity and in its joy. We cannot underestimate the role of St. Francis.
Then comes St. Dominic, and what is important about that period of time was it was
similar to this period of time in the sense that there was a rise in a very evangelical and
militaristic Islam. Islam had spread from around the 700’s throughout the Middle East
and North Africa and came into Spain in the eighth century, invaded also France.
Although it was turned back from France, it stayed in Spain for quite a while. In the ninth
century Islam invaded Sicily and Southern Italy. So there was a great deal of fear and
there was a great deal of trepidation. At that time the culture of the Arab world seemed
superior to the culture of Europe. But St. Dominic not only was a believer in Christ, but
also St. Dominic believed that reason and science were utterly compatible with
Christianity, but not with Islam. He believed that when science and faith went together,
this would prove to be an unsurpassable doctrine or teaching that would overcome Islam.
That was his idea in setting up the Dominicans.
Now St. Thomas was a Dominican and his goal was, therefore, to unite the best of
the world with the faith. And that goal is still an exemplary goal: to recognize that
everything in nature serves the same purpose as the world of grace. They are not two
separate realities. Religion should not make us walled off from the world; that is not a
necessary attitude at all. That is often the attitude of religious people, but it need not be.
The world itself is also created by God. And although it’s full of people who are
malicious or indifferent to the will of God, nonetheless, whatever the world discovers
belongs to the people of faith and whatever knowledge can be gleaned from nature
Compatibility of Faith and Reason

through reason or science belongs to the people of faith, and the people of faith need
to integrate that knowledge into their own understanding of faith. And this is how we
develop what is called the “Catholic faith.” This is what St. Thomas meant by the
Catholic faith and why he said it’s a rational faith. He meant it agrees with the best of
reason, that it is integrated with and compatible with, never turns its back on, what is
knowable through reason.
Now this position was not unanimous by any means; there were many people opposed
to this. St. Thomas was vilified in his day. Many people wanted to say that the faith
was not compatible with reason, or what the human mind would learn on its own was
not reliable and so should be subordinated to dogma. St. Thomas said, no, that’s wrong.
Now today we are living in a very similar situation. There are many people in our
Church that want to subordinate what is knowable through reason to dogma. And
the reason for this is fear. They are motivated by fear. They look at the world and they
see all kinds of evils in the world, so they think the only rational response is one of fear.
But St. Thomas, St. Dominic, St. Francis do not believe that. They did not react out of
fear. They believed in the goodness of God to such an extent that they saw God’s
goodness everywhere. They recognized free will, and not all did at that time. Some
Spanish Dominicans later denied free will, as did Calvin, as did, to some degree, Luther.
But these three never denied free will. They recognized, yes, people do evil, oh yes, and
the world is full of evil, but that doesn’t mean the world has to be evil. The world is
created by God to be good. We can find that goodness, and we can bring the
redemptive grace of Christ even to the most hardened sinners. Part of that work is the
work of integrating knowledge, what we call today, “secular knowledge” with faith
understanding, which is another word for theology.
Now, sadly, today, there are very few people that bother doing this. There are very
few people that see it’s necessary. But perhaps we could say a prayer to St. Thomas
that through his intercession, we might find more people willing to take on a positive
attitude and work to overcome doubt and disinformation and deceit and simple
falsity with the truth, peacefully, with integrity.
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Rev. Paul A. Hottinger
Faith As Journey through Life
Third Week in Ordinary Time
Saturday,
January 29, 2011 8:15 AM Heb 11:1-2, 8-19; Mk 4:35-41 (BVM) (Abraham as
a model of faith)

Both this morning’s readings are about faith, but they take a very different tack. In the
gospel Jesus talks about faith as confidence in the midst of storms, and that is a valid
view of faith: it’s confidence.
But in the first reading from the Letter to the Hebrews it’s faith as a journey through
life. The example of faith is, of all people, Abraham; and this is in Christian Scripture.
Why is Abraham picked as a model of faith? Well, for one thing, he took on a great
challenge. He left his home where he was comfortable and he went somewhere else.
This is an aspect of faith, that we are willing to move into strange territory. But if you
think about it, that’s very similar to the idea of having confidence in a storm. Faith
enables people to do what is humanly speaking unlikely or gravely difficult. But it is
through precisely doing such difficult things that one finds life and ultimately happiness.
Now it says here Abraham sojourned in a strange land. And that’s something we have
to keep in mind as well, that we do move into various places, but they always remain
strange because actually there is no homeland here. Earth is not our homeland. Our
homeland is yet to come. So we have to keep in mind that, well, we may move from a
familiar place to an unfamiliar one, from a comfortable place to an uncomfortable one,
but even there that isn’t the end; that’s still part of the journey. And we, to this day, will
not and do not and cannot know what the end is, and that’s part of faith too. It’s going
along even though we do not know where we are headed, but believing that we are
being led, believing that we are being cared for and refusing to be terrified in spite of
the fact that we are not in control, in spite of the fact we cannot be in control.

Faith As Journey through Life

Now Abraham is also a great example of faith because he was willing to sacrifice his
son. Now some people are appalled at this, that Abraham was willing to sacrifice his son.
But, first of all, at that time sacrificing a child was actually considered somehow normal.
It was later forbidden in the Old Testament, but here Abraham is asked to do it. But we
see in this story that God didn’t really want Abraham’s son. He wanted Abraham’s
willingness to give him up. That’s the sacrifice of Abraham: his willingness to let go
of his most prized possession, his very own son. And that is really why Abraham
became a father of nations, because he was willing to give up the most important thing:
his life, his most treasured, beloved son.
And this is also part of faith, that we recognize that in life we have to give up a lot
of things that we think are really important, but that God gives everything back to
us—what we really need. And when he gives them back they really are a blessing we can
enjoy because they are from God. They are not something we cling to, but rather they are
something we receive as a gift. This is a way of looking at life, and it’s all part of this
journey of faith.
So both these readings are encouraging us to look at life in all of its terrors, in all of its
tragedies, in all of its doubts and to be uplifted and encouraged because everything that
happens to us is all grist for the mill. We are being prepared for something that the
human mind cannot imagine. “Eye has not seen, ear has not heard, the mind of man has
not imagined what God is preparing for those who love him” and who trust in him.
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Rev. Paul A. Hottinger
Vulnerability of Beatitude Fourth Sunday in Ordinary Time/A January 30, 2011
9:00 AM Zep 2:3; 3:12-13; 1 Cor 1:26-31; Mt 5:1-12a (The heart of Jesus’
message and teaching)

There are many people that believe that the beatitudes, the nine beatitudes, that Ken
just proclaimed are the heart of Jesus’ message and teaching; and I believe that’s true.
Now when I was growing up people used to talk about the eight beatitudes, but
actually there are nine, so I never could understand why this was until the president of
our Pastoral Council explained it to me. He said there are three kinds of people in the
world: those who can do math and those who can’t. And I think theologians are in the
middle group.
If the covenant of Sinai, the covenant with Moses, is defined by the Ten
Commandments, then Jesus’ teaching is defined by the beatitudes. But the beatitudes
are not about what to do or what to avoid as are the commandments. The beatitudes are
about how to be—how to be.
And the audience is Jesus’ own disciples newly chosen. It’s always important to
look at whom is Jesus addressing. Is it the crowd? No, not in this case. Is it the Pharisees?
No, not in this case—or the scribes? No. It is his own select group of disciples. What he
is trying to tell them is if you want to follow me, this is what it’s about: a new way of
being. And each quality that Jesus names is contrary to what people normally see as
good and desirable. Ordinarily people do not want to be poor or grieving or insulted or
persecuted. In each case Jesus said this is a blessing. People have many thirsts and
hungers, desires and wants, but ordinarily not for righteousness. Ordinarily people see
meekness or mercy even as a form of weakness. So Jesus is encouraging his newly
chosen disciples to follow a countercultural plan, to willingly choose to become
someone that they would have never wanted to be if left on their own. And we should
mark this carefully. Jesus is inviting his followers to become someone ordinarily they
wouldn’t want to become. So it’s a real change in direction.

Vulnerability of Beatitude

What is common to each one of these qualities is vulnerability. Jesus is teaching that
vulnerability is essential if we are to be influenced by the divine. Why? Because if we
are not vulnerable, then the love of God and the grace of God will not make an impact
upon us because we will be too fortified. We will have walls up. Now you might say,
well, the walls are not against God’s love, but unfortunately walls are walls and
fortifications are fortifications. You can’t say, well, the arrow of the enemy will not get
through, but the arrow of God’s love can get through. No, it doesn’t work that way.
And Jesus did not simply teach this, he lived it. He himself lived the message of the
beatitudes. He was poor in spirit. He was pure of heart. He allowed himself to grieve,
and he thirsted for God’s rule to come on earth. Jesus tried making peace and he showed
mercy. And all this led to his persecution and death. So he knows the cost. In every way
Jesus lived the beatitudes he preached, and he showed us the potential that God has
placed within the human heart.
But he did more. He founded a community. And it is in a community that frail,
broken human beings find the ability to live a vulnerable life. This is one of the most
important purposes of the Church, to help all of us cope with the needs, pains, and
burdens of life. We cannot do this on our own, but we can do it together. And because in
a true Christian community there is love there is also life even in the midst of
suffering, hardship, loss, and uncertainty. To live the life of beatitude by oneself as an
individual is impossible. To live the life of beatitude within the community Jesus
established is possible and already the beginning of the peace that the world cannot give.
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Rev. Paul A. Hottinger
Jesus Chooses Followers
8:15 AM Heb 11:32-40;
welcome in our lives)

Fourth Week in Ordinary Time Monday, January 31, 2011
Mk 5:1-20 St. John Bosco, priest (Need to make God

Today’s story about the Gerasene demoniac has two unusual aspects. First of all, the
people here want Jesus to leave. You won’t see that too often. Ordinarily the people are
wanting to cling to Jesus to keep him there, wherever there is, so that he can work his
signs and bring healing. But here no, because they are full of fear. They see a power
they can’t explain, but they don’t want to deal with it. This is unfortunate for them
because he leaves.
And this is a principle that God only comes where he is welcome; he doesn’t come
where he is not welcome. The power of divine grace does not come where it is not
wanted, which is one reason why we need to be constantly praying and inviting the
grace of God, and while we have to be aware of the fact that we can push it away. We
can disinvite the presence of Christ. Don’t imagine that his presence is something
permanent; it is not permanent if we don’t want it. In our world today there are many who
do not want it. This incident and this example is multiplied a million fold today—a
billion fold. Many people don’t want God in their lives.
In the first reading we hear about all the persecutions in the early Church; many were
brutal. But that’s nothing compared to the twentieth century. The worst persecutions of
the Church took place within the last hundred years, sometimes motivated by atheistic
ideology, sometimes motivated by tribalism, sometimes motivated by just pure hate. But
the persecutions of the twentieth century are the very worst.
The second very interesting point that the gospel makes is that this man wanted then to
follow Jesus and become a disciple, but he was rejected. Not everyone who chooses
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himself is really being chosen by God. Why God chooses some people remains
somewhat mysterious, but this man Jesus didn’t want as a follower. He did send him
home and even going home he said you can proclaim what happened to you; you tell the
good news. But he didn’t want him as a follower. Why is this?
I am not sure, but perhaps he didn’t have the qualities that Jesus needed. Perhaps
he was too wounded and he needed to go home and heal. We do have to heal from the
many tragic circumstances that we are subjected to at times, and that has to come
first. But even in going home he was still able to improve his environment, that is, he
was able to give to his family the news of his healing and liberation. So we all can at
least start there.
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Rev. Paul A. Hottinger
Join the Cloud of Witnesses
Fourth Week in Ordinary Time
Tuesday,
February 1, 2011 8:15 AM Heb 12:1-4; Mk 5:21-43 (Why such hostility to the
good?)

We are continuing the Letter to the Hebrews: “Consider how he endured such
opposition from sinners, in order that you may not grow weary and lose heart. In
your struggle against sin you have not yet resisted to the point of shedding blood.”
What the author is talking about right here is the fact that in spite of the fact that Jesus
went around doing good, healing people, he created an enormous opposition. Now you
might say, well, to what? Well, you need to think about that. What is the basis of
opposition to Christ? What is the origin of hostility to the good? It is not merely of
human origin; it cannot be.
Yet our world is full of this hostility to the good. In fact, in the twentieth century, as I
mentioned recently, the Church suffered more brutal, more hostile persecutions than at
any other time in its entire history. We rarely think about this—and spread throughout
the world: Russia, Poland, Ukraine, Romania, Albania, China, Vietnam, Brazil, Mexico.
Mexico was one of the most brutal persecutions after World War I. Peru, Chile,
Argentina. Some of these regimes were communists; some were anti-communists. It is
not just a political thing, although often it is mixed with politics, but politics that tries to
use the Church or control the Church or eliminate the Church. So that’s not just
politics; that’s something else. And that something else is mixed with a lot of life today,
and it has often meant that true believers have to die, or true believers have to face
imprisonment, or true believers have to suffer because this is a potent force.
But the point of the letter is of course it’s potent but it cannot win. The enemies of
God cannot win; it’s impossible. They have already been defeated. That is what the
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cross is about. The cross is the defeat of evil in all its forms. And the resurrection is our
assurance of divine light and life.
So why does evil continue? Well, because life continues and human beings are
free to choose. Sadly, many are choosing the wrong thing, for whatever reason—it’s hard
to fathom. It’s hard to fathom why people in the world do not see that it is really in God
that our hope lies. But maybe part of the problem is that the witnesses of the gospel
haven’t been perhaps a little more visible and audible, or perhaps not. We will not
know until a much later date why it is that this struggle continues at such a high pitch, but
it does. But each of us will be called on in our lives to continue the work of Christ:
witnessing the good, doing the good, and if necessary, suffering for the good.
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Rev. Paul A. Hottinger
Inner Traps Fourth Week in Ordinary Time Friday, February 4, 2011
8:15 AM
Heb 13:1-8; Mk 6:14-29 (Votive of the Most Sacred Heart) (Unwillingness to
sacrifice and need for others’ approval)

Today we hear the story of Herod, who is a very sad figure in Scripture. On the one
hand, he is drawn by the word of God. He likes to listen to John the Baptist. But, on the
other hand, he is put off by all the consequences of the kingdom: what one must do to
live in the kingdom. He is drawn and yet repelled. In this he represents a very common
phenomenon.
Most people are drawn to God; in fact, we are created to be drawn to God, so it’s
not unusual for us to be drawn to God even in nature; naturally we are drawn to the good.
But very often we are not drawn to the fullness of the good because the fullness of the
good requires sacrifice. We have to give up our own particular good, our own particular
plans, our own particular pleasures in order to really grasp the good in itself. So Herod is
really a symbol, an image, of a common phenomenon that we actually can identify with.
On the other hand, Herod was beset with unusual weaknesses as well. For one thing,
he was so foolish that he believed that his oaths to Herodias’ daughter were binding even
when they were beyond his authority. So when he said, “I will give you anything you
want,” obviously he was limited to what he had a right to give her, which did not include
the right to give her the head of John the Baptist, nor for that matter did he have the right
to give her half his kingdom. His kingdom really belonged to the heir, whoever that was;
I doubt it was Herodias’ daughter. But he was suffering from human respect. He
wanted to please others and, in fact, needed to please others because he was so weak
inside. So, on the one hand, he is a symbol of all of us, but, on the other hand, he has his
own unique characteristics. He was sadly subject to the approval of other people.
Now you might say that that is odd in a king. Well, maybe it is odd, but it is the case.
King though he may have been, he was really ruled over by the need he had for the
approval of others. This is another weakness that people may have, we may have. We
may so need other people’s approval that we actually are not free to do what we
know we should do. Herod is presented to us not for our consolation but, rather, to
admonish us about the very great traps that often lie within.
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Rev. Paul A. Hottinger
God Is Shepherd
Fourth Week in Ordinary Time Saturday, February 5, 2011
8:15 AM Heb 13:15-17, 20-21; Ps 23:1-3a, 3b-4, 5, 6; Mk 6:30-34 (Pray, listen,
and be patient)

“When Jesus disembarked and saw the vast crowd, his heart was moved with
pity for them, for they were like sheep without a shepherd; and he began to teach
them many things.”
This image of the crowd being like sheep without a shepherd is a very profound one. It
does describe basically not only this crowd but people in general; people are like sheep
without a shepherd. What is the role of a shepherd? The role of a shepherd is to
guide sheep and protect sheep, to lead them to the enclosure at the evening hour, to lead
them out into the pasture in the morning so that they will have sufficient food and drink
and so on, and be protected from wolves.
Now the role of shepherd of the sheep, according to the Old Testament, is God
himself. Originally the idea was that the king and his officers would guide and direct
people and that’s why the term “shepherd” was used of the kings, David for example.
Of course he came originally from the folds so he was truly a shepherd originally and
then he became the king, shepherd of the people. But as things turned out, the men
chosen for this task were not equal to it, and God through the prophet said, “I will
shepherd my sheep—I will shepherd my sheep.”
Nothing has changed. We still need the guidance and direction of God. And we
need God, not just men or just people. Of course people can be a help, but they are not
sufficient. No one knows exactly what God wants from each of us except God
himself. So we might have some help, some guidance, from someone, but nothing can
substitute for God himself. And God wants to be our shepherd. God wants us to ask for
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his guidance daily. God wants us to ask for his protection. If we do not ask for God’s
guidance, we won’t get it because God does not shove himself upon us. Many Christian
people are suffering unnecessarily and often in vain because they don’t pray. They
don’t ask for God’s help. They don’t ask for God’s guidance. And then when suffering
comes they don’t know what to do with it.
Now some suffering can become redemptive when it is joined to the suffering of
Christ, and when it is taken in a right manner, and when it doesn’t embitter the soul—
then it can become redemptive. But if it’s taken in a wrong way, if it embitters the soul, if
it leads someone to believe that God has abandoned them, then suffering is useless, and
worse than useless, it could be actually destructive. It could lead a person away from
God. So we need guidance. We need a shepherd. We need God’s shepherding. And the
only way we can get it is to pray and to listen and to be patient, and God will not
abandon us, and he will not leave us without some answer.
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Rev. Paul A. Hottinger
Responsibility to be Salt and Light
Fifth Sunday in Ordinary Time/A
February 6, 2011 9:00 AM Is 58:7-10; 1 Cor 2:1-5; Mt 5:13-16 (Living out life
in Christ by working toward a just society)

“You are the salt of the earth. You are the light of the world.”
In today’s gospel reading Jesus is expressing great hope in you, in his followers
through the ages. Often we think that God is the object of our hope, and that’s true, but
here we are the object of God’s hope—and we could add trust, that God trusts us to do
something for him. So hope and trust are not one way streets; they are two way streets.
We trust and hope in God, and God trusts and hopes in us. This means that something
really does depend upon us.
Some versions of Christianity talk all about how God wants to bless us, which is true,
and how God has so many wonderful plans for us, which is true, and how our home is
ultimately not in this world, which is also true, but then they avoid too often the
responsibilities that we have being disciples of Jesus, responsibilities to change this
world, which is, after all, part of the creation, and allowing it to reflect the goodness of
the Creator. If we go back to the Book of Genesis, we see that God gives to Adam,
meaning the human race, dominion over the earth; this means responsibility over the
earth. And on a whole this dominion has not been a spectacular success. There has been
and still is way too much selfishness, willfulness, and pride coloring human dominion.
The consequences of human folly are clearly visible for all who want to look, but
they weigh unevenly on the weak and the poor; and this creates a fundamental
injustice. The consequences of our folly actually are part of justice, but the way they fall
on some people, not others, is unjust. Just as we have a physical reality subject to the
laws of physics, like gravity, so we have a society, a social reality, that is subject to the
laws of morality. The laws of morality are to regulate our social fabric. The laws of
morality all focus on the common good. It is in the light of the common good that
human action, both personal and social, therefore both private and collective, need to be
judged, and therefore this is true in regard to all human choices, and that includes the
way we actually use and live in this world.
Poor choices lead to bad consequences whether or not they are deliberate or
whether there is any sort of malice in them or forethought. It doesn’t matter. If our
drinking water gets polluted even by accident, it still makes us sick. It’s all the worse if
someone deliberately pollutes the drinking water. But even if there is nothing deliberate
and nothing conscious, nothing really understood or desired, the consequences are still
there. This is the way it is in this world. So if we want the blessings of a just society, we
really have to do what is just and make sure that our laws are just laws, and this is
not so simple. Many forces in our society don’t want just laws. Many forces in our
society don’t want accountability beyond their own personal wishes or desires.
Now we have to admit that probably on this earth we will never have a perfectly just
society, but we can approach it. We can make it better or we can make it worse. We
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can preserve it from ultimate self-destruction, which incidentally is the natural
consequence of sin, of leaving behind order and purpose and turning away from God and
morality—self-destruction.
And when Jesus says, “You are the salt of the earth,” he means you can preserve the
earth from this self-destruction, this rotting. Salt is, as you know, a preservative. It’s in all
our foods, probably too much now, but that’s why. Jesus’ point is when a people, even
a minority, are really dedicated to the good, they can preserve the world around
them from the consequences of their own folly, until such a time when a higher
civilization can form and flourish—and this is not one of those times. We are not in a
high civilization right now, but we can be someday. And everyone now can contribute to
that if we want to. That’s Jesus’ point: “You are the salt of the earth.”
But the Church’s mission is not simply to preserve, it’s also to exemplify. “You are
the light of the world.” Light attracts. Light reveals, and light guides. We can see in
the light; we cannot see in the dark. And when we act as light, we are leading the world
in the direction it should go. That’s part of evangelization as well, being a good example
of how the world should live. And his point is that when his disciples live by his
teachings, that is a light for the world and it shows the wisdom of God, the goodness of
God, and the love of God, because the goodness, the love and the wisdom of God need to
be incorporated into our very actions. That is what it means to live in Christ. That is the
goal of the sacramental life of the Church, that we can live in Christ.
Practically speaking, this very week there are two ways you can do this. Our Peace
and Justice Ministry is focusing on a shameful fact—homelessness. It’s shameful because
the need for shelter is basic and in our rich country no one should lack this basic need,
but some do. And in particular, the ministry this week is focusing on homelessness
among young adults. Now there may be many reasons for this phenomenon. Some of
them may be beyond our ability to help, but some of them can be helped, and there are
two ways. Number one, you can give money to the immediate aid of homeless young
adults. That’s what the purpose of the basket is in the narthex. Secondly, you can write
postcards to our legislators and governor encouraging them to help young adults be
trained in ways that they can provide for their own shelter. In a sense, this only
makes sense to help people who can’t or don’t know how to help themselves to be able to
help themselves. That strengthens all of us and therefore is wise and just. So these are
two ways you can right now live out the life of Christ, and there are many other ways
as well.
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Rev. Paul A. Hottinger
Creation Orderly, Good, and Purposeful Fifth Week in Ordinary Time Monday,
February 7, 2011 8:15 AM Gn 1:1-19; Mk 6:53-56 (Our search for the purposes
of the Creator)

Today we begin the Book of Genesis, which is a very beautiful and actually profound
book, the beginning of the Bible, about the origins of everything.
Now the style of this book is poetic and not necessarily modern poetry. It is lacking in
a certain sort of logic in regard to the sequences; nonetheless, we have to give the author,
you might say, certain license to write as he saw fit. But the point the author is making is,
first of all, that the creation itself is purposeful. It is not the result of an accident. It is
not the result of fate. It is not something that is simply random, but is a purposeful,
orderly place. And God is the source of this order. Furthermore, the order is fruitful
and the order is good, so that God creates something that is wholly good, wholly
orderly, and fruitful.
Now what we experience today is not wholly orderly, so we have to puzzle over what
happened. Well, later on in the Book of Genesis the suggestion will be made that human
beings didn’t cooperate; the crown of the creation did not cooperate with the Creator
and therefore things started to go awry. Whether this is merely a theological
affirmation, which it surely is, or whether it’s more than that is another matter which we
cannot actually know. We can suspect that there was a great deal of, you might say,
process involved in the coming to be of creation. And that process involved a great
deal of what might appear to us as disorder on the way to order.
Nonetheless, this contrasts with all the other stories of creation found in the ancient
world, which are usually about conflict, how before there was anything there were gods
and the gods were in conflict, and that what we see, our world, is the result of that
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conflict. This is not what the Book of Genesis says. Our world is not about conflict in
the world above us. In fact, the world above us, the world of God, the kingdom of God,
is perfectly orderly and harmonious. If there is any disorder, it’s only here in creation,
that is, in the world of created will. However, in the Creator there is no disorder. In the
Creator there is no darkness. In the Creator there is nothing evil, but wholly goodness. So
that is the affirmation that we are to take from this, the whole goodness of the Creator
and the whole goodness of creation as originally intended.
There is no fundamental reason for conflict. Any conflict that arises is due to the
created wills that don’t want to cooperate with God and the original purpose.
Violence, when we cause it, is the result of our own choice. Violence in the universe is
an opportunity for us to work for the common good, which is orderliness in human
society. So we are really destined to become our brother’s keeper and we are destined to
become the source of greater harmony in imitation of the Creator himself. Why? Because
human beings are the image of the Creator.
So we begin this Book of Genesis, we begin this Bible, by understanding how
everything is really orderly and good and purposeful, and we have to find our way
through the world for the purposes God has assigned.
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Rev. Paul A. Hottinger
In the Image of God Explained
Fifth Week in Ordinary Time
Tuesday,
February 8, 2011 8:15 AM Gn 1:20—2:4a; Mk 7:1-13 (St. Jerome Emiliani,
priest; St. Josephine Bakhita, virgin) (Self-awareness)

Today we continue the story of creation. “God created man in his image; in the
divine image he created him; male and female he created them.”
Now it’s amazing how many people, even smart people, misunderstand what is meant
by the image of God. Even in poems you may get the idea the image of God has
something to do with something physical, but there is nothing physical about God and
nothing material about God. So the image has nothing to do with form as you might
imagine it, or shape, or space. But rather has to do with the way in which God is.
And how is God? Well, God revealed himself to Moses in the story of the burning
bush as “I AM who AM—I AM who AM” It means God is the center of selfawareness. The image of God is the feeling of “I.” I AM, the very nature of God, the
awareness out of which everything comes—this belongs to humanity, even though
humanity is also part of the material creation, an animal with all the characteristics of
animals: needing food and so on, but with this awareness. This is the image of God.
The sad thing is this image of God soon is distorted because I AM is something pure
and, if I dare use this term, without predicates. In other words, not I am this or I am that,
but just I AM, period. That’s the purity of the divine simplicity. But you will notice
that we do not stay pure or simple. We are always predicating something of ourselves.
I am tired. I am hungry. I am this. I am that. And this starts to distort the purity of the
awareness that we are given.
Now all these predicates are true to some extent, but they are only true
temporarily. You are not always tired. You are not always hungry. So that doesn’t really
say anything really true, really substantial. Spirituality to a great extent is clarifying
this, letting go of everything that isn’t really true, finding what really is.

In the Image of God Explained

Rev. Paul A. Hottinger
Capsule of Jesus’ Teachings on Morality Fifth Week in Ordinary Time
Wednesday, February 9, 2011 8:15 AM Gn 2:4b-9, 15-17; Mk 7:14-23 (Jesus
differs from Orthodox Judaism)

Today’s gospel is a very important one in the history of religion really because here
Jesus is marking a very great difference between himself and Orthodox Judaism.
Orthodox Jews believe that the oral Law, which is the subject of rabbinic discourse,
the so-called “Tradition of the Elders,” really comes from God. It is a sincere belief. But
it is not a belief Jesus shared. Jesus was a Jew. He was born into a Jewish family, but he
did not believe this very crucial belief that belongs to Orthodox Judaism, Rabbinic
Judaism or Talmudic Judaism—you can call it all three. He did not believe that these
laws, which have to do with kosher, eating and so on, and many other things, are from
God. So he is really creating something new here. From now on if you have any
understanding, you cannot really be an Orthodox Jew and follow Jesus. It’s simply
impossible. That’s not to say that those who follow the Orthodox Jewish view aren’t
sincere; they surely are. But they cannot follow Jesus and be orthodox at the same
time.
Now this did not become clearly evident for a long, long, long time. After the death
and resurrection of Christ there were many people that tried to do both, including the
group identified with the apostle James; they tried to be both Orthodox Jewish and
Christian. It was eventually St. Paul that raised a voice of deep concern about this, but
even he only focused on a few issues. He didn’t really get to the core of it. It has to do
with what is God asking or what has God said. Jesus’ view is the oral tradition doesn’t
really go back to God; it is of human origin. It’s that simple. Even St. Paul never quite
understood that because St. Paul talks about how through Christ now we are freed from
the Law. But in Jesus’ view it wasn’t law in the first place, not the oral tradition, and
that’s most of it.
So what does Jesus believe? It is what goes on inside that matters. The soul is
really a factory producing all kinds of outward manifestations for better or for worse, for
good or for evil. But if you really want to know what God doesn’t want, you have to look
inside and see: well, what is going on inside of a person? “From within comes out of the

Capsule of Jesus’ Teachings on Morality

man. But what comes out of the man, that is what defiles him.” This is the essence. Jesus
is moving inward, therefore, not the world of comportment, the world of outward
conduct—that’s not what he is looking at. He is looking at what causes that conduct, and
he is saying that is what defiles a man.
“From within the man, from his heart, come evil thoughts.” Evil thoughts are not
something neutral. Some people think that, well, it doesn’t matter what you think; it’s
what you do. Wrong! It matters what you think because if you really have evil thoughts,
sooner or later evil will come out of you in either word or in action, but even word is
evil. Words can hurt people. Words do a lot of damage. So “evil thoughts, unchastity,
theft”—this is not actually taking something; it’s wanting something that somebody
else has. “Murder”—this is not actually killing someone outwardly in terms of a crime.
What he means here is hating someone or harboring this sort of resentment that kills
in the mind, in the soul. “Adultery”—same. “Greed”—the desire for more and more
and more. “Malice, deceit”—actually lies come from lying to ourselves.
“Licentiousness”—that means the attitude that there are no limits to what I can want
or want to do or want to have. “Envy, blasphemy, arrogance,” of course, false
pride—that means that people put themselves as the center of life. That’s arrogance,
self-importance. “Folly. All these evils come from within and they defile.” This is a
capsule of the morality of Jesus, his teachings on good and evil.
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Rev. Paul A. Hottinger
Inwardly Changed at Lourdes
Fifth Week in Ordinary Time
Friday,
February, 11, 2011 8:15 AM Gn 3:1-8; Mk 7:31-37 (Our Lady of Lourdes)
World Day of the Sick (Letting God touch us away from the crowd)

Today we celebrate the memorial of Our Lady of Lourdes, and Lourdes has been and
still is a center of healing of body and soul.
Now many people come to Lourdes on crutches or in wheelchairs and go home
without the crutches and the wheelchairs. And that’s impressive. But what is also
impressive about Lourdes is that many people come with very little or no external change
in their condition but inwardly very much changed. So there are many different ways
in which God works healing in our lives. Everyone who goes to Lourdes is touched in
some way as far as I can tell, unless perhaps they go with a total decision not to be
moved, maybe then they are not, but everyone I know who has been there has been
touched.
The liturgies at Lourdes are quite beautiful. Sunday Mass has a huge number of
people, thousands of people, and it takes place in many different languages. It is a true
gathering of the universal Church in prayer and praise, and it’s very positive. And all
around this church, or chapel perhaps it’s called, there are these portraits, if you want to
call them that; they are modern illustrations of modern-day saints, many modern-day
saints, many of them canonized recently from all walks of life. It’s a wonderful testimony
to the universality of the Church and the relevance, if you want to put it that way, of the
Church to life as it really is and as we have to lead it and live it in our world.
Now another very interesting part of Lourdes, which I did not get to see, is the body of
Bernadette. Now you can actually see this, however, over the internet, the body of
Bernadette, which looks quite beautiful. It is not decayed; it’s in a glass case. It was
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never embalmed, according to what I have read, and even if it had been, that could not
explain the state of it. It’s as if she had just died or, in fact, isn’t quite dead. So how do
we explain this? We don’t, but it’s true of many of the saints. Their touch with God so
changed them even physically their bodies are not the same as mortal flesh, so to
speak. There are those who claim when they enter into this room where Bernadette’s
body is, that they smell roses. Now whether that’s a gift from Bernadette or a gift to them
or whether it’s general, I do not know, but there are no roses in the room.
So by many signs God continues to show us his love, the love that was evident in
today’s gospel reading when Jesus took this man away from the crowd. Very often that is
the problem: we are so much in the crowd, we are so dominated by our culture and all the
messages of our culture, we are so convinced that the world speaks the truth and we are
very weak on the truth that comes from God, so Jesus takes this man away from the
crowd in order to heal him. A lot of us could do well to take ourselves away from the
crowd and let God touch us.
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Rev. Paul A. Hottinger
Feeding Us and Empowering Us to Feed
February 12, 2011 8:15 AM Gn 3:9-24;

Fifth Week in Ordinary Time Saturday,
Mk 8:1-10 (BVM) (The Eucharist)

This morning we have a story of the feeding of the four thousand in contrast to the
story of the feeding of the five thousand, but it is similar. In each case Jesus is
concerned about the hunger of the people. In both cases Jesus asks the disciples for
something. In this case it’s a few loaves, seven loaves and some fish, in the other case a
different number; that’s not important. But what is similar is it’s a little bit that Jesus
blesses that becomes an overabundance, a superfluity.
And this is meant to be symbolic of God’s will to give us abundance. God does not
want us to be languishing; God does not want us to be starving either for physical bread
or for something else, the bread that gives life, the bread that gives meaning to life. In
every way God really wants to nourish, but sometimes we are like the crowd, we are
actually so foolish we don’t even make provisions. The point is, yes, we are foolish, yes,
we don’t make provisions, but God does, and we can rely on God’s provisions. We can
recognize how God wants to care for us.
And the Eucharist becomes preeminently, a sign of God’s care for us. The Eucharist is
not only a sign of the presence of God in our lives, but the Eucharist is a sign of God’s
presence in our lives feeding us, both feeding us spiritually, giving us meaning, giving
us life, and a sense of worth, but also empowering us to feed the hungry of the world,
because it’s possible. “With God all things are possible.” So the signs in the Scripture are
on many different levels, and we would be very amiss if we were not to recognize that the
Eucharist is a call to us to feed the hungry; it most certainly is. But it’s not only that; it’s
a call for us to feed the hungry because God first feeds us and cares for us, and,
therefore, how can we make a return to the Lord except by doing the same?

Feeding Us and Empowering Us to Feed

Rev. Paul A. Hottinger
Innovations and Rejections
Sixth Week of Ordinary Time
Monday,
February 14, 2011 8:15 AM Gn 4:1-15, 25; Mk 8:11-13 (St. Cyril, monk, and
St. Methodius, bishop) (Latin versus vernacular)

Today is the memorial of Sts. Cyril and Methodius—brothers, missionaries to the
Slavic lands. But you probably think today is the feast of St. Valentine. Walking through
the store the other day and seeing all the Valentine cards and candy and flowers, I think
someone has confused St. Valentine with Valentino. Actually, Valentine has disappeared
totally from the Roman calendar; that is the calendar of saints. Perhaps he is really a
phantom. Perhaps his story was really made up for some reason, probably to cover
some pagan festival. That’s the probable origin of St. Valentine’s Day; it was probably
really a pagan orgy of some kind that Roman Catholics wanted to cover over and
replace as they replaced the pagan feast of the Sol Invictus with the Nativity of the
Lord, December 25th. That’s probably the origin of St. Valentine, so we can now forget
about him.
But we do look at these two great brothers in Cyril and Methodius, and we realize
that they were men who were very dedicated to a very wonderful idea, and they were
very much thwarted in their mission. They were sent to the Slavic people. Now the
Slavic people mean the Poles, the Czechs, the Bulgarians, the Bulgars, those people who
were living in the eastern part of Europe.
Now Cyril himself was born in Thessalonica, so he was of Greek origin. At that time
the world of Christendom was divided into two parts: Greek and Latin. The Greek
part was ruled from Constantinople, and the emperor was very much involved in
everything religious. Well, in the West that was not true until around the year 800,
which is around this period when the pope crowned Charlemagne emperor of the
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Romans, which upset the people in the East because that was the title of the Byzantine
emperor. So the Church was all mixed up in politics and politics was all mixed up in
the Church.
Cyril and Methodius were sent to mission in the East and they developed a way of
writing because the Slavic people didn’t have an alphabet. So Cyril listened to the
sounds they made and he developed an alphabet to fit it. And then he developed a
language as well that would be able to be written down that was similar to their
language but somewhat artificial, without exceptions in other words. And that became
a liturgical language, which is still in use in various places. But he also was brought to
Rome and the pope also sent him in the name of the Western Church as well to work
among those people who were using the Latin Rite. He originally, supposedly, developed
this alphabet for the Latin Rite so that the Latin Rite could be translated into this
Slavonic language. But at the same time the politics of Charlemagne and his
successors did not approve of this. They wanted Latin to be spread throughout
Europe and they wanted to suppress the vernacular languages. So this tendency
really came from the political rulers at that time. And so a great opportunity was lost to
adapt the liturgy to the people at that time, at least it was lost for the Latin Rite. The
Eastern Rite did adapt; the Western Rite did not.
Meanwhile, Methodius became a bishop, but he was slandered by many people who
didn’t like the fact that he was very innovative. Now it is true in our Church sometimes
people think the truth is always what has been and they do not want to be open to
adaptations that are for the good of the people. Now we can intercede with Sts. Cyril
and Methodius to pray for us in our need today along those lines.
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Rev. Paul A. Hottinger
Fullness of Time
Sixth Week in Ordinary Time Tuesday, February 15, 2011
8:15 AM Gn 6:5-8; 7:1-5, 10; Mk 8:14-21 (Understanding through questioning)

“He said to them, ‘Do you still not understand?’”
Now sometimes we don’t understand. But the point of today’s gospel is that we need
to be seeking and thinking and reflecting and not just passing over questions.
Now first of all, Jesus brings us “the leaven of the Pharisees.” What does that mean?
What does leaven do? Leaven creates gas in dough causing it to rise. I believe it’s an
analogy to the puffed up nature of people who think they know. As some people have
put it, there is no pride like intellectual pride. People who think they know are the most
prideful people. In regard to Jesus’ teaching, which was different from the teaching of the
Jews, the teachings of the Pharisees and the authorities and the Torah as they had been
known, he did change things. The people who were least willing to accept what he said
were those people who thought they already knew. Is this not still true: if we think we
know; we are not open? Is not the real origin of our closed-mindedness pride?
So Jesus raises some questions. It is odd how the disciples could have ever arrived at
the conclusion that he was talking in this way because they had no bread, but nonetheless.
So he goes on and says, “Do you not yet understand or comprehend? Are your hearts
hardened?” See hardening is a moral thing. There are times we don’t comprehend
because we just don’t comprehend; we just haven’t got it yet. But if our hearts are
hardened, that means turned away from the answer. That’s a moral stance. So he is
asking: don’t you want to understand?
Then he goes on to ask questions because we don’t understand without asking
questions. We maybe get into this idea that, well, the Church has all the answers, so we
just learn the answers, and then we don’t have any more questions. Not exactly. It’s by
questioning that we learn. So Jesus starts questioning his disciples. “Do you remember,
how many wicker baskets full?” And the answer was twelve. Now what’s the
significance of that? Well, the significance of that is there are twelve tribes of Israel
and when the Messiah came he was to gather the twelve tribes. Here is a sign.
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Incidentally there are also twelve apostles, another sign of the gathering of the tribes
and, therefore, the messianic nature of Christ. Now, of course, you could blow it off
and say, well, it just happened to be twelve, and, of course, people do, but then they don’t
understand.
And then he says, “Well, what about the other time?” There are two different
occasions when Jesus fed many people: once with five loaves, once with seven; once five
thousand men, once four thousand. Here he says, “Well, do you remember the time I used
seven loaves?” And they said, “Yes.” “How many wicker baskets full?” “Seven.” What’s
seven? Seven is the measure in the Hebrew Bible of fullness. And seven wicker
baskets left over is a sign of the fullness of God’s kingdom and the fullness of time. This
is the time now for God to act.
Now we live in that fullness of time. And yet through the two thousand years since
Christ, many people have not lived too well in this fullness. They have lived
impoverished. They have lived as beggars when, in fact, an abundance was available. In
this year of the Eucharist we have to remind ourselves that it is through the Eucharist
that the abundance of God’s blessings is always available to us. We have to remind
ourselves that in this Eucharist the messianic banquet is already realized in some
form, in some anticipatory way. So we need to come to the Eucharist with realization of
what we are doing and who is inviting us and who is meeting us and who is filling us and
what time this really is in the life of the world.
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Rev. Paul A. Hottinger
Denying the Crust of Accumulated Stuff Sixth Week in Ordinary Time Friday,
February 18, 2011 8:15 AM Gn 11:1-9; Mk 8:34—9:1 (Living as a child of God)

“Whoever wishes to come after me must deny himself, take up his cross, and
follow me.”
At first it may seem that Jesus’ words are very paradoxical, and that would be a
defensible interpretation; but very often a paradox is only something that seems to be
there in the first place. Very often a paradox is resolved by seeing more clearly a
complex reality, and we are as human beings complex.
We are first and foremost an image of God. We have the capacity to know God, to
be part of God’s plan and purpose, to live as his children knowing him as Father,
knowing him as brother, living in his Spirit. This is the fundamental capacity that
makes us human, and yet that isn’t foremost in most people’s mind, if it’s there at all.
What is foremost in most people’s mind? Struggling to get along on this planet, trying
to deal with all of the forces of nature that seem to be adversarial, and not only forces of
nature but forces of other people, and we might as well add the evil one—all these
adversarial forces that we have to deal with every day. And that becomes foremost in
our struggle for life. And that is what we eventually come to believe as ourselves;
that’s the self that Jesus says we must deny. We have to deny this rather
commonsensical product of our experience. It is real to some degree, but it isn’t the most
real thing. Much more real is that child of God that we are created to be in the first
place. But it’s as if that child of God has been surrounded by a crust, a crust of stuff
accumulated through life.

Denying the Crust of Accumulated Stuff

And now Jesus says, well, you have to deny that, and that is not easy: take up your
cross. The cross is an instrument of death; there is a dying he is calling for here. It’s a
dying to what we know. But it is not morbid or macabre, because the dying he is calling
for is good riddance, good riddance to what the world has done to us, good riddance to
what we thought we were because the truth is much greater. The truth is we are
children of God, and we can follow Jesus toward that childhood because he is the one
who knows what it is to be a child of God because he is in a way we are not. He is an
uncreated child of God in a created nature. So he is our leader. “Follow me,” he says. We
can—the good news of the gospel. We can. We can follow him. We can say good
riddance to everything else.
“Whoever wishes to save his life will lose it,” because that life is the life of the
world, or the life of our former imagination, or the life that we have thought we had. If
you try to save that, you are involved in a hopeless enterprise. You cannot. “But
whoever loses his life,” meaning that, “for my sake and that of the Gospel will save
it,” but that “it” is a different it. That’s another life; that’s the original life of a child of
God, which God has given to us and intends us to preserve unto life eternal, which means
returning into the very heart of the father, in living out our eternity in the heart of our
Father. The only way to be eternal is to live in the eternal God and forsaking
everything else.
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Rev. Paul A. Hottinger
Live As the Image of God Sixth Week in Ordinary Time Friday, February 18, 2011
7:30 PM Gn 11:1-9; Mk 8:34—9:1 (Healing Mass) (Deny the message we have
taken to be ourselves)

“Whoever wishes to come after me must deny himself, take up his cross, and
follow me. For whoever wishes to save his life will lose it, but whoever loses his life
for my sake and that of the Gospel will save it.”
Now this is often called “the paradox at the heart of the gospel,” but a paradox is
really an apparent contradiction, but it’s not really a contradiction, but it requires that
we think in different levels about the meaning of words, words like “self” and “life” in
this case.
Jesus says, “Whoever wishes to come after me must deny himself. Now what is that
“self” he is talking about denying? It’s the self that we believe ourselves to be. It is the
self that is the product of our own choices, our own history, our own families, our own
environment, all the things that have happened to us. We often think that’s “myself,”
but that’s not really true. That’s not what we believe.
We believe that we are created as an image of God, and we are created to be a child
of God. And as a child of God we have a life which is eternal in God and we have our
particular kind of quality to that life. We could call it a “godly quality,” marked by trust
and love and hope and not by fear and anxiety and selfishness. But this message of
the gospel, this message of the word of God is adversarial to the message of the world.
And very often we have willy-nilly swallowed the message of the world. And that’s the
message we have to now deny, a message we have taken to become ourselves. And
that self, that product of life and world, can never be a disciple of Jesus. It’s spoiled. It’s
ruined. The good news is that is not who we really are. The good news is we can leave
that identity behind, and we can come to know what might be a wholly new person,
a person God really called us to be in the first place, created us to be in the first place.
Now this letting go is not easy. It’s not a matter of simply praying or meditating or
doing something simple. It really is a matter of dying. That’s why Jesus talks about the
cross: “take up his cross.” The cross is an instrument of death. We cannot separate
ourselves from what we have been and become without dying, not physically, but dying
to all the forces that keep that self going. And there are many, many powers: personal,
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familial, spiritual, carnal, worldly forces, that want us to stay the way we have always
been, that don’t what us to change. So there is a cross, recognizing that, yes, there is some
pain in life that is unavoidable, the pain of leaving behind the life that God hasn’t
called us to in the first place. And Jesus says, “And follow me.” He is the leader. Why?
Because he is already the only begotten Son of God. He knows what it means to be a
child of God. His life is an example and a living teaching of what it means to be a
child of God. We can follow him through the power of his Spirit.
“For whoever wishes to save his life”—now there is a little play on words here
because the life that he is talking about saving here is, what I have just referred to is, the
life we need to leave behind—“will lose it.” Well, sooner or later that has to be lost
anyway and the sooner the better. That life that the world has made us that we have
become through our own choices, our bad choices, our choices when we didn’t know the
grace of God, the will of God or the love of God, that life cannot survive anyway. It
cannot go into the life of heaven. It isn’t fit for heaven. It isn’t fit for hell probably
either because hell is a place of real contempt for God and hatred of God, and our lives
probably aren’t that either. They are just a bland sort of mechanical residue of all kinds of
effects that have come our way. But we can lose it and we should lose it and we will lose
it one way or another, the sooner the better.
“But whoever loses his life”—that life—“for my sake and for that of the Gospel will
save it.” But that “it” is a different it. The “it” we save is the life that God has called us
to, a life in communion with the Son of God, a life within the Trinity itself, knowing the
Father as the Son knows the Father and living in the Spirit as the Son lives in the Spirit.
And this life is absolute fullness. We can have some foretaste of this on earth, not
completely of course. But we can have some foretaste of it, which is why St. Catherine of
Siena said, “The way to heaven is all heavenly.” She didn’t mean there was no pain
involved. She didn’t mean there were no troubles. She didn’t mean there was no
temptation. But she meant that if we really want heaven, we can have some foretaste.
And, indeed, that’s the very idea of the Eucharist, that we have a foretaste of the
heavenly banquet, that we realize the love of God, and the love of God is the heavenly
banquet.

2

Live As the Image of God

Then she also said, “The road to hell is all hell,” meaning not that the road to hell
doesn’t have its pleasures. It might. But it’s really not full of anything really good. It’s
not full of the love of God. It is not really happy. It may be self-satisfied after a fashion,
but that isn’t happiness. So “The road to hell is all hell.” It’s all about self. It’s all about
what I want. And that’s why Jean-Paul Sartre said that, “l'enfer, c'est les autres,” “Hell is
other people.” Well, that’s true. If your choice is just about self and all you care about
is yourself, then hell is other people. But if you love God and you care about God
and you want to follow God, then heaven is other people. So one way or the other is
other people. Will you enjoy them and love them and want to be with them, or will you
hate them and despise them and have contempt for them? That’s the choice, the only real
choice you make.
Of course when we choose to love God and love our fellow human beings, that all
goes together. In fact, we have to put them together. Jesus was the one that pointed that
out first is that the love of God and the love of neighbor can’t be separated. The
forgiveness of others and the asking of forgiveness cannot be separated. God is
identified with all of his children. God is offended when we offend his children, and
therefore God is pleased when we express our contrition for having offended anyone, and
we are aware of our ill will toward others and repent of it, so that we can be purified of
all selfishness and malice and live in purity of heart and really see God in other
people.
And this is God’s will for all of us, that we open our eyes and that we let God purify
them so that we can see him in every other human being, even the broken and, yes,
even those who have turned away from God. Pitiable as they are, they too are created
in the image and likeness of God and have this wonderful power and potential to become
partners with God in life. So it is acutely shameful that they choose not to. So there is a
certain heaviness that goes with the joy of the gospel, the heaviness that not everyone
wants this while everyone really can have it. In the Book of Genesis we read that God
made human beings—“Adam,” it says, means humanity—gave Adam dominion over the
earth. We need to claim back that dominion and make sure that in everything we do
and in everything we are we acknowledge God as our Father, Jesus as our Lord,
and we live in his Spirit.
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Rev. Paul A. Hottinger
Christ Transfigured in Our Lives
Sixth Week in Ordinary Time
Saturday,
February 19, 2011 8:15 AM Heb 11:1-7; Mk 9:2-13 (BVM) (Take the step to
widen our scope)

This story is the story of a very great miracle, but the miracle isn’t the Transfiguration.
The miracle is that when Jesus told them not to tell anyone, they didn’t. They hardly ever
did what they were told. If he said, “Don’t tell anybody,” they did, blabbered it all over,
and if he said, “Now go tell everyone,” they don’t. But that aside, the story of the
Transfiguration is just one more indication that even in our human life, in our
human bodies; we are almost always missing something very great.
Now there are many stories in the Bible and outside the Bible about encountering
God, and in every one of them there is something remarkable, something luminous,
something wonderful. And it comes to people who are utterly surprised and shocked that
something so luminous, so wonderful, could really exist and that they could exist and that
they could see it and behold it, but they do. Yet then there’s this return to what we
might call “ordinary experience,” only seeing what everyone else sees and so on.
But these experiences are not related to us just to inform us about something that
happened in the past. They are told to us so that we can become part of them, that we
start to desire this transfiguration for ourselves, that we recognize that there is
something wonderful available, but we are not quite with it yet. This recognition that we
are not quite with it yet is very important. Jesus has so many times when he indicates
that what God really wants from us is really beyond our scope at the present moment. So
are we willing to widen our scope? Are we willing to seek whatever it is, whatever
changes we need to seek, in order to be able to behold Christ transfigured in our
lives, Christ illuminating our lives, Christ bringing new meaning to our lives?
Christ Transfigured in Our Lives

Now it would be very foolish if we were to try to figure out exactly what we have to
do because God actually guides us. Always God is always guiding us, but we have to
listen to what God is saying. Probably we will not actually have a mountain top
experience just like this one, but we will have experiences when we really do behold the
presence of God in some way or another. What we see, what we hear, what we feel may
be different, but it will be really God opening himself to us. But we have to desire this,
and we have to prepare for it by simply obeying God every day: listen to God, do what
God asks us.
We have to realize that God is very patient with us. He lets us walk and take baby
steps. He does not force us to do anything heroic or extraordinary. He just takes us as we
are, every day, another step. But we do have to take the step, and then some day we
too will be able to see God transfigured before us, our lives transfigured in his.
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Rev. Paul A. Hottinger
Radical Transformation Seventh Sunday in Ordinary Time/A February 20, 2011
10:45 AM Lv 19:1-2, 17-18; 1 Cor 3:16-23; Mt 5:38-48 (Empowered by the Holy
Spirit to live as a true child of God)

“For if you love those who love you, what recompense will you have?”
Today’s gospel story is about a turning point in the life of Jesus. We presume he was
reared by devout Jews, although we can’t be absolutely certain about it—we presume.
Although he was called a Galilean, and that is often a way of belittling someone, but we
presume he was brought up to follow the standard orthodox Jewish teaching.
Here he is presenting himself not only as equal to Moses but above Moses, and no
devout Jew could ever do that. “You have heard it said,”—that’s a way of saying it’s
written this way in the Scriptures, which Jews at that time believed was written by
Moses. Now modern historians don’t really believe that Moses actually wrote the Old
Testament, but that was the belief of the Jews of Jesus’ day. So here you could say he is
crossing the Rubicon, just as Julius Caesar could no longer be friends with the Roman
senate, in fact, became its rival by crossing the Rubicon, so now Jesus can no longer be
friends with the very teachers and scribes who sit on the chair of Moses, because he has
now become their rival. He is introducing new ideas and new teachings and new
authority. So you can see why he agitated the authorities, after all. And we need to
presume their good faith, so he was definitely someone causing trouble to them.
By way of background, central to Jewish life even today is the belief that the Torah is
a gift from God and gives to the chosen people a share in the mind of God; even modernday orthodox rabbis speak this way. So in this story Jesus is changing the Torah, and
no one had a right to do that. He is implying that he knows the Lawgiver and,
therefore, can interpret the Law in a way superior to the teachers and the scribes.
For Jesus certainly God was “Abba” or “Daddy.” This was not a popular title for
God. For Jesus he was this source of comfort and security whose trustworthiness
and compassion were completely unassailable. Furthermore, from the standpoint of
Jesus, the Abba does not disown even his rebellious or disobedient children. They
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may disown him, as in the story of the Prodigal Son, but he never disowns them. This
was a new teaching. It means that if there are any souls in hell, it’s because they have
persisted in rejection of God and his mercy. And we can do that; we have the power, the
freedom, to resist and reject God. But on the other hand, God never rejects even the evil,
even the bad. And that’s why Jesus says, “He makes his sun rise on the bad and the good
and causes rain to fall on the just and the unjust.” Therefore anyone who wishes to be
like God or to please God has to be likewise, has to do likewise. Thus, Jesus calls on
his followers to love their enemies, and this was not in the Law, and to do good for
those who persecute them, and this was not in the Law either. “You have read, but I
say.”
Now in all honesty what Jesus is requiring is not possible, humanly speaking,
whereas the basic idea of the Law is something humanly possible. It is a reasonable
way of behavior. It’s carefully thought out. But Jesus is requiring something human
beings cannot do, but he knows this. He also knows we are not mere human beings, but
we are called to be children of God, living with the Holy Spirit within us that
empowers us to live as a true child of God. Therefore we can pray for those who
persecute us in the Holy Spirit, and we can love our enemies in the Holy Spirit, and we
can contribute to God’s plans called the “kingdom of heaven,” being established right
here now in the Holy Spirit.
From this perspective the Law becomes a relic of a past that God wants to forget.
What Jesus is demanding from his followers is not mere decency or respect for others,
but a total transformation of heart, mind, and soul, through which we become true
children of God in name and in fact. The only model for our action he allows is God
himself. That itself is profound—the only model for our action is God himself. It was
about this radical challenge that G.K. Chesterton was thinking when he quipped, “It’s not
that Christianity has been tried and failed, it has really never been tried at all.”
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Rev. Paul A. Hottinger
Dilemma of Beliefs Eighth Week in Ordinary Time
Saturday, March 5, 2011
8:15 AM
Sir 51:12cd-20; Mk 11:27-33 (BVM) (Jesus modeled his life on
God)

“Then Jesus said to them, ‘Neither shall I tell you by what authority I do these
things.’”
Now this question of authority was a very important issue, and it did not only apply to
Jesus and his works or his teachings, it applied also to the Law because the Pharisees, who
became the majority party eventually—not at this time, but later they became the majority
party within Judaism—they believed that the entire oral Law that eventually became the
Talmud or at least the core of the Talmud called the “Halakhah,” they believed all of that
was of heavenly origin. Now if you believe that, then you should be an orthodox Jew.
Jesus wasn’t and didn’t; he didn’t believe it, so he didn’t follow Jewish orthodoxy. But
Jesus believed he was being an authentic Son of God. He believed that he knew the Father
and was in fact doing what he saw the Father doing, that is, basing his life, modeling his
life, on the Father, which is the complete essence of what it means to be godly. That’s
Jesus’ belief. That is also the belief of the Christian Church. We have one model, God.
We are supposed to model our lives on God. “Be perfect as your heavenly Father is
perfect”—that’s the idea.
Now the Pharisees did not believe that Jesus was modeling himself on God because
they believed the oral Law was heavenly. And that’s a clash; they both can’t be
heavenly. Now on the one hand, Jesus does not accuse them of bad faith. It is unfortunate
that in the history of our Church that is what many Church leaders and teachers have done:
they have accused Jews basically of bad faith: “They should know better; it should be
obvious.” But it’s not so obvious, not if your belief involves this authority for the oral
Law. In that viewpoint Jesus is contrary to the heavenly approved Law of God. No
matter what good he did, it doesn’t matter; he was not doing what God wanted. That is the
real dilemma. And interestingly enough, Jesus refuses to address the dilemma! He is
saying in effect, stew in your own juices; figure it out yourself!

Dilemma of Beliefs

What is a sign of heavenly origin? And so that will remain for the Church also a
matter of discernment, and for every Christian believer as well. We have to discern
what is of heavenly origin. What is the Father’s will? And regardless of what we have
tried, we cannot get everything down into black and white. There have always been
moral dilemmas in the history of Christian life. But we believe we have the Holy Spirit
as our teacher, so we are not helpless, but we do have to pray. We have to pray for
discernment, and we have to be willing to yield to God. If we really pray and we are
willing to yield to God and give up our own self-will, our own self-love, to follow God,
then we will be fine; we will follow God. Even if we make mistakes along the way, they
will not undermine the final goal. But we have to believe that Jesus really is the
revelation of the Father, the Word of the Father, the embodiment of God’s own
understanding of God. Then all things follow. So this is the great importance of where we
place our faith.
Now the Jews were very sincere, I believe they were sincere, but they put their faith in
what Jesus considered of human origins, the oral Torah, the Halakhah. And so they want
now to claim that Jesus is of human origin, but then they are not quite willing to admit it or
John either; they all go together. So this remains for us now a question: What do you say;
how will you live?
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Rev. Paul A. Hottinger
Best Possible Person Ninth Sunday in Ordinary Time/A March 6, 2011 10:45 AM
Dt 11:18, 26-28, 32; Rom 3:21-25, 28; Mt 7:21-27 (Consistent faithfulness to
God’s word as the rock foundation of our lives)

“I set before you here, this day, a blessing and a curse.”
It is difficult to imagine a more relevant series of readings for today. The point made
in the reading from Deuteronomy is that we must choose to follow God; it’s a conscious
choice. It’s not something automatic. It doesn’t follow naturally because we are human
beings, but because we are human beings we have the power to choose. Nor is this
unique to the biblical revelation. Even in the Bhagivad Gita, Krishna tells Arjuna that
sooner or later he has to make a decision to live a moral life by following the principles
of the Dharma, which is more or less similar to the Torah in the Book of Deuteronomy.
However, many modern Christians and Jews do not actually understand this. They
believe that they only have to avoid grave and vicious evil; this is not true. To be worthy
of God, according to both the Old and the New Testaments, we have to strive to be the
best person we can be, and that striving requires work of heart and soul.
The only proper model for a Christian is Christ himself. Although none of us will
ever equal his stature of spirituality and integrity, he is the form, the model, and the
source of our growth. So then to be a Christian means to actively seek to rise above the
mediocre and base models that our culture presents to us in our media and novels and
in the people we meet every day and, through the grace of God, to become the best
possible person we can be. This requires both faith in God and faith in ourselves. After
all, God believes in us. God entrusts us with his message and his work, so we have to
believe we can do it. It is possible and the saints are our witnesses to this fact.
Now the gospel that Ken proclaimed pursues the same theme, focusing on inner
change as opposed to outward performance, even if the outward performance involves
miracles or prophecies, which are of their nature from the Spirit. But Jesus’ point is
performing miracles and prophesying is not necessarily to our credit. It may be a service
for somebody else, but it won’t necessarily help us. What will help us is doing what the
Father has asked us to do, which may be very humble. It may require no fanfare. No
one may notice. But this is our way to God.

Best Possible Person

Now it may seem odd to us that even being a miracle worker is not necessarily being
close to God, but St. Thomas Aquinas reflects on this. And he says that the work of the
Spirit is the work of the Spirit. We are only helped if we are really living the life of
love. And if you think about it, the two are very different. So the purpose of our life is for
each of us to avail ourselves of the opportunities that God gives us within the context
of this world with all its chaos and craziness to work for God, to put ourselves under
God’s banner, and to surrender our wills to God’s will. What matters is not something
flashy or something extraordinary. What matters is consistent faithfulness, day after day,
year after year amid all the storms of life, metaphorically expressed as rain, floods, and
wind. There are rains, floods, and winds in everyone’s life.
When we take God’s word as the foundation of our lives, then none of these
disturbances can undermine us. Then our lives will be like a house built on rock. We
have to realize, contrary to some preaching in some churches, faith does not exempt us
from suffering, but it does give us a way to endure suffering, and perhaps gain from
suffering. This may also strike you as peculiar, but think about the story of Job in the Old
Testament. In this story, which is a novella, God is bragging about good old, honest,
loyal, upright Job to Satan: “See what a great servant I have.” And Satan says to him,
“Well, what do you expect? You have given him everything. He enjoys all the blessings
you could bestow. No wonder he is so upright. No wonder he is so good. Take those
away, and you will see what he is really like. He will curse your name.” And so begins
the trials of Job. We might think about that. We suffer to purify our commitments to
show God and ourselves what or whom we really trust, what or whom we really
believe, or what or whom we really love. It’s not the first thing that pops into our mind,
necessarily. If we build on a false foundation, like the world around us, like the people
around us, our lives will be ruined like a house built on sand.
When we come to the Eucharist, we come to model our lives on the risen Christ
whose image we hope to become. We acknowledge we cannot become like him through
our own power, but that this new life can be accomplished in us by his power. This is
the blessing of the renewed and eternal covenant, which God offers us today.
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Rev. Paul A. Hottinger
Discipleship and Patience Ninth Week in Ordinary Time Monday, March 7, 2011
8:15 AM Tb 1:3; 2:1a-8; Mk 12:1-12 St. Perpetua and St. Felicity, martyrs
(Doing what is right regardless of what culture says)

This morning we begin the Book of Tobit. That is, oddly, not in the Palestinian canon
of the Old Testament or of the Hebrew Scriptures, the Tanak, but it is in the Catholic
Bible and always has been because in the early Church it was seen to be an inspired
book teaching discipleship. What is, after all, discipleship? It’s a matter of doing what
is to be done regardless of what other people think, especially regardless of what
culture says.
So here there is a story of the Exile. This was actually an extraordinary period in the
history of Israel. It changed forever the nature of the Israelite faith and religion. It
was a matter of being uprooted and taken to another place. Now it actually happened
in two parts. This is the first part where certain people of the north were transported to
Nineveh in Assyria. The point is that now God’s people are living in a pagan land in a
pagan culture. But Tobit is a representative of a just man. He does what is right even
though everyone laughs at him, mocks him, and, in fact, urges him not to.
Now burying the dead was considered very important at that time because of
their belief in the resurrection of the body. The body was a sacred thing. It had to be
cared for and reverenced, and the way to reverence the body is to bury it in the ground.
They probably thought, if they thought at all about resurrection, they probably thought
that actually those bones would be brought back, so they probably thought they all had to
be together. Christians don’t believe that, but it probably is something like what they
thought.

Discipleship and Patience

The point is Tobit is living as a stranger in a strange land, but he is behaving
according to what he knows to be right. The early Church saw this as a perfect model
to support the idea of discipleship, to support the idea that Christians have to live in a
strange land but act in a way that they know is right because they model their lives
on Christ. Analogically Tobit modeled his life on the Torah. But Tobit will suffer for
this.
This is also a lesson we have to learn, that discipleship does not bear fruit
immediately. We do not live in the world and serve God and, therefore, benefit in all
kinds of extraordinary ways. Although there are a lot of modern-day Christians who think
this is the way it should be, it is not the way it ever has been, nor is it the way it is now,
nor is it the teaching of Scripture. We have to be patient. We have to abide by what we
know we should do and what we should be, and we have to be patient. Tobit was very
patient, like Job—a very parallel story. It’s very important we understand this, the great
need for patience in the Church, patience not only with ourselves, patience with our
families, but patience with the whole world. It’s really in God’s hands. We must not
follow the world, but, on the other hand, we must not despair of it either.
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Rev. Paul A. Hottinger
Everything Belongs to God
Ninth Week in Ordinary Time Tuesday, March 8, 2011
8:15 AM Tb 2:9-14; Mk 12:13-17 (St. John of God, religious) (Money only
created by the government)

“So Jesus said to them, ‘Repay to Caesar what belongs to Caesar and to God
what belongs to God.’”
There are few statements in Scripture more bandied about and misinterpreted than this
one. The point Jesus is making is that money is not something that we create, but is
something the government creates. Now whether or not we need money is another matter
altogether. We don’t need money. We could just barter. But the convenience of money
is something created for us by the government, in this case Caesar; Caesar is the
government.
Jesus is not going to enter into a discussion about the government because it’s not
his interest. He is interested in God and the ways of God and the kingdom of God, and he
is trying to get people to get about the business of doing God’s work. But meanwhile,
he is not going to oppose Caesar. Why? Well, because it doesn’t matter. Now for Jews it
often did matter. It mattered that this foreign power dominated the holy land, the
promised land. Again, Jesus is not showing himself to be a very loyal Jew or Judean. He
is not promoting the idea that many Jews had at that time of separatism and being apart
from the world. No, Jesus doesn’t care about that. He wants to pursue a different goal
altogether: the kingdom of God. He is trying to bring people together, gather them
together, to work on a project that God has given, to create justice in the world.
Meanwhile, governments are probably good, that there is someone to create order, and
we should give it some heed, but that is really not what we are about. We are about
God’s work.
So this we have to keep in mind, the end of this: “and to God what belongs to God,”
because everything really belongs to God. Money is a symbol. It’s nothing in itself.
Your dollars! They are just pieces of paper. They symbolize something only because of
the faith and credit of your government, and that may go down the hill. In that case your
dollars won’t be worth anything. But God is the true owner of everything, the Creator of
everything. Everything belongs to God, and we owe everything to God.

Everything Belongs to God

Rev. Paul A. Hottinger
Focused on God’s Business
Jl 2:12-18; 2 Cor 5:20—6:2;
life)

Ash Wednesday
March 9, 2011
7:30 PM
Mt 6:1-6, 16-18 (Contrast between the inner and outer

“And your Father who sees what is hidden will repay you
The basis of each of these teachings in tonight’s readings is the contrast between the
outer life and the inner life. The outer life is the life everyone can observe. Very often
we are motivated in our social lives, even in our family lives, to follow what other
people would like to see. But this is also true in the life of faith or religion where God is
identified with an institution, a synagogue, a church or teachers or priests or someone like
that.
Jesus’ point is, well, if you really want approval from your superiors or from your
parishioners or from other people, that’s okay, but then that’s your reward for them to
think well of you. But if you want God to think well of you, if you want God to reward
you, then you have to be concerned only with God and forget about other people. Go
to your room when you pray, and your room could be in your car. Your room could be
in any place where there aren’t people watching you, because ultimately we are who
we are when we are alone. It is when we are alone that we decide who we really shall be
since we are, after all, free-willed beings. It’s in those moments that we need to please
God, whether it’s in the way we think about other people, people perhaps who have not
treated us well or been unfair or unjust, how we treat them in our thoughts—that’s a
matter that we should strive to please God about—or whether it’s a matter of even doing
acts of charity, almsgiving, but in such a way that others aren’t thanking us and praising
us, but that this alone is something God knows. So Jesus says, “Do not let your left
hand know what your right is doing,” because otherwise we begin to praise ourselves,
applaud our own goodness. Jesus is talking about doing what is right because it is right
and sacrificing or surrendering the fruit of that work to God, and then God who
knows what goes on in secret will reward you.
Now this is not an easy way to live. And we probably can’t live this way all the time,
but we can have times, moments, when we get away from the crowd, when we get away

Focused on God’s Business

from the family, when we go to our private room and there pray in secret and talk to
God and tell God exactly what we really want to become and ask for his help. There is so
much help God wants to give us, but we don’t ask. There are so many opportunities
we have to help others, and God knows them. If we can do a little on a regular basis, this
is pleasing God and elevating our lives to be more God-like.
Now the word used here in the parable is “hypocrites.” That word really means
“actors,” because an actor doesn’t really mean what he says or what she says. An actor
plays a role, and we can be sucked into playing roles in life too. But before God we
are all little children. Sometimes children behave because someone is watching them.
Not too long ago I was with a group of children. I was quite impressed by their good
behavior, and so I told their parents, “Oh, your children are so well behaved.” And they
said, “They are?” They are probably not any better than any other children, but they have
been taught how to behave when people are watching.
But all of us, no matter what our age, have to grow up in the Spirit and desire to
please God, who is our Father, in secret. This is what Lent is about. It’s about trying to
be inwardly more sincere and more devout and more focused on God’s business.
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Rev. Paul A. Hottinger
Your Inner Room
Ash Wednesday
March 9, 2011 8:15 AM Jl 2:12-18;
2 Cor 5:20—6:2; Mt 6:1-6, 16-18 (What’s going on inside with your relationship
with God?)

“And your Father who sees what is hidden will repay you.”
That theme runs through the entire reading: that God is hidden and we have a
hidden life as well, and ultimately our spiritual relation with the Father is due to
this hidden life and relates to it, as opposed to, in contrast to, the outer life that
everyone else sees. Now, of course, there should not be some extraordinary division
between the two, but Jesus is saying focus on the inner, the outer will follow. But we
often don’t. We often stress the outer. We are brought up that way, some more than
others, to focus on: How do I look to other people; what are people thinking of me?
It is very remarkable if you have ever have the opportunity to go to Rome and go to
St. Peter’s Basilica and see all these people gathered from the nations worshipping God;
or, for example, at Lourdes people from all over the world gathering for a beautiful Mass;
or for that matter if you go to Muslim countries and see all these men bowing to the
ground praying to God. The problem is that may be good, it may not be—that’s the
question Jesus is raising. What’s going on inside? Yes, externally that’s fine, but what’s
going on inside? If we worship God so others will see us or so that we will conform to
some idea we have of what we should be doing, that’s not really the inner worship
that God’s seeks.
Jesus said to the Samaritan Woman: “It is just such worshipers the Lord seeks,
worshipers in Spirit and truth.” That’s what we are called to: worship in Spirit and
truth. And it has to begin with going to the “inner room” he speaks of here. The “inner
room” means wherever we are alone. It could be in your car while you are driving; that

Your Inner Room

could be your inner room. In order to enrich you, we have arranged to have some CDs
and they are in the back, which you can buy for this Lent so that when you are in your car
you might have some enrichment, some meditative thinking, to raise up your inner
life, rather than wasting it on entertainment or news or something like that.
So this work that Jesus is giving us is to go to our inner room and to be there with
God and to be sincere. The word “hypocrite” does not mean what it often means in our
language. Here it means “actor.” Actors act; they don’t mean what they say. Jesus says
now mean what you say. “And your Father who sees what goes on in secret will repay
you.”
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Rev. Paul A. Hottinger
Examining Fasting
Friday after Ash Wednesday
Is 58:1-9a; Mt 9:14-15 (Positive and negative)

March 11, 2011

8:15 AM

“Why do we and the Pharisees fast much, but your disciples do not fast?”
Apparently Jesus was not a great promoter of this practice of fasting. It is a very
interesting practice. It goes back to many centuries before Christ, not only in Israel, but
also in other cultures.
It is essentially self-discipline. It is deprivation of bodily wants. But it has a result that
it clarifies thinking, and so holy men and holy women of various cultures have practiced
fasting as a way of clarifying the mind, disciplining the body, and increasing one’s
capacity to endure. Now, of course, it has limits. With no food people can’t endure
anything. So it’s all a matter of balance.
However, it also has a certain negative possibility: because it is a matter of discipline
and it is a matter of endurance, it could also increase a person’s pridefulness. A person
could become very proud of being so well disciplined. Not only that, but a person
could look to others for recognition for one’s great achievements in the area of what is
called ascesis—that’s where the word “asceticism” comes from, self-discipline.
So fasting is a good practice, but it is not an infallibly efficacious practice. It does not
necessarily bring about a renewed spirit. Jesus’ idea of a renewed spirit focuses on
caring for people in need, and that is something that goes back to Isaiah, caring for
people in need, being humble, consciously humble, recognizing one’s creatureliness,
which means acknowledging God’s dominion over oneself. So these are the ways in
which Jesus promoted, you might say, a renewed spirit without using fasting.
But then he has this cryptic comment at the end. He says, “The days will come when
the bridegroom is taken away from them, and then they will fast.” This is a different
kind of fasting. This is the type of fast that comes because one is so sick, heartsick, so
full of grief, so crestfallen, that one can’t eat. This, of course, reflects the actual
experience of his disciples.

Examining Fasting

Rev. Paul A. Hottinger
God’s Inclusive Mercy Saturday after Ash Wednesday March 12, 2011
Is 58:9b-14; Lk 5:27-32 (We don’t understand the heart of God)

8:15 AM

“I have not come to call the righteous to repentance but sinners.”
Now this has often been misinterpreted and even mistranslated. The previous
translation to this said; “I have not come to call the self-righteous to repentance but
sinners,” but there is no word “self-righteous” in this text. Dikaios in Greek means
“righteous.” And what this refers to is the fact that the Pharisees were righteous
according to the Law and they were doing their best to live according to their faith, their
belief. And Jesus is not really objecting to that; that is an erroneous interpretation, that he
is looking down on them or criticizing them or implying something. There are many
different shades of meaning to what the New Testament says about the Jews of Jesus’
day, but it is not true that this text is criticizing the Pharisees. But what it is saying is that
their way to God doesn’t include everybody, but God wants to include everybody.
In the legal approach to God there are the good and the bad, and the good attain to
God and the bad don’t. Jesus’ point is God really wants to incorporate even the bad
into his kingdom and bring repentance, forgiveness, and new life to all. This is one of
Jesus’ peculiar, if you want to put it that way, specific teachings: that God’s mercy is for
everyone: Jew, Galilean, Gentile, everybody is included, Samaritan, everybody, not just
some people. Now this was a new teaching, and we realize that some people did not
believe it, did not accept it. That’s their business. God will deal with them according to
God’s own ways.
One of the underlying implications of this teaching is that we are really not supposed
to bother ourselves making decisions that apply to other people. That is one of the

God’s Inclusive Mercy

faults of the legal way, because the legal way gives us all this information and then we
think we can deal with it and have answers to all our questions. But actually Jesus is
saying, well, you know, you really don’t understand God, the heart of God, what God is
about. And it’s a very good thing that we keep reminding ourselves that we don’t
understand the heart of God. The heart of God is far greater, grander, richer, fuller,
deeper than anything we can imagine, and that God in his mercy and love really wants to
include everybody.
Now that doesn’t mean that everyone will be included because to be included we
have to want God. We have to accept God. We have to admit where we need mercy. We
have to admit where we have not been godly in our lives and seek to improve. But this is
very possible because God has come to us. If God had not, it would not be possible.
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Rev. Paul A. Hottinger
A Spiritual Intuition
First Week of Lent Monday, March 14, 2011 8:15 AM
Lv 19:1-2, 11-18; Mt 25:31-46 (Living out recognition of the value and dignity of
every human person)

“Then they will answer and say, ‘Lord, when did we see you hungry or thirsty or
a stranger or naked or ill or in prison, and not minister to your needs?’”
This story of the last judgment is intended to be provocative from the standpoint of
Jesus teaching his disciples, who were all Jews at that time—he avoids totally any
reference to the Torah, which is, of course, as an expression of the will of God. He also
eliminates all reference to—which goes along with not talking about Torah—he
eliminates all reference to one’s fellows or one’s family. The first reading from
Leviticus talked about how one is to act toward one’s fellow countrymen, meaning your
own kind; Jesus eliminates that entirely. But he also doesn’t mention faith in any kind of
overt way; there is no matter here of belief in the normal sense, nor even obedience
in the normal sense.
What he is talking about here is an intuition, which you could say a kind of faith, but
an intuition into the dignity of the human person, and then a lifestyle that matches the
intuition, fitting our actions with our perceptions, our perceptions being something
beyond the senses, beyond common sense, a true spiritual intuition into the value and
dignity of the human person. Now this dignity is hinted at in the very beginning of
Scripture when God makes humanity in his own image and likeness. But then it’s
forgotten about, more or less, until Jesus comes and starts talking about what this dignity
is all about. It’s not a matter of simply an agenda—get this done. It’s rather a matter of
allowing yourself to be formed in this way. It’s a matter of growing into the kind of
being that will be acceptable and fitting citizen of the heavenly place.

A Spiritual Intuition

This insight was caught very well by C.S. Lewis in his novel The Great Divorce. In
the story of The Great Divorce there is heaven and there is hell and there is a bus that
goes between the two. The people in hell are perfectly free to go to heaven any time they
want to. And they do from time to time, but they never like it there because their being
doesn’t fit. They are self-centered people. Self-centered people don’t fit in heaven.
They don’t belong in heaven. They are not happy in heaven. They are not happy in hell
either. They are not happy or capable of happiness because they have already left all that
behind by being self-centered, by allowing themselves to remain in a sort of childish,
little prison of selfishness.
So this is really about how if we are to be fit citizens of heaven, we have to let
ourselves grow into the kind of being God wants us to be. And it begins by an
intuition into the value and dignity of every human person from, I may add, the very
moment of conception. We have to value human life, not just do things for them, but
really see the image of God in them. And this, of course, is also what it means to be
pure of heart. “Blessed are the pure of heart, they shall see God.” Where? In the crown of
creation, in the image that he has made in the world. So this is really a tall order. It’s a
call to conversion, to new life, to transformation, but also to true happiness and
fulfillment.
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Rev. Paul A. Hottinger
God’s Priorities Paramount
First Week of Lent
Tuesday, March 15, 2011
8:15 AM Is 55:10-11; Mt 6:7-15 (Seek first the kingdom of God, then all these
other things will be granted)

Today Jesus is teaching his disciples. The first point he makes is that the problem with
a lot of people who pray is they don’t know to whom they are addressing their
prayers. He mentions the pagans who babble on with many words. Prayer is actually a
very natural thing because human beings have some sort of intuition that there is
something that created everything. They have a sense that there is something that
they can address, but they don’t know who this is.
Now the only reason we know anything about God is that God has revealed himself.
For example, Wittgenstein, who was a philosopher in the twentieth century, said, oh, he
believed in religious experience, the experience of God and mysticism, but he said there
is nothing to talk about because words don’t mean anything when it comes to that. Words
are all about life on earth. The mystical dimension, the spiritual dimension, the religious
dimension of life, all well and good, but you can’t talk about it. Well, that would be true
if it weren’t for the fact that God has come to us and given us his word. So he
addresses us first. In the early beginnings of history he called Abraham, for example. He
called the various prophets. And then he sent the Word incarnate in Christ, in Jesus. So
this is why we can talk about things because God has come to us.
And we have to know now what God is revealing, and Jesus is revealing that God is
really our Father, our Abba, our Daddy. Not like our earthly daddy, this Father is in
heaven. But heaven has come to earth through the gift of the Son, through the gift of the
Word, and in the Spirit. This is what we have to realize: when we are praying, we are
praying to this mystery that reveals itself to us and invites us to be part of it, part of

God’s Priorities Paramount

him, part of this mysterious thing that we can’t really name on our own. It takes God to
come and name himself for us.
So when we pray we are really responding. We are not initiating anything. We are
responding to what God has already done. And it’s important that we really respond to
God’s purpose and, therefore, put God’s priorities as our own priorities. This is what
people often do not understand in prayer at all. They are praying for themselves. Well,
it’s good that they are praying in one way, but maybe not so good if they are really
thinking that their priorities are paramount. Jesus’ whole teaching was, well, your
priorities are not paramount; God’s priorities are paramount. If you seek first the
kingdom of God, then all these other things will be granted.
So don’t be so concerned about all these other things. Be concerned about the
kingdom. So that’s the first petition then, is for the kingdom of God because that contains
everything else: God’s will for us, which is absolutely good and wonderful and
marvelous, and if we think we can improve on it, we are so stupid, we are so foolish, we
should be ashamed of ourselves. What this means then is that our personal goods, the
personal goods we want, the personal things we want or needs or desires we want, all
have to take a backseat to God’s desire, which is all contained in the kingdom. And if we
let this work in us and on us, eventually we will be transformed and we will start
caring very differently. The more we care differently, the more we really care about
what God cares, the more our prayers will be efficacious, effective, and answered.
So this is the first point.
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Rev. Paul A. Hottinger
Humorous and Cutting to Make Us Think
First Week of Lent
Wednesday,
March 16, 2011 8:15 AM Jon 3:1-10; Lk 11:29-32 (The story of Jonah)

“At the judgment the men of Nineveh will arise with this generation and
condemn it, because at the preaching of Jonah they repented, and there is something
greater than Jonah here.”
The story of Jonah is, of course, often misunderstood by modern readers, especially
those who favor literal interpretations because it was never intended literally in the first
place; it is a work of literary irony. It is intended both to be humorous and cutting,
humorous because Nineveh was a cruel empire. That is referring to the Assyrians; the
capital of Assyria was Nineveh.
Now imagine the king of Assyria to be something like modern-day Gadhafi and
Gadhafi’s sons, all of whom are cruel and wicked really, at least from all observance, and
then all the mercenaries they hire with money they have stolen. Now imagine that
someone comes and preaches to them and says, “You must repent,” and they immediately
do so. Well, that’s meant to be humorous because, of course, that’s not how those people
act. Evil people don’t just turn around and repent. They may repent over a long
period of time, but not suddenly, not in this way.
But the story is told because it is meant to be cutting because here the people of God,
who have a long history of holding the memory of God’s mighty works, don’t repent,
even though here the Assyrians do. That’s the contrast that is meant both humorously
and cuttingly, shamefully in a sense. Shame on you, people of God. You don’t even have
the sense of the Assyrians!

Humorous and Cutting to Make Us Think

Well, we could apply that to this modern age as well. Here it is not, quote, “the
Jews” who are being condemned, but this generation; but how is that generation different
from our generation? Not by much. The same problem: an unwillingness to see and no
sign will be given it except the sign of Jonah, which is a fictional story, no desire to
observe the consequences that we are creating in our society by our choices, by our
so-called values, the only one of which we can name is freedom from everything for
anything.
So this is a dire situation that Jesus is describing, and he really is chiding the people
around him for not perceiving who he is. But God is everywhere and always has been.
So this really is easily transferable to this age and every age, this place and every place.
God is very perceptible to those who want to see him. “Blessed are the pure of heart,
they shall see God.” The pure of heart will see God and do see God, this purity being a
freedom from egoism.
So we have a world where there is something greater than the wisdom of Solomon.
The queen of the South, of course, is perhaps fictional, perhaps a true story of the queen
who came to see Solomon, to hear Solomon, to meet Solomon. She came a great
distance, according to this story. What distance do we travel to find truth and
wisdom?—that’s the question, and we need to be with it.
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Rev. Paul A. Hottinger
The Last Penny
First Week of Lent
Friday, March 18, 1011
8:15 AM
Ez 18:21-28; Mt 5:20-26 (St. Cyril of Jerusalem, bishop and doctor of the Church)
(Transformation of emotional life: fruits of the Spirit)

“Amen, I say to you, you will not be released until you have paid the last penny.”
This was the second time that this phrase is used in Scripture. The first one, as you
recall, is about the unjust steward who is forgiven a great deal and turned around and did
not forgive another servant a much smaller amount.
Now we can’t avoid the language of crime and punishment, the language of reward
and penalty. It is locked into the human situation especially in the life of children, who
cannot see consequences, who cannot understand right in itself, so they only can
understand reward and punishment. Sometimes adults don’t grow up. Sometimes they
just make a childlike mentality more complicated, but not really more mature.
Now in this teaching Jesus is addressing his disciples and he is giving a lofty
teaching of what it really means to live in the kingdom of God. And it is something
that goes beyond what he calls here “the righteousness of the scribes and Pharisees.”
That is a true righteousness. We should realize that. It is a true righteousness based on
following the norms of Law. However, it is not what Jesus is calling his disciples to. He
is calling them to something higher. One can follow the norms of law in a mechanical
way and not really be consciously affected at all by God. But the idea of living in the
kingdom is to be consciously present to God, as indeed God is consciously present to
everything in his creation all the time. It’s reciprocating this presence; that’s living in
the kingdom.
Now it has results in the emotional life because the emotional life is about
relationships. So if we are reciprocating the divine presence and we are being aware of
the divine presence, that cannot help but to transform our emotional lives. Mind you,
our feeling nature, our emotional life, is something beyond the norms of law. The norms
of law can’t handle that, never did, never can. But Jesus does. So he says, “Well, it says
in the Law, ‘Do not kill, but I say whoever is angry is a murderer.’” Well, that has to do
with, of course, our feeling nature. His point is you cannot entertain anger, you cannot
stay angry, with your brother because then you are not living in the kingdom; you are not
aware of the presence of God.

The Last Penny

The presence of God bears certain fruit in life. St. Paul names them as the fruit of
the Spirit. Charity—that means the love not based upon what other people do. Charity,
agape in Greek, means a love which is unconditional. It is simply rooted in the nature of
God himself. It is not rooted in what other people do to us. It’s rooted in God and God’s
nature, which then God shares with us. So charity, agape. Joy—joy is an essential quality
of a disciple. A joyless disciple is somebody who is really in trouble. Peace—St. Paul
mentions peace. That’s an inner quality, a freedom from a sort of self-preoccupation, a
sort of self-centered anxiety. Peace. Patience—patience is really a freedom from anger.
Goodness, which is also generosity. It really means willingness to give of oneself.
Mildness is a freedom from violence, sometimes called “meekness.” Self-control,
chastity—not allowing one’s own drives and passions to run one’s life, but directing it
wisely, prudently, shrewdly through the will that God gave us, which is really free in
God. Our wills really are free in God. Without God they are not actually free; they are
run by something, controlled by something. So this is the life in the kingdom, and it’s a
life way beyond the norm of law. Norm of law is a good place to start, but we can’t stop
there, so he is telling his disciples.
Then in the end he warns against one of the worst of all possible situations. And that
is self-righteousness, the righteousness of someone who knows he or she is absolutely
right and the opponent is absolutely wrong. So he says, “Settle on the way to court.”
That you can take metaphorically or literally. They are both correct. You need to be able
to compromise your point of view, not God’s point of view—your point of view. You
have to know the difference. Self-righteous people don’t know the difference. They think
their point of view is God’s point of view—a very serious problem if you really want to
live in the kingdom! So he says what happens then? Well, then you might end up being
“thrown into prison” because the judge may not judge you to be right—you do, but the
judge might not. So then “you will be thrown into prison.” And in that case, “you will
not be released until you have paid the last penny.” Why, because the judge is so evil?
No, because you are so wholly taken up with righteousness. This becomes a prison
you have created.
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Rev. Paul A. Hottinger
Learning and Growing into Maturity Solemnity of St. Joseph, Husband of the
Blessed Virgin Mary Saturday, March 19, 2011 8:15 AM 2 Sm 7:4-5a, 12-14a, 16;
Rom 4:13, 16-18, 22; Lk 2:41-51a (Jesus, the Church, each of us)

“And he said to them, ‘Why were you looking for me?’”
One of the basic principles of the Incarnation is that the Word of God took on
human nature in all of its details except sin. That means that Jesus was really an infant,
and he acted like an infant; he was really a boy, and he acted like a boy; he was a teen
ager, and he acted like a teenager, and then, of course, he became an adult and acted like
an adult.
Now this question is really not supposed to be some sort of a mysterious puzzle. “Why
were you looking for me?” It’s the sort of question a teenager might ask his parents, not
at all concerned or even being able to comprehend the anxiety that his parents would
have. This is part of Jesus’ experience of life. Jesus had to grow up and become
subject to his parents because he had a natural human nature, was free of sin, but
had all the other forms of immaturity. He had to grow in wisdom and knowledge; he
was not born with wisdom and knowledge. It’s very clear in Scripture. And we often
forget this because we know he is the Word of God and we imagine that some sort of
total and absolute connection was always there, but that’s not true. The connection had
to grow between the Word and the human nature. Hebrews says, “Jesus learned
obedience from what he suffered.” This is part of his maturing in his human nature, and
his human nature is both body and soul, therefore, includes intellect and will. He had
a human will which had to learn, as all wills have to learn, obedience, wisdom. His
intellect had to be formed by experience. And Joseph was the one that God appointed
to moderate and to guide this development.
Learning and Growing into Maturity

Now other scenarios are possible to imagine, but this is the one God chose, that the
man Joseph, himself just in the sight of God according to Scripture, was chosen to be
Jesus’ guardian and teacher, to foster in him the things that he needed to learn—and
he needed to learn.
Now if we look at Christ in this way, then we could also look at the Church in this
way because the Church is the body of Christ. It is not instantaneously perfect. It’s
not instantaneously mature. The body is constantly maturing under the influence of
the Holy Spirit who is our teacher and guide. We cannot act as if the saints, that is, the
baptized, are exempt from growth pains. We are not exempt from growth pains. We
are not exempt from learning by our own failures, learning from our own experience.
We do not necessarily have, through the infusion of the Holy Spirit, insight into every
sort of question. We do not necessarily have the ability to empathize with other people in
their various problems and experiences. All of this we have to acquire. And that
acquiring can be very tedious, but it’s very worthwhile.
So now at twelve years old Jesus is already quite bright of course; he is the Word of
God. The Word of God is working in his human intellect, and yet it is in no way perfect;
it is in no way complete. He still has more to learn, and so he has to go home to
Nazareth and be obedient to them.
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Rev. Paul A. Hottinger
Humble Preparation for Faith
Second Sunday of Lent/A March 20, 2011
10:45 AM Gn 12:1-4a; 2 Tm 1:8b-10; Mt 17:1-9 (Reality beyond what we see)

Often Jesus’ teachings, while very poignant, are also very practical. And there
have been people in the history of the world who have respected and honored Jesus and
his teachings, while at the same time not really believing in him. An obvious example is
Mohandas Gandhi.
But there are also many occasions, actions, and events that completely transcend the
ordinary, practical concerns that demand most of our attention, like his
extraordinary, instantaneous, and complete healings. This story of the transfiguration
bursts with the kind of light and energy that we rarely or never see ourselves, so we may
be tempted to say, well, this isn’t really relevant to me; this doesn’t apply to my life. But
we actually need to be confronted with the not so obvious truth that what we see and
what we know is merely a shadow, merely an intimation of reality as a whole.
Reality as it actually exists is way beyond our grasp. Even materialistic scientists believe
the visible universe is a mere slice of all that is. Mystics suggest that there is an ocean of
potential, an ocean of possibilities, that flows beyond time and out of which the present
world is formed.
The transfiguration was a mystical moment for Peter and James and John. They
suddenly saw something that didn’t fit into the world they knew already. And seeing this
light overwhelmed them in awe and wonder, so much so that Peter wanted to stay there
forever: “Let us build some tents.” We may wonder why Jesus saw fit to only include
three of his disciples in this extraordinary experience, but one thing we can be sure of, it
was not for their benefit alone. Furthermore, we can also see that however extraordinary
this vision was, it didn’t take away their fear, but it may well have helped them
confront the terrible suffering they were about to endure with Jesus’ passion. And
although it did not take away their fear, it did give, as it were, God’s approval for them
to follow Jesus no matter what. And as I mentioned before, this was questionable from
a Jewish point of view. Was he really authentic? There were serious questions about his
interpretation of the Law, for example. But when the voice came: “This is my beloved
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Son,” that was not referring to Moses or Elijah, but to Jesus alone. Yes, tradition is very
important, but sometimes tradition gets in our way, and this is a case where God was
moving it out of the way. The transfiguration is a powerful antidote to the false idea
that we already know what’s what. It’s supposed to lead us to a humble sort of
skepticism, which is also a humble preparation for faith.
Today we live in a very uncertain world. Not only is the world economy unsettled, but
many societies especially in the Middle East are at a tipping point. What is going to
happen there? Is it going to be to our advantage or our disadvantage? Are we going to
suffer because of it or are we going to benefit from it? We don’t know; no one knows.
Added to this, several earthquakes in Mexico, China, and Japan, so that physically,
psychologically, and politically the world is in great stress. The question to us is: Will
we benefit from this? Will we use this to our advantage in terms of our faith and our
growth in faith? Will we use these events to gain wisdom and put our priorities in
order or will we allow them to consume us with fear and anxiety? Will the teachings and
example of Jesus be our model and guide through the travails of our lives; specifically do
we really recognize the importance and the need for suffering? Or, for example, do
we imagine we could have made a better world, one without suffering?
This whole gospel is about how Jesus has to leave the mountain in order to journey to
Jerusalem and there be crucified. Do we see death as merely a phase in the grand
sweep of life, not negating anything but transforming everything? This is what Jesus
tried to convey to his followers. Isaiah wrote: “Without vision the people perish.” Can
we take our cue from the vision offered by the gospel?
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Rev. Paul A. Hottinger
Disposed to Receive Graces
Second Week of Lent
Monday, March 21, 2011
8:15 AM Dn 9:4b-10; Ps 79:8, 9, 11, 13; Lk 6:36-38 (Stop judging, condemning,
and forgive)

“For the measure with which you measure will in return be measured out to
you.”
This is an oft repeated teaching in the New Testament. It represents something very
uniquely Christ-like, something that reflects his view of life and his teaching on the
nature of reality, if you want to put it that way, reality being ultimately God and God’s
ways.
Now people sometimes cannot understand this for whatever reason. One woman once
asked me, “But isn’t this conditioning love? I thought God’s love was unconditioned.”
Well, God’s love is unconditioned. But our receiving it isn’t unconditional. There are
certain dispositions that make us able to receive God’s love, which is of itself
unconditioned.
Now in the Old Testament, Psalm 79 that you just prayed: “Lord, do not deal with us
according to our sins,” now that prayer is a sincere prayer. Now Jesus is saying, well, I
am now answering this prayer; God is answering this prayer. God will not deal with you
according to your sins. That’s what you have prayed for. The answer is: okay, granted,
but for you to be disposed to receive this grace, you have to be willing to give it too.
You have to be willing to hand on what you have received. “What you receive as a gift,
give as a gift,” meaning first and foremost mercy and forgiveness. So there are many
parables that reflect this teaching.
Here Jesus says, “Stop judging and you will not be judged.” It’s very simple. And yet
you hear judgment all the time coming out of people’s mouths. How foolish because that

Disposed to Receive Graces

means they will be judged. That’s what this says. You want to be judging? Fine! But then
don’t expect to escape judgment yourself. You will be judged by that very judgment
that comes out of your mouth. “Stop condemning and you will not be condemned”—
same thing. You will be condemned if you condemn others; there is no doubt about it
because you have made yourself ill-disposed to receive the mercy which is
unconditional in its own nature.
Now why do people condemn? Well, because they believe themselves to be free of
condemnation. They think of themselves as righteous. That’s the poison known as “selfrighteousness.” That’s why St. Paul goes to such lengths in his various letters to
convince his communities that the only way they ever come to God is through the
mercy shown in Christ, not through anything they did. Even their fidelity and piety
and obedience to the Law is all very nice, but that’s not how they got to God. They got to
God because God came to them. So “Stop condemning and you will not be condemned.”
But if you keep on condemning, then you will be condemned—very simple. “Forgive
and you will be forgiven.”
Now some people say, “But how can I forgive this terrible offense to me?” Well, how
can God forgive all the offenses to God? Answer that question, you will have your
answer. “Give and gifts will be given to you.” God cannot be outdone in generosity.
“For the measure with which you measure will in return be measured out to you.”
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Rev. Paul A. Hottinger
Who We Are Inside, Not Externals
Second Week of Lent
Tuesday,
March 22, 2011 8:15 AM Is 1:10, 16-20; Mt 23:1-12 (The Spirit is in your midst
teaching you.)

“Whoever exalts himself will be humbled; but whoever humbles himself will be
exalted.”
This is a teaching of Christ that we might call, in a very literal sense, “mystical.”
Mysticism is not about what people do; it’s about who they are and how they are.
Now ordinarily we fashion an idea of ourselves based on the world around us, the
example we see. Jesus’ point is that this is extremely dangerous because if we model
ourselves on the world around us, on what we see, we will create something very
false. Here he says even the teachers of Israel have done this. They want to regard
themselves as somehow higher than others, very special; they love marks of honor. They
love externals and focus on externals like phylacteries. A phylactery is a little box worn
on the forehead. Into it is a scroll with the Law of Israel, the Shema: “Hear, O Israel,”
because this is supposed to stay before your eyes, so literally it stays before their eyes,
right on their forehead. So they make bigger boxes, longer tassels, and so on—all
external. But what about what is inside, the sense of self, who they are. Well, in this
case they are not working on this at all. In fact, they are exalting what they have created,
which is really trying to displace what God has created. And this is a serious problem.
“Do not be called ‘Rabbi.’” Again, this is a title of respect. In itself it simply means
“teacher.” But Jesus’ point is, well, really who is teaching you? God is teaching. Do you
understand, God, the Spirit, is really in your midst teaching you? If you rely too
much on people, on those who have various offices, it’s not that they can’t be helpful, but
they are not the source of anything. The source is the Spirit. The source is God. That’s

Who We Are Inside, Not Externals

where the word “authority” comes from—author. Who is the author of everything?
God. Only God has authority. That is the point here.
“Call no man ‘father.’” This is not simply a title of respect. “Father” here refers to
the source of everything. There is only one source, and it’s God. Again, you say,
“Well, of course, I know that.” Well, we can substitute other people, let people get in the
way of God, whether it comes from teaching or any other level of reality. In our own
families that could be true. But this is not really about our family father. This is really
about Abraham. The Jews used to think of themselves as very special because: “Abraham
is our father.” And Jesus’ point is don’t think that makes you special, because your real
Father is God, and God is Father of everybody, including the Gentiles. So you are
not so special. This is all part of vanity, looking at the externals.
Rather, Jesus says, look inward to the God who teaches you, who fathers you, who
supports you, who creates you, without whom you would not exist. And when you start
to realize who you are, this is humbling. When we come in contact with God we are
humbled. And in an odd way he says, and this is a little bit difficult to understand,
“Whoever humbles himself will be exalted.” That exaltation we do not understand. That
is a promise of glory after we have completed our work on earth, but it is something
that Jesus himself experienced in his resurrection.
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Rev. Paul A. Hottinger
A Ransom for Many Second Week of Lent Wednesday, March 23, 2011 8:15 AM
Jer 18:18-20; Mt 20:17-28 (St. Toribio de Mogrovejo, bishop) (The way to be great
is to be a servant.)

“Just so, the Son of Man did not come to be served but to serve and to give his
life as a ransom for many.”
This is a story about the need that human beings have to see themselves as God sees
them and not as they see themselves, not as the world sees them. It is a story about the
growth of the ego, if you want to use modern psychological terminology. The “ego” is a
word we use to describe how people look at themselves, how they see themselves, how
they feel about themselves.
What this is saying is the way people feel about themselves is not particularly
relevant. What is relevant is grasping what God is doing in the world, in his Son, and
therefore through that in everyone since we are all made in the image and likeness of
God, or even more correctly the image and likeness of the Word, which is God’s
expression of himself. So what happens in Christ is meant as a model for all of us.
And the Son of Man has come to serve, not to be served. But the world does not think
this way. The world thinks about promoting oneself, getting power, getting whatever one
wants: satisfaction, success, whatever, and keeping it.
Now the mother of these disciples was really thinking about herself. In the
ancient world women only ruled through their sons—not their husbands, their sons. In
the days of Solomon the great queen was his mother, not one of his wives. He had a
thousand wives, only one mother; she was the queen, Bathsheba. During David’s reign
when Bathsheba was supposedly his most favorite and beloved wife, she had no power
except through David, whenever David wanted to give in to her. But Solomon had no
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choice. In a similar way, Mary herself is exalted because she is the mother of Jesus, the
mother of the Christ, mother of God, Theotokos. So this woman wanted to be mother of
the two boys sitting at the right and the left of Christ. So on the one hand, she is
expressing faith in Christ; that’s to her credit, but then she wants to cash in for herself,
through her sons so she can be important, so that she can be powerful, so that she
can have whatever heaven is about.
Jesus’ point is: forget all that. That’s a totally wrong way of understanding life, the
meaning of life, what it is all about. Rather life is really about entering into God, but
then when you find out what God is like, you may not like this, because God is about
love and service and dying for others. So the Son of God comes to be a ransom for
many, to give his life. That’s what it means to be godly. And that is the greatest possible
goal, the greatest possible desire; there is nothing greater.
And, in fact, everything else is actually not only inferior, but false, false goals,
because everything has to be judged on the value, through the judgment of God who
plans and purposes everything. So therefore, desires that are out of kilter with God are
false. They are not simply inferior; they are false. That’s what he is trying to tell the
mother and the sons and the other ten, all of whom are quite together in error, in
misunderstanding what life is about. The greatest—if you want to really be great, you can
be great, and it’s great to desire to be great. The way to be great is to be a servant
because that’s what it means to be godly, because that’s what the Son of Man does,
that’s who he is.
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Rev. Paul A. Hottinger
Sacrifice of the Human Heart
Solemnity of the Annunciation of the Lord
Friday, March 25, 2011 7:30 PM Is 7:10-14; 8:10; Heb 10:4-10; Lk 1:26-38
Healing Mass (Uniting with Christ in offering to the Father)

“Sacrifice and offering you did not desire, but a body you prepared for me; in
holocausts and sin offerings you took no delight. Then I said, ‘As is written of me in
the scroll, behold, I come to do your will, O God.’”
We see in the Letter to the Hebrews, from which I read, a reflection of the Psalm 40,
which has the same basic idea: “Sacrifice or oblation you wished not.”
Yet sacrifices are as old as humanity. They, in fact, originate in pre-history; we are
not exactly sure where they come from, but we do know this, that ancient human beings,
just like modern human beings, had to eat. During the ice ages they were often desperate
for food. And during the ice ages nobody was cultivating farms, fields. And there was
nothing to pick from trees. But there was one thing that people could eat, and that was
game. So the hunting of game became a sacred play in which the object was the survival
of the race. They were very grateful for the gift of game. They indicated that gratitude
with various rituals of blessing and thanksgiving in conjunction with the blood of
animals, and the idea of ritual sacrifice was born.
There is something intrinsically valuable about this, and the idea of gratitude, and the
idea that food really is a gift, and that, yes, blood is sacred, and so there is a sort of
tragedy that is linked into the very idea of our need to eat. Buddhists feel this so keenly
that they won’t eat animals. That has not been the way of the tradition of which we are a
part, but we do need to be aware of gratitude.
This being said, however, the ritual of sacrifice does not really go that far in really
pleasing our Father because, as the psalm says—I’ll go back to it—“Sacrifice or oblation
you wished not, but ears open to obedience you gave me. Holocausts or sin-offerings you
sought not; then said I, ‘Behold I come.’” So the author of this particular psalm, inspired
by the Holy Spirit, recognized that however devout and worthy sacrifices and oblations
were, they were a poor substitute for what God really wanted. And what God really
wanted is the same thing that God wants now, which is our hearts, in obedience: ears
and hearts open to obedience you have given me. This is a recognition that sacrifice of
something outside of ourselves can only be at best a token of sacrificing ourselves.
Sacrifice of the Human Heart

Now this is an absolutely beautiful thought. It’s found in the psalm. It is found in the
writings of various prophets. But it’s not until Jesus came with his complete willingness
to offer himself to the Father, to do the Father’s will regardless of the cost, that this
actually became reality. The Church believes that we have access to God precisely
because of this, because of Jesus’ willingness to put the love of God before love of self,
to put his willingness to die before his need to live, his willingness to put the honor of the
Father who loves all of his creation ahead of his instinct to survive. In this, Jesus became
truly the Son, not only in fact but also in deed. And it is his sacrifice that he has given
to us for our perfect offering to the Father.
This is what we offer in the Mass. We offer Jesus to the Father. We fulfill God’s
desires by graciously acknowledging his gift to us of a humanity renewed and perfected
in obedience. It says in a Letter to the Hebrews in another text: “Jesus, Son though he
was, learned obedience through what he suffered.” And because we have just such a great
gift here in our midst we have every reason to hope for our own total redemption and
our complete restoration in God. In fact. In one way of looking at it, it is already
accomplished. That is one way of looking at Christ’s last words. “It is accomplished.” “It
is consummated.” “It is finished.” Our redemption and the work entailed in our
redemption is finished, in one way. But in another way we continue to suffer
imperfection, disobedience, rebellion, resistance, unwillingness. And we continue to fall
into the trap of preferring self-will and self-love to the will of the Father and the love
of the Father. And we continue to fall into the trap of thinking that our instincts are
sacrosanct and present some imperative, even if they cause others harm and pain and
suffering.
And so to really offer the sacrifice of Christ to the Father, we need to come first to the
altar in a sense of contrition, a willingness to admit our brokenness, which is too often
willful; it is not simply a matter of weakness. It is a matter also of a certain spiritual
disorder, which is the same thing as disobedience, a lack of willingness to serve the
Father, a lack of willingness to die to self. This is simply a fact of life, but is one that
God clearly accepts since he believes in his plan. After all, it’s God’s plan. And we
have to recognize that no matter where we are in this plan, it is God who is the author,
and he will see through to the end. And so every failure on our part has to be met with
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another recognition, another moment of insight into our complete and total need for
God. And in some people’s lives the need for God involves a need for a physical
renewal. It involves a reordering of the very physical state we have, we bear in our
bodies. In other people, it requires a renewal of our minds after the likeness of Christ’
mind. In all of us it means and requires renewal of our souls in the likeness of Christ’
soul. So it is through him that we have this newness, this rebirth, first indicated to us, first
given to us, first signified to us in Baptism.
Now we know that God dwells in eternity, but we dwell for the moment in time. We
know that God wills our bodies and souls to be put together in a permanent union, but we
know that’s not yet. We know that God has joined together divinity with humanity in
Christ, and he has bestowed this as a gift to us, and yet the unity is yet incomplete. So
we come to the Sacrament to bring about a completion, to recognize in Jesus’ suffering
some food for our own journey, so we recognize in Jesus’ pains some solace for our own
pains. We come to the Eucharist so we recognize in Jesus’ resurrection the way we
are headed, to which we are headed, a way of glory in God and life eternal.
Meanwhile, “We do not live by sight,” as St. Paul says, “but by faith.” Our faith is
tested, sometimes sorely tested. It is through these tests that we can become strong, and
not only can we become strong, but we can strengthen others. And so all these moments
of trial are all opportunities to give glory to God, which in no way intends to glorify
suffering. In fact, it is God’s will to bring us through suffering to triumph and victory.
But we do not know precisely how this shall be done or how this shall be accomplished,
but we believe that it shall be accomplished.
And so we come together tonight to pray to God for each other that whatever needs,
whatever brokenness, we bring into this community, God will touch us and bring
something, some sign of his redemptive love, that we may become more deeply
authentic witnesses of faith in Christ.

Sacrifice of the Human Heart
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Rev. Paul A. Hottinger
Restored to Sonship Second Week of Lent Saturday, March 26, 2011 8:15 AM
Mi 7:14-15, 18-20; Lk 15:1-3, 11-32 (Forgiving ourselves and accepting the Father’s
love)

The interesting thing about the parable of the Prodigal Son is what it does not say. It
is not a complete story. We may be happy at the ending, but that’s no ending; many
questions remain. Whatever happened? Whatever happened to the prodigal son himself?
Whatever happened to the elder brother? Did they really come together in
reconciliation and live as a happy family? Well those questions are not answered
because this is just a story.
What’s important in our lives is how we answer those questions because we can find
ourselves in both the prodigal son and the elder brother. But the real question is: How we
respond to this father? Do we understand the offer of reconciliation and do we take it
up because the Father’s love is absolute? The Father’s welcoming back his straying
children is absolute. But that doesn’t mean his straying children recognize this. Our
response is not assured.
Take first of all the example of the prodigal son: he has come back, admitted that what
he did was terrible. Well, of course he knew that because of the horrible consequences.
That’s not the same thing as really being sorry. That’s what St. Thomas talks about. We
may recognize the wrongness of our choices. We may be very afraid of the results, the
loss they involve. That doesn’t mean we are really and truly sorry for having
offended God. And he says that’s the real reason for the sacrament of Reconciliation. It
is to provide the sorrow, the heartfelt sorrow that is really rooted in love that is
absolutely necessary for us to be reconciled. We have to love God in return to be
reconciled. God loves us, yes, that’s true—always has, always will; that’s God’s nature.
But do we love God? Do we return the favor? And sometimes we cannot; it is not in us.
And St. Thomas says that’s why God gave us the sacrament, to assure us a source of what
he called “divine charity”—that means God’s own love given to us as a gift.
Now divine charity does not only bring about a repair, a reparation of our relation with
God, but something else. It needs to repair our relationship with ourselves, and that
Restored to Sonship

may be actually even more difficult. To feel sorrow for having offended God is one thing,
to accept God’s forgiveness; but then to forgive ourselves, that’s almost another. And
there are people that have not come to this yet. They have not come yet to recognize how
they can accept the fact that they have wasted life, because God does not restore it.
That’s simply gone. The life is gone. The life of the prodigal son: a complete washout, a
complete waste. God does not say, oh well, you know, that wasn’t that bad; I mean that
wasn’t so terrible. Oh yes, it was; it couldn’t be worse, a waste of a life. What we have to
see is that the desire to be on our own, independent of God, makes our lives a waste;
they are worthless. The life of the prodigal son was a false identity he created out of
nothing, and it meant nothing, and it was worth nothing. He was created to be a child of
God. And every moment he spent away from the father meant nothing, means nothing, is
of no value whatsoever. It isn’t simply the inheritance was lost; it was his life was lost.
Now the consequences in this case brought him back with his scheme of not being
restored to sonship, but just being restored to servitude. Well that scheme is not
acceptable to the father. The father wants him to be restored to sonship, to his proper
place in the family. The question is: Did he accept this offer? Do we accept this offer?
Do we really feel sorrow for having offended God, not just for doing something stupid,
getting ourselves involved in terrible consequences, but are we really sorry for
offending God? And are we really willing and able to regret the waste we make of
our lives, and forgive ourselves? Because without forgiving ourselves we will always
remain on the threshold of heaven, never quite inside.
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Rev. Paul A. Hottinger
Three Stages of Discipleship Third Sunday of Lent/A March 27, 2011 12:15 PM
Ex 17:3-7; Rom 5:1-2, 5-8; Jn 4:5-42 (Living water of eternal life, food for God’s
work, making our faith our own)

There are few gospels as rich in meaning as this one. And it is, in my personal
judgment, an extraordinary story partly because it is written by Jesus’ very best friend. I
don’t know if we ever think about Jesus as having a best friend, but he did: the
beloved disciple—this is the author. We call him “John,” but we really don’t know his
name, but he is the beloved disciple. He was, besides Jesus’ best friend, the one disciple,
besides Jesus’ mother, who stood with him to the very end through his death on the cross.
He is besides a loyal friend, an affectionate friend. He was right next to him at the Last
Supper, and since they would eat lying down in Roman style, he would lean over onto
Jesus’ chest to ask him a question. He was not only affectionate, loyal; he was also a
terrific theologian, the first great theologian in the Church, never to be seconded really
in many ways. And he was also a great storyteller, and this is one of his great stories.
In this story he is really telling us what it means to enter into discipleship, what it
means to enter into a relationship with the Christ, a relationship that is trust and faith
and hope. Now it starts with recognizing who it is who is offering and what is being
offered. Discipleship is not a burden that God places upon us, but it is an offer and it’s
coming from God. And what is being offered is eternal life.
So Jesus says: “If you knew the gift of God and who is saying to you, ‘Give me a
drink,’ you would have asked him and he would have given you living water.”
“Living water” is a biblical term; it’s used in the Old Testament referring to an
experience of God. It refers to being touched by God. And when he talks about a
“spring of water welling up,” he is speaking of a picture, an image, that comes from the
prophet Ezekiel, who had a dream or a vision in which he saw this water coming up from
the basement, if you will, of the temple, flooding the temple and running out of the
temple all the way down into the Arabah, the desert south of Israel. And this water,
wherever it went, made everything grow and flourish.
This is a symbol of what Jesus is talking about here: life-giving water, something
that makes human life flourish, indeed flourish without end, a share in eternal life.
Now eternal life does not mean life that goes on and on and on and on, which might
actually be boring, but it really means sharing life with the eternal One, who is God.
Sharing life with God cannot be boring; in fact, it’s exciting beyond our comprehension.
But this is what is being offered—living water, eternal life, an experience of God
which knows no end.
Now all of this is also signified in the sacrament of Baptism. But very often we take
Baptism as something in itself rather than signifying something else. But every sacrament
signifies something else. What? Here the “spring of water welling up,” giving new life to
everything around it. In the sacrament of Baptism God allows new life to well up
within us, which is his own life, not simply the life our parents handed on to us, not the
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life of the biosphere, but life of God. And it’s given as a gift. But too often we don’t even
know who it is who is offering this or what is being offered, just like the Samaritan
woman. In the sacrament of Baptism God adopts us therefore; we become part of his
family, not just part of the creation, part of his family, part of his own.
This is actually the biblical idea of the reason for life on this planet. Scientists, you
know, have always scratched their head about why the universe exists or why life on this
planet. It seems like such a wonder, inexplicable in itself—and it is. But this says that life
on this planet is simply a stage for this drama to be carried out, this drama in this
particular story acted out between Jesus and the Samaritan woman but, in fact, acted out
between the Word of God and every single human soul ever created. In some way or
another God is calling everyone to this new life, to this rebirth, to this new relationship
with him, and therefore to become a child of God, not just a creature. Now Baptism
signifies our acceptance of that, but that does not mean that only the baptized receive it.
Baptism is a sign; God is not limited in any way to the signs that we use, however
effective and efficacious they are. That is a teaching of the Catholic Church that God
calls all people and always has to this fullness of life, to eternal life. That’s the first point
of being a disciple.
The second is: “My food is to do the will of the one who sent me and to finish his
work.”
This is a powerful statement because it says very clearly that God is not yet finished
with his work. The world is full of people who judge God, judge others, or judge
themselves as if they actually know what they are talking about, but they cannot because
God is not finished. What do you think Michelangelo’s David looked like when it was
half finished? Nothing too great I can tell you! What do you think da Vinci’s Mona Lisa
looked like half finished? Nothing too extraordinary! So what do we look like? Not like
much, but that doesn’t mean that we can’t become something utterly magnificent, and
that that is actually God’s purpose and Jesus’ very food is to bring about that, to finish
what God has begun in nature, in the creation. That is his food. That’s what sustains
him. And without him God’s work will not actually be achieved.
Now this, of course, is also an allusion to the sacrament of Eucharist, because in the
Eucharist Jesus gives us food for our lives. But the food he gives us is his own life so
that we will be energized and we will be sustained in continuing his work, which is
finishing God’s work, bringing the creation to splendor, bringing nature to glory,
bringing ourselves to that same glory and splendor. In this we participate when we come
worthily and devoutly to the Eucharist. And we are being invited to share in this work.
We eat so that we can live. We eat so that we can work. That’s the second point of what it
means to enter into discipleship with Christ.
The third is described at the end of this story. “Many more came to believe in him
because of his word, and they said to the woman, ‘We no longer believe because of
your word; for we have heard for ourselves, and we know that this is truly the
savior of the world.’”
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This is confirming one’s intimations, one’s suspicions. It doesn’t leave faith out there
somewhere. Everyone receives the gospel from somebody. Usually it’s our parents. It
could be someone else. The danger is that it remains somebody else’s. But if we are to
be true disciples, we have the make the gospel message our own. And we have to
know it, not simply believe it on their word. We have to know it for ourselves. This is
possible only in the Holy Spirit. This is the gift of knowledge, and we need the gift of
knowledge so that we know God through Christ in the Spirit. This gift of knowledge is
imparted in the sacrament of Confirmation.
But very often this gift of the Spirit, like the other great gifts of the Spirit, are given
and yet they are unused; they remain fallow in the field of our souls because we are too
busy with what we think life is about, or what other people tell us life is about. It is
important if we want to really be disciples of Jesus that we personalize the gift of
faith and make it our own—that is the gift of understanding, also a work of the
Spirit—so that we can share our faith with other people with our words, not somebody
else’s words, not quoting the Bible as so many people think is so nice. It’s better to speak
from your own heart words that have been given to you by the Holy Spirit, through
the gift of understanding.
Now on these three phases or three stages of coming into discipleship, it is God and
God’s grace that takes the lead, as I mentioned, through the sacraments of initiation. But
God’s grace will have no effect if we do not invest our hearts, our wills, and our
bodies in God’s work, just as Jesus did.

Three Stages of Discipleship
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Rev. Paul A. Hottinger
Worldly Power versus Real Power Third Week of Lent Monday, March 28, 2011
8:15 AM 2 Kgs 5:1-15b; Lk 4:24-30 (Humility prevails)

Today both readings contrast worldly power and worldly thinking with real power
and what we might call real thinking, objective understanding, which does not
involve deducing from sense experience. It’s something different from sense experience.
People who have power, such as the kings of Aramea and Israel, are clueless. They have
power in a worldly sense, but they have no ability to think in a correct way, in an
objective way. They just think about what they see. In their world people who are on
top of society have power. So the king of Aramea says to the king of Israel, “Well, I’m
sending Naaman so you can cure him,” as if, well, if there is any power in Israel, it must
be in the king—clueless!
Now in all this the servants actually know what they are talking about. This is about
the power of humility to help people really see what is not visible. They don’t deduce
from their senses; they know something else; they know something of God. So the
servant girl, who was a slave actually, says, “Well, why don’t you go to Israel? The
prophet will be able to cleanse our master.” When Naaman goes, of course, he expects a
big show because everything is about what people see. It’s about the world out there. But
there is no show. And he is angry. Again, his servants come to his rescue. “But if the
prophet told you to do something extraordinary, you would surely do it. Why don’t you
do something simple?” It’s because it was too simple! But they prevail. Humility
prevails, so obedience prevails. And Naaman is cleansed.
In a similar way in Jesus’ case, he brings this out, and the people are furious. What is
it about people who really want to believe that the world is the way it looks? This is
really the question the gospel raises. Why do people want to throw Jesus off the brow of
the hill headlong just because he points out to them that what they think is true, isn’t?
That’s something worth pondering.

Worldly Power versus Real Power

Rev. Paul A. Hottinger
Necessity of Forgiveness Third Week of Lent Tuesday, March 29, 2011
Dn 3:25, 34-43; Mt 18:21-35 (Prerequisite for a disciple)

8:15 AM

“So will my heavenly Father do to you, unless each of you forgives your brother
from your heart.”
There are those who picture the gospel of Jesus Christ as something liberating, which
it is; but sometimes they contrast it to the Law of Sinai, which they see as confining,
which it is as well. But when it comes to demands, there is nothing greater than this
one: to forgive from the heart.
You have heard it said of certain people, “He’s his own worst enemy.” Jesus’ view is
you are your only worst enemy, the only enemy that really can do you in. The devil may
be your enemy, and you may have various other enemies, friends of the devil perhaps, but
they can’t do you in. Only you can do yourself in. And you do yourself in by
refraining from forgiving your brother from the heart.
Now you might say, “But I can’t,” and that has been said; and there is some truth in
it that by ourselves we cannot forgive our brother. That’s what St. Thomas brings up
in his treatment on the sacrament of Reconciliation. He says a person could be sorry for
sin more from a standpoint of fear of the consequences or fear of punishment, but not
really sorry for having offended God, which is really what sin is. That’s why we need the
sacrament. The sacrament provides the ability, the energy, the grace to be sorrowful.
And it is this very grace that is the grace that also forgives because both are love.
They are just two different aspects of love, and what we lack in our hearts very often is
love.

Necessity of Forgiveness

We may think we have love and we may love ourselves or we may love our dearest
friends, those who have helped us, but we don’t love those who hate us. But love really
has to also go to those who hate us. That’s why Jesus said, “Love your enemies, do
good to those who curse you.” That’s what real love is like. If you want to be godly, you
have to love your enemies. As Jesus pointed out, “Even the pagans love their friends;
there is no merit in that.” There is no godliness in that. It’s simply natural instinct to
love those who love you—that’s instinct. Jesus’ call is to go beyond instinct in a way
that may seem at first unnatural if it were not for the transforming power of grace that
changes our nature. If we don’t believe that the grace of God can change our nature,
then we cannot follow Christ and we are not really disciples. So much a part of the very
fabric of the gospel is this teaching, if we do not believe that the supernatural power
of God’s love can change our hearts, we are not disciples of Jesus Christ.
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Rev. Paul A. Hottinger
Jesus—Fulfillment of the Law Third Week of Lent Wednesday, March 30, 2011
8:15 AM Dt 4:1, 5-9; Mt 5:17-19 (The mind of God, the Law embodied, the Word
Incarnate)

“I have not come to abolish but to fulfill.”
In the first reading we have a reflection on the Law as a gift. God gives the Law to his
people as a privilege. He distinguishes them as his own people and then outfits them with
wisdom, the wisdom in Law, so that they can be a shining example of what it means to be
human. The Law is a humanizing instrument. According to the rabbis, having the
Law was having a share in the mind of God. This put great moment, great importance,
in the idea of being elect, being chosen. Chosen for what? Chosen for being the finest
possible example of humanity and, therefore, a magnet to attract the nations. So the
real purpose of the Law is missionary. The Law is given to create an example, to draw
others to that example, so that all may eventually know God, whose Law it is, whose
mind it is the share of. That’s the idea.
So in Matthew’s Gospel Jesus says, “I have come not to abolish but to fulfill,” because
to abolish would mean to take away something that was a gift, to eliminate something
that was a share in the mind of God—that would make no sense. To abolish would mean
to undermine or to circumvent. No, that’s not at all Jesus’ intention.
Now this had to be said because there were factually, actually many disputes in Jesus’
life with the teachers of the Law. He was constantly in a dispute about something. So he
wanted to make it very clear he is not taking anything away, but rather bringing the
whole meaning to fulfillment. So he really presents himself as the Law itself
embodied, which is simply another way of saying the Word Incarnate. The Word
Incarnate means the Law embodied because the Law is the share in the mind of God, and
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the Word is an expression of God’s mind. So as Jesus lives he is the example, the
embodied example, that the Law intended in the first place. And he then becomes the
magnet to draw all nations to the Father. He is then the elect, the chosen one who
fulfills the whole purpose of the elect people, the chosen people.
Now, sadly, this was not accepted, has not yet been accepted universally, but that is
precisely the role of the Church: to hold up this example who is Christ, to model itself
on him, and thereby carrying through time and history this great purpose of the Law and
this great purpose of election.
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Rev. Paul A. Hottinger
Acknowledge Need
Third Week of Lent
Friday, April 1, 2011 8:15 AM
Hos 14:2-10; Mk 12:28-34 (Transforming power of the Holy Spirit)

“You are not far from the Kingdom of God.”
Now you might wonder, well, what’s the distance? How close do we have to get?
Well, the distance between this scribe and his insights and the kingdom of God is made
up of practice. He has the right idea; he has the right insight; he speaks with
understanding, so he’s close, but now to actually enter the kingdom he has to
practice.
Jesus warned that: “Unless your righteousness exceeds that of the scribes and the
Pharisees, you will never enter the kingdom.” The kingdom is a matter of being. It’s a
quality, and it’s a quality that involves will, choice and, therefore, virtue, and that
includes feeling, since we cannot divide our feelings from our whole being. So we have
to lead feelings into a whole new way of living and loving if we are to enter the
kingdom.
Now the righteousness of the scribes and the Pharisees, although it was a kind of
righteousness and it was based on the objectivity of the Law and it was a true devout
attempt to please God, did not however bring about a new being. In fact, a new being
cannot come about by our own efforts but only through the grace of God. And if one
tries to love God with one’s whole heart, mind, and soul, one can soon realize that one is
actually not in possession of a whole heart. In fact, very often our heart tries to rule over
us rather than we over our hearts. Our minds equally divided. Our strength equally
divided. And so we really don’t follow this first commandment, nor do we love our
neighbor as ourselves because emotionally we simply don’t evaluate our neighbors
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equally to ourselves. To be able to do that requires the transforming grace of God, and
before the transforming grace of God can take root in us we have to acknowledge
our need for it.
A good way of thinking about Lent is acknowledging our need for God’s strength and
grace and, in terms of today’s gospel in particular, to bring about a unity of our hearts,
a unity of mind, a unity of strength. This comes really from the Holy Spirit, nothing
less. To elevate our estimation of our neighbor to a par with ourselves, this is the grace of
God that does it, the power of the Holy Spirit, nothing less. And so this young scribe,
who understood in a matter of words and ideas what direction he had to go, was close,
but only when he decided to go there and acknowledge his need for God’s grace and
power would he really be in the kingdom of God.
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Rev. Paul A. Hottinger
Righteousness
Third Week of Lent
Saturday, April 2, 2011
Hos 6:1-6;
Lk 18:9-14
(Pridefulness versus humility)

8:15 AM

“I tell you, the later went home justified, not the former; for everyone who exalts
himself will be humbled, and the one who humbles himself will be exalted.”
This teaching of Jesus brings up the issue of: What is righteousness? The term in
Scripture is about being pleasing to God. To be just or to be righteous means to be
pleasing in the sight of God.
Now in many ways the Pharisee was pleasing, that is, God is surely pleased with tithe
giving and fasting. Those are good works. God is also happy that people are not greedy or
adulterous or dishonest, that is, God is very pleased with contentment and honesty and
purity. But the point of this is one of the most important of all qualities that belong to
righteousness is humility, because humility is really walking on the earth. Since we are
created out of the earth and we walk on the earth, we need to be aware of our earthliness,
our creatureliness; that we are creatures of God and not God; that we do not create
ourselves; we do not sustain ourselves in being, and that we are belonging to members of
a broken race. The human race is a broken race, and we all share brokenness. This is
part of being truthful and, therefore, humble and, therefore, righteous.
There is a way in which certain good works, although good in themselves, can
actually build up pridefulness. So Jesus says, “When you give alms, do not let your right
hand know what your left is doing.” Why? Because when the right hand knows what the
left is doing they come together in applause and self-congratulation, which is what this
story is about: someone who is very good, did good things, but then who was so selfcongratulatory that he really spoiled his whole goodness with a pridefulness that
was false. Falsity is not compatible with righteousness, and so he did not go home
justified. But the sinner, who was really not a good person, who is not a desirable
character at all, but who admitted it, at least was at the beginning of a process of
repentance and transformation; so he went home justified.

Righteousness

Rev. Paul A. Hottinger
Spiritual Blindness
Fourth Sunday of Lent/A
April 3, 2011
9:00 AM
1 Sm 16:1b, 6-7, 10-13a; Eph 5:8-14; Jn 9:1-41 (As disciples, how do we discern
the right path?)

“Jesus said to them, ‘If you were blind, you would have no sin; but now you are
saying, ‘We see,’ so your sin remains.”
We are listening to a story written by Jesus’ best friend, the fourth evangelist; we
call him John,” but that’s actually a pseudonym; we don’t know his name, but we do
know he was Jesus’ best friend. At the Last Supper he lay next to Jesus, since they ate in
the Roman fashion on couches. It says in the narrative that he leaned over on Jesus’ chest
and talked to him, quietly as an intimate friend would. This disciple was the one who
stood with Jesus’ mother at the foot of the cross until the bitter end; no one else did that.
Furthermore, this beloved friend, disciple, was also a terrific storyteller and a
profound theologian, thinker. So when he tells us a story we should really listen.
Last week we heard his story about the Samaritan woman at the well, and that was
really a way he had of talking about what is discipleship. Today he is talking about when
we are on the road to discipleship how do we discern the right path from the wrong
path. This is called scrutinizing. The RCIA candidates are undergoing a scrutiny, a selfscrutiny, at this time in their journey to the Easter sacraments, and we really should be
joining them. This gospel story can open our eyes to what is really needed.
So our storyteller starts with a man born blind. Now up until recent years anyone
born blind stayed blind, but not now. Through remarkable developments in the field of
medicine back in the late 60’s and 1970’s there were operations available that could help
a person born blind to come to sight, and these operations first took place back then. It
was quite remarkable. But they had unforeseen consequences. Everyone expected these
young people, who are now able to see, to be overjoyed and thrilled at this great new
faculty that they received through the, if you will, miracle of modern science. But, in fact,
some of them were traumatized, horrified at their experience of sight. One girl, I
believe, teenage girl, tried to tear her eyes out, not successfully, thank goodness. A boy,
teenage boy, walked around with his palms over his eyes; he didn’t want to see. Others
sobbed.
Now what was the reason behind this? Well, as the doctors tried to deal with all these
emotional upheavals, they found out that many of these people, young people all, were
terribly disappointed in what they saw. For example, they thought they were actually
better looking than they really were, whatever that meant! Who knows what their
imagination told them! They thought the world should be more beautiful than it actually
is to the sight of the eyes. This is remarkable. It tells us that our experience is fed by
much more than our senses, even though we may not think about this. Our imagination
is creatively constructing our experience of life and has many inputs. There is a gap
between what we may think is real and what is actually real. Talk to a policeman or a
lawyer. What’s the weakest form of evidence? An eye witness—the weakest form of
evidence is an eye witness. You get ten eye witnesses, you get ten different stories.

Spiritual Blindness

Now if this is true in ordinary matters, then it’s even more true when it comes to the
subtle ways in which God touches us or reveals himself to us. “Open our eyes, Lord;
we want to see Jesus” is not a silly, redundant prayer. It is heartfelt and needed. We need
the grace of God really to see God. “Blessed are the pure of heart, they shall see God.”
But we need the grace of God to be purified in our hearts. Christ has promised to be with
his Church until the end of time, and yet there are many in the world who don’t see
God in anything. Some think God is dead. Some think God never existed. And others
think that God has abandoned his world. These are all forms of blindness, blindness of
spirit. And that’s the subject of today’s gospel and the reason for the need for scrutiny
for all of us, not just for candidates for Baptism or Confirmation.
Now there are two consequences to spiritual blindness. The first one was expressed
by the disciples in their question. It is ascribing to God conditions that are not really
the result of God’s real direct will. Of course, everything that exists is the result of
God’s permissive will, but that is irrelevant. What does God really want? That is
something else. That’s what we pray for: “Thy will be done on earth.” Well, what is that?
Well, it is not anything Jesus changed by virtue of his work. If Jesus heals the blind, then
blindness is not God’s will. If Jesus heals the sick, then sickness is not God’s will. If
Jesus makes the lame walk, then lameness is not God’s will. Yet even the disciples
thought, “Well, is it this man’s sin or his parents’?” They assumed it was God’s will, a
punishment perhaps. But Jesus corrected this thinking. “No, this man is only blind so that
the glory of God can be manifest.” Everything that is unfinished is only unfinished so
that it can be finished, including our own unfinished lives. So it is with all forms of
physical blindness and all forms of illness and disease. They are only in the world so
that we can cure them, so that God can cure them through our work as well. Jesus says, “I
have come to do the work the Lord has given me, the Father has given me.” So the
reason Jesus healed the sick is that God does not want sickness, and thinking God
does, is spiritual blindness.
And so it is when people today ask questions about: Why does God allow the world to
be the way it is? That’s really not a very smart question. The world is the way it is so
that we have an opportunity to work to change it, to bring it to perfection, to bring
it into the will of God. That is our work. And he has called us forth to be his workers, his
coworkers. All the things wrong in the world are either the result of human freedom
misused or nature, which has a certain sort of independence of itself. Jesus constantly
tried to say God is not nature. People can confuse the two. I can’t go into that topic now,
but it is expressed throughout the New Testament.
Now the danger under all this is that if we make this spiritually blind mistake, if we
think that all kinds of ills are really God’s will for us, then our relation with God
will be poisoned. We will think God hates us or we will think God is indifferent to our
welfare and doesn’t care, and nothing could be farther from the truth. That’s the first
problem with spiritual blindness.
The second one is actually worse. The second consequence of spiritual blindness is
represented in today’s story by the Pharisees, who look right at what God is doing and
say this is sin. Jesus once said blasphemy of the Holy Spirit cannot be forgiven, so this is
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really worse. The reason they gave, and they probably were sincere after a fashion, the
reason they give was that God could not possibly want the sabbath profaned by work.
Jesus’ point is that God’s work is self-justifying in its goodness, in its power. We should
be able to see that this is what God wants. We should be able to know that without
someone telling us. According to the Pharisees in today’s story, God was more interested
in enforcing Law than in healing his creation. Jesus took this to be a deeply false
judgment for which he held them accountable. So we may have freedom in conscience,
but we are also accountable for our judgments. This means we are responsible for
how we see what is good and what we judge to be good and what we judge to be
God. This is why we need scrutiny in our life of discipleship. We need to examine,
scrutinize, whether we have been really open to God’s will or just what someone told
us is God’s will, whether we have desired it, cared about it, and acted to advance it.
Like in today’s story, sin is not always obvious. We may think something is sin and has
nothing to do with sin, or think something is great and it isn’t, but rather sin.
Now this coming Friday our parish will hold a service of Reconciliation. There will
be an opportunity for everyone, except the candidates for Baptism, to renew our
baptismal commitment and to regain our baptismal purity through the grace of
God’s absolution. This would be an ideal time for us to renew our intention to let God be
God and to trust in his ways in all things. Remember Jesus’ parting words to the
Pharisees: “If you were blind, you would have no sin; but now you are saying, ‘We see,’
so your sins remains.”
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Rev. Paul A. Hottinger
Signs and Wonders versus Trust Fourth Week of Lent Monday, April 4, 2011
8:15 AM Is 65:17-21; Jn 4:43-54 (St. Isidore, bishop and doctor of the Church)
(Trust God and in his kingdom)

“Jesus said to him, ‘Unless you people see signs and wonders, you will not
believe.’”
This is one of the times in which Jesus is relatively critical not of the priests or the
Pharisees, not the leaders, but of the people in general. There were times when he was,
one must say, disgusted with people.
Now we have to look at this. What is he saying? “Unless you people see signs and
wonders.” Signs and wonders, of course, are works of God that appeal to the senses,
specifically appeal to the senses. There are many works of God that do not appeal to the
senses. They are discernable in the spirit, but not to the senses.
So this is a particular kind of work in which, in a sense, faith isn’t really necessary at
all because if you see something, then you don’t believe it—you know it. If it’s raining
outside and you see it’s raining, that doesn’t take any faith to believe that it’s raining; you
experience the rain. That’s what this is about. It’s about needing to experience without
really trusting. So much of what Jesus talks about, so much of what the prophets talk
about requires this sense of trust, that what God plans for the human race only comes
about when people actually trust in God and in the plan, the plan being called in the
New Testament the “kingdom of God.”
So if we are going to take the position: well, “I’ll believe it when I see it,” then you
will never see it, even though there are signs and wonders now and then, but the chance
that you will see it is unlikely. And so the kingdom will be put on hold, and has been by
this very attitude. We have to realize that this is very strange because, as St. Thomas
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Aquinas points out, everybody wants what is good; nobody wants what is bad, and yet
what is better than God? Yet people don’t really want God unless they can experience
God’s goodness to them personally, now.
But we have the capacity to trust. We have the capacity to cooperate with God, even
though we don’t see now, even though we don’t experience now. St. John of the Cross
remained faithful to God even through years of great darkness. Mother Teresa, although
it is true she did experience something very powerful in her life back in the 1940s,
nonetheless, during most of her life she experienced nothing, no consolation, no
particular gifts of sign or wonder, just a joy of serving God and trusting God. But this is
how God builds his kingdom, not through signs and wonders that overpower the spirit. So
this is a very good reading for Lent. This is something we have to ponder. How can we
distinguish ourselves from this people that need to see signs and wonders?
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Rev. Paul A. Hottinger
Dreams and Visions
Fourth Week in Ordinary Time
Tuesday, April 5, 2011
8:15 AM Ez 47:1-9, 12; Jn 5:1-16 (St. Vincent Ferrer, priest) (Where the Church
flows life should flourish.)

Today in the reading from the scroll of Ezekiel we have a story of his vision.
Now visions and dreams were of extraordinary importance in the ancient world.
In fact, you could say that primitive religion was primarily about the dream world.
The modern term for this is “shamanism.” Now we don’t know a great deal about it, but
what we do gather is that the ancient people realized that life as we experience it day by
day cannot be all there is, that life could not have invented itself, we don’t invent
ourselves, and we really cannot control our destiny. Now the young may think they do,
but the older we get the more we know that is not true, cannot be true, only it may seem
to be true at some times for some people. So there was this seeking of something more,
and the world of dreams seemed to be a good place to find it.
Now in this particular dream or vision, Ezekiel is seeing something that of course isn’t
actually there; that’s the whole idea of a dream. Dreams intimate meaning more than
say what is. After all, where did human beings get any meaning for anything from?
Not from the world outside of them, but from something inside of them. And so it is to
this something, this some place that is beyond our ordinary experience, that the angel
takes him. Angels, of course, are mediators between heaven and earth, between what
is ordinary and profane and what is sacred.
So he takes him in his mind to a visionary temple. In this visionary temple there is an
enormous flood. The water keeps rising, rising, rising, and then flows out from the
temple. And wherever this floods, wherever this water goes, life flourishes, trees flourish
providing food and medicine, and life is good. The Fathers of the Church thought that
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this was a symbol of Baptism and therefore the Church. And where the Church
flows life should flourish, people should be able to eat, and people should be able to be
healed. This is the work of God. This is the will of God that we pray about in the Lord’s
Prayer: “Thy will be done on earth.” That’s what it is, for everyone to have
abundance of food and medicine and health. It is for this that we have been created.
But now this takes more than a dream to make real. We are given dreams so that we
know where we need to go. Joseph, in the gospel, was given dreams so he knew where
to go; he knew what to do. But the dream didn’t do it for him. He had to get up. He had to
wake up, wake up and get up and go. So that’s the same for the Church. The Church has
to wake up and get up and go.
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Rev. Paul A. Hottinger
Defining Christianity
Fourth Week of Lent Wednesday, April 6, 2011 8:15 AM
Is 49:8-15; Jn 5:17-30 (Our beliefs; our freedom to accept or reject God’s offer)

“I cannot do anything on my own; I judge as I hear, and my judgment is just,
because I do not seek my own will but the will of the one who sent me.”
There are many aspects, teachings, of the gospel that are consistent with and similar to
the teachings and beliefs of the Jews or of the Muslims or of the Buddhists or of any
other religious group, but not this particular section. This is utterly, uniquely Christian,
almost defines what makes Christianity Christian.
It is an expression of the belief in the divine Trinity; and also of the Incarnation,
the unity of God and humanity in Jesus; and the idea that what God does is done also in
humanity through Christ, through the Incarnation of Christ; and that this work is really
and truly God’s work; and that ultimately it is through the humanity of Jesus that all
people will come, A, to know God, B, to be judged by God, because they will be
judged insofar as they accept him.
And what is implied is also accept his extensions among the disciples: “Whoever
hears you, hears me.” So this Christ then is reflected in his disciples so that one can,
people can, come to know God through Jesus’ disciples, as much as through Jesus
himself. That is precisely how the Church understands itself. This is why the Church
has a mission to bring God’s work to earth and to give people access to divinity, to a
real relationship with the Father through the Son. “No one knows the Son except the
Father; no one knows the Father except the Son and anyone to whom he wishes to reveal
him.” So this is God’s way of bringing all things to himself.
I think it’s very important that we recognize that from God’s point of view everything
is an offer—everything is an offer. God is offering eternal life. God is offering a share in
his own nature. God is offering a real relationship within his own Triune life to every
human being made in his image and likeness. But it’s an offer—that’s all it is. It’s up to
individuals to accept the offer or reject the offer. It’s very clear here that we are free
to do one or the other.

Defining Christianity

Rev. Paul A. Hottinger
Role of Politics in the Passion
Fourth Week of Lent
Friday, April 8, 2011
8:15 AM Wis 2:1a, 12-22; Jn 7:1-2, 10, 25-30 (Ethnicity and Nationalism)

Today we are reading from the Fourth Gospel; we call it the Gospel according to John.
It is the work of Jesus’ own dearest friend, the beloved disciple. Now it is somewhat
ambiguous, and I will use today’s homily as a clarification of certain things.
It says, “Jesus moved about within Galilee; he did not wish to travel in Judea,
because the Jews were trying to kill him.” Then, “But the Jewish feast of
Tabernacles was near.”
The word Judaious in Greek has two different meanings. One, a Jew and Jewish
refers to the ethnic traditions going back to the tribe of Judah. In this sense of the
meaning Jesus was Jewish because he was from the tribe of Judah. In the same sense
those who were scattered throughout the world in the so-called Diaspora were also part of
the group called Jews or Jewish people.
But there was another use of the word. It meant a citizen of Judea—that way Jew,
Judaious. And when it says, “the Jews were trying to kill him,” it means the Judeans, the
citizens of Judah, who were actually what in modern terminology are called “Zionists.” It
has to do with the Jews as a nation state, as opposed to Jews as an ethnic religious
tradition. Both are religious. One is ethnic; it has to do with traditions and beliefs
and practices. The other is all about nationalism, the establishment of a particular
state with its own government.
Now the leaders of the Jewish people were Jews of the second type—they were of
the first type as well, but they were nationalists. They wanted to throw Rome out of
Judea and be independent, which they believed was their divine right since God gave
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them the land of Judah, Judea. So this distinction is important. Now this development
was really countenanced by the Old Testament because if you look in the first books of
the Scripture—the Old Testament we call it—you will see that the land was very, very
important. It was the blessing. It was the promise—the land. So these Zionists, these
Judeans, were simply holding on to that important idea. This is not an idea, however,
that Jesus ascribed to. He was not a Zionist. He was a Jew in an ethnic sense, but he
was not a Zionist. He did not believe in nationalism. He did not promote nationalism or
independence from Rome, another way of putting it. Now Jesus was actually killed by
the Romans because of this tension that had grown up between this Jewish
nationalist movement and Rome’s desire to establish and maintain their empire.
Now we can imagine that actually many of these so-called Zionists or Judeans or
Jews in the second sense of nationalists, that they were actually well intentioned, that
they really believed that God gave them this land and wanted them to have this land
independent of alien influences, Gentile influences. So their plottings are not necessarily
to be interpreted as somehow evil, at least in their mind—objectively it may be evil—but
in their mind, what they are doing is promoting what they believe God wants.
So as we enter now into this period of Jesus’ passion, we have to keep in mind that his
opponents are probably well intentioned. But, of course, this only points out how our
intentions are such a small part of what we actually do. Modern ethics is very
disordered in this way in that almost everything is intention. But as we see in the life and
history of Jesus, intentions are not that important. There is something much more
important going on, a drama in which good and evil are interplayed and the outcome of
which is all in the hands of God.
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Rev. Paul A. Hottinger
Sorrow for Offending God Friday, April 8, 2011 7:30 PM Excerpts from the
Lenten Gospels Communal Penance Service (We will never be really perfect, but we
can be really loving.)

As we come tonight to the sacrament of Reconciliation, I think it would be very
helpful to reflect on the actual reason for the sacrament itself. One thing Jesus made
very clear is God’s love and God’s forgiveness is universal and infinite. So the reason
we come to the sacrament of Reconciliation is not first and foremost to obtain
forgiveness, nor is it merely to confess our faults. That’s relatively easy. We can say
objectively that we are all imperfect and these are my faults. But that really is not
sufficient to nurture a relation with God. What Scripture makes very clear is that God has
a great desire to extend his heart to all members of the human family, that the human
family as a whole is made in the image and likeness of God, and God’s desire is to
redeem, reclaim, this race and restore it to its proper place, which is in his heart,
within the Trinity, the very inner life of God. This is what God wants.
At the same time God is love, and God loves all of his people. By “people” here I
mean all human beings, whether they are literally his people in their own mind or not,
whether they have really accepted Baptism or not. But God loves all, so when anyone
offends anyone, God is offended. And when we sell ourselves short, God is offended.
And when we don’t really try, God is offended. The idea is that God really wants a very
intimate relationship and when we push that away, this is offensive to God.
Now admitting our faults is really not that good because that doesn’t get to the real
issue which is: Are we really sorry? Sorrow is personal. Sorrow is relational. And
sorrow is born of love. It is only when we really feel sorry for offending God and sorry
for offending others, which offends God, that we really can be reestablished, reconciled,
to God. And this, St. Thomas Aquinas says, is the real reason for the sacrament that we
now call the sacrament of Reconciliation. It’s really to help us, to infuse us, with the love
that will actually allow us to feel sorrow, which is the real meaning of the word
“contrition.” We talk about an Act of Contrition, but contrition is not an act. Contrition is
a deep sense of sorrow for having offended one who is loved. And we need that sorrow
so that our life with God can be enriched.
So we come tonight, yes, to acknowledge our faults, with the aim of actually
developing a deeper relationship with God, being filled with that love of God to a much
deeper degree, because that and only that will change us. And obviously the purpose
of the gospel itself is to change us, to make us new people, to give us a new birth. But a
new birth without love is nothing. Love is the essence of this new birth. But so often we
really do offend others, but we do so with the sense of self-justification. Well, of
course, we are right in doing whatever we do because, well, they did this and that, and so
we are simply responding in kind. Indeed even some of the most gross acts of violence
are committed in the world with the sense of indifference or even coldness. This is
completely incompatible with any kind of relationship with God. God wants to break
down all those walls of coldness and self-justification and help us heal, and that can
only come through love. Only love heals, and only love changes. You may have had the
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experience in your life of living with someone with some bad habits and thinking you
could change that person, and I hope by now you realize you can’t. But love can change
people. But the source of love, of course, is God.
So we come now to the source of love that God may change us by helping us be
truly sorry for every way in which we have offended him by offending ourselves or
other people, by selling ourselves short, by not doing what we could to represent God in
our world, to be his eyes and his ears and his feet and his hands. And we pray for the
whole Church, that the Church can be renewed in this sense of love for God, which
can only come with sorrow for offending him. We will never be really perfect, but we
can be really loving. And when we are filled with this love, our imperfections do not
matter. But we have to really believe that God means what he says when he says that we
are his, and that nothing we have done, no matter what crime or what sin, no matter how
terrible, is beyond his mercy. Nothing is beyond God’s mercy. But, again, it is not
enough simply to acknowledge we have done something; we have to recognize how that
has offended God.
Now if you remember the story of the Prodigal Son—I am sure you do—you
remember that the prodigal son came back and was welcomed by the father, representing,
of course, God. Now Luke doesn’t tell us whether the prodigal son ever accepted the
father’s love. All we know is he was given a ring and a garment and went to a feast. We
don’t know what went on inside of him. What did go on inside of him Luke doesn’t tell
us for a very good reason. It doesn’t matter; it’s just a story. You are the one who will
live out in your life the end of that story because we have all been prodigal sons and
daughters and we have all been elder brothers and sisters. We have all been filled with
some form of self-righteousness, self-justification. We have all wasted a great deal of our
precious time and our precious gifts. That’s not the question. But recognizing this is only
a step. Being disgusted with the consequences is only a step in the right direction. So at
the end of that story we still don’t know how it ends. We will decide how it ends in
deciding how our life will end. Will we really accept the Father’s love and will we allow
it to transform us into people who are also loving and contrite and willing to forgive
others and work for the salvation of the world?
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Rev. Paul A. Hottinger
Jesus vs. Jewish Politics Fourth Week of Lent Saturday, April 9, 2011 8:15 AM
Jer 11:18-20; Jn 7:40-53 (Thinking for ourselves and choosing freely)

“They answered and said to him, ‘You are not from Galilee also, are you?’”
So the plot thickens between those Jews who are citizens of Judah, Jew in that sense,
Judaios in Greek, versus the Galileans, represented by Jesus and his disciples.
Now as I mentioned before, the Greek word Judaios could mean Jew in the ethnic
sense as we use it today, but it also means Jew in the sense of citizen of Judea in a
national sense, referring to a nation state. In Jesus’ day, very much this was the meaning,
that Jews, many Jews, not Jesus himself, but many Jews pined for the restoration of
the nation state of Judea, the kingdom of Judea in the likeness of the kingdom under
David. And this was their form of messianism; it was a political messianism. This is
what they looked for.
We cannot understand the fate of Jesus unless we understand this as a
background. Jesus was Jewish; he had a Jewish mother, a Jewish guardian. He was
brought up in Jewish traditions, but he was not a nationalist, what today is called the
“Zionist.” He was not a Zionist, although there were Zionists in his day, quite a few of
them, probably among his own followers too; sometimes they are called “zealots.” A
zealot is a fanatic, and he had fanatics among his followers as well. But Jesus was not a
fanatic, and he was not a nationalist, and he did not favor those aspirations.
He had a mind set on the Father. His whole mission was about the heart of the
Father, whom he knew in a way that others never knew, with whom he had a personal
and tender and loyal and obedient relationship, which he wanted to extend to all people.
That was his mission: to extend to people this intimacy he had with God.

Jesus vs. Jewish Politics

And all this other stuff kept getting in the way: nationalism and something else, a
sense of Law that was too central. Jesus believed that the Law of God was given to the
chosen people; that’s true as a matter of fact. But he believed the Law could be
summed up very simply in the commandment to love God with your whole heart,
mind, and soul and love your neighbor as yourself. That he said is the whole Law and
the prophets inclusive. Well, this is not what the Pharisees believed. It’s not what the
Pharisees taught. It’s not what the authorities held to be true. They had a different
faith. They were probably sincere, most of them. But it was not Jesus’ faith. They did not
share it. They did not accept it. And this means that all those who are now confronted
with these differences have to make a choice.
Now those who followed Jesus were people who through the grace of God and
through their own inner power as human beings were able to think for themselves and
choose freely. Theoretically we are all capable of thinking for ourselves and choosing
freely, but I wonder how many people really do? That’s the question the gospel presents
to us for our pondering today.
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Rev. Paul A. Hottinger
Your Unique Life in the Spirit Fifth Sunday of Lent/A April 10, 2011 3:30 PM
Ez 37:12-14; Rom 8:8-11; Jn 11:1-45 Confirmation (The seven gifts of the Spirit)

We read from the Letter of St. Paul to the Romans: “If the Spirit of the One who
raised Jesus from the dead dwells in you, the One who raised Christ from the dead
will give life to your mortal bodies also, through his Spirit dwelling in you.”
This is a pretty long sentence and a pretty complex thought, but it’s very pertinent to
what we are about today.
There are Christians in the world who look on faith as an insurance policy. When
things go wrong, when they are down or perhaps when they face death, they think about
faith in God, but the rest of the time their lives are fairly free from any spiritual influence.
This is diametrically opposed to what St. Paul is thinking in this letter. According to St.
Paul, a life of faith is a life of Spirit, and the Spirit brings divine life into our mortal
bodies in this present age at this present moment. Faith is not insurance, but assurance
that God is with us and directing our lives and the life of the world in spite of real
hostility and indifference in the world on behalf of many, or even sometimes most. What
is certain is that we need God. Cardinal Newman, reflecting on his life at the end of it,
made this comment that young people might think that they can really take care of
themselves. Young people might think that they can really master life. But after
everybody lives a few years he or she knows that no one can. We need something else.
We need God. And in a way, odd way, God needs us, not absolutely, but God has
chosen not to work without us in the building of what Jesus called the “kingdom of
God.”
Now during your retreat I spoke to you briefly about the many gifts of the Spirit.
They can be summarized in two ways: they are gifts of light and they are gifts of
strength. The Spirit helps us first to see that although each of us is a very important child
of God, none of us is really the center of the universe, even though secular culture is
often encouraging us to believe that. Wisdom helps us see the bigger picture and a
common good that includes each of us, but also everybody else. This is not always an
insight or a message welcomed in our world. But it is the truth. And it will help us
actually live a happy life.
The beginning of wisdom is respect for God and others, all others, in the mystery
of life. This Scripture calls the “fear of the Lord.” The fear of the Lord helps us to see
that life is not a thing to be controlled, but rather a gift to be cherished.
The Spirit helps us to see ourselves in two ways. First of all, the Spirit helps us
understand and appreciate our own uniqueness, the special gift that God has created
in each of us that is totally different from every other gift. But also the Spirit helps us see
ourselves as others see us, objectively. This is a great gift as well: to see ourselves
objectively, not always through our own filters—the two gifts: understanding and
right judgment.

Your Unique Life in the Spirit

But the greatest gift of light that the Spirit gives us is knowledge of God, and
knowledge of God is Jesus Christ. One thing that has united Christians throughout the
ages is the belief that in the life of Jesus we have a true icon of God and a window into
the true nature of God. And this is an extraordinary belief. If you think about all the
different people in all the different ages who have believed in God and what they thought
that meant, it’s not the same as knowing God through Christ. That means by studying
Jesus’ life and his ministry and his mission and praying to Jesus in the Spirit we
have access to the heart of the Father in a way that is unparalleled and unequaled in
any other faith or religion. This is not bragging. This is cherishing a truth God has
revealed to us.
The Spirit also affords us strength and particularly two kinds. The first is strength
against the pressure of the world. You might have noticed that when the barometer
outside gets real low you feel a great deal of lassitude, weakness. That’s for a reason.
Your body has to shutdown its own pressure if the pressure out in the world is down,
otherwise you would explode. And the same is true if the pressure on the outside rises,
then the pressure inside has to rise, which happens to feel good, but that’s beside the
point. If it didn’t, we would be crushed.
Now this is an exact comparison to life in the Spirit. When the pressure of the world
increases, we need a corresponding inner pressure to balance it out so that we are
not crushed. This is one of the gifts of the Spirit called the gift of fortitude. It’s so we
are not crushed by life. However, the world is not the only source of our problems. It is
not the only pressure in our lives.
There is an inner pressure as well, a daunting pressure, of our own inner
weaknesses and flaws that can actually draw us or push us into the wrong direction.
And many people can end up trapped in their own flaws, in their own weaknesses. The
Spirit comes to our aid there, too, in the gift of self-control that paradoxically gives us
mastery over the self through surrender to God.
So these seven gifts are given so that our mortal bodies may be temples of holiness
and we can work with God in building the kingdom each in the manner of our own
talents and inclinations.
But there is one more thing we need to realize. Not only does the Spirit work in us and
through us in the world, but also works with us. And that is the meaning of Church. We
are to work with the Spirit and with others in the Spirit in a community of fellow
workers. And the Church needs you. By “Church” I mean both the universal
communion of the Catholic Church and also this parish of St. Margaret Mary. This
parish needs you. From this day forward you are fully functioning members of our
community. And if you do not play your part, it will be sorely missed, because you
are unique and no one can take your place. If you do not take your place, then some
strength, some gift, some light that God has given to the Church through you will be
sorely lacking and sorely missed by the rest of us. Some gift that only you possess will be
denied to this community and to the universal communion of the Church. So in all
humility, accept the great work that God has begun in you.
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Rev. Paul A. Hottinger
Eucharistic Feeding Fifth Week in Ordinary Time Saturday February 14, 2009
8:15 AM Gn 3:9-24; Mk 8:1-10 Sts. Cyril, monk and Methodius, bishop (Our
role in caring for others and God’s gift of Eucharist)

“Jesus summoned the disciples and said, ‘My heart is moved with pity for the
crowd, because they have been with me now for three days and have nothing to eat.”
We see in the gospel that love has many different faces; one of them is caring for
the needs of the hungry, caring for the needs of the poor, caring for the needs of
whoever is in need.
Now in the ancient world, there was an idea of love that was very impersonal and
unconditional, but it didn’t have anything to do with personal friendship, for example,
and there was a different word in the Greek language; they were not even considered the
same thing. Then there was a third idea that had to do with romantic feelings of attraction
or sexual attraction. That was another word; it had nothing to do with anything. In Christ
we see everything comes together. There is one idea: love. Ultimately this is the force
that makes everything. We are all created by love; we are sustained by love; we
return to love.
Now today in the gospel, Jesus points out to his disciples that we all have a role to
play. It does not depend on us, but we have a role to play in caring for others. So he
asked the disciples, “Well, what am I supposed to do? If I send them home, they will
collapse.” The disciples said, “Well, we will never be able to care for all these people,
there are too many of them. So Jesus says, “How many loaves do you have?”
Now we may often feel like the disciples: How can we take care of the poor of the
world; there are too many of them? How do we deal with all the neediness that we meet;
there is too much of it? The point of this story is all we have to give is what we have,
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and God will take care of it. So Jesus sits everyone down and says, “Bring me the seven
loaves,” and he blesses them; and there is enough for everyone. Of course it’s a miracle,
but it’s a miracle that can be repeated in our lives if we are as generous with God as
God is with us.
It says, “They picked up the fragments left over—seven baskets.” Now ordinarily
in a situation like this where you have thousands of people and they are only eating
bread, which is biodegradable, people would just throw the fragments. But I think Mark
is already looking to the symbol of the Eucharist. We don’t throw away Eucharist left
over; we respectfully house it in a tabernacle out of respect for the gift that it is. So I
think Mark wants us to make a connection between how we give of our bread and
how God gives himself to us in the form of bread, so that we really are participating
in the Eucharist when we feed the poor. And when we feed the poor we are carrying
out the Eucharistic mandate: “Do this in memory of me”
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Rev. Paul A. Hottinger
Origin of Enmity
Sixth Week in Ordinary Time Monday, February 16, 2009
8:15 AM Gn 4:1-15, 25; Mk 8:11-13 (Haves and have-nots)

I love the Book of Genesis with its many provocative stories. Of course, there are
Christians who take everything very literally, which is actually impossible as is
demonstrated by today’s reading. There is the man, his wife, his first child, the second
child. The first child kills the second child, and then says to God, “Well, since you have
banished me from the land my punishment is too great to bear. Anyone may kill me at
sight.” Well, who else is left? There is no one else on the earth, according to the literal
word. So obviously these stories were not intended to be the whole story, but they do say
something about the history of the people, the Semitic people, the people who are the
Hebrews and their tradition that goes way back even beyond memory.
Here we have the story of Cain and Able. Cain, the word, the very name “Cain,”
resonates with the name of the land, Canaan. Canaan was a land of farms. The trouble
with farms is that farmers grew more food than they could actually eat, and therefore they
had to build granaries. They built granaries, and then they needed to defend the granaries
from marauders, from hungry marauders, but marauders anyway. So that then led to the
formation of the first forts. The first forts were then staffed by the first armies, and we
had the organization of city-states. The idea of the city-state was to grow in wealth and
power and to keep out everybody else, all the immigrants, the landless peasants.
The landless peasants were, of course, also called “shepherds.” What were landless
people going to do? All they could do was wander around with sheep, making cloth from
the wool and eating the meat. But it was a rather difficult life. We know that historically
the farmers and the pastoralists, that is, the shepherds, were at enmity with each other.

Origin of Enmity

We also know that historically the Hebrews always identified with the shepherds.
They were landless slaves in Egypt, and after they entered into the land of Canaan, the
land of Cain, they were the landless ones who needed the power of Yahweh, the power
of the Lord, to deliver them from the fortified cities, and the Lord did so. That is, of
course, celebrated in the Books of Joshua and Judges. It says, of course, how the Lord
gave them “cities they did not build, vineyards they did not plant, and vats they did not
dig.” That is basically the story of God’s gift to the Hebrews. They were not just one
group either, but rather a large amorphous group, twelve different groups, twelve
different tribes.
This story now talks about that enmity in its origin. This is the nature, of course, of
certain stories and this one in particular. It sets the tone for what follows. So as we come
to think about this issue, we realize that the same issues are still with us. Those who
have want to hold onto what they have and not share it. Those who don’t have want
to be part of what is working. They come, sometimes legally, sometimes illegally, but
they come to live. They come to work. They come to be able to survive. And the question
is: Are we thinking in terms of God’s justice or in terms of something else?
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Rev. Paul A. Hottinger
Patience and Faith
Palm Sunday of the Lord’s Passion/A
Liturgy for Sunday,
April 17, 2011 Is 50:4-7; Mt 27:11-54 Wednesday, April 13, 2011 8:15 AM All
Saints Catholic Academy (Do not let our hearts be turned by evil)

We have to remember how this story ends: he was raised to life, and that is the big
picture. Evil cannot be ultimately victorious in the world because the world belongs
to God. But on the way, there is a great deal of evil. Jesus shows us that we cannot
actually fight evil with evil. We cannot fight violence with violence because then we
become violent and part of the problem.
Jesus is the one who shows us the only way to fight evil is by faith in God’s
superior power. But that means that we have to learn patience and we have to be
willing to suffer because God doesn’t work according to our schedule. Jesus himself
prayed before he died that the cup would pass from him, but God did not answer that
prayer. So Jesus had to suffer. We have to suffer, each of us in a different way. But no
one gets through life without suffering. The way to handle suffering is through
patience and faith. Whether the suffering comes from deliberate evil done to a person
from outside, as it was with Jesus, or whether suffering comes from circumstances
nobody can help, or whether suffering comes from other causes, it doesn’t matter, the
only way to handle evil in every form: physical, moral, mental, spiritual, the only way to
handle evil is through patience and faith. That’s what Jesus shows us—patience and faith.
Meanwhile, Jesus did not allow his heart to be turned by the violence and evil and
hatred he experienced. He did not allow it to be turned to the same kind of hatred and
violence, which is very easy to happen. It’s very easy if someone hates you, you become
hateful in response. That is a big mistake. Some people can’t help it, but it’s a great
mistake. We need the kind of strength, the kind of grace, the kind of power that
Jesus himself had and showed on the cross, not to be turned by evil, by hatred, by ill
will, by contempt, by insults, by mockery, turned into the same kind of person.
Jesus died the way he was born: free of sin, innocent, and full of love. And that
meant that he had to exercise in life a great deal of patience and take a great deal of
guff. If we are going to be a good, holy, virtuous, godly person—man, woman, child,
boy, girl, whatever—we have to take a lot of guff in life peacefully, forgivingly,
patiently, faithfully. So Jesus has led us on the right path. Now it is up to us to follow.

Patience and Faith

Rev. Paul A. Hottinger
Solidarity with the Victim Palm Sunday of the Lord’s Passion/A
April 17, 2011
10:45 AM Entrance Mt 21:1-11; Mt 26:14—27:66 (Meditate on the gospels)

During this week of the Passion the Church asks us to quietly meditate on this story,
the Passion of Our Lord Jesus Christ.
As we do, it may be a good idea to let the gospels speak for themselves. Very often
spiritual authors have an odd way of over-personalizing and sentimentalizing this drama,
as if it’s all about “me.” Well, the story involves each of us, but it goes beyond all of
us.
The story is perhaps the first and only history told from the point of view of the
victim, of the loser. History is ordinarily stories told by victors, by those who triumph,
by those who conquer—not this one. In the early Church it was very well understood that
faith involved solidarity with victims of all forms of injustice, until the time of
Constantine that was. Then things started to change, and the Church has often lost that
sense of solidarity. Perhaps that’s exactly what God is asking us to reawake today.
So we might ask ourselves: Where do we stand in this story? How do we find
ourselves in this story of the Passion of Christ as it continues in the world today? We
cannot forget one thing very clearly indicated in this Gospel according to Matthew: the
law of God and divine judgment is very different from human law and human
judgment, and any society that stops caring about the difference is on the road to
ruin.

Solidarity with the Victim

Rev. Paul A. Hottinger
Goal Is Transformation of the Self Monday of Holy Week April 18, 2011
8:15 AM Is 42:1-7; Jn 12:1-11 (Examine our conscience, not other people’s)

“So Jesus said, ‘Leave her alone. Let her keep this for the day of my burial.’”
Now whether or not Judas was really a thief and helped himself to the common purse,
I do not know. It is not really relevant to what Jesus is saying in this particular story. The
problem is that Judas misunderstands the whole goal of life, therefore the goal of
faith and the goal of religion. From Judas’ viewpoint and many others’, the goal is
doing certain good things. Now Judas is not like the Mafia. He is not totally evil. He is
interested in doing good things, and even his betrayal is probably for a good reason in his
mind. But Jesus’ point is that’s not what life is about.
Life is not just doing good things. That’s not the goal. It may be the means, but it’s
the means to what? Why did Jesus teach what he taught about good works? When
you fast, when you pray, when you give alms—why did he say that? He wanted people to
fast and pray and give alms, but in a certain way. Why? Because the real goal is the
transformation of the self. And just doing good things won’t necessarily do that. You
can give all your money away to the poor—St. Paul made this comment—and give your
body to be burned, but if you don’t have love, which comes from God, it avails you
nothing. And so it is with everything: prayer, fasting, good works. All of it without the
transformation into loving beings, a transformation that can only come from the
Holy Spirit, it all avails us of nothing.
What Judas says here is not love. He is not expressing love. What he is expressing is
some sort of duty, some sort of obligation, some sort of legal requirement. If he really

Goal Is Transformation of the Self

had looked at life through the lens of love, he would have seen in this act some
singular devotion, something to be admired, not criticized.
And as we go onto the issue of criticism, it is fine to criticize yourself and to criticize
your own actions and to think about them. Could I have done this better? Would it have
been better, if I had done something else? That’s okay. That’s examination of
conscience. That’s perfectly legitimate, but not criticism of other people and
examining their conscience. How come she didn’t do this? How come he did that?
That’s not a proper question. That’s what Judas is doing. He is questioning someone
else’s decision. There is no place for that in the life of Christ, in the life of a disciple. We
are not called to correct other people. This also Judas did not understand.
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Rev. Paul A. Hottinger
Role of Judas Tuesday of Holy Week April 19, 2011 8:15 AM Is 49:1-6;
Jn13:21-33, 36-38 (Faith is a sword, not a glue)

“So Judas took the morsel and left at once. And it was night.”
The evangelists are right to include this role that Judas played in the passion and death
of Christ. Jesus once said, “I have not come to bring peace, but the sword to divide father
from son and mother from daughter.” And that is the nature of faith. Faith is divisive.
Now for this reason, many people today, atheists for example, are saying religion is bad;
it’s divisive. Well, faith is divisive. Religion may or may not be, but faith is divisive. It
divides father from son, mother from daughter, father-in-law from son-in-law, mother-inlaw from daughter-in-law.
And it divided Judas from the other eleven because his faith was different. He
believed in getting the job done. He did not believe in being transformed. Judas probably
believed, at least this is the common opinion of biblical scholars and theologians, Judas
probably believed that by betraying Jesus he was going to be pushing God into some
action. But “Thou shall not tempt the Lord thy God”—that’s what Jesus told Satan when
he was tempted to do the same thing: “Jump off the parapet of the temple; God will save
you.” Betray the Son, and God will save him.
So it’s very important we recognize that the unity of the Church is a unity that is to
some extent not inclusive. It includes everybody who wants to go along with the
purposes of God, but it cannot include people who prefer their own purposes, who
prefer their own way, who have their own agenda. They cannot be included in the
community of faith.
Now Constantine, the emperor who legalized Christianity, had this great strategy to
use the Church to bind together his empire in one cohesive whole. He thought the
Christian faith would just be great as a glue to bring his entire empire together. Of course,
it didn’t work. Faith is not a glue. Faith is a sword. It’s important that we know that
we have to really choose to cling to Jesus, to Christ, to his messianic mission, to God’s
will and purpose, as opposed to any alternative, of which there are many. So Judas does
some service in showing that, indeed, those who don’t gather with Christ must scatter.

Role of Judas

Rev. Paul A. Hottinger
The New Passover
Wednesday of Holy Week
April 20, 2011
Is 50:4-9a; Mt 26:14-25 (What am I being delivered from)

8:15 AM

He said, “Go into the city to a certain man and tell him, ‘The teacher says my
appointed time draws near; in your house I shall celebrate the Passover with my
disciples.’”
This indicates that Jesus had a sense of a time of completion: his time is drawing near.
He associated this time with Passover. And that is what the Jews believe; in fact, that’s
one aspect of the messianic expectations that Jesus did conform to. He did find his
completion during Passover, so that was one of the expectations of the people. Other
expectations—no.
So as we look at this, the question is, Well, in what way is Jesus now fulfilling his
mission? In what way is this a new Passover? The very first Passover was the time
when God struck down the firstborn of the Egyptians—that was the first Passover. It was
the blood of the lamb that protected the tents of the Israelites, as if God wouldn’t know if
they didn’t use this blood, but that’s the story, that they had to cover their lintels with
the blood of the paschal lamb as a sign of their belief in God and their belonging to his
chosen people. So God passed over their tents, but struck the firstborn of the Egyptians.
That was the first Passover.
Now Jesus is using that image to talk about a new Passover, but in what way?
This is something we don’t quite understand. No one has quite ever understood it
completely. And most people don’t understand what they are being delivered from. What
is it that Jesus delivers us from by his death?
Now the tendency is to run to the Catechism and to look it up. There must be an
answer. Well, there are all kinds of ways of saying it, but what do we understand? How
does it apply to our own individual lives? How has Jesus’ death on the cross affected
me personally so that I now live a life delivered from whatever controlled it in the
past? That’s a good meditation for today.

The New Passover

Rev. Paul A. Hottinger
The Paschal Triduum of the Death, Burial, and Resurrection of the Lord
Dignity of Service with Love Holy Thursday Evening Mass of the Lord’s Supper
April 21, 2011 7:30 PM Ex 12:1-8, 11-14; 1 Cor 11:23-26; Jn 13:1-15 (Death
on a cross, foot washing)

“What I do for you, you do not understand now.” Well, that’s for sure!
Tonight we begin the Triduum of the Lord, this most sacred time when we
commemorate the central historic event of our faith. Now the Triduum is Friday,
Saturday, and Sunday. That means we are already into Friday, which is a Jewish way of
thinking because this whole tradition of ours begins with the tradition of the Jews,
and for them the day began with sundown and, therefore, the Passover begins in what
we would call the evening before.
It’s very important that we connect Jesus’ Last Supper with the events of Good
Friday because they, in fact, explain and interpret it. On the one hand, the Last Supper
was a Seder; that means a traditional Jewish supper commemorating their
deliverance from Egypt. In many ways it was a traditional Seder. But then Jesus
introduced what was meant to be shocking innovations into that rather stayed ritual, or
at least fixed ritual.
Now this the prophets had done often. If you read Ezekiel and Jeremiah, you will
see how they often behave in strange, odd, provocative ways, trying to arouse some
interest in some new insight or some new message or some new interpretation about
what was going on in the life of the nation, in the life of the people.
So it is tonight that Jesus takes unleavened bread, which of course was already
required in the Seder. He took matzoth and he said, “Take and eat; this is my body
given up for you.” Now that was not part of the Seder; that was different. It was a
symbolic action prophesying the meaning of his death on the cross. We have Eucharist as
memorial, but the original Last Supper was prophecy foretelling and forth telling
what God is doing for his people. He is providing a new deliverance. He is providing a
new paschal lamb. He is providing new blood of a new covenant that will protect and
save his people.

Dignity of Service with Love

And so Jesus is trying to prepare his friends with some sort of hope that whatever
seems to be going on really does have meaning and really is of God, and so they need
not be afraid. But of course I don’t think they really got the message. Not one of the
evangelists ever records the disciples saying, now what do you mean by all this, which is
what people were supposed to say to the prophets. What do you mean by all this?
Well, they didn’t. They never got there.
Jesus took a cup of wine called the Kiddush, a cup of blessing, and he said, “Take
this; this is the blood of the new covenant,” or some translation: “This is the blood of
the covenant poured out for many so that sins can be forgiven.” There was blood in the
old covenant, a lot of it, with many different meanings: purification, sealing,
affirming, giving, surrendering. And all of these now refer to Jesus. He is the one
who is giving and surrendering and purifying others with himself, with his own blood,
with his life force. He is pouring it out. This is not a life ripped from him against his will.
This is not even an assignation or murder or anything like that. It is gift. It is sacrifice.
Now, oddly, John’s Gospel, the Fourth Gospel, what we read tonight, doesn’t say
anything about bread or wine. Not only in the part that Terry read, but at all in the entire
story, no mention of bread and wine. Rather he talks about this washing of feet. I can
only believe that that’s because the washing of the feet has the same function, plays
the same role, in talking about what Jesus is doing on the cross.
Now foot washing was the role of a slave. People at every age have someone they
look down on, someone who is beneath them, and therefore there is work that is beneath
them. And this is a sort of false pride that we allow to ourselves that makes us feel good
about ourselves at someone else’s expense. Well, Jesus didn’t have false pride. He had
true pride. He knew he was from the Father and he knew he was going back to the
Father. But he also had tremendous love, since, after all, God is love, and he is the
Word of love. So he didn’t mind taking this role of a slave.
I never understood this until I had a funny experience. Years ago in what you might
call upscale hotels and restaurants, they would often have a concierge handing towels to
the patrons of the bathroom. I thought this was humiliating and actually despicable,
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and I didn’t want to have anything to do with this practice. So on one occasion when I
was in this very fancy bathroom in some hotel and I saw this concierge on my left with a
pile of towels and others things, colognes and so on, ready to give me something, I
decided I was not going to partake in this degrading custom, and I went and got a towel
from the other side. But I caught the look on his face in the mirror. I was quite surprised
to see how sad he looked, how disappointed, that I didn’t turn to him for the help he
could give me. And I realized I had made a terrible mistake. I realized that he didn’t look
at his job the way I did, how Christ-like he really was, to recognize that anything
done in service of others is dignified. And Jesus would probably have put it: anything
done with love for others is dignified and royal and noble and of course truly godly,
because that is what God is like. God just loves, and God loves to serve.
And so this foot washing, when Jesus takes this role of a slave, he is really saying
what I do, I do out of love and therefore it has dignity, even though it is menial and in
your eyes beneath me. But nothing is beneath anyone if it is done out of love. And this
applied not only to the foot washing but more so to the death that he suffered on a
cross. That’s the ignominy. Death on a cross—that’s the death of a slave. No citizen was
ever crucified. Only slaves were crucified. And the disciples would surely be forgiven for
being horrified to have there master and Lord nailed to a cross. It wasn’t only cruel, it
wasn’t only unjust, it wasn’t only torture; it was utterly debasing and
dehumanizing. Jesus’ message tonight is everything done out of love is humanizing
and elevating and therefore saving and redeeming. And he is speaking not only about
his service to them with the foot washing, but to his whole life and his death on a cross.
So this man in the bathroom of a fancy hotel taught me something about what service
can be. I think that as we proceed tonight, perhaps we need to keep in mind that there are
many ways—there are many ways—in which we can elevate and ennoble and dignify
and redeem our humanity if only we are humble enough to cooperate.
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Rev. Paul A. Hottinger
Renewal of Our Baptism
Holy Saturday Night: The Easter Vigil/A
April 23, 2011 8:00 PM Gn 1:1-2:2; Gn 22:1-18; Ex 14:15-15:1; Is 54:5-14;
Is 55:1-11; Bar 3:9-15, 32—4:4; Ez 36:16-17a, 18-28; Rom 6:3-11 Mt 28:1-10
(Life of prayer, identification with the suffering)

Somehow the idea has gotten around that the birthday of the Church is Pentecost, but I
believe this is a mistake. If there is a birthday to the Church, it is Easter, for it was in the
Paschal mystery of Christ that the Church emerged as a renewed and reborn Israel
of God.
The grand sweep of tonight’s readings speaks, each one of them, of Christ and his
work. Creation itself began with the Spirit hovering over the waters of chaos. The new
creation in Christ begins with the waters of Baptism empowered by the love flowing from
the side of Christ on the cross. It is the love of God given in Jesus on the cross that is
the fountain of life, which is signified in Baptism. The covenant with Abraham was
sealed with his willingness to surrender his beloved son, Isaac, to the arms of God. The
covenant in Jesus’ blood is sealed by the willingness of God to surrender his only
begotten Son in love for the forgiveness of sins and the redemption of all. The Exodus
from Egypt foreshadows our own freedom in Christ as well as our continuing
journey through this world marked, yes, by all kinds of stumbling and missteps and
sometimes even a stormy relationship with God. Isaiah, Baruch, Ezekiel, prophets of the
past age, promised a new age and a new day, and that day dawns in Jesus’
resurrection.
It is now our turn to respond to this ever-new and ever-renewing promise. This
evening Tasha Crow will enter the font of new life, but all of us should accompany her in
spirit to drink ever more fully of the spring of life that Jesus promised the Samaritan
woman would rise up within her if only she asked; it will also rise up within us if we ask.
One thing is for sure: we ask too little. Either we miss the point that we are beloved of
God, that God in Christ really spent his life for us, or we underestimate our great need
for growth in the Spirit of Christ and for forgiveness, or we falsely imagine we have
arrived. Well, tonight what the Church asks of all of us is a deep truthfulness and a
committed humility: yes, we are beloved in God’s eyes, but we still have a way to go in

Renewal of Our Baptism

becoming like Christ, in learning to forgive and be forgiven, in living without shame or
guilt truly in the freedom of the children of God, and letting Jesus be the Lord of our
lives, marked by the very way we live our lives and the very choices we make and the
very values we embody.
A renewal of our Baptism entails the renewal of our life of prayer, a recognition
that we depend every single day, every single moment, totally on God, and
identification with the suffering in this world, especially those suffering injustice. If
we miss this, this identification with suffering, this identification with those who are
unjustly afflicted, especially those who are poor, if we miss this, we have missed the
cross. And I imagine that many people who give up their Christian faith really give it
up because they want to give up the cross. Well, I wish them well. However, the cross
is inescapable. Suffering is built into the nature of our world, our reality with its
freedom and with its autonomy. But it is true without the cross, Baptism has no meaning.
So there is a kind of honesty in those who forsake their Christian faith when they have
decided to forsake the cross. But for God’s faithful, he is calling us to open our hearts
to his abundance, his abundance understood in every possible way, and to bring that
abundance into the world. “What you have received as a gift,” Jesus said, “give as a
gift.”
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Rev. Paul A. Hottinger
Renew Our Rebirth in Baptism The Resurrection of the Lord Easter The Mass
of Easter Day Sunday, April 24, 2011 10:45 AM Acts 10:34a, 37-43; Col 3:1-4;
Jn 20:1-9 (The Resurrection of Christ is the reason why we are here)

There are many reasons why people celebrate Easter. Spring, for example, reflects a
cycle of rebirth in nature, and there are those who believe that this is the basic meaning of
Easter, the regeneration of nature, but this is not true. However hopeful and desirable this
natural cycle is, this is not the meaning of Easter. No, we gather to commemorate
something strictly supernatural, an event but more than an event. For believers the life
and death of Jesus Christ is the central point of history, history here meaning the
story of human life. Believers see in the Resurrection of Christ the self-disclosure of
the creation itself, in other words, the reason why we are here.
Now only human beings are capable of seeking purpose or meaning, although many of
us choose not to seek this, and perhaps some of us don’t even want to think about why we
are here on this planet. But for those who do, the Resurrection of Jesus offers a look
into our own future. Like all flesh we are mortal; unlike any other species, we know it.
And this knowledge can be confounding or depressing or even frightening. But the
message of Easter is not only is there nothing to fear, but also our future is glorious
life with God.
Now we are living today in a very analytic age. Everything is analyzed to death and
dissected to the smallest possible degree. There may be some logic in this. But our
imagination craves a big picture, a grand design that will explain our purpose, the
reason why we are here, what makes life worthwhile, and will help us direct our
choices. Our secular society offers nothing in this regard. Seeing a grand design means
that we know what is important versus what is not important, allowing us to let go of
what is not important. This is easier said than done because the world around us is
mesmerized by the transitional, the ephemeral, and the temporary, none of which will
last. But that’s what everyone cares about. And we are dragged along with everybody
else. We see around us people spending all their time trying to get ahead, acquire more,
out-compete everybody else. None of this matters, and deep down inside most of us have
some inkling of that, although we may not think about it or bring it up into our daily
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consciousness, but it’s there. And we need the gospel to speak to our souls and allow
the word of God to reorganize our priorities. That’s what is out of kilter—our
priorities.
It is true and we believe God is a loving Father who will always forgive and take us
back. But is that a good reason to waste our lives away, ignoring all the good we could
do, presuming on God’s mercy? How much better to go back to God having
accomplished what God sent us to do? Of this Jesus is the greatest model. He focused
on what was important. He let go of what wasn’t important. He accomplished what the
Father sent him to do. He did not allow the world to ensnare him, fool him, or set him off
course. And how easy it is for us to be ensnared or fooled or set off course. What the
Father wanted him to do was to become the elder brother of all those who love God
and lead them as teacher, guide, and friend. In this mission he continues to this very
day, in this very moment. And at some time during life every single person must
respond to this invitation, accepting or rejecting; and the sooner we accept it, the
better.
In our Baptism God has already begun something in us, a relationship. We may
or may not have developed it. But God is always ready to continue what he began, his
saving work in us. The risen presence of Christ is at the heart of the Church’s worship
and is embodied in the bread and wine that we take in the Eucharist so that we can
become his body in the world, and he can accomplish his mission through us until, in the
words of St. Paul, “God is all in all.” But God never forces himself on anyone, anymore
than love can force itself on anyone. And if you think about that, you can see that’s true.
Love of its nature cannot force anything, and God is love. If you think of God’s power as
anything other than love, you need to think again. So in the spirit of rebirth we can now
renew our relationship with the risen Lord by renewing the commitment we made
in Baptism, making God the center of our lives. And it is to this that I now invite you all.
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Rev. Paul A. Hottinger
Belief Takes Faith Monday in the Octave of Easter April 25, 2011
Acts 2:14, 22-33; Mt 28:8-15 (We are never forced by evidence)

8:15 AM

Today’s story about the chief priests and this story that the disciples stole the body is
on the one hand rather lame, but it does make an interesting point that the belief in
Jesus’ resurrection is based on the experience of those chosen.
Now not everybody saw Jesus raised from the dead; that’s very clear. Certain ones
were chosen before hand, including Mary Magdalene and the other Mary. They are
among the first, then the other disciples as well, at least among the eleven. But there were
more. There were almost five hundred, according to St. Paul, that at one time or another
saw the risen Christ in the first days after the resurrection.
But even they were simply a select group, so that belief in God’s work depends
upon faith, and faith means believing, in this case. It means believing the message of
those who know. So we become dependent on others. That’s how the Church grows.
The message is imparted to one; that one speaks to others; the others believe. This
requires a great deal of obedience, both on behalf of those who speak and on behalf
of those who receive.
Apart from this there are no facts that demand assent. The fact of the empty tomb
has another explanation: the disciples stole the body. But that is only meaningful to
people who either have not seen Jesus, or who have not heard the message, or who have
heard the message and refuse to believe it, then they could believe that the disciples stole
the body. Everything then is all part of this process of coming to believe, coming to
trust God. It is never a matter of being forced by evidence to acknowledge
something. Hugh of St. Victor put it this way: God has made it very plain and evident
how he is in the world to all those who really want to see him, but to those who don’t
want to, he is very well hidden.

Belief Takes Faith

Rev. Paul A. Hottinger
Don‟t Cling to Anyone or Anything Tuesday in the Octave of Easter
8:15 AM Acts 2:36-41; Jn 20:11-18 (God is all in all)

April 26, 2011

“Jesus said to her, „Stop holding on to me, for I have not yet ascended to the
Father.‟”
Mary Magdalene is presented here as a very emotional person, a weeping person;
that’s where the word “maudlin” comes from, Mary, Magdalene. Here it says, “Stop
holding on to me.” There is a kind of spirituality that is clinging, clinging to Jesus, but
that’s not the level Jesus is really preaching his gospel on. It is personal; it is
relational, but it is not clinging. It‟s not holding on to something. Faith isn’t holding
on to something or someone. Faith is letting go. Faith is being at peace. Faith is
trusting in the whole process of living and dying, being at peace with every stage of
it.
Now there are times when perhaps we believe that we need something or someone,
but that’s not true. We don‟t need anyone or anything except God. God is all we need.
And everything in life can teach us that if we let it, but we won’t let it if our emotions
take an unhealthy charge of our lives. If we are constantly being led by our hearts, it
may not be in a good way. We can become too much focused on what is personal in a
small way rather than being taken up into a personal relationship within the Trinity,
which is the whole idea of our becoming one with Christ and knowing the Father.
And as he goes to the Father, we go with him, really. And so everything can be serene.
We can learn how to be serene about all the ups and downs of life, the comings and
goings, the victories and the defeats. Everything is part of the whole process of
learning how God is in everything and desires to be ultimately all in all.

Don’t Cling to Anyone or Anything

Rev. Paul A. Hottinger
All Can Be Made New
8:15 AM Acts 3:1-10;

Wednesday in the Octave of Easter
April 27, 2011
Lk 24:13-35 (God is in everything; healing of memories)

“And it happened that while they were conversing and debating, Jesus himself
drew near and walked with them, but their eyes were prevented from recognizing
him.”
Now this text uses the passive voice, which is a way of getting around the issue of
what prevented the disciples from recognizing Jesus. This is a question that Luke wants
us to ponder because the basic point that he is making in this story is that very often the
risen Christ is walking alongside and we do not recognize him. In fact, it only makes
sense to realize that once we are baptized into Christ, Christ is always accompanying
our walk. Everything we do, we are doing it in the company of Christ, but we usually
don’t recognize it. Every once in a while we may say, “Wow, that must have been a gift
from God,” or “That must be the Holy Spirit,” or something like that, but most of the
time we don’t.
St. Teresa of Avila referring to this says, we need new memories because our
memories fail to remember what they never knew, that God is in everything. When
we feel abandoned, God is with us; we just don’t recognize that presence. This is the
basis of what is called the “healing of memories.” The healing of memories has to do
with the fact that when people are traumatized, which often takes place early in life when
we are very vulnerable, we can live our whole life long with that trauma somehow as a
memory without the corresponding memory of God’s presence. And healing comes
when the trauma is remembered in the presence of God, and then that memory heals
the other memory.

All Can Be Made New

So we need to recover the whole story about our own lives. We have to see our lives
as always in God. And so we have to take personally such comments as St. Paul makes
that “We live and move and have our being in God.” That’s not simply a philosophical
statement. That’s not simply an expression of some metaphysical conviction. It’s actually
what happens to those who are baptized into Christ. Everything they do is in God.
And I would add, according to St. Thomas Aquinas, even sin because we can’t even sin
without God. Everything depends on God. But God would rather participate in our sin
by his permissive will, giving us the energy and the strength to sin rather than not
allowing us to be at all, taking away the gift altogether. There is no in between. If God
has made us the way we are with our freedom, then the only way we can be is free, even
if that freedom involves rejecting God.
So God is in everything. God is always accompanying our lives. Nothing happens
without God. Even when we commit evil, God is in it. God is in our commission. On the
cross Jesus suffered the results of all this in his physical body and soul, so that all can be
forgiven and all can be made new.
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All Can Be Made New

Rev. Paul A. Hottinger
Receive the Holy Spirit
Second Sunday of Easter/A
Divine Mercy Sunday
May 1, 2011 9:00 AM Acts 2:42-47; 1 Pt 1:3-9; Jn 20:19-31 (Need to forgive
ourselves)

The first point that the evangelist, the beloved disciple, wants us to realize is that
Jesus’ mission and ministry was not over with his death. There are many Christians
who seem to believe that Jesus’ goal or purpose for coming to earth was to die. This is
false. This was not his goal. It was a means to his goal, but not the goal itself. It was a
phase transition to his resurrected glory, which now he enjoys and begins the true goal
of his mission, which is to spread his life and Spirit to his disciples. So for the first
time he says, “Receive the Holy Spirit.” He had not said that ever until this moment:
“Receive the Holy Spirit.” If you want to know what it means to receive the Holy Spirit, I
invite you to Life in the Spirit Seminar beginning tomorrow at 7:00 in the upper room.
“Receive the Holy Spirit.”
Now the apostles are being empowered with the very same power Jesus himself
embodied, and they are now to be his mission extended into the world. Is this an
efficient way to do something? No, but it’s God’s way; God has chosen this way to use
frail mortals to do the work of bringing about immortality in the hearts and minds of all
who are willing to accept the good news. And there are many who are not willing, but
there is even good news for them. Why are some people so unwilling to believe? Well,
here we have Thomas that wasn’t willing to trust his friends, so sometimes it’s a lack of
trust. But there is something much worse, or a better reason, if you want to put it that
way, why people aren’t willing to believe in the good news. That is because they are
burdened. They are burdened with their own sense of failure. You may call it “guilt”
or “shame.” It’s a sense of failure. They really don’t like themselves. They do not really
approve of themselves. And since they don’t really like themselves or approve of
themselves, they really don’t like anything, including actually God. They really don’t
like God either, and they really don’t approve of God either.
Now what people need is forgiveness. First and foremost, people need forgiveness.
Jesus spoke about it often, often to ears who didn’t want to hear about a forgiving God, a
merciful God, because they believed in a different kind of God, and this required a
conversion of mind and heart, which they weren’t willing to do. Another reason why
people don’t want to receive the good news—it requires too much change within
them. So there are many reasons why this good news of Jesus Christ might fall on
unwilling ears.
But here the gospel wants to focus on forgiveness, and not only that, but the role of
the Church in carrying forgiveness out from the Upper Room to the world. It’s one
thing to talk about God as a merciful God, which Jesus did in his lifetime. Now he is
going to another step, to another dimension. He is saying you take this message and the
power behind it to the world. And where does that power come from? That power is
nothing other than love. And it isn’t human love or human affection. It’s divine love
that poured right through Jesus on the cross, and it’s symbolized by the blood and the
water that flowed from his side, which is the beginning of sacramental life in the
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Church, the origin of Baptism and the origin of Eucharist. That’s what love is. Love is
the origin of our sacramental life. Love is the origin of our eternal life because God is
love and God is the only eternal reality; only God is eternal. In one way only God is, in
the true sense of “is,” but we won’t go into that.
So Jesus breathes on his disciples his Spirit, his breath, his power, his life—now
they have it, and it is a very sacred trust. St. Paul later refers to it when he says that he
carries about in an earthen vessel this very great treasure. And it is a great treasure.
It’s a sacred treasure and a sacred trust. But we have to realize it is not only the apostles
who receive this, but all those who are baptized receive this. It comes from the blood
and the water. All those who are baptized and all those who are brought into Eucharist
receive this power of the Holy Spirit. And they are all—we are all—empowered to
forgive.
And that has to start with ourselves. We have to forgive ourselves for all of our
failures. It isn’t simply enough to acknowledge God is good and forgiving and takes us
back; we actually have to want to come back. And we can’t come back without forgiving
ourselves. We can’t walk around the eternal life of God full of our own disappointment.
We can’t walk around in the company of God rejecting ourselves; that is impossible. We
have to forgive ourselves. Think of the prodigal son. That story ends abruptly with the
goodness of the father. Now what about the prodigal son? Did he ever forgive his own
wastefulness, the years he wasted away from the father? Luke doesn’t tell us that. Why?
We don’t have to know about him; that’s a story. We have to know about ourselves. Do
we forgive ourselves for all the waste, for the wrong deeds or the failure to do good deeds
for whatever reason? Whether it is out and out malice or just ignorance or
misunderstanding or whatever, are we willing to recognize the goodness of God is the
only real reality? And that reality is now being given to us, offered to us. Will we
accept it?
Now the accepting of that gift is precisely what we call “reconciliation,” and that is
what we signify in the sacrament of Reconciliation. But forgiveness is an invitation.
And what Jesus is doing here is he is empowering his disciples, his followers, his
believers to offer this to the world, to invite the world to receive forgiveness. And we
will be very poor witnesses of that if we don’t do it for ourselves.
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The Power of the Spirit Given to Us Second Sunday of Easter/A
Divine Mercy
Sunday May 1, 2011 12:15 PM Acts 2:42-47; 1 Pt 1:3-9; Jn 20:19-31 First
Holy Communion (To carry on Christ’s mission of forgiveness and love)
Well, boys and girls, I think you are pretty lucky because if you don’t know the
answer to any of the questions I have today, I saw Christian over there; he will answer for
you. But I think you will know.
Today we are talking about Jesus’ return to his friends after his death and
resurrection. His return is very important because his work was not over. Sometimes
we might get the idea that Jesus came, and he died, and that’s it! No, not at all! He is still
with a mission, but now the mission will be carried out through him in his
resurrected presence, but with the help of his disciples, his Church. That’s what the
Church is for, to carry on the work of Jesus—by no means finished.
And it starts with—what? What did Jesus say when he came? First of all, he gave
them a gift. What did he give them? He breathed on them—what? The Holy Spirit. He
breathed on them the Holy Spirit, which gave them the same life he had. He never
did that before. He never gave his Holy Spirit. Not Only after his death and resurrection
did he give the Holy Spirit to his friends, to his followers, to his Church. And why did he
give the Holy Spirit, or how did he explain the Spirit’s power? What did he say?
“Receive the Holy Spirit”—and what? “Whose sins you forgive will be forgiven.” He
was giving his Church the power to forgive.
And that includes all of us. We are all supposed to be forgiving people. We are sent
to forgive. You know, people are often just burdened by their sins or their feelings of
failure, and they need to be told that God is love and they are forgiven; we are forgiven.
That’s our mission. That’s part of our mission, but very important because it comes [as]
number one in Jesus’ agenda. So we’ve got to think about that. We are sent to bring
forgiveness. And Jesus also said there, “And whose sins you retain they are retained.”
Now what does that mean—retain? Christian, what does that mean? To withhold
forgiveness. Now do you ever retain anyone’s sins? You don’t, good. Do you? No, good.
How about you? Some people do. They don’t forgive. And here the problem is even if
God forgives, if we don’t forgive, people won’t believe they are forgiven. We are the
messengers of faith. You are a messenger of faith now. If you are not going to be
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forgiving, well, people will just think that’s just a big story; it’s not really true. But if you
forgive really from your heart, well, then they believe there is something at work; we call
it “God’s grace, God’s power.”
That power comes from God, from the Holy Spirit, and it manifests itself through
water and blood. Water and blood come from the side of Jesus on the cross. The cross
is his death out of love for us. And out of his side comes water and blood. Water
represents the sacrament of—water—water—what’s the sacrament of water? Baptism!
That’s Baptism. So you are all baptized in Christ, so you are already on the way. And
then blood, which is—what? What is the sacrament of the Lord’s blood? The wine—
where do we have that? Up there at the Eucharist, yes, yes—the Eucharist, the
sacrament of the Lord’s blood—body and blood, soul and divinity. The risen Christ
comes to us just as he came to the apostles. But when he came to the apostles he came in
the form of his risen body. To us he comes in the form of bread and wine, but it’s the
same Christ. It’s the very same Christ. The whole risen Christ is coming to us in the
form of bread, in the form of wine—looks like bread and wine, but it’s really the risen
Christ. He comes to feed us with his power to love and forgive and to bring his
message to others.
So it’s a wonderful life that God has for us. It’s a beautiful thing that he trusts us
enough, that he trusts us with this very important mission. And I hope that you
appreciate the trust. And I believe that every single one of you can be faithful. Every
single one of you can be faithful to this trust. You can let the Lord through the sacraments
enter into your souls the more deeply every day, and you can grow every day, and you
can become more like Christ. The world will improve because of you, because you
believe in Christ, and you let him touch you, and you let him change you, and you let
him make you the best person you can be—a holy saint—really, just like John Paul
beautified today. Well, in one way or another we will all be there—God willing and we
cooperating.
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Rev. Paul A. Hottinger
Baptism—An Opportunity
Second Week of Easter
Monday, May 2, 2011
8:15 AM Acts 4:23-31; Jn 3:1-8 (The end is life in the Spirit)
“Jesus answered and said to him, ‘Amen, amen, I say to you, unless one is born
from above, he cannot see the Kingdom of God.’”
This dialogue with Nicodemus is an example of how the Fourth Gospel uses
misunderstanding to make a point. You could even call it a pun, if you would like. In
Greek, the word “anothen” can mean either “from above” or “again.” The word
“gignethen”* can mean either “to be begotten” or “to be born.”
Now what Jesus is saying is that human nature as it is reproduced in the physical order
does not bring with it the full potential that God intended in the first place, that in a sense
human beings who are flesh alone—“What is born of flesh is flesh”—flesh in itself is a
kind of handicap. It is a nature crippled in regard to the full dimensions that humanity
really has in the mind of God and in the purpose of God. These full dimensions are of
the Spirit. But for the Spirit to become operative, that is, for these higher dimensions to
be operative in life, requires that one be begotten from above, in other words, another
birth or another begetting from the spiritual realm, since what is begotten by flesh is
flesh, then what is begotten by spirit is spirit. So this higher nature, this fuller nature,
needs a new beginning, a new conception.
And Jesus intends Baptism to be a sign of that, so he used the words “water” and
“Spirit.” Now it’s true water and Spirit could be interpreted in other ways. Water has a
lot of different meanings. Spirit has a lot of different meanings. But when they are put
together they indicate Baptism. Baptism is a sacrament that uses water, but it is a gift

*Pronounced yingethen

Baptism—An Opportunity

of the Spirit. But we have to keep in mind that we don’t make Baptism the goal.
Baptism is no goal; it’s a means to an end. The end is life in the Spirit.
Many Christians never understand this. They think they have acquired something.
Well, the something isn’t really some thing; it’s a relationship, and if it isn’t
developed, if it doesn’t grow, then it is nothing. You might say it’s an opportunity;
but if an opportunity isn’t taken, then what is it? It’s an invitation; but if an invitation
isn’t responded to, then what is it? And you might even say, what good is it? So that’s
what we are speaking about. That’s what Baptism is speaking about. It’s an invitation.
What do we do with it? It’s an opportunity. What do we do with it?
Coincidently, that’s the point of the Life in the Spirit Seminar that begins tonight.
What are we going to do with this life in the Spirit? How are we going to nurture it? Yes,
it’s been given to us, but then what?
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Rev. Paul A. Hottinger
Doing Greater Works
May 3, 2011 8:15 AM
followers)

Feast of St. Philip and St. James, apostles
Tuesday,
1 Cor 15:1-8; Jn 14:6-14 (Trust and belief of his

“Amen, amen, I say to you, whoever believes in me will do the works that I do,
and will do greater ones than these, because I am going to the Father.”
The most explicit statements about Jesus’ divinity come from the Gospel of John.
In fact, one could actually just follow the synoptic gospels, Matthew, Mark, and Luke,
and never come to the conclusion that Jesus is really divine. You could say he was
divinely anointed, divinely sent, divinely approved, but not actually divine. But in the
Fourth Gospel there is no way to escape that Jesus is of the same very essence as God,
since “The Father and I are one.” This is not the kind of unity that we have with Christ.
We are a communion. We talk about the communion of saints. But the communion of
saints itself is a multitude. It is a union but not a unity of essence.
Now this unity is, of course, a disclosure of the very meaning of Jesus’ life: that he
has come to show the Father. “If you have seen me, you have seen the Father.” Well,
technically you could argue not really, because Jesus is Son, not the Father. But the
whole idea is that Jesus has come precisely to reveal, to disclose, the Father, the
Father’s will, the Father’s works. In this way they are one. In the words of the Creed,
consubstantial, of the same essence.
Now Jesus says here that anyone who believes in him will do the same works that he
does and even greater ones. So we have to understand that the unity between the Son
and the Father is only the beginning of something. The point of it all is the intended
union between the creation and the Creator, and this is through the power of the
Holy Spirit. The Holy Spirit is God being loved by God. We probably don’t think too
much about that, that God is love. Well, God is love both as lover and beloved. The
relation of God to himself as beloved is the Spirit, and that is given to human beings,
that we are beloved by God just as God loves himself. This is being introduced into
the very inner life of the Trinity.

Doing Greater Works

It’s important that we actually take literally then his words that “Whoever believes in
me will do the works I do, and do greater ones than these,” because God’s work is not
finished. Jesus’ work was finished to some degree, at least one phase of it was finished
on the cross, but then he rose from the dead and he began anew his work
commissioning his disciples, and he continues to work through his disciples—
accomplishing greater works. And he says, “Because I am going to the Father.” So his
return to the Father and his glorification is really a new phase of life where even greater
works will be done, but only through the trust and the belief of his followers, not
without it.
There is the rub because when Jesus originally worked his works did not really depend
on faith. Sometimes faith was required for someone to receive something, but not always.
When the man was by the pool at Bethsaida, Jesus didn’t ask him if he believed; he just
said, “Get up. Go.” But now for greater works to be done his believers have to believe
in him. Not simply the recipients of the gift—they may or may not need to be believers.
But the Church has to believe. The disciples have to believe. And we can see that there
has been some belief and some unbelief in this regard. Even the saints were very
skeptical: Augustine—very skeptical, John Paul II—very skeptical, about miracles.
Why? I’m not sure. I am sure there is a reason for it. But we need now to examine
ourselves and see whether we are willing to step out in faith and to let God do
greater things.
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Rev. Paul A. Hottinger
Dichotomy in Our World
Second Week of Easter Wednesday, May 4, 2011
8:15 AM Acts 5:17-26; Jn 3:16-21 (Living in the midst of darkness)
We are once again hearing the testimony of Jesus’ dearest friend, the beloved disciple.
This is how he puts it, that God sent his only Son into the world not to condemn the
world, but to save it. Now we have to keep in mind that this is the purpose of the
Incarnation, of the enfleshment of God: to save the world. The problem is, of course, that
the world is free to reject it, so the light comes into the world, but the world does not
accept the light.
Now for a long time people who grew up let’s say in Church Christianity lived in a
sort of ghetto mentality; they lived with other people who shared their faith, and they
socialized with other people who shared their faith, and they went to school with other
people who shared their faith, and the school would be a grammar school, a high school,
a university; and the world was something other, something out there that didn’t really
concern too much people of faith.
But now things are very different. The walls of the so-called “ghetto” have all been
shattered, and now people of the light are living in the midst of darkness. And for
every single believer there is a struggle to maintain one’s light and one’s joy and one’s
peace of mind in the midst in a world of darkness, where really people hate the light
because their works are evil. And these are now people we live with, work with, who are
on our block, who surely are broadcast into our homes through the television, who are the
comedians that everyone laughs with. This is a different world from when I grew up.
So it’s a very sobering thought to recognize what this is really saying. There is a sort
of dichotomy in our world and we are living in the very middle of it. So if we feel
torn apart, it’s for a good reason—we are. And this is the nature of persecution today.
There have been many different forms of persecution. Today the persecution is the
encroachment of darkness even into our homes, surely into our society, into our
institutions, even into our Church—works of darkness. It is very important that we keep
in mind that the reason why God came was to save the world.

Dichotomy in Our World

Rev. Paul A. Hottinger
Divine Providence and Human History
Second Week of Easter
Friday,
May 6, 2011 8:15 AM Acts 5:34-42; Jn 6:1-15 (What is of God will last)
“For if this endeavor or this activity is of human origin, it will destroy itself. But
if it comes from God, you will not be able to destroy them; you may even find
yourself fighting against God.”
This story in the Acts of the Apostles is actually a very interesting one. It really brings
up a universal issue, the interplay between the works of God and human movements.
After all, God is working among human beings, and so what goes on in human society
and human culture very much affects the works of God and often colors the works of
God, but in a way that is not universal, in a way that becomes, later on, old fashioned or
out of keeping with the times. So we have to keep in mind that on the one hand we have
divine providence that works in very inscrutable ways, ways we cannot understand, and
that divine providence works within human history, and human history itself has its
own story, and more than one, its own stories, we will have to say.
Now at Vatican Council the Fathers said we have to be aware of the signs of the
times, but they also warned against thinking that the signs of the times are the work
of God. No, they are two separate things; they work together, but they are separate. The
work of God has to work within culture, but it isn’t the same thing as culture. So we
see a perfect example that the signs of the times at Jesus’ time were all about revolution,
throwing off the yoke of the Roman Empire. That was what the Judean people wanted;
this is what they were after, independence. And this bred a false messianism, the belief
that God’s will was to throw off the yoke of Rome. Well, God didn’t say that. That was
their interpretation of the messianic prophecies. That was their deduction; it wasn’t God’s
prophecy. So the signs of the time, the very spirit of that time, actually colored the
expectations of the people and created various false messiahs which are mentioned
here, and not all of them; there were more afterwards.
What Gamaliel was saying, let’s be very careful. If this is from God, it will last; if it’s
of human origin, it won’t. Well, there were many of human origin, a lot of false
messianisms. And in a way; this is a foretaste or preview of what has now become a
Divine Providence and Human History

universal world situation. There are all kinds of desires in people, but satisfying those
desires is not necessarily what God really intends to do because those desires may be
poorly conceived. Everyone wants a better life, but do they know what that is?
Osama bin Laden thought he knew what a better life was. Karl Marx thought he knew
what a better life was. Politicians think they know what a better life is, but do they really
know what God intends for his people? That’s the question. When people proceed
without really being touched by God’s Spirit, without discerning the movement of the
Spirit, then they create false expectations and false messianism, and along with that
always comes a great deal of turmoil, a great deal of violence, a great deal of suffering,
which is actually unnecessary.
So we have to keep in mind Gamaliel here. We have to discern what God is doing,
even in the Church. The Church itself is subject to the same pendulum that swings
back and forth in human culture from one extreme to the other, never stopping in the
middle because human society is dynamic. We mustn’t think that God is in the pendulum.
God is really everywhere but not in the movements themselves of human culture.
We go from liberalism and radicalism in the 60’s and 70’s into conservatism in the
present age, and then back again and back and forth, and it will always be this way. Now
God’s providence works within the human history, but we mustn’t confuse it with
human history. That’s Gamaliel’s message. What is of God will last. That takes a little
work. It’s not something we can simplistically ascertain, but we can look at life and we
can see what really is lasting and what isn’t. [So we follow the] king who is Christ, and
let go of the rest.

2

Divine Providence and Human History

Rev. Paul A. Hottinger
Prayer Is Indispensible Second Week of Easter Saturday, May 7, 2011
Acts 6:1-7; Jn 6:16-21 (Apostles appointed others to do service work)

8:15 AM

In today’s first reading we see a little insight into the nature of the early community
at Jerusalem, and it was an unusual community; it was not simply a parish church. It
was a community almost like a religious order; people pooled their resources. Now they
lived together: men, women, children, widows; everybody shared not necessarily the
same living quarters, but some sort of living together. People donated their assets to
this community, so it was like a religious community.
But of course we see the presence of complaining. That’s a quality of the people of
God that existed also in the olden times. During the trek through the desert people
complained, throughout the history of Israel and Judah complaining constantly about this
or that. Now the apostles met the same problem, people were complaining. The Greekspeaking people thought that the Hebrew-speaking people were getting a better
deal, and the apostles were wise enough to realize that this was not something that
they should worry about. And so they appointed these Greek-named individuals to
take care of the matter, so that the Greek-speaking widows would also have people
from their group that could take care of their needs.
Now, some people think that these tables—they were waiting on tables, but the tables
weren’t exactly like food tables. They were tables where the goods of the community
were divided up. So these people—sometimes they are called “deacons,” but actually the
text doesn’t call them deacons. Some people think that this is the origin of the deaconate,
but that is not actually in the text; that’s something people project into it. The fact is that
these men were then appointed to do this service work so the apostles could focus on
what they thought was really more important, which is actually the life of prayer.
Now unfortunately in the history of the Church, in the history of the ministry of the
priesthood, some ministers, some priests, have forgotten the primary role of prayer in
doing the work of God, the apostolic mission of God. Prayer is indispensible. There
are lots of things the community can do, many wonderful things. And insofar as people
are able to do them, they should be done. But we have to keep in mind what is
indispensible is the life of prayer.

Prayer Is Indispensible

Rev. Paul A. Hottinger
God in Disguise
Third Sunday of Easter/A
Acts 2:14, 22-33; 1 Pt 1:17-21; Lk 24:13-35
in a special way through our mothers)

May 8, 2011
9:00 AM
(Recognizing God is with us always,

Very often our way of thinking blocks us from seeing new things, and I think that is
true in the story about the Road to Emmaus. Today Luke is talking about Eucharist, yes,
but not in the traditional liturgical sense.
Luke is telling us a story of two of Jesus’ disciples who are in a very vulnerable place;
they are coming to believe, but they don’t quite know what they believe. Jesus comes
and walks with them. Now when Jesus appeared to the eleven in the upper room they
had no doubt of who he was. He even showed them his wounds. But here he does not; he
does not show his wounds. In fact, he is in disguise.
This is a traditional biblical motif or theme: God in disguise. At the time of Abraham,
Abraham was visited by angels who were, in his understanding, God in disguise. They
didn’t identify themselves as from God at all; they were strangers. And so it often is that
strangers are really God touching us or seeking something from us. We see in the
story of Sodom angels came and were treated shamefully—God in disguise. Now this
same theme is being revisited in the New Testament. Luke’s point is not that Jesus was
present in the breaking of bread, but rather in the breaking of the bread they realized that
he had been present all along, that he had been walking with them, although they had
not noticed.
Now we may not think of this, but this is one of the reasons why we gather for
liturgy. It isn’t simply to celebrate God feeding us now, although that’s true, God giving
us the body and blood of Christ now—that’s true—but also to recognize that God has
been with us in our past week, our past month, our past year, although often we fail to
notice. This failure to notice can encompass a large part of our whole life.
In fact, St. Teresa of Avila says that if are going to grow in knowledge of God, we
have to get new memories, because our memories of our past often leave God out.
Especially when we were harmed or traumatized or in terrible straits, we didn’t feel the
presence of God; we didn’t know the presence of God, and God is not in our memories,
so St. Teresa says they are not reliable. Our memories are not reliable because God was
always with us. God has always been with us. That is our faith. So if we compare our
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memories to our faith, we realize our memories are unreliable. That was her point. Very
often our memories need healing because they remember the trauma or the wound
or the hurt or the rejection, but they don’t remember the presence of God
ministering to us in that very moment of darkness, of loss.
Now although we say, and I just said and I believe, God is always with us, that
doesn’t mean we are always with God. We can be very forgetful, and we are. Our
minds are relatively limited and we forget about the important things and get caught up in
all kinds of other stuff. It may not be really something we are guilty of, but it is just fact:
we get caught up with stuff. But then, on the other hand, maybe we push God out of
our hearts and our minds, and we can do that too. That’s deliberate sin. We just push
God out. We don’t want God around. We can get rid of him. But our faith is this, that it is
only we who leave Christ; it is never Christ who leaves us. That is a fundamental
affirmation of our faith. So Luke intends this story as a wake-up call for all of us that we
start paying attention and recognize the companionship that Jesus offers us all the
time in our daily walk, wherever we are going, wherever Emmaus is for us.
Now what was Jesus actually doing on this road to Emmaus? How was he
ministering to these people in this very vulnerable state of coming to faith? Well, he
listened to them. And then he guided them, he taught them, suggested how things
really are working out very well, even though they are thinking everything is falling
apart. He encouraged their faith, their coming to faith. He supported them. Later on, the
disciples admitted: “Were not our hearts burning within us while he spoke to us on the
way and opened the Scriptures to us?” This testifies that they were really experiencing
something that they didn’t notice. The Spirit God works in us in ways we don’t
notice—again, God in disguise.
And reflecting on this I ask myself, and I ask you, Who are those who so often in
disguise listen to, teach, advise, encourage, and support us? Very often it is our
mothers. That’s where I first learned the love of God and the care of God and was helped
to come to faith. So I believe my mother was God in disguise, and I think this is often the
case. I know there are evil mothers; I’ve read the Grimm Fairy Tales. But also there is
this tremendous ability that mothers have, this capacity they are given, to touch with
their human affections the depths of God’s divine concern. The two come together
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easily in the heart of a mother in the way that outside of motherhood is more unusual,
more extraordinary—possible, but not so common. I think God graces motherhood with
this in a common sort of way. After all, we have to realize that God’s plan is to bring
together humanity and divinity. That’s the whole story we tell from Christmas through
Pentecost, to bring humanity and divinity together. And where does this happen most
easily? I believe in the heart of our mothers.
This is why we must stress this sacred quality and place of the womb. The womb is a
sacred place. First of all, we are not fifty-fifty mother/father, in spite of what a lot of
people think. That’s true only the first few seconds or minutes of our conception. But
then we become much more our mothers. They supply far more genetic material than our
fathers do—look it up! But furthermore, our mothers receive something else in them,
which is our own individual unique souls. This does not come from them. It does not
come from our fathers. It comes from God. If nothing else, that makes the womb a
sacred place.
That’s why every child is a gift from God to be cherished and accepted. That’s
why the entire community has a need to help mothers, especially those in dire straits,
because we are all connected, and their concerns have to be our concerns, and the
welfare of children must be the concern of everyone. If the idea ever triumphs, and it
seems to be getting stronger and stronger, that children are nothing more than a
possession of the mother, this will do and already has done great damage to our
society, not only promoting abortions, but opening a chasm between the human and the
divine, when the whole purpose of God is to connect and commune. We are tearing
apart the very fabric God has established in the mystery of Christ. So we need to
acknowledge not only that our mothers are wonderful, but that they play a crucial and
magnificent, holy role in the life of the world and are entitled not only to our gratitude
but also to our esteem.

God in Disguise

3

Rev. Paul A. Hottinger
Willingness to Take New Gifts
Third Week of Easter Monday, May 9, 2011
8:15 AM Acts 6:8-15; Jn 6:22-29 (Accepting a new-mindedness)
“Stephen, filled with grace and power, was working great wonders and signs
among the people.”
This is the work the Church does; the Church is a continuation of the work of
Jesus. And so Stephen does all the works, the signs, that Jesus did as well and
preaches through the power of the Spirit, is able to confront and overcome all opposition,
but then there are sour grapes.
Now these people who are objecting to what Stephen is saying—what they say is
actually true. Jesus did speak in such a way as to overcome the traditions as they had
them. That was the whole point of Jesus’ message: that you don’t understand things
right, you’ve got everything mixed up. That’s why he preached repentance, in Greek
metanoia, literally new-mindedness. You have to realize that you’re not really on the
right path.
So these synagogue officials—they are really not lying; Jesus did say all these
extraordinary things, but they don’t understand what he meant. And furthermore, they
don’t want to understand because for them the old is fine. They cling to what they
already believed. Once Jesus remarked about wine, he said when you’ve had old wine
you don’t want new wine. But he is new wine.
So this is really the very sad side to the Acts of the Apostles, that something
wonderful is being presented, and people are saying, well, we really don’t want that; we
kind of liked what we had before.
So, a good time to examine ourselves whether we really are willing to take the new
gifts that come in the Spirit.

Willingness to Take New Gifts

Rev. Paul A. Hottinger
The Bread of Life Satisfies
Third Week of Easter
Tuesday, May 10, 2011
8:15 AM Acts 7:51—8:1a; Jn 6:30-35 (St. Damien Joseph de Veuster of Moloka’i,
priest) (Reflect on our own wants and desires)
“Jesus said to them, ‘I am the bread of life; whoever comes to me will never
hunger, and who believes in me will never thirst.’”
Now “I am” is the name of God; that’s how God revealed himself to Moses. So
when Jesus talked about Moses and the bread, “Moses did not give the bread, my
Father did,” then he says, “I am,” he is identifying himself with God. Whenever
Jesus says, “I am,” that is God’s name. And, of course, then what follows is
something that is divine. For example: “I am the bread of life”; “I am the way, the truth,
the life,” and so on—ways of referring to the power of God or the purpose of God.
Now the bread of life is symbolized and signified and embodied in our Eucharist, and
we begin the Eucharist with bread so that we can see this. But we have to keep in mind
that it is the risen Christ who is really the bread of life , who brings sustenance to us,
and he says, “Whoever comes to me will never hunger.”
Now we can then reflect on our own wants and desires and wonder whether we
are really letting Christ satisfy them. “Seek ye first the kingdom of God and its
righteousness and all these things will be accomplished.” “Blessed are they who hunger
and thirst for righteousness, they will be satisfied.” Do we really hunger for Jesus? Do
we hunger for God? Do we hunger for God’s righteousness? If so, we will be certainly
satisfied. However, I believe sometimes we allow our hungers and our thirsts to be
diverted to less substantial objects. This is actually foolish because we are not
promised satisfaction if our hungers are not for God and for his righteousness. If
they are something of a lesser dignity, a lesser nature, they may well go forever
frustrated, So wisdom is to put our trust and our desire in what is trustworthy and certain
to be accomplished.

The Bread of Life Satisfies

Rev. Paul A. Hottinger
Real Presence Explained
Acts 9:1-20; Jn 6:52-59

Third Week of Easter Friday, May 13, 2011 8:15 AM
(Our Lady of Fatima) (Our encounter with the risen Lord)

“Unlike your ancestors who ate and still died, whoever eats this bread will live
forever.”
You can be very well assured that a controversy about the Eucharist existed in the
earliest days of the Church. The idea that these words were meant to be taken
figuratively did not arise only at the Reformation. Early on people struggled with the
meaning of Jesus’ terminology.
But of course one of the things we have to keep in mind is what is meant by the term
“literal.” Sometimes we talk about people taking the bible literally. Well, what does that
mean? According to Pius XII, literal means the way the author intended it, not the
way the reader assumes, but the way the author intended; this is very different. This is
the difference between a Catholic way of reading Scripture through the original
intention of the author, which is maintained through the tradition of the Church
and by the authority of the Church versus those who think that the words themselves
explain themselves so that the reader is the authority. That is the idea of many of the
reformers. The reader is the authority because the words themselves explain themselves,
but of course they can’t; words are ambiguous as we all know.
Now one of the things we have to keep in mind is the original author did not intend
this to be taken sensually; by “sensually” I mean according to what the senses perceive.
The author did not intend that; therefore a sensual interpretation would be completely
erroneous, and that’s exactly what the Jews are quarreling about. They are saying, “How
could this man give us his flesh to eat?” They are interpreting “flesh” in a sensual sense,
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flesh as one sees flesh. But Jesus is intending it on a different level from the very
beginning. Flesh and blood here means his whole life. His life is now given as
sustenance for others, for us, for his Church, so that we can become something we are
not yet, eternally grafted into the life of God. So, “Whoever eats this bread will live
forever.”
Now at the Last Supper when Jesus told his disciples to take and eat for this was his
body, he was speaking of the very body that was going to die on the cross. When he said,
“Take and drink; this is the cup of the new covenant,” he was speaking of the blood that
he was going to shed on the cross. For us, however, we consume the flesh and blood of
the risen Christ. We have to keep that in mind: we are encountering the risen Lord just
as the apostles did in the upper room. It’s the same Lord; it’s the same body, not visible
to our eyes except in the form of bread; once again, this is not meant sensually.
Sensually, we see bread, but really it is the risen body of Christ. Sensually we see wine,
but it is really the blood which he has poured forth and continues to in the holy of holies
of Heaven, interceding for our needs. And so we can be assured of God’s closeness to
us, not only that he is approachable, but that he has already involved himself in our
lives to an intimate level, that we carry him with us into our work, into our play, into
our suffering. And so we need to be aware of that so that everything we do and
everything we say is reflecting this faith we have in the risen Lord.
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Rev. Paul A. Hottinger
Tall Order
Feast of St. Matthias, apostle
Saturday, May 14, 2011 8:15 AM
Acts 1:15-17, 20-26; Jn 15:9-17 (Lay down your lives for one another)
“This I command you: love one another,” which is another way of saying lay
down your lives for one another.”
Now this is a very tall order! And indeed I believe one of the problems in Church
Christianity over the centuries has been trying to dilute the tall order that Christ gives,
making it somehow simpler or easier or more acceptable. Jesus says; “Lay down your
lives for one another; Love one another as I have loved you.” And how does he love
us but by laying down his life? He intends himself to be the model; there’s no doubt
about it. “You are my friends if you do what I command you—if you do what I command
you.” This is a tall order; Christ expects a lot of his followers.
Now it’s one thing to admit that we have failed, which of course we often do in one
way or another, but it’s another to just decide not to even try, which I’m afraid is the case
with many. There’s no desire even to follow at all what Christ said—well, then they are
not friends. Those who decide not to follow this, who decide not to lay down their
lives for others, who are not going to do what Jesus commands, are not his friends,
and we should be honest about this. So many in the Church, even, who claim to be
Christians are not really Jesus’ friends.
Now at this very moment he is really elevating his disciples way beyond the life even
of a disciple. A disciple is a kind of slave. Disciples in the ancient world took care of
their master’s clothes; they washed their clothes; they kept house for their master; they
were slaves; they did whatever the master wanted. Here Jesus is saying, well, what I
really want is for you to become like me and to share my own life and my
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relationship with the Father. That’s the only way incidentally that we could ever lay
down our lives for others, is to already have the life that Jesus had with the Father,
this life which is a divine life. If we have the divine life, if we have the eternal life,
then we’re willing to lay down our human life because we know we have something
more than merely our human life. That is the key to all martyrdom: that someone is
already enjoying the divine, sensing it in a conscious way and therefore willing to let go
of what is merely mortal. He says, “I call you friends.” That’s what Jesus really wants
us to be, his friends, but we can only be friends if we do what he commands us.
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Rev. Paul A. Hottinger
Personal Relationship with Jesus the Shepherd Liturgy for Fourth Sunday of
Easter/A
May 15, 2011
Wednesday, May 11, 2011 8:15 AM Acts 2:14a, 36-41;
1 Pt 2:20b-25; Jn 10:1-10 All Saints Catholic Academy (Learn to listen and follow)

Where does this idea come from that God is a shepherd? The Bible, yes. Where
does the idea originally come from that God is a shepherd? Do you know? A very famous
man in the history of Israel—who was he—very famous, started out as a young boy.
David—David was a young boy, and he was a shepherd. And God wanted a king; he
wanted someone to lead the people, and he sent the prophet, the prophet Samuel, to go
and find someone who could lead the people. He sent him to the family of Jesse. Jesse
was the father’s name. There were all these boys. He said one of these guys, and God
said, no, not this one, not that one, not this one, not that one. “Don’t you have anybody
else,” he says. Just a young boy named David, but he is out with the sheep. That was his
job.
And what does a shepherd do? And how do you take care of sheep? What do
shepherds do though with their sheep? They protect them. How do they protect them?
How did David protect the sheep—first of all from what? Who likes to eat sheep?
Wolves! Yes, and how did David protect the sheep from the wolves? No, he didn’t whack
them with a stick, but he did whack them with—what? A stone, he threw a stone with a
slingshot; that’s how he got the wolves away. Flick! Flick! So then he was so good at this
that later on he was able to whack—whom? Goliath, correct. He had learned, he had
trained for that by picking out the wolves using a slingshot.
So this boy was the one that God told Samuel to anoint as king of Israel. And ever
since then the kings of Israel all called themselves “shepherds,” because—why? They
wanted to be like David. He was the model—David was the model for what a good
king was. A good king was a shepherd who protected the people the way a shepherd
protects sheep. It’s a comparison; we call this an analogy; we do it all the time with our
minds. So the king was a shepherd for the people the way a shepherd is a shepherd for
sheep, and he was expected to do this perfectly because he was God’s anointed.
Now what happened in the long history from the time of David, which is around 1000
BC, to the time of Christ, which is around 30 AD—what happened to the kings? Were
most of them good kings, good shepherds? No, most of them were lousy shepherds!
And so through the prophet God said, “I will take over; I will become the shepherd
of my people.” That was the prophets, Ezekiel for one, Jeremiah also. I will be the
shepherd of my people.
So when Jesus comes on the scene he knows all about the prophets. So he says, “I am
the good shepherd, and I am the gate.” Why? Because God has sent him to take care
of the sheep. Now he adds this—this is something new—he says “My sheep know my
voice—my sheep know my voice, and I call them by name.” This means that he intends
to have a very personal relationship with every one of his followers, to call them by
name, and that they are supposed to know his voice.

Personal Relationship with Jesus the Shepherd

Now this takes a little bit of work on our part. We have to get to learn, to sense, the
voice of Jesus. We also call this “formation of conscience.” We just can’t imagine that
whatever we think is right. We have to ask God to lead us and to teach us, and to teach us
how to hear the voice of Jesus and to develop a personal relationship with him, to follow
his voice, to listen and to follow, because he wants to lead every single one of us. Each
one of us is very precious to him. But he cannot lead us if we won’t follow. You
understand that? It’s a very basic principle. You have free will. So if you don’t want to
follow and you say you are not going to follow, well, then you are not going to follow.
You have free will. So you have to use your free will now to learn how to listen to the
voice of Jesus and to follow him and to get to know him in a personal way, just the
way you get to know another friend.
Now you are how old? Five, five and a half. Well, imagine Jesus—was Jesus ever five
and a half? Of course he was; he had to have been. He started out as a little baby and then
he became a man, so in between he had to be five and a half at some point. So you could
talk to Jesus as another five and a half year old. Why not? He was there; he understands
exactly what it is to be five and a half. Did you ever think of that? So how old are you?
Ten—well, was Jesus ever ten years old? Absolutely. So you could talk to Jesus like a
ten-year-old. And say, Jesus, how am I supposed to be a good ten-year-old? Was he a
good ten-year-old? Of course he was. And he grew in wisdom and age and he was
obedient to his parents. So you can ask him for help in doing that.
Now what about people over 30? What am I supposed to do? Well, we believe Jesus
has all experience now, and so even if you are over 30, you can talk to Jesus in whatever
state you are in, whatever life you are in; whatever role you play, he is able to help and
lead us, and that’s what it means that he is our good shepherd.
Now the others—who are these other people who want to be robbers? The people
who are false leaders—false leaders—who want to put themselves in Jesus’ place and
tell everyone what to do, but they are not real; they are not for real; they are phony. They
are just brigands, robbers, and thieves. So you have to be careful whom you follow.
And if you pray and you are devout and you work with others in the Church and
you ask and you discern, you will get the right answers when you need them, and
you will be able to follow the shepherd, and you will be safe. That’s the point. You want
to be safe; you can be. But you have to do your part.
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Rev. Paul A. Hottinger
Beyond Our Categories Fourth Week of Easter Monday, May 16, 2011
Acts 11:1-18; Jn 10:11-18 (The Spirit blows where it wills)

8:15 AM

“I have other sheep that do not belong to this fold.”
These words have taken centuries to sink into the Christian mind, but we have to
understand that at the very beginning the Christian mind was not too well suited for
the work given it. For example in the first reading from the Acts of the Apostles, we
have this issue of the Christian Jews complaining about including Christian Gentiles into
the community, and Peter associating with them. They assume that if God was working in
Christ and Christ was the Messiah of the Jews, that then everyone had to become Jewish
to become Christian. And its not theological; it’s simply not the way the Spirit works.
That’s what we have to keep in mind: the Spirit blows where it wills; it is not logical.
But we want to be logical and we’re always making logical rules that we then expect
God to follow. But God is beyond logic and, for that matter, truth is beyond logic.
So we have this story about Peter in The Acts of the Apostles about how the Spirit did
what was completely unexpected alighting upon Gentiles, who had not even been
baptized, mind you, in Christ or in the Trinity: in the Father, Son, and Spirit; and this the
Spirit can do. The Spirit continues to alight on all kinds of people who are outside the
visible Church. Jesus says about them, “I have other sheep that do not belong to this
fold.” They are sheep because they are touched by the Spirit, because they are obeying
the Spirit as far as they can, but they are not of this fold. But Jesus wishes that all become
one, and he says so: “These also I must lead, and they will hear my voice, and there
will be one flock, one shepherd.” This promise or prophecy, if you want to call it that,
has not yet been fulfilled. But it can be fulfilled to some degree if we are willing to sense
the unity that already the Spirit has created, even beyond one fold, that is, beyond any
one form of identification, whether we call that the Catholic Church or whether we call
that the Christian Church, or whether we call that whatever. Whatever we call it is what
we call it; it’s not what God is doing. We have to see how God works beyond the
categories of our minds.

Beyond Our Categories

Rev. Paul A. Hottinger
Expectations and Belief Fourth Week of Easter Tuesday, May 17, 2011 8:15 AM
Acts 11:19-26; Jn 10:22-30 (Need open-mindedness to see what God is revealing)
“Jesus answered them, „I told you and you do not believe.‟”
This story is a story about how people do not see what is right in front of them and do
not hear what is spoken to them because of the expectations that they have. Now in a very
simple way I think you could see this yourself: if you write something and it’s got
mistakes in it, let’s say spelling mistakes, and you reread it, very often you won’t see
your own mistakes because you see what you meant to put down. Your expectation
blocks you from seeing what you actually wrote. So our expectations either help us to
see or they block us from seeing. Our categories, the way we think things are, may
help us in some ways, but may also hinder us in many ways from seeing what is
actually in front of us.
Now if we put ourselves in place of a child or even an infant, you realize that an infant
sees everything we see, but doesn’t actually know what it is. An infant has to be taught
what things are, and that‟s through human language. We say, “Well, that’s a tree;
that’s a cat; that’s a dog,” and then the child picks it up—cat, dog, tree. However, this
process does not really work in the spiritual life because when we have then spiritual
ideas like the Christ, who is the Christ; what is the Christ; what does that mean? Well, the
Jews thought they knew. And Jesus comes walking in their midst, who is really the
anointed of the Lord, they don’t see him. They don’t see his anointing because they were
expecting something else.
In spiritual terms there is no clear object of the words we use. We can always
refer to a dog because we can find another dog that shows that dogginess and keep our
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minds clear about what the word means. But we can’t do that in the spiritual realm. And
yet we try to. We try to impose on the spiritual order the same sort of clarity that
exists in the material world, and it doesn‟t have that, at least not to our perception, not
in this particular condition we are in on earth. We have to be much more open-minded,
much more flexible, if we are to see what God is revealing. We can‟t think we know.
We can‟t rely on what we have already been told in the past. That’s what the Jesus’
opponents did. That’s why they didn’t get it; they didn’t get what Jesus was saying. And
Jesus is saying, “I told you, but you didn’t believe.” Well, of course they didn’t believe
because their beliefs didn’t fit what Jesus told them. And that transition, that change, that
conversion, that metanoia, if you want to call it that, was just too much. That takes great
willingness—great willingness on our part—great trust on our part, to let God really
teach us something. And very often what we call our “religious faith” is exactly a
block to that, so we don‟t believe what God tells us because we believe something
else, and we hold onto that. So holding on is not necessarily what faith is about.
Then he says, “The works I do in my Father‟s name testify to me.” Works require
attention. We have to pay attention to what the works are and what they mean. There
is no readymade answer when it comes to works. We have to observe; we have to reflect
upon what we see; we have to ask the Holy Spirit to help us understand it, otherwise it
will just go right through us.
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Rev. Paul A. Hottinger
Styles of Church Leadership Explained
Fourth Week of Easter Wednesday,
May 18, 2011 8:15 AM Acts 12:24—13:5a; Jn 12:44-50 (St. John I, pope and
martyr) (Pope John I used leadership by reconciliation; Pope John Paul II
aggiornamento)

Today is the memorial of Pope John I who lived in the sixth century, which was a
century of great chaos similar to ours, but different kind of chaos; it was very physical.
The Roman Empire had gradually become Christian, at least a great deal of it. The
emperor had become Christian already in the fourth century, but then that which seemed
at first to be a victory, turned out to be something else because then the emperor wanted
to decide all kinds of things for the Church and within the Church and use the
Church for political ends, and this, of course, became very negative for the gospel. The
gospel became subordinated to politics. Well, along comes this particular pope who
took the name John, John I.
Now there are different ways of exercising leadership. In the twentieth century
most of the leaders of the Church led by being opponents of what was going on in
society, especially since the time of the French Revolution, which then was followed by
the Industrial Revolution. So we have Leo XIII who was the first pope of the twentieth
century, and he was noted for his opposition to the results of various revolutions,
especially the Industrial Revolution. And so he spoke out in favor of the working classes
against industrial capitalism and laissez-faire economics. Then we have Pius X who
spoke out against Modernism, a whole way of thinking about life that is detached from all
roots. And then we had Pius XI who spoke out against socialism, communism, Nazism,
and all these modern forms of government totalitarianism.
Gradually we ended up with Pope John XXIII who was more like John I, and that, I
think, was one of the reasons he chose the name John, because he was not interested in
opposing what was going on but, rather, in reconciling opposing forces within the
world and within the Church and bringing about some sort of harmony—seeing
good in the enemy, in other words, seeing good in the opposition. He called this
“aggiornamento,” seeing what was good in modern society, secular society, secular
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thought, modern thought, not seeing everything negatively. So that was his style,
continued by his successor Paul VI.
And then we had John Paul II who was yet entirely different. He was not an
opponent but a proponent of a new way of looking at everything. He was very
creative, very outspoken, very energetic and was able to promote this very unique new
vision he had.
Now the problem is that in our world we often see things black and white, which is
why most leaders are either proponents of something or opponents of something.
Now the two Johns I mentioned, John I, whose memorial is today, and John XXIII, they
rather wanted to see that even the opponent has some good. And this is another form
of leadership. It’s leadership by reconciliation. It’s unusual. It’s not been used much,
but we need it. We need to recognize that nobody has all the truth, that your enemy
does have a point, that the only way we are going to get along on this planet is to
respect people, even if we hardily disagree with them, even if what their values are,
are totally contradictory to ours, such as, atheists. The values of atheists are totally
opposed to our belief in God and yet that doesn’t mean that everything the atheists say is
wrong. There can be a kernel of truth here or there. And by honoring that and
admitting that maybe they will listen to us too. That’s the role of John I.
Now as it turned out he failed in his great effort to bring together two opposing points
of view, namely, that of Arianism and Catholicism. He failed to do this and was
imprisoned by an Arian king and actually died in prison. That’s why the Church reveres
him as a martyr. He wasn’t really killed witnessing to Christ, but he died trying to
bring about a reconciliation between opposing members of Christ’s Church,
showing the way and the truth and the life in Christ.
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Rev. Paul A. Hottinger
Wandering or Surrendering
Fourth Week of Easter
Friday, May 20, 2011
8:15 AM Acts 13:26-33; Jn 14:1-6 (St. Bernardine of Siena, priest) (Jesus is the
way)
“Jesus said to him, „I am the way and the truth and the life.‟”
This idea of the way is not unique to the New Testament. It is also found in China; the
way is Dao. There is a total philosophy, religious philosophy, about the way according to
Chinese wisdom. In India there is the Dharma, the same word. And in Pali it’s Dhamma;
that is the language of the Buddha. He was looking for the way.
Now this presupposes that people realize that we are supposed to be going
somewhere. This is one of the saddest things about modern culture, it does not realize
this. Ancient people seemed to realize that the earth had some kind of purpose; life had
some sort of purpose; they were supposed to do something with it, but apparently modern
people do not understand this. Apparently people today think they are put on earth to
accumulate money, to acquire things, to consume, to be happy consuming, doing what
they want, etc.
But this idea of the way presupposes that there is a passage. We are on passage. The
word for “parish” from Greek is parochaia, and it means “people on the march.” A
parish is a people on the march—going where? Not anywhere geographically. We are
still here. But we are going somewhere in spirit. We are supposed to be being
transformed, moving toward godliness, and Jesus is the way. He is the way we can move
toward godliness. We follow him; we trust in him; we depend on him; we listen to
him; we follow him to godliness.
Even in the Old Testament there are traditions about the wandering of the people.
The wandering wasn’t geographical. It says, if you bother reading the Book of
Deuteronomy, that the people lived for thirty-eight years in Kadesh-barnea—thirty-eight
years. They were not wandering in any physical sense. They were in one place. They
were wandering in their relationship with God. They were wavering, wandering,
questioning, doubting, never quite surrendering. Is that also true of the Church
today?

Wandering or Surrendering

Rev. Paul A. Hottinger
Jesus Reveals True Nature of God Fourth Week of Easter Saturday, May 21, 2011
8:15 AM Acts 13:44-52; Jn 14:7-14 (St. Christopher Magallanes, priest and martyr,
and his companions, martyrs) (God is not nature)
“Whoever has seen me has seen the Father.”
Now this statement is not literally true. We have to be very careful about literal truth if
by “literal” you mean the meaning of the words, which is what many people think literal
truth means. Why? Because the Father did not become incarnate; only the Son became
incarnate. So from that point of view it is not literally true. But it is true in the sense
that the evangelist meant it, which is the literal truth according to Pope Pius XII in
his very revealing work on the Scriptures.
What is Jesus getting at? The intimate unity that the Son has with the Father—
that’s what he is getting at, so he can say, in a manner of speaking, “when you have seen
me you have seen the Father; when you see my works you know what the Father is
doing.”
Now what’s important is this is meant to be a revelation of the true nature of God
as opposed to what people might think God is all about. Now the Jews had their ideas
of God, some of which were acceptable to Jesus, some of which weren’t. People have
their ideas of God. Insurance companies have their ideas of God. They talk about a
tornado—“an act of God.” Does that fit with what Jesus says? No, it’s not fitting at all.
According to Jesus, a tornado is an act of nature, but nature is not God. Nature is not the
Father. Nature is a creation of God, not the same as God. People don’t make these
distinctions. Jesus did. They are important.
We are called into a personal relationship with the divine Trinity: Father, Son,
and Holy Spirit, not nature. We are part of nature. We are in nature, and we can’t not be
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part of nature. But we are not naturally, automatically incorporated into the inner life of
the Trinity. That is a call, an invitation, of grace. And that has to be responded to
graciously, willingly, voluntarily. And this is what Jesus’ message is about, God’s
invitation into an intimate life with God, within God.
If we mistake the idea of God in the first place, we are in big trouble. If we think
God is nature and when things are flooding we think God did it—well, that’s what the
insurance company tells us, so we say, well, they must be right, that’s God—well, then
we will be very mistaken about who God is. That’s just nature. Nature has its own laws.
Our bodies have their own laws. Sometimes what the laws of our bodies do is not very
pleasant. Actually when we get sick our body is simply obeying certain laws. Of course,
when they get well, that’s also certain laws. But God is apart from all that, although
the ground of all that.
It is this God who is the Father, who has sent Jesus the Son into our world through the
power of the Spirit that we might have life, true life, not simply natural life, but
eternal life. This is what this text is about. So when Philip says, “Show us the Father,”
Jesus is appalled because it means he didn’t get it—and I think a lot of Philips are still
around.
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Rev. Paul A. Hottinger
People on the March Fifth Sunday of Easter May 22, 2011 9:00 AM
1 Pt 2:4-9; Jn 14:1-12 (God is the goal and Jesus is the means)

Acts 6:1-7;

“I am the Way.”
This statement is really a mouthful, and as I have mentioned before, too often we get
used to hearing things that are really astonishing, but they don’t astonish us anymore
because we have heard them so often. But when Jesus says, “I am the way,” this should
astonish us. The idea of the way is not new with Jesus. If we go back into ancient
China, philosophers were always looking for the way; they called it the Dao the way to
live a noble, virtuous life, the goal and subject of all philosophy and wisdom. In India
it was called Dharma, the great treasure sought in the Upanishads and other so-called
“sacred writings.”
The basic notion of the way is we are supposed to be going somewhere. We are not
just here and this is the whole story; we are here to go somewhere else. This movement is
not to be thought of in physical terms. We are on a journey. Life is not what it seems. We
have to seek the purpose of life. We have to find the reason for our being on earth.
Now this is a basic strand of wisdom that has been lost in our modern, contemporary
society. Our writers, poets, and so-called “intellectuals” seem to think that what you see
is what you get, so life on earth is simply what it is, an end in itself, one might say the
end. Much of what people complain about in terms of corruption among politicians,
businessmen, and the like is really not so much moral evil as it’s intellectual bankruptcy,
intellectual blindness, intellectual shallowness. People don’t know what life is for, so
they make terrible choices. They don’t know what to judge their choices against. They
don’t have a better idea of how to live. They don’t know the way—they don’t know the
way—they don’t have the way.
Now the original meaning of the word “parish,” in Greek parochaia, really means
“people on the march,” again, not a physical march; we are not going anywhere
geographically, but we are supposed to be on the march through the world. The early
Church knew very well that we have no lasting place here in this world, on this planet.
We are supposed to be on the march.

People on the March

Even in the Old Testament we see that the so-called “wandering in the desert for
forty years” wasn’t really a physical wandering, for the most part. According to
Deuteronomy the people stayed in Kadesh-barnea for thirty-eight years. So the
wandering was really a wandering in their relationship with God; it was on again, off
again. For a while they trusted God, and then they didn’t. They agreed to live by the
terms God gave them, and then they reneged. And this is what human history is all about.
This is really the history of all people. It is the human situation. People desire blessings
and God wants to give blessings, but the blessings which God wants to bestow upon
us entail responsibilities. God has invited us to be partners. But being partners with God
is no little task and the burden of being just and moral is more than many are willing
to bear, and thus we see the world as it is, not as it should be.
The way is also the truth, and there is no real truth apart from God. It’s not what
people say, even the intellectuals, the leaders, the doctors, and professors of our fine
universities. Truth is not what they say. Truth is not what people say; it’s not what people
imagine. There is no truth apart from God. Jesus said, “I am the truth.” And, mind
you, there is no life apart from God either. “I am the life.”
So the question for us today is, Are we still on the march, or have we been
distracted? Are we focused on what endures? Is our overriding interest the good
works that accompany us beyond death? People say you can’t take it with you. Well,
you can’t take a lot of things with you, but you can take good works with you. Good
works accompany you to God, as do virtues. So are we concerned with the quality of
humanity that we are developing within, or has the world so distracted us that we don’t
take any time for these very basic concerns? But if we do think about these things and
make choices appropriate to these concerns, then we are beginning to understand what
the Bible means when Jesus said, “I am the way, the truth and the life”—that is, God is
the goal of our existence and Jesus the means to reach it.
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Rev. Paul A. Hottinger
Invitation Requiring Response
Fifth Week of Easter Monday, May 23, 2011
8:15 AM Acts 14:5-18; Jn 14:21-26 (Love to the point of death to self-love)

These past few days the reading of the gospel is from the Gospel of John. The general
subject matter is Jesus’ relationship to the Father and that all those who really follow
him are to have the same relationship to the Father. So the idea is that those who
follow Christ and become one with him share his relationship with the Father within the
Trinity. This is what theologians call the “beatific vision.” That’s what we are called to,
seeing the Father and knowing the Father as Jesus sees the Father and knows the
Father in his human nature. In fact, his human nature is created precisely to provide
a human experience of God that then can be shared with other human beings.
Sometimes this is called “opening the gates of heaven.” What does it mean to open the
gates of heaven? It means to create the possibility that human beings can live in God.
This was theoretically possible from the very beginning but practically only possible
since the Incarnation of Christ.
Now how do we become disciples? Well, outwardly we become disciples, as St.
Gregory of Nyssa says, “through the womb of faith.” Faith is a womb. It allows
something to grow: the seed of new life. It is brought forth in Baptism. Baptism is the
birth into a new life with God. But as Jesus points out here, it has to be nurtured not
only from above by being fed by the body and blood of Christ, the bread of life, the
bread from heaven, but also it has to be nurtured from below by our obedience to
God. “Whoever loves me will be loved by my Father, and I will love him and reveal
myself to him. Whoever has my commandments and observes them is the one who loves
me.” So we have to return God’s love, live out God’s love, and we do that by
following Jesus’ commandments, which requires a good deal of sacrifice.
“Love one another as I have loved you.” Jesus loved us to the extent of dying for
us. Now think about that: we are really required to love to the point of our own death.
And certainly that involves death to self-love; otherwise we can’t talk about love in any
realistic way. That’s one of the problems with today: people throw the word “love”
around, which, of course, is a biblical word, but then by it they don’t really mean loving
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as Jesus loved to the point of dying to self—that they don’t’ mean. That they don’t
intend. They don’t intend to die to self at all, but to promote self. That is not following
the commandments of Jesus. You may be able to follow the Ten Commandments, but
not Jesus’ commandments without dying to self. It is simply impossible. “Love one
another as I have loved you.”
And then Jesus says that “I will reveal myself to him, to whoever follows me.” And
this is something too we have to take at full value. If we are following God and if we
are willing to die to self, then God will reveal himself, the Father and the Son—it says
here—but not to the world. The “world” here doesn’t mean the creation. The “world”
means those people who reject this gospel. The “world” has different meanings in
different contexts. This context is the “world” are those who do not accept the gospel,
who will not obey the commandment to love to the point of death of self. And Jesus
says, no, to the world the Father will not revel himself and I will not reveal myself. How
can I? It would be absurd.
So this is a very intimate call. It’s an intimate invitation to an intimate life with
God, but it does require that we respond to it. And eventually we recognize our own
limitations, but Jesus says do not worry. “The advocate, the Holy Spirit whom the
Father will send in my name he will teach you everything”—that means everything
we need to know, not everything absolutely, but everything we need to know—“and
remind you of all that I told you.”
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Rev. Paul A. Hottinger
The Peace of Jesus
Fifth Week of Easter Tuesday, May 24, 2011
Acts 14:19-28; Jn 14:27-31a (Something to meditate on)

8:15 AM

“Not as the world gives do I give it to you.”
This “it,” of course is peace. And the peace that God gives us, the peace that Jesus
gives us, is not given as the world gives peace. Well, how does the world give peace? By
overcoming adversity, by overpowering the opposition, by conquering the enemy—this
is how the world gives peace.
Now sometimes worldly peace is all right; sometimes it’s necessary. But usually
there is something wrong with it. For example, the Allies trounced the Third Reich in
1945, and that was good. But one of the Allies was the Soviet Union, and so it was a
victory that was not very complete since one of the participants in the victory was itself
very questionable in terms of its sense of justice and sense of its mission in the world.
And so it is with worldly things, good is mixed with evil.
Jesus’ point is that’s what’s wrong with violence itself. If you resist violence, you
become violent in resisting it. “I give you peace, not as the world gives peace.” It
doesn’t come with violence. So what kind of peace is that? That’s what we have to
meditate on. What kind of peace does Jesus give us? It’s not a peace that necessarily
will save our lives anymore than it saved his, but it is a true peace. It’s not a peace that
will protect our possessions, but it is a true peace. It is not a peace that will necessarily
allow us to overcome our foes, but it is a true peace. So what is this peace?

The Peace of Jesus

Rev. Paul A. Hottinger
Everything Is Interconnected
Fifth Week of Easter Wednesday, May 25, 2011
8:15 AM Acts 15:1-6; Jn 15:1-8 (St. Bede the Venerable, priest and doctor of the
Church; St. Gregory VII, pope; St. Mary Magdalene de’Pazzi, virgin) (The order of
creation and the order of freedom; the vine and the branches)
“I am the true vine, and my Father is the vine grower.”
This image of the vine I find to be extremely helpful in understanding our true
relationship with God. It speaks of our intimate unity with God.
But we have to understand that there are really two orders within God’s holy work.
One is the order of creation or the order of necessity, where everything is as God
creates it, and the other is the order of freedom, where things are only when human
beings and other intelligent creatures with free will choose them to be. These remain
totally interconnected and yet different. In the order of necessity, in the order of
creation, everything that exists is a vine and everything that exists is interrelated and
dependent upon the vine grower, whether we like it or not. In the order of freedom
we can remain on the vine or not according to our choice. But to refuse to remain on
the vine is self-defeating and self-destructive because no branch can thrive or even live
apart from the vine. The both are true. Everything is interconnected, but in a deeper
sense, more personal sense, things are connected when we choose them to be.
Now in our world and in our minds, which are to some extent created by the world, we
imagine ourselves to be independent. In fact, there are actually people today who
don’t believe in God at all, which is the greatest form of independence. They think that
the order of nature just sprung into being, apparently spontaneously, and just evolved,
apparently randomly, and that we just happen to be here with no purpose, with no
destiny, with no real origin. We just are. And of course this fact of our being isn’t too
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wonderful either because it doesn’t go anywhere; it doesn’t mean anything. It’s really
rather tragic and pitiful and dark.
But this is a delusion. Everything that is depends upon the Being that must be,
God, and God must be. Logically we cannot constantly go back and back and back, and
this depends on this and this depends on this and this depends on this; there has to be
something that must be if there is anything at all. This Being that must be has revealed
himself to us a loving Father who willingly joins with us in our existence as one of us, a
brother, who has come to bear with us all of the travails of life, all the difficulties of life,
and to endure with us and to carry us with him through life to a glorious future that we
cannot actually imagine at all, but we can believe in it. “The eye has not seen, the ear has
not heard, the mind cannot imagine what God has prepared for those who love him,” but
we can believe in it. We can believe that God has prepared something wonderful, and
we can have even a foretaste of it now and then in spiritual consolations.
Now what Jesus tells his disciples is that God is glorified in their becoming his
disciples because to be a disciple means to become conscious, voluntarily aware of, our
intimate relationship with God, and really want it and want to grow in it, and want to
extend this awareness of the vine and our branch-like nature to others so that they might
also want it and become disciples. So instead of being totally dependent upon God but
totally ignorant of this and even ignorant of our origin and ignorant of our roots and
ignorant of our destiny, we actually become knowing of it, rejoicing in it, loving it,
wanting it. This is what it means to be a disciple, and this, as Jesus says, glorifies the
Father, and we want to glorify the Father and be glorified in him.
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Rev. Paul A. Hottinger
Building a Decent Society
Fifth Week of Easter
Friday, May 27, 2011
Acts 15:22-31; Jn 15:12-17 (St. Augustine of Canterbury, bishop) All Saints
Catholic Academy Graduation (Sacredness of work nurtured by faith and the Holy
Spirit)

On this great occasion of the graduation of the class of 2011 at All Saints Academy, I
believe that it is appropriate and even necessary to reflect on the very enterprise that this
school represents: that of Catholic education.
In the gospel Jesus said, “You did not choose me, no, I chose you and I
commissioned you to go out and bear fruit, fruit that will last.”
Now this statement is given to the whole Church and Catholic education is the work
of the Church, but we need to think about it and reflect about it. Why are we doing this?
The goal is not merely spiritual and surely not merely supernatural, concerned only with
our salvation. Put very simply, one of the primary goals of Catholic education is to
build a decent society.
Now contemporary citizens of the West believe that a decent society is the natural
result of progress in the sciences and industry. That’s a common belief; the man and
woman on the street will often affirm that kind of idea, but we cannot afford such murky
thinking. Furthermore, science itself has shown the folly of such assumptions. Crime for
example, one might think results from poverty, injustice, and poor education. The man or
woman on the street might think that, but the science of criminology has shown this to be
false. Most crime is motivated by greed, not need. Most crimes go unreported and only
a fraction of them are solved and so that leads to the observation that it is false to say
crime doesn’t pay; no, in many cases it does. In fact the steady stream of willing
criminals surely believe that it pays better than honest work, and it really does in many
cases. And so no wonder we are being inundated by a flood of crime and violence.
Honest work is the fruit of a life of faith in God.
In the Book of Genesis, the people of God were instructed that they were being invited
to be partners with God in bringing creation to its completion. In the creation story it
is human beings who are given dominion over the earth. In the biblical understanding
Building a Decent Society

human beings fulfill the role played by the gods in pagan mythology, and so we are, from
the standpoint of biblical faith, an elevated creation. In the work of Christ the disciples
are invited to be midwives to a new creation, something not here yet at all except in small
ways. Thus we recognize that work is meant to be holy and sacred. Honest work like
all honesty, responsibility, and conscientiousness is not a given in human experience; we
should not take it for granted or simply expect it will be there. It is simply one possibility
among many and, like all virtues, needs to be recognized, nurtured, formed and
encouraged. The desire to contribute to the common good, to support oneself and one’s
family is a free moral response, not an automatic, instinctive, or necessary one. Thus
many people do not choose this, and we see this in our society as disintegration. As such,
we have to realize that honest work and the respect for work and for the sacredness
and holiness of work begins with faith and is nurtured by the Spirit of God.
For some time now atheism, agnosticism, and other forms of unbelief have been
gaining ascendency in our society, throughout the entire West. Jesus observed in his day,
“The children of this age have more wisdom than the children of light.” It is time now
for children of light to engage in a battle for the modern mind, and this can only
begin by understanding the modern mind. This academy is a step toward that goal and
your years here have been a beginning toward that goal. Now missionary territory is right
under our noses and we must show, as St. Thomas Aquinas did in the thirteenth century,
that faith is not only compatible with science and the world’s wisdom, but that it
provides a rich and fitting complement to what the mind can gather on its own.
Our goal then as Church and our goal as academy is not only honest work in virtue in
both public and private life, but a vision of the best human life can be and therefore
should be. Only when we get on that road will we all be able to have a truly decent
society.
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Building a Decent Society

Rev. Paul A. Hottinger
Communing in Friendship with God
Fifth Week of Easter Friday, May 27, 2011
8:15 AM Acts 15:22-31; Jn 15:12-17 (St. Augustine of Canterbury, bishop)
(Entering into the Trinity: we live in the Holy Spirit)
“This I command you: love one another.”
This is from the Fourth Gospel, the Gospel according to—whom we call John, but he
was really the beloved disciple according to the gospel itself, with no particular name. It
doesn’t matter. The point is he was Jesus’ personal friend, but he only wrote—if he
indeed wrote this all by himself; he may have written with others—but he only wrote
after the great split took place between Judaism and the early Christian Church.
Obviously the early Christians were all Jews. They thought of themselves as a movement
within Judaism, but after the destruction of the temple there was a parting of ways. And
this is clearly indicated in this Fourth Gospel in a way not in the other three.
The point the evangelist is making here is that Jesus’ whole purpose is to involve
his disciples in an intimate communion of love and friendship, which elevates their
lives to a supernatural level, to a level of supernatural significance, communing with
God.
Now some people regard the doctrine of the Holy Trinity to be some sort of abstract
dogma that is of very little relevance, but this is the whole idea of this gospel, that God
has come to us in the form of the human Jesus in order to envelop us into a
friendship which is both human and divine, to bring us into an intimate communion
in his Spirit. Well, there is the Trinity right there! And if we don’t have the Holy Trinity
as a dogma, we don’t have this either: we don’t have intimacy with God. We don’t have
true friendship because friendship is “what’s mine is yours and what’s yours is mine.”
And if we have friendship with God, that elevates us because then we become part of—
well, that’s not a right word, but part of the divinity; we become one with the divinity,
because what’s mine is yours. This is a gift to us. And of course it implies that we are
willing to also give of ourselves. What is mine is yours is a two-way street. So we give
ourselves to God, our individuality, our individualism, our sense of being separate, our
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autonomy, our free wills—we give them to God so that we can receive this adoption
and this inclusion in communion with God, in friendship with God.
And in friendship there is a kind of equality if it’s true friendship. It’s not
necessarily equality in all manners because there could still be differences in status, but
there is a kind of a sharing. This is intended here, that we are made equal to God in a
certain way, not in every possible way, but we share so much in the divine nature that
we in fact become God. And that’s exactly the terms used by the Fathers of the Church.
So this is anything but an abstract dogma of no relevance. It’s very relevant. And it’s
very relevant to the very idea of the Trinity that we live in the Holy Spirit. If the idea
of the Trinity is abstract and no longer relevant to modern people, then we are not living
in the Holy Spirit. Then we could say Pentecost is really just not anything. But in fact
Pentecost is very important. It is the gift to us of this divine Spirit, which we need to
know about, understand, appreciate, and utilize to its full extent, which we haven’t.
What makes the dogmas of the Church look irrelevant to people in the world is the fact
that people in the Church don’t know them, understand them, or utilize their power and
their effectiveness. So we are now chosen to understand and to appreciate and to utilize
this great gift that God has given to us, which implies that we are willing to respond in
like manner. This is my commandment: love one another as I love you.
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Rev. Paul A. Hottinger
World As Hostile to God Fifth Week of Easter Saturday, May 28, 2011
Acts 16:1-10; Jn 15:18-21 (Missionary territory right here in Naperville)

8:15 AM

“If the world hates you, realize that it hated me first.”
Now the word “world” is used in the Scriptures differently at different times; even in
this Fourth Gospel the word “cosmos” in Greek sometimes is the object of God’s love:
“God so loved the world that he sent his only begotten Son.” Here, no, here the world is
used as those who are hostile to God, so world does not mean planet, ground, earth, or
the mountains or the clouds. It’s not referring to any of that. It’s referring to people who
are hostile to God, and this hostility cannot be underestimated.
In a similar way, St. Paul in Romans says that the flesh lusts against the Spirit. Flesh
there means human nature taken as merely material and physical. It lusts against the
Spirit which is then human nature taken as a creation of God, created to be the basis for
unity and communion with God, and destined for eternal life with God. So these two are
in hostility with each other and this is something we have to understand. It isn’t as if,
well, these different views can simply live in peace. Well, they really can’t because the
flesh lusts against the Spirit, because the world is hostile to God. It’s not that God is
hostile to the world. The hostility is rooted in those who want to hold onto, basically,
a physical view of life and, therefore, see life in terms of what they can control, and what
they can acquire and what kind of power they can have, and how rich they can become,
and whom they can overcome and triumph over. And of course the evil one, who is the
father of lies, is always aiding and abetting the world, the flesh, so that, people don’t
see the truth.

World As Hostile to God

Now it says at the end here: “They do not know the one who sent me.” This kind of
knowledge is a personal knowledge. The world does not know the one who sent Jesus
because this kind of knowledge is based upon good will. “Peace on earth to those of
good will.” God’s peace comes to those who are disposed toward it and this disposition is
a choice. The world has made its choice, however, to the contrary. It is not disposed
to God, does not know God, does not want to know God, it has chosen a different way.
And it is so overpowering that many people grow up, even though they are baptized, they
grow up in a world where this is the constant message: life is about acquiring; life is
about power; life is about doing what you want; life is about bettering the other. And
people are, sadly enough, convinced that this is the truth, that this is what life’s about,
even though they are baptized into Christ, even though they are given the gospel. It
just bounces off their ears as they follow these false lights, and this is the world we’re
living in.
And the missionary territory is right under our noses. It’s right in Naperville. And
you are chosen to make a difference, to go out and to be different, to think differently,
to choose differently, to live differently, and at least in that way being a witness and an
example of discipleship.
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Rev. Paul A. Hottinger
Divine Presence in the Advocate
Sixth Sunday of Easter/A
May 29, 2011
10:45 AM Acts 8:5-8, 14-17; 1 Pt 3:15-18; Jn 14:15-21 (God wants to be part of
your life)
“And I will ask the Father, and he will give you another Advocate to be with you
always, the Spirit of truth, whom the world cannot accept, because it neither sees
nor knows him.”
This is quite a sentence; it contains a great deal of meaning. For us to appreciate this
we have to understand where it’s coming from. This is Jesus’ farewell words to his
friends shortly before the crucifixion. Now these are not his exact words; they are the
way that his best friend, the beloved disciple, remembered what Jesus said. So it’s from
the heart of the beloved disciple and it speaks to our hearts as well—Jesus’ message,
his parting message.
Clearly Jesus was aware that a great crisis was looming. How much he actually
knew, we don’t know. Don’t think that because he was divine he knew everything that
was going to happen. St. Thomas says that divine wisdom and divine knowledge is so
different from human it wouldn’t help very much—knowing things. Besides he was fully
human, not only fully divine, and human beings don’t know what is going to happen.
That’s part of being human; he shared that as well. And yet we do have a sense of the
direction events are taking, and he had a sense that definitely an ordeal was at hand,
that very fateful Passover. After all, he had been acclaimed Messiah, and that’s more or
less like waving a red flag in front of a bull. So something was going to happen.
And he foresaw that this was going to be something very difficult to endure for
his friends. He was worried about them. So he takes this occasion to support them, to
console them, to build them up, to encourage them; and he promises never to abandon
them. Now this cannot be interpreted physically, materially, literally. So what does it
mean?—I will never abandon you. That’s the question we are supposed to think about,
that we start to understand the teaching of the Holy Spirit, this Spirit he never talked
about until now. He uses the word “Advocate,” which actually means “lawyer” or
“attorney.” Now we make a lot of jokes, I know, about lawyers, but when you are facing
the maze of the legal system it’s much better to have a lawyer than not. It’s much better
to have the counsel, the advice, and the knowledge lawyers have than to be on your own.
Jesus is using that kind of an example now in regard to the world, because he is talking
about the world here, the world which cannot accept the Advocate. When we are facing
the world and the world’s system and its power grid, its network, it’s better to have
the help of a divine Advocate, the counsel, the advice, and the knowledge that God
can give us than not. And this is what Jesus is promising.
Now all along Jesus was trying to encourage people to understand and to believe and
to accept that God really wanted to be part of their lives. There are a lot of religions in the
world and they don’t say this. This is Jesus’ unique message: God wants to be part of
your life. And his physical presence was simply the first stage of this divine entrance
into all things human. This physical life was about to end, thus, this farewell.

Divine Presence in the Advocate

Now why this should be, who knows? God’s ways are totally beyond our scrutiny. But
this is what Jesus believed and taught. And right now he is telling his disciples in the face
of his death that he is not going to leave them, in other words, the divine presence is not
going to leave them; it’s going to change its mode, but it will still be there—a change
in mode, not a change in fact. “I will not leave you orphans.” An orphan is someone who
doesn’t know, who is not in touch with, his or her roots, source of origin. And he is
saying we will never be out of contact with our source of origin because we will have a
24/7 divine Spirit, Advocate, who will guide and direct and advise us in all things,
not just matters of survival or matters of spiritual truth, but in all things. God wants to be
part of your life! Christians have had a very hard time accepting this teaching.
Now although this is good news that we have this Advocate, it’s also very sobering
because what follows: “whom the world cannot accept, because it neither sees nor knows
him.” Here the word “world” means those people who don’t need or want God, and there
are a lot of them. There are a lot of people that don’t want God. Living on their own,
by their own will, establishing their own control, accumulating their own possessions, the
people of the world have no desire for God or God’s will or kingdom or providence. And
they are not merely indifferent, they are hostile to God. That’s the idea here in the
Scripture.
Now living in the world amidst its evil and corruption will be a continuous trial for
God’s children. Jesus is very sympathetic to this fact and to his friends who are going to
now be in this continuous trial. It will also be a temptation to allow the life of the world
to eclipse the life of God that he is offering and the promises he is making. Christian
believers are very naive if they believe that some universal harmony and peace can be
established on this earth apart from the obedience of faith. It cannot happen. The hostility
of the world makes this impossible: thus the importance of our witness, thus the
importance of our endurance. And so Jesus ends his farewell: “Whoever has my
commandments and observes them is the one who loves me. And whoever loves me
will be loved by my Father, and I will love him and reveal myself to him.”
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Rev. Paul A. Hottinger
Subtle Persecution
Sixth Week of Easter
Monday, May 30, 2011 8:15 AM
Acts 16:11-15; Jn 15:26—16:4a Memorial Day (Making faith our own;
Dedication to right values for our country)
“I have told you this so that you may not fall away.”
Indeed the possibility was from the beginning that people would fall away, and did.
Many of those who followed Jesus during his lifetime did not follow him past his death.
Many who became Christian later reverted to what they were before. We have to
understand that there is a tremendous pressure that comes upon believers to give up
their belief, and this is as it should be.
Peter talks about being refined. We know that precious ores are found in the earth
mixed with all kinds of rocks and dirt. We extract the ores through the process of
refinement. And St. Peter says in a very similar way our faith has to be refined. And
this process involves heat, and so heat is pressure and suffering in life, and it is
through this that our faith is tested and purified.
Now what we have to keep in mind here is that the Spirit, the Advocate, comes from
the Father and he testifies. Ultimately, although the Christian Church is a community,
ultimately, each individual has to hold on to the faith, the gift that God gives. We cannot
believe because someone else believes. We have to believe because God has given us
the gift of faith, and we have to recognize this gift that comes from God himself. We
have to realize we are called by God himself, each of us, individually. And then as we
recognize this we have a common bond that we share. The community comes about
because God calls each of us and then we gather together, not because we depend
upon somebody else. We may initially come to faith through others, but we have to make
it our own. And too often Christians neglect this, making faith their own. They just
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move along as part of a group and then when something happens in their lives they
realize how shallow the roots of faith are in them, and they fall away, as it says here. We
have to take care that we are not among them. Jesus’ point is that, yes, we will be
persecuted.
Now in the time of Christ and thereafter persecution was often quite violent. Today
it’s much more subtle, but it’s still very powerful, in our society anyway, a subtle
undermining of all spiritual values, a subtle sense that, well, the general consensus is
that this is irrelevant. And, of course, our children are very vulnerable to this kind of
persecution. It’s much harder for children to resist this than it would be for them to resist
out and out violence. Violence might actually steel them and fortify them, as we see,
for example, in certain countries where people, Catholics for example, were always
persecuted, like Ireland. Well, the Irish grew up very strong because the ruling powers
were so much against them, same in Poland and many other countries, but not true in our
society, where all the media and all of the people with any kind of authority or honor
or prestige or money or success seem to regard the gospel of Jesus Christ as
relatively irrelevant.
Now connecting this with the whole idea of Memorial Day, we have men and women
too in the past who have fought to keep our country free—now free for what? That’s the
question. What did they really die for? Free for us to be frivolous? Free for us to have
abortion on demand—is that what they died for? We have to honor their deaths and
their commitment to our country by an equal dedication to what we are really
supposed to be standing for.
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Rev. Paul A. Hottinger
Greatness through Transformation
Feast of St. James, apostle
Monday,
July 25, 2011 8:15 AM 2 Cor 4:7-15; Mt 20:20-28 (Ambition, not competition)

“But it shall not be so among you.”
A very short sentence, but one with profound consequences. What Jesus has come to
do is to bring the human nature to its perfection by combining it with the divine nature.
Now this is very easy to say but not to do. It involves a transformation of our minds as
well as our wills, but first our minds to understand first what we have to change in
ourselves.
Now here Jesus is describing life in the world. “You know that the rulers of the
Gentiles,” and we know today the rulers of the Gentiles are our politicians, our bankers,
our leaders in all forms of life—our Church leaders. Very often they are also Gentiles
because they always are trying to promote themselves at someone else’s expense: climb
the ladder, get ahead of the next guy, get more, more money or more prestige or more
something than someone else has, distinguish oneself. This is life in the world, and Jesus
says, “But it shall not be so among you.” You have a new life. You have a different life
and therefore you have to have a different perception of what is important.
Now there are actually two different strands in this move to the top. There is
ambition and there is competition. Most people confuse the two, but they are really
distinct. The first, ambition, Jesus really has no problem with, unlike, for example, the
Buddha. The Buddha was against all desire, therefore all ambition, but not Jesus. He does
not condemn desire. He does not condemn ambition. He does not condemn wanting to be
great. But he does condemn the competition part.

Greatness through Transformation

Now competition is okay as long as it’s in games. But in the very idea of
competition one team depends on the other, so they are really interdependent. In a game
everything ends at the end of the game. But some people make a game out of life,
pretending they can win. But life is not a game, and turning it into one is desecrating it.
Life is an interdependence. We all depend on one another and we are all one. And to
treat others as something to overcome is disgraceful. Jesus says, “Whoever wishes to be
great”—and that’s okay but “shall be a servant,” because a servant cares for the other,
does not overcome the other—a very different set of values coming from a very
different perception of what is real. Jesus is revealing what is real. He is revealing the
kingdom, the true nature of the creation as God intends it.
But for us to live in it we have to change certain perceptions we have. And then
we have to make the choices to follow the kingdom, not the world; to serve, not to rule
over; to regard all others as coequal and interdependent with oneself, and not as
inferior or a threat. And these perceptions take time for us to really acquire. They
require time spent in prayer and they require the grace of God to transform us.
And so this is what we celebrate with the feast of St. James. We recognize first of all
that even the apostles, and therefore even we, must face this transformation. It doesn’t
come to anyone naturally. But it is the way that leads to true greatness, defined by Christ
himself.
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Rev. Paul A. Hottinger
Heroic Opportunity Seventeenth Week in Ordinary Time Tuesday, July 26, 2011
8:15 AM Ex 33:7-11; 34:5b-9, 28; Mt 13:36-43 Sts. Joachim and Anne, parents of
the Blessed Virgin Mary (Always there will be weeds and wheat in society)

“Explain to us the parable of the weeds in the field.”
It is good for us to remember that in the very beginning the Christian gospel came
to be in a society that was hostile to its message; both the religious culture of that time
and the secular culture—both were hostile. This parable of the Weeds is a way of talking
about how good and evil coexist.
Now after about three hundred years of Christian life, of the Christian Church
existing in a hostile environment, there was a remarkable transformation of society. It
didn’t really happen that fast, but it started about three hundred years after Christ. And it
led to the end of this hostility to the gospel and to a new ideal, which was a Christian
society.
Now you might ask yourself, well, What is a Christian society? That’s been defined
by somebody, I don’t know by whom, but someone said, “A Christian society is a
society in which it’s easy to be Christian.” Now you could think about this. It would
mean a society where the laws, the values, the beliefs of the majority of the people
correspond to the gospel values—that’s the idea. Now most parents and grandparents
would want that for their children and grandchildren. They would want a society where
the laws reflect the values that they believe in. So that’s the ideal of Christian society.
But we know that today it doesn’t exist. The values of our culture are not Christian
values. The laws of our society only partially reflect Christian values; in many cases they
don’t at all. That’s just the way it is. And this reflects more the life of the Church in its
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first three hundred years than after the first three hundred years. This reflects more the
life of the Church within a context of hostility to what it values.
Now although I think most parents and grandparents would want this sort of society,
this Christian society, for their children and grandchildren, I’m not sure it’s always for
the best because it just may produce a certain mediocrity, which we might say is the
result of perhaps the medieval period. Yes, there were saints, but there was also a great
deal of mediocrity. St. Paul put it this way: “Where sin abounds, grace abounds all the
more.” That’s a principle we have to keep in mind. However bad things get, God is even
more bestowing grace. Therefore as things get really bad, God raises up all the more
heroic saints. As things get really depressed, God raises up all the greater
consolations, because God will not be defeated.
So in every society there’s going to be weeds and wheat, sometimes a lot of wheat
and a few weeds, other times a lot of weeds and a little wheat, but it’s always going to be
both. Even in the most ideal society we still have to fight the inner weaknesses that are
part of our nature. We have to combat the evils of Satan. We have to be aware of the
tendency of the world to corrupt. So in a sense one of the gifts of perhaps today is an
opportunity for us to live an unusually authentic Christian life, not in copying what
other people do, not in going along with laws and being decent, law-abiding, etc, but in
being heroic, in being extraordinary witnesses to God and to what God says and what
God does in our lives. God will not be outdone or outshone. So we can have this
consolation that in the midst of an evil and depraved generation we can shine. “Then the
righteous will shine like the sun in the Kingdom of their Father.” This is the promise!
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Rev. Paul A. Hottinger
Serendipity or Seeking
Seventeenth Week in Ordinary Time
Wednesday,
July 27, 2011 8:15 AM Ex 34:29-35; Mt 13:44-46 (The kingdom of God so
valuable nothing else can be compared to it)

We have to keep in mind the context of Jesus’ teachings. He is teaching Jewish
people. One of the primary ideas or teachings of Judaism is that through the Law the
Jewish people, the Jewish nation, has a share in the mind of God, which no one else
has; it’s an exclusive gift to them. They know the mind of God, and since they know the
mind of God, they can live according to God’s will. When they use the term “kingdom
of God” they mean God’s reign through them; through their obedience to the Law God
reigns in the world, at least over them. Then presumably they should at least be
independent of all the nations if not superior to them.
Now at the time of Jesus because of the Roman Empire and the domination of the
Roman Empire, prior to that the domination of the Alexandrian Empire, the Jews were
looking for the reestablishment of their own sovereignty, which then they would call
the “kingdom of God,” or Matthew likes to call it the “kingdom of heaven.” Jesus is
saying, well, it’s not what you think. The kingdom of heaven, the kingdom of God, is
not what you think. It’s not what you do even in obedience or devotion. It’s something
that’s discovered in one of two ways. Either serendipity—“It’s like a treasure buried in a
field which a person finds” unexpectedly. It’s Jesus talking about how we come to
experience God. First of all, one way we experience God is unexpectantly.
C.S. Lewis, who was devastated by his wife’s death, wrote a book once called
Surprised by Joy. Now, of course, his wife’s name was Joy, but he didn’t mean it just as a
pun. He meant that he was surprised that after this terrible period of depression and grief
that he was surprised by the joy that he felt. It was unexpected. You might say he had
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given up on God, or maybe he thought he did. God doesn’t come to us because of our
goodness or because of our values or because of our behavior. God comes to us
because God wants to be with us. And we can discover that quite unexpectedly.
And the point here is that then one has to “go and sell everything else,” because the
kingdom of God, the experience of God, is so valuable nothing else can be compared
to it. And the sad thing is some people experience God in some unexpected way and then
more or less forget about it or at least don’t allow that to change the way they live—
doesn’t change their perceptions, doesn’t change their priorities—what a terrible shame
because it’s meant to; it’s meant to change everything.
And the second way we can experience the kingdom of God or the experience of
God is by searching for it. “Like a merchant in search of fine pearls,” Jesus says, “Seek
and you will find.” But it’s really God who finds us. So if we are searching, that’s good,
we will find. But even then when we find, we have to be willing to sell everything else
to have this great pearl. We can’t think, well, it’s really nice, but I can’t invest all of my
resources in that! I have to think of business. How am I going to continue in business if I
put all my investments in one thing? In this way very common, worldly considerations
and anxieties can disrupt the work of God and deprive us of the joy that God really
wants us to have. But it’s because of our lack of response.
So this is a very important thing to be aware of. We need to seek it, but we also have
to be aware when we find it.
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Rev. Paul A. Hottinger
God in Every Situation Seventeenth Week in Ordinary Time Friday, July 29, 2011
8:15 AM Lv 23:1, 4-11, 15-16, 27, 34b-37; Jn 11:19-27 St. Martha (God’s help
in all our travails)

“Martha said to Jesus, ‘Lord, if you had been here, my brother would not have
died.’”
This has a thought that we probably had ourselves many times: if only this had
happened, or if only God had answered this prayer, or if only this had not happened,
things would be very different, much better; I would be happier; now I’m not going to be
happy; I am going to be sad. This is because we attach our happiness and our feeling
nature, our feeling habits, to circumstances in our lives, and we imagine that some
circumstances will make us happy, others will make us sad. This in itself is actually sad
because then we are really living on a rather superficial level.
The Book of Leviticus is all about how people are supposed to assemble and worship
God at certain times because that’s what God wanted. That’s what was read in the first
reading. Jesus’ whole life is really in contrast to that. Jesus’ mission is all about how
God comes to us in every situation—in every situation. And there is no situation, there
is no circumstance, where God is absent. And therefore there is no situation in which
we are required to be unhappy.
Now it is true there is suffering in life, and of course Jesus himself is the great
exemplar of this. And of course when we are really in pain we are not enjoying life. Jesus
did not enjoy the cross, for example. But the point is that nonetheless God can be found
in the cross, and God can be found in loss, and God can be found in sorrow, and God can
be found in sadness. It’s not that we shouldn’t be so sorry and it’s not that we should
never be sad; it’s that God is there also. And if we identify God or God’s works only
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with those things that bring us pleasure or lightness of heart, then we will be
depriving ourselves of a great deal of life. Worse—we will be shoving God out of a
great deal of life, as if, well, there is no compatibility between God and suffering. Well,
there certainly is.
Now at this particular time Jesus is about to, according to the story, bring Lazarus
back to life, but we should be very clear about this, that also is merely a temporary gift.
All life is temporary and Lazarus coming back to Martha was a temporary gift. And
that’s why this goes into “I am the resurrection and the life,” because ultimately we only
find fullness of life in God through death. And however we may cling to life on this
planet, it can never be the fulfillment of what God has planned for us. So we need to, of
course, be very confident in God’s willingness and desire to help us in all of our
travails, in all of our trials, in all of our suffering. We need to really enjoy the wonderful
blessings God gives to us and to expect that there will be more blessings every day.
But in all this we have to realize that we are merely experiencing a foretaste of what is
truly life.
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Rev. Paul A. Hottinger
Year of Jubilee Seventeenth Week in Ordinary Time
Saturday, July 30, 2011
8:15 AM Lv 25:1, 8-17; Mt 14:1-12 (BVM; St. Peter Chrysologus, bishop and
doctor of the Church) (Everything is a gift from God and is meant to be shared.)

Today we are reading a very interesting part of the Book of Leviticus; Christians
usually ignore this book, and for a good reason. Since the time of St. Paul, Christians
have not felt themselves bound to the stipulations of the Book of Leviticus or the
Law in general. However, Jesus honored the written Law as opposed to the oral Law,
and the idea behind it is something we should look at.
The idea behind this law of Jubilee is that God has given everyone a share in the
earth. He has divided up the land according to various clans and tribes, and this is their
birthright. Every fifty years the ancestral lands have to be returned to the families and
clans that originally owned them. In between people can negotiate; they can sell a lease
their land. But the lease can only go up to that fifty year period. There is no such thing in
the Bible as fee-simple, meaning that people own property outright. There is no idea of
property rights, in other words, according to modern thinking. If there is anyone who
owns property, it’s God.
So God has given it now, you might say in lease, to various peoples according to
fairness. And if they want to lease it to someone else, they can, but only for a limited
time. In this way no one can accumulate an enormous amount of wealth. Families cannot
become enormously wealthy because every fifty years everything has to revert to where it
was in the beginning. This represents a very important point, that ultimately everything
belongs to God and God wants everyone to share in the goods of the earth.
Obviously some people are more clever and industrious than others and they will
accumulate more, but there is a limit to what they should accumulate, and especially in
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terms of the source of the wealth, which is land at this time; it was an agrarian society.
This law said, well, no one family or group of families should accumulate too much,
so every fifty years they have to give it up.
Furthermore, in that fiftieth year no one should work at all; it’s like a year of
sabbath. If a tree produces fruit, you can pick the fruit and eat it, but you can’t go plough.
You have to leave the field to rest. You have to rest yourself. Toward that year, of course,
you are supposed to save enough to care for yourself and your family. This is so that
people don’t, first of all, work too hard and, second of all, depend too much on
themselves. They have to start recognizing—they have to continue to recognize that
everything is really a blessing. God is the source of all things, all property, all goodness,
the ability of the land to produce, fertility, everything goes back to God. Everything is a
gift. Everything is a fruit, and everything is meant to be shared.
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Rev. Paul A. Hottinger
Our Offering Multiplied Eighteenth Sunday in Ordinary Time/A July 31, 2011
10:45 AM Is 55:1-3; Rom 8:35, 37-39; Mt 14:13-21 (Our hunger for God)

“There is no need for them to go away; give them some food yourselves.”
It’s hard for us to avoid seeing how important eating is in the life and ministry of
Jesus. It’s the center of many stories, many events. Now there are many reasons for this;
I am only going to talk about two today.
Now the first is rather obvious: we all need to eat. What is not so obvious is that
feeding hungry people is a priority for God. Not everyone sees this; not everyone
believes this. It’s not part of most religions. The view of God in most religions is some
one or being very distant, often very indifferent or capricious or unreliable or unstable
even. Read the myths of the Greeks, the Upanishads of the Hindus. Their ideas are very
different from the ideas of Jesus. Jesus believed God really cared about people and
wanted to take care of all their needs on the physical level and on the deeper spiritual
plane.
Now Charles Darwin, the author of the famous Origin of Species and the inventor or
one of the inventors of the idea of evolution, did believe in a creator. He was not an
atheist like most of his disciples. But he thought God to be cruel and indifferent to needs.
In this he was very similar to the Greeks who went before Christ. Even the Jews believed
God was very interested in them as a people, but not necessarily in everybody. The poor,
the hungry, the sick were excluded from God’s care; otherwise they wouldn’t be poor and
sick. So that is the logic they used. So Jesus was really challenging everybody with his
ministry, teaching everybody, healing everybody, feeding everybody, especially the
poor—in God’s name, with God’s power. This challenged the thinking of the Jews and
the common sense of the Greeks. But it was only a beginning.
Jesus not only fed physical hungers, but he used hunger as a metaphor for
something deeper: our need for God. And we have from him or from the evangelist
terms like “bread that has come down from heaven.” Now this term refers to the feeding
of spiritual hunger, which is even more significant than physical hunger. Remember what
Jesus said to the devil who suggested that he change stones into bread. He said, “Man
does not live by bread alone, but by every word that comes from the mouth of God.” The
word that comes from the mouth of God gives meaning to life, gives direction and
purpose, and we need that to live. This is demonstrated very clearly in a wonderful book
written by Viktor Frankl, who was a Jew in Auschwitz. And he talked about those who
survived versus those who gave up. And he said those who survived, survived not
because they were treated better, not because they had more food, not because they were
healthier, but because they found meaning. Meaning kept them alive. Meaning is “the
bread that comes down from heaven.” Meaning is the “word that comes from the
mouth of God.” And this requires some kind of faith, some kind of sense that there is
more to life than meets the eye. At least it requires seeking.

Our Offering Multiplied

Now if Jesus’ culture was clueless about God’s care for the poor and the sick and the
marginalized, our culture is clueless about what hunger for God really means and
why it’s important. Carl Jung, the famous psychoanalyst, came to the conclusion by
studying his clients’ broken lives that the need for God is equal to the need for food.
Well, most of his fellow psychologists and psychoanalysts did not agree with him, and
don’t see this now. It is a blind spot in our culture.
So here we have a story about Jesus filling human needs on both the physical and
the spiritual levels. In neither case does Jesus fabricate food out of thin air. He says to
his disciples, “Give them some food yourselves.” Jesus makes his disciples contribute
something, in this case a mere five loaves and two fish—not much, but something. The
point is God doesn’t need great resources from us, but he does need our generosity. He
does need our participation in his work. And this is another way of understanding faith.
Faith is not just believing something, but accepting a share in the work of God,
making a contribution, giving of oneself. “Five loaves and two fish are all we have
here,” answered the disciples. What matters is not how much we have or what we have.
What matters is that we give it to God for God’s work, for the building of the kingdom.
This is what the Eucharist is about; this is what the Mass is about. We bring God
our gifts represented by bread we have baked and wine we have bought, and we give
them to God. They are consecrated by the Holy Spirit and made fruitful beyond their
merits, just like five loaves feeds five thousand. That can happen every day. That is our
mission as Jesus’ disciples: to work in the world, to be leaven in the world. And in
turn, we are fed by our own generosity. “The measure you measure out will be measured
back to you.”
So we may now consider what we have to offer to God in this coming week, that we
trust God will multiply and magnify in feeding all manners of human hunger.
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Rev. Paul A. Hottinger
Jesus—Our Model Eighteenth Week in Ordinary Time Monday, August 1, 2011
8:15 AM Nm 11:4b-15; Mt 14:22-36 (Jesus needs to pray, to be with the Father)

We see that Jesus in his humanity needed to keep in touch with the Father, and so
he repairs to the mountain in prayer. We have to keep in mind that Jesus is not only our
savior; he is also our model. He is our exemplar. He not only does something for us, but
he also shows us how to live a truly human life. Since humanity is created in the image
and likeness of God, until we are like God we are not truly human. So often what we
dismiss as “humanity”—“I’m just human,” for example; that’s just a statement with very
flawed logic. It’s referring to our acceptance of weaknesses; that is not the essence of
humanity; that’s its condition. Its essence is its likeness to God.
Jesus is our model in this, and part of what we have to model is his realization that
he needs to pray. He needs to be with the Father. He needs to be away from the
crowds. We cannot be truly godly people if we are always with the crowds, because
frankly the crowds are not godly. And all the noise that we hear from our media
equipment: our computers and our radios and our televisions—that is not really godly.
Even if some program is dedicated to some godly theme and may be actually wholesome
in some way, the noise it produces can really be distracting from our true goal, which is
to be in the presence of God, to live in the presence of God, to listen to God.
And we see at the end of this story Jesus is healing everybody who comes to him.
This is simply the fruit of his life of prayer. This is a fruit of the compassion that he
feels for those who suffer. Again, as a model for what is truly human, we see Jesus as
compassionate. To be non-compassionate is not to be truly human. To be contemptuous
of human beings is diametrically opposed to being truly human. So we have to keep this
in mind; again, Jesus is our model. As he does, we must do; as he is, we must become.

Jesus—Our Model

Rev. Paul A. Hottinger
Attention to Inner Life Eighteenth Week in Ordinary Time Tuesday, August 2, 2011
8:15 AM Nm 12:1-13; Mt 14:22-36 (St. Eusebius of Vercelli, bishop; St. Peter
Julian Eymard, priest) (Being responsible for who we are)

In this teaching as in many Jesus goes beyond the level of sincerity. In our
contemporary culture the idea seems to be that if someone really is sincere about
believing something is good, well, then it is, at least for that person. We call this
“relativism.” Or if someone believes something is bad, well, then it is, at least for that
person. But this is failing to realize that what is really good is good in itself and what is
bad is bad in itself and that our knowledge of it is secondary, that our intentions are
secondary. It’s true we can have evil intentions, but that isn’t the only issue. There is an
objective reality.
Here Jesus is saying that the reality, called the tradition of the elders, the oral Law, the
oral Torah, is not really worth much. He is discounting it. In this particular case this
example has to do with what is called “kosher Laws,” but what applies to kosher Laws
really applies to the oral Law in general. According to Jesus, it’s not objective. It’s just
what men think or what men have said, if you want, what men have invented. It’s not
about what is really real. Whereas what he is revealing is the actual nature of God,
how God really is, the nature of humanity, how humanity really is. And he is saying
when it comes to reality, yes, men can be made impure, but not by what goes into
them, as according to the kosher Laws, but by what comes out of them, the internal
dispositions that are subject to our will.
Now we may have all kinds of different reactions to life and we live in a very hostile
world and so we will have all kinds of reactions to that hostility. We can feel all kinds
of dejection, rejection, fear, anxiety, anger. But what we do with that is our own
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choice, and that’s what comes out of us, what we choose, or sometimes what we don’t
bother stopping, which is also a choice. To let our mouths speak for us without thinking
is a choice, not a good one, not that conscious, but it is a choice because we don’t have to
do that.
So Jesus is talking about the inner life and how we allow that or don’t allow that
expression in our world. And we are called to be representatives of God, and
therefore we are called to bless, not curse. We are called even to love our enemies
because “God is love” and therefore God does not react to people according to their
mode but is what he is. And we are called to be what we are as well. And this is not
the way most people look at life. So not only would the Pharisees take offense, most
people will take offense if they ever understand what Jesus is getting at because it puts
tremendous responsibility on them and on their inner life and on their ability to be
attentive, to pay attention to their inner life, and to be responsible for what they say,
how they act, what they do. This is work, but it’s the work of God.
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Rev. Paul A. Hottinger
Distrust vs. Trust Eighteenth Week in Ordinary Time Wednesday, August 3, 2011
8:15 AM Nm 13:1-2, 25—14:1, 26a-29a, 34-35; Mt 15:21-28 (Believe in God’s
love and power)

We have in today’s readings a very strong contrast. In the first story from the Book of
Numbers God is very angry at the people for their being afraid. Now we don’t normally
think of fear as a sin or even a choice, but fear here is another word for distrust. They
are distrusting God—that’s the problem. Fear maybe is instinctive and beyond our
choice, beyond our control, but what we do with the fear is not. The question is, When
we are afraid do we really trust that God will see us through our troubles? In this
particular story the Israelites did not trust in God. They allowed stories of formidable
enemies to overcome them, so that they didn’t want to follow through with what God had
told them: to go into the land that he was going to provide. Now we don’t have to know
all the details of what really happened. We just have the story about this distrust of God’s
promise.
Now in contrast we have another story, not about Israel at all, but about a pagan, a
woman from the land of Tyre and Sidon. She is in need and she goes to Jesus with faith.
Now the word of God did not guarantee her anything. Jesus said he is “sent to the lost
sheep of the house of Israel.” That was his mission. That was his job, so to speak. She
wasn’t part of it. But she wanted to be part of it and she believed she could be part of it
because she saw Jesus as something trustworthy. So in contrast to the Israelites who
had ample reason to trust God but who didn’t, here she has no reason to trust God,
but she did.
Now sometimes when I meet people who are sick and I say, “Well, you know, we
have to pray for your healing.” Sometimes people say, “Oh, I really don’t think I should

Distrust vs. Trust

bother God with my problems.” I’ve heard that. Some people think that they are so
insignificant that they shouldn’t bother God with their problems, as if God is too
busy. What kind of idea of God is that? Or as if we really don’t trust God’s concern for
us individually, as if I’m not that important. But what does that say about the love of
God as the word of God itself reveals, that Jesus himself reveals in his very ministry? We
are not doing any kind of honor, we are not giving God any kind of honor when we
don’t trust in his love for us, when we don’t think that his power is in the world for us.
That’s not to say we can presume what God will do, but that we believe that God loves us
the way this Phoenician woman believed God loved her, that we believe that God can
touch us and that God is the power to bring about our well-being, however God may
do it, on whatever schedule God is on—that is not up to us to decide, but that God
will do it. That is essential for us to relate to God the way God wants.
So here we have two examples. Which one do we follow?
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Rev. Paul A. Hottinger
Selling Ourselves Short Eighteenth Week in Ordinary Time Friday, August 5, 2011
8:15 AM Dt 4:32-40; Mt 16:24-28 (Dedication of the Basilica of St. Mary Major in
Rome) (Deny our false self to see the great potential God has placed within us)

“Jesus said to his disciples, ‘Whoever wishes to come after me must deny himself,
take up his cross, and follow me.’”
Now you might answer, a good question: What is meant by “himself” or “myself”?
What is Jesus meaning by this? Children identify with their bodies almost exclusively. As
we get older we identify with a lot of our interior lives, our feelings, our thoughts.
What is Jesus getting at: taking up our cross; what does that mean? Some people
have thought it meant more or less making life difficult for oneself, and sometimes that
might be appropriate. I don’t think that’s what he is referring to here. Life is already
difficult. Life is already constructed in such a way there will be problems for everybody;
we don’t have to invent them. We don’t have to find ways of creating pain. If we are
overindulgent in a certain area, then maybe we need some denial, but we have to be
very careful we have a good reason for self-denial, that we know what self we are
denying. Is it appetites out of control? Is it an evil desire, like the desire for revenge? Is
that what we are trying to curb?
In general, what Jesus is saying is you must deny who it is you think you are. Now
what we think we are is partially a product of our family life, our family experience, the
people we have met, the way we’re treated, how people regard us, how well or poorly we
get along in employment, socially, the people we have friendship with. All of this
contributes to who we think we are. The problem is we often sell ourselves short. We
think we are more limited than we really are. We imagine that what has happened
before is all that can happen. We don’t see ourselves as really made in the image
Selling Ourselves Short

and likeness of God. We don’t really realize that we are created to be saints. And
that is the self we have to deny, the self we have invented, the self which is very poor,
the self which is very limited, the self which does not see oneself as participating in the
love of God, in the being of God, in the life of God. As St. John of the Cross says, equal
to God by participating in his love.
If we think about what God really wants to do in our lives, we realize that we are very
unfinished. The saints give us some indication of the way to go, although there are many
different saints and many different ways. We each have to find one that is suitable for our
own circumstances. But we have to keep in mind that holding on to what we have been
is a sure way to lose the great potential that God has placed within us. And that is the
meaning of: “For whoever wishes to save his life,” as he or she has known it, “will lose
it,” because it’s so little and so insignificant, “but whoever loses his life for my sake will
find it,” will find what God really wants it to be.
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Rev. Paul A. Hottinger
Split Moment of Truth
Transfiguration of the Lord
Saturday, August 6, 2011
8:15 AM Dn 7:9-10, 13-14; 2 Pt 1:16-19 Mt 17:1-9 (What our senses miss)

“And he was transfigured before them; his face shown like the sun and his
clothes became white as light.”
Now the apostles were people like you and me. They perceived the world through
their senses, but the senses are not very reliable in conveying the whole of the truth,
not the whole of the truth about creation, not the whole of the truth about yourself, not the
whole of the truth about God. The senses, even attached to reason, are really a small
thing.
Now today we have the story of Jesus opening the eyes of his disciples for a
moment so that they might perceive something that was always there but not
perceptible to their senses.
Now this particular story is rich in imagery because we have Moses. Moses represents
for the Jews, tradition. You remember Tevye—tradition—that’s the reason for
everything. And that’s not only true for Jews; it’s true for a lot of religious people. It’s
all about tradition. It’s all about the past: God is about the past; life is about the past;
we’re just living on memories.
Now on the other hand, there is Elijah. Elijah was considered a prophet of the
coming age, because if you recall in the story about his death, he really didn’t die; he was
taken up to heaven in a whirlwind. And so Jews expected that before the end of the world
he would return to announce the end, the coming of the Messiah therefore.
Now there are people that are always focusing on the end. They can’t wait for the end
of the world. They can’t wait for Armageddon. But in so focusing on the future they
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are ignoring what is going on right in their midst; it’s as if what happens now
doesn’t matter. Many people who always focus on the end-times are actually people
who believe the world is hopelessly corrupt. There are a lot of Christians that believe this
way: the world is hopelessly corrupt; nothing can be done; therefore God has to come
back to fix the world—until God comes back, until the world ends, nothing can be done.
Now these two extremes need to be avoided because they leave out the presence
of God now. And the whole Christian religion is based on the idea that God became
incarnate, enfleshed himself in the world, and so remains until the end of time. So we
cannot, first of all, only look at the past. We are not simply living on memory. We are
living in the midst of God’s presence in the power of the Holy Spirit, who continues to
transform God’s people, insofar as they let him, into a new people that really reflect
the radiance of God, just as Christ on the Mount Tabor reflected the radiance of God.
In fact, St. Teresa of Avila says if we ever saw our own souls in the state of
sanctifying grace, we could never sin again because they are so beautiful. We don’t see
this with our senses, but it is true just as Jesus was always full of light because he is
“Light from Light.” He is, he was, he will be, he always shall be “Light from Light.” The
apostles saw the truth only for a split moment, but the truth is always the truth, and
God’s presence in the world will never be reversed. God has come to stay, and
therefore we dare not dismiss the world as hopeless. We dare not dismiss the world as
totally corrupt. There’s plenty of corruption in the world, but it’s salvageable because
it belongs to God and God has spent himself in coming to embrace it. And that is our
faith. So it’s important that we keep in mind the whole truth and our whole faith as we
contemplate this feast of the Transfiguration.
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Rev. Paul A. Hottinger
Afraid and Trusting Nineteenth Sunday in Ordinary Time/A August 7, 2011
12:15 PM 1 Kgs 19:9a, 11-13a; Rom 9:1-5; Mt 14:22-33 (Relying on God
through the storms of life)
“Immediately Jesus stretched out his hand and caught Peter, and said to him, ‘O
you of little faith, why did you doubt?’”
One of the deepest problems facing people of faith is understanding what God is
actually like. This is no theoretical problem; this is very practical. You cannot relate to
someone you don’t know at all or someone whose qualities you are completely unaware
of. Think of your own relationships. Can you relate to someone who doesn’t know you at
all or you don’t know, or someone who believes things about you that aren’t true? No,
you cannot have an authentic relationship with those people.
Now the Decalogue forbids “strange gods.” The first commandment forbids
“strange gods.” What are they? They are false ideas or images of what God is like. If
you peruse the religions of the world, either present-day religions or ancient ones, you
will find many strange ideas and images about God that are totally incompatible with the
very teaching of Christ.
Now at the time of Elijah, whom we meet in the first reading this afternoon, the
greatest problem that the prophets had was to convince people to separate their belief in
God from their belief in nature. At that time things tended to blend together. People
thought nature was God. The pagans surely claimed that. The Israelites tended to believe
that as well. Now nature includes both positive and negative aspects: for example,
beautiful sunsets, show-capped mountains, but also tornados and earthquakes, refreshing
rains, but also droughts and floods. The upshot is that if we call acts of nature acts of
God, our relationship with God will be poisoned by the negative, by the inconsistent, by
the unreliable flow of events that nature is. And many people have lost their faith,
although they actually never had it in the true God, but they lost what they called their
faith because something bad happened to them. Nature turned against them, some disease
overtook them, or some misfortune befell them, and they blamed God for this because
their idea of God is nature, the forces that make things work. This is actually
paganism.
Now Elijah went to the mountain of God and he experienced this: “God was not in the
wind; God was not in the earthquake; God was not in the fire.” The real challenge of the
prophets was to get the people to separate their sense of God from their experience of
nature. Only in this way can God be a friend and guardian through the many ups and
downs of life. Life is a struggle; God is not the enemy. God intends to be our
companion, our friend, our guardian, our savior.
Now if you understand this background, then you understand how important this story
is about the disciples in the boat. The disciples were tossed about by waves. This is an
apt description of the life of the Church in that age, in our age, in every age. The Church
is always being beset with winds and storms and so are our own personal lives, the life of
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our society—always beset with all kinds of storms—our own families. We are always
beset with something; there is always something wrong.
Now realizing that God is not the source of the storm does not in itself allay the
fears the storms naturally create. So they are not in their boat saying why did God send
the storm, but they are still afraid for, after all, they may sink and die, and they are not
ready for this. Now their temptation was to think that God was distant and
indifferent to their peril, to the danger they were facing. They had not yet accepted the
truth that Jesus constantly told them: there is no need to be afraid; God is with you.
That’s easy to believe in calm weather with sunny skies and tranquil waters, but not so
much in a hurricane or tornado.
Peter is both afraid and trusting. And in this he images all of us. We are all afraid
and trusting. He calls on Jesus for help and he responds to Jesus’ invitation, “Come.”
But then he loses his contact with Jesus and starts to focus on the wind and he starts to
realize that what’s happening is impossible according to what he has always been told,
according to the world as he understands it, and so he founders and sinks. And the
disciples of Jesus always founder and sink when they lose contact with him. The
assurances of God are not mechanical. They have to be conscious through a conscious
living out of faith.
Now this scenario is repeated over and over again in the life of our community and
your own personal lives and your families, in the lives of all believers. The storms and
travails of life threaten us and naturally we feel afraid, but Christ is always present,
always beckoning us to trust him, to come to him and rely on his strength. But when we
focus too much on our problems and not on him, we founder and we sink. One thing
a lot of believers don’t quite get is that God does not intend our lives to be placid or
carefree. That is not the plan. Our lives on earth are a proving ground where we
decide just what or whom we rely on.
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Rev. Paul A. Hottinger
Integration of Faith and Reason
Ninetieth Week in Ordinary Time Monday,
August 8, 2011 8:15 AM Dt 10:12-22; Mt 17:22-27 (St. Dominic, priest)
(Witness to the truth of the gospel for our own good that they share with others)

“And now, Israel, what does the Lord, your God, ask of you but to fear the Lord,
your God, and follow his ways exactly, to love and serve the Lord, your God, with
all your heart and all your soul, to keep the commandments and statutes of the Lord
which I enjoin on you today for your own good?”
This idea that everything the Lord gives by way of his law and his word is for our own
good is very basic to the whole message of the Old Testament and the covenant. The
Jewish rabbis said that through the knowledge of the Torah human beings share in the
mind of God. Well, Christians believe that people who believe in the good news of Jesus
Christ share in the mind of God for their own good even more so. Now this has to be a
fundamental understanding that Christian people have: that they are chosen to witness
to the truth of the gospel for their own good, a good that they want to share with
others.
This was the idea of St. Dominic. He saw the faith, the Christian faith, the Catholic
faith, as something wholly good that he wanted to share with the world especially in his
time as he saw Islam becoming prominent and really taking over land after land that had
formerly been Christian. Now he believed the way to overcome Islam is through
teaching and preaching the truth. He also believed that the truth of the gospel would
be absolutely and perfectly compatible with the findings of reason. This was a belief
of the early Church as well, the belief of the Fathers. After all, reason leads us to God
and the faith is God reaching to us, so they have to be compatible. As far as I know,
this is not the belief of any other religion. It was not affirmed by the Reformers. They
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believed reason was unreliable in regard to matters of God. They thought that its focus
was only on things of earth, not so the Fathers, not so St. Dominic.
So the whole idea of Dominic was to found an order of preachers that would be
skilled in combining the wisdom of the world with the wisdom of the gospel, and thus
overcoming all false points of view through the gentle persuasion of the truth. Of
course his most famous disciple, I would say the most famous disciple, was St. Thomas
Aquinas, and Aquinas made this the foundation of Catholic education, the whole idea
that we put the wisdom of the world and the wisdom of the gospels together and we
integrate them.
Now in recent years this whole idea has fallen into disfavor, even among Catholics, as
if the wisdom of the world has nothing to do with the wisdom of the gospel, or we should
accept not the wisdom of the world but whatever people say in the world. These are two
contrary viewpoints. The one says, well, the world has nothing to offer, which is false.
The other says whatever people think is true is true. That’s subjectivism—that’s also
false. Both Dominic and Thomas Aquinas opposed this in a root commitment to
evangelization.
Now if we are ever going to begin what John Paul II and Pope Benedict have called
the “New Evangelization,” we have to do it on this basis, that we really trust our own
reason and we allow our faith to enlighten our reason and present a unified picture to
the world of something joyful, attractive, and true.
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Rev. Paul A. Hottinger
Opening of Potential Nineteenth Week in Ordinary Time Tuesday, August 9, 2011
8:15 AM Dt 31:1-8; Mt 18:1-5, 10, 12-14 (St. Teresa Benedicta of the Cross, virgin
and martyr) (Three channels: God’s grace, the environment, individual choice)

“And whoever receives one child such as this in my name receives me.”
Every time a child is born God’s plan for the creation begins anew. Every child
possesses the whole potential for life in God. It needs to be opened, and that opening
has three basic channels. The first is, of course, God’s grace, symbolized and
effectively signified in the sacrament of Baptism. This is God’s claim on the child. This
is not simply the child of Mr. and Mrs. So and So, but is now God’s own—not simply
through creation itself in which everything is God’s, but in a very personal and special
way, called by name, called to be a very unique member of the body of Christ.
Now that uniqueness can have many facets to it; it could be very small facets, but they
are all important. Think of the human body with its incredible diversity of forms. How
many different kinds of cells are in the human body? And every single one of them is
important. When even one of them goes astray, we have a serious problem. So it is with
the body of Christ. Every single cell is absolutely important. When one goes astray, as
this is talking about, there is a serious problem.
Now because of this and because of God’s plan and God’s initiative in creating and
redeeming his own image, it’s important that we build a world where God’s work can be
seen and cooperated with easily. This is the Church’s agenda, to create an
environment—that’s the second channel, the environment—whereby children can
grow up and know God, not be constantly confused. Recently a woman told me that her
seventeen-year-old grandson is wondering about whether there is a God because, after all,
how come so many bad things happen. Well, that poor lad has never been catechized
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about the true nature of God and about the true situation of human beings on this planet.
It doesn’t mean his parents didn’t try; it means that the world has overcome whatever
efforts had been made. We have to realize we are living in a hostile environment in many
ways, and so we have to double our efforts to make the environment favorable for
life, for children so that God can be known and believed in, and related to, and children
can grow up in an environment which is wholesome and life-giving.
The third, of course, is the child’s own choices. That’s important too, and it’s very
odd—at least it seems odd to me—that modern psychology hardly ever talks about a
child’s own contribution to how he or she grows up. It’s all about the parents. It’s all
about the environment. It’s all about the home. It’s about the schools. It’s about this; it’s
about that. But what about the choices the child makes? They are also very important.
Fortunately every child has a guardian. “For I say unto you that their angels in
heaven always look upon the face of my heavenly Father.” So even children who are
not so well cared for, nonetheless, do have a guardian to help them in life. But then
nonetheless, they have to make the right decisions.
So these are the three channels: God, his graces; the environment, what we do to our
world to make it better or worse; then thirdly, the individual choice of the child. And of
course each of us is one of these children. So we all contribute something toward
God’s plan or we all take away something.
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Rev. Paul A. Hottinger
Dying to Gain Life Feast of St. Lawrence Wednesday, August 10, 2011 8:15 AM
2 Cor 9:6-10; Jn 12:24-26 (The potential God has put within us)

When I was a boy I used to love to collect chestnuts. I used to save them and polish
them. But there is a big difference between a chestnut and a chestnut tree. There is no
comparison, or between an acorn and an oak tree—there is no comparison. We are now
like little chestnuts; we are like little acorns. We don’t know what we are going to
become anymore than an acorn could know the nature of an oak tree, even though all that
potential is in the acorn.
Now our whole life on this planet is a planting, every part of it. And when you
plant a seed it first softens in the earth and it loses its casing. It’s only that way that the
potential of the plant within it can be released. In a very similar way we have to lose our
casing, our protectiveness, the shield that keeps us separate from one another and
from God. And that is a dying process. It is not necessarily a painful process, mind you;
dying needn’t be painful. Most of the pain involved in dying either comes from
disease, which is a disorder in the organism, or it comes from holding on to what has
to go.
So when Jesus then talks about “a grain of wheat falls to the ground and dies,” he
is talking about each of us being a grain of wheat or an acorn of whatever you want to
say. If we want to become the potential God has put within us, we have to let that
process proceed. Oddly enough, living and dying are really the same process, not two
different ones. True living is dying; true dying is living. They are not opposites. When
we think of them as opposites, we create needless trouble for ourselves. It’s all part of the
same process, whereby which we are planted and grow and become what God intends us
to be. We don’t see that on this earth, although we can find all kinds of intimations of it,
all kinds of hints, all kinds of previews, but not the whole thing. For that we wait until we
are with God in glory.
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Rev. Paul A. Hottinger
Spiritual Nature of Marriage
Nineteenth Week in Ordinary Time
Friday,
August 12, 2011 8:15 AM Jos 24:1-13; Mt 19:3-12 (St. Jane Frances de Chantal,
religious)

“Whoever can accept this ought to accept it.”
This is a teaching on the spiritual nature of marriage, and Jesus knows very well
that not all can accept it because not everyone really is at that level of spiritual
development whereby they can be bound to another person in the Spirit. He is speaking
about an internal spiritual companionship. This is very different from what people call
marriage in society. What they mean by marriage in society is a legally sanctioned
cohabitation where people have a certain right to common property and/or other benefits
such as pensions and social security, and so on. That’s not what Jesus is talking about. He
is not talking about anything socially recognizable. He is talking about a spiritual
blending, bonding, uniting in the soul between a man and a woman. So what this says is
there is a certain sort of spiritual compatibility that God has designed between male
and female. In other words, we are not created to be individuals. We are created for
others, and in the male-female relationship there is a certain compatibility that has a
spiritual foundation that’s not merely physical. The physical is an expression of the
spiritual rather than the other way around.
Now not everyone is capable of this sort of unity because they live on a level of
mechanical thinking, reacting, and behaving. So Jesus is very aware of this, he says,
“Whoever can accept this ought to accept it.” But that’s why the Church has
annulments, because there are some people who, at least at the stage of spiritual
development they are when they get married, aren’t capable of coming into that spiritual
relationship. So the Church declares that attempted marriage to be null. It doesn’t mean,
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of course, the children are illegitimate. What it means is that the relationship is too
shallow spiritually, although perfectly legal.
Now it takes two people to enter into this and therefore it could be simply one is
not capable. Now having annulled the marriage, the Church gives people the right to
try again. That doesn’t mean they will be successful a second time. This all requires
growth. It requires humility. It requires a willingness to die to self, to let go of all selfcenteredness and to live for another person. That itself requires faith because the other
person may not be all you need, so that’s why the sacrament of Marriage all depends
upon God. That’s why it’s called a sacrament, because a sacrament is a sign of God’s
presence in the world. And every truly successful spiritual union is a sign of God’s
presence in the world.
Now what is said of marriage is also true of celibacy. He brings that up in the end
here: “Some renounce marriage for the sake of the kingdom.” That is the same thing.
That depends upon God and the soul’s ability to trust in God and to live for God
and because of living for God to live for others as well since that is God’s way. So all
this depends upon God, and we have to do the best we can. “Whoever can accept this
ought to accept it.”
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Rev. Paul A. Hottinger
Bless the Children Nineteenth Week in Ordinary Time Saturday, August 13, 2011
8:15 AM Jos 24:14-29; Mt 19:13-15 (St. Pontian, pope and martyr, and St.
Hippolytus, priest and martyr; BVM) (We all need help, healing, comfort, forgiveness)

Today’s story of Jesus and blessing the children raises the question of how do we
think of children. The apostles apparently thought they were a nuisance. And there are
people that act this way, but Jesus said, “For the kingdom of heaven belongs to such as
these.”
He regarded children as having a sort of natural innocence; even though they
weren’t baptized, they had a natural innocence to them. I think it’s important that we
keep in mind that children need to be blessed; we need to bless our children. We have to
teach them also, but our teaching and our discipline should not overwhelm our
relationship to them. They need to be touched; they need to be blessed; they need to
be prayed over.
This demonstrates, first of all, that the will of God is to bless. Secondly, it
demonstrates that we recognize that, like us, they are in need of help, of healing, of
comfort, of forgiveness—and it also demonstrates that we have listened to the gospel.
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Rev. Paul A. Hottinger
Outgrowing Prejudice Twentieth Sunday in Ordinary Time/A August 14, 2011
9:00 AM Is 56:1. 6-7; Rom 11:13-15, 29-32; Mt 15:21-28 (Openness to change
our minds)

“He said in reply, ‘I was sent only to the lost sheep of the house of Israel.’”
This story in Matthew serves two purposes. It is certainly a story of healing and
faith, but it is also more. It is a story of Jesus growing in his humanity and, frankly,
changing his mind. When Christians say that God became human they sometimes think
that Jesus’ humanity was absolutely perfect and not needing any growth or change. But
what kind of humanity would this be?
The human nature is the only part of creation that begins incomplete and is
accountable for how it completes itself. Children are presented with many examples to
imitate; they choose which ones. Often as we grow older we have to reflect on our
choices and change them.
Here we see Jesus needed to change something. He appears somewhat harsh and
closed, even exclusive: “I was sent only to the lost sheep of the house of Israel.” This
woman is what we call today a Palestinian, a Canaanite, woman of Syrophoenician
ancestry. He is even derogatory and insulting: “It is not right to take the food of children
and throw it to the dogs.” In other words, he is suffering from what we all suffer from,
human prejudice. This may seem shocking to those who confuse imperfection with sin.
Jesus was sinless because he always trusted the Father, but Hebrews says he had to
“learn obedience.” Matthew said he had to “grow in wisdom and knowledge,” which
is another way of saying he had to change. This story is about a watermark event that
turned his ministry from a purely Jewish one into a more universal outreach.
It may be a good time for us to reflect on the topic of prejudice. Jesus had to overcome
prejudice and so do we. It is rooted in the way we form our identities, our feeling of
belonging. We identify with our mothers and fathers, not some other mother or father.
This is the beginning of our sense of who we are. The feeling of family is the beginning
of a social life. Our families have friends, and so our social circle grows. Jesus went
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through the same process of being socialized as a Jew, although a Galilean Jew, not a
Judean Jew, which incidentally meant second class.
But he felt no connection to this Canaanite woman, this Palestinian. But she
challenged his human bias by a disarming humility. So on second thought, he granted
her prayer: he healed her child. This should assure us that changing our minds is not a
sign of weakness or a lack of conviction, but an openness to a new truth that we had
not yet seen. And when we meet prejudice in others we may remember this Canaanite
woman and take her tactic of disarming humility, rather than wounded pride that is
usually the case.
This story also has a second purpose, an example of faith in prayer. This woman
would not be put-off. The apostles wanted to shut her up; she would not cooperate; she
would not relent; she would not be a “good girl.” The faith that Jesus refers to was an
unswerving trust in Jesus’ goodness and power to help her, connected to a relentless
desire for his attention. Do we have this faith: unswerving trust in Jesus’ goodness and
power to help us and a relentless desire to gain his attention? There is nothing halfhearted about this woman.
So Matthew leaves us with two lessons. Number one, in the pursuit of what we believe
to be God’s will, we have to be open to new perspectives as God enlightens us
through our experiences. In the words of Cardinal Newman, “To become perfect is to
have changed often.” Secondly, for our prayers to be effective they have to be
persistent.
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Rev. Paul A. Hottinger
Problem with Riches Twentieth Week in Ordinary Time Tuesday, August 16, 2011
8:15 AM Jgs 6:11-24a; Mt 19:23-30 (St. Stephen of Hungary) (Our ability to
figure out)

“Jesus said to his disciples: ‘Amen, I say to you, it will be hard for one who is rich
to enter the Kingdom of Heaven.’”
This teaching was very difficult for the disciples to accept, and it’s no different today:
most people don’t accept this; they do not see the dangers of riches. St. Francis did, but
most of his friars did not. St. Clare did, but most of her sisters did not. It is not easy to see
the danger of being rich, so it’s something we have to think about.
Today there’s a great deal of concern because there is such a disparity in the world
between the rich and the poor. I don’t know exactly what the statistics are, but a small
number of people possess a large percentage of the world’s wealth. To some people this
is a great injustice, and they have various remedies they suggest. To other people it’s the
way it should be because to the second group, well, this wealth is something that is
created by human effort and activity and those who create it should have it. But neither
side really sees the point Jesus is making: the danger of riches in the first place.
I do remember reading a very curious statement from Andrew Carnegie, who was a
great millionaire. In his day he was one of the wealthiest men in the world. He said he
would not give his wealth to his children because he didn’t want to ruin them. That’s an
interesting statement. The Sage of Omaha, Warren Buffett, has made a very similar
statement about his billions in Berkshire Hathaway. He said he will not leave his money
to his children; he doesn’t want to ruin their lives. Now he cautions that he is going to
make them well-off but not give his billions to them. So at least those two people
understand the potential danger in being rich. I do think we have to think about it.
Problem with Riches

I believe that we are put on earth to do something with our lives, to make a
contribution. Now if in making a contribution in life, one becomes wealthy, I suppose
that’s good, but then one has to find something useful to do with the wealth. This itself
can become a great burden. Accumulating it is not an answer; you have to do something
with it, something useful. Self-indulgence is not something useful, so that’s not an
answer. So what are we going to do? Actually when one is wealthy, one has a great
burden. On the other hand, when one is very poor, that’s another very great burden.
So, evidently, prudence would indicate that the middle road, having just enough to
exist and to enjoy life but not too much, is the ideal. As far as whether the government
should be involved in redistributing wealth, all these matters the gospel does not say, nor
does the Church. Those are problems that we have to figure out. What is the best way
to handle this problem of wealth?—and it is a problem. What is the best way to deal
with the problem of poverty?—and it is a problem. But Jesus doesn’t give us an
answer. He simply warns us of what the problem is. So that in itself indicates that he has
great trust in our ability to reflect and to choose wisely since we have all been endowed
from above.
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Rev. Paul A. Hottinger
Superabundant Generosity
Twentieth Week in Ordinary Time
Wednesday,
August 17, 2011 8:15 AM Jgs 9:6-15; Mt 20:1-16 (God rewards us with what
Christ has earned)

This is a parable of the kingdom. Again, a parable is a comparison in which some
point is exaggerated to make a point.
Now this story of the man in the vineyard is, of course, very exaggerated. No owner of
a vineyard would ever do what this man did. Now, mind you, he is paying a just wage to
the workers who worked all day long. Then to those who worked only an hour or a few
hours he is giving the same wage, which in that case is not really just but
superabundant. Jesus says, well, this is like the kingdom of God.
Now the point is that the workers who worked all day long are complaining. They are
grumbling because they feel they have been dealt with unjustly. But the owner makes it
very clear he is not being unfair to them: I’m not cheating you; I’m giving you what you
deserve. I am just giving other people more than they deserve. And he says, “Or are
you envious because I’m generous?” The point is that God is generous with everybody.
But those who are envious deprive themselves of the generosity.
In regard to the kingdom there are no workers there all day long. Nobody has been
working all the time since the beginning of time for the kingdom of God except God
himself. Another way of putting this is that the only one who really has been working all
along is the Word of God who comes embodied in Christ. In one way of looking at it
he is the one who has worked all day long, and the other workers are his helpers, his
apostles, his disciples, and he, God that is, is so generous he gives to Jesus’ followers,
Christ’s followers, the same blessing that Christ himself alone has really earned and
merited.
Now the only way we can avail ourselves of God’s generosity is to be grateful. To be
envious and to feel ourselves cheated is to deprive ourselves of the very generosity at
hand. And to pretend that we are something we are not, that we are someone who has
really been with God from the beginning.
So this puts things in perspective. We image that everything depends on us, where, in
fact, we simply cooperate at the end of the day when it comes to what this is about: the
kingdom of heaven.

Superabundant Generosity

Rev. Paul A. Hottinger
Love of God Embraces All
Twentieth Week in Ordinary Time
Friday,
August 19, 2011 7:30 PM Ru 1:1, 3-6, 14b-16, 22; Mt 22:34-40 (St. John Eudes,
priest) Healing Mass (We need the Holy Spirit to influence our thoughts, our hearts,
our whole being, so that we really can be pleasing to God.)

This is a very important part of the gospel according to Matthew. In it Jesus is setting
out what makes him different from other teachers.
Now first of all, it says he “silenced the Sadducees.” There were two large parties or
influences or schools within Judaism: the Sadducees and the Pharisees; there were others
as well, but they were the two big ones. The Sadducees were the party of the high priestly
family and of the priesthood in general, and they were focused on the life in the temple in
Jerusalem and its rituals, its sacrifices. Apparently Jesus had very low regard for the
temple; or another way of putting it, he had a high regard for the idea of the temple
but not the way it was actually used at that time.
There was a belief based on the teaching of the prophet Micah that the Shekinah, the
holy presence, had departed from the temple and had moved up the hill to the garden of
Gethsemane. Jesus may have believed that because that’s where he went when he really
wanted to pray. He did come to the temple on at least one if not three occasions:
overturning tables, expelling the money changers—all of which were necessary for the
sacrificial system to continue. If you want sacrifice, you have to have animals. If people
are going to buy animals, they have to have change because they can’t use Roman coin.
So all that was part of the system, and he didn’t accept it. He silenced the Sadducees.
But in regard to the Pharisees, he was not so negative. So when this scholar of the
Law says, “What is the greatest commandment?” Jesus is presuming that he is asking
a serious question and deserves a serious answer. And he gives him an answer that any
Pharisee would be proud to hear. He quotes Deuteronomy, chapter 6, the so-called
Shema. “Hear, O Israel! There is one Lord. You shall love the Lord, your God, with your
whole mind, your whole heart, your whole soul.” That was so important to the Pharisees
they wrote it on little scrolls, rolled it up and put it in a little box on their forehead called
a phylactery, so that it would be literally before their eyes at all times since Scripture says
“keep this before your eyes,” so they did, literally, probably not what was intended
originally.
Love of God Embraces All

But then Jesus does something else. While accepting and affirming the basic goodness
of the Pharisee, he says, “Now the second is like it.” Now the questioner didn’t ask him
about a second one, but Jesus wants to expand his mind, not simply reaffirm him in his
goodness. He wants to say, yes, there’s a basic goodness in your life, there’s a basic
goodness in your faith, but he wants to expand it, help him see more clearly, more deeply,
into the nature of God, since that was the actual reason for the Law. The Law was to give
human beings a share, a participation, in the mind of God. And Jesus wanted to expand
this Pharisee’s understanding of the mind of God. So he said, “The second is like it:
You shall love your neighbor as yourself.” Now this Jesus did not make up either. This is
from Leviticus, chapter 19. But in the Book of Leviticus it does not stand out. It’s simply
one of hundreds of different stipulations. Jesus drew it out of the book and put it right
here next to the Shema and said, “The whole law and the prophets depend on these
two.” Now that was probably shocking to the scholar of the Law and to all the Pharisees.
This, as far as I know, no one ever said or thought. It was not part of the legal tradition. It
was not part of rabbinic lore. It was something, as far as I know, utterly unique,
original, with Jesus.
Now, where did he get it? He got it from the heart of the Father. And when he spoke
about the Law, he is always speaking from the point of the Father’s heart. He knows
the Lawgiver. He is not so concerned about the legal tradition and what the scholars
said. He is more concerned about the origin and he is in touch with that origin. And what
he does here is to show us that the love of God, even in us, is infinite. Not only is God’s
love infinite in itself, but God’s love in us is infinite. We can love God and everyone
else without exception—we can! Why? Because God has made us in his image and
likeness and because God gives us his grace; this power comes from God. This is the
Holy Spirit at work. Jesus wants his listeners to understand that loving God is in no
way, does in no way detract from loving others. You could love God with your whole
heart, your whole mind, your whole soul and still have love for others: your neighbors,
your sisters and your brothers and your enemies and your opponents. People might think
that if they love God with their whole heart, mind, and soul, they wouldn’t have any
room for anyone else. But God is all embracing, and the love of God embraces all. And
as far as I can say, this is a new teaching with Jesus.
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When St. John thinks about this, he says, “God is love.” When Pope Benedict first
became pope his first encyclical was Deus Caritas Est, God is love. That is so basic to
the Christian view. And since Pope Benedict is a theologian, he realized that; this is a
unique Christian view of God. It won’t be found in other religions.
Now the question is: How well do we reflect this view? If this is our belief, how much
is it our life? Do we teach this in the way we are, in the way we treat others, in the
thoughts we have about them in our own minds? Are we really loving them as we
love ourselves? Now this presumes, of course, we are loving ourselves, so if we don’t
love ourselves, then we have no basis for anything. God who is our Creator is not pleased
if we despise ourselves; that’s not real humility. We are God’s creation. We are God’s
image and likeness and we are God’s own children. He has adopted us in Baptism. He
does not want us to look down on ourselves. He wants us to admit our faults and forget
about it and spend our effort in accepting the love of God and sharing it with others—and
this is really what matters. When people put other things in the queue, when they make
other things so important in their lives, they are putting things out of order. What really
matters is how we love God and love others, and as Jesus pointed out, even our
enemies, even in our thoughts.
So we need the Holy Spirit to influence our thoughts, our hearts, our whole
being, so that we really can be pleasing to God—and that’s what this is about. What is
the Law about? It’s about being pleasing to God. As St. Paul pointed out, there is no way
we can be pleasing to God on our own power, but we can in the power of the Holy Spirit.
So as we come this evening, we have to ask the Lord to help us to open our hearts to the
Holy Spirit, and to extend our concern to other people, to allow ourselves the joy that
comes from the Holy Spirit. And if something is holding us back from joy, and if
something is holding us back from love, and if something is holding us back from
the Holy Spirit, that’s what we have to ask the Lord to take away. That would be a
very great healing. So as we come with our brokenness, our disorders, our malfunctions
in body, mind, and soul, we ask that the Lord will be with us to restore us to his perfect
image.

Love of God Embraces All
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Rev. Paul A. Hottinger
Working with the Pharisees
Twentieth Week in Ordinary Time
Friday,
August 19, 2011 8:15 AM Ru 1:1, 3-6, 14b-16, 22; Mt 22:34-40 (St. John Eudes,
priest) (Opening them to God’s self-disclosure)

Judaism as the time of Jesus was not monolithic; there were different schools of
thought, different theologies, if you want to put it that way. The two major forms were
Pharisaic and Saddusaic. The Sadducees put all of their importance on ritual and on
the temple—that was what was important. The Pharisees, in contrast, put all their
emphasis on following the Law, sabbath service in the synagogue, and so on.
Now Matthew tells us “that Jesus had silenced the Sadducees.” In other words, he
had confounded them. He had showed them what was wrong with their particular
emphasis. We don’t know how he did this.
Now the Pharisees come partly perhaps out of honest curiosity, partly wanting to
justify themselves, but perhaps partly wanting to be challenged as well. So this Law
teacher says, “Well, which is the greatest commandment?” Now that’s a very
interesting question. What would be your most intuitive guess? It would be “I am the
Lord thy God; thou shall have no strange God’s before me”—the first commandment, the
idea that one must worship God and God alone. But Jesus didn’t answer that. He took
rather a statement from Deuteronomy, chapter 6: “You shall love the Lord your
God with all your heart, with all your soul, with all your mind,” which is very
similar to the first commandment, but different in words. This, of course, was very
important for Jewish people and Pharisees in particular because they wore it on a little
scroll and hung it on their forehead because in this way it would always be literally
before their eyes. This was a phylactery; that’s what a phylactery was for. In this way
actually Jesus was acknowledging the importance of the Pharisaical point of view.
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He was honoring their insistence on this particular commandment, which they put in their
phylacteries. So this was not a putdown. This was not silencing them. This was
affirming them.
But then he went on and did something that no Pharisee would ever do. He said, “The
second is like it: You shall love your neighbor as yourself.” Now that is also in the
Bible. It’s Leviticus. But no Pharisee had ever connected it to the first commandment
and said it was equal. There is Jesus at his most original. And in this he is revealing
something about the Father as he knows the Father. He is not revealing the Father as a
Lawgiver who has all these stipulations, six hundred-thirteen written ones in the Bible.
No, he is not doing that. He is revealing a God whose heart is love and whose interest
is in promoting harmony and peace and love among people first and foremost. St.
John will take this and put it this way: “God is love.” Now I don’t think the Pharisees
ever said that. They knew that human obligation began with loving God, but I don’t
think they ever quite got that God loved them and everyone and that for this reason
God was pleased when we love others, that this is an extension of God’s own way.
This isn’t simply a law, one of many. But it is the Law, and together with Deuteronomy
summarizes and encapsulates the whole Law. So he says, “The whole law and the
prophets depend on these two commandments.” No Pharisee ever said that.
So unlike the Sadducees whom he silenced, Jesus is working with the Pharisees,
encouraging them, supporting them, and yet saying now let’s go another mile here. Let’s
start thinking new thoughts. Let’s look at God in a new way. Let’s open our hearts and
minds to God’s self-disclosure.
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Rev. Paul A. Hottinger
Identifying with Role or Group Twentieth Week in Ordinary Time Saturday,
August 20, 2011 8:15 AM Ru 2:1-3, 8-11; 4:13-17; Mt 23:1-12 St. Bernard,
abbot and doctor of the Church (God is our source and our Daddy)

Whoever exalts himself will be humbled; but whoever humbles himself will be
exalted.”
The danger is that we take this in a rather trivial way because of the rather
fatuous conceit that we find especially in public figures, so-called noteworthy figures:
athletes, entertainers, politicians, and so on. For example, there is the story of
Mohammad Ali, who was on a trip somewhere in an airplane and there was some
turbulence and so the pilot turned on the light and asked all the passengers to fasten their
seatbelts. Well, Mohammad Ali did not. So the stewardess on her rounds saw this and
said, “Sir, would you please fasten your seatbelt?” Mohammad said, “Superman don’t
need no seatbelt.” The stewardess said, “Superman don’t need no plane.” But such a
trivial example of self-exaltation, if that is indeed one, is not really what Jesus is
talking about.
He is talking about something much more serious and much more prevalent: how we
identify with some role or how we identify with some group. So he says, “Call no man
‘Rabbi.’” It’s not that we don’t need teachers. “Rabbi” means “teacher,” and of course
usually teacher of the Law, but we could have a teacher of the violin or a teacher of
soccer or a teacher of mathematics. We need them. But his point is don’t identify with
that role. That’s just the role of service. That’s good. You are a teacher. Everyone
needs to do what one needs to do for the common good, but to get stuck in
identifying with that is going to prevent one’s own total development. And the goal of
God in the words of St. Irenaeus is “Man fully alive”—“man” here meaning any human
person fully alive. That’s what is the goal. If we identify with one particular role, then
we won’t be fully alive. We will be stuck in that particular place.
But there is also a danger that we get identified with a particular group. In terms
of Jesus’ own day, his coreligionists, Jews, were very identified with their particular
group. “Abraham is our father,” they would say. Jesus found this rather objectionable. On
one occasion he said, “God can produce children of Abraham from these very stones.”
His objection was by being so focused on being Jews, they were cutting themselves off

Identifying with Role or Group

from others, setting themselves up, as it were, as a group. Jesus says, “Salvation is
from the Jews.” His point is it’s not only for the Jews. They have a role to play in
bringing God’s work into the world; they are not the sole and exclusive
beneficiaries.
“Call no man ‘Father’”—that’s what that is about. Jesus’ view is God is Father, and
even though this seems a rather simple idea, it’s unusual, in fact, unique to him. There
are various titles for God in the history of religions. “Father” isn’t one of them, except in
his case. And not only “Father” but really “Daddy, Abba.” He was focusing on two
things. First of all, the fact that all human beings come from the same source,
therefore, “our Father,” our common Father. Secondly, that this Father is a Daddy that
wants a personal, intimate relationship with all of his children. And as I say, even
though this is not a very complex idea, I don’t find it anywhere. Buddha never talked
about it. Gandhi never talked about it. Mohammad never talked about it. It’s not the way
they thought. It’s not the way most people think. I don’t think the American Indians ever
called God “Father.” They called God “Spirit, Wind,” but not “Father.” So that’s
something to meditate on, how Jesus is trying to alter, change, and deepen our
understanding of God and what God is about. It’s very important that we actively
pursue this question.
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Rev. Paul A. Hottinger
Who We Are Inside Twenty-first Week in Ordinary Time Tuesday, August 23, 2011
8:15 AM 1 Thes 2:1-8; Mt 23:23-26 (St. Rose of Lima, virgin) (Called to
holiness)

“Woe to you, scribes and Pharisees, you hypocrites”
We will take a moment to talk about the word “hypocrite.” In modern English it has a
connotation it does not have in the Bible: someone who is deliberately duplicitous. That’s
not the meaning here; there is no deliberate duplicity. Rather, “hypocrite” here is the
word for “actor.” Now an actor is never the character he or she is acting, really pretends
to be. So that’s what he is getting at here, that there is a pretentious holiness, something
that is focused on the outside. “You cleanse the outside of the cup, but the inside is full
of plunder and self-indulgence.” So it’s something for the sake of others, something for
others to see and behold—that’s the idea of hypocrisy.
In another text of a very similar nature Jesus said, “You love the front seats in
synagogues.” So it’s a matter of being honored publicly, which in the ancient world
was very important, mind you. In modern times people don’t think much about being
publicly honored. In fact, if you go to the bank or anywhere else, people call you by your
first name, never by a title. Titles are out. But in that time titles were very important;
public honor was very important. The opposite was shame. That’s why he also told the
story about the man who went to the banquet and sat in a place of honor, then was forced
to go to a lower place. That sort of public shame was considered death in that society.
The problem is, of course, that then we start to live on the outside of ourselves.
This is related to the sin of vanity, whereby what we appear to other people becomes
more important than who we really are inside. This goes along with identifying with
our positions, our roles, all of which are important, but that’s not who we are. So this is
really getting to a very important question: Who are we? Not vis-à-vis society, family,
not what do we do, not what is our job. That’s what people often ask: “Well, what do you
do for a living?” That has nothing to do with this. Who are you inside? That’s the
person God has created, still may be a child in spite of the outward appearance of
adulthood, needs to grow, needs to learn, and is called to holiness. Every single human
being is called to holiness—not external heroism, internal holiness, godliness, obedience
to God, willingness to do what God asks.

Who We Are Inside

Rev. Paul A. Hottinger
Witness of Ordinary People
Feast of St. Bartholomew, apostle Wednesday,
August 24, 2011 8:15 AM Rev 21:9b-14; Jn 1:45-51 All Saints Catholic
Academy (Willingness to do what God wants)

Today we are celebrating the feast of St. Bartholomew; and if there is anything
remarkable about St. Bartholomew, it’s that there is nothing remarkable about St.
Bartholomew. In fact, that’s true of all the apostles, all twelve. There is nothing really
remarkable about them. They are all ordinary people. Even St. Paul, who had a great
gift of writing, was not a very good speaker, or so said the people at that time.
Now we might wonder why did Jesus pick men, handpick men, who are so
ordinary? Well, I think there are three reasons. The first reason is that when we see the
works of God preformed through the works, words, actions of these ordinary people, we
know it is really God at work. When we hear the message of the gospel, we know it’s a
message of God because these men could have never thought it up. They could never
have invented it. They weren’t that clever. They weren’t that original. They were just
ordinary people. Many of them were fishermen, not even educated. So, first of all, God is
emphasizing that God is at work, that God is speaking in the gospel, that God is
working through the Church.
Secondly, that what they say about the resurrection of Christ must really be true. First
of all, the gospels themselves relate how the apostles were all scaredy cats. All but one—
the beloved disciple; we don’t even know his name—all but one ran away when Jesus
was threatened, when Jesus was arrested and tried. They were not there supporting him.
They had all run away. And yet later they risked their lives to proclaim that he had been
raised from the dead. Well, how would scaredy cats ever risk their lives for something
that they made up or wasn’t true? The mere fact that they risked their lives to spread
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the gospel itself is again witness to the power of the Holy Spirit working in them and
also the truthfulness with which they speak.
Thirdly, God chose ordinary people so that all of you, who are very ordinary, would
realize that you are also called to carry on the work of Christ. It does not require any
unusual gifts. It does not require any unusual minds. It does not require any unusual
talent. It simply requires good will, a willingness to do what God wants. And how
God’s will works out in your life will be largely due to your choice of accepting it or not.
But if you accept it, it will be unique to you. And you will please God, in a way
different from the twelve apostles and different from St. Paul, in your own way. But you
will have one thing in common with at least one of the apostles: you will be beloved.

2

Witness of Ordinary People

Rev. Paul A. Hottinger
Disciple Provides Light
August 26, 2011 8:15 AM

Twenty-first Week in Ordinary Time
Friday,
1 Thes 4:1-8; Mt 25:1-13 (Innocence is not enough)

Today we read the parable of the Ten Bridesmaids, and this is directed to Jesus’
disciples. Now whenever it says Jesus spoke to his disciples, then we have to recognize
that it’s a deeper teaching. If he is talking to the crowds, that’s more obvious. If he is
talking to the Pharisees, it’s probably about the Law or the mind of God or what is truly
just. But when he is talking to the disciples, he is talking about spirituality in a
deeper sense.
Now the image of the virgin is the image of the innocent. This parable is saying very
obviously, very clearly, that innocence is not enough for a disciple. A disciple cannot
simply be free of sin. A disciple has to provide something. Now in many other parables
Jesus stresses how everything is a gift, and that’s surely true, but then we are supposed to
do something with the gift. In this case we are supposed to supply oil. Oil is fuel for a
lamp. A lamp gives light. The disciple provides light. If the disciple is so lacking in a
provident sense, which is here called “foolishness,” if a disciple is so foolish that he or
she, innocent though he or she may be, does not provide something, then he or she cannot
really follow Christ, won’t really be welcome at the feast, won’t really be a bridesmaid in
this image—can’t be.
Now at the beginning of the Mass we prayed the Confiteor. We asked the Lord to
forgive us for all the sins we have committed and for those things we haven’t done that
we should have. This is about that; this is about how the innocent, apparently
innocent, are not really so innocent if they fail to do what they are supposed to do. A
disciple is called to provide light.
The image of the bridegroom coming for the bridesmaids is very poignant because
bridesmaids in those days carried lanterns. So every disciple is supposed to carry a
lantern with life itself. Our lives are supposed to be lanterns, and we need to have
enough oil within to provide the light.

Disciple Provides Light

Rev. Paul A. Hottinger
Using Your Gifts Twenty-first Week in Ordinary Time Saturday, August 27, 2011
8:15 AM 1 Thes 4:9-11; Mt 25:14-30 St. Monica (Danger of undervaluing what
you have)

Today’s gospel is a perfect sequel to yesterday’s gospel, which was the Five Foolish
and the Five Wise Virgins. In that case we learned that innocence is not enough for a
disciple. There is some contribution symbolized by the oil that the disciple has to get
ready so that he or she is prepared for the work of illumination of the world in favor of
the bridegroom. Well, this is a continuation of that idea. Again, it is a parable told to the
disciples. It is not told to the crowds. It is not told to the Pharisees. It is told only to the
disciples. It’s about the need they have for, again, using the gifts they have for God’s
purpose.
Now what this particular parable points out is that those whose gifts are perhaps small,
seemingly insignificant, are in great danger of undervaluing what gifts they have. We
can see this is true. This is true in the world, but it’s also true in the Church, where people
have certain great talents, great abilities, great charisms, great gifts and they spend them
for God, for God’s work. But then there are people whose gifts are slighter, more modest,
and they do nothing, excusing themselves by saying, “Oh, well, I don’t really have much
to give.” This is burying the gift, and this leads to very severe judgment: “You wicked,
lazy servant.”
Now a disciple is a servant. This is the judgment of a disciple. We are all called to be
servants of God and God’s kingdom. There is absolutely no one who is baptized who
does not have some gift to offer. And woe to us who offer nothing.

Using Your Gifts

Rev. Paul A. Hottinger
Coarsening of Our Culture
Twenty-second Sunday in Ordinary Time/A
August 28, 2011 12:15 PM Jer 20:7-9; Rom 12:1-2; Mt 16:21-27 (Opportunity
for Jesus’ followers to carry their cross)

“For whoever wishes to save his life will lose it, but whoever loses his life for my
sake will find it.”
At the very heart of the gospel is this paradox: losing and finding. What is it after all
we are supposed to lose, and what is it we are supposed to save? The evangelist and
doubtless Jesus before him wants us to think about this, puzzle about it, wonder about it,
because true spiritual thinking is not black and white, requires a certain amount of
effort to understand.
The purpose of this particular teaching, in the gospel where it lies, is to explain why
Jesus has to suffer and die. Now we are used to the fact that Jesus suffered and died, but
don’t forget Jesus was Jewish, and Peter takes great offense at this prediction, this
prophecy, that Jesus will suffer and die. Why? Well, we heard last week that he confessed
Jesus is the Christ, the Messiah. Well, the Messiah is not supposed to suffer or die; that
was not in the script. But by now Jesus has realized that the Scripture will not be fulfilled
literally. He has enough faith in God that God will get around all these opponents of
his, but he can see it is going to cost something, and it’s going to be his life. And
being an obedient Son, he is willing to pay that cost. But Peter is not. After all, a
Messiah is supposed to be an anointed warrior. That’s really what it means, “anointed
warrior.” What kind of warrior suffers and dies? Not a victorious one. Jesus is already
laying the groundwork for people understanding victory in a different way, success in
a different way, life in a different way. And so he says, “Whoever would save his life
will lose it, but whoever loses his life for my sake will find it.”
In truth, the life Jesus is talking about finding is not visible to the senses, so even
desiring this is an act of faith; it’s an act of trust in him that he knows what he is talking
about, that he can somehow negotiate a realm that is beyond our capacity to see or
imagine. So even desiring to follow requires some kind of faith. And living by this
faith, this teaching, has an enormous effect on what we do with our lives and how we
live our lives and what we value. This is not only personal, it’s also collective, or can
be.

Coarsening of Our Culture

Now in this regard things have changed a great deal since I was born. I grew up in the
1950’s. I remember vividly when I was six years old my parents bought a new house. It
was about a mile and a half from our old home, which was my grandmother’s. While my
mother was there one day at the new house getting things ready, I said to my
grandmother, “I want to surprise Mom, so tell me how to walk there.” And she did. She
gave me directions to get to our new house, and when I arrived my mother was delighted
that I was there. Now today no one in their right mind would let a six-year-old walk
across town—not Glen Ellyn, not Naperville, not any town. But in those days we did that.
We had a sense of security, and this security came from the fact that most people were
law-abiding, the vast majority of people I mean, like maybe ninety-seven percent. They
were law-abiding because by and large most people believed and accepted Christian
morality, Christian standards of living, you might say. Almost everyone went to
church. Almost everyone belonged to some kind of church, usually Christian. Now I am
sure that people were inwardly the same as they are now. And I do know and we all know
that there was a very shabby side to that society, especially in regard to race
relations. In fact, many people thought that segregation was actually Christian. So it was
not really a perfect world. It wasn’t a better world, but it was a safer world for most
people in a way that is now totally gone. Now nobody really feels that safe.
What is the reason? Well, there are fewer and fewer people who go along with a
standard of morality. They don’t particularly care. They don’t particularly go to church.
They don’t particularly believe in anything. And so they are falling into what Christ
talked about: gaining the world and forfeiting their soul. That’s what has happened—
gaining the world and not believing there is anything else. And that is where many people
are coming from today. It doesn’t make them evil necessarily, but it makes them
confused.
The result overall is a coarsening of our culture, which is so obvious in
entertainment. Even I am quite shocked sometimes by watching something on television
during the hour when children are watching. Everything has coarsened. And furthermore
we see all kinds of signs of disintegration in our society, evidenced by an increase of
violence. Now parents have to watch their children all the time. Public displays of
rudeness—I hear about it all the time; people are complaining. Plus constant fraud:
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dishonesty in public officials, in business, in people who traditionally were considered
very trustworthy.
Now there is no point on dwelling on all this or detailing the many ills these changes
have introduced. We are aware of them. And yet when we in the face of all this—this
rudeness, this dishonesty, this disrespect, this danger—when we continue to live as Jesus
taught, we are carrying the cross. That’s what Jesus is talking about today. We are
carrying our cross when we do as we are supposed to do in spite of what everyone
else is doing, because we are pursuing what is right and we are paying the cost of
discipleship.
Now sociologists will no doubt continue to mark the changes in the spiritual profile of
our nation. But it would be unwise for us to pine for the past when perhaps it was easy to
be Christian or easy to be good. After all, Christ never taught that it should be easy to
be good, or should be easy to follow him. He never said that. In fact, it is very possible,
and I believe it to be so, that today there are actually more saints alive in this country than
when I grew up in that pleasant world where we never heard of serial-killers. St. Paul put
it this way: “Where sin abounds, grace abounds all the more.” So in all the darkness
of the present age we find opportunity to serve God and to make a difference. What God
really desires right now is men and women, young and old, who are willing to follow
Jesus’ lead and demonstrate to the world what joy and what happiness God bestows, a
world that is consumed with its own self-seeking, that evidently doesn’t know what joy
and happiness is. God wants disciples who will show the way by the way they live.
According to this gospel, true life is yet to be revealed, and every follower of Jesus can
lead by example to show the world what is really important, thus embodying the very
message of the gospel: “Be not afraid. Fear not. I am with you always.”

Coarsening of Our Culture
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Rev. Paul A. Hottinger
Our Fruit Hidden in Christ Memorial of the Martyrdom of St. John the Baptist
Monday, August 29, 2011 8:15 AM Jer 1:17-19; Mk 6:17-29 (Prophets who
prefigured Christ in a certain way)

Today we have two figures, Jeremiah and John the Baptist, who prefigure Jesus in
a certain way, not completely. But both were prophets who spoke the truth and
suffered terribly for it. Both died shameful deaths. Both suffered imprisonment.
Jeremiah actually suffered more than John with torture and torment.
Now I say they foreshadow Jesus’ life in a certain way because he also suffered for
doing good and speaking the truth. On the other hand, Jesus experienced the favor, the
power of God in the resurrection, which Jeremiah and John didn’t. So in a sense the life
and the ministry of both Jeremiah and John the Baptist seem to be futile, seem to be for
nothing. They are only explained and they only bear fruit in Christ, and so it is also
with us.
We also suffer in this life for doing what’s right very often or speaking the truth. We
don’t see the benefits, we don’t see the fruit, and there may be no fruit that we can
actually perceive. Like Jeremiah and like John very often the fruit of our suffering is
hidden in Christ. But we can know through faith that it is in Christ, and one day we shall
see it in the general resurrection and judgment.

Our Fruit Hidden in Christ

Rev. Paul A. Hottinger
Second Guessing the Second Coming Twenty-second Week in Ordinary Time
Tuesday, August 30, 2011 8:15 AM 1 Thes 5:1-6, 9-11; Lk 4:31-37 (Utilize our
potential for the common good)

“For you yourselves know very well that the day of the Lord will come like a thief
at night.”
Now when reading Scripture we have to be aware that it contains a message from
God through the power of the Holy Spirit; that’s what we call “inspiration.” But it also
contains statements of human beings who are not necessarily inspired in everything
they say. This is why interpreting the Scriptures is not something that everyone can do.
We need the help of the Church. We need the help of the tradition and the reflection
of the saints and scholars and doctors and Fathers and Mothers through the ages, so that
we actually can get at the core truth of something.
So now whether actually St. Paul was acting under some divine afflatus, in other
words, whether he really had a message from God or not, I don’t know. But the tradition
of the Church has always said that no one knows the end or the time of the end of
the world. But St. Paul adds something too, saying, well, we don’t know when it is going
to happen. He adds something more. He says it “will come like a thief at night. When
people are saying ‘Peace and security,’ then sudden disaster comes upon them, like labor
pains upon a pregnant woman.” Now this is the point: Is this just St. Paul’s way of saying
something, or is it really a message? Well, I’m not sure, but I do know that it rules out
the possibility that the end of the world will come soon because there is no peace and
security.
Now later on this developed into actually a theology that said that God will not
return, that is, Christ will not return, the second coming will not come, until we,
believers, have built up a world with justice where the Messiah can reign. And that
kind of idea eventually took root in the Middle Ages. So the people said, well, we have
to develop a peaceful, orderly society where law is respected, and then God will be able
to return, Christ will be able to return.

Second Guessing the Second Coming

There is another viewpoint, championed especially by sectarian Christians, that says,
no, there is no point in doing anything at all to build up the world because human
beings are hopelessly corrupt, nothing can really change for the better, so we just have
to wait until Jesus returns. Now that view is very negative and the Church has never
accepted it. Or let’s say, has come not to accept it, even if some people may have
accepted it in the past. It’s come to see that as self-defeating.
So the Church teaches that we are supposed to do all that we can do to make life
better on earth. We are supposed to engage our abilities to develop society in every
wholesome way, and that all the arts and all the sciences should be utilized to develop
human life to the full, to build a world where peace reigns, where government is just and
where injustice is opposed officially, where the healing professions flourish, where the
intelligence of the human mind is used to defeat cancer rather than kill people. That is
how the Church has come to understand this issue of when and how is Christ returning.
We are supposed to do our best, but as St. Paul says, Christ will return when we least
expect him and the mere fact that everyone is expecting some momentous change means
that we are looking in the wrong place. We are supposed to be busy about the work God
has given us and leave the second coming to God. God knows best what we need and it
seems that what we really need is to start utilizing our potential for the common
good, for the building up of the creation according to God’s will. Then we will
eventually have peace and security, and then God can return.
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Rev. Paul A. Hottinger
Need Proximity to the Risen Christ Twenty-second Week in Ordinary Time
Wednesday, August 31, 2011 8:15 AM Col 1:1-8; Lk 4:38-44 (Healings to
proclaim the kingdom of God)

“But he said to them, ‘To the other towns also I must proclaim the good news of
the Kingdom of God, because for this purpose I have been sent.’”
Here we have a story of Jesus almost a prisoner of his own ministry, but he refuses to
be contained and insists on leaving, and in leaving he explains the reason for the healing
ministry. The healing ministry is not an end in itself, but rather it is a way of
fulfilling the purpose, which is to proclaim the good news of the kingdom. The
healings were nothing more than a way of speaking about the will of God. You can say
that God wants good for people—that’s nice and that’s easy to say. Well, Jesus said it in
action. That’s what the healings were. They were action messages, impressing people
with God’s desire and will to heal them. And it says, “He laid hands on each of them
and cured them.” So there is no selection; there’s no preference. There is simply work of
God.
Now these people in one sense were very fortunate that they had physical proximity
to his ministry. They were able to get into his touch, at least these first people. Later on,
of course, there were others that didn’t because he left that area; he refused to stay
around. He would have never gone anywhere if he had not insisted on leaving. People
would keep coming because there are always a lot of people who need healing. And there
are many different kinds of maladies: physical, mental, spiritual, psychological, and so
on.
The point was therefore, number one, that God makes no distinction; he just heals all
or desires to heal all. But then on the second point it was not Jesus’ mission to

Need Proximity to the Risen Christ

accomplish the healing of everyone who lived in Galilee or Judea, but rather it was his
mission to proclaim the kingdom and he used actions to do this.
Now he has entrusted to his Church this same mission to proclaim the kingdom.
And it stands to reason that the Church will also have the gifts of healing, otherwise
the proclamation will be blunted by a lack of action. So we need to believe that these
signs and the wonders that Jesus worked will be worked among us as well. As Jesus
himself prophesied, “Greater things than I have done you shall do also.”
But there is a problem of proximity. How do we get close to the risen Christ? It’s no
longer a matter of physical opportunity. It’s no longer a matter of circumstance. It’s
something else, another kind of proximity: an approach of faith. A communion of
heart is now required to establish proximity with the risen Christ, who continues to
heal. So that is what we need to work on, that we ourselves come as close as we can to
the risen Christ in terms of our mind and our desires and what we love, and that we
are able to use that to touch others and bring them to this message: “the good news
of the Kingdom of God because for this purpose I have been sent.”
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Rev. Paul A. Hottinger
Rejection of Transformation Twenty-second Week in Ordinary Time Friday,
September 2, 2011 8:15 AM Col 1:15-20; Lk 5:33-39 (“The old is good.”)

“And no one who has been drinking old wine desires new, for he says, ‘The old is
good.’”
Now this particular teaching is aimed at the scribes and Pharisees who have begun a
sort of dialogue. And the point of the dialogue is: Why don’t your followers practice
religious customs such as fasting and prayer and maybe almsgiving? Jesus’ point is to
confront the very large issue, not the small issue of religious practice, but the larger issue
of what is the whole purpose of his mission? The purpose of his mission is to bring
something totally new, which he recognizes people really don’t want.
“The old is good.” “The old is good” is a reference to the way people are and have
been, in this case in regard to their religious practices. “The old is good.” What do we
need something new for? But that’s Jesus’ whole role, to bring something new. And he is
acknowledging that what he has to offer is not desirable to many people anymore than
new wine is desirable, anymore than new skins are desirable. Now when you put new
wine into new wineskins, the new wineskins smell because they are new. They are fresh.
Fresh wineskins smell. They are made of hides of animals, and the animalness clings. In
old wineskins, of course, that has already faded away and so they are better from that
viewpoint. Unfortunately, they are also more brittle.
And he is using these examples to talk about people and how they look at God and
how they relate to God. They get used to a certain way, and that’s all they want.
They don’t want to look at something new. They may have practices which are in
themselves good, like fasting. Fasting and almsgiving were attempts in Judaism to
restrain self-indulgence, greed, gluttony, and to promote generosity and charity. So they
were good acts in themselves. But Jesus’ point is, yes, they are good, but they are not
dealing with the core issue, which is the way you are.
Now Jesus was not judging them from any sort of human standard. That’s what they
never could understand. From any human standard the Pharisees were fine people,
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upstanding citizens. But Jesus wasn’t judging their condition from the standpoint of some
human standard. He was judging them from the standpoint of what he was offering, a
whole transformation into something really indescribable that God had in mind in
the first place when he created humanity in his own image and likeness. So Jesus’
point is I have come to fulfill the Father’s plan in the beginning—that was the reflection
of the first reading from Colossians. He is “the image of the invisible God.” He is the
image who is the actual pattern of all humanity enfleshed in the person of Jesus of
Nazareth, and it’s that pattern that is meant for all people at all times. That’s the
fulfillment of God’s plan, and that’s what Jesus came to offer and to share. And he is
saying, well, I realize you don’t want it. You would rather just keep going along with
your little plans being little better doing what you were doing before, which is sadly
missing the whole point.
So then he uses this other image of sewing a new patch on an old garment—again, not
a very good idea. You ruin the new patch and the old garment is still torn and they don’t
match. Jesus is calling for a total transformation, not into something different from
humanity, but actually what humanity is supposed to be in the first place. This is hard
for people to think about. It cannot be visualized. It cannot be imagined. That’s why St.
Paul says, “The mind has not imagined. The eye has not seen; the ear has not heard what
God has planned, what God has destined for those who love him.”
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Rev. Paul A. Hottinger
Choosing, Not Falling Into Sin Twenty-second Week in Ordinary Time Saturday,
September 3, 2011 8:15 AM Col 1:21-23; Lk 6:1-5 St. Gregory the Great, pope
and doctor of the Church (Enmity, extreme hatred and ill will between us and God)

“You were once alienated and hostile in mind because of evil deeds; God has now
reconciled you in the fleshly Body of Christ through his death, to present you holy,
without blemish, and irreproachable before him.”
Both these reading are about sin, but what sin really is as opposed to what people
might think it is. In the gospel reading the impression the Pharisees had was that sin is
violating the letter of the Law, whereas Jesus’ point is, no, sin is not violating the letter
of the Law; it’s something else, although he doesn’t explain in this particular text what it
is. It is true the disciples were violating the letter of the Law, which said you cannot
harvest on the sabbath. Well, they were technically harvesting by taking grain and
rubbing it in their hands and eating it. But that was not the intention of the Law in the
first place, but Jesus doesn’t go into that. He simply asks them a question about David,
who is their great icon, the example of a true shepherd, a true king—David. Well, what
about David; what did he do? So he is trying to get them to think about something
without really telling them what to think.
In regard to the Letter of St. Paul to the Colossians, he is talking about sin in a very
true sense. Sin is something that alienates us from God and makes us hostile in mind.
Sometimes this is translated enmity. It means extreme hatred and ill will. That’s what
sin is. It’s extreme hatred and ill will between us and God.
Now unfortunately, in our tradition there is this phrase that you have heard many
times I’m sure: “falling into sin.” Well, sin is not something you can “fall into” like a
ditch. It is not the result of an accident. This is something I always have to teach
children. Children come to confession and they say, “I broke a dish.” I say, “Well, did
you do it on purpose?” “No, I dropped it; it slipped out of my hand.” Well, of course,
probably this child’s mother was very upset because this precious dish broke and the
child is reading the mother’s upset as indication of something terrible. That has nothing
to do with sin at all. An accident is an accident.
Sin is a choice, and a choice that goes against the will of God and therefore is
enmity with God; it is hostility with God. And one doesn’t’ fall into it; one chooses it.
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It is a form of rebellion and is rooted in a distrust of God’s goodness toward us. Sin
wouldn’t have happened in the first place if, according to the story in the Bible, Eve
hadn’t distrusted God’s attitude toward her. That’s how the serpent tricked her. The
serpent said, “You don’t really trust God, do you? Don’t you know that he knows that if
you eat from the tree of the knowledge of good and evil, you will be equal to God, and he
doesn’t want you to be equal?” It’s a matter of distrust. You don’t fall into distrust
either.
Now the human emotions are created in such a way that we naturally have very
negative reactions against those who harm us. These negative reactions are
temptations. That’s why Jesus says, “Love your enemies. Bless those who curse you.” It
means if you don’t choose to love your enemies, if you don’t choose to bless those who
curse you, then you will choose to go along with your emotions, your instincts, which
will lead you into enmity with God. It’s not falling into sin, but it’s going along with
your emotions when, in fact, you need to make a spiritual decision not to go with
your emotions, not to follow your instincts, because they are following a different law,
not the law of God, but simply the law of nature. And this is not deeply theological to
distinguish between God and nature; they are two different things. So we need to think
about what sin really is. And we realize that, of course, a person is only responsible for
sin when fully conscious—full knowledge and full consent—true enough, but the matter
of sin is always the matter of hatred. It is always the matter of ill will. And hatred and ill
will is bad even if we don’t know it’s bad. It corrupts from within.
Now it is precisely for those who have been so corrupted that Jesus came. That’s
the point of this whole teaching. “God has now reconciled you,” corrupted as you have
been, given into emotions and instincts as you have been, seeking vengeance as you have
been, trying to get even with your enemies as you have been, but “God has reconciled
you in the fleshly Body of Christ through his death”—so he didn’t die for the innocent;
he didn’t die for people who are simply victims; he died also for the perpetrators of
evil—“to present you holy,” therefore freed from all these emotions, these negative
emotions, “without blemish, and irreproachable before him.”
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Rev. Paul A. Hottinger
Resolving Our Conflicts
Twenty-third Sunday in Ordinary Time/A
September 4, 2011 9:00 AM Ez 33:7-9; Rom 13:8-10; Mt 18:15-20
recommendations for building inner union of community)

(Jesus’

“For where two or three are gathered together in my name, there am I in the
midst of them.”
This teaching is about the need we have for community or relationships with each
other. Jesus is no individualist. He would be horrified to find churches or congregations
where people come to get something or to be entertained and then go home. His idea is
that he dwells in the relationships within a community. That’s a very powerful idea,
but it also is an idea that requires something from us. A community is like a muscle: it’s
hard to build, easy to ruin. I didn’t walk for seven weeks on my right leg; I hopped on my
left one. But my muscle shriveled; I looked like a victim of famine on the right side. It
only took seven weeks, but actually it doesn’t even take seven weeks. Similarly in a
community we can spend an enormous amount of effort to build it up, but it doesn’t
take much to ruin it, to destroy it, to let it atrophy. It’s very sad but true.
Now that’s what Jesus is talking about. He is being very realistic. He is saying we
have to have community. Don’t forget, it’s Jesus who put the law “Love your neighbor
as yourself” on the same par as “Love God with your whole heart, mind, and soul.”
Both of them existed in the past in the Old Testament, but never existed on a par. This is
Jesus’ idea. Therefore he speaks of the “church” meaning the community. He is talking
about the community of people he is dealing with there, but sensing they must carry on
beyond that point.
So how do we deal with conflicts? If we don’t deal with conflicts, then the
conflicts will master us, and then we won’t have community anymore than we will
have muscle when we never exercise. It’s not possible. Now how many ruptures in the
Church could have been prevented by following this advice? I do not know. But I do
know that we rarely follow it. What do you do when you have a conflict with
someone? You go and tell someone else; we all do that. But that’s not what this says—
you go tell the person. We don’t want to do that. We are too insecure or we are too
afraid of what they will do or say or whatever. I don’t know why we don’t, but we don’t
do this. Unconsciously we don’t trust people with whom we have conflict, and so we
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shove them out of our circle and then we are not living “two or three gathered in my
name”—we are not living in his name.
Now the first thing Jesus recommends is that we acknowledge the subjective and
personal nature of our feelings. We all have feelings, but they are personal and they are
subjective. I may be offended by something someone says and you wouldn’t be or vice
versa. That’s because we all take things differently. So we can acknowledge that first and
foremost. We also have to recognize that whenever two of us are talking there are really
four people. There is my “self” and you and your “self” and me—four different people:
the person I think I am and the person I think you are, the person you think you are
and the person you think I am. That’s why our relationships are rather complicated.
Nonetheless, we have to take all this into consideration. All this is based on the belief
that we can be open and in our openness we can be community; we can be for others.
The person who has offended you may not have intended to. That’s why you have to
go, first of all, to that person to make sure that this misunderstanding is really rooted in
something beyond your imagination, because if it’s just something you took in, maybe
you could just resolve it very easily. But we need to resolve it; we don’t just let it be.
Then perhaps the person you are angry with is also angry with you and there is
something you have to deal with, and then that’s why Jesus recommends a third party.
A third party helps people come to terms with objectivity. And then if the third party
doesn’t help, he said take it to the whole community. Well, in a large parish I don’t
think we want to go that far. But the idea is that the community has authority over its
members. “Whatever you bind on earth shall be bound in heaven.” That’s the authority
of the community over its members. “Whatever you loose on earth shall be loosed in
heaven.” What do you think that means? We bind people when we don’t forgive them.
Now I think this statement is meant as an exaggeration, but it’s an exaggeration we
ought to listen to. It’s parabolic, but it’s a parable we ought to think about. We bind
people. Our binding better be based on something very solid, very much in
communion with God, or else we are doing a terrible injustice.
Now you might think, well, what is all this about; why should we be so concerned with
our relationships with one another? The reason is because spiritual communion must
exit among people if it’s to exist between people and God. When we receive the Holy

2

Resolving Our Conflicts

Eucharist, we don’t only receive God; we receive each other. It’s the whole body of
Christ we receive, and we are all part of the body of Christ. That is clearly the
teaching of St. Paul. That is clearly the teaching of St. John. And it’s clearly the teaching
of the Church. So we have to live as a body. We have to live as we are; we are a body.
Now when one part of a body is out of kilter, the whole body suffers. “Communion”
means “inner union.” And if there is not an inner union, then there is something terribly
wrong with the body; it’s out of kilter; it’s dysfunctional; it’s diseased, if you will,
meaning not at ease.
Now if our little disagreements with people are really not worth talking about, then
don’t talk about them and don’t think about them and forget about them! But if they are
really worth talking about, if they are really something that bothers us, if they are
matters of moment, then we have to face them. If in the outcome of this whole process,
as Jesus describes it, which has three or four different steps, someone refuses to accept
the good will of someone, the intervention of another, the common judgment of a whole
community, then that person is really not a member of the community. That’s why he
says, “Treat them as you would a Gentile or a tax collector,” meaning they are not a
member; they are outsiders, because to be a member of a community means a
willingness to go along with something common, a common good, a common sense of
purpose. Neither Jesus or St. Paul or any New Testament author ever believed that it was
possible for us to be in communion with God and not in communion with other believers,
i.e., the Church. Therefore, when we allow ourselves to be estranged from others, we
are actually causing ourselves to become estranged in some way from God. Whatever
obstacles we allow to exist between us and others become an obstacle between us and
God—that’s just the way it is. So if we don’t want to feel alienated from God, we have to
work on our issues. And when we do work for reconciliation with others, we are working
on our relationship with God.

Resolving Our Conflicts
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Rev. Paul A. Hottinger
Labor as Opportunity Labor Day, U.S.A.: For the Blessing of Human Labor
Monday, September 5, 2011 8:15 AM 2 Thes 3:6-12, 16; Ps 90:2, 3-5a, 12-13, 14
and 16; Mt 25:14-30 (What contribution do I need to make to continue creation?)

This story is a parable told to Jesus’ disciples. Again, when Jesus speaks to his
disciples he is speaking truths that are sometimes too profound to talk about in public.
And yet they have to be dealt with in a parabolic fashion because it can’t be put in simple
black and white terms. In general, it is about the contributions that God expects from
people. There are many parables about the contribution God expects: the story of the Vat
in the Vineyard, the story of the Bridesmaids, this one, and several others.
God really expects people to work on the earth. And that work is supposed to be a
contribution; it’s not simply a punishment—that’s the idea that one could get from the
book of Genesis: well, I put you in a garden, but you didn’t go along with me, you didn’t
trust me, so now you’ve got to work on your own. But that idea would lead to a very
negative attitude toward work, but that has not been the Christian understanding. Work is
not negative. Work is not something we have to do, but it would be better if we didn’t.
Work is something we are required to do because we are unfinished and it is
through our work that we bring some sort of fulfillment to our lives.
Now our work in this case is not simply our employment, but it includes that. It would
include rearing children, for example. It would include all endeavors that are
purposeful. But it also does include employment, and in this regard our society now is
into a very serious problem. Because of automation, and because of computers now a
few people can do what used to be done by thousands. Well, in one way that’s good, but
in another way it’s bad because what are the thousands supposed to do now? Still in the
1950’s if you had a fourth grade education, you could get a good job in a factory making
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cars or something else, tractors. Now, no, now even with a high school education there
is not much available. So what are people supposed to do? This is a big social problem
that we all have to answer. And it’s no solution to say, well, that’s their problem. No,
they live in our society; it’s all of our problems, if there is no work for a large section
of people.
So Labor Day is a good time to think about the great privilege we have of sharing
with God in the work of continuing creation, bringing fulfillment to our own personal
lives, first, and secondly, to the earth itself. And we can see that in regard to both there is
a lot of unfinished business. And we might reflect on that. What do I still have to do
before I die to bring completion to my own life so that looking back I will be pleased
with what I present to the Lord? Two, what do we as a society have to do with our
world to make it more what God originally intended, more receptive of the blessings
God wants to give? What are the areas? And there are many of them: social, political,
environmental, all kinds of areas we need to work on. But rather than thinking about all
this as a burden, we realize this is an opportunity. Labor is an opportunity we have to
share with God in the creation.
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Rev. Paul A. Hottinger
Spending Time with God Twenty-third Week in Ordinary Time Tuesday,
September 6, 2011 8:15 AM Col 2:6-15; Lk 6:12-19 (Words are not enough)

Today we have Luke’s version of the choice of the apostles. Now the word “apostle”
means “missionary”; the word “disciple” means “learner.” So there was a large
group of disciples and among them he chose twelve missionaries. Why twelve? Well,
people believe that the reason he chose twelve was that there were originally twelve
tribes of Israel, so that this gathering of the twelve is symbolic of the gathering of the
twelve tribes of Israel, which is, you might say, another stage in the messianic mission.
So it’s a way of speaking, you may say, symbolically.
But the word “apostle,” that seems to be a word that Luke himself chose. I don’t
believe it’s ever found in the Fourth Gospel, nor is it clear in the Fourth Gospel that these
same twelve are the close associates of Jesus. The names are not always the same. And
especially in the Fourth Gospel there is an extra person called the “beloved disciple,”
never named, not here, not there, but very close to Jesus. So the twelve are not
necessarily the most intimate friends of Jesus; they are the ones chosen for some sort
of mission.
But as we understand from the history of our Church, the whole Church is called to be
apostolic, meaning the whole meaning of the Church is to be on mission. This Pope
Paul VI made very clear in Evangelii Nutiandi when he said that is the mission of the
Church; it doesn’t exist for any other purpose than to go and to make disciples of all
nations. But for us to be apostolic, to go forth and make disciples of all nations, we have
to first be disciples ourselves. He chose the apostles from the disciples. Sometimes in
our Church’s history we have all kinds of zeal to go forth, but we haven’t prepared
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ourselves. We want to be apostolic without really being disciples first, and we have a lot
to learn. And you notice where the learning takes place—in prayer.
We have a lot to learn about praying, about being with God, about allowing God to
touch us and to transform us, because the message of the gospel that the apostolic Church
is to take forth is not some sort of objective verbal message that lives apart from us;
it is rather something that is transforming us from within. So in a true sense we have
to be persuasive examples of what Jesus is talking about ourselves or it won’t work. And
that’s why is isn’t working and hasn’t worked in many places at many times, because
those who speak in the name of Christ are not touched by Christ inwardly, and
therefore it’s all words, and words are not enough.
So we see that this all starts with Jesus departing to the mountain. We in our own way,
even if for a short period every day, have to depart for a mountain; we have to spend
time with God. And the more we allow God to touch us, the more we will be able to
touch others. And the result of this is at the end it says, “Everyone in the crowd sought
to touch him.” There was something magnetic about him; they wanted to touch him,
because “power came forth from him and healed them all.”
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Rev. Paul A. Hottinger
Irrelevant Categories Twenty-third Week in Ordinary Time Wednesday,
September 7, 2011 8:15 AM Col 3:1-11; Lk 6:20-26 (“Christ is all and in all.)

Both readings speak of a tremendous contrast between Jesus’ view of life and what
is worth living for versus what other people think.
In the first reading in Colossians, St. Paul is talking about what people live for, and
it’s not much, whatever they can get: wealth, pleasure. All of this, however, reflects an
inner emptiness, and that’s his point: since you are no longer empty, you have to
separate yourself from the attractions that everyone else is attached to. It isn’t that
what is pleasurable is no longer pleasurable, but it’s no longer important. It’s not that
what is precious is no longer precious, but it’s no longer important. It’s a matter of
valuation; it’s a matter of putting things in their proper perspective.
Now at the end of this section of the Letter to the Colossians St. Paul, says: “Here
there is not Greek or Jew, circumcision and uncircumcision, barbarian, Scythian,
slave, free; but Christ is all and in all.” Now, of course, he does not mean that there are
no more slaves, anymore than he means there are no more freemen. He doesn’t mean
there are no more Jews or no more Scythians or no more barbarians; he means it doesn’t
matter. The way people label others doesn’t matter. They are irrelevant to something
far more important—Christ.
So Christ is in all and is all. That is worth thinking about. What does that mean: Christ
is in all and is all? Christ is slave and Christ is free and Christ is male and Christ is
female; Christ is circumcised and Christ is uncircumcised; Christ is barbarian; Christ is
Scythian. That’s what St. Paul really means. It’s that all of these categories become
irrelevant in Christ.

Irrelevant Categories

Now we have a slightly different set of categories, a different idea of what’s
important, but the point is the same is true—they are irrelevant. Our society does not
know what is important. No society does, never will. Value doesn’t come from
consensus. Value doesn’t come from the world. Value comes from God, and
everything created is to serve a higher purpose. That is what we need to discover
with life. And on the way we will find out that those who pursue something different will
be shamed by the world. Jesus says rejoice when you are shamed, when you are insulted
because your reward will be great because the world praises what is of no value, and if
you want to be of value in the world’s eyes, you are shameful. On the other hand, beware
if the world loves you because the love of the world is something utterly false and
unreliable. They loved the false prophets as well.
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Rev. Paul A. Hottinger
Job Description for Discipleship Twenty-third Week in Ordinary Time Friday,
September 9, 2011 8:15 AM 1 Tm 1:1-2, 12-14; Lk 6:39-42 St. Peter Claver,
priest (Transformation from slave to friend)

Today, again, we have a parable to the disciples, so this is the meat of Jesus’ teaching.
It isn’t given to the crowds, and it isn’t given to the Pharisees or to the scholars or to the
teachers. It’s given only to his own very special disciples, and it happens to be on the
very topic of what it means to be a disciple.
Now what was a disciple in the ancient world? Actually there were commonly
schools, if you want to call them that; they wouldn’t be schools in the modern sense, but
groupings of students—a disciple is a student—with a teacher. And the subject was not
mathematics or physics or anything you could think of in a modern academic sort of
environment. The subject was: What does it mean to be human, or what does it mean
to be a wise man? What is wisdom? What is the right way of living according to the
highest, smartest, most noble, most spiritual teachings? So the theme was really life
lived to the full; that was the topic, the subject. The master chosen was supposed to be
someone that everyone would trust completely.
Now the disciples were for the most part slaves of this master. They would do his
laundry. They would cook for him. They would act as messengers. They were his
servants; they were his slaves. They didn’t get paid. But what they got was to emulate the
master. What they received was the opportunity to learn what the master knew. What
they learned was how to pray according to however the master knew how to pray, how to
be in touch with the divine.
So this is what Jesus is talking about in regard to himself as the master. And he is
saying, well, every disciple is not greater than the master, but eventually becomes equal
to the master—and that you can take literally! He literally meant that, and that was really
the plan for every disciple to become equal to the master, to take on all the master’s
abilities, wisdom, character, everything. So that’s the plan. And we have to keep that
in mind. If we are going to be followers of Christ, we are supposed to become equal

Job Description for Discipleship

to him. We are supposed to endure what he endured insofar as it’s appropriate in our own
personal life. Everyone’s life is somewhat different, of course.
One big difference is that in most of these so-called “schools” or groupings the
disciple sooner or later broke with the master and went off and started his own little
group, and Jesus never wanted that. Not only that, but he wanted them to eventually
cease being his servants and become his friends, and that’s something that never
happened in other schools. He said, “I call you friends, not servants.” That was a sort of
transformation of the relationship.
And, again, the early Church understood that to be true of all those who follow Christ.
They have to start with being servants, but they are really called to friendship. As
Aristotle pointed out, as Aquinas pointed out, friendship means “what’s mine is yours
and what’s yours is mine.” That was the goal then of Christian discipleship, to have
everything Jesus has: knowledge of the Father first and foremost, the power of the Spirit
on an equal basis and everything that flows from that.
So in order to get to that point we have to become self-critical. That’s the idea of the
mote in the eye, or the beam as this translation has it. We have to become selfimproving, not trying to correct everybody else—that’s a lot of people’s idea: we are
supposed to straighten out our families, straighten out our children, straighten out our
society. No, that is not the goal; the goal is to straighten out yourself, to eliminate all
obstacles in your own eye and to become such an example that people come and ask
you to help them see better, to take the speck out of their eye. They are supposed to ask
you because they have seen in you something that reflects the knowledge of God that
Jesus possesses, you might say by birthright—that you have actually grown into it. So
this is Jesus’ idea of what it means to follow him.
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Rev. Paul A. Hottinger
Foundation of Christ
Twenty-third Week in Ordinary Time
Saturday,
September 10, 2011 8:15 AM 1 Tm 1:15-17; Lk 6:43-49 (BVM) (Result of coworking with God is bearing good fruit)

We are continuing the teachings to the disciples found in Luke’s Gospel. Again,
these are not meant for everybody; they are meant for those who are really following him,
who are learning how to emulate him, how to share what he has: the knowledge of the
Father, how to be in touch as he is with the heart of the Father. And he talks about the
fact that good fruit comes from good trees, and this is a reference to the fact that for us to
bear the fruit God looks for, we have to be good, we have to be a good tree.
Now many of the parables talk about the transformation that we need in order to be
godly, transformed into godliness, then we can bear godly fruit. And that is, of course,
the whole point Jesus is talking about. For human beings to bear good fruit, it’s godly
fruit. And we are capable of this because we are made in the image of God, and we
are created for nothing other than friendship with God. And friendship with God
involves being co-workers with God, and the result of co-working with God is good
fruit. But not all human beings cooperate with this plan of God and therefore they
produce bad fruit. We see bad fruit all around us in our world, in our society, sometimes,
sadly, even in our own families.
Now he goes on to talk about those who listen to what he says but do not put it into
practice. Unfortunately, there are millions upon tens of millions of examples of this in
our Church. People have actually been catechized, they have been evangelized, they
have heard the word of God, but they don’t do anything with it. And I’m not speaking
only of the present moment but throughout the history. They have not built their house on
the foundation of Christ. The house, of course, is a metaphor for the soul, and our souls
Foundation of Christ

need to be built. They aren’t all finished, readymade; we only have the potential to have
a house built on a foundation which is Christ.
Again, this house is an image of the soul, or our lives—you could put it that way.
What do we build our lives on? We do construct something. We do something with our
lives, but what is it? Do we really build it on Christ? Do we think about Christ at every
time we make a decision? Are his values at the root of what we really are and believe, or
is it somehow on the surface? I ask people often in confession, do they pray? And
sometimes people say, well, I pray whenever I am in trouble. Well, that’s not building a
life on the foundation of Christ, praying whenever you are in trouble.
So these are very sobering teachings and they are meant for his disciples, for people
who take seriously what he has to say and teach.
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Rev. Paul A. Hottinger
Freedom in Forgiveness
Twenty-fourth Sunday in Ordinary Time/A
September 11, 2011 10:45 AM Sir 27:30—28:7; Rom 14:7-9; Mt 18:21-35
(Commemoration of the Tenth Anniversary of 9/11 (Inner connection between divine
forgiveness and human forgiveness)

“So will my heavenly Father do to you, unless each of you forgives your brother
from your heart.”
At first we may recoil at the harshness of these words, but precisely because Jesus is
so rarely harsh, it’s very important that we pay attention to them. What he is saying is
that God is utterly unforgiving with the unforgiving. And that’s the gist already of the
Lord’s Prayer: “Forgive us our trespasses as we forgive those who trespass against us.”
Of course, he knew as we know that there are cases of extreme injury in which
forgiveness is very difficult. But Jesus is not afraid to lay down the challenge. After all,
forgiveness does not involve feeling good about somebody. It doesn’t involve liking
somebody. It simply involves not wishing them ill. That’s true forgiveness: if someone
who has done you ill, you can wish them well—that’s forgiveness. Nor is this really a
law that God is imposing upon us as much as it’s a revelation of our own nature. This
is the way human beings are made. This is the way human beings work. This is how
human nature is.
Now perhaps we are tempted to believe that when it comes to our spiritual welfare
everything is in God’s hands, that God just provides everything and we just receive it.
That’s not quite what Jesus taught. There are some things God cannot do for us. God can
give us grace. God can give us power. But we have to decide, we have to choose, to
follow the grace, to use the power; otherwise it’s no good.
Here the issue is our willingness to forgive those who owe us. Let me say that
“owing” here is not about money necessarily. We expect certain things of certain people:
our parents, for example, our spouses, our families, our business partners. They ought to
act toward us in a certain way, and that is actually right. Those expectations are valid. But
when they fail, and sooner or later someone is going to fail, we are tempted to be angry.
We are tempted to be indignant. Somebody we have counted on has let us down.
That’s a debt.
And some people hold debts. They have a list in their mind of all the things that have
gone wrong in their lives. Sometimes they may even tell you what they are. We could say
they are “keeping accounts.” Well, this is a very dangerous way to live. It is true
anybody can be angry, but some people are always angry. And Jesus’ point is that this
anger is a prison that confines us, and we are the only ones who can let ourselves
out. The clear assumption of some people is that they do everything right, that people
have treated them badly. This, of course, is an extreme.
But Jesus reminds us that we are all broken and we all fail. Now whether this failure
is really out of malice, ill will, or hatred, or simply incompetence, doesn’t matter from
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this point of view. We need to accept people as they are. Now you might think, well,
why even if it’s done out of hatred? Why? Just because if we respond to hatred with
hatred, we become hateful; we are just as bad as our enemies; we are just as bad as
those who have let us down, or worse. This includes the sins of our parents who weren’t
there for us when we needed them. This includes our spouses who don’t return to us the
affection we have for them, or at least it doesn’t seem. This includes all the members of
our families who selfishly take their own way and forget about our needs. This includes
our business associates that don’t contribute as much of themselves to the business as we
do. If we start holding them in our minds to account, holding these debts against
them, then we put them in control of our lives. They determine how we feel. They
determine how we are. They determine how we act.
As far as I know, Jesus was the first person to see the inner connection between
the divine forgiveness and human forgiveness, although it is suggested in Sirach.
That’s what this is all about, the connection. But that doesn’t mean that it’s easy to
forgive; he is not saying that. Painful injuries, malicious conduct, grievous abuses are all
unjust and they cry to heaven for vengeance. And that’s the point: let heaven avenge it.
“’Vengeance is mine,’ says the Lord.’” Jesus’ point is let God be the one who cares for
all these injustices; don’t you try to get even. That only lowers your moral level.
Secondly, Jesus wants us to pray for the conversion of the wicked, and that is
possible that the wicked be converted, so we pray for that. This is taking a positive view
of life. This allows us to be free to grow and is therefore in our own best interests.
And that’s the point of the gospels; the gospels are in our own best interests. If we grasp
the wisdom of this thinking, we see why Jesus was also the first to say, “Love your
enemies. Bless those who curse you.” The logic is the same. By loving our enemies, we
avoid becoming like them. By not resisting violence, we don’t become violent.
And this explains what is meant by “Jesus is Lord.” You heard in the second reading:
“Jesus is the Lord of the living and the dead.” What does that mean? It means his way,
his life and his values, his virtues, his power reign over us. But if we hate our enemies,
then our enemies are lord; their power reigns over us. We become like them. They
become our models. How smart is that? So this parable challenges all of us to decide
precisely who will be Lord in our lives.
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Rev. Paul A. Hottinger
The Scandal of the Cross Twenty-fifth Week in Ordinary Time Saturday,
September 24, 2011 8:15 AM Zec 2:5-9, 14-15a; Lk 9:43b-45 (BVM) (God
wants to illicit a love which is compassionate for all those who suffer.)

Sometimes theologians talk about the scandal of the Cross.
Now the very idea that God has somehow taken up habitation with human beings is
itself on the surface rather hard to believe. That whatever mind, power, created the entire
universe in all of its greatness, diversity, size, immensity, intelligence, that this very same
reality, the Word of God—as is described in the Prologue of John’s Gospel—becomes
human with us is perplexing and astonishing, and some would even say farfetched.
We’re used to it because we’re brought up in the faith, but the idea itself is really
extraordinary.
Now Jesus never told his disciples that he was, pure and simple, the Word of God.
Rather he acted out his being; he acted out his being by the way he, first of all, treated
people, by the way he touched people, by the way he spoke. In fact, everything he did
revealed who he was without him actually saying in so many words. In fact, he didn’t
even like the word “Messiah,” which did not imply divinity at all. He didn’t like that
word because it implied something grand, something powerful, and that is not how he
saw himself.
Now he is telling his disciples after revealing to them his goodness, his power to heal
for example, to quell storms, to gather multitudes, after showing all that, now he says he
is going to be handed over; he is going to be handed over to men. This is even more
unbelievable than the fact that God would become human: that God would allow
himself to be taken over, handed over, subjected to the power of people who were not
even good. They did not see the greater good, the holy good that Jesus embodied; in fact,
The Scandal of the Cross

they hated that; at least what they perceived, they hated. They thought it was dangerous;
they wanted to get rid of it, and God allowed all of this.
This is a profound mystery why God had come to us in this humble, serving,
suffering way. How much God wants to be loved freely! God does not want to compel
our love by overcoming us. He could, obviously. God wants to elicit a love which is
compassionate for all those who suffer. This itself reveals something very essential
about the very nature of God, which we could never suspect or imagine through reason.
But God wants to elicit love which is compassionate to all those who suffer, and so God
takes his place with all those who suffer by becoming the most suffering of all—if you
want to put it this way, the most pitiable of all.
There is something about this compassion for the suffering that is divine and it is this
divine quality that God wants to draw out of those created in his own image, so he
knows we are capable of it. But this is paramount in his divine plan, and he is willing
to do all this to attain it. The disciples did not understand.
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Rev. Paul A. Hottinger
A New Possibility Twenty-sixth Sunday in Ordinary Time/A September 25, 2011
10:45 AM Ez 18:25-28; Phil 2:1-11; Mt 21:28-32 (A personal commitment from
the heart, a willing trust in God’s providential care)

“Which of the two did his father’s will?”
Today Jesus is addressing the elders of the people and the chief priests, and those
addresses are different from the addresses when he is talking to the common people in
two ways. First of all, they require a little more reflection, and secondly, they are often
rather cutting. There is surely an edge on his teaching today; in fact, it’s serrated,
intended in a sense to wound, but in order to heal eventually.
Now in this particular teaching Jesus begins with a question. He is different from other
teachers who loved to give answers; he loved to give questions. If you ask the right
question, you can start something going in the mind that might lead somewhere, and
that’s what he is trying to do with the chief priests and the elders, to get them to think
about something that they weren’t thinking about and see something they didn’t
want to see. They were, after all, very devout men and they followed the Law
scrupulously. But from Jesus’ point of view this is not doing the will of the Father. And
in this, as far as I know, he was utterly unique, so much so that eventually this point of
view led to a whole new religion. This couldn’t be contained within the boundaries of the
religion he was born into, and he is trying to get these leaders to see why he is doing
what he is doing.
And that leads us to the question: What is God really asking of us beyond following
commandments? I have been saddened in my life meeting people who think that the
essence of religion is simply obedience to some commandments, and usually a very few.
That is not Jesus’ idea at all. He believes God is seeking something from us. There are
many parables that refer to this; they never define what this is; it’s always something we
have to look for ourselves. What is God wanting from us? What is God asking from
us? That is the question. And to put it in a simple way, the answer is something like a
personal commitment of the heart. God wants something from us: a personal
commitment from the heart, a willing trust in his providential care.

A New Possibility

This is not a matter of words at all nor action, but it’s something else, something deep.
Recently a man in confession said to me, “I have trouble believing in God’s providential
care because my life has so many problems; so many things are going wrong.” Believing
in God’s providential care is not a matter of simply assenting to a proposition; it is
working through many problems and difficulties with confidence in God’s
companionship, guidance, and direction. And it is not easy. In fact, God did not create
a world where it would be easy to become godly. It is always a challenge, and it is
always a temptation not to; it is always a temptation to give up. And that temptation
we have to be more aware of than simply the temptation to break a law or commit a
trespass.
Connected to this belief and trust in God’s providential care Jesus was looking for
humility, a humble acceptance of one’s self and of others, even with brokenness,
weakness, dysfunction, if you like that word. And he found it. He found exactly what he
was looking for among, of all people, prostitutes and tax collectors. By every other
measure these people, these prostitutes and tax collectors, were all out of whack, but they
had something going for them. They were drawn to Jesus and they were accepting him
and they were listening to him, and they were trying to follow him.
Now at the end of this discourse Jesus confronts his listeners, his elders, with this
challenge, this statement: “You did not later change your minds and believe in him,”
referring to of course to John the Baptist who called people to a radical change. In other
words, God was holding people up to a new standard and offering a new possibility and
Jesus found that the leaders were the last to respond; in fact, they did not respond. And
this is the context of this little talk. He is berating them for not acknowledging the
need for change. They start off on the right track, then they veer away.
The same may be true for us today. Being good is good, but God is looking for
more. John the Baptist came proclaiming a standard of righteousness far beyond law, and
God is still looking for something greater from us, greater than obedience to the law,
greater than being in conformity with some model. Gently, but persistently, God is
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trying to convince us to let go of our own standards and demands and accept
something he is presenting, a new possibility.
Now we may be great in our own eyes but small in God’s sight. Or, on the other hand,
we may be miserable in our own eyes and yet quite close to the potential God has put in
us. Whom God approves of and supports are those who recognize what is wrong,
who see their brokenness, who see their problems, who see what’s wrong with their
lives, and take the painful path of change and renewal. This could involve healing
from addictions. It could involve letting go of foul moods that poison the air. It could
involve letting go of completely unrealistic expectations about life, about other people,
even about God.
So the goal is not simply following some model. The goal is the very person God
has created you to be, and each of us is unique. That’s why comparing ourselves to
others is so wasteful and foolish. We may be better than somebody else, but not what
God called us to be. Or we may be worse than someone else and yet very close to be what
God has called us to be. We do not know all the graces and all the possibilities God has
put in each of our lives, but we know they are different. Therefore, judging others and
judging ourselves is a waste of time. We cannot know the standard God uses when
assessing our progress. We don’t know where we started. But the distance from do to do
in the musical scale is always the same no matter how low or high you start. And the
important thing is we make progress, that we move toward the goal God has given
us.
And toward this end the only real standard that God has given us is Jesus himself,
although we know we cannot be like him exactly, but we can try to model ourselves on
him. That is what Christian life is. If we can only become a little more like Christ each
day, letting go of those things Christ had absolutely no use for, and focusing on
those things he spent himself in doing and teaching, we are moving in the right
direction. And if only we can in any little way influence the world around us to be more
gentle, more just, more what Christ wants, the more we are following Christ. It may be a
little thing, but at least it is in the right direction.

A New Possibility
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Rev. Paul A. Hottinger
Superbia or Humus
Twenty-sixth Week in Ordinary Time
Monday,
September 26, 2011 8:15 AM Zec 8:1-8; Lk 9:46-50 (St. Cosmas and St. Damian,
martyrs) (True pride versus false pride)
“An argument arose among the disciples about which of them was the greatest.”
Now this may sound childish, but then sometimes grownups do act childish. But the
issue is really not a problem of childishness. It’s rather deeper than that. It has to do with
the way people think about themselves, about how they form an idea of who they
are. For some reason many people are not willing to accept the simple truth, whatever it
is, about themselves.
Now here were fishermen with no education arguing about who was more important.
As I said, it may sound childish, but it’s a little worse than childish. Sometimes in the
English language we have a problem understanding this problem because the word
“pride” could mean something good or something bad. Something good for example:
Bill Gates is rightly proud of his accomplishments. As a young man he worked very
hard, harder than ninety-nine percent of his contemporary teenagers. He spent many
nights working, getting very little sleep because he was so intent on learning all about
computers. He learned a lot and then every opportunity that presented itself, he took. On
the one hand, he was lucky; on the other hand, he was also very industrious. And the
result is he has done tremendous things in the world of computers: making computers,
designing, and so on. He is rightfully proud of his accomplishments. That’s good
pride.
But there is another kind of pride which is false pride. The word in Latin for this is
superbia, which you don’t have to add false because superbia is false. It’s an attitude
that I am better than others, that I am more important than anyone else; and it’s
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divisive; it separates us from one another. And that is not part of the will of God that
people live with this divisiveness, where they live with this sense of false superiority,
which may be actually based on a fear of inferiority for all we know, but it’s there
anyway. And it’s doing its damage of separating and putting people against each other, as
the disciples were now against each other arguing.
Now in contrast to this there is the virtue of humility, and it simply means to be
grounded. Humus is ground. Humus is earth. To be humble means to walk on the ground,
to be grounded in the truth, to be truthful about oneself, not to live in one’s fantasy,
make believe about who someone would like to be, but rather to live in reality: who am I,
what are my accomplishments, what are my weaknesses, what are my strengths, where
am I wounded? This is all a part of who I really am. In a true community people accept
each other as they are and they try to help each other with their brokenness, their
woundedness, and they benefit from their abilities and their gifts; and that’s how God
intended us to live: each helping the other. But this self-importance, this superiority,
this false pride will tear all that apart and make it impossible.
So we see that virtues are for our good and vices are for our detriment.
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Rev. Paul A. Hottinger
Enduring Prejudice
Twenty-sixth Week in Ordinary Time
Tuesday,
September 27, 2011 8:15 AM Zec 8:20-23; Lk 9:51-56 St. Vincent de Paul, priest
(Jesus shows us how to endure all things)

Today’s story from the Gospel of Luke is one we all can identify with in some way;
it’s about being rejected and not for any real good reason.
In this case Jesus, who was a Galilean, not a Judean, but who was going up to
Jerusalem, was not welcomed in a Samaritan village. Now the Samaritans were also
Israelites or part Israelite. Their roots were with the lost tribes, the northern tribes of
Israel, not the tribe of Judah, which occupied the southern part of the land, the land of
Judea, in other words, around Jerusalem. So they were considered different, originally
Israelite but of a different tribe, and time only made things worse. For what reason? Well,
there was no reason.
Very often emotions have no reason. People just have feelings; they are just there.
Where did such feelings come from? Good question, but don’t spend too much time on it
because there is no real answer, except that people are most comfortable with the
people who are most like them in looks, language, and so on. Other than that, there is
no real reason for the biases and prejudices that are applied to different races and cultures
and types of people. But this Jesus encountered.
Now James and John respond with a desire for vengeance. Believing Jesus had power,
they said, “Well, let’s use your power to wipe them out.” But it says here, “Jesus turned
and rebuked them.” The whole journey to Jerusalem is about enduring rejection. This is
simply the foretaste of his passion, and he has come to earth to show us the way to
endure all things. And it starts with prejudice.

Enduring Prejudice

Rev. Paul A. Hottinger
Invasion of Untruth
Twenty-seventh Week in Ordinary Time
Friday,
October 7, 2011 8:15 AM Jl 1:13-15; 2:1-2; Lk 11:15-26 Our Lady of the
Rosary (Meditate on the mysteries of the rosary to emulate the Blessed Mother’s role
in God’s plan)

Today we are celebrating the memorial of Our Lady of the Rosary. This feast was
established by the pope in order to celebrate a military victory against the Turks. It was
his belief that the Blessed Mother because of the praying of the rosary helped the
Christians defeat their invaders. Well, this may or may not be true—I don’t know.
But we know that the true goal of Christ and the goal of the gospel is not simply to
defeat enemies in ships or enemies with armies, but is really to win the hearts, minds,
and souls of all human beings. God loves and cherishes all human beings and wants
them to be with him, one with him, united with him. And it is really the Blessed Mother
who has been very significant in this plan of God, because even though belief in God
is something that is very ancient and vast, it is also something that is very open to
misunderstanding, wrong imagination, and complete distortion.
It is God himself who sets us straight by coming in human form, in the form of
Jesus, to show us what God is really like. And this mystery of the Incarnation, which
reveals the mystery of the Trinity, is totally beyond human imagination or thought. No
one ever imagined anything so marvelous. No religion ever proposed anything so
marvelous. Everything pales in comparison to this. And so it is very sad to see that many
people turn away from this powerful, beautiful, endearing truth: that God so loves us that
he has come to be with us and that Mary has played a very important role in this process.
And this is what the rosary calls us to meditate on: the great role Mary has offering
her humanity to God as a gift so that God can use it to come to us, and how Jesus really
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wants all of us to emulate that, which he made very clear when he said: “Who is my
mother? Anyone who does the will of my Father is mother and sister and brother to me.”
So this is something we have to think about: How are we going to emulate this
tremendous role the Blessed Mother had in bringing God into this world? How are
we going to use the mysteries of the rosary to fill our own minds with the splendor of
truth, with the beauty of God’s revelation, with the power of God’s word, so that
actually we make a difference in this world? Fearing a foreign invasion may be
appropriate sometimes, but what we should fear more is the invasion of untruth, of
deception, of lies, and of distortions into the hearts and minds and souls of the citizens of
this world. And this invasion we have upon us. It is time that we all take up arms, so
to speak.
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Called to Emulate Mary
Twenty-seventh Week in Ordinary Time
Saturday,
October 8, 2011 8:15 AM Jl 4:12-21; Lk 11:27-28 BVM (Mary is Jesus’ first
disciple)

“He replied, ‘Rather, blessed are those who hear the word of God and observe
it.’”
Now you may be aware of the fact that in ancient societies, especially the Semitic
societies, the mother of a leader or ruler was esteemed and honored in a way that his
wife never was, his consort.
You may remember the story of Bathsheba and Solomon. When David was getting
very old—of course, he had a lot of wives, and he had a lot of children and there was
some vying for who was going to take his place when he died. Well, Bathsheba had gone
to him and said, “Promise me that my son will be king.” Well, she was doing that not just
for him but for herself too. She would have a long and nice retirement as Queen Mother,
whereas if some other mother’s son became king, then Bathsheba may lose her head. And
that happened all the time. And she actually says that, she articulates that fear: if
Adonijah or one of these other children of David became king, she would end up dead.
So this is the background of this evocation from the woman in the crowd. “Blessed is
the womb that carried you.” This is the way people praised the mother of a great man. So
she’s saying, well, you are really a great man; you are a great speaker; you are a great
teacher; you are a great master of wisdom. And so she praises Jesus’ mother. And Jesus
says, “Rather, blessed are those who hear the word of God and observe it.”
Now this is by no means a putdown of his mother because she, first and foremost, was
the one who heard the word of God and observed it. No one was better than she at
observing the word of God. No one was better than she at hearing the word of God. And
Called to Emulate Mary

Luke always wanted to make that very clear that Mary is the first and greatest disciple
of Jesus, and her obedience to God’s will in the face of great danger was intended as
a model for all Jesus’ disciples. Yes, there is great danger in following Jesus, but that’s
what it means to be a disciple. It means to lay your own life on the line as Jesus
himself did for all of us.
So is it great that she nursed him? Well, it was nice. Was it great that she carried him?
Well, yes, but what was more important was her obedience to God’s will; that’s what
Luke is trying to get at in placing her as the first disciple, and that’s what these words
imply. Her greatness is really how she followed the supernatural call to the kingdom
of God and to something totally new in the world. The reformation of nature, the
remaking of nature, according to God’s redemptive will. So that’s much more
important than simply following nature and being a mother. That’s what Jesus is
trying to say.
But in so saying, of course, he opens the door to everybody to emulate her. Everyone
can emulate Mary in hearing the word of God. We may have been deaf in the past, but
we don’t have to stay deaf, and we can ask for her help in listening and hearing the
word of God and observing it—and so she becomes our queen and our patron.
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Rev. Paul A. Hottinger
Responsibility of Everyone
October 10, 2011 8:15 AM
active)

Twenty-eighth Week in Ordinary Time Monday,
Rom 1:1-7; Lk 11:29-32 (Seek the truth; pray and be

“At the judgment the men of Nineveh will arise with this generation and
condemn it, because at the preaching of Jonah they repented, and there is something
greater than Jonah here.”
This particular gospel reading is not given to the chief priests, not given to the rabbis
or to the disciples; this is given to the crowd. It’s very interesting to me because it talks
about the responsibility that everybody has—everybody; this is to the crowd; it’s not
specialized; it’s not about leadership—the responsibility everybody has to find the
truth.
Now today in our society very often this is not what people think. Rather, people think
that it is the responsibility, for example, of teachers to pour knowledge into the heads of
their students, and when students do poorly, it’s the teachers’ fault. This is not what this
is saying. People believe that somehow God has to do something to wake up people in
this world, on this planet, to alert them to the peril they are in, to alarm the leaders of
nations to the direction that historical events are going. But this says, no, it’s every single
person’s responsibility to wake up and to seek the truth.
In the story of Jonah the Ninevites, who were considered a vicious, barbarian people,
repented, changed their way of living, because of the preaching of Jonah, who
incidentally was very reluctant; Jonah didn’t want them to change, didn’t want them to be
saved. This story of the queen of the south is an allusion to the story in the life of
Solomon where the queen of Ethiopia travels a great distance because of the wisdom of
Solomon. She wants to participate in the wisdom of Solomon. Jesus is saying
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everybody has to do that, “and there is a greater than Jonah here”—he is referring, of
course, to himself.
Well, has God abandoned the earth? No. Is not wisdom still available to those who
seek it? Yes. The problem is too little seeking, too little search. So we need to be
renewed in a sense of the responsibility we all have to find God in life, to find God in
the affairs of life, especially in those which are negative by the world’s standards:
suffering, pain, hardship, and poverty. It is a clear teaching of Scripture that God is in
all those things. In fact, God is poor with the poor, suffering with the suffering, in pain
with the pained, and so on. That is clearly the meaning of the cross. That is clearly the
meaning of Jesus’ teachings.
We have to be very clear in our own lives and not follow those Christian teachers
that say that if you have enough faith, then you will prosper; if you have enough faith,
then you will get whatever you want; if you have enough faith, then you will be rich.
That is not the gospel of Jesus Christ, and yet it is very popular. People are going to those
teachings in droves, sad to say. But at the judgment the people of Nineveh will condemn
them.
So who is responsible for straightening out this nation? We are—all of us. Who is
responsible for straightening out the world? All of us are responsible. It’s ridiculous to
think that somehow somebody in Washington is going to figure this out. We have to
take an active role. It begins with prayer: praying for our nation, praying for our
leaders. It also involves activity of some kind: speaking out, being truthful—not being
difficult, not being angry, but being truthful and honest and participating in the life of our
society, even right here in Naperville. That is our calling. It’s a call to everyone.
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Rev. Paul A. Hottinger
Contemplating God through Nature Twenty-eighth Week in Ordinary Time
Tuesday, October 11, 2011 8:15 Rom 1:16-25; Lk 11:37-41 (Science has
something to teach us about God through nature)

This morning we might spend a few moments reflecting on St. Paul’s Letter to the
Romans. He writes here, “Ever since the creation of the world, God’s invisible
attributes of eternal power and divinity have been able to be understood and
perceived in what he has made.”
This is a very interesting thought that God is revealed through nature. Not everybody
believes this. I would have to say that probably many of the Jews in Jesus’ day and St.
Paul’s day didn’t really believe it. Surely not everyone perceives God through nature, but
St. Paul says God is revealed through nature.
Now if this is true, then even those who are believers through the word of God can
learn about God through nature. And this is the attitude that the Fathers of the Church
always took. It is not an attitude that many people take today, but it is the attitude that
the Fathers took. We can learn about God through nature.
Now today we learn about nature not only by our own observations, but also through
science. That means science has something to teach us, not only about nature, but
about the God who manifests himself through nature. How odd it is then that some
Christians take the view that we can’t learn anything about God through science or
through nature—the only way we can learn anything about God is through the word of
God. The word of God itself says otherwise. So rather than thinking of God and nature as
totally distinct, utterly divorced realities, which is the view of many, especially
fundamentalists and many evangelicals, rather than thinking that way we should see that
we live and abide within God. “In God we live and move and have our being.” It has
been an insight and pleasure to me in my experience of contemplating nature, living in
nature, enjoying nature and allowing that enjoyment, that contemplation, to be a
vehicle, a way of enjoying God and contemplating God. This is very sad that many
people turn away from this truth.

Contemplating God through Nature

Rev. Paul A. Hottinger
Following Law versus Real Goodness Twenty-eighth Week in Ordinary Time
Wednesday, October 12, 2011 8:15 AM Rom 2:1-11; Lk 11:42-46 (Love
expresses itself in every kind of goodness)

Today’s two readings give us occasion to refresh our memories about what the
Scriptures really teach about salvation.
This is important for us to think about because there is a way in which Christians have
been taught, not necessarily Catholics, but some Christians, that the only thing that
matters is faith; in fact, they use St. Paul’s Letter to the Romans to emphasize this. But
the first reading was from the Letter to the Romans, just a different chapter, and here he
is saying that everything will be dependent on how you live your life, And those who
seek honor, goodness, persevere in good works, these will be praised by God and live in
communion with him. And those, on the other hand, who could care less about good
works, about the truth, about what is really right objectively, they will be forever apart
from God. This is important for us to keep in mind because faith is not even mentioned in
this particular part. Faith is what motivates us to change, but it isn’t all God asks of
us, not just faith. He asks hope, love, and love expresses itself in every kind of
goodness, every king of rightness, every kind of good work, every king of generosity,
every kind of justice.
Now the emphasis on faith is nonetheless important in reference to the Law, which is
what Jesus is talking about here with the Pharisees. So what St. Paul is recommending in
chapter 2 of Romans is real goodness expressing itself in action. What he was warning
about later on in the letter and what Jesus is warning about today in the gospel is simply
an attention to Law itself; that’s different from goodness. If I do a good work because
the Law says I will get benefit from it, that’s not the same thing as actually being good.
Being good is motivated by a desire to please God, or at least is motivated by a desire
simply for goodness itself, which is indirectly a desire for God; whereas doing a good
work because the Law tells me to do it and tells me it’s meritorious could be nothing
more than self-centered self-gratification and therefore self-righteousness, which is the
opposite of real faith.
It would do well for all of us to meditate on these distinctions.

Following Law versus Real Goodness

Rev. Paul A. Hottinger
Discovering Our Inner Mansion Twenty-eighth Week in Ordinary Time Saturday,
October 15, 2011 8:15 AM Rom 4:13, 16-18; Lk 12:8-12 St. Teresa of Jesus,
virgin and doctor of the Church (Surrendering self-will and trusting in God)

“For the Holy Spirit will teach you at that moment what you should say.”
It is a coincidence that this reading happens to fall on the feast of St. Teresa of Avila
because St. Teresa of Avila was surely a mystic of the Holy Spirit. From a personal
viewpoint I can tell you that only Thomas Aquinas has done as much for me as Teresa
of Avila in helping me learn basically how to pray and how to think about God. Now
there may have been many other people like Teresa of Avila who did not write so we
don’t know what they experienced, but we do know a great deal about Teresa of Avila
because, thanks be to God, she wrote and she wrote very well, and she wrote very clearly,
and she wrote about how the Holy Spirit guides our lives if we allow it.
Now she herself was in the Carmelite order and she wanted to be a great
contemplative. She wanted to dedicate her whole life to contemplation. What she learned
along the way is really good for all of us even if we don’t want to be contemplative, even
if we don’t think we are called to that, and this is simply what really matters is what
God wants of us and that God has certain gifts ready for every person, and that if we
want the riches that God has in store for us, we have to trust. Trust begins with
surrendering our own self-will.
Now surrendering our own self-will is not necessarily as easily done as said, but it’s
the idea. You let go of what you think you want and God shows you what he wants,
and as St. Thomas would say, what God wants is really what makes us free. If there’s a
tug between what I want and what God wants, then I am not free, but compulsed by
something. I am free when I want what God wants for me. That’s where your freedom
Discovering Our Inner Mansion

lies, not in doing what you please. That’s not where freedom lies because you don’t
choose what you please. It chooses you, and this is a profound thought. What we think
we want is something that chooses us. What is really the best for us is something
God chooses and leads us to when we trust in him.
Now trust in God, of course, also involves the sacrifice of self-love and we won’t be
willing to do that if we don’t believe in God’s love as something much greater than we
can have by ourselves. So all this is breaking down the perceptions that we are born with
or grow up with, that somehow we have to take care of ourselves, provide for ourselves,
that somehow we have to depend on ourselves, there’s no one else. Well in a certain
material way that may be true, but not really; really everything is grounded in love.
Love is the only being that must be and love provides; love gives; love pours out. And
our capacity to love ourselves is nothing in comparison to love itself.
And to let go of those boundaries that we think are so solid is to enter into the mystery
that St. Teresa calls the “inner mansion” or “interior castle.” And she says all of her
life she lived as if it were in the basement of this magnificent house where it was dank
and dirty and dark. But when she really let go and started trusting, she would rise up the
stairs into this magnificent palace with many rooms, large and full of light. She is
describing her own soul and your soul. And the only thing that keeps us from the
wonderful experiences that God wants us to have is our own lack of trust, or to put it
another way, our own trust of self. As Pogo put it, “We’ve seen the enemy, and it’s us.”
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Rev. Paul A. Hottinger
God and Politics
Twenty-ninth Sunday in Ordinary Time/A October 16, 2011
5:00 PM Vigil Is 45:1, 4-6; 1 Thes 1:1-5b; Mt 22:15-21 (Learning how to return
to God what is God’s)

“At that he said to them, ‘Then repay to Caesar what belongs to Caesar and to
God what belongs to God.’”
This is, of course, a very famous statement; I have heard it quoted many times, but
often not really looking at the meaning. The context itself is important. It’s very similar
to the context of the present age. Today Palestinians are vying for their own nation, but
they have very little political power, very little military power. Israel is the dominant
force. But in this day it was the shoe on the other foot: Israel was vying for political
power, for a nation state, but Rome had all their legions ruling the land. Most popular
opinion favored Jewish nationalism. Jesus has the courage not to go that way, to go
against the popular opinion. His view is that politics isn’t really a matter that relates
to God directly. There is no rivalry between God and human laws and institutions.
Now actually all ancient states were theocracies. That means they were religious in
nature. However, the priestly class, the religious rulers in other words, were usually on a
level lower than the political or military class. In this way religion served the ends of
the political elite. Israel was a great exception to this law. The covenant was unique.
In the covenant the head, the chief, was invisible, namely, God who is spirit. And God
didn’t really rule directly but, rather, set up the framework known as the “Torah.”
And within the boundaries that God set up people managed their lives. As time went on
more and more matters were decided by Torah scholars.
This Jesus did not go along with, this elaborating what God really wanted in all kinds
of detail. But what was something that Jesus shared with his other coreligionists was the
belief that no god or power could lay claim to the loyalty of a true Israelite, except
that he saw nothing wrong with paying taxes. He saw nothing wrong with giving a
certain sort of temporal allegiance to the powers that be. In other words, loyalty to God is
one thing and it’s absolutely inviolate, but loyalty to Caesar really has nothing to do with
loyalty to God. There is no real rivalry there. There is no conflict of interests, from Jesus’
point of view. So one could be a very good Israelite and still a very good citizen of
Rome at the same time.
In a similar way one can love God with one’s whole heart, mind, and soul and still
love others too. The love we give to God, the loyalty we give to God, does not exhaust
anything because the power we have to be good and to love and to serve really comes
from God in the first place, and God’s power is unlimited. This new understanding of
covenant, as I said, went against the popular movement current at that time. And so
Jesus, once again, grew in unpopularity with many people.
Now at first the Church listened very well to this teaching. For the first three
hundred years the Church had nothing to do with politics. It went about its business
relatively free from any interest in the workings of society, the forming of laws. And

God and Politics

therefore the Church was seen to be free to be who she thought she was—and she
thought of herself as a she, the bride of Christ. This all changed, however, through the
conversion, so to speak, of Constantine, who was, of course, motivated by his mother
really, who had become a devout Catholic. On the surface this Edict of Milan giving the
Church free reign seemed to be good news: no more hiding, no more persecution,
freedom to attract new members and work openly. But on a deeper level it was the
beginning of something very bad: centuries of feuding, fighting, and rivalry between
the leaders of the Church and the leaders of the government, first of the Roman
Empire, later of the European nations. This is not what Jesus died for. Jesus died for his
people, but not for political power. This is not what the martyrs died for either.
Furthermore, as time went on, as the Church became more worldly and more political
and wealthy, it attracted the wrong kind of leaders: people who wanted wealth and
power, basically, and imposed their will on society in God’s name. This is exactly
what Jesus was trying to get away from. This was really the strategy of the Pharisees in
today’s reading. But Jesus tried to cut off that type of thinking. He said, “Return to
Caesar what is Caesar’s.” God, after all, doesn’t mint coins or print money. Taxes and
spending are not religious issues. “The love of money is the root of all evil,” according to
St. Paul. But money itself is the creation of government. Without it we would have a very
primitive economy, just bartering.
On the other hand, the love of God is the root of all good. And what is incumbent on
everybody is learning how to return to God what is God’s. How do we do that? First
of all, we have to learn to put money in its place. We have to see the value of politics
and put that in its place—and success. None of these can be the greatest thing. None of
these can be the most important thing or we are not really faithful to Christ. Our
success in life can matter to God only if we are using that success to advance his
kingdom, his plan, his vision revealed in Christ for life on earth. And God doesn’t tell us
how to go about this: how to establish justice, how to establish peace, how to establish
good will. He trusts that we have enough intelligence to figure it out for ourselves.
And this is how we render to God what is God’s.
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Rev. Paul A. Hottinger
What Is Really Important? Twenty-ninth Week in Ordinary Time Monday,
October 17, 2011 8:15 AM Rom 4:20-25; Lk 12:13-21 St. Ignatius of Antioch
(What we think we have, we don’t; what we willingly give up, we keep)

“Thus it will be for the one who stores up treasure for himself but is not rich in
what matters to God.”
We see a world all around us that reflects this exactly: people storing up treasures
for themselves, accumulating fortunes they could never possibly spend—and there is
never any end to it. In fact, many corporations have laid off thousands and thousands of
people so that the CEO could make even more millions. This concentration of wealth is,
according to this Scripture, nothing but foolishness.
Sooner or later every single CEO and every single person, rich or poor, will come to
the end of life on this planet. And then the question will be, “Well, what have you done
with your life?” And every single penny you have given away, that will still be credited
to you. St. John Chrysostom says that: every coin you give away, you keep in eternity;
but everything you try to keep, that you lose.
So this is, again, the paradox of life on earth: what we think we have, we don’t;
what we willingly give up, we keep. This should really try to reorient our thinking about
life, about what’s important. That was also part of yesterday’s lesson: What is really
important? What are we really living for? Of course it is very tempting to forget about
what is really important, to push it aside, to let the present moment dominate our lives,
but that would be very foolish. We have to take into consideration the whole, not just
the part.
Now in the first reading St. Paul is talking about Abraham and the great example he
was of—what? Of trusting in God’s promises. We will live a good life if we trust in
God’s promises. We will lead a good life if we cooperate with God’s plan, and God
has one for every single person. It is our responsibility to find out what it is and
proceed to follow it.

What Is Really Important?

Rev. Paul A. Hottinger
Dependent and Interdependent
Feast of St. Luke, Evangelist
Tuesday,
October 18, 2011 8:15 AM 2 Tm 4:10-17b; Lk 10:1-9 (Everything remains
relational)

“The kingdom of God is at hand for you.”
In this story of Jesus sending out his disciples two by two, St. Gregory the Great
surmises that this is because people have to learn how to care for another person in
order to be a true spokesperson for God. So we see that there are definitely times when
people try to preach the gospel of Jesus Christ without really being in relationship with
someone else—lone rangers and lone stars. People start a “ministry” all by themselves,
but God is about relationships. God is about bringing people together.
And so the seventy-two start off as a group formed around Jesus with whom he shares
his mission, his love of God, his knowledge of God, and then he sends them out two by
two. We are not complete in ourselves; we are not complete alone. We need a
complement; in fact, we need many complements. We fulfill each other, and so we
need community.
Now there is a special group that St. Luke picked out for the gospel, and they were
the poor, the poor and the sick because the sick were considered poor. Well, the sick
almost always were poor because no one took care of the sick. In a special way the
kingdom of God was at hand for them because the power that existed in Christ, which he
shared with his disciples, that power was available to them at that moment, and they
were ready in large numbers to receive it.
Now St. Augustine already acknowledged that the power of, you might say, the gospel
to heal had seemed to wane already in his day. But why was that? Perhaps because
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people were no longer open. Perhaps they are not acknowledging the great need
they have.
We are today a very self-sufficient people, although less and less so. Maybe our
economic woes are actually blessings in disguise if it helps us see we are not selfsufficient. We cannot provide for ourselves what we really need, which is happiness.
Oh, we can provide many things, but we cannot provide what we really need. We cannot
provide for ourselves love. Love comes as a gift, and it’s a gift God really intends us
to share with others. “What you have received as a gift, give as a gift.” This is the
mission. So everything remains relational, and we remain totally dependent and
interdependent. And this is the truth of the gospel that we ignore at our own peril.
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Rev. Paul A. Hottinger
Christian Stewardship
Twenty-ninth Week in Ordinary Time Wednesday,
October 19, 2011 8:15 AM Rom 6:12-18; Lk 12:39-48 St. John de Brebeuf and
St. Isaac Jogues, priests and martyrs, and their companions, martyrs (Service to the
master, who is God)

“Much will be required of the person entrusted with much, and still more will be
demanded of the person entrusted with more.”
As we look around the world we can’t help but observe that some people are born in
better circumstances than others; some people have more natural talent in all kinds of
ways than others; some people are more intelligent than others, and so on; there are all
these different qualities and gifts unevenly distributed. Now some people look at this
and they think: how unjust, how unfair; everyone should have the same. I don’t know
where that idea really comes from, but it is an idea I have heard often.
Jesus’ take on all this is very different. It’s not unjust because those who have more
have a greater obligation. “Much will be required of the person entrusted with much.”
Every gift brings with it an obligation. “Still more will be demanded of the person
entrusted with more.” So the more we have in terms of intelligence, talent, ability,
capacity to make a living, act, whatever it is into whatever field, we have all that much
more responsibility to give back. And in this way everything is quite fair.
Now he used the word “servant” here. This is the beginning of what has often been
called “Christian stewardship.” That means that no one is called to be a master. We
are not put in this world to be masters. We are put in this world to be servants. But some
servants, even in service, are more capable and so they move to the top. Even people in
authority are still servants; that’s what this idea is. That’s where stewardship comes from.
Stewardship is the idea of being in authority, having power, but in service to something
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higher, the master, who is of course only God. Only God is master. Then when we say,
“Jesus Christ is Lord,” that “Lord” is master. Jesus Christ is master—only—only God
is master.
No one on earth, not the president of the United States, not the emperor of China, not
the pope, nobody is master! Every office is a form of service, therefore, stewardship.
And the more power or the more authority anybody has, the more is demanded from
them—for which reason people should not want to be in position of power. People are
very stupid to actually desire power because along with it comes this ever-increasing
obligation to serve the master. And if people use their power in a way that does not
please the master, they will be beaten severely.
Now Jesus admits that the people who know what they are supposed to do in life
will be beaten even worse than the others, but everyone who has power, who has
authority, who has any kind of control in the world, whether it’s in business, politics,
Church, whatever, and doesn’t use this for God’s sake, they will be severely punished.
This is Jesus’ promise and his teaching. And people are very foolish to think, well, this
is just a manner of speaking. Well, it is a manner of speaking, but it’s about something
very true.
So there are different levels of service. Some levels of service are true stewardship
where we actually have something to say, some power over others, some power over
money, some power over an organization, some political power, some economic power,
whatever. All this, all of it, is meant to serve the master, who is God. If it doesn’t,
woe be to us.
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Rev. Paul A. Hottinger
Affective Involvement with Christ
Twenty-ninth Week in Ordinary Time Friday,
October 21, 2011 8:15 AM Rom 7:18-25a; Lk 12:54-59 (How to resolve conflict
between intentions and bad habits)

I know that good does not dwell in me, that is, in my flesh.
Now this particular section of the Letter to the Romans is a little bit problematic. What St.
Paul is expressing is something we all can identify with, inner conflicts: being torn between
our best intentions and what we actually end up doing. However, unfortunately he places the
blame on his body, which has led to a certain negativity in Christian tradition in regard to
the physical body. Now I will grant that there is a certain amount of validity to this, which I will
describe, but then I will take it away by saying it’s not intrinsic.
Now when he talks about his mind desiring the good, he is talking about intentions. It is very
easy for us to form good intentions. For example, we might say, “I need to exercise,” and then
your body may say. “I don’t want to exercise,” and that does happen. Our bodies have a “mind of
their own” or a “will of their own,” if you want to put it that way, and sometimes our bodies do
not want to cooperate with our intention. Or we might form in our mind the intention: I must
eat more fruit and vegetables, but when you are hungry you don’t feel like eating fruit or
vegetables. Your body wants something else, something it’s perhaps more used to: sugar maybe,
something sweet, or something more full of protein. So there is a possible conflict between the
intentions of the mind and really what the body desires and wants. I don’t think we should say,
therefore, that sin rules the body; I think that’s going too far.
The fact is, we can form bad habits, but where do the bad habits come from in the first
place—the body? Not actually. The mind? No. I’ll let you figure that out, but it probably has to
do with the world around and a few other things. So we do have this conflict.

Affective Involvement with Christ

Now how do we get delivered from this conflict? Well, he says, “Thanks be to God through
Jesus Christ our Lord”; in other words, God is going to save us. Well, yes and no. Yes, God is
this answer in one way, but how? Through the motivating factors that God has already put into
our lives. And motivating factors are called emotions; emotions motivate. That’s why the saints
always talk about the importance of affections. If we are going to relate to Jesus Christ in an
effective way, we have to be affective with him. We have to have a personal, emotional
involvement with Christ for the grace of Christ to motivate any kind of change in our
behavior.
The problem with so many Christians has been that they have not developed this
personal, affective, emotional relationship with Christ, and therefore they are never really
motivated to change anything, and they just sit and stew and say their bodies are evil. Well,
their bodies may have bad habits, but the real problem is a lack of personal involvement on an
emotional, affective level with Christ, whom God has sent into the world to be our Lord, that is,
the master of our lives and our savior.
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Rev. Paul A. Hottinger
Emotional Relationship with Christ Twenty-ninth Week in Ordinary Time
October 21, 2011 7:30 PM Rom 7:18-25a; Lk 12:54-59 Healing Mass
(Allowing Christ’s energy transform us)

Friday,

For I take delight in the law of God, in my inner self, but I see in my members
another principle at war with the law of my mind, taking me captive to the law of
sin that dwells in my members.
This is from St. Paul’s Letter to the Romans. It is a controversial section to this letter
because it has led people to believe that matter is somehow evil, and the Church does
not teach that matter is evil or the body is evil. And St. Paul did not really mean that
the body was evil, but rather there is a law at work in the body that is at war with the
law of the mind. So let’s explain what this means.
First of all, by the “mind” here he means our intentions. And by the principle at
work in the body he means the natural tendencies in the body. For an example, you
know you should get exercise, and you intend to follow through and get exercise, but
your body says, “Oh, I’m tired.” Now do you still get exercise or not? That depends—
that depends on something we will go back to. Another example, you know you should
be eating vegetables and fruit, but when you are hungry that’s not satisfying; you want
something else; you want sweets or you want meat or something else. You body hungers
for it.
Our bodies have, you might say, appetites that are not based upon any kind of
reflection. Our bodies want excitement or rest or various kinds of food, irrespective of
what is really called for. And the question is: Do we go along with our bodies and what
they want? If we do, we are not going to be very healthful spiritually or physically.
In this way our bodies don’t know what’s best for them. For example, if you put on
weight, then all the cells of your weighty body want to be fed, and they don’t want to be
starved, so to lose weight is very difficult. Why? Your body doesn’t really want to. Once
it has reached a certain level it wants to stay there.
Now if you exercise muscles, they actually like it and they want to keep being
exercised; but if you don’t exercise, then they don’t want to. So we train our bodies.
Ultimately the way our bodies are, are the way we have made them. But very often
we have made them that way before we really think about anything, before we reflect on
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anything, and that law, that habit, stays there. There is a war between what we have
always been or what we have become and what we want to become later in the
future. So this is a situation that we experience, and we experience it in regard to all
behaviors, not only simple ones as I used as examples.
Now what is the deciding factor in regard to do I really get exercise or don’t I, do I
really diet or don’t I? The deciding factor is emotion. Emotions supply motivation.
Now in regard to the reform of our lives as a whole and the eliminating of all negative
behavior, that can only happen through Jesus Christ our Lord. “Who will deliver me
from this mortal body? Thanks be to God through Jesus Christ our Lord.” Jesus
Christ is the only one who can deliver us. However, that requires that we have an
emotional connection to Jesus Christ. That’s why the saints all talk about the need for
affection and affectivity. Affect is not some sort of frosting on the cake. It is really a very
essential component to who we are. We are body, soul, spirit. The soul involves
feeling, emotion, affect. You are not simply robots who think. We are affective,
emotional beings. And if we are to let Jesus Christ be our Lord, which means our master,
if we are to let Jesus Christ change the way we have become, we need to have a
personal, emotional relationship with him. We have to feel his teachings. We have to
feel his values. We have to become excited about what he is and how he wants us to
become.
Now too often Christians go through motions. They say prayers, but they don’t really
pray, because prayer is lifting the heart and mind up to God; it’s being aware of
God. It’s not just saying prayers. Prayers are good, but they are really meant to put us in
the right attitude so that we can pray. There will be times in your life you cannot pray.
When you are sick, for example, you cannot pray. So as long as you are well be sure you
get into the habit of prayer, of lifting your heart and mind up to God, of relating
personally and emotionally to God in Christ, and letting his energy become your
energy motivating you to follow his lead, to be transformed in the Spirit of Christ
into a new creation. That’s God’s plan.
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Rev. Paul A. Hottinger
Events of Life Just Happen Twenty-ninth Week in Ordinary Time Saturday,
October 22, 2011 8:15 AM Rom 8:1-11; Lk 13:1-9 (BVM) (No moral purpose
in the events of life; we are supposed to bear fruit)

“But I tell you, if you do not repent, you will all perish as they did!”
This story is about Jesus responding to some gossip. People mentioned to him how
some terrible things have gone on recently. What does he think about it? The implication
is that these people believe that these untoward events are somehow divine judgment,
that somehow people have suffered because God was punishing them. And Jesus says,
“Do you think that because these Galileans suffered in this way that they were greater
sinners than all other Galileans? By no means!”
When untoward events happen, that’s not God’s judgment. Jesus did believe that
God would come in the future to judge, to put an end to evil, but not in ordinary events in
the present moment. No, they are not reflections of divine judgment. Another way of
putting this is when God judges, you won’t be around to talk about it. It will be final; it
will be irrevocable; it will be the end of life as we know it. Meanwhile, we cannot
deduce from events, the will of God. Another case: a tower at Siloam falls on some
people. Jesus says, “And do you think they were more guilty than everyone else who
lived in Jerusalem?” Probably they did think that.
Apparently this has been a problem from the beginning of time. People sense some
sort of moral purpose in the events of life. The problem with this is then people’s
sense of moral purpose is scandalized when innocent people suffer. Jesus’ point is
there is no moral purpose in the events of life. There is moral purpose in the existence
of the world, but that’s not the same thing as saying that what happens to us now has
moral purpose. This, of course, is the motif, the theme in the Book of Job, and that goes
Events of Life Just Happen

way, way, way before Christ. And it actually was originally written outside of even
Judaism; it was a Babylonian work brought into Judaism and adapted to their needs. This
is a question of many people and many times. Jesus’ answer is the events of life do not
speak of God’s purpose; they just happen. And he also pointed out, mind you, that “the
sun shines on both the good and the evil.” That’s a good thing. God blesses the evil with
sun. And “the rain falls on the just and the unjust.” God blesses the unjust too with rain.
The events of life are there for everybody, good and bad, just and unjust.
Now what’s the point of all this? How do you take it? What do you do with it? That’s
why he tells the story of the fig tree. The point of life is we are supposed to bear fruit;
like a fig tree is supposed to bear figs, we are supposed to bear something. And if we fail
to bear something, then we will be cut down. That’s the whole point of the parable. Don’t
look around at what is happening. Look around at what you are doing or not.
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Rev. Paul A. Hottinger
Acceptance and Justice for the Mentally Ill Thirtieth Sunday in Ordinary Time/A
October 23, 2011 9:00 AM Ex 22:20-26; 1 Thes 1:5c-10; Mt 22:34-40 (A way
of loving God by loving our neighbor)
“The second is like it: You shall love your neighbor as yourself.”
We know that Jesus did not invent either of these commandments; they were in the
Old Testament. But he did something novel, creative, original. He put them on the same
plane; they were not in the past: the first really revered, the second just one of many
commandments in the Book of Leviticus. Jesus said, no, they are both connected; they
are both equal; they are both inseparable from each other, and this was original with
him.
This leads to the conclusion that when Jesus was out healing, helping, supporting the
weak, the ill, and the despised—which he did quite often, especially on the sabbath—he
was really serving God, because loving neighbor is a way of serving God and loving
God. And we read that there was absolutely no disease, there was no malady, that was
somehow beyond his power. He did all things well; he healed all who came to him.
Furthermore, he commissioned his apostles to follow in his footsteps so they continue
this work. “Greater things than I have done you shall do also.” This Christians have
never believed literally, but perhaps we should—I won’t say how, but perhaps we
should think about believing that literally. In other words, I believe God has great
hopes for all of us and great trust in our willingness to cooperate with his power in
bringing about remarkable changes and improvements in human life.
Now each of us has a role to play in this process, to bring about healing in particular.
Some people are called to pray; they are intercessors. And that’s a very special ministry,
but it’s also one we can all share in; we can all pray for the sick. Maybe we can’t spend
the whole day praying for the sick, but we can pray for the sick; we can hold them up in
prayer. There are others who are also doing God’s work who study the material causes of
illness. This is actually a relatively recent development in human culture, but it is the
work of God, using our brains to study the material causes of illness and finding a
remedy; therefore, medical science is doing God’s work too. And then there is the
hands-on work of doctors and nurses—very important in helping those who are
afflicted.
Now in all the many afflictions that we can see in our world today, we recognize that
some seem to be growing and others seem to be receding. One area where progress is
very slow is the area of what we call “mental illness.” Actually mental illness is a
misnomer. Mental illnesses are physical illnesses of the brain and the nervous
system. Partly because progress is so slow in helping these victims and partly because the
very nature of their disease alters their behavior, sometimes in bizarre ways, people tend
to shun them. Even their own families shun them. And this is a terrible thing. It’s a
terrible lack of justice and love to shun people suffering from depression, bipolar
disorders, schizophrenia, or any other related conditions.

Acceptance and Justice for the M entally Ill

Sadly, one of the qualities of life that goes out the window with mental illness is sound
judgment, and yet our courts have insisted that the mentally ill are capable of making
their own decisions about their care. This itself is a rather frightening fact.
Now in the past sixty years some progress has been made, but also a lot of regress has
happened in regard to the mentally ill. Many of them have fallen through the cracks,
partly because they choose to and are allowed to by our courts, but partly just because
there are so few resources dedicated to their care. I know for a fact that many people
walking around homeless are actually mentally ill, and that is a shame.
Now none of us can do everything, but each of us can do something. The first thing
we can all do is accept this reality that there is a terrible plague on our doorstep, and
one of the worst aspects of it is how these people are shunned. So we need to accept
them. The second is to realize that because of the intractable nature of this illness or these
illnesses, there are really many different kinds, the compassion of the whole community
and the whole society is called into play by justice itself. Neither these victims nor
their families can bear the burden of these great troubles. And since mentally ill people
cannot work they can’t get insurance either, so who is supposed to take care of them?
We all are. Individuals and families cannot cope with the devastating results of mental
illnesses.
That is why it is so frightening that the state of Illinois, in particular the governor of
Illinois, wants to reduce even more the meager resources available to victims of
mental illnesses. In the past several years there have only been 754 beds available in the
state of Illinois for the mentally ill. Last year over 10, 220 people were admitted, which
means they didn’t stay very long. This is not really loving our neighbor. So I urge you
to contact your representatives to express your outrage, if you can raise any, at this
attempt to solve our budget woes on the shoulders of the poorest and the most
devastated of our neighbors. Untreated mental illnesses do not only affect the victims;
they actually affect all of us. Sooner or later many of these people could become
dangerous to themselves and perhaps to you. So it’s not only a matter of compassion;
it’s also a matter of enlightened self-interest. Postcards are available at the coffee
downstairs and in the library.
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Rev. Paul A. Hottinger
Physical Needs Secondary to Life in the Spirit Thirtieth Week in Ordinary Time
Monday, October 24, 2011 8:15 AM Rom 8:12-17; Lk 13:10-17 (St. Anthony
Mary Claret, bishop) (We are all called to unity in the communion of saints)

We are continuing to read the Letter to the Romans, and it is a very rich trove of
insights into what it means to live in Christ.
Today Paul is comparing two different styles of life. He calls one “flesh” the other
“spirit.” It is not two parts of our lives or two parts of our makeup; it’s two different
ways of living. And they are very different; they are driven by different principles. By
flesh he means the life centered on the survival of the physical organism. Now
observe the world, observe life in the world, and you will see that this is the way many
people live their lives. It’s centered on the survival of their physical organism. Everything
they do, all of their work, is all about feeding, clothing, protecting, furthering the wellbeing of their physical life, and nothing else.
Now by “life in the spirit” he means a life led by God, who is spirit, who fills and
directs the life of anyone who allows it. The Spirit invites all people to allow it to direct
life decisions. Now the result of this is that people no longer live primarily simply to
survive, and the needs of the physical organism are secondary to other needs, the needs
of, for one thing, the welfare of others, since the Spirit leads into unity all of a similar
kind, all who have a willingness to live in God; they become one body. This is, of
course, the very idea of Church, not as an organization, but as a mystical reality—one
body led by the one Spirit, all adopted as children of God by one Baptism, all expressing
one faith—that’s the whole idea: the Spirit leads to unity, and to a unity that is not
bounded by the physical. So all those led by the Spirit have Abba, Dad, literally “Daddy”;
the Daddy is God. They are in communion with each other, not only in the same period
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or the same space or the same time, but through all time and through all space. The
unity of the body led by the Spirit transcends time and space. So there is true communion
with the saints in heaven, as with Christ. There is unity with people living throughout the
world in different places.
So this is the life of the spirit. In the life of the spirit there is concern for one’s own
physical well-being, but it is not primary; it’s secondary to the well-being of the whole.
And it has happened relatively frequently in the history of the body that people are
willing to give up their lives in witness to the reality that cannot be seen, the reality of
Christ, the reality of redemption, the reality of this new life. So it really becomes to them
that giving up life in the body, that is, in the flesh or in the physical organism, becomes
easy and preferable to being deprived of life in the spirit. So when persecutions come
and make it necessary to choose between life in the physical organism or life in the spirit,
they choose life in the spirit. That is what we call “martyrdom.”
Now we are not all called to be martyrs, but we are called to live in the spirit—all
of us. We are called to put our own physical needs in a secondary place and put the needs
of God’s body, the body of Christ, the mystical communion of all those who believe in
him, first. That is what St. Paul would say is the life of the saint, and we are all called to
be saints.
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Rev. Paul A. Hottinger
Hope in Suffering Thirtieth Week in Ordinary Time Tuesday, October 25, 2011
8:15 AM Rom 8:18-25; Lk 13:18-21 (In order to make everything worthwhile we
have to have time to endure)

We are continuing the reading from the Letter to the Romans, and you will recall from
yesterday that St. Paul is setting up a structure of thinking whereby there are two basic
principles driving life: the principle of flesh, the principle of spirit. The principle of
flesh has to do with the welfare and the well-being and the self-interest of the physical
organism, and the spirit transcends that. The Spirit builds unity and connection among
all parts of the creation and recognizes the dependence of everything on the ground of
being, who is God.
Now today he continues with that way of thinking, realizing that the world of the flesh
is not simply the individual person’s choices, but it could be an entire culture where selfinterest is the dominant principle. What he is getting at here is that actually it’s not a
fifty-fifty matter. If it were simply a matter of arbitrary choice, well, I could be interested
in others or I could just be caring about myself, and they are both the same; they both
have sufficient reason behind them. His point here is God has so created the world to
make the physical the subject of frustration. So people who live only for themselves,
only for their physical well-being, end up being gravely frustrated because it isn’t God’s
plan for people to live that way. So he says, “The creation is made subject to
frustration, not by itself but by the one who subjected it.”
The point is that there is no easy way to live. If you want to live only for yourself,
there will be lots of problems in that. If you want to live for others, there’s problems in
that. Either way—either way—life has built-in troubles. The point he is making here is
that if you want what God wants, if you want to cooperate with the building up of
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something bigger, the connecting with all other people of good-will in the body of Christ
and the remaking of heaven and earth according to God’s design, you at least have the
benefit of hope. If you want to live only by yourself and count only on yourself, you
cannot have hope in that. But you can have hope when the root, the foundation, of
your vision isn’t in yourself, but in something higher.
So either way you suffer. But at least if you have vision, you are suffering for
something worthwhile. And because you believe in God this hope will be eventually
satisfied. Of course it isn’t satisfied now. The point is that in order to make everything
worthwhile we have to have time to endure. And this is not a mistake. It’s not a failure
or a flaw. It’s part of the very idea and purpose of God that we have to endure in
order to attain. And in that period, of course, those who perhaps suffer because their
world collapses around them and they cannot sustain themselves, they have, of course,
the opportunity to change direction. This is conversion, metanoia. So the most
unhappy people in the long run are the people who are most successful in succeeding in
their own self-interests. Another paradox, another irony at the root of our being!
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Rev. Paul A. Hottinger
Building Stones of Church Feast of St. Simon and St. Jude, apostles Friday,
October 28, 2011 8:15 AM Eph 2:19-22; Lk 6:12-16 (Communion and
interdependence)

Today we are reading from St. Paul’s Letter to the Ephesians. St. Paul is talking about
not the way of the world as it usually is, but the life of the Spirit, a life in which peoples’
lives are all connected.
Now he uses the term “stones.” We are all “built together into a dwelling place of God
in the Spirit.” This is the image of stones. He says Jesus is the capstone. You might think
this is not a very nice image to think of Jesus as a stone and all the members of the
Church as stones. But you understand, stones are not like bricks. So it’s not the hardness
of the stone or the deadness of the stone that he is using, but, rather, the fact that in the
ancient world when a building was built of stones the stones had to be cut just so. They
didn’t have modern mortars and grouts; they had to fit everything together. And
every stone was different, not like bricks where they are all the same. So that’s why he
is using the image because, first of all, you have building materials all different sizes and
shapes, and then they have to be fit together just perfectly so you have a building that
stands.
He is saying in a similar way everybody is different. All God’s people—each one is a
different kind of person with different qualities and different shapes spiritually and
physically. It’s God’s role to build them together into a beautiful building.
Jesus, he says, is the capstone. Well, when you have an arch the capstone is the part
that keeps all the other stones in place and then supports the whole building, since
without arches either you couldn’t get in and out of the building or it would collapse if
you could. So an arch is a very important architectural design. It allows for freedom of
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movement, but also support. And Jesus keeps all that, the freedom of movement and
the support. So this is an image of the Church.
As I said, it’s an image of life in the Spirit because everything is fit together for
the good of all. That’s the nature of life in the Spirit, as opposed to life in the world
where it’s really “every man for himself,” where in the flesh every organism really tries
to survive for itself in competition to all the other organisms: competition for food,
competition for mating, competition for everything. And that’s not life in the Church.
Life in the Church is communion; it’s interdependence; it’s life with, not life
against.

2

Building Stones of Church

Rev. Paul A. Hottinger
Relationship between Jews and Christians
Thirtieth Week in Ordinary Time
Saturday, October 29, 2011 8:15 AM Rom 11:1-2a, 11-12, 25-29; Lk 14:1, 7-11
(BVM) (God’s gifts are irrevocable)

God has not rejected his people whom he foreknew.
This section of Romans is about the Jewish people. Now there has been a great deal of
what is called “anti-Semitism” in Western culture, and often it is blamed on Christians.
Well, anti-Semites may of course be Christians in some way, but anti-Semitism is not
really rooted in the teachings of the New Testament, as you can see from this Letter to
the Romans.
First of all, I might add that “anti-Semitism” is really a misnomer since there is no
such thing as Semitism. Semitic is a language group; it includes Arabs and they are
often those accused of anti-Semitism, well then, they would have to be against
themselves. But there have been periods of time when Christian people, during the long
period of Christian dominance of Europe, took out their frustrations and fears on the
Jewish people. Whatever the reason for this was, it isn’t in the teaching of the New
Testament. What St. Paul says here is that God has used the disobedience of the Jews
in order to enhance the life of the gentiles, but then eventually he will bring all
together.
Now we see in the life of Jesus there is very often the leaders of the Jewish people
who opposed Jesus and his teachings, and of course for a good reason, because he
opposed them and introduced new ideas which they were resisting because it was
against their orthodoxy. Nonetheless, as St. Paul makes it very clear, any transgressions
on behalf of the Jewish people against the gospel will all fall eventually. Once, as he puts
it here, the full complement of the gentiles are included in God’s Church, then God will
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bring in his chosen people and reconcile the two so there will be only one Church
and one family. So this is the vision St. Paul has, and it’s a vision that we might think
about.
Our past pope, John Paul II, did more probably than any other pope to advance the
relationship of the Church with the Jewish people. He would go and pray at
synagogues. He would often meet with Jewish leaders. In fact, there were cardinals in
Rome who criticized him for being too chummy with Jews. So you see, there is a feeling
and has been and probably will be a feeling among some that we shouldn’t associate too
closely with Jews because somehow they can’t be trusted or something like that. But that
is not the gospel, and that is not the teaching of Pope John Paul II. And we might
consider what he means here at the end of this particular section where he says, “For the
gifts and the call of God are irrevocable.”
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Depending upon God for Reward, Thanks, Recognition Thirty-first Sunday in
Ordinary Time/A
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Mal 1:14b—2:2b, 8-10;
1 Thes 2:7b-9, 13; Mt 23:1-12 (Disciples are working for God under God’s direction)

“Call no one on earth your father; you have but one Father in heaven.”
This is a very powerful statement. It’s one sentence and yet it really summarizes
Jesus’ entire teaching, life, and mission. If we really understood it, we would
understand Jesus’ work. Unfortunately many Christians, especially fundamentalists,
interpret it literally, and therefore they miss the point. So what is the point? Why did
Jesus say, “Call no man on earth your father”?
Well, first of all, in Jesus’ day almost everything about a person’s role in life was
determined by who his father was or who her father was. Status, money, occupation
were all determined by patrimony. Not only this, but the Jews had a way of saying,
“Abraham is our father.” And this was a way of excusing themselves from learning
anything from Jesus. In other words, we know who we are; we know what we believe;
why should you bother trying to teach us something new? Jesus’ take on that is, “God
could create children of Abraham from these very stones.”
He did have new ideas born of a unique relationship he had with the Father, and
this is what he wanted to share with everyone. It defined him to himself, who he was.
Even when he was twelve years old he said to his mother and Joseph, “Why were you
seeking me? Didn’t you know I would be in my Father’s house?” A peculiar statement
from a twelve-year-old, but Jesus was peculiar. But he didn’t want that peculiarity to stay
with himself; he wanted to share it with everybody. He wanted to tell everybody who
they were also, and this was perhaps the primary motivation in his mission. Since there
is only one heavenly Father, all of us equally are his children. This, of course, negates
social distinctions. And more than that, it negates the religious distinction between the
chosen people of Israel and the goyim, the gentiles, the nations, and therefore was both
revolutionary and totally unwelcome.
Now in the first reading we hear from Malachi. Well, Malachi preceded Jesus with the
same idea. God speaking through the prophet Malachi said, “My name is honored among
the nations,” the goyim, the gentiles, “but not in Israel. You offer me polluted sacrifices.”
So Jesus is continuing in this tradition of Malachi.
Now for us to put ourselves in Jesus’ place right now at this time, we have to realize
and let go of a sentimental view many people have of Jesus that he was such a kind,
sweet little man, he would not hurt anyone’s feelings. That’s not really true. His words
are devastating. He is undermining the self-confidence of the leaders of his own
society, his culture, and his religion. He criticizes not evil works, but good works
because he says they “are performed to be seen.” This is really analyzing people. This is
really looking deep into the heart.
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He is criticizing them for desiring respect and places of honor; however, aren’t we all
like that? Don’t we all want respect? Don’t we all want to be honored? I think it’s rather
natural and we have to accept that fact. We have this natural desire to be accepted, to
be thanked when we do something good, to be loved and admired. I don’t think these
desires are actually wrong. Jesus’ point is, I believe, that all those things come in a
superabundant way from the Father. And desiring to please the Father and therefore to
be thanked by the Father, admired by the Father, esteemed by the Father—that is far
greater than any honor or admiration or esteem we could get from each other. Don’t
forget, once he said, “They have had their reward.” If you are satisfied with human
respect, then that’s your reward.
But Jesus recommends and teaches us that he “who sees in secret will reward you.”
God knows everything. He knows our thoughts, and he will reward us for our goodness.
And it is to him we should look for our reward. Therefore faith includes depending
upon God for our reward, for our thanks, and for our recognition. It may be painful
sometimes to do something good for someone and then not even be thanked. Jesus’ point
is, well, don’t do it for them; do it for God, and believe that God will thank you and
reward you. And believing that is part of faith. It’s part of trusting in the living God who
sees what is done in secret. Courting people’s favor is a sure recipe for disaster. And
many people have gone down the tube because they were worried too much about
what other people thought or what other people said.
So Jesus warns both the crowds and the disciples—it says that: “Jesus spoke to the
crowds and to his disciples.” The crowds have to know that the disciples are sent to
serve them, but not please them. That is the ideal service in the Church. And it gives
the disciple a certain authority and independence. And the disciple has to remember that
serving people is very different from taking orders from people. Disciples are working
for God under God’s direction. That’s true discipleship, according to Jesus. It was
Jesus’ mission and is Jesus’ mission, the mission of the resurrected Christ, to lead all
people who are willing into a relationship with the heavenly Father. And to
accomplish this he promises and gives us the constant companionship of the Holy
Spirit, a presence perhaps we ignore, but a presence who is promised. The subsequent
communion, the resultant communion among Jesus’ followers, is what the Church is.
It’s a communion among those who are coming to the Father through Christ in the
Spirit.
So we might ask ourselves: Whether we are really living for God and trying to
please God in our choices? Whether we put ultimate importance on how God looks
at us, how God evaluates us? Or whether we are taking our cues from the world
around us and really care more about pleasing ourselves?
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God—Father of All
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1 Thes 2:7b-9, 13; Mt 23:1-12 All Saints Catholic Academy (Love all as brothers
and sisters)

Good morning, boys and girls.
Today we have to read the gospel and listen to what Jesus really meant and not
simply do what he said. Now what he said was, “Call no man father.” But you have a
father—don’t you? You don’t call him “Mister,” do you? What does Jesus mean when he
says, “Call no man father”? Well, you see, in his day your position in society was
determined by who your father was. You mother didn’t count too much at that time; it
was your father. So if your father was important, then you were important; but if your
father was not important, you were not important. So your father determined who you
were and what your status was.
Furthermore, the Jewish people were very proud of their history. They used to brag
that their father was—who? Who was the great father of Israel way, way, way back in the
beginning of the history of the Jewish people and of the Israelites? Who was the
patriarch? Well, before Moses. Abraham. “Abraham is our father,” the Jews used to
say. And in fact, whenever Jesus taught them something new they said, well, that’s new.
Who are you to teach us something new? After all, don’t forget, “Our father is Abraham.”
So they used that against Jesus. They said, don’t try to tell us anything. We are already
the chosen people and we already know everything we need to know about God.
So Jesus says, “Call no man father.” Why? Because your real father is the Father
in heaven. And that Father in heaven is the Father of everybody. Just because
Abraham is your father does not make you special. You are no better than anybody else
because God is the Father of everybody, so in that way everybody is special. And if your
earthly father is rich, that’s nice, but your heavenly Father is much richer. And if your
earthly father is poor, well, that’s okay too because your heavenly Father is your true
Father. He is very rich and very powerful and he loves you very much and he wants
to give you something, namely, life with him. He wants you to be an heir along with
me. I know my Father, and I am going to show you what it means to be a true child of
God. And that’s really what Christ was trying to do. He was trying to show all of us
how we could all be really sons and daughters of our heavenly Father.
And if we really live that way, we will treat each other the way he did. But that
really takes faith, and faith takes also thinking; you have to think about your faith. You
can’t just say, oh, yes, I believe that and then forget about it when you are talking with
people. You actually have to treat people with the sort of respect and love that you
reverence your own family with.
Now sometimes when you are little, I know you argue a lot with your sisters—do
you? You don’t have a sister! But if you had one, you would argue with her. You would
be arguing about whose shoes those are or who can wear that sweater or whatever. You
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have a brother. You ever argue with him? I would think so. That’s just part of growing
up. But once you get older you start to really appreciate your brothers and your
sisters—you really appreciate them! And that’s what Jesus is talking about. Think about
this. Really appreciate everybody—people that you don’t actually know—their lives
might be very different from yours. It doesn’t mean that you shouldn’t love them,
understand them, and appreciate them.
Now this takes some doing. This is not easy. Christianity is not about an easy way
of living. It’s not easy at all. It’s a very great challenge to think about other people as
your own kin, your real brothers and sisters, even though you don’t even know who
they are. That is not easy! And to think about the needs of people and how you need
to help them if you can—if you can help them. So this takes some thinking. Now this
Jesus said is what really religion is about; this is true religion. True religion is about
that, about treating people as your brothers and sisters and your own family
because we are all part of God’s family.
On the other hand, a lot of people like to make a big deal about religion, but then not
do anything. For example, we could go to all kinds of churches and shrines and
cathedrals and mosques and synagogues, and we can see wonderful ceremonies, hear
beautiful music—well, that’s all good, but not if the people there aren’t loving each
other as sisters and brothers, and the people in the mosque loving the people in the
synagogue and the people in the synagogue loving the people in the church and the
people in the church loving the people in the mosque and in the synagogue. You
understand? There is only one God—one God, no matter what you call God. You can
call God: God. You can call God: Adonai, Allah—you can go on and on and find all
kinds of words for God, names for God. But there is one. That’s what we have to keep in
mind, and that one God is looking on all of us with the same loving eyes and the same
open heart. And if we are really going to be seriously praying, if we are ever to pray for
anything from God, well, that involves that we are willing to listen to God and do his
bidding too. So that’s what we have to keep in mind. That’s true religion. That’s true
worship.
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Monday,
October 31, 2011 8:15 AM Rom 11:29-36; Lk 14:12-14 (Everything a gift from
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“Or who has given him anything that he may be repaid?”
This is a question that actually is a quotation that St. Paul uses in his Letter to the
Romans. He is quoting the Old Testament, and it's very interesting because it raises a
question we might think about. His point is that nobody really does anything from
nothing. Everything that we do is using something we have been given. So our
greatest achievements are really not from us, but they are the use of the creative power
God has given us and all the talents God has given us, so that really the greatest
blessings we can produce really belong to God in the first place, although of course
everyone does have a right to a certain sort of pride in cooperating with God and God
surely is eliciting our cooperation, and that is the whole idea that we are created in the
image of God to cooperate with God in the continuation and fulfillment of the creation
and the redemption of the creation. This is all a common work God shares with us. But
everything we do, we do with the stuff already given to us. Only God creates out of
nothing.
Now keeping that in mind we then can pass over to the gospel story. When you have a
dinner, invite the lame and the blind because they can’t repay you. If we understand that
what God wants us to do is to work with God in making a better world, we cannot be
waylaid by thinking that, well, we will do all these good things to people that can help us
in return, then it’s not really for God. We do have an opportunity to keep something of
the many blessings we have accumulated, and we can keep whatever we give away to
the poor. That is the view of the Fathers of the Church: give it away, you can have it. It’s
yours forever.
So everything we can do, everything we can accomplish is really itself a gift in the
first place, and if we really want to keep it forever, we use it for those who cannot
repay us. We give it away. We invite the poor, the crippled, the lame, the blind to our
dinners. And they can’t repay us, and therefore we have really kept it. We have kept this
treasure for eternity. So it is a paradox, but our lives are reflections of mystery. And
we have to hold that mystery very carefully and think about it.
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Rev. Paul A. Hottinger
All Called to Be Holy
Solemnity of All Saints
Tuesday, November 1, 2011
4:00 PM Rev 7:2-4, 9-14; 1 Jn 3:1-3; Mt 5:1-12a (Children’s Mass) (God gives
us the grace to do his will, to be holy.)

Boys and Girls, the first thing I want to get straight is what is today’s feast day called?
“All Saints day.” Now what is a saint? Anybody know what a saint is? A saint is a good
creation of God—that’s true, very good, anything else? A saint is someone like Jesus or
the Virgin Mary—who else? A saint is someone who does something good; actually a
saint is one who does God’s will, period.
Where do we get the strength and the power to do God’s will? Where does that
come from? From God, yes. And what do we call the strength and the power of God that
makes us good, that allows us to be good? The Holy Spirit. Well you are right; the Holy
Spirit is the one that gives us this power, but we call this power “grace”—grace. Now the
grace to be holy comes to us in a gift, in a sign you have all received. What is the sign
that gives you the gift of grace to be holy? Your Christian life began with this sacrament.
Baptism! Baptism is the sacrament that is a gift of God that gives us the power to be
good, to be holy, to do God’s will.
And as long as we don’t violate what God tells us to do, we are holy and therefore
we are saints. So for example, you may have a little brother at home who is two years
old; he is screaming and hollering and just a terrible nuisance, but is he saint? Yes,
because he is two years old; that’s the way two-year-olds are supposed to be. Did you
ever think about it? Sure he is a saint, a two-year-old saint. Not that you necessarily want
him around, but he is a saint. We are saints as long as we do our best to follow what
God asks us to do at whatever age we are. So two-year-old saints look different from
ten-year-old saints; ten-year-old saints look different from twenty-year-old saints, and so
on. They are supposed to. Now the older we get, supposedly, the holier we are supposed
to be. We are supposed to grow in holiness. We grow in holiness by following God’s
direction, by keeping the commandments, by coming to the Eucharist, receiving it
devoutly, and asking for God’s help. By praying every day for God’s help we grow
in holiness.
Now there’s one particular virtue that is associated with a saint, unfairly so, but it’s a
fact in the popular opinion of people. There’s one particular quality or virtue that is
All Called to Be Holy

associated with being a saint. What is that? (Is it love?) No, that would be good, but that’s
not what people say. Oh, poverty! Well, that would be very fine, but, no, that’s not what
people say. No, I’m getting at the word “patience”—patience. People think saints are
supposed to be patient. Well, some saints are and some saints aren’t.
Every saint doesn’t have every single virtue. That’s why we are supposed to grow
in the acceptance of each other. We learn to accept our faults, confess our sins, receive
forgiveness and give forgiveness. That’s all part of learning to be a saint, learning to be
holy. As we grow older, we should become more inclusively holy and we should grow
in virtue. That’s our work. That’s why Christian life is not easy; it’s work growing in
virtue. But it’s fun. I asked a young man today did he ever think about being a priest. He
said, “Yes, I did; I think it might be fun.” I said, “Well, it can be. Everything can be fun,
but it can be work too.” So we accept the work part of it; we accept that, that we have to
put our effort into following God. But we also acknowledge that all we can do, we can
do because God gives us the power to be good, to be holy. And this is what we
celebrate today, that God gives it to everybody. So we have a feast day to celebrate
everybody, even if they are not great saints. They are little saints. They are
insignificant saints. They are saints no one ever heard of. We celebrate them today.
So we keep in mind that we are all called to holiness and we all can be holy.
Holiness does not mean perfection. Perfection, if we ever achieve it, we achieve it past
this earth. But we do imitate Christ. We do follow God. We do receive the gift of the
Holy Spirit and we allow our lives to be energized by the Holy Spirit. We do make
choices. And when we choose God’s way, we are being saints. We all can do that, and
we all can do it all the time. We have to keep God in mind, pray, and receive
sacraments, especially the Eucharist on a regular basis.
So this day, in a way, is your feast day and the feast day of your parents, your
grandparents, your great-grandparents—people that others have never heard of, but in
your own way you know the goodness that they have done for you. We celebrate that on
this holy day.
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Martyrdom Styles and Sainthood
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November 1, 2011 8:15 AM Rev 7:2-4, 9-14; 1 Jn 3:1-3; Mt 5:1-12a
(Communion with all following Christ across time and space)

Today we celebrate the feast of All Saints, which originally was the feast of All
Martyrs because there were so many martyrs in the early Church people couldn’t keep
track of them.
Now what the feast really is focusing on is the fact that we remain one with those who
have passed beyond us. As we are one with the risen Christ we are one in communion
with the Blessed Mother; also all the saints who have gone before us are one with us, and
that is what we mean by the Church. The Church means all those who are brought
into communion by God through Christ in the Holy Spirit. That Church does not
know the boundaries of space, which is easy to understand, nor time, which is hard to
understand. In Christ the boundaries of time and space dissolve, and that’s why we
use the word “communion.” We are really in union, not only with God, but with all
those who believe in God, who abide in God through faith. And so when we come to
the altar to receive the body, the blood, the soul, and the divinity of the risen Christ, we
are receiving the entire Communion of Saints, not only those already with God in
heaven, but those who are still being purified and those who are still, if we dare say,
fighting on earth, fighting for God’s way.
Now the greatest martyrdom suffered for the gospel was not in the early centuries, not
before Constantine, but rather the twentieth century. This statement: “Blessed are you
when they insult you and persecute you,” this applies more to the believers in the
twentieth century than any other century. In fact, more people died for Christ in the
twentieth century than all the other centuries combined. And if we have an idea that
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somehow part of being modern is to be tolerant, we are quite mistaken. There is an
enormous hostility in the world to the truth of Christ. And if we are to be truthful and
honest, we have to realize that is something that we have to deal with.
Now in our culture the hostility usually comes across as a sort of indifference or even
ridicule of spiritual meaning, as many or most of the intellectuals or the leading minds
of our society seem to be convinced that there is absolutely nothing except matter, so that
all forms of spirituality are forms of nonsense. And then there is the view found among
many Christians and others that all forms of spirituality are more or less the same:
everyone has his truth and that’s fine and there is really nothing objective and so there is
no such thing as heresy. But if there is no such thing as truth, what did all the
martyrs die for? For their own personal opinions? That is hardly credible.
So the martyrs more than anyone witness to the objectivity and the value and the
difference of the gospel and specifically of the Catholic Faith. There have been those
martyred for Christ outside of the Catholic Faith, but few, very few, in comparison. So
we might think about that on this day, the feast of All Saints, a sainthood we are all
called to share in.
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The Hour of Our Death The Commemoration of All the Faithful Departed (All
Souls) Wednesday, November 2, 2011 8:15 AM 1 Thes 4:13-18; Mt 25:31-46
(Need for complete surrender to God—how are our habits helping us?)

Today we celebrate the feast of All Souls, the Commemoration of the Faithful
Departed. And the Church means that: Commemoration of the Faithful Departed. In other
words, we are praying for those who have been faithful to God, although perhaps not
quite perfect, perhaps not really, completely forgiving themselves, and so they still need
to grow somewhat. That's what purgatory is about, continuing growth in the Spirit of
Christ.
But what we might want to do is just look at the issue of death itself. It’s an issue we
tend to not look at in our modern society. Ancient societies, no. Ancient societies were
very much in the face of death all the time. We prefer to withdraw from such an
uncomfortable encounter, but we need to look at death.
Now there are people who perhaps because of illness or because of advanced age and
debility or some other reason really look forward to death. For them death is a relief. It’s
an end to suffering. St. Ambrose on meditating on death said, well, that’s really why God
gave it to us in the first place. Because of sin we were trying to live apart from God.
That’s what sin is; sin is trying to live apart from God, although of course you cannot
exist apart from God, but sin is the attempt to live our willful lives, our voluntary
lives, without any reference to something more than our own self-will or self-love or
self-interest or just plain survival. Now in that kind of a world there can be nothing but
sorrow and grief and emptiness. And so Ambrose says, well, God mercifully granted
death as relief from a world where he had been excluded from the consciousness,
from the awareness, of people.
On the other hand, we look at people who are thriving, vibrant, enjoying life. They
look at death as the interruption of something altogether grand and therefore totally
deplorable. Why should there be death? Why should healthy people die? Why should
healthy people have accidents? Why should good people suffer? Why should children
die? These are questions people ask. They have a point. The answer, however, involves
the mystery of life itself. And it is a death; whether our circumstances are positive or
negative or whether we are healthy or sick, whether we are thriving or suffering, whether
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we are old or whether we are young, there is one thing about death, death is a moment
of surrender. And we pray in the Hail Mary to be prayed for at the hour of our death.
That’s very important. The hour of our death is a very important hour in our lives because
it’s an hour we make the most important choice we make for Christ or not. And
Sister Faustina herself, taken up as she has been with the whole theme of Divine Mercy,
encourages us to pray that at the hour of our death even the worst person will come to
Christ. And it is possible. It is possible that the worst person can come to Christ. They are
free to do so. We are all free to do so, We are all invited to do so. So that hour of death
is very important. It’s an hour when we give up control over our own lives.
Now the question is: Are we going to live up to that hour of death in such a way that
leads to the right choice or in such a way that is going to lead away from it? Of course at
that moment God’s grace can do wonders, but, on the other hand, we do set up a whole
life of habit, a way of habitually seeing things, choosing things. Are those habits
helping us to make that right choice of surrender to God, surrender of control at the
hour of our death? For many of us the answer is no; our habits are all about
controlling. And that’s too bad. It doesn’t mean that we won’t make the right choice. It
just means that we are not helping ourselves. We are not really sharing in a rightful
anticipation of God’s grace that would actually make life more pleasant, more blessed.
So on this feast of the Faithful Departed, the Commemoration of the Faithful
Departed, perhaps we need to think about our own hour of death, and to ask the Lord
to help us see how any of our choices or habits are really pulling away from the kind
of gift we could make of ourselves to God. After all, Jesus, who is Son of God, one with
God, also had to undergo death. He had to come to that hour of death where he himself in
his humanity would completely surrender to the Father. So it’s necessary as being
human. And of course Adam’s sin was pulling away from that from the beginning
saying, no, we will lead our own lives. Well, how wise is that? On this day of the
commemoration of the dead, perhaps we need to confront our own lives and ask God for
the grace to, as it is said, die before we die.

2

The Hour of Our Death

Rev. Paul A. Hottinger
Prudent Preparation for a Place in the Kingdom Thirty- first Week in Ordinary Time
Friday, November 4, 2011 8:15 AM Rom 15:14-21; Lk 16:1-8 St. Charles
Borromeo, bishop (Helping the poor with our own resources)
“The children of this world are more prudent in dealing with their own
generation than the children of light.”
Now prudence is supposed to be one of the cardinal virtues, but it doesn’t seem too
virtuous in this particular context, where the dishonest steward is cheating his master. So
why does Jesus use this as an example? Well, first of all, why does he tell parables? He
tells parables to get people to think. And very often religious people don’t realize that
they are actually required to think about what God wants. So that’s the first reason
Jesus uses them.
Why this particular story? Well, it’s a story about a man who realizes his life is
coming to an end, life as he knows it. And so he devises a way shrewdly of becoming
welcomed in people’s homes since he won’t have one for himself and he does that by
using his influence in the present moment to forgive debts incurred by various people
against his master. Now why does Jesus use this? Well, because there is an analogy. The
children of the light should also realize that their life is going to come to an end too.
Will they have a place to go? Well, that depends. If they act shrewdly, they will
prepare a place for themselves. How? By caring for the debtors. By giving to debtors
something so that they will be welcome into their homes. This is a reference in this
particular case to the poor because, according to the New Testament, especially the
gospel of Luke, the poor are specially favored by God. So if we give money to the poor
and we help the poor, we are making a home with them, and they are the privileged
citizens of the kingdom. So we make a place for ourselves in the kingdom by caring for
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those people who are really in debt, in need, in caring for that need, of lessening that
need in some way. This would be prudent. It wouldn’t be dishonest either unless we
used somebody else’s money to do it. That was the dishonest part.
There are two parts: the dishonest part and the prudent part. The prudent part is
helping people who are in need. The dishonest part is using somebody else’s money.
Jesus is not trying to encourage dishonesty. He is not trying to get us to steal money to
help people, but he is trying to get us to use our own resources to help those in need
so that we will have a place with them in the kingdom.
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Rev. Paul A. Hottinger
Trustworthy Stewardship
Thirty-first Week in Ordinary Time Saturday,
November 5, 2011 8:15 AM Rom 16:3-9, 16, 22-27; Lk 16:9-15 (BVM)
we spend our money is to be brought to prayer)

(How

“And he said to them, ‘You justify yourselves in the sight of others, but God
knows your hearts; for what is of human esteem is an abomination in the sight of
God.’”
Today’s story or parable is an extension, a continuation, of yesterday, which you will
recall was about the steward who used his position as accountant for his master to make
friends with the master’s debtors because he was going to be fired. And if you recall
Jesus praised not his dishonesty, but his prudence for using his position to make a
home for himself.
Now this is explained saying that you make friends with God by your use of
money. How unfortunately this expression “dishonest wealth”—it does say “dishonest”
in Greek; it probably means something more like “worthless,” but it’s referring to money.
Money is in the eyes of God worthless except for the good you do with it. So on one scale
of values it’s worthless—on the eternal scale of values it’s worthless—but actually it has
some value if you do something with it: if you help people with it, if you do good with
it. And so he says if you use it rightly, when it fails—in other words when you die, you
can’t take it with you—you will be welcomed into eternal dwellings. Again, this is Luke
speaking; I mean it’s Luke’s Gospel, and of course always he was interested in the poor,
helping the poor, but it would include other ways of doing good with money.
And then he goes on to talk about trustworthiness. And this is also basic to the
Christian idea of stewardship. We do not actually own anything, but rather we are
entrusted with the care of what we believe we possess. We are stewards. We are

Trustworthy Stewardship

supposed to be trustworthy. We are supposed to use possessions in a way pleasing to the
true master, who is God. And we have to keep this in mind. When we make a decision
about what to buy or not to buy or what to spend or not to spend that should be
done with prayer.
Now it’s a basic principle of Scripture we are not supposed to help others to the
point of impoverishing ourselves, but we are to help others. So it’s inappropriate from
a Christian viewpoint to spend lavishly on oneself and not share a certain proportion of
that, a certain amount of that, with others. That would not be being trustworthy. And the
principle is then annunciated that “He who is trustworthy in small matters will be
trustworthy in greater,” and therefore God will be able to trust us with a great deal if
we serve him in small matters. But those who are not trustworthy is small matters are
not trustworthy in great ones either, and therefore God cannot trust them.
So ultimately we have to look at what will be important to us. As Jesus points out:
“You cannot have two masters.” The Old Testament says, “I am a jealous God”—the
same idea. If we are going to worship God, if God is really important, then God has to
be all-important. And even the way we spend our money has to be in accord with
God’s wishes and preferences and desires.
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Rev. Paul A. Hottinger
Oil for Our Lamps to Shine
Thirty-second Sunday in Ordinary Time/A
November 6, 2011 7:00 PM Vigil Mass Wis 6:12-16; 1 Thes 4:13-18; Mt 25:1-13
Our Lady of Mercy, Aurora, (Healing Mass) (Prepare ourselves through spiritual
practice and prayer)
“But then he said in reply, ‘Amen, I say to you, I do not know you.’”
These are rather harsh words coming on the lips of the bridegroom when we know
very well the bridegroom represents God. And then notice how often in the Scriptures,
the gospels, there’s a wedding feast. There are lots of wedding feasts and parables and
stories about Jesus. The wedding feast at Cana—what is the wedding feast all about? It’s
about the wedding between God and humanity—you, we, all people. We are created
to wed with divinity, with God. That’s the whole purpose of the creation. God has created
the creation to wed with it. And it’s the human beings with minds and hearts in the
image and likeness of God capable of love, capable of choice, who will decide whether
or not they will wed with God. It is not a done deal; there has to be something given
from our side. We need to think about: What is it that we have to give?
There is a book written quite a few years ago: Everything I Needed to Know, I
Learned in Kindergarten. Some people think that is a great book; it has some good
insights, but it's not really true. Nobody in kindergarten or in fifth grade or eighth grade
or probably high school and maybe college can understand this parable. Jesus is not
treating us like children when he tells us parables like this. They are very deep; they
are very substantial. Mark, the evangelist, says that Jesus spoke in parables so that,
quoting Isaiah, “Hearing they would not understand.” You cannot understand the words
of Jesus simply by hearing them. You’ve really got to think about it. You’ve got to pray
about it. You have to pour your soul into the words and the stories of Jesus, including
this one.
You know there are some things that nobody can do for you. That’s what this is
about. “Give us some of your oil.” “No, we can’t.” Why? There are some things you
can’t do for somebody else. Give me an example. Think of one. I have one: nobody can
exercise for you. My therapist, Patrick, is here in the back seat. Now if I could have
gotten Patrick to do all my exercises for me in my rehab for my broken leg, I would have
had him do it. I would say, “Patrick would you do all this because you are better than I
am at it anyway. Would that work? Nobody can diet for you. “Would you please diet for
me, lose a few pounds?” No, you can’t. You may want to, but you can’t. There are some
things you can’t do for someone even if you love that person. You can’t exercise for
them. You can’t diet for them. You can’t have an operation for them. You can’t say, “I
really need surgery, but I’m scared. Would you go have it for me?” No, that’s not
possible. When those things are needed, you have to do them for yourself. And that’s
what Jesus is saying in this parable. There are some things—when it comes to God, when
it comes to the kingdom of God, when it comes to true religion and real faith, you’ve
got to do it for yourself. Nobody can do it for you. It can’t be given to you. God can’t
give it to you—God cannot give it to you! You have to do it for yourself.

Oil for Our Lamps to Shine

So what’s this all about? What is this oil that the virgins did not have? Well, first of
all, let me note the image, the metaphor, the symbol, of virgin is a symbol of purity, of
innocence. Note: innocence is not enough. It’s not enough to be pure to get into the
kingdom of God. It said the doors were barred to these innocent, foolish virgins.
Something else is needed besides innocence. Wisdom—wisdom! Listen: what is
needed? Oil. What is oil? Oil is fuel for a lamp and lamps give light. And God has
come to share his life with us, but he also shares his work with us. And the work he asks
of us is to give light: light the way for God; light the way for the bridegroom. St. Peter in
his first letter tells people that they should live in such a way that the pagans will praise
God for their goodness on the day of visitation. The “day of visitation” means the day
when the Lord returns. The pagans will be saved if they praise God for the good they
see in believers.
Now what if they don’t see any good in believers? You figure that out. That’s why the
believers have to do good, good works and be good, and radiate that goodness so that
others will come to know God’s goodness because the world is full of all kinds of people
who blame God for everything wrong. There is a storm—they blame God for the
storm. There is an earthquake, a tornado, there is sickness, there is war, whatever it is, no
matter who caused it: nature, people—it’s God’s fault. A lot of people don’t see that
blaming God poisons their relationship with God. See, God doesn’t force himself on
anyone. Love cannot force itself on others—cannot! There are some things God cannot
do—whatever love cannot do. God is love. Love cannot force itself on others. Therefore,
if people want to be angry with God, if they want to blame God, then they are willingly
staying out of a relationship with God. They are not in relation with him. They are in
enmity, hostility, because they are angry, and that anger poisons their relationship. It
doesn’t poison God; it poisons them.
Sometimes the only antidote—the only antidote—for people who are angry with
God is seeing goodness in you. Your goodness may just turn the page in their life. It just
may make the difference whereby they will let go of that cynicism that refuses to believe
and they might start to believe. Since God is good and God is goodness, whenever they
believe in goodness, they are believing in some reflection of God. But if they don’t
believe in goodness, then they don’t believe in God. That’s why the disciple, the
follower, is so essential to the spreading of the good news and the spreading of the
kingdom of God. That’s why you are so important to God’s plan. That’s why you have
to provide yourself with oil so that you can shine, so that you can light up the path of
God into this world. This is a very great responsibility, and it is a very great trust.
We talk about how we need to trust God, which is true, but we are only returning to
God what he has already given us. He has already trusted us. That’s his plan. Now you
might think it’s a goofy plan, but there is no plan B. This is it, that God trusts you to
take his message and his goodness into the world and to show it to people. But he
doesn’t send you without any direction. He doesn’t send you without any example. He
doesn’t send you without any model. He is the model. He came; the Word of God came
in Jesus. And the life of Jesus already had lit up the life of his mother and all the saints
that were waiting for him anticipating his coming and all the saints who willingly
received him when he came, and all those who have ever since. That’s God’s light. But
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God’s light only shines through people who are willing, who provide themselves
with the oil so that their lamps will really shine.
And of course what it is shining on is your own relation with God. That’s what
people have to see. That’s what people have to wonder about: What makes that person so
different? Why is that person who has all the problems I do, full of joy? Why is that? You
have to be the light. The light doesn’t come from you, but you have to transfer it. You
have to transmit it. You have to be the lamp.
And for those who in their innocence and foolishness disregard this very great
responsibility, this gospel has a very harsh judgment. “Amen, I say to you, I do not
know you.” Why? Because you don’t know me. You haven’t spent any time getting to
know me. Your life doesn’t reflect me. And my love—you have frittered it away. And
that’s very sad that people do. We have to keep in mind we only have a limited amount
of time on this planet. My father is 92, but my mother died at 63. I’m almost as old as
she was when she died. We all have just a limited amount of time, and who knows how
long that is? It is very crucial that we spend this time getting to know God, letting
Jesus show us the way to the Father, letting the Holy Spirit make us a temple of his
presence in the world. No other way can we really be light than through the power of God
himself. We have to prepare ourselves through spiritual practice and prayer. We
can’t just come once in a while to church and expect the sacraments to transform us when
we are not daily going to prayer, daily practicing some kind of spiritual practice. And
there are many different kinds and they are not all good for everybody, but we have to
find one that is good for us.
We have to take the time to give comfort and support to people who are really hurting,
even if we are really hurting, all the more if we are really hurting, because it’s that way
that God gives us comfort and support. That is the key to the formation of the Church, for
us to realize when we give support, when we give comfort to the sorrowing, to the
grieving, we are supported and we are comforted because God does not want to be
outdone in generosity, cannot be outdone in generosity. So we have a lot to do. We have
to realize how important it is, how much depends on us. When we look at the world and
we see growing atheism, we can only say, well, we are not doing a terribly great job of
showing the way. So let’s listen very carefully to the parable of the Ten Bridesmaids,
and realize that Jesus is calling every one of you to make a difference in the world.
This is the light to which Christ has called all of us.

Oil for Our Lamps to Shine

3

Rev. Paul A. Hottinger
Wisdom as Our Companion
November 7, 2011 8:15 AM

Twenty-second Week in Ordinary Time Monday,
Wis 1:1-7; Lk 17:1-6 (The nature of Wickedness)

Today we are reading from the Book of Wisdom, which is really a very beautiful
book, not found in all Bibles. It is not one of the thirty-nine canonical Scriptures
approved of by everybody, but it is only in the secondary canon, which our Catholic
Church accepts.
In this book wisdom is personified as a companion who makes all things
wholesome and noble and really human. The insight of the Book of Wisdom is that
godliness is what it means to be human; to be truly human is to be godly. Sometimes
we identify being human with being flawed or being imperfect or something like that, but
not in the Book of Wisdom. It’s the other way around: being human—humanity at its best
is what wisdom is all about, and it leads to true godliness because wisdom is God’s own
companion in creation of everything. So you could say wisdom is a created
participation in the mind of God, if you want to put it that way.
Now this particular section here is saying that wisdom comes to everyone who really
wants it, but won’t get near a disbelieving heart. So to one it doesn’t mean simply to
think, well, wouldn’t that be nice, but really to desire it. Now to desire wisdom, like the
desire of faith also, requires that one really does trust. You cannot allow yourself to be
full of fear and then say, well, I’m really believing. Well, no, if you are full of fear, you
are not believing. You are doubting. You are distrusting. Trust is not simply a personal
thing with God, but it’s really with God and all creation. That’s one of the aspects of
wisdom, that wisdom connects everything. Not only do we believe in God in some sort
of distant future sense, but we believe in the way in which God has created everything:
with freedom and with all our capacity to make mistakes, and with all the capacity even
to do evil to each other. That’s all part of a plan that is wise in the fullness of it.
Individually and in certain times and places it may seem very painful, very terrible, may
cause a great deal of suffering. All of that’s included, however, in the wisdom. It all
works out. The cross itself of Christ is part of wisdom. It all works out in the long run.
Death leads to resurrection if death is accepted in the right way. So it’s important we
think about this gift that God wants to be our companion in a daily way.

Wisdom as Our Companion

Now one of the problems is that people actually believe that they have a place
within themselves that is secret that God cannot see. That is typical of the wicked; the
wicked have this belief, and it’s often mentioned in the psalms, this idea that God won’t
know, that God can’t see, that what I’m doing is in secret. Well, it’s impossible. Nothing
can exist without God. There is no thought that God does not know, and therefore
even in our thoughts we need to be seeking wisdom. That’s what this text is saying,
which means also seeking virtue, which means we don’t murder people in our thoughts;
we don’t destroy people in our thoughts, because that’s not wise. Our thoughts are part of
us, part of who we are. They have to also be virtuous. They also have to be noble even
though it’s very hard sometimes to think well of people who have done us dirt, so to
speak, who have harmed us or who are indifferent to us. But that is the way of wisdom.
We do not allow others to determine who we are, but we rather choose to be the
person God wants us to be. That’s wisdom. We make the choice. We take the
initiative. That’s what Jesus did. He took the initiative in everything; never was he
reacting to other people. He was taking the initiative in every case, even though
physically you cannot overcome the forces of evil, but he always took the initiative in
dealing with them. So he was really the master. That’s why he is the Lord. And he allows
us to share in that lordship as well. We don’t become lords individually. We share in
his lordship because the whole idea of being individual itself is somewhat of a trap and
unwise.
The wicked think that they are behaving in secret. The wicked think they have some
little secret place, but they don’t. But because they believe it, they start to live this life of
separation, and then all their choices are separated from the common good, and
that’s how wickedness grows. That’s how sin grows, because people think whatever they
do has nothing to do with the rest of the creation, with other people. That is how sin
begins to dominate the world. It’s this illusion the wicked have, an illusion that then takes
root in them and starts to inspire all of their choices, their decisions, their acts, which then
are all acts of darkness, darkness being this illusory secrecy in the heart. So the Book
of Wisdom is a book trying to open us to light and to let us be filled with light.
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Rev. Paul A. Hottinger
Death Is Separation from God Thirty-second Week in Ordinary Time Tuesday,
November 8, 2011 8:15 AM Wis 2:23—3:9; Lk 17:7-10 (The way of wisdom is
to accept this and to learn from every experience of good and evil.)
“God formed man to be imperishable; the image of his own nature he made
them.”
This is from the Book of Wisdom. This does not mean that the human nature was
created to live on this planet forever and ever. That’s not what it means because
everything in the creation is of itself contingent; it’s dependent upon God. And if we
observe the creation, we see that everything comes and goes. Some things seem to stay
around for a long, long time because their scale of time is so long, like for example stars.
The stars weren’t always there and they won’t always be there. And this planet four and a
half billion years old wasn’t always here, and it won’t always be here. Physical reality
comes and goes; it’s its very nature.
But human beings have something else besides the physical. Made in the image and
likeness of God, human beings are invited into the eternal life of God. This is
ultimately what the word “communion” means: unity with God in the eternal nature. And
as this book points out, this is the original plan of God. But human beings didn’t want it!
Sometimes we can excuse human folly by saying, well, people just don’t know better.
Well, yes, sometimes that’s true. But that’s not the whole explanation because even when
people do know what God is offering, they turn it down. Why is this? Go figure, but it
is.
Now this particular text says: “by the envy of the devil, death entered the world.” Now
here again death does not mean the extinction of a physical organism; it means separation
from God. Death for a human being is separation from God. We can die and still be

Death Is Separation from God

talking and walking and working. That’s why Jesus said, “Let the dead bury the dead.”
That’s a play on words, of course. The dead who are doing the burying are for all intents
and purposes dead because they are separated from God; they don’t have any higher
purpose in life; they just take care of themselves. That’s what St. Paul calls the “life of
the flesh.” They have nothing else to do but bury the death, that is, those bodies of those
who have passed away. So we have to play with these words.
Death entered the world, separation from God entered the word, through, it says, “the
envy of the devil.” That’s a very clever idea; I’m not sure it’s true. It pictures the devil
as being envious, therefore sad, about the good opportunities that God has created
in humanity. Well, why would the devil be sad about that? I don’t know. But we do have
the story of Adam and Eve being tempted by the serpent to distrust the whole plan of
God, and to start thinking of God as a rival, to start thinking of God as someone who
doesn’t really want them to have the best they could have. What a distortion! And how
many people fall for it? Literally, they “eat it up.” That’s like eating the fruit of the tree of
the knowledge of good and evil. What does that mean? To make it all a matter of oneself.
But it isn’t; we are invited into something much bigger than ourselves. And the way
of wisdom is to accept this and to learn from every experience of good and evil.
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Rev. Paul A. Hottinger
Sacrifice of Oneself Feast of the Dedication of the Lateran Basilica in Rome
Wednesday, November 9, 2011 8:15 AM Ez 47:1-2, 8-9, 12; 1 Cor 3:9c-11, 16-17;
Jn 2:13-22 (A whole new way of looking at life, at God, at worship)

Today we are reading the story of Jesus cleansing the temple. This story occurs three
times in the Gospel of John, once in the other three gospels. This has led to speculations
that perhaps Jesus did it three times. That’s not what the evangelist is saying. By putting
it in three times he said this is really important, that it was a manner of writing at that
time. So for John, in particular, but for the others it was important too because they all
included it.
It’s important because for the Jews, the temple was the center point in their
relationship with God, at least for the traditional cultic Jews whose leaders were the
high priests and the priestly family. Now it’s true the rabbis were more word oriented,
you might say a little like Protestants, and they had their word services in synagogues,
which were scattered all over, whereas there was only one temple, only one place of
sacrifice.
The point that is made in this particular story is Jesus had a very dim view of this
whole system. Some people think that the overturning of the tables was all about money.
“You have made my Father’s house a marketplace.” The point isn’t that there is selling
and buying going on. The point is the animals are absolutely essential for sacrifice in
the temple system and Jesus is throwing them out. He is saying something about his
understanding of God and his understanding of sacrifice and what really God is pleased
with, and it’s not animals. It’s possible at one time one could say that sacrificing animals
was symbolic of sacrifice of oneself, but it also can become a substitute for sacrifice of
oneself. This is what apparently Jesus is criticizing—the substitution of animals for
oneself. It’s all well and good to pray before meals and to thank God for the food you
have, which is probably where animal sacrifice came from. But to offer sacrifice, and to
offer sacrifice, and to use the soul of the animal going back to God—that was their
idea—as a vehicle for your prayers and to keep multiplying this over and over again
becomes absurd.

Sacrifice of Oneself

Now Jesus refers to the temple as his “Father’s house,” and yet when he really wanted
to pray he didn’t go there. He went to the Garden of Gethsemane. Now there was a
tradition that started with Malachi that said that the Shekinah, the holy overshadowing of
the temple, had left the temple, departed from the temple, because the sacrifices were
“polluted”—to use their term—and the Shekinah went up the hill to the Garden of
Gethsemane. Now it’s very possible Jesus followed that tradition because when he went
to pray he went to the Garden of Gethsemane, which then became the place of the
overshadowing of God’s Spirit.
Now all this is simply background to the Christian understanding that God no
longer dwells in a place, but rather God dwells in people. So the first two readings are
meant as a contrast: Ezekiel reflecting the old, St. Paul the new idea that God really
dwells in people. So the Church really is the communion of people who were built
into a temple as they were living stones fit together. This is the idea that proceeds then
from Christ, and then a new idea of sacrifice, sacrifices of oneself. And Jesus of course
made the perfect sacrifice. So we remember that and we make it present in the
Eucharist. We make it present so we can join into it, offering ourselves and receiving
him and his gift and following his way of self-donation, because when we receive his
gift, we are transformed through the food we eat into a self-giving being in Christ. This is
the transformation that the sacrament is supposed to have. And it all fits together. It’s
all part of a whole new way of looking at life, at God, at worship. And we focus on it
today because it’s the Feast of the dedication of the cathedral in Rome, St. John Lateran.
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Rev. Paul A. Hottinger
Hardwired for Religion
Thirty-second Week in Ordinary Time Friday,
November 11, 2011 8:15 AM Wis 13:1-9; Lk 17:26-37 St. Martin of Tours,
bishop (Why don’t smart people see this?)

Today our first reading continues with the Book of Wisdom, and since we only read
from the Book of Wisdom every two years, perhaps we should reflect upon its message.
First of all, all the Books of Wisdom or the Books of Writing, as they are actually
called, Ketuvim are different from all the other books of the Old Testament. Some of the
books of the Old Testament are basically a communal history of the people. Other books
are messages from God, those are called the Prophets. But these are neither. They are not
historical in the sense of telling the story of the people, nor are they messages from God.
They are reflections on religious and philosophical themes. Retrospectively, they have
been considered to be inspired, but the inspiration is very unique. It’s not like a prophet
being inspired to give a message. It’s very different. It’s ambiguous.
And I believe the Church is very wise in incorporating these books into the canon
because actually truth is ambiguous. We would be very foolish if we were to think that
whenever we meet the truth, it’s clear. Well, no, it isn’t. If it were, we would never need
discernment. But we do need discernment. We need the Holy Spirit as our companion
in life in order to discern the truth, to see between the lines, to get the insight necessary
to perceive the truth and judge the truth. And so this is the general theme of the Books of
Wisdom, all of them, it is to help us to see truth in ordinary life, not in something
specifically Jewish or Christian, but in ordinary life, in the ordinary circumstances of life.
And here the author is reflecting on people who are very taken up with the study of
the world. You could say this includes both philosophers and scientists. They are really
interested. They really are quite taken up with everything. But it says they should deduce
from the beauty of the world a higher beauty, an unseen but necessary source of all the
beauty in the world. Same goes for order, for intelligence, for lawfulness. Physicists, for
example, come to understand the laws that govern matter, and that’s very good. Now this
author is saying, well, they should also discern the mind who fashioned the laws.

Hardwired for Religion

Oddly, they don’t always, in fact, often don’t. They didn’t at the time of this book and
they don’t now. In that way there’s no change.
And this book is asking the question: Why is it that people are so blind to what lies
behind appearances? And it offers some suggestions. Well, maybe they get so distracted
because of the extraordinary beauty that they are looking at or the extraordinary order and
they are so amazed, they are so astonished, that they forget about what lies behind it, or
lose track of what they really could be doing because they end up doing something else.
So that’s one suggestion. It’s not necessarily a fact; it’s just a suggestion. Well, maybe
they are just a little confused, distracted. But then the author says that’s still blameworthy
because there’s something in the human soul that seeks, and a person of good-will
should be following that impulse. Today people use the term “hard-wiring” for the
human brain. They say the human brain is hard-wired for religion. That’s a way of
talking about the fact that it’s a deeply natural need and capacity, just like language,
deeply natural. We don’t invent languages really; in one way we do, but not the capacity
for language. We are born with that. So sociologists and anthropologists studying the
whole world throughout time say everywhere there’s religion, everywhere there’s this
idea of something higher. Well, that’s what this author is saying. How come so many
sophisticated, smart people don’t see it? And that’s the question he leaves us with.
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Rev. Paul A. Hottinger
Persistence in Prayer
Thirty-second Week in Ordinary Time
Saturday,
November 12, 2011 8:15 AM Wis 18:14-16; 19:6-9; Lk 18:1-8 St. Josaphat,
bishop and martyr (Willingly desire the good God wants for us)

“But when the Son of Man comes, will he find faith on earth?”
There are times when speakers make up examples. I believe this is one of them. I
don’t think there ever was such an unjust judge that really caved in because of the
persistence of some widow. But Jesus invents this figure as a foil against which to
compare God. God, of course, is not unjust. But the comparison is this: that human
beings eventually cave in to persistence. Now I think a better, truer example would be
talking about parents and how they finally give in to their kids that constantly bother
them about something. I’ve seen this myself many times. Kids have a way about being
persistent, as you know, most of you.
The point Jesus is making, of course, is that true prayer has to be persistent of its
own nature. And I have been quite surprised in my life to find how many people do not
persist in prayer. In fact, use the fact that a prayer is not answered as proof that God
doesn’t care or that there is no God at all, no one listening. In fact, I have read this in the
books of various atheists. They say, well, when I was a child I prayed and God didn’t
answer my prayer so therefore what is religion good for? And I don’t think that is
unusual, and I don’t think that is just today. I believe even in Jesus’ day people were
thinking this way: I would pray to God if God answers my prayers and if I gain
something I need or want from God. Jesus’ point is that’s really abusing God and prayer
and faith. Ultimately, when we pray we are to open ourselves to God’s influence; if
we open ourselves to God’s influence, maybe we will be the ones to change.

Persistence in Prayer

The Rabbis taught that when we make our wills, God’s will, then of course we get
what we want, which is pretty close to what the Lord’s Prayer says. If our prayer is
“Thy will be done,” well, then it will be eventually. Not in all the details of life—no,
because God has granted freedom to human beings and a certain sort of autonomy
to the laws of nature. God is not going to cancel the law of gravity for his beloved. Jesus
knew this; that’s why he didn’t jump down off the parapet of the temple, nor are we
going to be preserved from all kinds of diseases or illnesses or misfortunes because we
are faithful in prayer—not necessarily, not at all. But eventually the will of God will be
done, absolutely. And we will get what we want provided it’s what God wants.
So the work is in us, that we can gradually let God transform us so that we willingly
desire the good that God wants for us, believing, trusting that that good is actually
greater than anything we can imagine. That’s the project. That’s the transformation
project that Jesus places before us. And as I said, even some people other than Christ
taught the same thing. I read about it recently: a Rabbi, probably after the time of Christ,
said something very similar. So persistence is important and in persistence that we also
allow God to touch us, and that we don’t think it’s just us touching God.
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Rev. Paul A. Hottinger
Everyone Pitch In Thirty-third Sunday in Ordinary Time/A November 13, 2011
10:45 AM Prv 31:10-13, 19-20, 30-31; 1 Thes 5:1-6; Mt 25:14-30 (Spiritual
qualities come from choices.)

“For to everyone who has, more will be given and he will grow rich; but from the
one who has not, even what he has will be taken away.”
Now this parable may seem jarring; indeed, most of the parables are intended to be
jarring. This one seems harsh and perhaps unfair. The general theme of the parables could
be put this way: in what ways are the ways of God like human ways and in what
ways are they different from human ways? And this parable expresses both
similarities and differences.
First of all, if we were to interpret it as about actual material wealth, we would be
doing a grave injustice because normally we think of justice in regard to material wealth
as evening out grave discrepancies. In fact, that is actually the Church’s teaching that
when it comes to the goods of the earth there are not supposed to be grave
inequalities; they are supposed to be smoothed out.
But this is not about the goods of the earth. It’s about something even more important,
actually, to who we are, to the persons we are. It has to do rather with gifts or qualities
that determine the kind of person that each of us becomes, that is, qualities like
gentleness or harshness or generosity or stinginess. Think of someone that you knew as
a child. How would be describe this person? If you really knew him or her, it won’t be
with some physical description like fat or bald. It will be with spiritual qualities. She
was very kind, but he was very mean. She was very generous, and so on. These are
qualities that speak of, actually, choices. Spiritual qualities come from choices. When
an old man is a very gentle, peaceful fellow he has made the choice many times to be
gentle and to be peaceful and to be reconciled to differences without objecting, because
old men can be very sour and bitter too. And sour and bitter old men have made that
choice many times over their lives not to accept the way other people are, to constantly
demand from others, and so on.
Now in regard to these spiritual qualities, the rule is the more you have the more
you get. It’s just like “the rich get richer; the poor get poorer.” Well, in this regard, yes,
in terms of spiritual qualities because kindness, for example, and joy beget more kindness
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and joy. In that way the ways of God are like the ways of human beings or you might say
the ways of capitalism if you want to. People who are joyful and share their joy with
others, who extend themselves to others, who desire to lighten the load of those who are
burdened or worried or sorrowful, get something out of that: they get more joy, and that
joy spreads from them to others.
Mother Teresa is a perfect example of this phenomenon, and she is to this day loved
by all good people. Why? Service of others edifies. St. Peter, in talking to the early
Christians, said act in such a way as other people, pagans, unbelievers, will actually
praise God and be grateful because of what you do. Service of others edifies; it edifies
everybody. Goodness radiates. Happiness is contagious. Don’t you like happy people
around you? Of course you do. You want to share in their happiness.
Now on the other hand, meanness and selfishness are also contagious. Selfishness,
indifference, coldness spread too. That’s why you don’t want certain people around you.
You don’t want indifferent people around you, cold people, mean people. But when these
increase, the people within whom they increase, decrease and lose. Why? It’s like adding
debts. The more you add up debts, the more you add up deficits, the less you have,
not the more. So the more negativity, the less you have. So those who have very little
will lose the little they have. That’s the meaning of that text.
Qualities are not all equal. Some are really values and some are not values; they are
negative. Objectively, some qualities actually help us and some harm us. And Jesus
wants us to be alert to this and to recognize where we have to arrest our progress in some
direction that’s leading downward toward loss, toward dissolution, toward negativity, and
to change. That word used in the New Testament, metanoia: change, repent, alter one’s
path in life—that’s the underlying purpose of this parable.
Now if it’s true that values are not all equal, it’s also true—and that’s also part of this
parable—that personal abilities are not all equal. Now we all observe this. But it is a
temptation to think or to believe that it’s unfortunate. For example, someone might think
that those who are talented are very lucky and those who are not so talented are very
unlucky, unfortunate. But Jesus’ point is not really, not in the long run, because from
those who have more talent, more is required. That’s where justice comes in. So it’s
great if somebody has a great deal of talent; yes, it is. God rejoices in it. We should
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rejoice in it. But from that person much more will be required. On the surface it’s sad that
some people have such little ability to seemingly get along in life, make a living, handle
affairs, do for themselves, even providing shelter. But Jesus’ point is, well, on the other
hand, very little will be required of people who have been given very little. That,
again, is justice at work.
However, and this is the third point made in this gospel, very little doesn’t mean
nothing—very little doesn’t mean nothing. This pitiful figure who is thrown into the
outer darkness where there is weeping and gnashing of teeth, this person felt free to let
others carry all the burdens of life. He chose to do nothing—nothing with his life! He
invested nothing! He made no effort! He may have justified this by thinking poorly about
himself: “oh, I can’t do anything; I have such little talent; I have such little ability.” But
from the master’s viewpoint that was no excuse. Everybody has to contribute
something to the common good. Justice requires everybody pitch in—everybody! I
might say, according to the gospel, there are no entitlements in the ordinary sense of that
word. Those who take more than their share are surely wrong and offend against
justice. And those who give less than their share are also wrong and offend against
justice.
As we progress in life we become more solidified in our character. If we have
chosen a good path, gradually we grow in goodness. There may be hiccups, disruptions,
occasionally some sort of detour, but basically we grow in goodness if we have chosen a
path of goodness. On the other hand, if we allow the negative in life to dominate our
souls, our minds, our hearts, then that’s what we grow in—negativity, debt, deficits. And
regardless of what the government tells you, eventually they have to be paid.
So the outcome Jesus describes is thoroughly fair and equitable and like all tragedies,
it could have been otherwise. A tragedy is avertable; otherwise it wouldn’t be a tragedy.
This was avertable. A bad end to anyone is avertable. No one has to end up badly.
Those who have ears, let them hear.
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Rev. Paul A. Hottinger
Temptation to Follow Worldly Customs Thirty-third Week in Ordinary Time
Monday November 14, 2011
8:15 AM
1 Mc 1:10-15, 41-43, 54-57, 62-63;
Lk 18:35-43 (Need to teach that the Holy Spirit transforms the meaning of life)

Today we are reading from the Book of Maccabees, and this is the history of the
Jewish people not too far before Christ. And it was a terrible time in Israel. Alexander the
Great had established an enormous empire in the period directly before Jesus. And Greek
thought became dominant, and Greek customs and Greek culture became dominant
from Greece all the way to India and all the way south into Egypt. And this militated
against the following of the customs and the religious traditions of Israel.
Now originally Israel had been chosen to be a good example of how to live a
righteous life under God’s direction; that was the whole idea of the covenant. But ever
since the time of Alexander and even before that the people of Israel had suffered a great
deal of what we might call reverses in terms of ordinary life: physical life, military
battles; they lost a great deal. Their conclusion, that is, the conclusion of many people
was very different from the conclusion of the prophets. The prophets addressed this
issue. They said, well, the real problem is you are not faithful to the covenant; you
are not really living by the Spirit of the Lord; you are just following outwardly
certain customs, but you are not inwardly worshipping God. That was the prophets’
answer. But the view of many people was, oh, no, we are doing everything right and yet
still nothing is working, so let’s just give this all up; let’s just forget about it. Let’s forget
about our customs. Let’s forget about our religion. It’s not helping us in this world,
and that’s all they were caring about at that time. So this is what this describes.
Now, at the same time, there seemed to have been a desire on the part of the politicalmilitary complex to impose unity and uniformity on every group within this vast empire.
But what really is the problem is that many of the Jews simply are giving up and going
after what is contrary to their beliefs and their values and their identity as God’s people.
They are actually giving up their identity. They are saying let’s not be Jews anymore.
Let’s live like the nations. Let’s play along with their game because they are the ones
that are winning.

Temptation to Follow Worldly Customs

Now this temptation exists at all times, and in particular the young are very prone
to this temptation to look at the world, to see who is winning, and then join that side, not
to care about what really counts because it’s very hard for young people to discern what
really counts. What is on the surface is easier to deal with. Deeper matters don’t seem to
really matter when one is young. So we have the same problem today. Many children
and young people, young adults, brought up in a Christian home are really giving
up their faith because it doesn’t seem to get them anywhere. It doesn’t seem to
promote their well-being in the world as it is, and that’s apparently what they care most
about.
Now sometimes the problem is that they were really never brought up with any real
Spirit. They were taught formalities and rules, but they weren’t really given the
inner meaning of the gospel, the life of the Holy Spirit that really transforms life and
transforms the meaning of life and makes the things of the world secondary. That’s
one possible problem. Another problem is that there are actually even churches that
have conformed themselves, as you see in this story, conformed themselves to the
values of the world, saying, well, if you have faith, you will prosper. That, of course,
you will not find in the New Testament anywhere! So that’s another problem. So there
are many problems we have today that are very similar to the problems faced by the
chosen people at the time of the Maccabees, and so we can read this with profit.
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Rev. Paul A. Hottinger
Good and Bad Example
Thirty-third Week in Ordinary Time Tuesday,
November 15, 2011 8:15 AM 2 Mc 6:18-31; Lk 19:1-10 (St. Albert the Great,
bishop and doctor of the Church)

Today we continue the reading from the Book of Maccabees. This particular story is a
very interesting story about the need for good example.
Now the background of the story is that a foreign power has occupied Israel and wants
to force all the Jews to worship according to some specific form of worship determined
by the government of this foreign power. This a Jew cannot do. The proximate issue is
the requirement that every Jew eat from sacrificed food, sacrificed to an idol, and the
food happens to be pork, which is unclean according to Jewish kosher laws.
Now Christians have a very hard time taking kosher laws very seriously from the time
of St. Paul onward. For St. Paul they simply don’t have moment; they don’t have gravity.
They are just not that important. In fact, they are an obstacle to unity between Jew and
gentile and therefore they are actually bad. So we don’t take all this seriously, but we
have to forget about that. We have to forget about our evaluation of kosher laws and
see them as symbolic of one’s participation in the covenant and in the mission of
Israel. From this point of view they are very significant: they speak, witness.
Now the temptation Eleazar is presented by his friends is this: look, you don’t have to
eat pork. You can eat whatever you bring; just pretend you are eating pork; that way you
won’t be breaking any law. Eleazar says that would be just as bad as breaking the law.
Why? Because following law is not a matter of something personal. It’s not satisfying
yourself. Doing what is right is not about satisfying yourself or feeling good about
yourself or following your own criteria. It is a matter of public witness. And he says
here: “At our age it would be unbecoming to make such a pretense; many young people
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would think the ninety-year-old Eleazar had gone over to an alien religion.” They would
have deduced this—wrongly, of course—but they would have deduced this from what
seems to be happening.
And this is a very good point. It is not only important that we in our own lives do
what’s right and follow our consciences; it’s also important that we show others
what is right, that we be good example, especially for the young. This is something a
lot of adults in our society do not see at all. And if you open your eyes, you will see the
results of it. What examples do the young have today? What do they see when they
look at our society? What do they see in regard to what’s reported in the newspapers or
on television? What do they see in regard to entertainment? What do they see in regard to
what is presented in novels or on Kindle? What is really on the bestseller list of the New
York Times? Are these works edifying? At best they are neutral, hardly ever edifying.
Well, children need to be edified. Young people need good example. And where is it
going to come from? That is a question our community, even here at St. Margaret Mary,
hasn’t answered.
Now this is a little thing. I will take another little thing as an example. How many
people walk out of Mass early on Sunday morning? Oh, no doubt, they have
something they have to do, and no doubt, in their mind it’s a little thing. But it’s bad
example for the young! And why isn’t this obvious? That’s a suggested mediation from
today’s reading.
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Rev. Paul A. Hottinger
Conflict between Spiritual and Secular Values Thirty-third Week in Ordinary Time
Wednesday, November 16, 2011 8:15 AM 2 Mc 7:1, 20-31; Lk 19:11-28 (St.
Margaret of Scotland; St. Gertrude, virgin) (Dependence upon God for everything;
eternal life beyond present existence)

This morning’s gospel, of course, is Luke’s version of the story we read from
Matthew this past Sunday, so I will avoid it and go to the reading from the Second Book
of Maccabees. This is a very interesting story. All the stories in Maccabees are
interesting. They are perhaps fictionalized, but they tell a story that is based on real
life, the real life conflicts that take place here personified by Antiochus, whose view of
Judaism, for example, is, well, it’s a matter of custom. He refers to the Law of God as
“your customs.” Well this is trivializing the religious practices of Judaism.
For the Jew, the Law comes from God. Now Jesus thought they carried that too far,
but that’s another matter. They believed the Law came from God. So when they were
obeying the law they were obeying God. It was a personal relationship. This personal
relationship was called “covenant.” It bound the whole community together with God
in an unbreakable bond of promise and trust. And the king, the secular world, saw
this as a threat to the uniformity of this new secular culture that he wanted to promote. In
a certain way, that’s very similar to today where there is a secular culture based on
purely material values, based on various unproveable assumptions that are taken to be
true and religious faith is seen as a threat to this peaceful, little world of modern,
secular, materialistic society.
Now in this particular story, the woman, the mother, speaks as wisdom. She points
out that everything comes from God, that God did not create anything from preexisting
forms or anything like that, but that everything is from God. How, we don’t know. How
God created, this is beyond any explanation, but that it doesn’t exist all by itself is very
clear. Now even the prayer that I read at the beginning of the Mass is a little bit odd. It
says: “Without you nothing is good, nothing is holy, nothing has value.” Well, actually,
without God nothing exists at all! Nothing exists without God. That’s what it says in the
Prologue of John’s gospel. Apart from Him, apart from the Word, nothing came to be or
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ever will or can. For our existence, we are totally dependent on God. That’s what the
mother is saying.
Now this God, for whatever reason—we cannot encompass the wisdom of God—this
God gave the Jews this Law to live, to observe, and that’s what they are supposed to do
regardless of what society says, regardless of what the powers that control the political
and economic world say. And so really this is about conflict between the
transcendent, spiritual, religious principles and values that address themselves to
the conscience, versus the general consensus that is formed by the public. The
problem is conscience is a very delicate light that can be extinguished, so the public and
the general consensus is never reliable for anything important. And then people who
follow it are simply fools. They do not understand. They do not know what they are
doing. But objectively they are doing a great deal of harm to themselves, to others, to
future generations—which is just the opposite of this woman and her sons giving
good example—because in their foolishness they are giving very bad example to
children, even though it seems fruitless.
Now further, beyond all that, this Book also indicates something quite unusual for
pre-Christian literature: belief in the life of the human person after death, the
survival of the human person after death. That’s the premise of the whole thing. The
mother says, “I will see you again. I will welcome you again.”
Now this Book was never actually included in the canon of Jewish inspired works for
various reasons, but it was taken in by the early Church, even though it’s a preChristian work. And we can see why. Not only does it portray dramatically the wisdom
we need from God, but it also reveals or uncovers this acceptance, this belief in, living
with God eternally, the human person surviving death and living on. So the Books of
Maccabees—this is the second one—are worth our reading and meditating on.
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Rev. Paul A. Hottinger
Cleansing Our Temples
Thirty-third Week in Ordinary Time
Friday,
November 18, 2011 7:30 PM 1 Mc 4:36-37, 52-59; Lk 19:45-48 (Dedication of
the Basilicas of St. Peter and St. Paul in Rome, apostles; St. Rose Philippine Duchesne,
virgin) (Healing Mass) (Conscious awareness of who is coming to us in Eucharist)

Today we are reading Luke’s version of the cleansing of the temple. As far as I
know, this story is told in all four gospels and three times in the Fourth Gospel, which has
led some to conclude that it happened three times—probably not. That’s a Semitic way of
saying this is very important.
Now Luke’s particular version of the story does not clarify the reason for the
cleansing of the temple. He does quote the Old Testament: “My House shall be a house
of prayer, but you have made it a den of thieves,” indicating that perhaps some of the
buyers and sellers were engaged in something that was deceptive. Maybe the sellers were
cheating—I don’t know. But the fact is what they were selling were the animals needed
for sacrifice. Coincidentally, the first reading from the First Book of Maccabees was also
about the temple. The temple was a very important component in the life of Israel,
especially Judah, and it was about offering sacrifice. And Jesus cleaned out the temple
of the animals. And there is great significance in this, I believe.
Now originally the idea of offering sacrifice was very appropriate because, according
to the story of creation, every living thing got its breath from God; so all living things
were all united in life. When some organism died, the life, the breath of God that
made it live, went back to God, where it came from. Therefore, one could use the
death of an animal as a vehicle to send a prayer to God. And this is apparently the
mentality behind temple sacrifices. Now the blood could also be used for other things like
purification. But apparently, the multiplication of temple sacrifices, especially in the last
few years of the temple—it was destroyed in 70 AD, never to be rebuilt—apparently this
was a way of multiplying prayers.
As you remember, Jesus was against multiplying prayers; apparently, he is also
against multiplying sacrifices. The problem was it seems that people thought that
there was something good in this rite, in this ritual, good in itself, apart from the
awareness and the intention of the person performing it. This is definitely a slippery
slope. For example, many of you in entering this church went to the narthex and dipped
your hand in the water, which of course is from the font and reminds us of Baptism. You
perhaps signed yourself. The question is: did you think about your Baptism? Was it a
time for you to be aware again of how you have been purchased by the blood of the Lamb
to be washed clean of all your sins and adopted by God as his own adopted son or
daughter? My guess is many people simply do it mechanically, crossing themselves with
water and not thinking about what it means, as if it’s good in itself. Well, probably not.
And probably these weren’t good in themselves, either.
Now Jesus himself was, first and foremost, the Son of God who knew the Father in a
very unique way. And not only that, but he introduced people to this unique relationship.
It wasn’t just for him. He wanted to share it with everybody. He taught his disciples:
Cleansing Our Temples

“When you pray, this is how you are to pray: “Our Father,” our Daddy, if you will, Abba.
He wanted them to have the same intimate relationship with the Father that he did,
in contrast to what we find in the Old Testament. For example, we see Abraham
definitely experienced God once on a hot afternoon when three strangers arrived. Only
later on, he found out they were angels. On another occasion, he was asked to sacrifice
his own son. Later he learned that God really didn’t want his son, Isaac; he simply
wanted his willingness, and apparently he wanted Abraham to know that he was willing
to give up his son, since God would have known that already. And if we go through the
Old Testament, we see all kinds of examples of God appearing in someone’s life,
ordinarily to their great surprise, and ordinarily it was something they would have
preferred didn’t happen. They did not look forward to this. In fact, in the time of Moses
the people asked Moses not to let God talk to them. You talk to him and tell us what he
says and we’ll do whatever it is, but don’t let him talk to us. Jesus wanted to turn that
around. He wanted to bring people into the intimacy of God, but that cannot
happen without our conscious awareness.
Now relating to God, of course, requires everything be in right order. Jesus knew
exactly who he was, although in his human nature he doubtlessly grew in that awareness.
He grew in that wisdom, that special relationship he had with the Father. And where did
that lead him? That led him to the cross. That led him to a willingness to give up
everything in trust of the Father. And no doubt, even after he made the decision to do
that, he had his doubts in his human nature, in his human mind and heart. After all, he
prays Psalm 22 from the cross: “My God, my God, why have you forsaken me?” But he
had already committed himself to this act of complete surrender, complete trust. And for
him, that’s what sacrifice was all about, not buying some animals and having some
priest immolate them and hoping that your prayer or your petition would arrive in heaven
with the returning soul of the animal.
So Jesus is trying to put us on a new level, on a new basis, in relating to God. He
wants us to be intimately aware of God, but of course also then necessarily, voluntarily,
and willingly ready to surrender to the divine will and to trust completely in the
divine goodness and the divine love. And that became his reform, if you will, his new
way.
Now we in our Church have that whole way: Jesus’ death and his resurrection, as
well, God’s response to Jesus’ surrender. We have all of that contained in the
Eucharist. Jesus has given us the Eucharist not only that we remember what he did,
but that we participate in it. As the Letter to the Hebrews says, he enters in the holy of
holies of heaven to offer his blood, to pour forth his blood. So although he no longer
continues to die, he does continue to offer himself to the Father, and he invites us to
offer ourselves to the Father. That’s all part of this intimacy with the Father. If we come
to know the Father, we must also give ourselves to the Father. We have to recognize
that’s the only possible response we can make to the reality of God, to whom we owe
absolutely everything, apart from whom nothing can exist. And once we start to know
this and feel this, the only sane, rational, proper, reverent, devout response is a gift of
self, a total gift, a total surrender to God. And that is what of course God is eliciting for
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our good, so that we can have this relationship with the Father. So the Eucharist leads
us to that, allows us to attain that. But we have to consciously enter into it.
Now sometimes Catholics say, “Well, I don’t go to Mass anymore; I don’t get
anything out of it.” The question is: Have you ever participated in it, consciously,
voluntarily, or is it like just mechanically signing yourself with water, not even thinking
about what it means?
So the cleansing of the temple is really about a whole new teaching about what really
prayer is and what really devotion and faith are. And we have a wonderful opportunity
every time we come to church to let Jesus cleanse our temples of all the useless nonsense
that we accumulate and to draw us into a participation in his own gift to the Father, and to
recognize very consciously what is coming our way when we approach the altar to
receive the body, the blood, the soul, and the divinity of Christ. What is coming our way?
It is not really a “what” but a “who”; it is the risen Lord himself, and he is coming as
food for body and soul. And the cells of our body need to be prepared and the mind of
our soul needs to be prepared to receive this great gift, otherwise we are just going
through mechanical motions like these poor people in the temple.
So tonight you have come with different needs. Bring those needs to the altar and put
them there and let them stay there with Christ, who has come to us to lift us up.
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Rev. Paul A. Hottinger
Conscious Participation in Ritual Thirty-third Week in Ordinary Time Friday,
November 18, 2011 8:15 AM 1 Mc 4:36-37, 52-59; Lk 19:45-48 (Dedication of
the Basilicas of St. Peter and St. Paul in Rome, apostles; St. Rose Philippine Duchesne,
virgin) (Cleansing of the temple)

Today we are reading Luke’s version of the cleansing of the temple. This appears, as
far as I know, in all four gospels and three times in the Fourth Gospel. It doesn’t mean it
happened three times; it means it’s very important.
Now this particular version, Luke’s version, doesn’t stress what Jesus was cleaning
out of the temple, but what he was cleaning out was the animals. The animals were there
for the purpose of serving for sacrifice. The animals were necessary if animal sacrifice
were to continue. Now he is saying, “My house shall be a house of prayer”—now
contrasting animal sacrifice with prayer.
Now originally the idea of animal sacrifice was connected to prayer. The person
sacrificing the animal put the prayer on the so-called soul or breath of the animal and
when the animal was immolated, when it was killed, then the soul returned to God
because everything living was living with the breath of God, so it had to do with the unity
of all living things and the fact that all living things breathe with the same breath, the
breath of God, and that when anything died it went back to God, at least the breath
did. So that was the original foundation for the idea of animal sacrifice.
So why is Jesus objecting to this? Well, it doesn’t actually say why. This quotation,
“You have made it ‘a den of thieves’”—of course that’s from the Old Testament. How
were the sellers thieving the people? Were they cheating? We don’t know—perhaps. But
I believe that would be only one small aspect of the problem. The problem seemed to be
that the whole practice took on a value of its own apart from the intentions of the
people involved.
Now whatever we do in terms of a ritual the really important thing is the
involvement of the people. For example, we have water in the narthex. What’s that for?
That’s to remind us of our Baptism. When we sign ourselves coming into church, are
we remembering our Baptism? Are we recommitting ourselves to live in Christ? That
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would be using that ritual in a very wholesome way. Or do we simply mechanically cross
ourselves, thinking that somehow it has some value apart from our intention? Well, no, it
doesn’t. Apart from your intention it doesn’t have any value.
When we come to the altar we are coming to receive the body, the blood, the soul and
the divinity of Christ. Are we really consciously welcoming Christ into our lives? Are
we recognizing the one who is coming to us and the mode of that coming, that is, as food
to sustain, to nourish; are we opening the very cells of our bodies and the fabric of our
souls to that nourishment? because it is a nourishment for both body and soul, but it has
to be done willingly, voluntarily, consciously, or is it just something we do because we
are in church and so we do this? That’s the problem.
So we have to see that the problem didn’t go away with the temple. It’s a human
problem. We tend to think that when we do holy things or perform holy rites that
they have a value in themselves apart from our participation in them. But they don’t
for us. The value for us is all relative to how much we really use them, participate in
them. Sometimes people say, “Well, I don’t go to Mass anymore; I didn’t get anything
out of it.” Well, how consciously did you ever participate in it? That’s the issue here.
Now Jesus brought his whole body as well as his soul to the cross. And on the cross
he offered himself completely to the Father. That sacrifice the Church believes
supersedes all others. And when we come to the Mass we are offering that sacrifice, not
any other, but that one, because in the Mass we have the self-same sacrifice of Christ,
now of course in glory. But as it says in the Letter to the Hebrews, in heaven, in the holy
of holies, in the heavenly realm, Jesus offers his blood. He pours it forth. Now this is
a metaphorical way of talking about it, but it means that what Jesus did on Calvary has
eternal value and a kind of eternal persistence, an eternal presence, an eternal
continuation. He is no longer dying, but he is still offering, and we enter into that
through the Eucharist. But we have to make this something deliberate, something
voluntary, something conscious.
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Rev. Paul A. Hottinger
Satisfaction in Eternal Life Thirty-third Week in Ordinary Time Saturday,
November 19, 2011 8:15 AM 1 Mc 6:1-13; Lk 20:27-40 (BVM) (Beyond our
imagination; search the Scriptures to prepare)

“And they no longer dared to ask him anything.”
I don’t think it was Jesus’ purpose to shut down inquiries, but, after all, inquiries
have to come from a certain sort of creative place in the mind. The problem with the
Sadducees was that they were not creative; they thought in ridged concepts. And when it
was proposed that God would raise up the dead to new life, they imagined that that must
mean a life just as they understood it, in other words, a life in continuity with their
present experience—no doubt, many people think this. Many people may not doubt it or
deny it the way the Sadducees did; they may actually affirm it and believe it, but it’s
wrong.
The life we are called to with God is not in continuity with this present life in the
ordinary categories of our understanding, and we need to meditate on that from time to
time. This is the time of year when the Church invites us to think about this,
November is the month of all souls, of the faithful departed. This is also the time of the
year when we end our calendar and begin a new one. At the end and at the beginning of
the calendar we think about the end of the world, the end of life, our own personal
end, and the general end to the whole thing. And, yes, even though the earth has been
here for four and a half billion years and probably will be here for another four and a half
billion, that’s not forever, just a long time.
But we are really created for eternity, another way of saying we are created for God,
the God who always is. And that is something we cannot imagine. We can’t imagine
what resurrection of the body means, so we have to be careful about imposing our
Satisfaction in Eternal Life

ideas on it. For example, sometimes you’ll hear people say, “Oh yeah, Joe is up in
heaven playing golf.” Probably not! Or playing bridge, or whatever hobbies people have
on earth, they think they take them with. That’s unlikely!
What really heaven is about is living in God, which we cannot describe or
conceive, but it is, as St Thomas assures us, the satisfaction of every possible desire
in abundance because every desire we have is really a very faint desire for the good,
but God is the good, the fundamental good, the good which must be, cannot not be. And
that good St. John in the First Epistle defines as love. That good is love, so we are being
invited into eternal love. And we do have intimations of what this is, but it isn’t things
like playing golf. That’s not an intimation of what it means to be in eternal love.
So we need to think about this, realize that of course the whole universe will come to
an end; we individually will come to an end; we are created for something else. Nothing
we see, nothing we experience is forever, but life with God is forever. As we think
about that, we might also think about how we might prepare for that. Jesus made it
very clear how we do that. So we search the Scriptures to help ourselves to prepare for
that life with no end.
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Rev. Paul A. Hottinger
Jesus Disguised in Needy Humanity Solemnity of Our Lord Jesus Christ the King/A
Sunday, November 20, 2011 10:45 AM Ez34:11-12, 15-17; 1 Cor 15:20-26, 28;
Mt 25:31-46 (Awareness of our mortality and judgment; Recognizing religious
liberty as the foundation of all human liberties)

It is by no accident that the Church marshals these readings about the end of the
world, the end of life, at this time of year which is the end of our calendar. The felt
awareness that there is an end to everything and that this end was approaching was
basic to the life of the early Church at the time of the apostles, the evangelists. They
all expected the end to come any moment or at least any month. It was with great
reluctance and probably great disappointment that the early Christians started to realize
that the end wasn’t coming soon. They actually looked forward to it.
Gradually, with the development of human culture and especially the culture we are
living in, the Western culture, the awareness of our mortality has been pushed farther
and farther away from our own mindfulness. We don’t think about it. In fact, there are
those who claim that the whole funeral industry tries to hide it or prettify it. I don’t know
if that’s true or not. But it is true that when people find out that they have cancer or some
very serious illness that is life threatening, they go into a tailspin because ordinarily we
are not aware of our mortality in an emotional way. We may think about it, say it with
our mind, but we don’t feel it. And in this we are very different from all the people who
have gone before us up until recent years.
Now this gospel is suggesting that the awareness that we are going to meet Christ is
actually a very helpful awareness, that it might in fact color the way we act and the
choices we make. And so it might be very good to keep it in mind that we shall meet
Christ again and he will judge our lives based on the very way we treat others.
Another way of putting this is that, although of course pain is undesirable, death is not
undesirable. Death is desirable insofar as it’s coming into what we are promised,
provided we have lived according to what Jesus has asked us.
Now long before Christ, people always thought that the divine was interested in
justice. What Jesus added to all this is that he identifies with the plight of the
poorest, of the weakest, or the most downtrodden. That ancient people did not think;
Jesus said that: that he, Son of God, identifies with the poor, the imprisoned, the hungry,
and that in his glorified messianic role as judge of the living and the dead, that is how he
is going to treat each person, according to the way they treated him in his identification
with the poor. Consequently the judgment of God on every single person will be
measured by reference to how good and how generous one is to the poor and the
needy.
At first this may seem consoling, especially if we are relatively generous and good,
but when we read this gospel we see it is very stark—strangely so. In other words,
everyone is either purely blessed or purely wicked. But that’s not the world we know.
We know we ourselves are not purely blessed, but we are not purely wicked either, and
we don’t know many people who are. How many Mother Teresas have you ever met?

Jesus Disguised in Needy Humanity

And she was herself very aware of flaws in herself, sinfulness in herself. There may be
purely wicked people; I’ve actually never met one. So these are extremes, but most of us
are right in between.
So what’s the gospel trying to tell us? Perhaps that we are on the way to a choice
which we are preparing for in our daily lives by the way we treat people. There are
two goals. One is ultimately the acceptance of Christ, the other the rejection of Christ.
But we don’t go to this endpoint unprepared; we are preparing every day. And how is
that? How are we preparing? Are we trying to see Christ or ignoring Christ? We know
that God is loving, generous, good, and merciful. So if we want to worship the true God,
we have to worship a God who is loving, generous, and merciful. And if we are
worshiping that kind of a God, then the next thing is we have to wake up and find that
God in the human disguise he has taken up, the aforementioned identification with
the poor, the imprisoned—not necessarily the falsely imprisoned, just the
imprisoned—the hungry. This is God’s disguise, so to speak. And if we ignore God in
this disguise, then we are actually ignoring God—period! And if we are worshiping some
God who doesn’t care about generosity or mercy or goodness, then we are worshiping a
false God, and that’s idolatry. That will not get us to salvation; that will not lead us to
eternal happiness.
So we are called to live deliberately by Christ’s values, not float willy-nilly with
the current. If we reflect on it, it’s very easy to float willy-nilly with the current of life
all around us, as we take care of what seems to be important at the moment. Jesus is
trying to say, well, what may seem to be important at the moment will not be very
important at the final moment. What will turn out to be really important is exactly
how you see God as he exists in disguise in the people you meet.
Now the suffering are all around us. Sometimes we can do something very important
to help them. The United States—which is now approaching this wonderful American
feast of Thanksgiving—the United States has been a beacon of light in the world in
regard to one thing: religious liberty. We have this wonderful freedom in our country
to worship God as we see fit. What we may not realize is that many, many countries in
the world do not have that freedom. In fact, seventy percent of the world’s populations
live with great restrictions.
Now the odd thing is our government doesn’t often say anything about this. It
seems our government only criticizes and condemns the restriction of religious liberties
in our enemies, like the Soviets, for example, of recent memory or the Red Chinese of
present memory or some awful little dictator. But what about our allies, so-called? Many
of our allies do not give liberty to people to worship God, and yet we get along with
them quite well.
So there is a bill now in Congress, and the bill aims at making as a matter of policy
that we, the United States' government, will always promote religious liberty in such
a way that the president won’t be able to stop it, or the diplomats won’t be able to look
the other way. It will be a matter of record, and our allies won’t be able to deny it.
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Pope John Paul was very vociferous and relentless in teaching that religious liberty is
really the foundation of all human liberties. We might need to think about that for a
while, and see why that is true. All human liberties rest upon religious liberty. So when
U.S. allies throughout the world aren’t recognizing religious liberty, they are not
friends of liberty at all, and really they are not our friends either. And I may add, in
the past century, no group has been more viciously attacked than our own fellow
Catholics. Still today most victims of intolerant governments are Christians.
Now before you leave the church today you can actually send a postcard to your
representative, Judy Biggert, and perhaps do something about this very sad situation.

Jesus Disguised in Needy Humanity
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Rev. Paul A. Hottinger
Standards and Measurements Thirty-fourth Week in Ordinary Time Monday,
November 21, 2011 8:15 AM Dn 1:1-6, 8-20; Lk 21:1-4 Presentation of the
Blessed Virgin Mary (Openness to God helps in every field; Proportion of the offering
to our ability)

Both readings today speak of standards and measurement.
In the first reading, from the Book of Daniel, we see that it is not by ordinary
standards or ordinary measurement that prosperity comes. These four men chosen
from among the Hebrews were wiser, smarter, more able than anyone else, not by virtue
of their genetics, not by virtue of their background or their environment or their
upbringing or their culture, but rather because they were open to the wisdom of God. And
in a way it is a very secular idea that the wisdom of God really influences even
ordinary matters. It’s not as if, well, the wisdom of God has to do with godly things and
then ordinary matters are ordinary and they are two separate worlds. No, this says the
other way around: there is one world; there is one creation. God’s wisdom rules all of it,
and openness to God is help in every field. That’s the basic idea of the message of the
book: God’s wisdom helps in every field, which does not mean that a very religious
person is necessarily better in physics than a nonreligious person. It means rather that all
else being equal, openness to God’s wisdom helps in every field.
Now in the gospel Jesus is really comparing these offerings people are making, and he
said, well, by the standards of the world one would think that wealthy people making
large contributions are doing a lot more good; they are giving more; they are doing more.
And Jesus says, no, by God’s standards this poor widow is doing the most because what
God looks at and what God blesses is not the outward amount that we might figure, add
up, put in the bank, but what God looks at is the proportion of whatever offering

Standards and Measurements

there is to one’s ability. And we should think about that. In a sense if we are really going
to make an offering to God, it should hurt somewhat. It should make us give up
something. If we say, well, I can just, I can live the way I am always living and still give
something to God, then that’s not much proportionally. To give something to God
means to let go of something I might rather want, and then make that choice. This is
what the woman did, the widow. She gave up something in order to give to God. And
then Jesus said, “She has given more than anyone else.” That’s something we might think
about especially during this time of Thanksgiving.
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Rev. Paul A. Hottinger
Living in Two Worlds
Thirty-fourth Week in Ordinary Time Tuesday,
November 22, 2011 8:15 AM Dn 2:31-45; Lk 21:5-11 St. Cecilia, virgin and
martyr (Make room for the divine)

“Then he said to them, ‘Nation will rise against nation, and kingdom against
kingdom.’”
Indeed the theme that runs through both readings today, one from the Book of Daniel,
the other from the Gospel according to Luke, the basic theme is the transience of life,
how we are simply moving through life on earth, but there is nothing stable. In the
first reading the instability had to do with the political domain of the kingdoms of the
earth. Also in the gospel the instability of political power is mentioned in the sense that
the very nature of political power on earth creates competition, suspicion, and mutual
aggression, which is self-destructive. This Jesus says is natural to human history.
But then he goes on to say also: there will be terrifying signs, earthquakes, famines,
plagues. He could have also mentioned tsunamis. This is because it’s the nature of the
earth. On the one hand, there is a remarkable harmony and beauty to life on earth,
but there is also an inherent instability. The weather is inherently unstable. We live on
this planet only for a few millennia, but if we go back far enough, we see that at one point
the earth was covered with ice and at another point it was boiling hot and so on. There is
an inherent instability in the very idea of climate. Whether we are helping it along or
not is another matter; it’s unstable in itself.
The food supply—the food supply is something that according to nature itself is
rather small. Now we have used our art and our ability and our skill, rightfully so, to
create a better food supply, but even that is not perfect. It won’t be perfect because food
itself is living and living things are subject to all kinds of hazards, biological hazards,

Living in Two Worlds

which leads to, of course, famine possibly. Another form of hazard is plague. So these
are all part of the unstable nature of earth, of nature as we know it.
Now in all this, of course, Jesus is talking about something that is stable: a relationship
to the Father. That’s very stable. That’s very sure, certain. And that’s why he put so much
emphasis on it. We have to be grounded in a relationship to the Father through trust,
meaning that we don’t allow all these events around us to agitate us, to upset us, to
deceive us. We have to live as it were in two worlds: one the planet, the environment
in which we are physically situated, but secondly, in the presence of God, which is very
different but which we need even more. And this takes some doing. We have to actually
make room for the divine. We have to make room for the presence of God in our daily
lives. It won’t force itself upon us most of the time. Once in a while we may feel that it’s
forcing itself upon us, but this is rare. Usually we have to make room for it and time for
it; and if we don’t, we end up caught up in things that are all in the long run insignificant.
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Rev. Paul A. Hottinger
A Faith Worth Dying For Thirty-fourth Week in Ordinary Time Wednesday,
November 23, 2011 8:15 AM Dn 5:1-6, 13-14, 16-17, 23-28; Lk 21:12-19 (St.
Clement I, pope and martyr; St. Columban, abbot; Bl. Miguel Agustin Pro, priest and
martyr) (Accepting persecution)

There is a certain similarity—it’s hard to find exactly at first—but there is a similarity
between today’s gospel reading and the first reading from Daniel, although they are
very different literary genres. Daniel is doubtlessly a fictional story about some young
Jews in exile, how they kept the faith and even distinguished themselves by the
extraordinary wisdom they had, especially Daniel. Jesus is talking about what it will
require to keep the faith. One of the similarities then is the idea of persecution. In the
Book of Daniel the whole story is how the Jewish people had been exiled to a foreign
land and surrounded by unbelievers and their great goal is to keep the faith. Jesus
says, well, the same thing is going to happen to you, speaking to his followers. You are
going to be surrounded by unbelievers and they are going to hate you. Do not be
surprised.
Now in the history of Western Europe it is true that culturally Christianity, as it were,
triumphed for a while. I am not sure this triumph of Christianity did any good for Jesus’
teachings, because Jesus’ teachings, if they are understood correctly, are always
going to create hostility in the unbelievers, in people who want to live for this world,
people who want to rival God. That’s what idolatry is all about, rivaling God, creating
our own images that we can worship that are really ours, that reflect what we want to see
in God, not the living God who really created us and who sustains us in being. That’s
why idolatry doesn’t require actual faith; it is really an exercise in pride.

A Faith Worth Dying For

Faith requires submission and obedience to what is higher and trust in what is
higher since we have to really let go of our own control, and we won’t if we are not
trusting that whatever is higher is really there for us: benevolent, beneficent, goodwilling, good-producing. And that’s how God reveals himself. But our daily experience
does not necessarily confirm this. So are we going to live by our daily experience or
live by faith? That’s the question. St. Paul says, “We live not by sight,” meaning by
experience, “but by faith”—something else. It’s a gift, but it’s a gift that we have to
freely accept. And part of that is accepting the rejection of others, the rejection of
even the whole of society in some cases.
And that’s exactly what Bl. Miguel Pro did, and today is his memorial. Bl. Miguel Pro
rejected what he saw as a godless government in Mexico back in the 20’s. Mexico went
through several very vicious governments from the late 1800’s into the more or less
postwar era. Miguel Pro was one of many martyrs. And as I mentioned before, the
Catholic Church suffered more martyrdom in the twentieth century than in all the
other centuries put together. Mexico was one of those places where many saintly
witnesses to Christ died a violent death.
Now we ought to analyze exactly what kind of faith these people had. It was a faith
worth dying for. That’s the true faith that Jesus preached.
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Rev. Paul A. Hottinger
Misfortunes Can Be Blessings Thanksgiving Day Thursday, November 24, 2011
Sir 50:22-24; Col 3:12-17; Mt 11:25-30 (Lack of unification in direction for our
country)

Whenever we get together for a holiday and I am with my brothers and my sister I am
always at a disadvantage because they have great memories of things we did in the past
and I usually forget all this stuff. For example, they will talk about movies. Well, I don’t
remember movies and I don’t remember actors or actresses. So they can talk and talk and
talk about all this stuff, and I don’t really know what they are talking about.
But there is one movie that I saw as a boy that I remember, at least I remember one
scene from that movie that is apropos to today’s feast of Thanksgiving. I don’t know the
name of the movie; I think it might have been something like Shenandoah, but I do
remember the main actor was Jimmy Stewart. And in this movie he played the role of a
farmer. It was dinner time and they were all gathered and sitting down to eat and he
started eating and his wife, obviously a good Christian woman, said to him, “We don’t
eat without praying.” So begrudgingly Jimmy Stewart led a prayer. It was a typical
prayer thanking God for all the blessings, and then he added, “And if it weren’t for
all the work I do, we wouldn’t have anything!”
Well, there is a lot of truth in that. We have many blessings, but our blessings are
given to us in the form of potential, and we have to make those potentials into
realities. For this reason, the richest person in the world should be very grateful for the
potential that he has been given or she has been given. It’s all a matter of using what we
are given. It is not a matter of creating out of nothing. We cannot create anything out of
nothing, so everything we have we create out of what is given to us. And some of us
are given fewer opportunities. And a lot of this is not personal; it’s just coincidence
because there is a lot of randomness in our world. We see this; it’s a fact; there’s
randomness. The point that faith makes is that even in that world of randomness God
works and very often in a very strange way to bring about blessings so that what might
seem at first to be a terrible misfortune is not actually at all a misfortune, but a
blessing.
I myself learned this this last summer. As you know, I had a misfortune on a bicycle
and I broke my leg in a very serious way. It required that I be off my leg entirely for
seven weeks and then only gradually start walking again and then only for a little bit per
hour. In the midst of all this I found that there was a great blessing in all this because all
kinds of parishioners showed up at dinnertime every day with a nice dinner—not only
a nice dinner but company. Almost all stayed and shared their lives in a way that they
never had before—in a way that there was never an opportunity for them to share
before. And as this went on, in spite of the fact that it was a very seemingly inconvenient,
unfortunate, even miserable summer, but this was the silver lining in the cloud. This was
really a blessing that all these people came. I got to know them in a way I never
knew them before. I was able to enjoy their company and indeed look forward to it
every single day. And I believe that this is another way in which God blesses us. He
takes opportunities that look like misfortunes and he turns them into blessings.

Misfortunes Can Be Blessings

Now I think as Americans we need that same insight, not only to look at our own
personal lives but to look at our collective life because that’s what is seriously hurting
right now. You in your own life and you might have neighbors and relatives who have
personal problems—that’s obviously true—but more than the personal problems there
is this collective problem we have in our country. We really don’t follow a unified
idea. We don’t have a single vision of what we are about. We have started to become so
diversified that we are in competition with each other about the very direction we
want our country to go. And this is really challenging the very idea of a social fabric. It
threatens to derail the very idea of a country, and this has happened before. Countries
have actually disintegrated because the people in them couldn’t get along. So it’s
something to think about.
What I propose is perhaps in all of this contention that we read about, especially
among the politicians and economists, maybe in the midst of all this confusion and
disagreement, maybe this is really a misfortune that is really a blessing. Maybe if we
look in the right place with an open mind and open heart, maybe we will find
something that we have never looked for.
Jimmy Steward was partially right: it took a lot of work for him to have what he had.
But it is obvious in the movie that he begrudged giving thanks because he saw too much
of himself in everything. His wife had a somewhat more contemplative point of view.
She saw the bigger picture. Maybe on Thanksgiving we can look for the bigger
picture too.
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Rev. Paul A. Hottinger
Preach to the Wicked
Thirty-fourth Week in Ordinary Time
Friday,
November 25, 2011 8:15 AM Dn 7:2-14; Lk 21:29-33 (St. Catherine of
Alexandria, virgin and Martyr) (Until the moment of our death we can change sides.)

“Amen, I say to you, this generation will not pass away until all these things have
taken place.”
This is a very controversial text. What really did Jesus mean when he said, “This
generation will not pass away until all these things have taken place”? What things is he
speaking about? Well, we have been speaking about the last things, the end of the
world.
Now some theologians, scholars, say, well, this reflects the way the early Church
thought Jesus really spoke. It’s not his words. We know that they don’t record exactly
what he said, but what they understood that he had said. That’s one explanation. And we
can take that into consideration whenever we read Scripture that words are not exactly
right. But if we believe in the Holy Spirit guiding and teaching the Church, then the
message should be valid. The message should be authentic even if the words are not
exact.
So what would that mean that “all these things have taken place”? I think deeper
theologians, mystical theologians, say that what is being said here is that the teachings
about last things are not about what the senses perceive, but about a hidden reality
beneath or within or beyond what we can actually perceive with our senses, so that
in Jesus himself all things are brought together. When Jesus died on the cross he died
for all sin, sin centuries before, sin centuries after. He didn’t simply forgive those who
actually nailed him to the cross or actually tortured him, but he was forgiving all killers,
all torturers, all evil people, all wickedness. But then if that’s true, the way in which
Jesus was treated itself is also a judgment on those who do it. So, yes, on the one hand,
Jesus forgives and that means God forgives, but, on the other hand, others rejected the
forgiveness by showing contempt, and so a certain judgment has already been
placed upon the earth. In one way the general judgment has already taken place. How?
Because everyone who looks at Christ’s suffering in his brothers and sisters and goes to
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his aid are receiving Christ and receiving his forgiveness and aiding in the establishment
of the kingdom and are part of that kingdom and brought into that kingdom and
confirmed in that kingdom. And all those who stand aback, who refuse to see Christ, who
refuse to see God, in those who suffer, or worse, show contempt for the suffering, for
their fellow human beings, they are already sitting in judgment of themselves. “The
measure you measure with will be measured back to you.” So all these things have
been accomplished.
Now the wonderful miracle, if you want to call it that, the wonderful marvel in all this
is that in spite of that, even so, between now and the moment of our death we actually
can change sides. If we are really pursuing evil and wickedness and contempt for God
and contempt for justice, we actually can change. We can embrace God. This is this
wonderful time just full of possibilities. And that’s why the Church is so urgently sent
forth to preach the word of God, so that people, the wicked really—the Church is to
preach to the wicked—that they can change, that they can turn back, that their life
doesn’t have to end in hell if only they listen and respond.
So this is really the goal of evangelization. It is not simply collecting people who are
basically already good and telling them about how good God is and will be for them in
the future. It’s really about turning away the wicked from their path. And we human
beings including the pope do not know how any of this will turn out. God is asking us to
simply do what we can, to remain steadfast to the truth, to continue to practice virtue in
spite of persecution, in spite of denial and contempt of others, and be his witnesses until
the end of time.
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Rev. Paul A. Hottinger
Perspective on Toxins and Anxieties Thirty-fourth Week in Ordinary Time
Saturday, November 26, 2011 8:15 AM Dn 7:15-27; Lk 21:34-36 (BVM) (Ask
for and accept God’s direction)

There are so many warnings in Scripture about the passing of time, about the
imminent end. Now probably for the New Testament believers, the evangelists,
originally this probably meant the end of everything for everybody. But as time went
on the Church came to realize, well, the end for everybody is not going to come right
now. But my end could, your end could come any day, any moment, and so all this is
still valid. No matter how long we live in life, time is short. And the question is: Are
we paying attention to what is really important?
Jesus says, “Beware that your hearts do not become drowsy from carousing and
drunkenness and the anxieties of life.” Now I doubt many of you are carousing, but this
could be taken also metaphorically, that we just get caught up in all that life is doing all
around us, and we get caught up in our own pursuits, and drunk in the sense of
intoxicated with life. We can be intoxicated with life. Intoxicated in this case would
mean poisoned. There are a lot of poisons in life, toxins that spoil the soul from
within. That could become our life too because we maybe aren’t paying attention to
what is going into us; we are not becoming good stewards; we are not watchmen of what
goes into us. So we allow our lives to become poisoned.
The anxieties of daily life—of course life has anxieties. If life had no anxieties, you
wouldn’t get up in the morning; you wouldn’t get out of bed. But the point is that if we
have perspective, a perspective given by faith, those anxieties are in their proper
place. We know they are there. We pray to God to help us, and we proceed to do what
we think God wants us to do, not what life forces us to do, not what our desires draw us
to do, but what God asks us to do. It’s different. It’s not force from behind, and it’s not a
pull from in front. It’s direction freely given, gently given, but also voluntarily
accepted. That’s our life. And when we remember that, then we can actually be very
much in love with life on this planet because it will be part of our love of God and
our service of God, and then we will be very much ready to stand before the Son of
Man.

Perspective on Toxins and Anxieties

